《Barclay’s Daily Study Bible - Philippians》(William Barclay)
Commentator

William Barclay (5 December 1907, Wick - 24 January 1978, Glasgow) was a Scottish author, radio and television presenter, Church of Scotland minister, and Professor of Divinity and Biblical Criticism at the University of Glasgow.

Barclay's personal views, expressed in his own A Spiritual Autobiography (1977) and Clive L. Rawlins' William Barclay: prophet of goodwill: the authorized biography (1998) included:

1. scepticism concerning the Trinity: for example "Nowhere does the New Testament identify Jesus with God."

2. belief in universal salvation: in his autobiography he wrote, "I am a convinced universalist. I believe that in the end all men will be gathered into the love of God."

3. pacifism: "war is mass murder".

01 Chapter 1 

Verses 1-30
Chapter 1

A FRIEND TO HIS FRIENDS (Philippians 1:1-2)
1:1-2 Paul and Timothy, slaves of Jesus Christ, write this letter to all those in Philippi who are consecrated to God because of their relationship to Jesus Christ, together with the overseers and the deacons. 
Grace be to you and peace from God, our Father, and from the Lord Jesus Christ. 
The opening sentence sets the tone of the whole letter. It is characteristically a letter from a friend to his friends. With the exception of the letter to the Thessalonians and the little personal note to Phlippians, Paul begins every letter with a statement of his apostleship; he begins, for instance, the letter to the Romans: "Paul a servant of Jesus Christ, called to be an apostle" (compare 1 Corinthians 1:1; 2 Corinthians 1:1; Galatians 1:1; Ephesians 1:1; Colossians 1:1). In the other letters he begins with a statement of his official position, why he has the right to write, and why the recipients have the duty to listen; but not when he writes to the Philippians. There is no need; he knows that they will listen, and listen lovingly. Of all his Churches, the Church at Philippi was the one to which Paul was closest; and he writes, not as an apostle to members of his Church, but as a friend to his friends. 

Nonetheless, Paul does lay claim to one title. He claims to be the servant (doulos, Greek #1401) of Christ, as the King James and Revised Standard Versions have it; but doulos (Greek #1401) is more than servant, it is slave. A servant is free to come and go; but a slave is the possession of his master for ever. When Paul calls himself the slave of Jesus Christ, he does three things. (i) He lays it down that he is the absolute possession of Christ. Christ has loved him and bought him with a price (1 Corinthians 6:20), and he can never belong to anyone else. (ii) He lays it down that he owes an absolute obedience to Christ. The slave has no will of his own; his master's will must be his. So Paul has no will but Christ's, and no obedience but to his Saviour and Lord. (iii) In the Old Testament the regular title of the prophets is the servants of God (Amos 3:7; Jeremiah 7:25). That is the title which is given to Moses, to Joshua and to David (Joshua 1:2; 2:8; Psalms 78:70; Psalms 89:3; Psalms 89:20). In fact, the highest of all titles of honour is servant of God; and when Paul takes this title, he humbly places himself in the succession of the prophets and of the great ones of God. The Christian's slavery to Jesus Christ is no cringing subjection. As the Latin tag has it: Illi servire est regnare, to be his slave is to be a king. 

THE CHRISTIAN DISTINCTION (Philippians 1:1-2 continued)
The letter is addressed, as the Revised Standard Version has it, to all the saints in Christ Jesus. The word translated saint is hagios, (Greek #40); and saint is a misleading translation. To modern ears it paints a picture of almost unworldly piety. Its connection is rather with stained glass windows than with the market-place. Although it is easy to see the meaning of hagios (Greek #40) it is hard to translate it. 

Hagios (Greek #40), and its Hebrew equivalent qadowsh (Hebrew #6918), are usually translated holy. In Hebrew thought, if a thing is described as holy, the basic idea is that it is different from other things; it is in some sense set apart. The better to understand this, let us look at how holy is actually used in the Old Testament. When the regulations regarding the priesthood are being laid down, it is written: "They shall be holy to their God" (Leviticus 21:6). The priests were to be different from other men, for they were set apart for a special function. The tithe was the tenth part of all produce which was to be set apart for God, and it is laid down: "The tenth shall be holy to the Lord, because it is the Lord's" (Leviticus 27:30; Leviticus 27:32). The tithe was different from other things which could be used as food. The central part of the Temple was the Holy Place (Exodus 26:33); it was different from all other places. The word was specially used of the Jewish nation itself. The Jews were a holy nation (Exodus 19:6). They were holy unto the Lord; God had severed them from other nations that they might be his (Leviticus 20:26); it was they of all nations on the face of the earth whom God had specially known (Amos 3:2). The Jews were different from all other nations, for they had a special place in the purpose of God. 

But they refused to play the part which God meant them to play; when his Son came into the world, they failed to recognize him, and rejected and crucified him. The privileges and the responsibilities they should have had were taken away from the nation of Israel and given to the Church, which became the new Israel, the real people of God. Therefore, just as the Jews had once been hagios (Greek #40), holy, different, so now the Christians must be hagios (Greek #40); the Christians are the holy ones, the different ones, the saints. Thus Paul in his pre-Christian days was a notorious persecutor of the saints, the hagioi (Greek #40) (Acts 9:13); Peter goes to visit the saints, the hagioi (Greek #40), at Lydda (Acts 9:32). 

To say that the Christians are the saints means, therefore, that the Christians are different from other people. Wherein does that difference lie? 

Paul addresses his people as saints in Christ Jesus. No one can read his letters without seeing how often the phrases in Christ, in Christ Jesus, in the Lord occur. In Christ Jesus occurs 48 times, in Christ 34 times, and in the Lord 50 times. Clearly this was for Paul the very essence of Christianity. What did he mean? Marvin R. Vincent says that when Paul spoke of the Christian being in Christ, he meant that the Christian lives in Christ as a bird in the air, a fish in the water, the roots of a tree in the soil. What makes the Christian different is that he is always and everywhere conscious of the encircling presence of Jesus Christ. 

When Paul speaks of the saints in Christ Jesus, he means those who are different from other people and who are consecrated to God because of their special relationship to Jesus Christ--and that is what every Christian should be. 

THE ALL-INCLUSIVE GREETING (Philippians 1:1-2 continued)
Paul's greeting to his friends is: Grace be to you and peace, from God the Father, and from our Lord Jesus Christ (compare Romans 1:7; 1 Corinthians 1:3; 2 Corinthians 1:2; Galatians 1:3; Ephesians 1:2; Colossians 1:2; 1 Thessalonians 1:1; 2 Thessalonians 1:2; Phlippians 1:3 ). 

When Paul put together these two great words, grace and peace, (charis, Greek #5485, and eirene, Greek #1515), he was doing something very wonderful. He was taking the normal greeting phrases of two great nations and moulding them into one. Charis (Greek #5485) is the greeting with which Greek letters always began and eirene (Greek #1515) the greeting with which Jews met each other. Each of these words had its own flavour and each was deepened by the new meaning which Christianity poured into it. 

Charis (Greek #5485) is a lovely word; the basic ideas in it are joy and pleasure, brightness and beauty; it is, in fact, connected with the English word charm. But with Jesus Christ there comes a new beauty to add to the beauty that was there. And that beauty is born of a new relationship to God. With Christ life becomes lovely because man is no longer the victim of God's law but the child of his love. 

Eirene (Greek #1515) is a comprehensive word. We translate it peace; but it never means a negative peace, never simply the absence of trouble. It means total well-being, everything that makes for a man's highest good. 

It may well be connected with the Greek word eirein (Greek #1515), which means to join, to weave together. And this peace has always got to do with personal relationships, a man's relationship to himself, to his fellow-men, and to God. It is always the peace that is born of reconciliation. 

So, when Paul prays for grace and peace on his people he is praying that they should have the joy of knowing God as Father and the peace of being reconciled to God, to men, and to themselves--and that grace and peace can come only through Jesus Christ. 

THE MARKS OF THE CHRISTIAN LIFE:(Philippians 1:3-11)
(1) The Christian Joy (Philippians 1:3-11)

1:3-11 In all my remembrance of you I thank my God for you, and always in every one of my prayers, I pray for you with joy, because you have been in partnership with me for the furtherance of the gospel from the first day until now, and of this I am confident, that he who began a good work in you will complete it so that you may be ready for the day of Jesus Christ. And it is right for me to feel like this about you, because I have you in my heart, because all of you are partners in grace with me, both in my hands, and in my defence and confirmation of the gospel. God is my witness how I yearn for you all with the very compassion of Christ Jesus. And this I pray, that your love for each other may continue to abound more and more in all fulness of knowledge and in all sensitiveness of perception, that you may test the things which differ, that you may be yourselves pure and that you may cause no other to stumble, in preparation for the day of Christ, because you have been filled with the fruit which the righteousness which comes through Jesus Christ produces, and which issues in glory and praise to God. 
It is a lovely thing when, as Ellicott puts it, remembrance and gratitude are bound up together. In our personal relationships it is a great thing to have nothing but happy memories; and that was how Paul was with the Christians at Philippi. To remember brought no regrets, only happiness. 

In this passage there are set out the marks of the Christian life. 

There is Christian joy. It is with joy that Paul prays for his friends. The Letter to the Philippians has been called The Epistle of Joy. Bengel in his terse Latin commented: "Summa epistolae gaudeo--gaudete." "The whole point of the letter is I do rejoice; do you rejoice." Let us look at the picture of Christian joy which this letter paints. 

(i) In Philippians 1:4 there is the joy of Christian prayer, the joy of bringing those we love to the mercy seat of God. 

George Raindrop in his book No Common Task tells how a nurse once taught a man to pray and in doing so changed his whole life, until a dull, disgruntled and dispirited creature became a man of joy. Much of the nurse's work was done with her hands, and she used her hands as a scheme of prayer. Each finger stood for someone. Her thumb was nearest to her, and it reminded her to pray for those who were closest to her. The second finger was used for pointing and it stood for all her teachers in school and in the hospital. The third finger was the tallest and it stood for the V.I.P.s, the leaders in every sphere of life. The fourth finger was the weakest, as every pianist knows, and it stood for those who were in trouble and in pain. The little finger was the smallest and the least important and to the nurse it stood for herself. 

There must always be a deep joy and peace in bringing our loved ones and others to God in prayer. 

(ii) There is the joy that Jesus Christ is preached (Philippians 1:18). When a man enjoys a great blessing surely his first instinct must be to share it; and there is joy in thinking of the gospel being preached all over the world, so that another and another and another is brought within the love of Christ. 

(iii) There is the joy of faith (Philippians 1:25). If Christianity does not make a man happy, it will not make him anything at all. There is a certain type of Christianity which is a tortured affair. The Psalmist said, "They looked to him and were radiant." When Moses came down from the mountain top his face shone. Christianity is the faith of the happy heart and the shining face 

(iv) There is the joy of seeing Christians in fellowship together (Philippians 2:2). As the Psalmist sang (Psalms 133:1): 

Behold how good a thing it is, 

And how becoming well, 

Together such as brethren are 

In unity to dwell! 

There is peace for no one where there are broken human relationships and strife between man and man. There is no lovelier sight than a family linked in love to each other or a Church whose members are one with each other because they are one in Christ Jesus their Lord. 

(v) There is the joy of suffering for Christ (Philippians 2:17). In the hour of his martyrdom in the flames Polycarp prayed, "I thank thee, O Father, that thou hast judged me worthy of this hour." To suffer for Christ is a privilege, for it is an opportunity to demonstrate beyond mistake where our loyalty lies and to share in the upbuilding of the Kingdom of God. 

(vi) There is the joy of news of the loved one (Philippians 2:28). Life is full of separations, and there is always joy when news comes to us of those loved ones from whom we are temporarily separated. A great Scottish preacher once spoke of the joy that man can give with a postage stamp. It is worth remembering how easily we can bring joy to those who love us and how easily we can bring anxiety, by keeping in touch or failing to keep in touch with them. 

(vii) There is the joy of Christian hospitality (Philippians 2:29). There is the home of the shut door and there is the home of the open door. The shut door is the door of selfishness; the open door is the door of Christian welcome and Christian love. It is a great thing to have a door from which the stranger and the one in trouble know that they will never be turned away. 

(viii) There is the joy of the man in Christ (Philippians 3:1; Philippians 4:1). We have already seen that to be in Christ to live in his presence as the bird lives in the air, the fish in the sea, and the roots of the trees in the soil. It is human nature to be happy when we are with the person whom we love; and Christ is the lover from whom nothing in time or eternity can ever separate us. 

(ix) There is the joy of the man who has won one soul for Christ (Philippians 4:1). The Philippians are Paul's joy and crown, for he was the means of bringing them to Jesus Christ. It is the joy of the parent, the teacher, the preacher to bring others, especially the child, into the love of Jesus Christ. Surely he who enjoys a great privilege cannot rest content until he shares it with his family and his friends. For the Christian evangelism is not a duty; it is a joy. 

(x) There is the joy in a gift (Philippians 4:10). This joy does not lie so much in the gift itself, as in being remembered and realizing that some one cares. This is a joy that we could bring to others far oftener than we do. 

(2) The Christian Sacrifice (Philippians 1:3-11 Continued)

In Philippians 1:6 Paul says that he is confident that God who has begun a good work in the Philippians will complete it so that they will be ready for the day of Christ. There is a picture here in the Greek which it is not possible to reproduce in translation. The point is that the words Paul uses for to begin (enarchesthai, Greek #1728) and for to complete (epitelein, Greek #2005) are technical terms for the beginning and the ending of a sacrifice. 

There was an initial ritual in connection with a Greek sacrifice. A torch was lit from the fire on the altar and then dipped into a bowl of water to cleanse it with its sacred flame; and with the purified water the victim and the people were sprinkled to make them holy and clean. Then followed what was known as the euphemia (Greek #2162), the sacred silence, in which the worshipper was meant to make his prayers to his god. Finally a basket of barley was brought, and some grains of the barley were scattered on the victim, and on the ground round about it. These actions were the beginning of the sacrifice, and the technical term for making this beginning was the verb enarchesthai (Greek #1728) which Paul uses here. The verb used for completing the whole ritual of sacrifice was the verb epitelein (Greek #2005) which Paul uses here for to complete. Paul's whole sentence moves in an atmosphere of sacrifice. 

Paul is seeing the life of every Christian as a sacrifice ready to be offered to Jesus Christ. It is the same picture as he draws when he urges the Romans to present their bodies as a living sacrifice, holy and acceptable to God (Romans 12:1). 

On the day when Christ comes it will be like the coming of a king. On such a day the king's subjects are bound to present him with gifts to mark their loyalty and to show their love. The only gift Jesus Christ desires from us is ourselves. So, then, a man's supreme task is to make his life fit to offer to him. Only the grace of God can enable us to do that. 

(3) The Christian Partnership (Philippians 1:3-11 Continued)

Philippians 1:10, Philippians 1:11 

In this passage the idea of Christian partnership is strongly stressed. There are certain things which Christians share. 

(i) Christians are partners in grace. They are people who owe a common debt to the grace of God. 

(ii) Christians are partners in the work of the gospel. Christians do not only share a gift; they also share a task; and that task is the furtherance of the gospel. Paul uses two words to express the work of Christians for the sake of the gospel; he speaks of the defence and the confirmation of the gospel. The defence (apologia, Greek #627) of the gospel means its defence against the attacks which come from outside. The Christian has to be ready to be a defender of the faith and to give a reason for the hope that is in him. The confirmation (bebaiosis, Greek #951) of the gospel is the building up of its strength from within, the edifying of Christians. The Christian must further the gospel by defending it against the attacks of its enemies and by building up the faith and devotion of its friends. 

(iii) Christians are partners in suffering for the gospel. Whenever the Christian is called upon to suffer for the sake of the gospel, he must find strength and comfort in the memory that he is one of a great fellowship in every age and every generation and every land who have suffered for Christ rather than deny their faith. 

