《Barclay’s Daily Study Bible – Titus》(William Barclay)
Commentator

William Barclay (5 December 1907, Wick - 24 January 1978, Glasgow) was a Scottish author, radio and television presenter, Church of Scotland minister, and Professor of Divinity and Biblical Criticism at the University of Glasgow.

Barclay's personal views, expressed in his own A Spiritual Autobiography (1977) and Clive L. Rawlins' William Barclay: prophet of goodwill: the authorized biography (1998) included:

1. scepticism concerning the Trinity: for example "Nowhere does the New Testament identify Jesus with God."

2. belief in universal salvation: in his autobiography he wrote, "I am a convinced universalist. I believe that in the end all men will be gathered into the love of God."

3. pacifism: "war is mass murder".
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Verses 1-16
Chapter 1

THE MAINSPRINGS OF APOSTLESHIP (Titus 1:1-4)
1:1-4 This is a letter from Paul, the slave of God and the envoy of Jesus Christ, whose task it is to awaken faith in God's chosen ones, and to equip them with a fuller knowledge of that truth, which enables a man to live a really religious life, and whose whole work is founded on the hope of eternal life, which God, who cannot lie, promised before time began. In his own good time God set forth his message plain for all to see in the proclamation with which I have been entrusted by the royal command of God our Saviour. This letter is to Titus, his true son in the faith they both share. Grace be to you and peace from God the Father and from Christ Jesus our Saviour. 
When Paul summoned one of his henchmen to a task, he always began by setting forth his own right to speak and, as it were, laying again the foundations of the gospel. So he begins here by saying certain things about his apostleship. 

(i) It set him in a great succession. Right at the beginning Paul calls himself "the slave (doulos, Greek #1401) of God." That was a title of mingled humility and legitimate pride. It meant that his life was totally submitted to God; at the same time--and here was where the pride came in--it was the title that was given to the prophets and the great ones of the past. Moses was the slave of God (Joshua 1:2); and Joshua, his successor, would have claimed no higher title (Joshua 24:29). It was to the prophets, his slaves, that God revealed all his intentions (Amos 3:7); it was his slaves the prophets whom God had repeatedly sent to Israel throughout the history of the nation (Jeremiah 7:25). The title slave of God was one which gave Paul the right to walk in a great succession. 

When anyone enters the Church, he does not enter an institution which began yesterday. The Church has centuries of human history behind it and goes back before the eternities in the mind and intention of God. When anyone takes upon himself anything of the preaching, or the teaching, or the serving work of the Church, he does not enter on a service which is without traditions; he walks where the saints have trod. 

(ii) It gave him a great authority. He was the envoy of Jesus Christ. Paul never thought of his authority as coming from his own mental excellence, still less from his own moral goodness. It was in the authority of Christ that he spoke. The man who preaches the gospel of Christ or teaches his truth, if he is truly dedicated, does not talk about his own opinions or offer his own conclusions; he comes with Christ's message and with God's word. The true envoy of Christ has reached past the stage of perhapses and maybes and possiblys, and speaks with the certainty of one who knows. 

AN APOSTLE'S GOSPEL (Titus 1:1-4 continued)
Further, in this passage we can see the essence of an apostle's gospel and the central things in his task. 

(i) The whole message of the apostle is founded on the hope of eternal life. Again and again the phrase eternal life recurs in the pages of the New Testament. The word for eternal is aionios (Greek #166); and properly the only one person in the whole universe to whom that word may correctly be applied is God. The Christian offer is nothing less than the offer of a share in the life of God. It is the offer of God's power for our frustration, of God's serenity for our dispeace, of God's truth for our guessing, of God's goodness for our moral failure, of God's joy for our sorrow. The Christian gospel does not in the first place offer men an intellectual creed or a moral code; it offers them life, the very life of God. 

(ii) To enable a man to enter into that life, two things are necessary. It is the apostle's duty to awaken faith in men. With Paul, faith always means one thing--absolute trust in God. The first step in the Christian life is to realize that we can do nothing except receive. In every sphere of life, no matter how precious an offer may be, it remains inoperative until it is received. The first duty of the Christian is to persuade others to accept the offer of God. In the last analysis, we can never argue a man into Christianity. All we can say is, "Try it, and see!" 

(iii) It is the apostle's duty also to equip others with knowledge. Christian evangelism and Christian education must go hand in hand. Faith may begin by being a response of the heart, but it must go on to be the possession of the mind. The Christian gospel must be thought out in order to be tried out. No man can live for ever on the crest of a wave of emotion. The Christian life must be a daily loving Christ more and understanding him better. 

(iv) The result of faith and knowledge must be a truly religious life. Faith must always issue in life and Christian knowledge is not merely intellectual knowledge but knowledge how to live. Many people have been great scholars and yet completely inefficient in the ordinary things of life and total failures in their personal relationships. A truly religious life is one in which a man is on the right terms with God, with himself and with his fellow-men. It is a life in which a man can cope alike with the great moments and the everyday duties. It is a life in which Jesus Christ lives again. 

It is the duty of the Christian to offer to men the very life of God; to awaken faith in their hearts and to deepen knowledge in their minds; to enable them to live in such a way that others will see the reflection of the Master in them. 

GOD'S PURPOSE AND GOD'S GOOD TIME (Titus 1:1-4 continued)
This passage tells us of God's purpose and of his way of working that purpose out. 

(i) God's purpose for man was always one of salvation. His promise of eternal life was there before the world began. It is important to note that here Paul applies the word Saviour both to God and to Jesus. We sometimes hear the gospel presented in a way that seems to draw a distinction between a gentle, loving, and gracious Jesus, and a hard, stern, and severe God. Sometimes it sounds as if Jesus had done something to change God's attitude to men and had persuaded him to lay aside his wrath and not to punish them. There is no justification for that in the New Testament. But at the back of the whole process of salvation is the eternal and unchanging love of God, and it was of that love Jesus came to tell men. God is characteristically the Saviour God, whose last desire is to condemn men and whose first desire is to save them. He is the Father who desires only that his children should come home so that he may gather them to his breast. 

(ii) But this passage does more than speak of God's eternal purpose; it also speaks of his method. It tells us that he sent his message in his own good time. That means to say that all history was a preparation for the coming of Jesus. We cannot teach any kind of knowledge to a man until he is fit to receive it. In all human knowledge we have to start at the beginning; so men had to be prepared for the coming of Jesus. All the history of the Old Testament and all the searchings of the Greek philosophers were preparations for that event. God's Spirit was moving both amongst the Jews and amongst all other peoples so that they should be ready to receive his Son when he came. We must look on all history as God's education of men. 

(iii) Further, Christianity came into this world at a time when it was uniquely possible for its message to spread. There were five elements in the world situation which facilitated its spread. 

(a) Practically all the world spoke Greek. That is not to say that the nations had forgotten their own language; but nearly all men spoke Greek in addition. It was the language of trade, of commerce, of literature. If a man was going to take any part in public life and activity he had to know Greek. People were bilingual and the first age of Christianity was one of the very few when the missionary had no language problem to solve. 

(b) There were to all intents and purposes no frontiers. The Roman Empire was coextensive with the known world. Wherever the traveller might go, he was within that Empire. Nowadays, if a man intended to cross Europe, he would need a passport; he would be held up at frontiers; he would find iron curtains. In the first age of Christianity a missionary could move without hindrance from one end of the known world to the other. 

(c) Travel was comparatively easy. True, it was slow, because there was no mechanized travel, and most journeys had to be done on foot, with the baggage carried by slow-moving animals. But the Romans had built their great roads from country to country and had, for the most part, cleared the land of brigands and the sea of pirates. Travel was easier than it had ever been before. 

