《Unabridged Commentary Critical and Explanatory on Titus》(Robert Jamieson)
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At a time when the theological winds seem to change direction on a daily basis, the Commentary Critical and Explanatory on the Whole Bible is a welcome breath of fresh air from conservative and orthodox teachers of the Christian faith. This commentary has been a bestseller since its original publication in 1871 due to its scholarly rigor and devotional value. Robert Jamieson (1802-1880), Andrew Robert Fausset, and David Brown(1803-1897) have crafted a detailed, yet not overly technical, commentary of the Bible that holds to the historic teachings of orthodox Christianity. Commentary Critical and Explanatory on the Whole Bible is based on a detailed exegesis of the scriptures in the original languages and is a "must have" for those who are interested in a deeper appreciation of the Biblical text

Published in 1878, this is the unabridged version of Jamieson, Fausset, and Brown's Commentary. This version includes the Greek and Hebrew words, along with double the content of the abridged version. Most online versions of JFB are abridged and include only a fraction of what the authors said!

It is worth noting that in the printed version, errors in spelling, punctuation, numbering, cross references have followed throughout the printing history of this one-volume edition of the Commentary. This electronic edition, then, may represent the first corrected edition.

00 Introduction 

GENUINENESS.--CLEMENT OF ROME quotes it [Epistle to the Corinthians, 2]; IREN
01 Chapter 1 

Verse 1
Paul, a servant of God, and an apostle of Jesus Christ, according to the faith of God's elect, and the acknowledging of the truth which is after godliness; 

Servant of God - not found elsewhere in the same connection. In Romans 1:1 it is "servant of Jesus Christ" (Galatians 1:10; Philippians 1:1 : cf. Acts 16:17; Revelation 1:1; Revelation 15:3, Moses). In Romans 1:1 there follows "called to be an apostle." So here the general designation, "servant of GOD," is followed by the special 'and further [ de (Greek #1161)] apostle of Jesus Christ.' The expression of his apostolic office answers, in both letters, to the design, and is a comprehensive index to the contents. The special form here would never have proceeded from a forger. According to the faith - `for' [ kata (Greek #2596) marks destination; eis (Greek #1519), immediate purpose; pros (Greek #4314), ultimate purpose (Ellicott)]: with a view to subserve the faith, the object of my apostleship (cf. Titus 1:4; Titus 1:9; Romans 1:5). 

God's elect - for whose sake we ought to endure all things (2 Timothy 2:10). This election has its ground, not in any merit of the elected, but in the purpose of God from everlasting (Romans 8:30; Romans 8:33; 2 Timothy 1:9 : cf. Luke 18:7; Ephesians 1:4; Colossians 3:12). Acts 13:48 shows that the faith of the elect rests on the divine foreordination: they do not become elect by their faith, but receive faith (Ephesians 2:8), and so become believers, because elect. And the acknowledging of the truth - `and (for promoting) the full knowledge [ epignoosin (Greek #1922)] of the truth' (Ephesians 1:13). 

After godliness - i:e., which leads to piety: opposed to the knowledge which has not practical piety for its object (Titus 1:11; Titus 1:16; 1 Timothy 6:3). Not truth in general, but sanctifying truth, is the aim of Christianity. "Godliness," or 'piety' [ eusebeia (Greek #2150)], is a term unique to the pastoral letters; the apostle having in them to combat doctrine tending to 'ungodliness' (2 Timothy 2:16 : cf. Titus 2:11-12). 

Verse 2
In hope of eternal life, which God, that cannot lie, promised before the world began; In hope of eternal life. That whereon rests my aim as an apostle to promote the elect's faith and full knowledge of the truth is the "hope of eternal life" (Titus 2:13; Titus 3:7; Acts 23:6; Acts 24:15; Acts 28:20). That cannot lie (Romans 3:4; Romans 11:29; Hebrews 6:18). 

Promised before the world began - abbreviated for 'purposed before the world began [ pro (Greek #4253) 

Promised before the world began - abbreviated for 'purposed before the world began [ pro (Greek #4253) chronon (Greek #5550) aioonion (Greek #166), "before eternal times"], and promised in time,' the promise (Galatians 3:19) springing from the eternal purpose; as in 2 Timothy 1:9-10 the gift of grace was the result of the eternal purpose "before the world began." 

Verse 3
But hath in due times manifested his word through preaching, which is committed unto me according to the commandment of God our Saviour; 

In due times , [ kairois (Greek #2540) idiois (Greek #2398)] - 'in its (or His) own seasons:' the seasons appropriate to, and fixed by God for it (Acts 1:7). 

Manifested - implying that the 'promise' (Titus 1:2; Genesis 3:15; Galatians 3:8) had lain hidden in His eternal purpose heretofore (cf. Romans 16:25-26; Colossians 1:26). 

His word - i:e., "eternal life" (Titus 1:2; John 5:24; John 6:63; John 17:3; John 17:17). Through preaching - Greek, 'in (the Gospel) preaching (cf. 2 Timothy 4:17), with which I was entrusted.' According to - in pursuance of, (cf. 1 Timothy 1:1): not by my own impulse. 

Of God our Saviour , [ tou (Greek #3588) Sooteeros (Greek #4990) heemoon (Greek #2257) Theou (Greek #2316)] - 'of our Saviour God.' God is predicated of our Saviour, cf. Luke 1:47; Jude 1:25. Also Psalms 24:5; Isaiah 12:2; Isaiah 45:15; Isaiah 45:21; Septuagint [ ho (Greek #3588) Theos (Greek #2316) Sooteer (Greek #4990)]. Applied to Jesus, Titus 1:4; Titus 2:13; Titus 3:6; 2 Timothy 1:10. 

Verse 4
To Titus, mine own son after the common faith: Grace, mercy, and peace, from God the Father and the Lord Jesus Christ our Saviour. Titus, mine own son - `my genuine [ gneesioo (Greek #1103)] child' (1 Timothy 1:2); i:e., converted by my instrumentality (1 Corinthians 4:17; Philem 10). 

After - a genuine son in respect to (in virtue of) the faith common to us both; comprising in a common brotherhood Gentiles, as Titus, and Jews, as Paul (2 Peter 1:1; Jude 1:3). 

