《Bengel’s Gnomon of the New Testament – Titus》(Johann A. Bengel)
Commentator

Johann Albrecht Bengel was born at Winnenden in Wurttemberg. Due to the death of his father in 1693, he was educated by a family friend, David Wendel Spindler, who became a master in the gymnasium at Stuttgart. In 1703 Bengel left Stuttgart and entered the University of Tubingen as a student at the Tubinger Stift, where, in his spare time, he devoted himself especially to the works of Aristotle and Spinoza, and, in theology, to those of Philipp Spener, Johann Arndt and August Francke. His knowledge of the metaphysics of Spinoza was such that he was selected by one of the professors to prepare materials for a treatise, De Spinosismo, which was afterwards published.

After acquiring his degree, Bengel devoted himself to theology. Even at this time he had religious doubts; it is interesting in view of his later work that one cause of his perplexities was the difficulty of ascertaining the true reading of certain passages in the Greek New Testament. In 1707 Bengel entered the ministry and was appointed to the parochial charge of Metzingen-unter-Urach. In the following year he was recalled to Tubingenn to undertake the office of Repetent (theological tutor)..

He remained at Tubingenn until 1713, when he was appointed head of a seminary recently established at Denkendorf as a preparatory school of theology. Before entering into his new duties he travelled through the greater part of Germany, studying the systems of education which were in use, and visiting the seminaries of the Jesuits as well as those of the Lutheran and Reformed churches. Among other places he went to Heidelberg and Halle, and had his attention directed at Heidelberg to the canons of scripture criticism published by Gerhard von Maastricht, and at Halle to Campeius Vitringa's Anacrisis ad Apocalypsin. The influence exerted by these upon his theological studies is manifest in some of his works.

For 28 years, from 1713 to 1741, he was master (German: Klosterpraeceptor) of the Klosterschule at Denkendorf, a seminary for candidates for the ministry established in a former monastery of the canons of the Holy Sepulchre. To these years, the period of his greatest intellectual activity, belong many of his chief works.

In 1741 he was appointed prelate (i.e. general superintendent) at Herbrechtingen, where he remained till 1749, when he was raised to the dignity of consistorial counsellor and prelate of Alpirsbach, with a residence in Stuttgart. He devoted himself to the discharge of his duties as a member of the consistory. A question of considerable difficulty was at that time occupying the attention of the church courts: the manner in which those who separated themselves from the church were to be dealt with, and the amount of toleration which should be accorded to meetings held in private houses for the purpose of religious edification. The civil power (the duke of Wüberg was a Roman Catholic) was disposed to have recourse to measures of repression, while the members of the consistory, recognizing the good effects of such meetings, were inclined to concede considerable liberty. Bengel exerted himself on the side of the members of the consistory. In 1751 the university of Tün conferred upon him the degree of Doctor of Divinity..

Bengel carried on an 18-year-long controversy with Nicolaus Ludwig, Count von Zinzendorf, leader of the Moravian Brethren from Herrnhut in Saxony. This led to a break between the Moravian Brethren and the dour Pietism typical of Wuerttemberg, represented by Bengel. With his determined certainty giving him systematic insight into the divine Plan of Salvation, Bengel dogmatically opposed the dynamic, ecumenical, missionary efforts of Zinzendorf, who was indifferent to all dogmatism and intolerance. As Bengel did not hesitate to manipulate historical calendars in his chiliasm attempts to predict the end of the world, Zinzendorf rejected this as superstitious "interpretation of signs."

The works on which Bengel's reputation rests as a Biblical scholar and critic are his edition of the Greek New Testament, and his Gnomon or Exegeticat Commentary on the same.

His edition of the Greek Testament was published at Tubingen in 1734, and at Stuttgart in the same year, but without the critical apparatus. So early as 1725, in an addition to his edition of Chrysostoms De Sacerdotio, he had given an account in his Prodromus Novi Testamenti Graeci recte cauteque adornandi of the principles on which his intended edition was to be based. In preparation for his work Bengel was able to avail himself of the collations of upwards of twenty manuscripts, none of them, however, of great importance, twelve of which had been collated by himself. In constituting the text, he imposed upon himself the singular restriction of not inserting any variant reading which had not already been printed in some preceding edition of the Greek text. From this rule, however, he deviated in the case of the Apocalypse, where, owing to the corrupt state of the text, he felt himself at liberty to introduce certain readings on manuscript authority. In the lower margin of the page he inserted a selection of various readings, the relative importance of which he denoted by the first five letters of the Greek alphabet in the following manner: a was employed to denote the reading which in his judgment was the true one, although he did not venture to place it in the text; ß a reading better than that in the text; ?, one equal to the textual reading; and d, readings inferior to those in the text. R Etienne's division into verses was retained in the inner margin, but the text was divided into paragraphs.