(d) The first age of Christianity was one of the few when the world was very largely at peace. If wars had been raging all over Europe, the progress of the missionary would have been rendered impossible. But the pax Romana, the Roman peace, held sway; and the traveller could move within the Roman Empire in safety. 

(e) It was a world which was conscious of its needs. The old faiths had broken down and the new philosophies were beyond the mind of simple people. Men were looking, as Seneca said, ad salutem, towards salvation. They were increasingly conscious of "their weakness in necessary things." They were searching for "a hand let down to lift them up." They were looking for "a peace, not of Caesar's proclamation, but of God's." There never was a time when the hearts of men were more open to receive the message of salvation which the Christian missionaries brought. 

It was no accident that Christianity came when it did. It came in God's own time; all history had been a preparation for it; and the circumstances were such that the way was open for the tide to spread. 

A FAITHFUL HENCHMAN (Titus 1:1-4 continued)
We do not know a great deal about Titus, to whom this letter was written, but from the scattered references to him, there emerges a picture of a man who was one of Paul's most trusted and most valuable helpers. Paul calls him "my true son," so it is most likely that he himself converted him, perhaps at Iconium. 

Titus was the companion for an awkward and a difficult time. When Paul paid his visit to Jerusalem, to a Church which suspected him and was prepared to mistrust and dislike him, it was Titus whom he took with him along with Barnabas (Galatians 2:1). It was said of Dundas, the famous Scotsman, by one of his friends, "Dundas is no orator; but he will go out with you in any kind of weather." Titus was like that. When Paul was up against it, Titus was by his side. 

Titus was the man for a tough assignment. When the trouble at Corinth was at its peak, it was he who was sent with one of the severest letters Paul ever wrote (2 Corinthians 8:16). Titus clearly had the strength of mind and the toughness of fibre which enabled him to face and to handle a difficult situation. There are two kinds of people. There are the people who can make a bad situation worse, and there are the people who can bring order out of chaos and peace out of strife. Titus was the man to send to the place where there was trouble. He had a gift for practical administration. It was Titus whom Paul chose to organize the collection for the poor members of the Church at Jerusalem (2 Corinthians 8:6; 2 Corinthians 8:10). It is clear that he had no great gifts of speech, but he was the man for practical administration. The Church ought to thank God for the people to whom we turn whenever we want a practical job well done. 

Paul has certain great titles for Titus. 

He calls him his true child. That must mean that he was Paul's convert and child in the faith (Titus 1:4). Nothing in this world gives a preacher and teacher more joy than to see someone whom he has taught rise to usefulness within the Church. Titus was the son who brought joy to the heart of Paul, his father in the faith. 

He calls him his brother (2 Corinthians 2:13) and his sharer in work and toil (2 Corinthians 8:23). The great day for a preacher or a teacher is the day when his child in the faith becomes his brother in the faith, when the one whom he has taught is able to take his place in the work of the Church, no longer as a junior, but as an equal. 

He says that Titus walked in the same spirit (2 Corinthians 12:18). He knew that Titus would deal with things as he would have dealt with them himself. Happy is the man who has a lieutenant to whom he can commit his work, certain that it will be done in the way in which he himself would have wished to do it. 

He gives to Titus a great task. He sends him to Crete to be a pattern to the Christians who are there (Titus 2:7). The greatest compliment Paul paid Titus was that he sent him to Crete, not to talk to them about what a Christian should be, but to show them what he should be. There could be no greater responsibility and no higher compliment than that. 

One very interesting suggestion has been made. 2 Corinthians 8:18 and 2 Corinthians 12:18 both say that when Titus was sent to Corinth another brother was sent with him, described in the former passage as "the brother who is famous among all the churches," and commonly identified with Luke. It has been suggested that Titus was Luke's brother. It is rather an odd fact that Titus is never mentioned in Acts; but we know that Luke wrote Acts and often tells the story in the first person plural, saying: "We did this," or, "We did that," and it has been suggested that in such passages he includes Titus with himself. Whether or not that suggestion is true we cannot tell, but certainly Titus and Luke have a family resemblance in that they were both men of practical service. 

In the Western Church Titus is commemorated on 4th January, and in the Eastern Church on 25th August. 

THE ELDER OF THE CHURCH (Titus 1:5-7 a)
1:5-7a The reason why I left you in Crete was that any deficiencies in the organization of the Church should be rectified, and that you might appoint elders in each city as I instructed you. An elder is a man whose conduct must be beyond reproach, the husband of one wife, with children who are also believers, who cannot be accused of profligacy, and who are not undisciplined. For he who oversees the Church of God must be beyond reproach, as befits a steward of God. 
We have already studied in detail the qualifications of the elder as set out by Paul in 1 Timothy 3:1-7. It is therefore not necessary to examine them in detail again. 

It was always Paul's custom to ordain elders as soon as a Church had been founded (Acts 14:23). Crete was an island of many cities. "Crete of the hundred cities." Homer called it. It was Paul's principle that his little Churches should be encouraged to stand on their own feet as soon as possible. 

In this repeated list of the qualifications of the elder, one thing is specially stressed. He must be a man who has taught his own family in the faith. The Council of Carthage later laid it down: "Bishops, elders and deacons shall not be ordained to office before they have made all in their own households members of the Catholic Church." Christianity begins at home. It is no virtue for any man to be so engaged in public work that he neglects his own home. All the Church service in the world will not atone for neglect of a man's own family. 

Paul uses one very vivid word. The family of the elder must be such that they cannot be accused of profligacy. The Greek word is asotia (Greek #810). It is the word used in Luke 15:13 for the riotous living of the prodigal son. The man who is asotos (Greek #811) is incapable of saving; he is wasteful and extravagant and pours out his substance on personal pleasure; he destroys his substance and in the end ruins himself. One who is asotos (Greek #811) is the old English scatterling, the Scots ne'er-do-well, the modern waster. Aristotle who always described a virtue as the mean between two extremes, declares that on the one hand there is stinginess, on the other there is asotia (Greek #810), reckless and selfish extravagance, and the relevant virtue is liberality. The household of the elder must never be guilty of the bad example of reckless spending on personal pleasure. 

Further, the family of the elder must not be undisciplined. Nothing can make up for the lack of parental control. Falconer quotes a saying about the household of Sir Thomas More: "He controls his family with the same easy hand: no tragedies, no quarrels. If a dispute begins, it is promptly settled. His whole house breathes happiness, and no one enters it who is not the better for the visit." The true training ground for the eldership is at least as much in the home as it is in the Church. 

WHAT THE ELDER MUST NOT BE (Titus 1:7 b)
1:7b He must not be obstinately self-willed; he must not be an angry man; he must not be given to drunken and outrageous conduct; he must not be a man ready to come to blows; he must not be a seeker of gain in disgraceful ways. 
Here is a summary of the qualities from which the elder of the Church must be free; and every one is described in a vivid word. 

(i) He must not be obstinately self-willed. The Greek is authades (Greek #829), which literally means pleasing himself. The man who is authades (Greek #829) has been described as the man who is so pleased with himself that nothing else pleases him and he cares to please nobody. R. C. Trench said of such a man that, "he obstinately maintains his own opinion, or asserts his own rights, while he is reckless of the rights, opinions and interests of others." 