Mercy. Omitted in 'Aleph (') Delta G f g, Vulgate. But A supports it (notes, cf. 1 Timothy 1:1-20; 1 Timothy 2:1-15; 2 Timothy 1:2). Similarities of phrase abound in the pastoral letters. The Lord Jesus Christ. So G Delta (omitting "Christ"). But A C 'Aleph ('), Vulgate, omit "Lord." Our Saviour - found thus added to "Christ" only in Paul's pastoral letters and 2 Peter 1:1; 2 Peter 1:11; 2 Peter 2:20; 2 Peter 3:18). 

Verse 5
For this cause left I thee in Crete, that thou shouldest set in order the things that are wanting, and ordain elders in every city, as I had appointed thee:

Left I thee - `behind' (Alford), when I left the island: not implying permanence of commission (cf. 1 Timothy 1:3) In Crete - now Candia. 

Set in order , [ epidiorthoosee (Greek #1930)] - 'that thou mightest follow up (the work begun by me), setting right the things wanting,' which I was unable to complete through the shortness of my stay in Crete. Christianity, doubtless, had long existed there: some Cretians heard Peter's preaching on Pentecost (Acts 2:11). The number of Jews in Crete was large (Titus 1:10); and it is likely that those scattered in the persecution of Stephen (Acts 11:19) preached to them, as they did to those of Cyprus, etc. Paul also was there on his voyage to Rome (Acts 27:7-12). So the Gospel was sure to reach Crete early. But until Paul's later visit, after his first imprisonment at Rome, the Cretian Christians were without proper church organization. This Paul began, and commissioned (before leaving Crete) Titus to go on with: now he reminds him of that commission. 

Ordain , [ katasteesees (Greek #2525)] - 'constitute.' In every city , [ kata (Greek #2596) polin (Greek #4172)] - 'from city to city.' As I had appointed thee , [ dietaxameen (Greek #1299)] - "set in order:" 'directed thee:' prescribing the act, as also the manner, which latter includes the qualifications required in a presbyter. The "elders" here are called 'bishops,' Titus 1:7. Elder marks the dignity in relation to the college of presbyters; bishop, the duties of office in relation to the flock. From the unsound state of the Cretian Christians we see the danger of the want of church government. The appointment of presbyters was designed to check idle talk, by setting forth the 'faithful word.' 

Verse 6
If any be blameless, the husband of one wife, having faithful children not accused of riot or unruly. (Notes, 1 Timothy 3:2-4) The thing dwelt on as the requisite in a bishop is a good reputation among those over whom he is to be set. The immorality of the Cretian professors rendered this a necessary requisite in one to be a reprover: their unsoundness in doctrine also made needful great stedfastness in the faith (Titus 1:9; Titus 1:13). Having faithful (believing) children. He who could not bring his children to faith, how shall he bring others? (Bengel.) 

Not accused - not merely not riotous, but "not (even) accused of riot" [ asootias (Greek #810)]: 'dissolute life' (Wahl). 

Unruly - insubordinate: opposed to "in subjection." 

Verse 7
For a bishop must be blameless, as the steward of God; not selfwilled, not soon angry, not given to wine, no striker, not given to filthy lucre; 

For a bishop must , [ anupotakta (Greek #506)]. The emphasis is on must. I said "blameless;" for the very idea of a "bishop" (an overseer of the flock: here substituted for 'presbyter,' Titus 1:5, to express his duties) involves the necessity for blamelessness, if he is to influence the flock. Ellicott quotes Dr. Pearson ('Minor Works,' 1: 271-278), that episcopal government was 'sub-apostolis, ab-apostolis, in-apostolis.' 

Steward of God. The greater the master the greater the virtues required in His servant (Bengel) (1 Timothy 3:15): the church is God's house, over which the minister is a steward (Hebrews 3:2-6; 1 Peter 4:10; 1 Peter 4:17). Ministers are not merely church officers, but God's stewards: church government is of divine appointment. 

Not self-willed , [ authadee (Greek #829)] - 'self-pleasing:' unaccommodating to others. Contrast Titus 1:8 : so Nabal (1 Samuel 25:1-44), self-loving, imperious. Such a spirit incapacitates for leading a willing flock, instead of driving. 

Not soon angry - at what one ought not, at those with whom one ought not, and more than they ought. Not given to wine (notes, 1 Timothy 3:3; 1 Timothy 3:8). 

Not given to filthy lucre - not making the Gospel a means of gain (cf. Genesis 14:23, Abraham; 2 Kings 5:16, Elisha: contrast Acts 8:18-20): in opposition to those "teaching ... for filthy lucre's sake" (Titus 1:11; 1 Timothy 6:5; 1 Peter 5:2). 

Verse 8
But a lover of hospitality, a lover of good men, sober, just, holy, temperate; Lover of hospitality - needed especially in those days (Romans 12:13; Hebrews 13:2; 1 Peter 4:9; 3 John 1:5). Christians traveling from one place to another were received and forwarded on their journey by brethren. Lover of good men , [ filagathon (Greek #5358)] - 'a lover of (all that is) good,' men or things (Philippians 4:8-9). Sober - toward one's self [ soofrona (Greek #4998)]: 'discreet' (note, 1 Timothy 2:9). 

Just - toward men. Holy - pure toward God (note, Ephesians 4:24; 1 Thessalonians 2:10). Temperate - `one having his passions, tongue, hand, and eyes at command' (Chrysostom): 'continent.' 

Verse 9
Holding fast the faithful word as he hath been taught, that he may be able by sound doctrine both to exhort and to convince the gainsayers. 

Holding fast - firmly to (cf. Matthew 6:24; Luke 16:13). The faithful - true and trustworthy (1 Timothy 1:15). Word as he hath been taught - `the faithful word (which is) according to the (apostolic) teaching' (cf. 1 Timothy 4:6, end; 2 Timothy 1:13; 2 Timothy 3:14). 

By - `to exhort in [ en (Greek #1722)] doctrine (instruction) which is sound:' the element IN which his exhorting is to have place. On "sound" (unique to the pastoral letters), see 1 Timothy 1:10; 1 Timothy 6:3. 