(iv) Christians are partners with Christ. In Philippians 1:8 Paul has a very vivid saying. The literal translation is, "I yearn for you all with the bowels of Jesus Christ." The Greek word for bowels is splagchna (Greek #4698). The splagchna were the upper intestines, the heart, the liver, and the lungs. These the Greeks believed to be the seat of the emotions and the affections. So Paul is saying: "I yearn for you with the very compassion of Jesus Christ himself. I love you as Jesus loves you." The love which Paul feels towards his Christian friends is nothing other than the love of Christ himself. J. B. Lightfoot, writing on this passage says, "The believer has no yearnings apart from his Lord; his pulse beats with the pulse of Christ; his heart throbs with the heart of Christ." When we are really one with Jesus, his love goes out through us to our fellow-men whom he loves and for whom he died. The Christian is a partner in the love of Christ. 

(4) The Christian Progress And The Christian Goal (Philippians 1:3-11 Continued)

It was Paul's prayer for his people that their love would grow greater every day (Philippians 1:9-10). That love, which was not merely a sentimental thing, was to grow in knowledge and in sensitive perception so that they would be more and more able to distinguish between right and wrong. Love is always the way to knowledge. If we love any subject, we want to learn more about it; if we love any person, we want to learn more about him; if we love Jesus, we will want to learn more about him and about his truth. 

Love is always sensitive to the mind and the heart of the one it loves. If it blindly and blunderingly hurts the feelings of the one it claims to love, it is not love at all. If we really love Jesus, we will be sensitive to his will and his desires; the more we love him; the more we will instinctively shrink from what is evil and desire what is right. The word Paul uses for testing the things that differ is dokimazein (Greek #1381), which is the word used for testing metal to see that it is genuine. Real love is not blind; it will enable us always to see the difference between the false and the true. 

So, then, the Christian will become himself pure and will cause no other to stumble. The word used for pure is interesting. It is eilikrines (Greek #1506). The Greeks suggested two possible derivations, each of which has a vivid picture. It may come from eile, sunshine, and krinein (Greek #2919), to judge, and may describe that which is able to stand the test of the sunshine, without any flaw appearing. On that basis the word means that the Christian character can stand any light that is turned upon it. The other possibility is that eilikrines (Greek #1506) is derived from eilein which means to whirl round and round as in a sieve and so to sift until every impurity is extracted. On that basis the Christian character is cleansed of all evil until it is altogether pure. 

But the Christian is not pure; he is also aproskopos (Greek #677), he never causes any other person to stumble. There are people who are themselves faultless, but who are so austere that they drive people away from Christianity. The Christian is himself pure, but his love and gentleness are such that he attracts others to the Christian way and never repels them from it. 

Finally, Paul sets down the Christian aim. This is to live such a life that the glory and the praise are given to God. Christian goodness is not meant to win credit for a man himself; it is meant to win praise for God. The Christian knows, and witnesses, that he is what he is, not by his own unaided efforts, but only by the grace of God. 

THE BONDS DESTROY THE BARRIERS (Philippians 1:12-14)
1:12-14 I want you to know, brothers, that what has happened to me has resulted rather in the advancement of the gospel, because it has been demonstrated to the whole Praetorian Guard and to all the others that my imprisonment is borne for Christ's sake and in Christ's strength; and the result is that through my bonds more of the brothers have found confidence in the Lord the more exceedingly to dare fearlessly to speak the word of God. 
Paul was a prisoner but so far from his imprisonment ending his missionary activity it actually expanded it for himself and for others. In fact, the bonds destroyed the barriers. The word Paul uses for the advancement of the gospel is a vivid word. It is prokope, (Greek #4297); the word which is specially used for the progress of an army or an expedition. It is the noun from the verb prokoptein (Greek #4298), which means to cut down in advance. It is the verb which is used for cutting away the trees and the undergrowth, and removing the barriers which would hinder the progress of an army. Paul's imprisonment, so far from shutting the door, opened the door to new spheres of work and activity, into which he would never otherwise have penetrated. 

Paul, seeing that there was no justice for him in Palestine, had appealed to Caesar, as every Roman citizen had the right to do. In due time he had been despatched to Rome under military escort, and, when he had arrived there, he had been handed over to "the captain of the guard" and allowed to live by himself under the care of a soldier who was his guard (Acts 28:16). Ultimately, although still under guard, he had been allowed to have his own hired lodging (Acts 28:30), which was open to all who cared to come to see him. 

In the King James Version we read that Paul said his bonds were manifest in all the palace. The word translated palace is praitorion (Greek #4232) which can mean either a place or a body of people. When it has the meaning of a place, it has three meanings. (i) Originally it meant a general's headquarters in camp, the tent from which he gave his orders and directed his campaign. (ii) From that it very naturally moved on to mean a general's residence; it could, therefore, mean the Emperor's residence, that is, his palace, although examples of this usage are very rare. (iii) By another natural extension it came to mean a large house or villa, the residence of some wealthy or influential man. Here praitorion (Greek #4232) cannot have any of these meanings, for it is clear that Paul stayed in his own hired lodging and it does not make sense that his hired lodging was in the Emperor's palace. 

So we turn to the other meaning of praitorion (Greek #4232), a body of people. In this usage it means the Praetorian Guard, or very much more rarely, the barracks where the Praetorian Guard were quartered. The second of these meanings we can leave on one side, for Paul would not likely have a hired lodging in a Roman barracks. 

The Praetorian Guard were the Imperial Guard of Rome. They had been instituted by Augustus and were a body of ten thousand picked troops. Augustus had kept them dispersed throughout Rome and the neighbouring towns. Tiberius had concentrated them in Rome in a specially built and fortified camp. Vitellius had increased their number to sixteen thousand. They served for twelve, and later for sixteen, years. At the close of their term they received the citizenship and a grant of more than L250. Latterly they became very nearly the Emperor's private bodyguard; and in the end they became very much a problem. They were concentrated in Rome, and there came a time when the Praetorian Guard became nothing less than king-makers; for inevitably it was their nominee who was made Emperor every time, since they could impose their will by force, if need be, upon the populace. It was to the Prefect of the Praetorian Guard, their commanding officer, that Paul was handed over when he arrived in Rome. 

Paul repeatedly refers to himself as a prisoner or as being in bonds. He tells the Roman Christians that, although he had done no wrong, he was delivered a prisoner (desmios, Greek #1198) into the hands of the Romans (Acts 28:17). In Philippians he repeatedly speaks of his imprisonment (Philippians 1:7; Philippians 1:13-14). In Colossians he speaks of being in bonds for the sake of Christ, and bids the Colossians to remember his bonds (Colossians 4:3; Colossians 4:18). In Phlippians he calls himself a prisoner of Jesus Christ, and speaks of the bonds of the gospel (Phlippians 1:9; Phlippians 1:13). In Ephesians he again calls himself the prisoner for Jesus Christ (Ephesians 3:1). 

There are two passages in which these bonds are more closely defined. In Acts 28:20 he speaks of himself as being bound with this chain; and he uses the same word (halusis, Greek #254) in Ephesians 6:20, when he speaks of himself as an ambassador in chains. It is in this word halusis (Greek #254) that we find our key. The halusis (Greek #254) was the short length of chain by which the wrist of a prisoner was bound to the wrist of the soldier who was his guard, so that escape was impossible. The situation was this. Paul had been delivered to the captain of the Praetorian Guard, to await trial before the Emperor. He had been allowed to arrange a private lodging for himself; but night and day in that private lodging there was a soldier to guard him, a soldier to whom he was chained by his halusis (Greek #254) all the time. There would, of course, be a rota of guardsmen assigned to this duty; and in the two years one by one the guardsmen of the Imperial Guard would be on duty with Paul. What a chance was there! These soldiers would hear Paul preach and talk to his friends. Is there any doubt that in the long hours Paul would open up a discussion about Jesus with the soldier to whose wrist he was chained? 

His imprisonment had opened the way for preaching the gospel to the finest regiment in the Roman army. No wonder he declared that his imprisonment had actually been for the furtherance of the gospel. All the Praetorian Guard knew why Paul was in prison; many of them were touched for Christ; and the very sight of this gave to the brethren at Philippi fresh courage to preach the gospel and to witness for Christ. 

Paul's bonds had removed the barriers and given him access to the flower of the Roman army, and his bonds had been the medicine of courage to the brethren at Philippi. 

THE ALL-IMPORTANT PROCLAMATION (Philippians 1:15-18)
1:15-18 Some in their preaching of Christ are actuated by envy and strife; some by goodwill. The one preach from love, because they know that I am lying here for the defence of the gospel; the other proclaim Christ for their own partisan purposes, not with pure motives, but thinking to make my bonds gall me all the more. What then? The only result is that in every way, whether as a cloak for other purposes, or whether in truth, Christ is proclaimed. And in this I rejoice--yes, and I will rejoice. 
Here indeed the great heart of Paul is speaking. His imprisonment has been an incentive to preaching. That incentive worked in two ways. There were those who loved him; and, when they saw him lying in prison, they redoubled their efforts to spread the gospel, so that it would lose nothing because of Paul's imprisonment. They knew that the best way to delight his heart was to see that the work did not suffer because of his unavoidable absence. But others were moved by what Paul calls eritheia (Greek #2052) and preached for their own partisan motives. Eritheia (Greek #2052) is an interesting word. Originally it simply meant working for pay. But the man who works solely for pay works from a low motive. He is out solely to benefit himself. The word, therefore, came to describe a careerist, out for office to magnify himself; and so it came to be connected with politics and to mean canvassing for office. It came to describe self-seeking and selfish ambition, which was out to advance itself and did not care to what methods it stooped to attain its ends. So there were those who preached the harder now that Paul was in prison, for his imprisonment seemed to present them with a heaven-sent opportunity to advance their own influence and prestige and lessen his. 

There is a lesson for us here. Paul knew nothing of personal jealousy or of personal resentment. So long as Jesus Christ was preached, he did not care who received the credit and the prestige. He did not care what other preachers said about him, or how unfriendly they were to him, or how contemptuous they were of him, or how they tried to steal a march upon him. All that mattered was that Christ was preached. All too often we resent it when someone else gains a prominence or a credit which we do not. All too often we regard a man as an enemy because he has expressed some criticism of us or of our methods. All too often we think a man can do no good because he does not do things in our way. All too often the intellectuals have no truck with the evangelicals, and the evangelicals impugn the faith of the intellectuals. All too often those who believe in the evangelism of education have no use for the evangelism of decision, and those who practise the evangelism of decision have no use for those who feel that some other approach will have more lasting effects. Paul is the great example. He lifted the matter beyond all personalities; all that mattered was that Christ was preached. 

THE HAPPY ENDING (Philippians 1:19-20)
1:19-20 For I know that this will result in my salvation, because of your prayer for me, and because of the generous help the Holy Spirit of Christ gives to me, for it is my eager expectation and my hope that I shall never on any occasion be shamed into silence, but that on every occasion, even as now, I shall speak with all boldness of speech, so that Christ will be glorified in my body, whether by my life or by my death. 
It is Paul's conviction that the situation in which he finds himself will result in his salvation. Even his imprisonment, and even the almost hostile preaching of his personal enemies, will in the end turn out to his salvation. What does he mean by his salvation? The word is soteria (Greek #4991), and here there are three possible meanings. 

(i) It may mean safety, in which case Paul will be saying that he is quite sure that the matter will end in his release. But that can hardly be the meaning here, since Paul goes on to say that he cannot be sure whether he will live or die. 

(ii) It may mean his salvation in heaven. In that case Paul would be saying that his conduct in the opportunity which this situation provides will be his witness in the day of judgment. There is a great truth here. In any situation of opportunity or challenge, a man is acting not only for time, but also for eternity. A man's reaction to every situation in time is a witness for or against him in eternity. 

(iii) But soteria (Greek #4991) may have a wider meaning than either of these. It can mean health, general well-being. Paul may well be saying that all that is happening to him in this very difficult situation is the best thing for him both in time and in eternity. "God put me in this situation; and God means it, with all its problems and its difficulties, to make for my happiness and usefulness in time, and for my joy and peace in eternity." 

In this situation Paul knows that he has two great supports. (i) He has the support of the prayers of his friends. One of the loveliest things in Paul's letters is the way in which he asks again and again for his friends' prayers. "Brethren," he writes to the Thessalonians, "pray for us." "Finally, brethren," he writes, "pray for us, that the word of the Lord may speed on and triumph" (1 Thessalonians 5:25; 2 Thessalonians 3:1-2). He says to the Corinthians "You must help us by prayer." (2 Corinthians 1:11). He writes that he is sure that through Phlippians's prayers he will be given back to his friends (Phlippians 1:22 ). Before he sets out on his perilous journey to Jerusalem, he writes to the Church at Rome asking for their prayers (Romans 15:30-32). 

Paul was never too big a man to remember that he needed the prayers of his friends. He never talked to people as if he could do everything and they could do nothing; he always remembered that neither he, nor they, could do anything without the help of God. There is something to be remembered here. When people are in sorrow, one of their greatest comforts is the awareness that others are bearing them to the throne of grace. When they have to face some back-breaking effort or some heart-breaking decision, there is new strength in remembering that others are remembering them before God. When they go into new places and are far from home, it is an upholding thing to know that the prayers of those who love them are crossing continents to bring them before the throne of grace. We cannot call a man our friend unless we pray for him. 

(ii) Paul knows that he has the support of the Holy Spirit. The presence of the Holy Spirit is the fulfilment of the promise of Jesus that he will be with us to the end of the world. 

In all this situation Paul has one expectation and one hope. The word he uses for expectation is very vivid and unusual; no one uses it before Paul and he may well have coined it himself. It is apokaradokia (Greek #603). Apo (Greek #575) means "away from," kara, "the head," dokein (Greek #1380) "to look"; and apokaradokia (Greek #603) means the eager, intense look, which turns away from everything else to fix on the one object of desire. Paul's hope is that he will never be shamed into silence, either by cowardice or a feeling of ineffectiveness. Paul is certain that in Christ he will find courage never to be ashamed of the gospel; and that through Christ his labours will be made effective for all men to see. J. B. Lightfoot writes, "The right of free speech is the badge, the privilege, of the servant of Christ." To speak the truth with boldness is not only the privilege of the servant of Christ; it is also his duty. 

So, then, if Paul courageously and effectively seizes his opportunity, Christ will be glorified in him. It does not matter how things go with him. If he dies, his will be the martyr's crown; if he lives, his will be the privilege still to preach and to witness for Christ. As Ellicott nobly puts it, Paul is saying, "My body will be the theatre in which Christ's glory is displayed." Here is the terrible responsibility of the Christian. Once we have chosen Christ, by our life and conduct we bring either glory or shame to him. A leader is judged by his followers; and Christ is judged by us. 

IN LIFE AND IN DEATH (Philippians 1:21-26)
1:21-26 For living is Christ to me, and death is gain. And yet--what if the continuance of my life in the flesh would produce more fruit for me? What I am to choose is not mine to declare. I am caught between two desires, for I have my desire to strike camp and to be with Christ, which is far better; but for your sake it is more essential for me to remain in this life. And I am confidently certain of this, that I will remain, and I will be with you and beside you all to help you along the road, and to increase the joy of your faith, so that you may have still further grounds for boasting in Christ because of me, when once again I come to visit you. 
Since Paul was in prison awaiting trial, he had to face the fact that it was quite uncertain whether he would live or die; and to him it made no difference. 

"Living," he says, in his great phrase, "is Christ to me." For Paul, Christ had been the beginning of life, for on that day on the Damascus road it was as if he had begun life all over again. Christ had been the continuing of life; there had never been a day when Paul had not lived in his presence, and in the frightening moments Christ had been there to bid him be of good cheer (Acts 18:9-10). Christ was the end of life, for it was towards his eternal presence that life ever led. Christ was the inspiration of life; he was the dynamic of life. To Paul, Christ had given the task of life, for it was he who had made him an apostle and sent him out as the evangelist of the Gentiles. To him Christ had given the strength for life, for it was Christ's all-sufficient grace that was made perfect in Paul's weakness. For him Christ was the reward of life, for to Paul the only worthwhile reward was closer fellowship with his Lord. If Christ were to be taken out of life, for Paul there would be nothing left. 

"For me," said Paul, "death is gain". Death was entrance into Christ's nearer presence. There are passages in which Paul seems to regard death as a sleep, from which all men at some future general resurrection shall be wakened (1Cor 16:51-52; 1 Thessalonians 4:14; 1 Thessalonians 4:16); but at the moment when its breath was on him Paul thought of death not as a falling asleep but as an immediate entry into the presence of his Lord. If we believe in Jesus Christ, death for us is union and reunion, union with him and reunion with those whom we have loved and lost awhile. 