The Greek ethical writers had much to say about this fault of authadeia. Aristotle set on the one extreme the man who pleases everybody (areskos, compare Greek #700), and on the other extreme the man who pleases nobody (authades, Greek #829), and between them the man who had in his life a proper dignity (semnos, Greek #4586). He said of the authades (Greek #829) that he was the man who would not converse or associate with any man. Eudemus said that the authades (Greek #829) was the man who "regulates his life with no respect to others, but who is contemptuous." Euripides said of him that he was "harsh to his fellow citizens through want of culture." Philodemus said that his character was compounded in equal parts of conceit, arrogance and contemptuousness. His conceit made him think too highly of himself; his contemptuousness made him think too meanly of others; and his arrogance made him act on his estimate of himself and others. 

Clearly the man who is authades (Greek #829) is an unpleasant character. He is intolerant, condemning everything that he cannot understand and thinking that there is no way of doing anything except his. Such a quality, as Lock said, "is fatal to the rule of free men." No man of contemptuous and arrogant intolerance is fit to be an office-bearer of the Church. 

(ii) He must not be an angry man. The Greek is orgilos (Greek #3711). There are two Greek words for anger. There is thumos (Greek #2372), which is the anger that quickly blazes up and just as quickly subsides, like a fire in straw. There is orge (Greek #3709), the noun connected with orgilos (Greek #3711), and it means inveterate anger. It is not the anger of the sudden blaze, but the wrath which a man nurses to keep it warm. A blaze of anger is an unhappy thing; but this long-lived, purposely maintained anger is still worse. The man who nourishes his anger against any man is not fit to be an office-bearer of the Church. 

(iii) He must not be given to drunken and outrageous conduct. The word is paroinos (Greek #3943), which literally means given to over-indulgence in wine. But the word widened its meaning until it came to describe all conduct which is outrageous. The Jews, for instance, used it of the conduct of Jews who married Midianite women; the Christians used it of the conduct of those who crucified Christ. It describes the character of the man who, even in his sober moments, acts with the outrageousness of a drunken man. 

(iv) He must not be a man ready to come to blows. The word is plektes (Greek #4131), which literally means a striker. It would seem that in the early Church there were over-zealous bishops who chastised erring members of their flock with physical violence, for the Apostolic Canons lay it down: "We order that the bishop who strikes an erring believer should be deposed." Pelagius says: "He cannot strike anyone who is the disciple of that Christ who, being struck, returned no answering blow." The Greeks themselves widened the meaning of this word to include, not only violence in action, but also violence in speech. The word came to mean one who browbeats his fellow-men, and it may well be that it should be so translated here. The man who abandons love and resorts to violence of action or of speech is not fit to be an office-bearer of the Christian Church. 

(v) He must not be a seeker of gain in disgraceful ways. The word is aischrokerdes (Greek #146), and it describes a man who does not care how he makes money so long as he makes it. It so happens that this was a fault for which the Cretans were notorious. Polybius said: "They are so given to making gain in disgraceful and acquisitive ways that among the Cretans alone of all men no gain is counted disgraceful." Plutarch said that they stuck to money like bees to honey. The Cretans counted material gain far above honesty and honour. They did not care how much their money cost them; but the Christian knows that there are some things which cost too much. The man whose only aim in life is to amass material things, irrespective of how he does so, is not fit to be an office-bearer of the Christian Church. 

WHAT THE ELDER MUST BE (Titus 1:8-9)
1:8-9 Rather he must be hospitable, a lover of all good things and all good people, prudent, just, pious, self-controlled, with a strong grip on the truly reliable message which Christian teaching gave to him, that he may be well able to encourage the members of the Church with health-giving teaching, and to convict the opponents of the faith. 
The previous passage set out the things which the elder of the Church must not be; this one sets out what he must be. These necessary qualities group themselves into three sections. 

(i) First, there are the qualities which the elder of the Church must display to other people. 

He must be hospitable. The Greek is philoxenos (Greek #5383), which literally means a lover of strangers. In the ancient world there were always many who were on the move. Inns were notoriously expensive, dirty and immoral; and it was essential that the wayfaring Christian should find an open door within the Christian community. To this day no one needs Christian fellowship more than the stranger in a strange place. 

He must also be philagathos (Greek #5358), a word which means either a lover of good things, or a lover of good people, and which Aristotle uses in the sense of unselfish, that is, a lover of good actions. We do not have to choose between these three meanings; they are all included. The Christian office-bearer must be a man whose heart answers to the good in whatever person, in whatever place and in whatever action he finds it. 

(ii) Second, there comes a group of terms which tell us the qualities which the Christian office-bearer must have within himself. 

He must be prudent (sophron, Greek #4998). Euripides called this prudence "the fairest gift the gods have given to men." Socrates called it "the foundation stone of virtue." Xenophon said that it was that spirit which shunned evil, not only when evil could be seen but even when no one would ever see it. Trench defined it as "entire command over the passions and desires, so that they receive no further allowance than that which the law and right reason admit and approve." Sophron (Greek #4998) is the adjective to be applied to the man, as the Greeks said themselves, "whose thoughts are saving thoughts." The Christian office-bearer must be a man who wisely controls every instinct. 

He must be "just" (dikaios, Greek #1342). The Greeks defined the just man as he who gives both to men and to the gods what is due to them. The Christian office-bearer must be such that he gives to man the respect and to God the reverence, which are their due. 

He must be pious (hosios, Greek #3741). The Greek word is hard to translate, for it describes the man who reverences the fundamental decencies of life, the things which go back beyond any man-made law. 

He must be self-controlled (egkrates, Greek #1468). The Greek word describes the man who has achieved complete self-mastery. Any man who would serve others must first be master of himself. 

(iii) Finally, there comes a description of the qualities of the Christian office-bearer within the Church. 

He must be able to encourage the members of the Church. The navy has a rule which says that no officer shall speak discouragingly to any other officer in the performance of his duties. There is always something wrong with preaching or teaching whose effect is to discourage others. The function of the true Christian preacher and teacher is not to drive a man to despair, but to lift him up to hope. 

He must be able to convict the opponents of the faith. The Greek is elegchein (Greek #1651) and is a most meaningful word. It means to rebuke a man in such a way that he is compelled to admit the error of his ways. Trench says that it means "to rebuke another, with such an effectual wielding of the victorious arms of the truth, as to bring him, if not always to a confession, yet at least to a conviction, of his sin." Demosthenes said that it describes the situation in which a man unanswerably demonstrates the truth of the things that he has said. Aristotle said that it means to prove that things cannot be otherwise than as we have stated them. Christian rebuke means far more than flinging angry and condemning words at a man. It means speaking in such a way that he sees the error of his ways and accepts the truth. 

THE FALSE TEACHERS OF CRETE (Titus 1:10-11)
1:10-11 For there are many who are undisciplined, empty talkers, deceivers. Those of the circumcision are especially so. They must be muzzled. They are the kind of people who upset whole households, by teaching things which should not be taught in order to acquire a shameful gain. 
Here we have a picture of the false teachers who were troubling Crete. The worst were apparently Jews. They tried to persuade the Cretan converts of two things. They tried to persuade them that the simple story of Jesus and the Cross was not sufficient, but that, to be really wise, they needed all the subtle stories and the long genealogies and the elaborate allegories of the Rabbis. Further, they tried to teach them that grace was not enough, but that, to be really good, they needed to take upon themselves all the rules and regulations about foods and washings which were so characteristic of Judaism. The false teachers were seeking to persuade men that they needed more than Christ and more than grace in order to be saved. They were intellectualists for whom the truth of God was too simple and too good to be true. 

One by one the characteristics of these false teachers pass before us. 