Convince , [ elengchein (Greek #1651)] - 'confute' (Titus 1:13). 

Verse 10
For there are many unruly and vain talkers and deceivers, specially they of the circumcision: Unruly , [ anupotaktoi (Greek #506)] - 'insubordinate.' And. So Delta G f g, Vulgate. Omitted in 'Aleph (') A C. 'There are many unruly persons, vain talkers, and deceivers:' "unruly" being predicated of both. 

Vain talkers - opposed to "holding fast the faithful word" (Titus 1:9). "Vain jangling" (1 Timothy 1:6): "foolish questions ... unprofitable and vain" (Titus 3:9). The source of the evil was corrupted Judaism (Titus 1:14). There were many Jews in Crete (Josephus): so the Jewish leaven remained in some after conversion. (Insinuating) 

Deceivers - literally, 'deceivers of minds' [Galatians 6:3 : frenapatai (Greek #5423)]. 

Verse 11
Whose mouths must be stopped, who subvert whole houses, teaching things which they ought not, for filthy lucre's sake. 

Months must be stopped , [ epistomizein (Greek #1993)] - 'muzzled,' 'bridled' as an unruly beast (Psalms 32:9). Who , [ hoitines (Greek #3748)] - '(seeing they are) such as;' or 'inasmuch as they' (Ellicott). Subvert whole houses - `overthrowing their "faith" (2 Timothy 2:18). 'They are the devil's levers by which he subverts the houses of God' (Theophylact). 

For filthy lucre (1 Timothy 3:3; 1 Timothy 3:8; 1 Timothy 6:5). 'The Cretans alone of men consider no gain to be dishonourable' (Polybius, 'History,' 6: 46. 3). 

Verse 12
One of themselves, even a prophet of their own, said, The Cretians are alway liars, evil beasts, slow bellies. One - Epimenides, priest, bard, and seer of Gnossus, in Crete, about 600 BC, sent for to purify Athens from the pollution occasioned by Cylon. The words here are probably from his treatise 'concerning oracles.' Paul also quotes from two other pagan writers, Aratus (Acts 17:28) and Menander (1 Corinthians 15:33), but does not honour them so far as even to mention their names. 

Of themselves ... their own - which enhances his authority as a witness. 'To Cretanize' was proverbial for to lie; as 'to Corinthianise' for to be dissolute. Alway liars - not merely at times, as every natural man is. Contrast Titus 1:2, "God that cannot lie." They love "fables" (Titus 1:14); even the pagan poets laughed at their lying assertion that they had in their country Jupiter's sepulchre. 

Evil beasts - savage, cunning, greedy. Crete was a country without wild beasts. Epimenides' sarcasm was, that its human inhabitants supplied their place. 

Slow bellies - indolent through pampering their bellies. They themselves are called "bellies," for that is the member for which they live (Romans 16:18; Philippians 3:19). 

Verse 13
This witness is true. Wherefore rebuke them sharply, that they may be sound in the faith; This witness - (though coming from a Cretian) "is true." 

Sharply - gentleness would not reclaim so perverse offenders. That they - that those seduced by the false teachers may be brought back to soundness in the faith. Their malady is strifes about words and questions (Titus 3:9; 1 Timothy 6:4). 

Verse 14
Not giving heed to Jewish fables, and commandments of men, that turn from the truth. Not giving heed to - namely, "they" (Titus 1:13). 

Jewish fables (notes, 1 Timothy 1:4; 1 Timothy 4:7; 2 Timothy 4:4). These formed the transition to subsequent Gnosticism; as yet the error was but profitless, not tending to godliness, rather than openly opposed to the faith. Commandments of men - as to ascetic abstinence (Titus 1:15; Mark 7:7-9; Colossians 2:16; Colossians 2:20-23; 1 Timothy 4:3); here resting not on the law, but on men's invention. 

That turn from the truth - whose characteristic is this (2 Timothy 4:4). 

Verse 15
Unto the pure all things are pure: but unto them that are defiled and unbelieving is nothing pure; but even their mind and conscience is defiled. 

All things - external, "are pure" in themselves; the distinction of pure and impure is not in the things, but in the disposition of him who uses them: whereas the "commandments of men" (Titus 1:14) forbad certain things as if impure intrinsically. "To the pure" - i:e., those purified in heart by faith (Acts 15:9; 1 Timothy 4:4); all outward things are pure; open to their use. The impurity of the impure is communicated to all outward things that they use. Sin alone touches and defiles the soul (Matthew 23:26; Luke 11:41). 

Nothing pure - either within or without (Romans 14:20; Romans 14:23). Mind - their mental sense. 

Conscience - their moral consciousness of the conformity or discrepancy between their motives and acts on the one hand, and God's law on the other. A conscience and a mind defiled are the source of the errors opposed in the pastoral letters (1 Timothy 1:19; 1 Timothy 3:9; 1 Timothy 6:5). 

Verse 16
They profess that they know God; but in works they deny him, being abominable, and disobedient, and unto every good work reprobate. 

They profess - i:e., make a profession acknowledging God. They have theoretical knowledge of God, but practically know Him not. 

Deny him - the opposite of the previous "profess" or 'confess' Him (1 Timothy 5:8; 2 Timothy 2:12; 2 Timothy 3:5). So often as we are conquered by sins, we deny God (Jerome). 

Abominable - themselves, though laying such stress on avoiding abomination from outward things (cf. Leviticus 11:10-13; Romans 2:22). 

Disobedient - to God (Titus 3:3; Ephesians 2:2; Ephesians 5:6). Reprobate - rejected as worthless when tested (notes, Romans 1:28; 1 Corinthians 9:27; 2 Timothy 3:8). 

02 Chapter 2 
Verse 1
But speak thou the things which become sound doctrine: But ... thou - in contrast to the reprobate seducers, Titus 1:11; Titus 1:15-16. 'He deals more in exhortations, because those intent on useless questions needed chiefly to be recalled to a holy life; for nothing so allays men's wandering curiosity as the being brought to recognize practical duties' (Calvin). 