The result was that Paul was swayed between two desires. "I am caught," he says, "between two desires." As the Revised Standard Version has it: "I am hard pressed between the two." The word he uses is sunechomai (Greek #4912), the word which would be used of a traveller in a narrow defile, with a wall of rock on either hand, unable to turn aside and able only to go straight on. For himself he desired to depart and to be with Christ; for the sake of his friends and of what he could do with them and for them he desired to be left in this life. Then comes the thought that the choice is not his but God's. 

"My desire is to depart," says Paul, and the phrase is very vivid. The word he uses for to depart is analuein (Greek #360). 

(i) It is the word for striking camp, loosening the tent ropes, pulling up the tent pins and moving on. Death is a moving on. It is said that in the terrible days of the war, when the Royal Air Force stood between Britain and destruction and the lives of its pilots were being sacrificially spent, they never spoke of a pilot as having been killed but always as having been "posted to another station." Each day is a day's march nearer home, until in the end camp in this world is for ever struck and exchanged for permanent residence in the world of glory. 

(ii) It is the word for loosening the mooring ropes, pulling up the anchors and setting sail. Death is a setting sail, a departure on that voyage which leads to the everlasting haven and to God. 

(iii) It is the word for solving problems. Death brings life's solutions. There is some place where all earth's questions will be answered and where those who have waited will in the end understand. 

It is Paul's conviction that, he will "remain and continue with them. There is a word-play in the Greek that can not be reproduced in the English. The word for to remain is menein (Greek #3306); and that for to continue is paramenein (Greek #3887). Lightfoot suggests the translation bide and abide. That keeps the word-play, but does not give the meaning. The point is this; menein (Greek #3306) simply means to remain with; but paramenein (Greek #3887) (para, Greek #3844, is the Greek for beside) means to wait beside a person ever ready to help. Paul's desire to live is not for his own sake, but for the sake of those whom he can continue to help. 

So, then, if Paul is spared to come and see them again they will have in him grounds to boast in Jesus Christ. That is to say, they will be able to look at him and see in him a shining example of how, through Christ, a man can face the worst erect and unafraid. It is the duty of every Christian so to trust that men will be able to see what Christ can do for the man who has given his life to him. 

CITIZENS OF THE KINGDOM (Philippians 1:27-30)
1:27-30 One thing you must see to whatever happens--live a life that is worthy of a citizen of the Kingdom and of the gospel of Christ, so that whether I come and see you, or whether I go away and hear how things go with you, the news will be that you are standing fast, united in one spirit, fighting with one soul the battle of the gospel's faith, and that you are not put into fluttering alarm by any of your adversaries. For your steadfastness is a proof to them that they are doomed to defeat, while you are destined for salvation--and that from God. For to you has been given the privilege of doing something for Christ--the privilege of not only believing in him, but also of suffering for him, for you have the same struggle as that in which you have seen me engaged, and which now you hear that I am undergoing. 
One thing is essential--no matter what happens either to them or to Paul the Philippians must live worthily of their faith and profession. Paul chooses his words very carefully. The King James Version has it: "Let your conversation be as it becometh the gospel of Christ." Nowadays this is misleading. To us conversation means talk; but it is derived from the Latin word conversari, which means to conduct oneself. In the seventeenth century a person's conversation was not only his way of speaking to other people; it was his whole behaviour. The phrase means: "Let your behaviour be worthy of those who are pledged to Christ." 

But on this occasion Paul uses a word which he very seldom uses in order to express his meaning. The word he would normally use for to conduct oneself in the ordinary affairs of life is peripatein (Greek #4043), which literally means to walk about; here htope uses politeuesthai (Greek #4176), which means to be a citizen. Paul was writing from the very centre of the Roman Empire, from Rome itself; it was the fact that he was a Roman citizen that had brought him there. Philippi was a Roman colony; and Roman colonies were little bits of Rome planted throughout the world, where the citizens never forgot that they were Romans, spoke the Latin language, wore the Latin dress, called their magistrates by the Latin names, however far they might be from Rome. So what Paul is saying is, "You and I know full well the privileges and the responsibilities of being a Roman citizen. You know full well how even in Philippi, so many miles from Rome, you must still live and act as a Roman does. Well then, remember that you have an even higher duty than that. Wherever you are you must live as befits a citizen of the Kingdom of God. 

What does Paul expect from them? He expects them to stand fast. The world is full of Christians on the retreat, who, when things grow difficult, play down their Christianity. The true Christian stands fast, unashamed in any company. He expects unity; they are to be bound together in one spirit like a band of brothers. Let the world quarrel; Christians must be one. He expects a certain unconquerability. Often evil seems invincible; but the Christian must never abandon hope or give up the struggle. He expects a cool, calm courage. In times of crisis others may be nervous and afraid; the Christian will be still serene, master of himself and of the situation. 

If they can be like that, they will set such an example that the pagans will be disgusted with their own way of life, will realize that the Christians have something they do not possess, and will seek for very self-preservation to share it. 

Paul does not suggest that this will be easy. When Christianity first came to Philippi, they saw him fight his own battle. They saw him scourged and imprisoned for the faith (Acts 16:19). They know what he is now going through. But let them remember that a general chooses his best soldiers for the hardest tasks, and that it is an honour to suffer for Christ. There is a tale of a veteran French soldier who came in a desperate situation upon a young recruit trembling with fear. "Come, son," said the veteran, "and you and I will do something fine for France." So Paul says to the Philippians: "For you and for me the battle is on; let us do something fine for Christ." 
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THE CAUSES OF DISUNITY (Philippians 2:1-4)
2:1-4 If the fact that you are in Christ has any power to influence you, if love has any persuasive power to move you, if you really are sharing in the Holy Spirit, if you can feel compassion and pity, complete my joy, for my desire is that you should be in full agreement, loving the same things, joined together in soul, your minds set on the one thing. Do nothing in a spirit of selfish ambition, and in a search for empty glory, but in humility let each consider the other better than himself Do not be always concentrating each on your own interests, but let each be equally concerned for the interests of others. 
The one danger which threatened the Philippian church was that of disunity. There is a sense in which that is the danger of every healthy church. It is when people are really in earnest and their beliefs really matter to them, that they are apt to get up against each other. The greater their enthusiasm, the greater the danger that they may collide. It is against that danger Paul wishes to safeguard his friends. 

In Philippians 2:3-4 he gives us the three great causes of disunity. 

There is selfish ambition. There is always the danger that people should work not to advance the work but to advance themselves. It is extraordinary how time and again the great princes of the Church almost fled from office in the agony of the sense of their own unworthiness. 

Ambrose was one of the great figures of the early Church. A great scholar, he was the Roman governor of the province of Liguria and Aemilia, and he governed with such loving care that the people regarded him as a father. The bishop of the district died and the question of his successor arose. In the midst of the discussion, suddenly a little child's voice arose: "Ambrose--bishop! Ambrose--bishop!" The whole crowd took up the cry. To Ambrose it was unthinkable. He fled by night to avoid the high office the Church was offering him; and it was only the direct intervention and command of the Emperor which made him agree to become bishop of Milan. 

When John Rough publicly from the pulpit in St. Andrews summoned him to the ministry, John Knox was appalled. In his own History of the Reformation he writes: "Thereat the said John, abashed, burst forth in most abundant tears, and withdrew himself to his chamber. His countenance and behaviour, from that day until the day that he was compelled to present himself in the public place of preaching, did sufficiently declare the grief and trouble of his heart. No man saw in him any sign of mirth, nor yet had he pleasure to accompany any man, for many days together." 

Far from being filled with ambition, the great men were filled with a sense of their own inadequacy for high office. 

There is the desire for personal prestige. Prestige is for many people an even greater temptation than wealth. To be admired and respected, to have a platform seat, to have one's opinion sought, to be known by name and appearance, even to be flattered, are for many people most desirable things. But the aim of the Christian ought to be not self-display, but self-obliteration. He should do good deeds, not that men may glorify him, but that they may glorify his Father in heaven. The Christian should desire to focus men's eyes not upon himself but on God. 

There is concentration on self. If a man is for ever concerned first and foremost with his own interests, he is bound to collide with others. If for him life is a competition whose prizes he must win, he will always think of other human beings as enemies or at least as opponents who must be pushed out of the way. Concentration on self inevitably means elimination of others; and the object of life becomes not to help others up but to push them down. 

THE CURE OF DISUNITY (Philippians 2:1-4 continued)
In face of this danger of disunity Paul sets down five considerations which ought to prevent disharmony. 

(i) The fact that we are all in Christ should keep us in unity. No man can walk in disunity with his fellow-men and in unity with Christ. If he has Christ as the companion of his way, he is inevitably the companion of every wayfarer. A man's relationships with his fellow-men are no bad indication of his relationship with Jesus Christ. 

(ii) The power of Christian love should keep us in unity. Christian love is that unconquered good-will which never knows bitterness and never seeks anything but the good of others. It is not a mere reaction of the heart, as human love is; it is a victory of the will, achieved by the help of Jesus Christ. It does not mean loving only those who love us; or those whom we like; or those who are lovable. It means an unconquerable good-will even to those who hate us, to those whom we do not like, to those who are unlovely. This is the very essence of the Christian life; and it affects us in time and in eternity. Richard Tatlock in In My Father's House writes: "Hell is the eternal condition of those who have made relationship with God and their fellows an impossibility through lives which have destroyed love.... Heaven, on the other hand, is the eternal condition of those who have found real life in relationships-through-love with God and their fellows." 

(iii) The fact that they share in the Holy Spirit should keep Christians from disunity. The Holy Spirit binds man to God and man to man. It is the Spirit who enables us to live that life of love, which is the life of God; if a man lives in disunity with his fellow-men, he thereby shows that the gift of the Spirit is not his. 

(iv) The existence of human compassion should keep men from disunity. As Aristotle had it long ago, men were never meant to be snarling wolves but to live in fellowship together. Disunity breaks the very structure of life. 

(v) Paul's last appeal is the personal one. There can be no happiness for him so long as he knows that there is disunity in the Church which is dear to him. If they would complete his joy, let them complete their fellowship. It is not with a threat that Paul speaks to the Christians of Philippi but with the appeal of love, which ought ever to be the accent of the pastor, as it was the accent of his Lord. 

TRUE GODHEAD AND TRUE MANHOOD (Philippians 2:5-11)
2:5-11 Have within yourselves the same disposition of mind as was in Christ Jesus, for he was by nature in the very form of God, yet he did not regard existence in equality with God as something to be snatched at, but he emptied himself, and took the very form of a slave, and became like men. And when he came in appearance as a man for all to recognise, he became obedient even to the extent of accepting death, even the death of a cross. And for that reason God exalted him, and granted to him the name which is above every name, in order that at the name of Jesus every knee should bow, of things in heaven, and things upon the earth, and things below the earth, and that every tongue should confess that Jesus Christ is Lord to the glory of God the Father. 
In many ways this is the greatest and most moving passage Paul ever wrote about Jesus. It states a favourite thought of his. The essence of it is in the simple statement Paul made to the Corinthians that, although Jesus was rich, yet for our sakes he became poor (2 Corinthians 8:9). Here that simple idea is stated with a fulness which is without parallel. Paul is pleading with the Philippians to live in harmony, to lay aside their discords, to shed their personal ambitions and their pride and their desire for prominence and prestige, and to have in their hearts that humble, selfless desire to serve, which was the essence of the life of Christ. His final and unanswerable appeal is to point to the example of Jesus Christ. 

This is a passage which we must try fully to understand, because it has so much in it to awaken our minds to thought and our hearts to wonder. To this end we must look closely at some of its great Greek words. 

Greek is a far richer language than English. Where English has one word to express an idea, Greek has often two or three or more. In one sense these words are synonyms, but they never mean entirely the same thing; they always have some special flavour. That is particularly so of this passage. Every word is chosen by Paul with meticulous care to show two things--the reality of the manhood and the reality of the godhead of Jesus Christ. Let us take the phrases one by one. We will set them down both in the King James Version and in our own translation, and then try to penetrate to the essential meaning behind them. 

Philippians 2:6 : Being in the form of God; he was by nature in the very form of God. Two words are most carefully chosen to show the unchangeable godhead of Jesus Christ. The word which the King James Version translates being is from the Greek verb huparchein (Greek #5225) which is not the common Greek word for "being." It describes that which a man is in his very essence and which cannot be changed. It describes that part of a man which, in any circumstances, remains the same. So Paul begins by saying that Jesus was essentially and unalterably God. 

He goes on to say that Jesus was in the form of God. There are two Greek words for form, morphe (Greek #3444) and schema (Greek #4976). They must both be translated form, because there is no other English equivalent, but they do not mean the same thing. Morphe (Greek #3444) is the essential form which never alters; schema (Greek #4976) is the outward form which changes from time to time and from circumstance to circumstance. For instance, the morphe (Greek #3444) of any human being is humanity and this never changes; but his schema (Greek #4976) is continually changing. A baby, a child, a boy, a youth, a man of middle age, an old man always have the morphe (Greek #3444) of humanity, but the outward schema (Greek #4976) changes all the time. Roses, daffodils, tulips, chrysanthemums, primroses, dahlias, lupins all have the one morphe (Greek #3444) of flowers; but their schema (Greek #4976) is different. Aspirin, penicillin, cascara, magnesia all have the one morphe (Greek #3444) of drugs; but their schema (Greek #4976) is different. The morphe (Greek #3444) never alters; the schema (Greek #4976) continually does. The word Paul uses for Jesus being in the form of God is morphe (Greek #3444); that is to say, his unchangeable being is divine. However his outward schema (Greek #4976) might alter, he remained in essence divine. 

Jesus did not think it robbery to be equal with God; he did not regard existence in equality with God as something to be snatched at. The word used for robbery, which we have translated a thing to be snatched at, is harpagmos (Greek #725) which comes from a verb meaning to snatch, or to clutch. The phrase can mean one of two things, both of which are at heart the same. (a) It can mean that Jesus did not need to snatch at equality with God, because he had it as a right. (b) It can mean that he did not clutch at equality with God, as if to hug it jealously to himself, but laid it willingly down for the sake of men. However we take this, it once again stresses the essential godhead of Jesus. 

Philippians 2:7 : He emptied himself, he made himself of no reputation. The Greek is the verb kenoun (Greek #2758) which means literally to empty. It can be used of removing things from a container, until the container is empty; of pouring something out, until there is nothing left. Here Paul uses the most vivid possible word to make clear the sacrifice of the Incarnation. The glory of divinity Jesus gave up willingly in order to become man. He emptied himself of his deity to take upon himself his humanity. It is useless to ask how; we can only stand in awe at the sight of him, who is almighty God, hungry and weary and in tears. Here in the last reach of human language is the great saving truth that he who was rich for our sakes became poor. 

He took upon him the form of a servant; he took the very form of a slave. The word used for form is morphe (Greek #3444), which we have seen means the essential form. Paul means that when Jesus became man it was no play-acting but reality. He was not like the Greek gods, who sometimes, so the stories ran, became men but kept their divine privileges. Jesus truly became man. But there is something more here. He was made in the likeness of men; he became like men. The word which the King James Version translates made and which we have translated became is a part of the Greek verb ginesthai (Greek #1096). This verb describes a state which is not a permanent state. The idea is that of becoming, and it describes a changing phase which is completely real but which passes. That is to say, the manhood of Jesus was not permanent; it was utterly real, but it passed. 

Philippians 2:8 : He was found in fashion as a man; he came in appearance as a man for all to recognise. Paul makes the same point. The word the King James Version has translated fashion and which we have translated appearance is schema (Greek #4976), and we have seen that this indicates a form which alters. 

Philippians 2:6-8 form a very short passage; but there is no passage in the New Testament which so movingly sets out the utter reality of the godhead and the manhood of Jesus and makes so vivid the sacrifice that he made when he laid aside his godhead and took manhood upon him. How it happened, we cannot tell, but it is the mystery of a love so great that, although we can never fully understand it, we can blessedly experience it and adore it. 

HUMILIATION AND EXALTATION (Philippians 2:5-11 continued)
It is always to be remembered that when Paul thought and spoke about Jesus, his interest and his intention were never primarily intellectual and speculative; they were always practical. To him theology and action were always bound together. Any system of thought must necessarily become a way of life. In many ways this passage is one of the greatest reaches of theological thought in the New Testament, but its aim was to persuade the Philippians to live a life in which disunity, discord, and personal ambition had no place. 