They were undisciplined; they were like disloyal soldiers who refused to obey the word of command. They refused to accept the creed or the control of the Church. It is perfectly true that the Church does not seek to impose upon men a flat uniformity of belief; but there are certain things which a man must believe to be a Christian, the greatest of which is the all-sufficiency of Christ. Even in the Protestant Church discipline is not eliminated. 

They were empty talkers; the word is mataiologoi (Greek #3151), and the adjective mataios (Greek #3152), vain, empty, profitless, was the adjective applied to heathen worship. The main idea was of a worship which produced no goodness of life. These people in Crete could talk glibly but all their talk was ineffective in bringing anyone one step nearer goodness. The Cynics used to say that all knowledge which is not profitable for virtue is vain. The teacher who simply provides his pupils with a forum for pleasant intellectual and speculative discussion teaches in vain. 

They were deceivers. Instead of leading men to the truth they led them away from it. 

Their teaching upset whole households. There are two things to notice there. First, their teaching was fundamentally upsetting. It is true that truth must often make a man rethink his ideas and that Christianity does not run away from doubts and questions, but faces them fairly and squarely. But it is also true that teaching which ends in nothing but doubts and questionings is bad teaching. In true teaching, out of the mental disturbance should come in the end a new and greater certainty. Second, they upset households. That is to say, they had an ill effect on family life. Any teaching which tends to disrupt the family is false for the Christian Church is built on the basis of the Christian family. 

Their teaching was designed for gain. They were more concerned with what they could get out of the people they were teaching than with what they could put into them. Parry has said that this is indeed the besetting temptation of the professional teacher. When he looks on his teaching simply as a career designed for personal advancement and profit, he is in a perilous condition. 

These men are to be muzzled. That does not imply that they are to be silenced by violence or by persecution. The Greek (epistomizein, Greek #1993) does mean to muzzle, but it became the normal word for to silence a person by reason. The way to combat false teaching is to offer true teaching, and the only truly unanswerable teaching is the teaching of a Christian life. 

A BAD REPUTATION (Titus 1:12)
1:12 One of themselves, a prophet of their own, has said: "The Cretans are always liars, wild and evil beasts, lazy gluttons." His testimony is true! 
No people ever had a worse reputation than the Cretans. The ancient world spoke of the three most evil C's--the Cretans, the Cilicians, and the Cappadocians. The Cretans were famed as a drunken, insolent, untrustworthy, lying, gluttonous people. 

Their avarice was proverbial. "The Cretans," said Polybius, "on account of their innate avarice, live in a perpetual state of private quarrel and public feud and civil strife...and you will hardly find anywhere characters more tricky and deceitful than those of Crete." He writes of them: "Money is so highly valued among them, that its possession is not only thought to be necessary, but highly creditable; and in fact greed and avarice are so native to the soil in Crete, that they are the only people in the world among whom no stigma attaches to any sort of gain whatever." 

Polybius tells of a certain compact that a traitor called Bolis made with a leader called Cambylus, also a Cretan. Bolis approached Cambylus "with all the subtlety of a Cretan." "This was now made the subject of discussion between them in a truly Cretan spirit. They never took into consideration the saving of the person in danger, or their obligations of honour to those who had entrusted them with the undertaking, but confined the discussion entirely to questions of their own safety and their own advantage. As they were both Cretans they were not long in coming to a unanimous agreement." 

So notorious were the Cretans that the Greeks actually formed a verb kretizein, to cretize, which meant to lie and to cheat; and they had a proverbial phrase, kretizein pros Kreta, to cretize against a Cretan, which meant to match lies with lies, as diamond cuts diamond. 

The quotation which Paul makes is actually from a Greek poet called Epimenides. He lived about 600 B.C. and was ranked as one of the seven wise men of Greece. The first phrase, "The Cretans are chronic liars," had been made famous by a later and equally well-known poet called Callimachus. In Crete there was a monument called The Tomb of Zeus. Obviously the greatest of the gods cannot die and be buried in a tomb, and Callimachus quoted this as a perfect example of Cretan lying. In his Hymn to Zeus he writes: 

"Cretans are chronic liars, 

For they built a tomb, O King, 

And called it thine; but you die not; 

Your life is everlasting." 

The Cretans were notorious liars and cheats and gluttons and traitors but here is the wonderful thing. Knowing that, and actually experiencing it, Paul does not say to Timothy: "Leave them alone. They are hopeless and all men know it." He says: "They are bad and all men know it. Go and convert them." Few passages so demonstrate the divine optimism of the Christian evangelist, who refuses to regard any man as hopeless. The greater the evil, the greater the challenge. It is the Christian conviction that there is no sin too great for the grace of Jesus Christ to conquer. 

THE PURE IN HEART (Titus 1:13-16)
1:13-16 For that very reason correct them with severity, that they may grow healthy in the faith and not pay attention to Jewish fables and to rules and regulations made by men who persist in turning their backs on the truth. 
"To the pure all things are pure." 
But to those who are defiled and who do not believe, nothing is pure, because their mind and conscience are defiled. They profess to know God, but they deny their profession by their deeds, because they are repulsive and disobedient and useless for any good work. 
The great characteristic of the Jewish faith was its thousands of rules and regulations. This, that and the next thing were branded as unclean; this, that and the next food were held to be tabu. When Judaism and Gnosticism joined hands even the body became unclean and the natural instincts of the body were held to be evil. The inevitable result was that long lists of sins were constantly being created. It became a sin to touch this or that; it became a sin to eat this or that food; it even became a sin to marry and to beget children. Things which were either good in themselves or quite natural became defiled. 

So Paul strikes out the great principle--To the pure all things are pure. He had already said that even more definitely in Romans 14:20 when, to those who were constantly involved in questions about clean and unclean foods, he said: "All things are pure." It may well be that this phrase is not only a proverb but an actual saying of Jesus. When Jesus was speaking about these countless Jewish rules and regulations, he said: "There is nothing outside a man which by going into him can defile him; but the things which come out of a man are what defile him" (Mark 7:15). 

It is a man's heart which makes all the difference. If he is pure in heart, all things are pure to him. If he is unclean in heart, then he makes unclean everything he thinks about or speaks about or touches. This was a principle which the great classical writers had often stated. "Unless the vessel is pure," said Horace, "everything you pour into it grows bitter." Seneca said: "Just as a diseased stomach alters the food which it receives, so the darkened mind turns everything you commit to it to its own burden and ruin. Nothing can come to evil men which is of any good to them, nay nothing can come to them which does not actually harm them. They change whatever touches them into their own nature. And even things which would be of profit to others become pernicious to them." The man with a dirty mind makes all things dirty. He can take the loveliest things and cover them with smut. But the man whose mind is pure finds all things pure. 

It is said of these men that both their mind and conscience are defiled. A man comes to his decisions and forms his conclusions by using two faculties. He uses intellect to think things out; he uses conscience to listen to the voice of God. But if his intellect is warped in such a way that it can see the unclean thing anywhere, and if his conscience is darkened and numbed by his continual consent to evil, he can take no good decision at all. 

A man must keep the white shield of his innocence unstained. If he lets impurity infect his mind, he sees all things through a mist of uncleanness. His mind soils every thought that enters into it; his imagination turns to lust every picture which it forms; he misinterprets every motive; he gives a double meaning to every statement. To escape that uncleanness we must walk in the cleansing presence of Jesus Christ. 

THE UGLY AND THE USELESS LIFE (Titus 1:13-16 continued)
When a man gets into this state of impurity, he may know God intellectually but his life is a denial of that knowledge. Three things are singled out here about such a man. 