Speak - without restraint, with open mouth: contrast Titus 1:11, "mouths must be stopped." 

Verse 2
That the aged men be sober, grave, temperate, sound in faith, in charity, in patience. Sober , [ neefalious (Greek #3524)] - 'vigilant,' as sober men alone can be (1 Timothy 3:2). But "sober" here answers to "not given to ... wine" (Titus 2:3; Titus 1:7). 

Grave - `dignified.' Temperate , [ soofronas (Greek #4998)] - 'self-restrained,' 'discreet' (Titus 1:8; 1 Timothy 2:9). Faith, in charity (love), in patience - combined in 1 Timothy 6:11. "Faith, hope, charity" (1 Corinthians 13:13). "Patience" [ hupomonee (Greek #5281): brave endurance] is supported by "hope" (1 Corinthians 13:7; 1 Thessalonians 1:3). The grace which especially becomes old men; the fruit of ripened experience derived from trials overcome (Romans 5:3). 

Verse 3
The aged women likewise, that they be in behaviour as becometh holiness, not false accusers, not given to much wine, teachers of good things; 

Behaviour , [ katasteemati (Greek #2688)] - 'deportment:' 'the gait, movements, expression of countenance, speech, silence' (Jerome). 

As becometh holiness , [ hieroprepeis (Greek #2412)] - 'as becometh women consecrated to God' (Wahl): Christian women being priestesses unto God (Ephesians 5:3; 1 Timothy 2:10). 'Observant of sacred decorum' (Bengel). Not false accusers - slanderers: a besetting sin of elderly women. Given to much wine - the besetting sin of the Cretians (Titus 1:12). [Dedoulomenas, 'enslaved to much wine.'] Addiction to wine is slavery (Romans 6:16; 2 Peter 2:19). 

Teachers - in private: not public (1 Corinthians 14:34; 1 Timothy 2:11-12): influencing for good the younger women by precept and example. 

Verse 4
That they may teach the young women to be sober, to love their husbands, to love their children, Teach ... to be sober , [ soofronizoosin (Greek #4994)] - 'self-restrained,' 'discreet:' Titus 2:2, "temperate" [ soofronas (Greek #4998)]. But see note; cf. note, 2 Timothy 1:7. Ellicott, 'That they school the young women to be lovers of their husbands,' etc. (the foundation of all domestic happiness). It was judicious that Titus, a young man, should admonish the young women, not directly, but through the older women. 

Verse 5
To be discreet, chaste, keepers at home, good, obedient to their own husbands, that the word of God be not blasphemed. 

Keepers at home , [ oikourgous (Greek #3626)] - 'guardians of the house.' So C H f g, Vulgate. But 'Aleph (') A Delta G read [ oikourgous (Greek #3626)] 'workers at home:' active in household duties (Proverbs 7:11; 1 Timothy 5:13). Good - kind, beneficent (Matthew 20:15; Romans 5:7; 1 Peter 2:18). Not churlish and niggardly, while thrifty as housewives; not harsh to servants. 

Obedient , [ hupotassomenas (Greek #5293)] - "submitting themselves," as in Ephesians 5:21-24, notes. Their own - marking the duty of subjection which they owe them as being their own husbands (Colossians 3:18). Blasphemed - `evil spoken of.' That no reproach may be cast on the Gospel, through the inconsistencies of its professors (Titus 2:8; Titus 2:10; Romans 2:24; 1 Timothy 5:14; 1 Timothy 6:1). 

Verse 6
Young men likewise exhort to be sober minded. Young , [ tous (Greek #3588) neooterous (Greek #3501)] - in contrast to "the aged men" (Titus 2:2). 'The younger men.' 

Sober-minded - self-restrained. 'Nothing is so hard at this age as to overcome undue pleasures' (Chrysostom). 

Verse 7
In all things shewing thyself a pattern of good works: in doctrine shewing uncorruptness, gravity, sincerity, In - with respect to all things. 

Thyself a pattern - though but a young man. All teaching is useless unless one's example confirm his word. In doctrine - in thy ministerial teaching (showing) uncorruptness; i:e., untainted sincerity [ afthorian (G862b), 'Aleph (') A Delta, for adiafthorian (C)] (cf. 2 Corinthians 11:3). As "gravity," etc., refers to Titus' manner (dignified seriousness in delivery), so "uncorruptness" to his doctrine. 

Sincerity , [aftharsian] - Delta. But omitted in 'Aleph (') A C G, Vulgate. 

Verse 8
Sound speech, that cannot be condemned; that he that is of the contrary part may be ashamed, having no evil thing to say of you. 

Speech - discourse in public and private. He that is of the contrary part - the adversary (Titus 1:9; 2 Timothy 2:25), whether pagan or Jew. May be ashamed - put to confusion by the power of truth and innocence (cf. Titus 2:5; Titus 2:10; 1 Timothy 5:14; 1 Timothy 6:1). No evil thing - in our acts or demeanour. 

Of you. So A. But 'Aleph (') C Delta G f g read 'of us,' Christians. 

Verse 9
Exhort servants to be obedient unto their own masters, and to please them well in all things; not answering again; 

Servants - `slaves.' To please them well - to be complaisant in everything: to have that zealous desire to gain the master's good-will which anticipates the master's wish, and does even more than is required. The reason for the frequent injunctions to slaves to subjection (Ephesians 6:5, etc.; Colossians 3:22; 1 Timothy 6:1, etc.; 1 Peter 2:18) was, that in no rank was there more danger of the spiritual equality and freedom of Christians being misunderstood than in that of slaves. It was natural for the slave who became a Christian to forget his place, and put himself on a social level with his master. Hence, the charge for each to abide in the sphere in which he was when converted (1 Corinthians 7:20-24). 

Not answering again - in contradiction to the master [ antilegontas (Greek #483)] (Wahl). 

Verse 10
Not purloining, but shewing all good fidelity; that they may adorn the doctrine of God our Saviour in all things. 

Not purloining , [ nosfizomenous (Greek #3557)] - 'Not appropriating' what does not belong to one. 'Keeping back' dishonestly or deceitfully (Acts 5:2-3). 