So, then, Paul says of Jesus that he humbled himself and became obedient unto death, even the death of a cross. The great characteristics of Jesus' life were humility, obedience, and self-renunciation. He did not desire to dominate men but only to serve them; he did not desire his own way but only God's way; he did not desire to exalt himself but only to renounce all his glory for the sake of men. Again and again the New Testament is sure that only the man who humbles himself will be exalted (Matthew 23:12; Luke 14:11; Luke 18:14). If humility, obedience, and self-renunciation were the supreme characteristics of the life of Jesus, they must also be the hall-marks of the Christian. Selfishness, self-seeking and self-display destroy our likeness to Christ and our fellowship with each other. 

But the self-renunciation of Jesus Christ brought him the greater glory. It made certain that some day, soon or late, every living creature in all the universe, in heaven, in earth and even in hell, would worship him. It is to be carefully noted whence that worship comes. It comes from love. Jesus won the hearts of men, not by blasting them with power, but by showing them a love they could not resist. At the sight of this person who laid his glory by for men and loved them to the extent of dying for them on a cross, men's hearts are melted and their resistance is broken down. When men worship Jesus Christ, they fall at his feet in wondering love. They do not say "I cannot resist a might like that," but, "Love so amazing, so divine, demands my life, my soul, my all." Worship is founded, not on fear, but on love. 

Further, Paul says that, as a consequence of his sacrificial love, God gave Jesus the name which is above every name. One of the common biblical ideas is the giving of a new name to mark a new stage in a man's life. Abram became Abraham when he received the promise of God (Genesis 17:5). Jacob became Israel when God entered into the new relationship with him (Genesis 32:28). The promise of the Risen Christ to both Pergamos and to Philadelphia is the promise of a new name (Revelation 2:17; Revelation 3:12). 

What then is the new name given to Jesus Christ? We cannot be quite certain what exactly was in Paul's mind, but most likely the new name is Lord. 

The great title by which Jesus came to be known in the early Church was kurios (Greek #2962), Lord, which has an illuminating history. (i) It began by meaning master or owner. (ii) It became the official title of the Roman Emperors. (iii) It became the title of the heathen gods. (iv) It was the word by which the Hebrew Jehovah was translated in the Greek version of the Hebrew scriptures. So, then, when Jesus was called kurios (Greek #2962), Lord, it meant that he was the Master and the Owner of all life; he was the King of kings; he was the Lord in a way in which the heathen gods and the dumb idols could never be; he was nothing less than divine. 

ALL FOR GOD (Philippians 2:5-11 continued)
Philippians 2:11 is one of the most important verses in the New Testament. In it we read that the aim of God, is a day when every tongue will confess that Jesus Christ is Lord. These four words were the first creed that the Christian Church ever had. To be a Christian was to confess that Jesus Christ is Lord (compare Romans 10:9). This was a simple creed, yet all-embracing. Perhaps we would do well to go back to it. Later men tried to define more closely what it meant and argued and quarrelled about it, calling each other heretics and fools. But it is still true that if man can say, "For me Jesus Christ is Lord," he is a Christian. If he can say that, he means that for him Jesus Christ is unique and that he is prepared to give him an obedience he is prepared to give no one else. He may not be able to put into words who and what he believes Jesus to be; but, so long as there is in his heart this wondering love and in his life this unquestioning obedience, he is a Christian, because Christianity consists less in the mind's understanding than it does in the heart's love. 

So we come to the end of this passage; and, when we come to its end, we come back to its beginning. The day will come when men will call Jesus Lord, but they will do so to the glory of God the Father. The whole aim of Jesus is not his own glory but God's. Paul is clear about the lonely and ultimate supremacy of God. In the first letter to the Corinthians he writes that in the end the Son himself shall be subject to him who put all things under him (1 Corinthians 15:28). Jesus draws men to himself that he may draw them to God. In the Philippian Church there were men whose aim was to gratify a selfish ambition; the aim of Jesus was to serve others, no matter what depths of self-renunciation that service might involve. In the Philippian Church there were those whose aim was to focus men's eyes upon themselves; the aim of Jesus was to focus men's eyes upon God. 

So the follower of Christ must think always, not of himself but of others, not of his own glory but of the glory of God. 

CO-OPERATION IN SALVATION (Philippians 2:12-18)
2:12-18 So then, my beloved, just as at all times you obeyed not only as in my presence, but much more, as things now are, in my absence, carry to its perfect conclusion the work of your own salvation with fear and trembling; for it is God, who, that he may carry out his own good pleasure, brings to effect in you both the initial willing and the effective action. Do all things without murmurings and questionings, that you may show yourselves blameless and pure, the spotless children of God in a warped and twisted generation, in which you appear like lights in the world, as you hold forth the word which is life, so that on the day of Christ it may be my proud claim that I have not run for nothing and that I have not toiled for nothing. But if my own life is to be poured out on the sacrifice and service of your faith, I rejoice and I do rejoice with you all. So also do you rejoice, and share my rejoicing. 
Paul's appeal to the Philippians is more than an appeal to live in unity in a given situation; it is an appeal to live a life which will lead to the salvation of God in time and in eternity. 

Nowhere in the New Testament is the work of salvation more succinctly stated. As the Revised Standard Version has it in Philippians 2:12-13 : "Work out your own salvation with fear and trembling; for God's at work in you, both to will and to work for his good pleasure." As always with Paul, the words are meticulously chosen. 

Work out your own salvation; the word he uses for work out is katergazesthai (Greek #2716), which always has the idea of bringing to completion. It is as if Paul says: "Don't stop halfway; go on until the work of salvation is fully wrought out in you." No Christian should be satisfied with anything less than the total benefits of the gospel. 

"For God is at work in you both to will and to do of his good pleasure." The word Paul uses for work and do is the same, the verb energein (Greek #1754). There are two significant things about it; it is always used of the action of God, and it is always used of effective action. God's action cannot be frustrated, nor can it remain half-finished; it must be fully effective. 

As we have said, this passage gives a perfect statement of the work of salvation. 

(i) Salvation is of God. (a) It is God that works in us the desire to be saved. It is true that "our hearts are restless till they rest in him," and it is also true that "we could not even begin to seek him unless he had already found us." The desire for the salvation of God is not kindled by any human emotion but by God himself The beginning of the process of salvation is awakened by God. (b) The continuance of that process is dependent on God. Without his help there can be no progress in goodness; without his help no sin can be conquered and no virtue achieved. (c) The end of the process of salvation is with God, for its end is friendship with God, in which we are his and he is ours. The work of salvation is begun, continued and ended in God. 

(ii) There is another side to this. Salvation is of man. "Work out your own salvation," Paul demands. Without man's co-operation, even God is helpless. The fact is that any gift or any benefit has to be received. A man may be ill and the doctor able to prescribe the drugs that will cure him; but the man will not be cured until he takes them and he may stubbornly refuse all persuasion to take them. It is so with salvation. The offer of God is there; without it there can be no such thing as salvation. But no man can ever receive salvation unless he answers God's appeal and takes what he offers. 

There can be no salvation without God, but what God offers man must take. It is never God who withholds salvation; it is always man who deprives himself of it. 

THE SIGNS OF SALVATION (Philippians 2:12-18 continued)
When we examine the chain of thought in this passage, we see that Paul sets down five signs of salvation, as we may call them. 

(i) There is the sign of effective action. The Christian must give continual evidence in his daily life that he is indeed working out his own salvation; day by day it must be more fully accomplished. The great tragedy of so many of us is that we are never really any further on. We continue to be victims of the same habits and slaves of the same temptations, and guilty of the same failures. But the truly Christian life must be a continual progress, for it is a journey towards God. 

(ii) There is the sign of fear and trembling. This is not the fear and trembling of the slave cringing before his master; nor fear and trembling at the prospect of punishment. It comes from two things. It comes, first, from a sense of our own creatureliness and our own powerlessness to deal with life triumphantly. That is to say, it is not the fear and trembling which drives us to hide from God, but rather the fear and trembling which drives us to seek God, in the certainty that without his help we cannot effectively face life. It comes, second, from a horror of grieving God. When we really love a person, we are not afraid of what he may do to us; we are afraid of what we may do to him. The Christian's great fear is of crucifying Christ again. 

(iii) There is the sign of serenity and certainty. The Christian will do all things without murmurings and questionings. The word which Paul uses for murmurings (goggusmos, Greek #1112) is unusual. In the Greek of the sacred writers it has a special connection. It is the word used of the rebellious murmurings of the children of Israel in their desert journey. The people murmured against Moses (Exodus 15:24; Exodus 16:2; Numbers 16:41). Goggusmos (Greek #1112)--pronounced gongusomos--is an onomatopoetic word. It describes the low, threatening, discontented muttering of a mob who distrust their leaders and are on the verge of an uprising. The word Paul uses for questionings is dialogismos (Greek #1261) which describes useless, and sometimes ill-natured, disputing and doubting. In the Christian life there is the serenity and the certainty of perfect certainty and perfect trust. 

(iv) There is the sign of purity. Christians, as the Revised Standard Version has it, are to be blameless and innocent and without blemish. Each of these words makes its contribution to the idea of Christian purity. 

(a) The word translated blameless is amemptos (Greek #273) and expresses what the Christian is to the world. His life is of such purity that none can find anything in it with which to find fault. It is often said in courts of law that the proceedings must not only be just but must be seen to be just. The Christian must not only be pure, but the purity of his life must be seen by all. 

(b) The word translated innocent is akeraios (Greek #185), and expresses what the Christian is in himself. Akeraios (Greek #185) literally means unmixed, unadulterated. It is used, for instance, of wine or milk which is not mixed with water and of metal which has no alloy in it. When used of people, it implies motives which are unmixed. Christian purity must issue in a complete sincerity of thought and character. 

(c) The word which is translated without blemish is amomos (Greek #299) and describes what the Christian is in the sight of God. This word is specially used in connection with sacrifices that are fit to be offered on the altar of God. The Christian life must be such that it can be offered like an unblemished sacrifice to God. 

Christian purity is blameless in the sight of the world, sincere within itself, and fit to stand the scrutiny of God. 

(v) There is the sign of missionary endeavour. The Christian offers to all the word of life, that is to say, the word which gives life. This Christian missionary endeavour has two aspects: (a) It is the proclamation of the offer of the gospel in words which are clear and unmistakable. (b) It is the witness of a life that is absolutely straight in a world which is warped and twisted. It is the offer of light in a world which is dark. Christians are to be lights in the world. The word used for lights (phosteres, Greek #5458) is the same as is used in the creation story of the lights (the sun and the moon) which God set in the firmament of the heavens to give light upon the earth (Genesis 1:14-18). The Christian offers and demonstrates straightness in a twisted world and light in a dark world. 

THE PICTURES OF PAUL (Philippians 2:12-18 continued)
This passage concludes with two vivid pictures, which are typical of Paul's way of thinking. 

(i) He longs for the Christian progress of the Philippians so that at the end of the day he may have the joy of knowing that he has not run or laboured in vain. The word he uses for to labour is kopian (Greek #2872). There are two possible pictures in it. (a) It may paint a picture of the most exacting toil. Kopian (Greek #2872) means to labour to the point of utter exhaustion. (b) It may be that kopian (Greek #2872) describes the toil of the athlete's training and that what Paul is saying is that he prays that all the discipline of training that he imposed upon himself may not go for nothing. 

One of the features of Paul's writing is his love of pictures from the life of the athlete. And there is little wonder. In every Greek city the gymnasium was far more than a physical training-ground. It was in the gymnasium that Socrates often discussed the eternal problems; it was in the gymnasium that the philosophers and the sophists and the wandering teachers and preachers often found their audience. In any Greek city the gymnasium was not only the physical training-ground but also the intellectual club of the city. In the Greek world there were the great Isthmian Games at Corinth, the great Pan-Ionian Games at Ephesus, and, greatest of all, the Olympic Games, held every four years. The Greek cities were often at variance and frequently at war; but when the Olympic Games came round, no matter what dispute was raging, a month's truce was declared that there might be a contest in fellowship between them. Not only did the athletes come, but the historians and the poets came to give readings of their latest works, and the sculptors, whose names are immortal, came to make statues of the winners. 

There can be little doubt that, in Corinth and in Ephesus, Paul had been a spectator of these games. Where there were crowds of men, Paul would be there to seek to win them for Christ. But, apart from the preaching, there was something about these athletic contests which found an answer in the heart of Paul. He knew the contests of the boxers (1 Corinthians 9:26). He knew the foot-race, most famous of all the contests. He had seen the herald summoning the racers to the starting-line (1 Corinthians 9:27); he had seen the runners press along the course to the goal (Philippians 3:14); he had seen the judge awarding the prize at the end of the race (2 Timothy 4:8); he knew of the victor's laurel crown and of his exultation (1 Corinthians 9:24; Philippians 4:1). He knew the rigorous discipline of training which the athlete must undertake, and the strict regulations which must be observed (1 Timothy 4:7-8; 2 Timothy 2:5). 

So his prayer is that he may not be like an athlete whose training and effort have gone for nothing. For him the greatest prize in life was to know that through him others had come to know and to love and to serve Jesus Christ. 

(ii) But in Philippians 2:17 Paul has another picture. He had a special gift for speaking in language that people could understand. Again and again he took his pictures from the ordinary affairs of the people to whom he was speaking. He has already taken a picture from the games; now he takes one from heathen sacrifice. One of the commonest kinds of heathen sacrifice was a libation, which was a cup of wine poured out as an offering to the gods. For instance, every heathen meal began and ended with such a libation, as a kind of grace before and after meat. Paul here looks upon the faith and service of the Philippians as a sacrifice to God. He knows that his death may not be very far away, for he is writing in prison and awaiting trial. So he says, as the Revised Standard Version has it, that he is quite ready "to be poured as a libation upon the sacrificial offering" of their faith. In other words what he is saying to the Philippians is: "Your Christian fidelity and loyalty are already a sacrifice to God; and if death for Christ should come to me, I am willing and glad that my life should be poured out like a libation on the altar on which your sacrifice is being made." 

Paul was perfectly willing to make his life a sacrifice to God; and, if that happened, to him it would be all joy, and he calls on them not to mourn at the prospect but rather to rejoice. To him every call to sacrifice and to toil was a call to his love for Christ, and therefore he met it not with regret and complaint but with joy. 

THE FAITHFUL HENCHMAN (Philippians 2:19-24)
2:19-24 I hope in the Lord Jesus soon to send Timothy to you, that I may find out how things are going with you and take heart. I have no one with a mind equal to his, for he is the kind of man who will genuinely care for your affairs; for all men are concerned with their own interests, and not with the interests of Jesus Christ. You know his tried and tested character, and you know that, as a child serves a father, so he has shared my service in the work of the gospel. So then, I hope to send him, as soon as I see how things go with me. But I am confident in the Lord that I myself too will soon come to you. 
Since Paul cannot himself come to Philippi, it is his intention to send Timothy as his representative. There was no one so close to him as Timothy was. We know very little detail about Timothy but the record of his service with Paul shows his fidelity. 

He was a native either of Derbe or of Lystra. His mother Eunice was a Jewess and his grandmother's name was Lois. His father was a Greek and the fact that he was not circumcised would seem to show that he was educated in Greek ways (Acts 16:1; 2 Timothy 1:5). We cannot tell how or when he was converted to Christianity, but on his second missionary journey Paul met him and saw in him one whom he could clearly use in the service of Jesus Christ. 

From that time Paul and Timothy were very close. Paul could speak of him as his child in the Lord (1 Corinthians 4:17). He was with Paul in Philippi (Acts 16:1-40 ); he was with him in Thessalonica and Berea (Acts 17:1-14); he was with him in Corinth and in Ephesus (Acts 18:5; Acts 19:21-22); and he was with him in prison in Rome (Colossians 1:1; Philippians 1:1). He was associated with Paul in the writing of no fewer than five of his letters--1 and 2 Thessalonians, 2 Corinthians, Colossians and Philippians; and when Paul wrote to Rome Timothy was joined with him in sending greetings (Romans 16:21). 