The text was followed by a critical apparatus, the first part of which consisted of an introduction to the criticism of the New Testament, in the thirty-fourth section of which he laid down and explained his celebrated canon, Proclivi scriptioni praestat ardua (The difficult reading is to be preferred to that which is easy), the soundness of which, as a general principle, has been recognized by succeeding critics. The second part of the critical apparatus was devoted to a consideration of the various readings, and here Bengel adopted the plan of stating the evidence both against and in favor of a particular reading, thus placing before the reader the materials for forming a judgment. Bengel was the first definitely to propound the theory of families or recensions of manuscripts.

His investigations had led him to see that a certain affinity or resemblance existed amongst many of the authorities for the Greek text manuscripts, versions, and ecclesiastical writers; that if a peculiar reading, e.g., was found in one of these, it was generally found also in the other members of the same class; and this general relationship seemed to point ultimately to a common origin for all the authorities which presented such peculiarities. Although disposed at first to divide the various documents into three classes, he finally adopted a classification into two: the African or older family of documents, and the Asiatic, or more recent class, to which he attached only a subordinate value. The theory was afterwards adopted by JS Semler and JJ Griesbach, and worked up into an elaborate system by the latter critic.

Bengel's labors on the text of the Greek Testament were received with great disfavour in many quarters. Like Brian Walton and John Mill before him, he had to encounter the opposition of those who believed that the certainty of the word of God was endangered by the importance attached to the various readings. JJ Wetstein, on the other hand, accused him of excessive caution in not making freer use of his critical materials. In answer to these strictures, Bengel published a Defence of the Greek Text of His New Testament, which he prefixed to his Harmony of the Four Gospels, published in 1736, and which contained a sufficient answer to the complaints, especially of Wetstein, which had been made against him from so many different quarters. The text of Bengel long enjoyed a high reputation among scholars, and was frequently reprinted. An enlarged edition of the critical apparatus was published by Philip David Burk in 1763.

The other great work of Bengel, and that on which his reputation as an exegete is mainly based, is his Gnomon Novi Testamenti, or Exegetical Annotations on the New Testament, published in 1742. It was the fruit of twenty years labor, and exhibits with a brevity of expression, which, it has been said, condenses more matter into a line than can be extracted from pages of other writers, the results of his study. He modestly entitled his work a Gnomon or index, his object being rather to guide the reader to ascertain the meaning for himself, than to save him from the trouble of personal investigation. The principles of interpretation on which he proceeded were, to import nothing into Scripture, but to draw out of it everything that it really contained, in conformity with grammatico-historical rules not to be hampered by dogmatical considerations; and not to be influenced by the symbolical books. Bengel's hope that the Gnomon would help to rekindle a fresh interest in the study of the New Testament was fully realized. It has passed through many editions, has been translated into German and into English (by Marvin Vincent in 1860), and is still valued by expositors of the New Testament. John Wesley made great use of it in compiling his Expository Notes upon the New Testament (1755).

Besides the two works already described, Bengel was the editor or author of many others, classical, patristic, ecclesiastical and expository. The more important are: Ordo Temporum, a treatise on the chronology of Scripture, in which he enters upon speculations regarding the end of the world, and an Exposition of the Apocalypse which enjoyed for a time great popularity in Germany, and was translated into several languages. His fame was such that almost 200 years later, Hermann Hesse has the hero of The Glass Bead Game discuss Bengel's writings.

01 Chapter 1 

Verses 1-3
Titus 1:1-3. παυλος, Paul) A title suitable to the character of Paul, and to the office of Titus.— κατὰ, according to) Comp. κατὰ, Titus 1:4; Titus 1:9; 2 Timothy 1:1, note. It is the duty of an apostle to propagate the faith, Romans 1:5.— πίστιν, faith) faith—hope are the sum of Christianity; and these things Titus ought to regard in all his teaching, and avoid everything else; comp. 1 Timothy 1:5; 1 Timothy 3:15-16; 1 Timothy 4:1; 1 Timothy 4:3; 1 Timothy 4:10.— ἐκλεκτῶν θεοῦ, the elect of God) for whose sake we ought to do and endure all things, 2 Timothy 2:10. The elect were from among Jews and Gentiles; and their faith was common, Titus 1:4; 2 Peter 1:1 : of the former was Paul; of the latter, Titus.