Showing - in acts. All - all possible, every form of, good; really; not in mere appearance (Ephesians 6:5-6). 'Heathen do not judge of the Christian's doctrines from these, but from his actions and life' (Chrysostom). Men will write, fight, and even die for religion; but how few live for it! 

God our Saviour , [ Tou (Greek #3588) Sooteeros (Greek #4990) heemoon (Greek #2257) Theou (Greek #2316)] - 'of our Saviour God;' i:e., God the Father, the originating Author of salvation (cf. note, 1 Timothy 1:1; 1 Timothy 2:3). God deigns to have His Gospel-doctrine adorned even by slaves, regarded by the world as no better than beasts of burden. 'Though the service be rendered to an earthly master, the honour redounds to God, as the servant's good-will flows from the fear of God' (Theophylact). His love in being "our Saviour" is the strongest ground for adorning His doctrine by our lives: the force of "For" in Titus 2:11. 

Verse 11
For the grace of God that bringeth salvation hath appeared to all men, The grace of God - God's gratuitous favour in redemption. 

Hath appeared , [ epefanee (Greek #2014)] - 'hath been made to shine from above' (Isaiah 9:2; Luke 1:79), 'hath been manifested' (Titus 3:4), after having been long hidden in God's loving counsels (Colossians 1:26; 2 Timothy 1:9-10). The grace of God was embodied in Jesus, "the brightness of the Father's glory," the manifested "Sun of righteousness," "the Word made flesh." The Gospel dispensation is "the day" (1 Thessalonians 5:5; 1 Thessalonians 5:8 : there is a double "appearing," that of "grace," that of "glory," Titus 2:13 : cf. Romans 13:12). [Translate, hee (Greek #3588) sooteerios (Greek #4992) pasin (Greek #3956) anthroopois (Greek #444), 'the grace ... that bringeth salvation to all men hath,' etc., not "appeared to all men:" for "us" fellows (1 Timothy 2:4; 1 Timothy 4:10). Hence, God is called "our Saviour" (Titus 2:10). Jesus means the same.] 

To all - cf. the different classes (Titus 2:2-9): even to servants; to us Gentiles, once aliens from God. Hence arises our obligation to all (Titus 3:2). 

Verse 12
Teaching us that, denying ungodliness and worldly lusts, we should live soberly, righteously, and godly, in this present world; 

Teaching , [ paideuousa (Greek #3811)] - 'disciplining us.' Grace is connected with disciplining chastisements (1 Corinthians 11:32; Hebrews 12:6-7). Children need disciplining. The discipline which grace exercises teaches us to deny worldly lusts, and to live soberly, etc., in this present world [aion, course of things], wherein self-discipline is needed, since its spirit is opposed to God (Titus 1:12; Titus 1:16; 1 Corinthians 1:20; 1 Corinthians 3:18-19): in the coming world we may gratify every desire without need of self-discipline, because all desires there will be conformable to the will of God. 

That , [ hina (Greek #2443)] - 'in order that:' the end of the 'disciplining' is 'in order that ... we may live soberly' etc. This is lost by the translation, "teaching us." 

Denying ... lusts (Luke 9:23). The aorist [ arneesamenoi (Greek #720)], 'denying once for all.' We deny them when we withhold our consent from them, refuse the delight they suggest, and the act to which they solicit; nay, tear them up by the roots out of our soul (Bernard, 'Sermon' 11). 

Worldly lusts - the [ tas (Greek #3588): all] lusts of the world (Galatians 5:16; Ephesians 2:3; 1 John 2:15-17; 1 John 5:19). The world [ kosmos (Greek #2889)] will not come to an end when this present age [aeon] or world-course shall. Live soberly, righteously, and godly - the positive side of the Christian character; as "denying ... lusts," the negative. "Soberly," i:e., with self-restraint, in relation to one's self: "righteously," or justly, toward our neighbour; "godly," toward God (not merely amiably and justly, but something higher, with reverential love toward God). These three comprise our 'disciplining' in faith and love, from which he passes to hope (Titus 2:13). 

Verse 13
Looking for that blessed hope, and the glorious appearing of the great God and our Saviour Jesus Christ; 

(Philippians 3:20-21). Looking for - with constant expectation [prosdechomenoi], "waiting for" (Luke 2:25), and joy (Romans 8:19): the antidote to worldly lusts; the stimulus to "live in this present world" conformably to this expectation. That - Greek, "the." 

Blessed - bringing blessedness (Romans 4:7-8). Hope - i:e., object of hope; including glory, righteousness, and resurrection (Romans 8:24; Galatians 5:5; Colossians 1:5). The glorious appearing. One Greek article connects closely "hope" and "appearing" (the hope being about to be realized only at the appearing of Christ). 'The blessed hope and manifestation (cf. note, Titus 2:11) of the glory.' [ Epiphaneian (Greek #2015)] 'Manifestation' is translated "brightness," 2 Thessalonians 2:8. As His "coming" [ parousia (Greek #3952)] expresses the fact, so Epiphany, or 'manifestation,' His personal visibility when He shall come. There are two Epiphanies-the one of grace (Titus 2:11), the other of glory. The great God and our Saviour Jesus , [ Tou (Greek #3588) megalou (Greek #3173) Theou (Greek #2316) kai (Greek #2532) Sooteeros (Greek #4990)].

(1) One article combines "God" and "Saviour," which shows that both are predicated of one and the same Being. 'Of Him who is at once the great God and our Saviour.' Also

(2) "appearing" [ Epefanee (Greek #2014)] is never by Paul predicated of God the Father (John 1:18), or even of 'His glory' (as Alford explains it), but invariably of CHRIST'S coming, to which (at His first advent, cf. 2 Timothy 1:10) the kindred "appeared" [ epefanee (Greek #2014)], Titus 2:11, refers (1 Timothy 6:14; 1 Timothy 6:16; 2 Timothy 4:1; 2 Timothy 4:8). Also

(3) in the context (Titus 2:14) there is no reference to the Father, but to Christ alone; and here there is no occasion for reference to the Father. Also

(4) the expression "great God," is uncalled for as to the Father, but is appropriate to Christ, the glory of His appearing being contrasted with His humility in "giving Himself for us," as "the true God" is predicated of Christ (1 John 5:20). 