Timothy's great use was that, whenever Paul wished for information from some Church or wished to send advice or encouragement or rebuke and could not go himself, it was he whom he sent. So Timothy was sent to Thessalonica (1 Thessalonians 3:6); to Corinth (1 Corinthians 4:17; 1 Corinthians 16:10-11); to Philippi. In the end Timothy, too, was a prisoner for Christ's sake (Hebrews 13:23). 

Timothy's great value was that he was always willing to go anywhere; and in his hands a message was as safe as if Paul had delivered it himself. Others might be consumed with selfish ambition; but Timothy's one desire was to serve Paul and Jesus Christ. He is the patron saint of all those who are quite content with the second place, so long as they can serve. 

THE COURTESY OF PAUL (Philippians 2:25-30)
2:25-30 I think it necessary to send to you Epaphroditus, my brother, and fellow-worker, and fellow-soldier, your messenger and the servant of my need, because he is longing for you all, and he is very distressed because you heard that he had been ill, so ill that he nearly died. But God had pity on him, and not on him only, but on me too, that I might not have grief upon grief. So, then, I send him to you with the more despatch, that, when you see him, you may be glad again, and that I may be less grieved. Welcome him in the Lord with all joy, and hold such men in honour, because he came near to death because of his work for Christ, hazarding his life, that he might fill up that part of your service to me which you were personally unable to supply. 
There is a dramatic story behind this. When the Philippians heard that Paul was in prison, their warm hearts were moved to action. They sent a gift to him by the hand of Epaphroditus. What they could not personally do, because distance prevented them, they delegated to Epaphroditus to do for them. Not only did they intend him to be the bearer of their gift; they also intended him to stay in Rome and be Paul's personal servant and attendant. Clearly Epaphroditus was a brave man, for any one who proposed to offer himself as the personal attendant of a man awaiting trial on a capital charge was laying himself open to the very considerable risk of becoming involved in the same charge. In truth, Epaphroditus risked his life to serve Paul. 

In Rome Epaphroditus fell ill, perhaps with the notorious Roman fever which sometimes swept the city like a scourge, and was near to death. He knew that news of his illness had filtered back to Philippi, and he was worried because he knew that his friends there would be worried about him. God in his mercy spared the life of Epaphroditus and so spared Paul yet more sorrow. But Paul knew that it was time that Epaphroditus went back home, and in all probability he was the bearer of this letter. 

But there was a problem. The Philippian Church had sent Epaphroditus to stay with Paul, and if he came back home, there would not be lacking those who said that he was a quitter. Here Paul gives him a tremendous testimonial, which will silence any possible criticism of his return. 

In this testimonial every word is carefully chosen. Epaphroditus was his brother, his fellow-worker, and his fellow-soldier. As Lightfoot puts it, Epaphroditus was one with Paul in sympathy, one with him in work, one with him in danger. He in truth had stood in the firing-line. Then Paul goes on to call him your messenger and the servant of my need. It is impossible to supply the flavour of these words in translation. 

The word Paul uses for messenger is apostolos (Greek #652). Apostolos literally means anyone who is sent out on an errand, but Christian usage had ennobled it and by using it Paul by implication ranks Epaphroditus with himself and all the apostles of Christ. 

The word he uses for servant is leitourgos (Greek #3011). In secular Greek this was a magnificent word. In the ancient days in the Greek cities there were men who, because they loved their city so much, at their own expense undertook certain great civic duties. It might be to defray the expenses of an embassy, or the cost of putting on one of the dramas of the great poets, or of training the athletes who would represent the city in the games, or of fitting out a warship and paying a crew to serve in the navy of the state. These men were the supreme benefactors of the state and they were known as leitourgoi (Greek #3011). 

Paul takes the great Christian word apostolos (Greek #652) and the great Greek word leitourgos (Greek #3011), and applies them to Epaphroditus. "Give a man like that a welcome home," he says. "Hold him in honour for he hazarded his life for Christ." 

Paul is making it easy for Epaphroditus to go home. There is something very wonderful here. It is touching to think of Paul, himself in the very shadow of death, in prison and awaiting judgment, showing such Christian consideration for Epaphroditus. He was facing death, and yet it mattered to him that Epaphroditus should not meet with embarrassment when he went home. Paul was a true Christian in his attitude to others; for he was never so immersed in his own troubles that he had no time to think of the troubles of his friends. 

There is a word in this passage which later had a famous usage. The King James Version speaks of Epaphroditus not regarding his life; the Revised Standard Version uses risking his life; we have translated it hazarding his life. The word is the verb paraboleuesthai (Greek #3851); it is a gambler's word and means to stake everything on a turn of the dice. Paul is saying that for the sake of Jesus Christ Epaphroditus gambled his life. In the days of the Early Church there was an association of men and women called the parabolani, the gamblers. It was their aim to visit the prisoners and the sick, especially those who were ill with dangerous and infectious diseases. In A.D. 252 plague broke out in Carthage; the heathen threw out the bodies of their dead and fled in terror. Cyprian, the Christian bishop, gathered his congregation together and set them to burying the dead and nursing the sick in that plague-stricken city; and by so doing they saved the city, at the risk of their lives, from destruction and desolation. 

There should be in the Christian an almost reckless courage which makes him ready to gamble with his life to serve Christ and men. 

-Barclay's Daily Study Bible (NT)
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THE INDESTRUCTIBLE JOY (Philippians 3:1)
3:1 As for what remains, my brothers, rejoice in the Lord. It is no trouble to me to write the same things to you, and for you it is safe. 
Paul sets down two very important things. 

(i) He sets down what we might call the indestructibility of Christian joy. He must have felt that he had been setting a high challenge before the Philippian Church. For them there was the possibility of the same kind of persecution, and even the same kind of death, as threatened himself. From one point of view it looked as if Christianity was a grim job. But in it and beyond it all there was joy. "Your joy," said Jesus, "no one will take from you" (John 16:22). 

There is a certain indestructibility in Christian joy; and it is so, because Christian joy is in the Lord. Its basis is that the Christian lives for ever in the presence of Jesus Christ. He can lose all things, and he can lose all people, but he can never lose Christ. And, therefore, even in circumstances where joy would seem to be impossible and there seem to be nothing but pain and discomfort, Christian joy remains, because not all the threats and terrors and discomforts of life can separate the Christian from the love of God in Christ Jesus his Lord (Romans 8:35-39). 

In 1756 a letter came to John Wesley from a father who had a prodigal son. When the revival swept England the son was in York jail. "It pleased God," wrote the father, "not to cut him off in his sins. He gave him time to repent; and not only so, but a heart to repent." The lad was condemned to death for his misdeeds; and the father's letter goes on: "His peace increased daily, till on Saturday, the day he was to die, he came out of the condemned-room, clothed in his shroud, and went into the cart. As he went on, the cheerfulness and composure of his countenance were amazing to all the spectators." The lad had found a joy which not even the scaffold could take away. 

It often happens that men can stand the great sorrows and the great trials of life but are undone by what are almost minor inconveniences. But this Christian joy enables a man to accept even them with a smile. John Nelson was one of Wesley's most famous early preachers. He and Wesley carried out a mission in Cornwall, near Land's End, and Nelson tells about it. "All that time, Mr. Wesley and I lay on the floor: he had my greatcoat for a pillow, and I had Burkitt's notes on the New Testament for mine. After being here near three weeks, one morning about three o'clock Mr. Wesley turned over, and, finding me awake, clapped me on the side, saying: 'Brother Nelson, let us be of good cheer: I have one whole side yet, for the skin is off but on one side!'" They had little enough even to eat. One morning Wesley had preached with great effect: "As we returned, Mr. Wesley stopped his horse to pick the blackberries, saying: 'Brother Nelson, we ought to be thankful that there are plenty blackberries; for this is the best country I ever saw for getting a stomach, but the worst I ever saw for getting food!'" Christian joy made Wesley able to accept the great blows of life, and also to greet the lesser discomforts with a jest. If the Christian really walks with Christ, he walks with joy. 

(ii) Here also Paul sets down what we might call the necessity of repetition. He says that he proposes to write things to them that he has written before. This is interesting, for it must mean that Paul had written other letters to the Philippians which have not survived. This is nothing to be surprised at. Paul was writing letters from A.D. 48 to A.D. 64, sixteen years, but we possess only thirteen. Unless there were long periods when he never put pen to paper there must have been many more letters which are now lost. 

Like any good teacher, Paul was never afraid of repetition. It may well be that one of our faults is our desire for novelty. The great saving truths of Christianity do not change; and we cannot hear them too often. We do not tire of the foods which are the essentials of life. We expect to eat bread and to drink water every day; and we must listen again and again to the truth which is the bread and the water of life. No teacher must find it a trouble to go over and over again the great basic truths of the Christian faith; for that is the way to ensure the safety of his hearers. We may enjoy the "fancy things" at meat times, but it is the basic foods on which we live. Preaching and teaching and studying the side-issues may be attractive, and these have their place, but the fundamental truths can neither be spoken nor heard too often for the safety of our souls. 

THE EVIL TEACHERS (Philippians 3:2-3)
3:2-3 Be on your guard against the dogs; be on your guard against the evil workers; be on your guard against the party of mutilation; for we are the truly circumcised, we who worship in the Spirit of God; we whose proud boast is in Jesus Christ, we who place no confidence in merely human things. 
Quite suddenly Paul's accent changes to that of warning. Wherever he taught, the Jews followed him and tried to undo his teaching. It was the teaching of Paul that we are saved by grace alone, that salvation is the free gift of God, that we can never earn it but can only humbly and adoringly accept what God has offered to us; and, further, that the offer of God is to all men of all nations and that none is excluded. It was the teaching of these Jews that, if a man wished to be saved, he must earn credit in the sight of God by countless deeds of the law; and, further that salvation belonged to the Jews and to no one else, and that, before God could have any use for him, a man must be circumcised and, as it were, become a Jew. Here Paul rounds upon these Jewish teachers who were seeking to undo his work. He calls them three things, carefully chosen to throw their claims back upon themselves. 

(i) "Beware of the dogs," he says. With us the dog is a well-loved animal, but it was not so in the East in the time of Jesus. The dogs were the pariah dogs, roaming the streets, sometimes in packs, hunting amidst the garbage dumps and snapping and snarling at all whom they met. J. B. Lightfoot speaks of "the dogs which prowl about eastern cities, without a home and without an owner, feeding on the refuse and filth of the streets, quarrelling among themselves, and attacking the passer-by." 

In the Bible the dog always stands for that than which nothing can be lower. When Saul is seeking to take his life, David's demand is: "After whom do you pursue? After a dead dog! after a flea!" (1 Samuel 24:14, compare 2 Kings 8:13; Psalms 22:16; Psalms 22:20). In the parable of the Rich Man and Lazarus, part of the torture of Lazarus is that the street dogs annoy him by licking his sores (Luke 16:21). In Deuteronomy the Law brings together the price of a dog and the hire of a whore, and declares that neither must be offered to God (Deuteronomy 23:18). In Revelation the word dog stands for those who are so impure that they are debarred from the Holy City (Revelation 22:15). That which is holy must never be given to dogs (Matthew 7:6). It is the same in Greek thought; the dog stands for everything that is shamelessly unclean. 

It was by this name that the Jews called the Gentiles. There is a Rabbinic saying, "The nations of the world are like dogs." So this is Paul's answer to the Jewish teachers. He says to them, "In your proud self-righteousness, you call other men dogs; but it is you who are dogs, because you shamelessly pervert the gospel of Jesus Christ." He takes the very name the Jewish teachers would have applied to the impure and to the Gentiles and flings it back at themselves. A man must always have a care that he is not himself guilty of the sins of which he accuses others. 

(ii) He calls them evil workers, workers of evil things. The Jews would be quite sure that they were workers of righteousness. It was their view that to keep the Law's countless rules and regulations was to work righteousness. But Paul was certain that the only kind of righteousness there is comes from casting oneself freely upon the grace of God. The effect of their teaching was to take men further away from God instead of to bring them nearer to him. They thought they were working good, but in fact they were working evil. Every teacher must be more anxious to listen to God than to propagate his own opinions or he, too, will run the risk of being a worker of evil, even when he thinks that he is a worker of righteousness. 

THE ONLY TRUE CIRCUMCISION (Philippians 3:2-3 continued)
(iii) Lastly, he calls them, the party of mutilation. There is a pun in the Greek which is not transferable to English. There are two Greek verbs which are very like each other. Peritemnein (Greek #4059) means to circumcise; katatemnein means to mutilate, as in Leviticus 21:5, which describes forbidden self-mutilation, such as castration. Paul says, "You Jews think that you are circumcised; in point of fact, you are only mutilated." 

What is the point of this? According to Jewish belief, circumcision was ordained upon Israel as sign and symbol that they were the people with whom God had entered into a special relationship. The story of the beginning of that sign is in Genesis 17:9-10. When God entered into his special covenant with Abraham, circumcision was laid down as its eternal sign. Now, circumcision is only a sign in the flesh, something done to a man's body. But if a man is to be in special relationship with God, something far more is needed than a mark in his body. He must have a certain kind of mind and heart and character. This is where at least some of the Jews made the mistake. They regarded circumcision in itself as being enough to set them apart specially for God. Long, long before this, the great teachers and the great prophets had seen that circumcision of the flesh is by itself not nearly enough and that there was needed a spiritual circumcision. In Leviticus the sacred law-giver says that the uncircumcised hearts of Israel must be humbled to accept the punishment of God (Leviticus 26:41). The summons of the writer of Deuteronomy is: "Circumcise the foreskin of your heart and be no longer stubborn" (Deuteronomy 10:16). He says that the Lord will circumcise their hearts to make them love him (Deuteronomy 30:6). Jeremiah speaks of the uncircumcised ear, the ear that will not hear the word of God (Jeremiah 6:10). The writer of Exodus speaks of uncircumcised lips (Exodus 6:12). 

So what Paul says is, "If you have nothing to show but circumcision of the flesh, you are not really circumcised--you are only mutilated. Real circumcision is devotion of heart and mind and life to God." 

Therefore, says Paul, it is the Christians who are the truly circumcised. They are circumcised, not with the outward mark in the flesh, but with that inner circumcision of which the great law-givers and teachers and prophets spoke. What then are the signs of that real circumcision? Paul sets out three. 

(i) We worship in the Spirit of God; or, we worship God in the Spirit. Christian worship is not a thing of ritual or of the observation of details of the Law; it is a thing of the heart. It is perfectly possible for a man to go through an elaborate liturgy and yet have a heart that is far away from God. It is perfectly possible for him to observe all the outward observances of religion and yet have hatred and bitterness and pride in his heart. The true Christian worships God, not with outward forms and observances, but with the true devotion and the real sincerity of his heart. His worship is love of God and service of men. 

(ii) Our only boast is in Jesus Christ. The only boast of the Christian is not in what he has done for himself but in what Christ has done for him. His only pride is that he is a man for whom Christ died. 

In the Cross of Christ I glory, 

Towering o'er the wrecks of Time; 

All the light of sacred story 

Gathers round its head sublime. 

(iii) We place no confidence in merely human things. The Jew placed his confidence in the physical badge of circumcision and in the performance of the duties of the Law. The Christian places his confidence only in the mercy of God and in the love of Jesus Christ. The Jew in essence trusted himself ; the Christian in essence trusts God. 

The real circumcision is not a mark in the flesh; it is that true worship, that true glory, and that true confidence in the grace of God in Jesus Christ. 

THE PRIVILEGES OF PAUL (Philippians 3:4-7)
3:4-7 And yet it remains true that I have every ground of confidence from the human point of view. If anyone has reason to think that he has grounds for confidence in his human heritage and attainments, I have more. I was circumcised when I was eight days old: I am of the race of Israel, of the tribe of Benjamin: I am a Hebrew, born of Hebrew parents. As far as the Law goes, I was a Pharisee: as for zeal, I was a persecutor of the Churches: as for the righteousness which is in the Law, I was beyond blame. But such things as I could humanly reckon as profits, I came to the conclusion were all loss for the sake of Jesus Christ. 
Paul has just attacked the Jewish teachers and insisted that it is the Christians, not the Jews, who are the truly circumcised and covenant people. His opponents might have attempted to say, "But you are a Christian and do not know what you are talking about; you do not know what it is to be a Jew." So Paul sets out his credentials, not in order to boast but to show that he had enjoyed every privilege which a Jew could enjoy and had risen to every attainment to which a Jew could rise. He knew what it was to be a Jew in the highest sense of the term, and had deliberately abandoned it all for the sake of Jesus Christ. Every phrase in this catalogue of Paul's privileges has its special meaning; let us look at each one. 