(i) He is repulsive. The word (bdeluktos, Greek #947) is the word particularly used of heathen idols and images. It is the word from which the noun bdelugma (Greek #946), an abomination, comes. There is something repulsive about a man with an obscene mind, who makes sniggering jests and is a master of the unclean innuendo. 

(ii) He is disobedient. Such a man cannot obey the will of God. His conscience is darkened. He has made himself such that he can hardly hear the voice of God, let alone obey it. A man like that cannot be anything else but an evil influence and is therefore unfit to be an instrument in the hand of God. 

(iii) That is just another way of saying that he has become useless to God and to his fellow-men. The word used for useless (adokimos, Greek #96) is interesting. It is used to describe a counterfeit coin which is below standard weight. It is used to describe a cowardly soldier who fails in the testing hour of battle. It is used of a rejected candidate for office, a man whom the citizens regarded as useless. It is used of a stone which the builders rejected. (If a stone had a flaw in it, it was marked with a capital A, for adokimos (Greek #96), and left aside, as being unfit to have any place in the building.) The ultimate test of life is usefulness, and the man whose influence is ever towards that which is unclean is of no use to God or to his fellow-men. Instead of helping God's work in the world, he hinders it; and uselessness always invites disaster. 
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THE CHRISTIAN CHARACTER (Titus 2:1-10)
(1) The Senior Men (Titus 2:1-2)

2:1-2 You must speak what befits sound teaching. You must charge the senior men to be sober, serious, prudent, healthy in Christian faith and love and fortitude. 
This whole chapter deals with what might be called The Christian Character in Action. It takes people by their various ages and stations and lays down what they ought to be within the world. It begins with the senior men. 

They must be sober. The word is nephalios (Greek #3524), and it literally means sober in contradistinction to given to over-indulgence in wine. The point is that when a man has reached years of seniority, he ought to have teamed what are, and what are not, true pleasures. The senior men should have teamed that the pleasures of self-indulgence cost far more than they are worth. 

They must be serious. The word is semnos (Greek #4586), and it describes the behaviour which is serious in the right way. It does not describe the demeanour of a person who is a gloomy killjoy, but the conduct of the man who knows that he lives in the light of eternity, and that before so very long he will leave the society of men for the society of God. 

They must be prudent. The word is sophron (Greek #4998), and it describes the man with the mind which has everything under control. Over the years the senior men must have acquired that cleansing, saving strength of mind which has learned to govern every instinct and passion until each has its proper place and no more. 

The three words taken together mean that the senior man must have learned what can only be called the gravity of life. A certain amount of recklessness and of unthinkingness may be pardonable in youth, but the years should bring their wisdom. One of the most tragic sights in life is a man who has learned nothing from them. 

Further, there are three great qualities in which the senior man must be healthy. 

He must be healthy in faith. If a man lives really close to Christ, the passing of the years and the experiences of life far from taking his faith away will make his faith even stronger. The years must teach us, not to trust God less but to trust him more. 

He must be healthy in love. It may well be that the greatest danger of age is that it should drift into censoriousness and fault-finding. Sometimes the years take kindly sympathy away. It is fatally possible for a man to become so settled in his ways that he comes unconsciously to resent all new thoughts and ways. But the years ought to bring, not increasing intolerance but increasing sympathy with the views and mistakes of others. 

He must be healthy in fortitude. The years should temper a man like steel, so that he can bear more and more, and emerge more and more the conqueror over life's troubles. 

(2) The Older Women (Titus 2:3-5)

2:3-5 In the same way you must charge the older women to be in demeanour such as befits those who are engaged in sacred things. You must charge them not to spread slanderous stories, not to be enslaved by over indulgence in wine, to be teachers of fine things, in order that they may train the young women to be devoted to their husbands and their children, to be prudent, to be chaste, to be home-keepers and home-minders, to be kindly, to be obedient to their own husbands, so that no one will have any opportunity to speak evil of the word of God. 
It is clear that in the early Church a most honoured and responsible position was given to the older women. E. F. Brown, who was himself a missionary in India and knew much about Anglo-Indian society in the old days, relates a most interesting thing. A friend of his on furlough in England was asked: "What is it you most want in India?" And his surprising answer was: "Grandmothers." In the old days there were few older women in Anglo-Indian society, because those engaged in the administration of the country almost invariably came to the end of their service and returned to Britain while still fairly young; and the lack of older women was a serious want. E. F. Brown goes on to say: "Old women play a very important part in society--how large a part one does not realize, till one witnesses a social life from which they are almost absent. Kindly grandmothers and sweet charitable old maids are the natural advisers of the young of both sexes." The older women to whom the years have brought serenity and sympathy and understanding have a part to play in the life of the Church and of the community which is peculiarly their own. 

Here the qualities which characterize them are laid down. Their demeanour must be such as befits those who are engaged in sacred things. As has been said: "They must carry into daily life the demeanour of priestesses in a temple." As Clement of Alexandria had it: "The Christian must live as if all life was a sacred assembly." It is easy to see what a difference it would make to the peace and fellowship of the Church, if it was always remembered that we are engaged in sacred things. Much of the embittered argument and the touchiness and the intolerance which all too frequently characterize church activities would vanish overnight. 

They must not spread slanderous stories. It is a curious trait of human nature that most people would rather repeat and hear a malicious tale than one to someone's credit. It is no bad resolution to make up our minds to say nothing at all about people if we cannot find anything good to say. 

The older women must teach and train the younger. Sometimes it would seem that the only gift experience gives to some is that of pouring cold water on the plans and dreams of others. It is a Christian duty ever to use experience to guide and encourage, and not to daunt and discourage. 

(3) The Younger Women (Titus 2:3-5 Continued)

The younger women are bidden to be devoted to their husbands and their children, to be prudent and chaste, to manage their households well, to be kindly to their servants and to be obedient to their husbands; and the object of such conduct is that no one will be able to speak evil of the word of God. 

In this passage there is both something that is temporary and something that is permanent. 

In the ancient Greek world the respectable woman lived a completely secluded life. In the house she had her own quarters and seldom left them, not even to sit at meals with the menfolk of the family; and into them came no man except her husband. She never attended any public assemblies or meetings; she seldom appeared on the streets, and, when she did, she never did so alone. In fact it has been said that there was no honourable way in which a Greek woman could make a living. No trade or profession was open to her; and if she tried to earn a living, she was driven to prostitution. If the women of the ancient Church had suddenly burst every limitation which the centuries had imposed upon them, the only result would have been to bring discredit on the Church and cause people to say that Christianity corrupted womanhood. The life laid down here seems narrow and circumscribed, but it is to be read against its background. In that sense this passage is temporary. 

But there is also a sense in which it is permanent. It is the simple fact that there is no greater task, responsibility and privilege in this world than to make a home. It may well be that when women are involved in the hundred and one wearing duties which children and a home bring with them, they may say: "If only I could be done with all this, so that I could live a truly religious life." There is in fact nowhere where a truly religious life can better be lived than within the home. As John Keble had it: 

"We need not bid, for cloistered cell, 

Our neighbour and our work farewell, 

Nor strive to wind ourselves too high 

For sinful man beneath the sky; 

The trivial round, the common task, 

Will furnish all we need to ask-- 

Room to deny ourselves, a road 

To bring us daily nearer God." 

In the last analysis there can be no greater career than that of homemaking. Many a man, who has set his mark upon the world, has been enabled to do so simply because someone at home loved him and tended him. It is infinitely more important that a mother should be at home to put her children to bed and hear them say their prayers than that she should attend all the public and Church meetings in the world. 