The phrase occurs nowhere else in the New Testament, but often in the Old. Deuteronomy 7:21; Deuteronomy 10:17, predicated of Yahweh, their manifested Lord, who led the Israelites through the wilderness, the Second Person in the Trinity. Believers now look for the manifestation of His glory, as they shall share in it. Even the Socinian explanation, making "the great God" to be the Father, "our Saviour," the Son, places God and Christ on an equal relation to "the glory" of the future appearing: incompatible with the notion that Christ is not divine: it would be blasphemy so to couple any created being with God. 

Verse 14
Who gave himself for us, that he might redeem us from all iniquity, and purify unto himself a peculiar people, zealous of good works. 

Gave himself - Himself, His whole self, the greatest gift ever given (Ellicott) (Galatians 1:4; Ephesians 5:25). For us , [ huper (Greek #5228) heemoon (Greek #2257)] - 'in our behalf.' 

Redeem us , [ lutrooseetai (Greek #3084)] - 'ransom us from bondage at the price of His precious blood' (Ephesians 1:7; Matthew 20:28). An appropriate image in addressing bond servants (Titus 2:9-10). 

From all iniquity , [ anomias (Greek #458)] - 'lawlessness,' the essence of sin; namely, 'transgression of the law' (1 John 3:4), in bondage to which we were until then. The aim of redemption was to redeem us, not merely from the penalty, but the being of iniquity. He reverts to the "teaching," or disciplining effect of the grace of God that bringeth salvation (Titus 2:11-12). 

Peculiar - peculiarly His own, as Israel was: treasured up as such [ Periousion (Greek #4041). 1 Peter 2:9, laos (Greek #2992) eis (Greek #1519) peripoieesin (Greek #4047); Hebrew, `am (Hebrew #5971) c

Verse 15
These things speak, and exhort, and rebuke with all authority. Let no man despise thee. With all authority , [ epitagees (Greek #2003)] - 'authoritativeness' (Titus 1:13; Matthew 7:29, Jesus). Let no man despise thee. Speak with such vigour as to command respect (1 Timothy 4:12): that no one may think himself above [ perifroneito (Greek #4065)] admonition. 

03 Chapter 3 
Verse 1
Put them in mind to be subject to principalities and powers, to obey magistrates, to be ready to every good work,

Put them in mind - as they are in danger of forgetting their duty, though knowing it. The opposition of Christianity to paganism, and the Jews' tendency to rebellion against the Roman empire, might lead many in Crete to forget practically the Christian principle recognized in theory, submission to the powers that be. Diodorus Siculus mentions the Cretians' insubordination. They had been now 125 years under Roman rule. Metellus conquered Crete, B.C. 67. Previously they had a democracy. 

Principalities ... powers , [ archais (Greek #746), exousiais (Greek #1849)] - 'magistracies ... authorities.' To be subject - willingless [ hupotassesthai (Greek #5293)]. 

To obey - commands of 'magistrates' [ peitharchein (Greek #3980)], not spontaneous obedience. Willing obedience is implied in "ready to every good work." Romans 13:3 shows that obedience to the magistracy tends to good, since the magistrate's aim generally is to favour the good and punish the bad. Contrast "disobedient," Titus 3:3. 

Verse 2
To speak evil of no man, to be no brawlers, but gentle, shewing all meekness unto all men. To speak evil of no man - especially, not of "dignities." 

No brawlers - not quarrelsome, attacking others. Gentle - toward those who attack us [ epieikeis (Greek #1933)]; considerate; not urging one's rights to the uttermost, but forbearing (note, Philippians 4:5). Very different from the 'innate graspingness,' greediness, and 'aggression' (Polybius, 6: 46. 9) toward others which characterized the Cretians. 

Showing , [ endeiknumenous (Greek #1731): middle] - 'in one's self, evincing in acts.' All - all possible. 

Meekness (note, 2 Corinthians 10:1) - the opposite of passionate severity. Unto all men - Christian conduct toward all men is the proper consequence of the universality of God's grace to all, so often set forth in the pastoral letters. 

Verse 3
For we ourselves also were sometimes foolish, disobedient, deceived, serving divers lusts and pleasures, living in malice and envy, hateful, and hating one another. 

For. Our own past sins should lead us to be lenient toward others. 'Despise none, for such wast thou also,' as the penitent said to his fellow-thief, "Dost thou not fear God ... seeing thou art in the same condemnation." We - Christians. 

Were - contrast Titus 3:4, "But after that," etc.; i:e., now: a favorite contrast in Paul's writing, between our past state by nature and our present state by grace. As God treated us, we ought to treat our neighbour. Sometimes - once. 

Foolish - senseless [ anoeetoi (Greek #453)] in our course of living. Irrational. The exact picture of human life without grace. Grace is the sole remedy (Luke 15:17). 

Disobedient - to God. Deceived , [planomenoi] - 'out of the way' (Hebrews 5:2). Serving , [ douleuontes (Greek #1398)] - 'in bondage to:' 'serving as slaves.' Divers. The cloyed appetite craves constant variety. 

Pleasures - of the flesh. Malice - malignity [ kakia (Greek #2549), evil habit of mind; poneeria (Greek #4189), the manifestation of it]. Hateful ... hating - correlatives. Provoking the hatred of others by detestable conduct, and in turn hating them. 

Verse 4
But after that the kindness and love of God our Saviour toward man appeared, How little reason the Cretian Christians had to be proud of themselves, and despise others (notes, Titus 3:2-3). It is to the "kindness and love of God," not to their own merits, that they owe salvation. 

Kindness , [chreestotos] - 'goodness,' 'benignity,' which manifests His grace. Love ... toward man - teaching us to have such "love toward man" [Greek, philanthropy] (Titus 3:2), even as God had "toward man" (Titus 2:11): opposed to the "hateful and hating" characteristics of unrenewed men, whose wretchedness moved God's benevolent kindness. 

Of God our Saviour , [ tou (Greek #3588) Sooteeros (Greek #4990) heemoon (Greek #2257) Theou (Greek #2316)] - 'of our Saviour God;' namely, the Father (Titus 1:3), who "saved us" (Titus 3:5) "through Jesus Christ our Saviour" (Titus 3:6). 