(i) He had been circumcised when he was eight days old. It had been the commandment of God to Abraham: "He that is eight days old shall be circumcised among you" (Genesis 17:12); and that commandment had been repeated as a permanent law of Israel (Leviticus 12:3). By this claim Paul makes it clear that he is not an Ishmaelite, for the Ishmaelites were circumcised in their thirteenth year (Genesis 17:25), nor a proselyte who had come late into the Jewish faith and been circumcised in manhood. He stresses the fact that he had been born into the Jewish faith and had known its privileges and observed its ceremonies since his birth. 

(ii) He was of the race of Israel. When the Jews wished to stress their special relationship to God in its most unique sense it was the word Israelite that they used. Israel was the name which had been specially given to Jacob by God after his wrestling with him (Genesis 32:28). It was to Israel that they in the most special sense traced their heritage. In point of fact the Ishmaelites could trace their descent to Abraham, for Ishmael was Abraham's son by Hagar; the Edomites could trace their descent to Isaac, for Esau, the founder of the Edomite nation, was Isaac's son; but it was the Israelites alone who could trace their descent to Jacob, whom God had called by the name of Israel. By calling himself an Israelite, Paul stressed the absolute purity of his descent. 

(iii) He was of the tribe of Benjamin. That is to say, he was not only an Israelite; he belonged to the elite of Israel. The tribe of Benjamin had a special place in the aristocracy of Israel. Benjamin was the child of Rachel, the well-loved wife of Jacob, and of all the twelve patriarchs he alone had been born in the Promised Land (Genesis 35:17-18). It was from the tribe of Benjamin that the first king of Israel had come (1 Samuel 9:1-2), and it was no doubt from that very king that Paul had been given his original name of Saul. When, under Rehoboam, the kingdom had been split up, ten of the tribes went off with Jeroboam and Benjamin was the only tribe which remained faithful with Judah (1 Kings 12:21). When they returned from the exile, it was from the tribes of Benjamin and Judah that the nucleus of the reborn nation was formed (Ezra 4:1). The tribe of Benjamin had the place of honour in Israel's battle-line, so that the battle-cry of Israel was: "After thee, O Benjamin!" ( 5:14; Hosea 5:8). The great feast of Purim, which was observed every year with such rejoicing, commemorated the deliverance of which the Book of Esther tells, and the central figure of that story was Mordecai, a Benjaminite. When Paul stated that he was of the tribe of Benjamin, it was a claim that he was not simply an Israelite but that he belonged to the highest aristocracy of Israel. It would be the equivalent in England of saying that he came over with the Normans or in America that he traced his descent to the Pilgrim fathers. 

So, then, Paul claims that from his birth he was a God-fearing, Law-observing Jew; that his lineage was as pure as Jewish lineage could be; and that he belonged to the most aristocratic tribe of the Jews. 

THE ATTAINMENTS OF PAUL (Philippians 3:4-7 continued)
So far Paul has been stating the privileges which came to him by birth; now he goes on to state his achievements in the Jewish faith. 

(i) He was a Hebrew born of Hebrew parents. This is not the same as to say that he was a true Israelite. The point is this. The history of the Jews had dispersed them all over the world. In every town and in every city and in every country there were Jews. There were tens of thousands of them in Rome; and in Alexandria there were more than a million. They stubbornly refused to be assimilated to the nations amongst whom they lived; they retained faithfully their own religion and their own customs and their own laws. But it frequently happened that they forgot their own language. They became Greek-speaking of necessity because they lived and moved in a Greek environment. A Hebrew was a Jew who was not only of pure racial descent but who had deliberately, and often laboriously, retained the Hebrew tongue. Such a Jew would speak the language of the country in which he lived but also the Hebrew which was his ancestral language. 

Paul claims not only to be a pure-blooded Jew but one who still spoke Hebrew. He had been born in the Gentile city of Tarsus, but he had come to Jerusalem to be educated at the feet of Gamaliel (Acts 22:3) and was able, for instance, when the time came, to speak to the mob in Jerusalem in their own tongue (Acts 21:40). 

(ii) As far as the Law went, he was a trained Pharisee. This is a claim that Paul makes more than once (Acts 22:3; Acts 23:6; Acts 26:5). There were not very many Pharisees, never more than six thousand, but they were the spiritual athletes of Judaism. Their very name means The Separated Ones. They had separated themselves off from all common life and from all common tasks in order to make it the one aim of their lives to keep every smallest detail of the Law. Paul claims that not only was he a Jew who had retained his ancestral religion, but he had also devoted his whole life to its most rigorous observance. No man knew better from personal experience what Jewish religion was at its highest and most demanding. 

(iii) As far as zeal went, he had been a persecutor of the Church. To a Jew zeal was the greatest quality in the religious life. Phinehas had saved the people from the wrath of God, and been given an everlasting priesthood, because he was zealous for his God (Numbers 25:11-13). It is the cry of the Psalmist: "Zeal for thy house has consumed me." (Psalms 69:9). A burning zeal for God was the hall-mark of Jewish religion. Paul had been so zealous a Jew that he had tried to wipe out the opponents of Judaism. That was a thing which he never forgot. Again and again he speaks of it (Acts 22:2-21; Acts 26:4-23; 1 Corinthians 15:8-10; Galatians 1:13). He was never ashamed to confess his shame and to tell men that once he had hated the Christ whom now he loved and sought to obliterate the Church which now he served. It is Paul's claim that he knew Judaism at its most intense and even fanatical heat. 

(iv) As for the righteousness which the Law could produce, he was blameless. The word is amemptos (Greek #273), and J. B. Lightfoot remarks that the verb memphesthai (Greek #3201), from which it comes, means to blame for sins of omission. Paul claims that there was no demand of the Law which he did not fulfil. 

So Paul states his attainments. He was so loyal a Jew that he had never lost the Hebrew speech; he was not only a religious Jew, he was a member of their strictest and the most self-disciplined sect; he had had in his heart a burning zeal for what he had thought was the cause of God; and he had a record in Judaism in which no man could mark a fault. 

All these things Paul might have claimed to set down on the credit side of the balance; but when he met Christ, he wrote them off as nothing more than bad debts. The things that he had believed to be his glories were in fact quite useless. All human achievement had to be laid aside, in order that he might accept the free grace of Christ. He had to divest himself of every human claim of honour that he might accept in complete humility the mercy of God in Jesus Christ. 

So Paul proves to these Jews that he has the right to speak. He is not condemning Judaism from the outside. He had experienced it at its highest point; and he knew that it was nothing compared with the joy which Christ had given. He knew that the only way to peace was to abandon the way of human achievement and accept the way of grace. 

THE WORTHLESSNESS OF THE LAW AND THE VALUE OF CHRIST (Philippians 3:8-9)
3:8-9 Yes, and I still count all things loss, because of the all-surpassing value of what it means to know Jesus Christ, my Lord. For his sake I have had to undergo a total abandonment of all things, and I count them as nothing better than filth fit for the refuse heap, that I may make Christ my own, and that it may be clear to all that I am in him, not because of any righteousness of my own, that righteousness whose source is the Law, but because of the righteousness which comes through Jesus Christ, the righteousness whose source is God and whose basis is faith. 
Paul has just said that he came to the conclusion that all his Jewish privileges and attainments were nothing but a total loss. But, it might be argued, that was a snap decision, perhaps later to be regretted and reversed. So here he says, "I came to that conclusion--and I still think so. It was not a decision made in a moment of impulse, but one by which I still stand fast." 

In this passage the key-word is righteousness. Dikaiosune (Greek #1343) is always difficult to translate in Paul's letters. The trouble is not that of seeing its meaning; the trouble is that of finding one English word which covers all it includes. Let us then try to see what Paul thinks about when he speaks about righteousness. 

The great basic problem of life is to find fellowship with God and to be at peace and in friendship with him. The way to that fellowship is through righteousness, through the kind of life and spirit and attitude to himself which God desires. Because of that, righteousness nearly always for Paul has the meaning of a right relationship with God. Remembering that, we try to paraphrase this passage and to set down, not so much what Paul says, as what was in his mind. 

He says, "All my life I have been trying to get into a right relationship with God. I tried to find it by strict adherence to the Jewish Law; but I found the Law and all its ways worse than useless to achieve that end. I found it no better than skubala (Greek #4657)." Skubala has two meanings. In common language it was popularly derived from kusi (compare Greek #2965) ballomena (Greek #906), which means that which is thrown to the dogs; and in medical language it means excrement, (dung, as the King James Version translates it). So, then, Paul is saying, "I found the Law and all its ways of no more use than the refuse thrown on the garbage heap to help me to get into a right relationship with God. So I gave up trying to create a goodness of my own; I came to God in humble faith, as Jesus told me to do, and I found that fellowship I had sought so long." 

Paul had discovered that a right relationship with God is based not on Law but on faith in Jesus Christ. It is not achieved by any man but given by God; not won by works but accepted in trust. 

So he says, "Out of my experience I tell you that the Jewish way is wrong and futile. You will never get into a right relationship with God by your own efforts in keeping the Law. You can get into a right relationship with God only by taking Jesus Christ at his word, and by accepting what God himself offers to you." 

The basic thought of this passage is the uselessness of Law and the sufficiency of knowing Christ and accepting the offer of God's grace. The very language Paul uses to describe the Law--excrement--shows the utter disgust for the Law which his own frustrated efforts to live by it had brought him; and the joy that shines through the passage shows how triumphantly adequate he found the grace of God in Jesus Christ. 

WHAT IT MEANS TO KNOW CHRIST (Philippians 3:10-11)
3:10-11 My object is to know him, and I mean by that, to know the power of his Resurrection, and the fellowship of his sufferings, while I continue to be made like him in his death, if by any chance I may attain to the resurrection of the dead. 
Paul has already spoken of the surpassing value of the knowledge of Christ. To that thought he now returns and defines more closely what he means. It is important to note the verb which he uses for to know. It is part of the verb ginoskein (Greek #1097), which almost always indicates personal knowledge. It is not simply intellectual knowledge, the knowledge of certain facts or even principles. It is the personal experience of another person. We may see the depth of this word from a fact of Old Testament usage. The Old Testament uses to know of sexual intercourse. "Adam knew Eve his wife; and she conceived and bore Cain" (Genesis 4:1). In Hebrew the verb is yada' (Hebrew #3045) and in Greek it is translated by ginoskein (Greek #1097). This verb indicates the most intimate knowledge of another person. It is not Paul's aim to know about Christ, but personally to know him. To know Christ means for him certain things. 

(i) It means to know the power of his Resurrection. For Paul the Resurrection was not simply a past event in history, however amazing. It was not simply something which had happened to Jesus, however important it was for him. It was a dynamic power which operated in the life of the individual Christian. We cannot know everything that Paul meant by this phrase; but the Resurrection of Christ is the great dynamic in at least three different directions. 

(a) It is the guarantee of the importance of this life and of this body in which we live. It was in the body that Christ rose and it is this body which he sanctifies (1 Corinthians 6:13 ff.). 

(b) It is the guarantee of the life to come (Romans 8:11; 1 Corinthians 15:14 ff.). Because he lives, we shall live also; his victory is our victory. 

(c) It is the guarantee that in life and in death and beyond death the presence of the Risen Lord is always with us. It is the proof that his promise to be with us always to the end of the world is true. 

The Resurrection of Christ is the guarantee that this life is worth living and that the physical body is sacred; it is the guarantee that death is not the end of life and that there is a world beyond; it is the guarantee that nothing in life or in death can separate us from him. 

(ii) It means to know the fellowship of his sufferings. Again and again Paul returns to the thought that when the Christian has to suffer, he is in some strange way sharing the very suffering of Christ and is even filling up that suffering (2 Corinthians 1:5; 2 Corinthians 4:10-11; Galatians 6:17; Colossians 1:24). To suffer for the faith is not a penalty, it is a privilege, for thereby we share the very work of Christ. 

(iii) It means to be so united with Christ that day by day we come more to share in his death, so that finally we share in his Resurrection. To know Christ means that we share the way he walked; we share the Cross he bore; we share the death he died; and finally we share the life he lives for evermore. 

To know Christ is not to be skilled in any theoretical or theological knowledge; it is to know him with such intimacy that in the end we are as united with him as we are with those whom we love on earth and that, as we share their experiences, so we also share his. 

PRESSING ON (Philippians 3:12-16)
3:12-16 Not that I have already obtained this, or that I am already all complete but I press on to try to grasp that for which I have been grasped by Jesus Christ. Brothers, I do not count myself to have obtained; but this one thing I do--forgetting the things which are behind, and reaching out for the things which are in front, I press on towards the goal, in order that I may win the prize which God's upward calling in Christ Jesus is offering to me. 
Let all of you who have graduated in the school of Christ have the same attitude of mind to life. And if anyone is otherwise minded in any way, this too God will reveal to him. Only we must always walk according to that standard which we have already reached. 
Vital to the understanding of this passage is the correct interpretation of the Greek word teleios (Greek #5046) which occurs twice, rendered by the Revised Standard Version as Perfect in Philippians 3:12 and as mature in Philippians 3:15. Teleios (Greek #5046) in Greek has a variety of interrelated meanings. In by far the most of them it does not signify what we might call abstract perfection but a kind of functional perfection, adequacy for some given purpose. It means full-grown in contradistinction to undeveloped; for example, it is used of a full-grown man as opposed to an undeveloped youth. It is used to mean mature in mind and therefore means one who is qualified in a subject as opposed to a mere learner. When it is used of offerings, it means without blemish and fit to offer God. When it is used of Christians, it often means baptized persons who are full members of the Church, as opposed to those who are still under instruction. In the days of the early Church it is quite often used to describe martyrs. A martyr is said to be perfected by the sword, and the day of his death is said to be the day of his perfecting. The idea is that a man's Christian maturity cannot go beyond martyrdom. 

So when Paul uses the word in Philippians 3:12, he is saying that he is not by any means a complete Christian but is for ever pressing on. Then he uses two vivid pictures. 

(i) He says that he is trying to grasp that for which he has been grasped by Christ. That is a wonderful thought. Paul felt that when Christ stopped him on the Damascus Road, he had a vision and a purpose for Paul; and Paul felt that all his life he was bound to press on, lest he fail Jesus and frustrate his dream. Every man is grasped by Christ for some purpose; and, therefore, every man should all his life press on so that he may grasp that purpose for which Christ grasped him. 

(ii) To that end Paul says two things. He is forgetting the things which are behind. That is to say, he will never glory in any of his achievements or use them as an excuse for relaxation. In effect Paul is saying that the Christian must forget all that he has done and remember only what he has still to do. In the Christian life there is no room for a person who desires to rest upon his laurels. He is also reaching out for the things which are in front. The word he uses for reaching out (epekteinomenos, Greek #1901) is very vivid and is used of a racer going hard for the tape. It describes him with eyes for nothing but the goal. It describes the man who is going flat out for the finish. So Paul says that in the Christian life we must forget every past achievement and remember only the goal which lies ahead. 

There is no doubt that Paul is here speaking to the antinomians. They were those who denied that there was any law at all in the Christian life. They declared that they were within the grace of God and that, therefore, it did not matter what they did; God would forgive. No further discipline and no further effort were necessary. Paul is insisting that to the end of the day the Christian life is the life of an athlete pressing onwards to a goal which is always in front. 

In Philippians 3:15 he again uses teleios (Greek #5046) and says that this must be the attitude of those who are teleios (Greek #5046). What he means is: "Anyone who has come to be mature in the faith and knows what Christianity is must recognize the discipline and the effort and the agony of the Christian life." He may perhaps think differently, but, if he is an honest man, God will make it plain to him that he must never relax his effort or lower his standards but must press towards the goal, until the end. 

As Paul saw it, the Christian is the athlete of Christ. 