(4) The Younger Men (Titus 2:6)

2:6 In the same way urge on the younger men the duty of prudence. 
The duty of the younger men is summed up in one sentence, but it is a pregnant one. They are bidden remember the duty of prudence. As we have already seen, the man who is prudent, sophron (Greek #4998), has that quality of mind which keeps life safe. He has the security which comes from having all things under control. 

The time of youth is necessarily a time of danger. 

(i) In youth the blood runs hotter and the passions speak more commandingly. The tide of life runs strongest in youth and it sometimes threatens to sweep a young person away. 

(ii) In youth there are more opportunities for going wrong. Young people are thrown into company where temptation can speak with a most compelling voice. Often they have to study or to work away from home and from the influences which would keep them right. He has not yet taken upon himself the responsibility of a home and a family; he has not yet given hostages to fortune; and he does not yet possess the anchors which hold an older person in the right way through a sheer sense of obligation. In youth there are far more opportunities to make shipwreck of life. 

(iii) In youth there is often that confidence which comes from lack of experience. In almost every sphere of life a younger person will be more reckless than his elders, for the simple reason that he has not yet discovered all the things which can go wrong. To take a simple example, he will often drive a motor car much faster simply because he has not yet discovered how easily an accident can take place or on how slender a piece of metal the safety of a car depends. He will often shoulder a responsibility in a much more carefree spirit than an older person, because he has not known the difficulties and has not experienced how easily shipwreck may be made. No one can buy experience; that is something for which only the years can pay. There is a risk, as there is a glory, in being young. 

For that very reason, the first thing at which any young person must aim is self-mastery. No one can ever serve others until he has mastered himself. "He who rules his spirit is greater than he who takes a city" (Proverbs 16:32). 

Self-discipline is not among the more glamorous of the virtues, but it is the very stuff of life. When the eagerness of youth is buttressed by the solidity of self-mastery, something really great comes into life. 

(5) The Christian Teacher (Titus 2:7-8)

2:7-8 And all the time you are doing this you must offer yourself as a pattern of fine conduct; and in your teaching you must display absolute purity of motive, dignity, a sound message which no one could condemn, so that your opponent may be turned to shame, because he can find nothing bad to say about us. 
If Titus' teaching is to be effective, it must be backed by the witness of his own life. He is himself to be the demonstration of all that he teaches. 

(i) It must be clear that his motives are absolutely pure. The Christian teacher and preacher is always faced with certain temptations. There is always the danger of self-display, the temptation to demonstrate one's own cleverness and to seek to attract notice to oneself rather than to God's message. There is always the temptation to power. The teacher, the preacher, the pastor is always confronted with the temptation to be a dictator. Leader he must be, but dictator never. He will find that men can be led, but that they will never be driven. If there is one danger which confronts the Christian teacher and preacher more than another, it is to set before himself the wrong standards of success. It can often happen that the man who has never been heard of outside his own sphere of work is in God's eyes a far greater success than the man whose name is on every lip. 

(ii) He must have dignity. Dignity is not aloofness, or arrogance, or pride; it is the consciousness of having the terrible responsibility of being the ambassador of Christ. Other men may stoop to pettiness; he must be above it. Other men may bear their grudges; he must have no bitterness. Other men may be touchy about their place; he must have a humility which has forgotten that it has a place. Other men may grow irritable or blaze into anger in an argument; he must have a serenity which cannot be provoked. Nothing so injures the cause of Christ as for the leaders of the Church and the pastors of the people to descend to conduct and to words unbefitting an envoy of Christ. 

(iii) He must have a sound message. The Christian teacher and preacher must be certain to propagate the truths of the gospel and not his own ideas. There is nothing easier for him than to spend his time on side-issues; he might well have one prayer: "God, give me a sense of proportion." The central things of the faith will last him a lifetime. As soon as he becomes a propagandist either for his own ideas or for some sectional interest, he ceases to be an effective preacher or teacher of the word of God. 

The duty laid on Titus is the tremendous task, not of talking to men about Christ, but of showing him to them. It must be true of him as it was of Chaucer's saintly parson: 

"But Cristes love, and his apostles twelve 

He taught, but first he folwed it him-selve." 

The greatest compliment that can be paid a teacher is to say of him: "First he wrought, and then he taught." 

(6) The Christian Workman (Titus 2:9-10)

2:9-10 Impress upon slaves the duty of obeying their own masters. Urge them to seek to give satisfaction in every task, not to answer back, not to pilfer, but to display all fidelity with hearty good-will, that they may in all things adorn the teaching which God our Saviour gave to them. 
In the early Church the problem of the Christian workman was acute. It was one which could operate in two directions. 

If the master was a heathen, the responsibility laid upon the servant was heavy indeed, for it was perhaps only through his conduct that the master could ever come to see what Christianity was. It was the task of the workman to show the master what a Christian could be; and that responsibility still lies upon the Christian workman. A large number of people never willingly darken a Church door; a minister of the Church seldom gets a chance to speak to them. How then is Christianity ever to make contact with them? The only possible way is for a fellow workman to show them what Christianity is. There is a famous story of St. Francis. One day he said to one of his young friars: "Let us go down to the village and preach to the people." So they went. They stopped to talk to this man and to that. They begged a crust at this door and that. Francis stopped to play with the children, and exchanged a greeting with the passers-by. Then they turned to go home. "But father," said the novice, "when do we preach?" "Preach?" smiled Francis. "Every step we took, every word we spoke, every action we did, has been a sermon." 

There was another side to the problem. If the master was a Christian, a new temptation came into the life of the Christian workman. He might attempt to trade on his Christianity. He might think that, because he was a Christian, special allowances would be made for him. He might expect to "get away" with things because both he and the master were members of the same Church. It is perfectly possible for a man to trade on his Christianity--and there is no worse advertisement for it than a man who does that. 

Paul lists the qualities of the Christian workman. 

He is obedient. The Christian is never a man who is above taking orders. His Christianity teaches him how to serve. He is efficient. He is determined to give satisfaction. The Christian workman can never put less than his best into any task that is given him to do. He is respectful. He does not think that his Christianity gives him a special right to be undisciplined. Christianity does not obliterate the necessary lines of authority in the world of industry and of commerce. He is honest. Others may stoop to the petty dishonesties of which the world is full. His hands are clean. He is faithful. His master can rely upon his loyalty. 

It may well be that the man who takes his Christianity to his work will run into trouble; but, if he sticks to it, he will end by winning the respect of all men. 

E. F. Brown tells of a thing which happened in India. "A Christian servant in India was once sent by his master with a verbal message which he knew to be untrue. He refused to deliver it. Though his master was very angry at the time, he respected the servant all the more afterwards and knew that he could always trust him in his own matters." 

The truth is that in the end the world comes to see that the Christian workman is the one most worth having. In one sense, it is hard to be a Christian at our work; in another sense, it is easier than we think, for there is not a master under the sun who is not desperately looking for workmen on whose loyalty and efficiency he can rely. 

THE MORAL POWER OF THE INCARNATION (Titus 2:11-14)
2:11-14 For the grace of God, which brings salvation to all men, has appeared, schooling us to renounce godlessness and worldly desires for forbidden things, and to live in this world prudently, justly and reverently, because we expectantly await the realization of our blessed hope--I mean the glorious appearing of our great God and Saviour Jesus Christ, who gave himself for us to redeem us from the power of all lawlessness, and to purify us as a special people for himself, a people eager for all fine works. 
There are few passages in the New Testament which so vividly set out the moral power of the Incarnation as this does. Its whole stress is the miracle of moral change which Jesus Christ can work. 