Appeared - was manifested. 

Verse 5
Not by works of righteousness which we have done, but according to his mercy he saved us, by the washing of regeneration, and renewing of the Holy Ghost; 

Not by , [ ex (Greek #1537)] - 'Out of:' 'not as a result from works,' etc. Of righteousness , [ toon (Greek #3588) en (Greek #1722) dikaiosunee (Greek #1343)] - 'done in a state of righteousness (justification); as "deeds ... done in God" (John 3:21). There was wanting in us the element ("righteousness") in which alone righteous works could be done; so necessarily an absence of the works. 'We neither did works of righteousness, nor were saved in consequence of them; but His goodness did the whole' (Theophylact). We - emphatically opposed to "His." 

Mercy - the prompting cause of our salvation individually: 'in pursuance of [ kata (Greek #2596)] His mercy.' His kindness and love to man appeared in redemption once for all done for mankind generally. Faith is presupposed as the instrument; our being "saved" is then an accomplished fact. Faith is not mentioned, but only God's part, as Paul's object is not to describe man's new state, but the "mercy" and saving agency of God in bringing it about, independent of any merit on man's part (note, Titus 3:4). 

By , [ dia (Greek #1223)] - 'through:' by means of. The washing , [ loutrou (Greek #3067)] - 'the layer;' i:e., the baptismal font. Of regeneration - designed to be the visible mean and seal of regeneration. 'God does not mock us with empty signs, but by His power inwardly makes good what be demonstrates by the outward sign. Wherefore baptism is congruously and truly called the laver of regeneration. We must connect the sign and thing signified, so as not to make the sign empty and ineffectual; yet not so honour the sign as to detract from the Holy Spirit what is peculiarly His' (Calvin) (1 Peter 3:21). Adult candidates are presupposed to have had repentance and faith (for Paul assumes in charity that those addressed are what they profess, though in fact some were not so (1 Corinthians 6:11), in which case baptism would be the visible 'laver of regeneration' to them, 'faith being thereby confirmed, and grace increased, by virtue of prayer to God,' ('Church of England,' Article

XXVlI). Infants are charitably presumed to have received a grace in connection with their Christian descent, in answer to the believing prayers of their parents or guardians presenting them for baptism, which grace is visibly sealed and increased by baptism. They are presumed to be then regenerated, until years of developed consciousness prove whether they have been actually so or not. "Born of (from) water and (no 'of' in Greek) the Spirit;" implying the close tie, in the ideal, between the sign and thing signified. The Word is the remote and anterior instrument of the new birth; baptism, the proximate instrument. The Word, the instrument to the individual; baptism, in relation to the society of Christians. 

And renewing - not 'the laver ('washing") of renewing,' but "and BY the renewing," etc., following "saved us." To make "renewing of the Holy Spirit" follow 'the laver' would destroy the balance of the clauses and make baptism the seal, not only of regeneration, but also of the subsequent renewing of the Holy Spirit - i:e., progressive sanctification. Regeneration is once for all done; renewing is daily proceeding. As "the washing," or "laver," is connected with "regeneration," so the "renewing of the Holy Spirit" (2 Corinthians 4:16; Romans 12:2) is connected with "shed on us abundantly" (Titus 3:6). Conversion is in the New Testament always used of sinners turning for the first time to God (Matthew 13:15; Acts 3:19; Acts 14:15; Acts 15:3; Acts 15:19; 2 Corinthians 3:16; James 5:20; 1 Peter 2:25; except Luke 22:32, where it means the full turning of Peter again to the Lord after his fall [ epistrefoo (Greek #1994); strefoo (Greek #4762)] Matthew 18:3). 

Verse 6
Which he shed on us abundantly through Jesus Christ our Saviour; Which - the Holy Spirit. 

He shed , [ execheen (Greek #1632)] - 'poured out:' not merely gave (Acts 2:17-18; Acts 2:33): not only on the church in general, but also "on us" individually. This pouring out of the Spirit comprehends the grace received before, in, and subsequently to, baptism. 

Abundantly , [ plousios (Greek #4145)] - 'richly' (Colossians 3:16). Through Jesus Christ - the channel of the Holy Spirit. So the Divine Three combine in our salvation. Our Saviour - immediately, as the Father is immediately. The Father is the Author of salvation, and saves us by Jesus. 

Verse 7
That being justified by his grace, we should be made heirs according to the hope of eternal life. That ... - the purpose He aimed at in having "saved us" (Titus 3:5); namely, 'That having been once for all justified [aorist, dikaiothentes: accounted righteous through faith, the Spirit's work: sealed at our "regeneration;" followed by daily "renewing of the Holy Spirit"] by His grace (opposed to works, Titus 3:5), we should be (not merely saved from the curse of sin, Titus 3:3, but) made heirs.' 

His grace , [ te (Greek #5037) ekeinou (Greek #1565) chariti (Greek #5485)] - 'the grace of the former;' i:e., God (Titus 3:4; Romans 5:15). The Father is the originating cause; Christ the meritorious cause; the Holy Spirit the efficient cause of our justification. 

Heirs (Galatians 3:29) according to the hope of eternal life.} Titus 1:2, also the Greek order [ kleeronomoi (Greek #2818) kat' (Greek #2596) elpida (Greek #1680) zooees (Greek #2222) aioniou (Greek #166)], confirms this; i:e., agreeably to the hope of eternal life: the eternal inheritance fully satisfying the hope. Galatians 3:29, "heirs according to the promise" [ kat' (Greek #2596) epangelian (Greek #1860) kleeronomoi (Greek #2818)], justifies this independent use of "heirs" against Ellicott, who explains, 'heirs of eternal life, in the way of hope' (Romans 8:24) - i:e., not yet in actual possession. Such a blessed hope, once not possessed, leads a Christian to practical holiness and meekness toward others: the lesson needed by the Cretians. 

Verse 8
This is a faithful saying, and these things I will that thou affirm constantly, that they which have believed in God might be careful to maintain good works. These things are good and profitable unto men. 