DWELLER ON EARTH BUT CITIZEN OF HEAVEN (Philippians 3:17-21)
3:17-21 Brothers, unite in imitating me, and keep your gaze on those who live, as you have seen us as an example. For there are many who behave in such a way--I have often spoken to you about them, and I do so now with tears--that they are enemies of the Cross of Christ. Their end is destruction: their god is their belly; that in which they glory is their shame. Men whose whole minds are earthbound! But our citizenship is in heaven, from which we also eagerly await the Lord Jesus Christ as Saviour, for he will refashion the body which we have in this state of our humiliation and make it like his own glorious body, by the working of that power of his whereby he is able to subject all things to himself. 
Few preachers would dare to make the appeal with which Paul begins this section. J. B. Lightfoot translates it: "Vie with each other in imitating me." Most preachers begin with the serious handicap that they have to say, not, "Do as I do," but, "Do as I say." Paul could say not only, "Listen to my words," but also, "Follow my example." It is worth noting in the passing that Bengel, one of the greatest interpreters of scripture who ever lived, translates this in a different way: "Become fellow-imitators with me in imitating Jesus Christ," but it is far more likely--as nearly all other interpreters are agreed--that Paul was able to invite his friends, not simply to listen to him, but also to imitate him. 

There were in the Church at Philippi men whose conduct was an open scandal and who, by their lives, showed themselves to be the enemies of the Cross of Christ. Who they were is not certain. But it is quite certain that they lived gluttonous and immoral lives and used their so-called Christianity to justify themselves. We can only guess who they may have been. 

They may have been Gnostics. The Gnostics were heretics who tried to intellectualize Christianity and make a kind of philosophy out of it. They began with the principle that from the beginning of time there had always been two realities--spirit and matter. Spirit, they said, is altogether good; and matter is altogether evil. It is because the world was created out of this flawed matter that sin and evil are in it. If then, matter is essentially evil, the body is essentially evil and will remain evil whatever you do with it. Therefore, do what you like with it; since it is evil anyhow it makes no difference what you do with it. So these Gnostics taught that gluttony and adultery and homosexuality and drunkenness were of no importance because they affect only the body which is of no importance. 

There was another party of Gnostics who held a different kind of doctrine. They argued that a man could not be called complete until he had experienced everything that life had to offer, both good and bad. Therefore, they said, it was a man's duty to plumb the depths of sin just as much as to scale the heights of virtue. 

Within the Church there were two sets of people to whom these accusations might apply. There were those who distorted the principle of Christian liberty. They said that in Christianity all law was gone and that the Christian had liberty to do what he liked. They turned Christian liberty into unchristian licence and gloried in giving their passions full play. There were those who distorted the Christian doctrine of grace. They said that, since grace was wide enough to cover every sin, a man could sin as he liked and not worry; it would make no difference to the all-forgiving love of God. 

So the people whom Paul attacks may have been the clever Gnostics who produced specious arguments to justify their sinning or they may have been misguided Christians who twisted the loveliest things into justification for the ugliest sins. 

Whoever they were, Paul reminds them of one great truth: "Our citizenship," he says, "is in heaven." Here was a picture the Philippians could understand. Philippi was a Roman colony. Here and there at strategic military centres the Romans set down their colonies. In such places the citizens were mostly soldiers who had served their time--twenty-one years--and who had been rewarded with full citizenship. The great characteristic of these colonies was that, wherever they were, they remained fragments of Rome. Roman dress was worn; Roman magistrates governed; the Latin tongue was spoken; Roman justice was administered; Roman morals were observed. Even in the ends of the earth they remained unshakeably Roman. Paul says to the Philippians, "Just as the Roman colonists never forget that they belong to Rome, you must never forget that you are citizens of heaven; and your conduct must match your citizenship." 

Paul finishes with the Christian hope. The Christian awaits the coming of Christ, at which everything will be changed. Here the King James Version is dangerously misleading. In Philippians 3:21 it speaks about our vile body. In modern speech that would mean that the body is an utterly evil and horrible thing; but vile in sixteenth-century English still retained the meaning of its derivation from the Latin word vilis which in fact means nothing worse than cheap, valueless. As we are just now, our bodies are subject to change and decay, illness and death, the bodies of a state of humiliation compared with the glorious state of the Risen Christ; but the day will come when we will lay aside this mortal body which we now possess and become like Jesus Christ himself. The hope of the Christian is that the day will come when his humanity will be changed into nothing less than the divinity of Christ, and when the necessary lowliness of mortality will be changed into the essential splendour of deathless life. 
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GREAT THINGS IN THE LORD (Philippians 4:1)
4:1 So, then, my brothers, whom I love and yearn for, my joy and crown, so stand fast in the Lord, beloved. 
Through this passage breathes the warmth of Paul's affection for his Philippian friends. He loves them and yearns for them. They are his joy and his crown. Those whom he had brought to Christ are his greatest joy when the shadows are closing about him. Any teacher knows what a thrill it is to point at some person who has done well and to be able to say: "That was one of my boys." 

There are vivid pictures behind the word when Paul says that the Philippians are his crown. There are two words for crown in Greek, and they have different backgrounds. There is diadema (Greek #1238), which means the royal crown, the crown of kingship. And there is stephanos (Greek #4735), the word used here, which itself has two backgrounds. (i) It was the crown of the victorious athlete at the Greek games. It was made of wild olive leaves, interwoven with green parsley, and bay leaves. To win that crown was the peak of the athlete's ambition. (ii) It was the crown with which guests were crowned when they sat at a banquet, at some time of great joy. It is as if Paul said that the Philippians were the crown of all his toil; it is as if he said that at the final banquet of God they were his festal crown. There is no joy in the world like bringing another soul to Jesus Christ. 

Three times in Philippians 4:1-4 the words in the Lord occur. There are three great commands which Paul gives in the Lord. 

(i) The Philippians are to stand fast in the Lord. Only with Jesus Christ can a man resist the seductions of temptation and the weakness of cowardice. The word Paul uses for stand fast (stekete, Greek #4739) is the word which would be used for a soldier standing fast in the shock of battle, with the enemy surging down upon him. We know very well that there are some people in whose company it is easy to do the wrong thing and there are some in whose company it is easy to resist the wrong thing. Sometimes when we look back and remember some time when we took the wrong turning or fell to temptation or shamed ourselves, we say wistfully, thinking of someone whom we love: "If only he had been there, it would never have happened." Our only safety against temptation is to be in the Lord, always feeling his presence around us and about us. 

In vain the surge's angry shock, 

In vain the drifting sands: 

Unharmed upon the eternal Rock 

The eternal City stands. 

The Church and the individual Christian can stand fast only when they stand in Christ. 

(ii) Paul bids Euodia and Syntyche to agree in the Lord. There can be no unity unless it is in Christ. In ordinary human affairs it repeatedly happens that the most diverse people are held together because they all give allegiance to a great leader. Their loyalty to each other depends entirely on their loyalty to him. Take the leader away, and the whole group would disintegrate into isolated and often warring units. Men can never really love each other until they love Christ. The brotherhood of man is impossible without the lordship of Christ. 

(iii) Paul bids the Philippians to rejoice in the Lord. The one thing all men need to learn about joy is that it has nothing to do with material things or with a man's outward circumstances. It is the simple fact of human experience that a man living in the lap of luxury can be wretched and a man in the depths of poverty can overflow with joy. A man upon whom life has apparently inflicted no blows at all can be gloomily or peevishly discontented and a man upon whom life has inflicted every possible blow can be serenely joyful. 

In his rectorial address to the students of St. Andrews University, J. M. Barrie quoted the immortal letter which Captain Scott of the Antarctic wrote to him, when the chill breath of death was already on his expedition: "We are pegging out in a very comfortless spot.... We are in a desperate state--feet frozen, etc., no fuel, and a long way from food, but it would do your heart good to be in our tent, to hear our songs and our cheery conversation." The secret is this--that happiness depends not on things or on places, but always on persons. If we are with the right person, nothing else matters; and if we are not with the right person, nothing can make up for that absence. The Christian is in the Lord, the greatest of all friends; nothing can separate the Christian from his presence and so nothing can take away his joy. 

HEALING THE BREACHES (Philippians 4:2-3)
4:2-3 I urge Euodia and I urge Syntyche to agree in the Lord. Yes, and I ask you too, true comrade in my work, help these women, because they toiled with me in the gospel, together with Clement, and my other fellow labourers, whose names are in the book of life. 
This is a passage about which we would very much like to know more. There is obvious drama behind it, heartbreak and great deeds, but of the dramatis personae we can only guess. First of all, there are certain problems to be settled in regard to the names. The King James Version speaks of Euodias and Syntyche. Syntyche is a woman's name, and Euodias would be a man's name. There was an ancient conjecture that Euodias and Syntyche were the Philippian jailor and his wife (Acts 16:25-34): that they had become leading figures in the Church at Philippi, and that they had quarrelled. But it is certain that the name is not Euodias but Euodia, as indeed the Revised Version, Moffatt, And the Revised Standard Version all print it; and Euodia is a woman's name. Therefore, Euodia and Syntyche were two women who had quarrelled. 

It may well have been that they were women in whose homes two of the house congregations of Philippi met. It is very interesting to see women playing so leading a part in the affairs of one of the early congregations for in Greece women remained very much in the background. It was the aim of the Greeks that a respectable woman should "see as little, hear as little and ask as little as possible." A respectable woman never appeared on the street alone; she had her own apartments in the house and never joined the male members of the family even for meals. Least of all had she any part in public life. But Philippi was in Macedonia, and in Macedonia things were very different. There women had a freedom and a place which they had nowhere in the rest of Greece. 

We can see this even in the narrative in Acts of Paul's work in Macedonia. In Philippi Paul's first contact was with the meeting for prayer by a riverside, and he spoke to the women who resorted there (Acts 16:13). Lydia was obviously a leading figure in Philippi (Acts 16:14). In Thessalonica many of the chief women were won for Christianity, and the same happened in Berea (Acts 17:4; Acts 17:12). The evidence of inscriptions points the same way. A wife erects a tomb for herself and for her husband out of their joint earnings, so she must have been in business. We even find monuments erected to women by public bodies. We know that in many of the Pauline Churches (for example, in Corinth), women had to be content with a very subordinate place. But it is well worth remembering, when we are thinking of the place of women in the early Church and of Paul's attitude to them, that in the Macedonian Churches they clearly had a leading place. 

There is another matter of doubt here. In this passage someone is addressed who is called in the Revised Standard Version true yokefellow. It is just barely possible that yokefellow is a proper name--Suzugos (Greek #4805). The word for true is gnesios (Greek #1103), which means genuine. And there may be a pun here. Paul may be saying: "I ask you, Sunzugos--and you are rightly named--to help." If suzugos (Greek #4805) is not a proper name, no one knows who is being addressed. All kinds of suggestions have been made. It has been suggested that the yokefellow is Paul's wife, that he is the husband of Euodia or Syntyche called on to help his wife mend the quarrel, that it is Lydia, that it is Timothy, that it is Silas, that it is the minister of the Philippian Church. Maybe the best suggestion is that the referent, is to Epaphroditus, the bearer of the letter, and that Paul is entrusting him not only with the letter, but also with the task of making peace at Philippi. Of the Clement named we know nothing. There was later a famous Clement who was bishop of Rome and who may have known Paul, but it was a common name. 

There are two things to be noted. 

(i) It is significant that when there was a quarrel at Philippi, Paul mobilized the whole resources of the Church to mend it. He thought no effort too great to maintain the peace of the Church. A quarrelling Church is no Church at all, for it is one from which Christ has been shut out. No man can be at peace with God and at variance with his fellow-men. 

(ii) It is a grim thought that all we know about Euodia and Syntyche is that they were two women who had quarrelled! It makes us think. Suppose our life was to be summed up in one sentence, what would that sentence be? Clement goes down to history as the peacemaker; Euodia and Syntyche go down as the breakers of the peace. Suppose we were to go down to history with one thing known about us, what would that one thing be? 

THE MARKS OF THE CHRISTIAN LIFE (Philippians 4:4-5)
4:4-5 Rejoice in the Lord at all times. I will say it again--Rejoice! Let your gracious gentleness be known to all men. The Lord is near. 
Paul sets before the Philippians two great qualities of the Christian life. 

(i) The first is the quality of joy. "Rejoice ... I will say it again--Rejoice!" It is as if having said, "Rejoice!" there flashed into his mind a picture of all that was to come. He himself was lying in prison with almost certain death awaiting him; the Philippians were setting out on the Christian way, and dark days, dangers and persecutions inevitably lay ahead. So Paul says, "I know what I'm saying. I've thought of everything that can possibly happen. And still I say it--Rejoice!" Christian joy is independent of all things on earth because it has its source in the continual presence of Christ. Two lovers are always happy when they are together, no matter where they are. The Christian can never lose his joy because he can never lose Christ. 

(ii) Paul goes on, as the King James Version has it: "Let your moderation be known to all men." The word (epieikeia, Greek #1932) translated moderation is one of the most untranslatable of all Greek words. The difficulty can be seen by the number of translations given of it. Wycliffe translates it patience; Tyndale, softness; Crammer, softness; The Geneva Bible, the patient mind; the Rheims Bible, modesty; the English Revised Version, forbearance (in the margin gentleness); Moffatt, forbearance; Weymouth, the forbearing spirit; the New English Bible, magnanimity. C. Kingsley Williams has: "Let all the world know that you will meet a man half-way." 

The Greeks themselves explained this word as "justice and something better than justice." They said that epieikeia (Greek #1932) ought to come in when strict justice became unjust because of its generality. There may be individual instances where a perfectly just law becomes unjust or where justice is not the same thing as equity. A man has the quality of epieikeia (Greek #1932) if he knows when not to apply the strict letter of the law, when to relax justice and introduce mercy. 

Let us take a simple example which meets every teacher almost every day. Here are two students. We correct their examination papers. We apply justice and find that one has eighty per cent and the other fifty per cent. But we go a little further and find that the man who got eighty per cent has been able to do his work in ideal conditions with books, leisure and peace to study, while the man who got fifty per cent is from a poor home and has inadequate equipment, or has been ill, or has recently come through some time of sorrow or strain. In justice this man deserves fifty per cent and no more; but epieikeia (Greek #1932) will value his paper far higher than that. 

Epieikeia (Greek #1932) is the quality of the man who knows that regulations are not the last word and knows when not to apply the letter of the law. A kirk session may sit with the book of practice and procedure on the table in front of it and take every one of its decisions in strict accordance with the law of the Church; but there are times when the Christian treatment of some situation demands that that book of practice and procedure should not be regarded as the last word. 

The Christian, as Paul sees it, is the man who knows that there is something beyond justice. When the woman taken in adultery was brought before him, Jesus could have applied the letter of the Law according to which she should have been stoned to death; but he went beyond justice. As far as justice goes, there is not one of us who deserves anything other than the condemnation of God, but he goes far beyond justice. Paul lays it down that the mark of a Christian in his personal relationships with his fellow-men must be that he knows when to insist on justice and when to remember that there is something beyond justice. 

Why should a man be like this? Why should he have this joy and gracious gentleness in his life? Because, says Paul, the Lord is at hand. If we remember the coming triumph of Christ, we can never lose our hope and our joy. If we remember that life is short, we will not wish to enforce the stern justice which so often divides men but will wish to deal with men in love, as we hope that God will deal with us. Justice is human, but epieikeia (Greek #1932) is divine. 

THE PEACE OF BELIEVING PRAYER (Philippians 4:6-7)
4:6-7 Do not worry about anything; but in everything with prayer and supplication, with thanksgiving, let your requests be made known to God. And the peace of God, which surpasses all human thought, will stand sentinel over your hearts and minds in Christ Jesus. 
For the Philippians life was bound to be a worrying thing. Even to be a human being and so to be vulnerable to all the chances and the changes of this mortal life is in itself a worrying thing; and in the Early Church, to the normal worry of the human situation there was added the worry of being a Christian which meant taking one's life in one's hands. Paul's solution is prayer. As M. R. Vincent puts it: "Peace is the fruit of believing prayer." In this passage there is in brief compass a whole philosophy of prayer. 

(i) Paul stresses that we can take everything to God in prayer. As it has been beautifully put: "There is nothing too great for God's power; and nothing too small for his fatherly care." A child may take anything, great or small, to a parent, sure that whatever happens to him is of interest there, his little triumphs and disappointments, his passing cuts and bruises; we may in exactly the same way take anything to God, sure of his interest and concern. 