This miracle is repeatedly here expressed in the most interesting and significant way. Isaiah once exhorted his people: "Cease to do evil; learn to do good" (Isaiah 1:16-17). First, there is the negative side of goodness, the giving up of that which is evil and the liberation from that which is low; second, there is its positive side, the acquisition of the shining virtues which mark the Christian life. 

First, there is the renunciation of all godlessness and worldly desires. What did Paul mean by worldly desires? Chrysostom said that worldly things are things which do not pass over with us into heaven but are dissolved together with this present world. A man is very short-sighted if he sets all his heart and expends all his labour on things which he must leave behind when he quits this world. But an even simpler interpretation of worldly desires is that they are for things we could not show to God. It is only Christ who can make not only our outward life but also our inward heart fit for God to see. 

That was the negative side of the moral power of the incarnation; now comes the positive side. Jesus Christ makes us able to live with the prudence which has everything under perfect control, and which allows no passion or desire more than its proper place; with the justice which enables us to give both to God and to men that which is their due; with the reverence which makes us live in the awareness that this world is nothing other than the temple of God. 

The dynamic of this new life is the expectation of the coming of Jesus Christ. When a royal visit is expected, everything is cleansed and decorated, and made fit for the royal eye to see. The Christian is the man who is always prepared for the coming of the King of kings. 

Finally Paul goes on to sum up what Jesus Christ has done, and once again he does it first negatively and then positively. 

Jesus has redeemed us from the power of lawlessness, that power which makes us sin. 

Jesus can purify us until we are fit to be the special people of God. The word we have translated special (periousios, Greek #4041) is interesting. It means reserved for; and it was specially used for that part of the spoils of a battle or a campaign which the king who had conquered set apart specially for himself. Through the work of Jesus Christ, the Christian becomes fit to be the special possession of God. 

The moral power of the Incarnation is a tremendous thought. Christ not only liberated us from the penalty of past sin; he can enable us to live the perfect life within this world of space and time; and he can so cleanse us that we become fit in the life to come to be the special possession of God. 

THE THREEFOLD TASK (Titus 2:15)
2:15 Let these things be the substance of your message. Deal out encouragement and rebuke with all the authority which your royal commission confers upon you. Let no one regard your authority as cheap. 
Here Paul succinctly lays before Titus the threefold task of the Christian preacher, teacher and leader. 

It is a task of proclamation. There is a message to be proclaimed. There are some things about which argument is not possible and on which discussion is not relevant. There are times when he must say: "Thus saith the Lord." 

It is a task of encouragement. Any preacher who reduces his audience to bleak despair has failed in his task. Men must be convicted of their sin, not that they may feel that their case is hopeless, but that they may be led to the grace which is greater than all their sin. 

It is a task of conviction. The eyes of the sinner must be opened to his sin; the mind of the misguided must be led to realize its mistake; the heart of the heedless must be stabbed awake. The Christian message is no opiate to send men to sleep; it is rather the blinding light which shows men themselves as they are and God as he is. 
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THE CHRISTIAN CITIZEN (Titus 3:1-2)
3:1-2 Remind them to be duly subject to those who are in power and authority, to obey each several command, to be ready for every work so long as it is good, to slander no one, not to be aggressive, to be kindly, to show all gentleness to all men. 
Here is laid down the public duty of the Christian; and it is advice which was particularly relevant to the people of Crete. The Cretans were notoriously turbulent and quarrelsome and impatient of all authority. Polybius, the Greek historian, said of them that they were constantly involved in "insurrections, murders and internecine wars." This passage lays down six qualifications for the good citizen. 

The good citizen is law-abiding. He recognizes that, unless the laws are kept, life becomes chaos. He gives a proper respect to those who are set in authority and carries out whatever command is given to him. Christianity does not insist that a man should cease to be an individual, but it does insist that he remember that he is also a member of a group. "Man," said Aristotle, "is a political animal." That means that a man best expresses his personality not in isolated individualism but within the framework of the group. 

The good citizen is active in service. He is ready for every work, so long as it is good. The characteristic modern disease is boredom; and boredom is the direct result of selfishness. So long as a man lives on the principle of, "Why should I do it? Let someone else do it," he is bound to be bored. The interest of life lies in service. 

The good citizen is careful in speech. He must slander no one. No man should say about other people what he would not like them to say about him. The good citizen will be as careful of the words he speaks as of the deeds he does. 

The good citizen is tolerant. He is not aggressive. The Greek word is amachos (Greek #269), which means not a fighter. This does not mean that the good citizen will not stand for the principles which he believes to be right, but that he will never be so opinionated as to believe that no other way than his own is right. He will allow to others the same right to have their convictions as he claims for himself to have his own. 

The good citizen is kind. The word is epieikes (Greek #1933), which describes the man who does not stand upon the letter of the law. Aristotle said of this word that it denotes "indulgent consideration of human infirmities" and the ability "to consider not only the letter of the law, but also the mind and intention of the legislator." The man who is epieikes (Greek #1933) is ever ready to avoid the injustice which often lies in being strictly just. 

The good citizen is gentle. The word is praus (Greek #4239), which describes the man whose temper is always under complete control. He knows when to be angry and when not to be angry. He patiently bears wrongs done to himself but is ever chivalrously ready to spring to the help of others who are wronged. 

Qualities like these are possible only for the man in whose heart Christ reigns supreme. The welfare of any community depends on the acceptance by the Christians within it of the duty of demonstrating to the world the nobility of Christian citizenship. 

THE DOUBLE DYNAMIC (Titus 3:3-7)
3:3-7 For we too were once senseless, disobedient, misguided, slaves to all kinds of desires and pleasures, living in maliciousness and envy, detestable ourselves, and hating each other. But when the goodness and the love to men of God our Saviour appeared, it was not by works wrought in righteousness, which we ourselves had done, but by his own mercy that he saved us. That saving act was made effective to us through that washing, through which there comes to us the rebirth and the renewal which are the work of the Holy Spirit, whom he richly poured out upon us, through Jesus Christ our Saviour. And the aim of all this was that we might be put into a right relationship with God through his grace, and so enter into possession of eternal life, for which we have been taught to hope. 
The dynamic of the Christian life is twofold. 

It comes first from the realization that converts to Christianity were once no better than their heathen neighbours. Christian goodness does not make a man proud; it makes him supremely grateful. When he looks at others, living the pagan life, he does not regard them with contempt; he says, as Whitefield said when he saw the criminal on the way to the gallows: "There but for the grace of God go I." 

It comes from the realization of what God has done for men in Jesus Christ. Perhaps no passage in the New Testament more summarily, and yet more fully, sets out the work of Christ for men than this. There are seven outstanding facts about that work here. 

(i) Jesus put us into a new relationship with God. Till he came, God was the King before whom men stood in awe, the Judge before whom men cringed in terror, the Potentate whom they could regard only with fear. Jesus came to tell men of the Father whose heart was open and whose hands were stretched out in love. He came to tell them not of the justice which would pursue them for ever but of the love which would never let them go. 

(ii) The love and grace of God are gifts which no man could ever earn; they can only be accepted in perfect trust and in awakened love. God offers his love to men simply out of the great goodness of his heart and the Christian thinks never of what he has earned but only of what God has given. The keynote of the Christian life must always be wondering and humble gratitude, never proud self-satisfaction. The whole process is due to two great qualities of God. 

It is due to his goodness. The word is chrestotes (Greek #5544) and means benignity. It means that spirit which is so kind that it is always eager to give whatever gift may be necessary. Chrestotes is an all-embracing kindliness, which issues not only in warm feeling but also in generous action at all times. 