Greek, 'Faithful is the saying'-a formula unique to the partoral letters; here the statement (Titus 3:4-7) as to the gratuitousness of God's gift of salvation, answering to the "Amen" (Revelation 3:14). 

These things ... [ peri (Greek #4012) touton (Greek #5126) boulomai (Greek #1014) se (Greek #4571) diabebaiousthai (Greek #1226)] - 'concerning these things (the truths dwelt on, Titus 3:4-7) I will that thou affirm persistently, in order that they who have believed God [ Theoo (Greek #2316); but piston (Greek #4103) Theon (Greek #2316), John 14:1 : 'they who credit God' in what He saith, instead of crediting man's vain talk, Titus 3:9] may be [frontizosin] solicitously sedulous (diligence is necessary) to be forward in [ proistasthai (Greek #4291): 'to set before themselves so as to sustain'] good works;' no longer applying their care to "unprofitable" and unpractical speculations (Titus 3:9). 

These things - not 'these (good works) are good,' but as the antithesis (Titus 3:9) requires, 'these truths' (Titus 3:4-7). 

Good - in themselves, as well as profitable unto men. 

Verse 9
But avoid foolish questions, and genealogies, and contentions, and strivings about the law; for they are unprofitable and vain. 

Foolish , [ mooras (Greek #3474)] - 'insipid:' producing no moral fruit. Genealogies - akin to the "fables" (note, 1 Timothy 1:4). Not so much direct heresy as yet, but profitless discussions about genealogies of aeons, etc., which ultimately led to Gnosticism. Synagogue discourses were termed darashowt (Hebrew #1875); i:e., discussions. Compare "disputer of this world," 1 Corinthians 1:20. Strivings about the law - about "commandments of men," which they sought to confirm by "the law" (Titus 1:14 : note, 1 Timothy 1:7); and about the mystical meaning of the various parts of the law in connection with the "genealogies." 

Avoid , [ periistaso (Greek #4026)] - stand aloof from (2 Timothy 2:16). Vain , [ mataioi (Greek #3152), inanes; empty of results: but kenos (Greek #2756), vanus; empty of contents]. 

Verse 10
A man that is an heretick after the first and second admonition reject; Heretic. Heresy, originally a division resulting from self-will; the individual doing and teaching what he chose independently of the church. More aggravated than schism (1 Corinthians 11:19; Galatians 5:20): divisions on church matters not necessarily fundamental (Titus 1:14; 5:9 ). In course of time it came to mean 'heresy' in the modern sense, 'the open espousal of fundamental error.' The heretics of Crete were in doctrine followers of their own self- willed questions (Titus 3:9), and immoral in practice. 

Admonition - by word [ nouthesia (Greek #3559): but paideia (Greek #3809), by chastisements]. Reject , [ paraitou (Greek #3868)] - literally, ask off from,: 'shun.' Not formal excommunication, but have nothing more to do with him, either in admonition or conversation. 

Verse 11
Knowing that he that is such is subverted, and sinneth, being condemned of himself. Knowing-by the ill success of your admonitions. Is subverted [ exestraptai (Greek #1612)] - is perverted; literally, turned inside out; i:e., completely changed for the worse (Deuteronomy 32:20) [ dowr (Hebrew #1755) tahpukot (Hebrew #8419)]. 

Condemned of himself - continuing the same after frequent admonition, he is self-condemned. When 'he sinneth' he doeth what his own knowledge virtually condemns. 

Verse 12
When I shall send Artemas unto thee, or Tychicus, be diligent to come unto me to Nicopolis: for I have determined there to winter. When I shall send Artemas unto thee, or Tychicus - to supply thy place in Crete. Artemas. tradition says, subsequently became Bishop of Lystra, Tychicus was sent twice by Paul from Rome to Lesser Asia in his first imprisonment (which shows how well qualified he was to become Titus' successor in Crete) (Ephesians 6:21; Colossians 4:7); and in his second (2 Timothy 4:12). Tradition makes him subsequently Bishop of Chalcedon, in Bithynia. 

Nicopolis - `The city of victory;' called so from the battle of Actium; in Epirus. This letter was probably written from Corinth in the autumn. Paul purposed a journey through CEtolia and Acarnania into Epirus, and there "to winter." (See 'Introduction' to pastoral letters.) 

Verse 13
Bring Zenas the lawyer and Apollos on their journey diligently, that nothing be wanting unto them. Bring ... on their journey - enable them to proceed by supplying necessaries for their journey. 

Zenas - contracted from Zenodorus. Lawyer , [ nomikon (Greek #3544)] - a Jewish scribe,' learned in the Hebrew law, who, when converted, still retained the title. 

Apollos - with Zenas, probably the bearers of this letter. In 1 Corinthians 16:12 Apollos is mentioned as purposing to visit Corinth: his now being at Corinth (on the theory of Paul being there when he wrote) accords with this purpose. Crete would be on his way either to Palestine or his native place, Alexandria. Paul and Apollos thus appear in beautiful harmony in that very city where their names had been formerly the watchword of unchristian rivalries. The only difference had been in their respective modes of teaching, Apollos being more ornate and rhetorical (Acts 18:24-28; 1 Corinthians 3:6). It was to avoid this party rivalry that Apollos formerly was unwilling to visit Corinth, though Paul desired him. Hippolytus mentions Zenas as one of the seventy, and afterward Bishop of Diospolis. 

Verse 14
And let ours also learn to maintain good works for necessary uses, that they be not unfruitful. And [ De (G1161): But] let ours also - Not only thou, but let others also of 'our' fellow-believers (whom we have won, Bengel), at Crete with thee. 

For necessary uses - to supply the necessary wants of Christian brethren according as they need in their journeys for the Lord (cf. Titus 1:8). 

Verse 15
All that are with me salute thee. Greet them that love us in the faith. Greet - `Salute them that love us in the sphere of faith.' All at Crete had not this love rooted in faith, the true bond of fellowship. A salutation special to this letter, such as no forger would have used. 

Grace - `The grace,' namely, of God. With you all. Not that the letter is addressed to all the Cretian Christians, but Titus would naturally impart it to his flock. 