(ii) We can bring our prayers, our supplications and our requests to God; we can pray for ourselves. We can pray for forgiveness for the past, for the things we need in the present, and for help and guidance for the future. We can take our own past and present and future into the presence of God. We can pray for others. We can commend to God's care those near and far who are within our memories and our hearts. 

(iii) Paul lays it down that "thanksgiving must be the universal accompaniment of prayer." The Christian must feel, as it has been put, that all his life he is, "as it were, suspended between past and present blessings." Every prayer must surely include thanks for the great privilege of prayer itself. Paul insists that we must give thanks in everything, in sorrows and in joys alike. That implies two things. It implies gratitude and also perfect submission to the will of God. It is only when we are fully convinced that God is working all things together for good that we can really feel to him the perfect gratitude which believing prayer demands. 

When we pray, we must always remember three things. We must remember the love of God, which ever desires only what is best for us. We must remember the wisdom of God, which alone knows what is best for us. We must remember the power of God, which alone can bring to pass that which is best for us. He who prays with a perfect trust in the love, wisdom and power of God will find God's peace. 

The result of believing prayer is that the peace of God will stand like a sentinel on guard upon our hearts. The word that Paul uses (phrourein, Greek #5432) is the military word for standing on guard. That peace of God, says Paul, as the Revised Standard Version has it, passes all understanding. That does not mean that the peace of God is such a mystery that man's mind cannot understand it, although that also is true. It means that the peace of God is so precious that man's mind, with all its skill and all its knowledge, can never produce it. It can never be of man's contriving; it is only of God's giving. The way to peace is in prayer to entrust ourselves and all whom we hold dear to the loving hands of God. 

TRUE COUNTRIES OF THE MIND (Philippians 4:8-9)
4:8-9 Finally, brothers, whatever things are true, whatever things have the dignity of holiness on them, whatever things are just, whatever things are pure, whatever things are winsome, whatever things are fair-spoken, if there are any things which men count excellence, and if there are any things which bring men praise, think of the value of these things. Practise these things which you have teamed and received, and heard and seen in me, and the God of peace will be with you. 
The human mind will always set itself on something and Paul wished to be quite sure that the Philippians would set their minds on the right things. This is something of the utmost importance, because it is a law of life that, if a man thinks of something often enough, he will come to the stage when he cannot stop thinking about it. His thoughts will be quite literally in a groove out of which he cannot jerk them. It is, therefore, of the first importance that a man should set his thoughts upon the fine things and here Paul makes a list of them. 

There are the things which are true. Many things in this world are deceptive and illusory, promising what they can never perform, offering a specious peace and happiness which they can never supply. A man should always set his thoughts on the things which will not let him down. 

There are the things which are, as the King James Version has it, honest. This is an archaic use of honest in the sense of honourable, as the Revised Standard Version translates it. The King James Version suggests in the margin venerable. The English Revised Version has honourable and suggests in the margin reverend Moffatt has worthy. 

It can be seen from all this that the Greek (semnos, Greek #4586) is difficult to translate. It is the word which is characteristically used of the gods and of the temples of the gods. When used to describe a man, it describes a person who, as it has been said, moves throughout the world as if it were the temple of God. Matthew Arnold suggested the translation nobly serious. But the word really describes that which has the dignity of holiness upon it. There are things in this world which are flippant and cheap and attractive to the light-minded; but it is on the things which are serious and dignified that the Christian will set his mind. 

There are the things which are just. The word is dikaios (Greek #1342), and the Greeks defined the man who is dikaios (Greek #1342) as he who gives to gods and men what is their due. In other words, dikaios (Greek #1342) is the word of duty faced and duty done. There are those who set their minds on pleasure, comfort and easy ways. The Christian's thoughts are on duty to man and duty to God. 

There are the things which are pure. The word is hagnos (Greek #53) and describes what is morally undefiled. When it is used ceremonially, it describes that which has been so cleansed that it is fit to be brought into the presence of God and used in his service. This world is full of things which are sordid and shabby and soiled and smutty. Many a man gets his mind into such a state that it soils everything of which it thinks. The Christian's mind is set on the things which are pure; his thoughts are so clean that they can stand even the scrutiny of God. 

There are the things which the King James Version and the Revised Standard call lovely. Moffatt translates attractive. Winsome is the best translation of all. The Greek is prosphiles (Greek #4375), and it might be paraphrased as that which calls forth love. There are those whose minds are so set on vengeance and punishment that they call forth bitterness and fear in others. There are those whose minds are so set on criticism and rebuke that they call forth resentment in others. The mind of the Christian is set on the lovely things--kindness, sympathy, forbearance--so he is a winsome person, whom to see is to love. 

There are the things which are, as the King James Version has it, of good report. In the margin the English Revised Version suggests gracious. Moffatt has high-toned. The Revised Standard Version has gracious. C. Kingsley Williams has whatever has a good name. It is not easy to get at the meaning of this word (euphema, Greek #2163). It literally means fair-speaking, but it was specially connected with the holy silence at the beginning of a sacrifice in the presence of the gods. It might not be going too far to say that it describes the things which are fit for God to hear. There are far too many ugly words and false words and impure words in this world. On the lips and in the mind of the Christian there should be only words which are fit for God to hear. 

Paul goes on, if there be any virtue. Both Moffatt and the Revised Standard Version use excellence instead of virtue. The word is arete (Greek #703). The odd fact is that, although arete (Greek #703) was one of the great classical words, Paul usually seems deliberately to avoid it and this is the only time it occurs in his writings. In classical thought it described every kind of excellence. It could describe the excellence of the ground in a field, the excellence of a tool for its purpose, the physical excellence of an animal, the excellence of the courage of a soldier, and the virtue of a man. Lightfoot suggests that with this word Paul calls in as an ally all that was excellent in the pagan background of his friends. It is as if he were saying, "If the old pagan idea of excellence, in which you were brought up, has any influence over you--think of that. Think of your past life at its very highest, to spur you on to the new heights of the Christian way." The world has its impurities and its degradations but it has also its nobilities and its chivalries, and it is of the high things that the Christian must think. 

Finally Paul says, if there be any praise. In one sense it is true that the Christian never thinks of the praise of men, but in another sense it is true that every good man is uplifted by the praise of good men. So Paul says that the Christian will live in such a way that he will neither conceitedly desire nor foolishly despise the praise of men. 

THE TRUE TEACHING AND THE TRUE GOD (Philippians 4:8-9 continued)
In this passage Paul lays down the way of true teaching. 

He speaks of the things which the Philippians have learned. These are the things in which he personally instructed them. This stands for the personal interpretation of the gospel which Paul brought to them. He speaks of the things which the Philippians have received. The word is paralambanein (Greek #3880) which characteristically means to accept a fixed tradition. This then stands for the accepted teaching of the Church which Paul had handed on to them. 

From these two words we learn that teaching consists of two things. It consists of handing on to men the accepted body of truth and doctrine which the whole Church holds; and it consists of illuminating that body of doctrine by the personal interpretation and instruction of the teacher. If we would teach or preach we must know the accepted body of the Church's doctrine; and then we must pass it through our own minds and hand it on to others, both in its own simplicity and in the significances which our own experiences and our own thinking have given to it. 

Paul goes further than that. He tells the Philippians to copy what they have heard and seen in himself. Tragically few teachers and preachers can speak like that; and yet it remains true that personal example is an essential part of teaching. The teacher must demonstrate in action the truth which he expresses in words. 

Finally, Paul tells his Philippian friends that, if they faithfully do all this, the God of peace will be with them. It is of great interest to study Paul's titles for God. 

(i) He is the God of peace. This, in fact, is his favourite title for God (Romans 16:20; 1 Corinthians 14:33; 1 Thessalonians 5:23). To a Jew peace was never merely a negative thing, never merely the absence of trouble. It was everything which makes for a man's highest good. Only in the friendship of God can a man find life as it was meant to be. But also to a Jew this peace issued specially in right relationships. It is only by the grace of God that we can enter into a right relationship with him and with our fellow-men. The God of peace is able to make life what it was meant to be by enabling us to enter into fellowship with himself and with our fellow-men. 

(ii) He is the God of hope (Romans 15:13). Belief in God is the only thing which can keep a man from the ultimate despair. Only the sense of the grace of God can keep him from despairing about himself; and only the sense of the over-ruling providence of God can keep him from despairing about the world. The Psalmist sang: "Why are you cast down, 0 my soul?... Hope in God: for I shall again praise him, my help and my God" (Psalms 42:11; Psalms 43:5). F. W. Faber wrote: 

For right is right, since God is God, 

And right the day must win; 

To doubt would be disloyalty, 

To falter would be sin. 

The hope of the Christian is indestructible because it is founded on the eternal God. 

(iii) He is the God of patience, of comfort, and of consolation (Romans 15:5; 2 Corinthians 1:3). Here we have two great words. Patience is in Greek hupomone (Greek #5281), which never means simply the ability to sit down and bear things but the ability to rise up and conquer them. God is he who gives us the power to use any experience to lend greatness and glory to life. God is, he in whom we learn to use joy and sorrow, success and failure, achievement and disappointment alike, to enrich and to ennoble life, to make us more useful to others and to bring us nearer to himself. Consolation and comfort are the same Greek word paraklesis (Greek #3874). Paraklesis is far more than soothing sympathy; it is encouragement. It is the help which not only puts an arm round a man but sends him out to face the world; it not only wipes away the tears but enables him to face the world with steady eyes. Paraklesis (Greek #3874) is comfort and strength combined. God is he in whom any situation becomes our glory and in whom a man finds strength to go on gallantly when life has fallen in. 

(iv) He is the God of love and peace (2 Corinthians 13:11). Here we are at the heart of the matter. Behind everything is that love of God which will never let us go, which bears with all our sinning, which will never cast us off, which never sentimentally weakens but always manfully strengthens a man for the battle of life. 

Peace, hope, patience, comfort, love--these were the things which Paul found in God. Indeed "our sufficiency is from God" (2 Corinthians 3:5). 

THE SECRET OF TRUE CONTENT (Philippians 4:10-13)
4:10-13 I rejoiced greatly in the Lord that now at length you have made your thoughtfulness for me to blossom again. That was a matter indeed about which you were always thoughtful, but you had no opportunity. Not that I speak as if I were in a state of want, for I have teamed to be content in whatever situation I am. I know both how to live in the humblest circumstances, and how to have far more than enough, In everything and in all things I have learned the secret of being well fed and of being hungry, of having more than enough and of having less than enough. I can do all things through him who infuses strength into me. 
As the letter draws to an end Paul generously expresses his gratitude for the gift which the Philippians had sent to him. He knew that he had always been much in their thoughts, but circumstances had up till now given them no opportunity to show their mindfulness of him. 

It was not that he was dissatisfied with his own state, for he had learned the gift of content. Paul uses one of the great words of pagan ethics (autarkes, Greek #842), which means entirely self-sufficient. Autarkeia (Greek #842), self-sufficiency, was the highest aim of Stoic ethics; by it the Stoics meant a state of mind in which a man was absolutely independent of all things and of all people. They proposed to reach that state by a certain pathway of the mind. 

(i) They proposed to eliminate all desire. The Stoics rightly believed that contentment did not consist in possessing much but in wanting little, "If you want to make a man happy," they said, "add not to his possessions, but take away from his desires." Socrates was once asked who was the wealthiest man. He answered: "He who is content with least, for autarkeia (Greek #842) is nature's wealth." The Stoics believed that the only way to content was to abolish all desire until a man had come to a stage when nothing and no one were essential to him. 

(ii) They proposed to eliminate all emotion until a man had come to a stage when he did not care what happened either to himself or to anyone else. Epictetus says. "Begin with a cup or a household utensil; if it breaks, say, 'I don't care.' Go on to a horse or pet dog; if anything happens to it, say, 'I don't care.' Go on to yourself, and if you are hurt or injured in any way, say, 'I don't care.' If you go on long enough, and if you try hard enough, you will come to a stage when you can watch your nearest and dearest suffer and die, and say, 'I don't care."' The Stoic aim was to abolish every feeling of the human heart. 

(iii) This was to be done by a deliberate act of will which saw in everything the will of God. The Stoic believed that literally nothing could happen which was not the will of God. However painful it might be, however disastrous it might seem, it was God's will. It was, therefore, useless to struggle against it; a man must steel himself into accepting everything. 

In order to achieve content, the Stoics abolished all desires and eliminated all emotions. Love was rooted out of life and caring was forbidden. As T. R. Glover said, "The Stoics made of the heart a desert, and called it a peace." 

We see at once the difference between the Stoics and Paul. The Stoic said, "I will learn content by a deliberate act of my own will." Paul said, "I can do all things through Christ who infuses his strength into me." For the Stoic contentment was a human achievement; for Paul it was a divine gift. The Stoic was self-sufficient; but Paul was God-sufficient. Stoicism failed because it was inhuman; Christianity succeeded because it was rooted in the divine. Paul could face anything, because in every situation he had Christ; the man who walks with Christ can cope with anything. 

THE VALUE OF THE GIFT (Philippians 4:14-20)
4:14-20 All the same, I am most grateful to you for your readiness to share the burden of my troubles. You too, know, Philippians, that in the beginning of the. gospel, when I left Macedonia, no Church entered into partnership with me in the matter of giving and receiving except you alone, for in Thessalonica not merely once but twice you sent to help my need. It is not that I am looking for the gift; but I am looking for the fruit which increases to your credit. I have enough and more than enough of everything. I am fully supplied, now that I have received from Epaphroditus the gifts which came from you, the odour of a sweet savour, an acceptable sacrifice, well-pleasing to God. And my God will gloriously supply every need of yours according to his wealth in Jesus Christ. Glory be to our God and Father for ever and ever. Amen. 
The generosity of the Philippian Church to Paul went back a long way. In Acts 16:1-40; Acts 17:1-34 we read how he preached the gospel in Philippi and then moved on to Thessalonica and Berea. As far back as that, the Philippian Church had given practical proof of its love for him. He was in a unique position in regard to the Philippians; from no other Church had he ever accepted any gift or help. It was in fact that very circumstance which annoyed the Corinthians (2 Corinthians 11:7-12). 

Paul says a fine thing. He says, "It is not that I desire a present from you for my own sake, although your gift touches my heart and makes me very glad. I don't need anything, for I have more than enough. But I am glad that you gave me a gift for your own sake, for your kindness will stand greatly to your credit in the sight of God." Their generosity made him glad, not for his own sake but for theirs. Then he uses words which turn the gift of the Philippians into a sacrifice to God. "The odour of a sweet savour," he calls it. That was a regular Old Testament phrase for a sacrifice which was acceptable to God. It is as if the smell of the sacrifice was sweet in the nostrils of God (Genesis 8:21; Leviticus 1:9; Leviticus 1:13; Leviticus 1:17). Paul's joy in the gift is not in what it did for him, but in what it did for them. It was not that he did not value the gift for its own sake; but his greatest joy was that it and the love which prompted it were dear to God. 

In a last sentence, Paul lays it down that no gift ever made any man the poorer. The wealth of God is open to those who love him and love their fellow-men. He who gives makes himself richer, for his own gift opens to him the gifts of God. 

GREETINGS (Philippians 4:21-23)
4:21-23 Greet in Christ Jesus every one of God's dedicated people. The brothers who are with me send you their greetings, especially those of Caesar's household. The grace of the Lord Jesus Christ be with your spirit. 
The letter comes to the end with greetings. In this final section there is one intensely interesting phrase. Paul sends special greetings from the Christian brothers who are of Caesar's household. It is important to understand this phrase rightly. It does not mean those who are of Caesar's kith and kin. Caesar's household was the regular phrase for what we would call the Imperial Civil Service; it had members all over the world. The palace officials, the secretaries, the people who had charge of the imperial revenues, those who were responsible for the day-to-day administration of the empire, all these were Caesar's household. It is of the greatest interest to note that even as early as this Christianity had penetrated into the very centre of the Roman government. There is hardly any sentence which shows more how Christianity had infiltrated even into the highest positions in the empire. It was to be another three hundred years before Christianity became the religion of the empire, but already the first signs of the ultimate triumph of Christ were to be seen. The crucified Galilaean carpenter had already begun to rule those who ruled the greatest empire in the world. 

And so the letter ends: "The grace of the Lord Jesus Christ be with your spirit." The Philippians had sent their gifts to Paul. He had only one gift to send to them--his blessing. But what greater gift can we give to any man than to remember him in our prayers? 
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