It is due to God's love to men. The word is philanthropia (Greek #5363), and it is defined as love of man as man. The Greeks thought much of this beautiful word. They used it for the good man's kindliness to his equals, for a good king's graciousness to his subjects, for a generous man's active pity for those in any kind of distress, and specially for the compassion which made a man ransom a fellow-man when he had fallen into captivity. 

At the back of all this is no merit of man but only the benign kindliness and the universal love which are in the heart of God. 

(iii) This love and grace of God are mediated to men through the Church. They come through the sacrament of baptism. That is not to say that they can come in no other way, for God is not confined within his sacraments; but the door to them is ever open through the Church. When we think of baptism in the earliest days of the Church, we must remember that it was the baptism of grown men and women coming directly out of paganism. It was the deliberate leaving of one way of life to enter upon another. When Paul writes to the people of Corinth, he says: "You were washed, you were sanctified, you were justified" (1 Corinthians 6:11). In the letter to the Ephesians he says that Jesus Christ took the Church that "he might sanctify her, having cleansed her by the washing of water with the word" (Ephesians 5:26). In baptism there came to men the cleansing, re-creating power of God. 

In this connection Paul uses two words. 

He speaks of rebirth (paliggenesia, Greek #3824). Here is a word which had many associations. When a proselyte was received into the Jewish faith, after he had been baptized he was treated as if he were a little child. It was as if he had been reborn and life had begun all over again. The Pythagoreans used the word frequently. They believed in reincarnation and that men returned to life in many forms until they were fit to be released from it. Each return was a rebirth. The Stoics used the word. They believed that every three thousand years the world went up in a great conflagration, and that then there was a rebirth of a new world. When people entered the Mystery Religions they were said to be "reborn for eternity." The point is that when a man accepts Christ as Saviour and Lord, life begins all over again. There is a newness about life which can be likened only to a new birth. 

He speaks of a renewing. It is as if life were worn out and when a man discovers Christ there is an act of renewal, which is not over and done with in one moment of time but repeats itself every day. 

CAUSE AND EFFECT (Titus 3:3-7 continued)
(iv) The grace and love of God are mediated to men within the Church, but behind it all is the power of the Holy Spirit. All the work of the Church, all the words of the Church, all the sacraments of the Church are inoperative unless the power of the Holy Spirit is there. However highly a Church be organized, however splendid its ceremonies may be, however beautiful its buildings, all is ineffective without that power. The lesson is clear. Revival in the Church comes not from increased efficiency in organization but from waiting upon God. Not that efficiency is not necessary, but no amount of efficiency can breathe life into a body from which the Spirit has departed. 

(v) The effect of all this is threefold. It brings forgiveness for past sins. In his mercy God does not hold our sins against us. Once a man was mourning gloomily to Augustine about his sins. "Man," said Augustine, "look away from your sins and look to God." It is not that a man must not be all his life repentant for his sins; but the very memory of his sins should move him to wonder at the forgiving mercy of God. 

(vi) The effect is also present life. Christianity does not confine its offer to blessings which shall be. It offers a man here and now life of a quality which he has never known before. When Christ enters into a man's life, for the first time he really begins to live. 

(vii) Lastly, there is the hope of even greater things. The Christian is a man for whom the best is always still to be; he knows that, however wonderful is life on earth with Christ, the life to come will be greater yet. The Christian is the man who knows the wonder of past sin forgiven, the thrill of present life with Christ, and the hope of the greater life which is yet to be. 

THE NECESSITY OF ACTION AND THE DANGER OF DISCUSSION (Titus 3:8-11)
3:8-11 This is a saying which we are bound to believe--and I want you to keep on affirming these things--that those who have put their faith in God must think and plan bow to practise fine deeds. These are fine things and useful to men. But have nothing to do with foolish speculations and genealogies and contentious and legalistic battles, for they are no good to anyone and serve no useful purpose. Avoid a contentious and opinionative man, after giving him a first and a second warning, for you must be well aware that such a man is perverted and stands a self-condemned sinner. 
This passage stresses the need for Christian action and the danger of a certain kind of discussion. 

The word we have translated to practise fine deeds is proistasthai (Greek #4291), which literally means to stand in front of and was the word used for a shopkeeper standing in front of his shop crying his wares. The phrase may mean either of two things. It might be a command to Christians to engage only in respectable and useful trades. There were certain professions which the early Church insisted that a man should quit before he was allowed even to ask for membership. More probably the phrase has the wider meaning that a Christian must practise good deeds which are helpful to men. 

The second part of the passage warns against useless discussions. The Greek philosophers spent their time on their fine-spun problems. The Jewish Rabbis spent their time building up imaginary genealogies for the characters of the Old Testament. The Jewish scribes spent endless hours discussing what could and could not be done on the Sabbath, and what was and was not unclean. It has been said that there is a danger that a man may think himself religious because he discusses religious questions. It is much easier to discuss theological questions than to be kind and considerate and helpful at home, or efficient and diligent and honest at work. There is no virtue in sitting discussing deep theological questions when the simple tasks of the Christian life are waiting to be done. Such discussion can be nothing other than an evasion of Christian duties. 

Paul was certain that the real task of the Christian lay in Christian action. That is not to say that there is no place for Christian discussion; but the discussion which does not end in action is very largely wasted time. 

It is Paul's advice that the contentious and opinionative man should be avoided. The King James Version calls him the heretic. The Greek is hairetikos (Greek #141). The verb hairein means "to choose"; and hairesis (Greek #139) means "a party, or a school or a sect." Originally the word carries no bad meaning. This creeps in when a man erects his private opinion against all the teaching, the agreement and the tradition of the Church. A heretic is simply a man who has decided that he is right and everybody else is wrong. Paul's warning is against the man who has made his own ideas the test of all truth. A man should always be very careful of any opinion which separates him from the fellowship of his fellow believers. True faith does not divide men; it unites them. 

FINAL GREETINGS (Titus 3:12-15)
3:12-15 When I send Artemas or Tychicus to you, do your best to come to me at Nicopolis, for I have decided to spend the winter there. 
Do your best to help Zenas the lawyer and Apollos on their way. See to it that nothing is lacking to them. 
And let our people too learn to practise fine deeds, that they may be able to supply all necessary needs, and that they may not live useless lives. 
All who are with me send you their greetings. Greet those who love us in the faith. 
Grace be with you all. Amen. 
As usual Paul ends his letter with personal messages and greetings. Of Artemas we know nothing at all. Tychicus was one of Paul's most trusted messengers. He was the bearer of the letters to the Colossian and the Ephesian Churches (Colossians 4:7; Ephesians 6:21). Nicopolis was in Epirus and was the best centre for work in the Roman province of Dalmatia. It is interesting to remember that it was there that Epictetus, the great Stoic philosopher, later had his school. 

Apollos was the well-known teacher (Acts 18:24). Of Zenas we know nothing at all. He is here called a nomikos (Greek #3544). That could mean one of two things. Nomikos (Greek #3544) is the regular word for a scribe and Zenas may have been a converted Jewish Rabbi. It is also the normal Greek for a lawyer; and, if that is its meaning, Zenas has the distinction of being the only lawyer mentioned in the New Testament. 

Paul's last piece of advice is that the Christian people should practise good deeds, so that they themselves should be independent and also able to help others who are in need. The Christian workman works not only to have enough for himself but also to have something to give away. 

Next come the final greetings; and then, as in every letter, Paul's last word is grace. 
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