Verse 2
Titus 1:2. ἐλπίδι ζωῆς αἰωνίου, in the hope of eternal life) ch. Titus 3:7. Hope has reference to the promise.— ἣν, which) life.— ἀψευδὴς, who cannot lie) The foundation of our confidence.— πρὸ χρόνων αἰωνίων, before eternal ages, before the world began) The promise of eternal life is already contained in the appellation, the God of Abraham, etc.[Luke 20:37]. There is here implied an explicit promise to men. See Genesis 3, etc. The χρόνοι αἰωνιοι followed the creation and the fall.

Verse 3
Titus 1:3. καιροῖς) χρόνοι were longer than these.

Verse 4
Titus 1:4. κοινὴν, common) Otherwise Titus, who was born of Gentile parents, would fall short of 1

Verse 5
Titus 1:5. τούτου χάριν, for this cause) The divisions of the epistle are four.

I. The Inscription, Titus 1:1-2.

II. The Instructions given to Titus, to this effect:

1) Ordain good presbyters, Titus 1:5-6.

2) Such are needful among the wicked Cretans, Titus 1:10-11.

3) Rebuke them sharply and admonish them, Titus 1:13-14.

4) Teach old men and women, and young men, showing thyself an example of good works, Titus 2:1-2; and also teach servants, Titus 2:9-10; where an excellent motive from the very marrow of the Gospel is introduced, Titus 2:11-15.

5) Admonish them to obey magistrates, and to show gentleness to all men; wherein the same motive is repeated, Titus 3:1-7.

6) Good works should be performed, foolish questions avoided; one that is a heretic should without hesitation be left to himself, Titus 3:8-11.

III. An Invitation to Titus to come to Nicopolis; and an admonition to attend to some necessary directions, Titus 3:12-13.

IV. Conclusion, Titus 3:15.

(2)— τὰ λείποντα, the things that are wanting) the things which I could not accomplish when I was there, in consequence of the shortness of my time.— ἐπιδιορθώσῃ) Paul διορθώσατο (set in order), Titus ἐπιδιορθοῦται (completes the setting in order).— ὡς, as) Paul had stated the qualifications which the presbyters ought to have; he now repeats them.

Verse 6
Titus 1:6. πιστὰ, faithful) For he who could not bring his children to the faith, how shall he bring others?— ἀσωτίας, of luxury, of riot) which would be wrongfully supported at the expense of the church.

Verse 7
Titus 1:7. ὡς θεοῦ οἰκονόμον, as the steward of God) The greater that the Master is, the greater virtues should be in His servant. Paul calls the ministers of the Gospel the stewards of God, 1 Corinthians 4:1, note. The power, therefore, of a bishop is indeed circumscribed, but he has still some authority. He is a steward, and the steward of God; but a steward has at least some authority and power, something is entrusted to his fidelity and skill; he does not merely use the power of locomotion, he is not an instrument or a machine: the steward of God is not the slave of men, not a drudge or a sutler; only let him be a true steward. This remark needs to be made in opposition to the false politicians, who desire that the ministers of Christ, and the princes, whose name they abuse, and believers and all things, should belong, not to God, not to believers, but to themselves.— μὴ αὐθάδη, not harsh or self-willed) The antithesis is in Titus 1:8, a lover of hospitality; for αὐθάδης, a man harsh, inflexible, neglects humble guests, as Nabal did, 1 Samuel 25; he cares for himself alone, and whatever is connected with himself: others also he bids to keep their own affairs and anxieties to themselves.— μὴ ὀργίλον, not soon angry) The antithesis is a lover of good.— μὴ πάροινον, not given to wine) The antithesis is sober.— μὴ πλήκτην, no striker) The antithesis is just, who decides by reason and equity, not by violence.— μὴ αἰσχροκερδῆ, not covetous of filthy lucre) Base gain (filthy lucre) might be acquired in a matter honourable in itself, as in the work-shop, in bargains and merchandise, in the office of a bishop; Titus 1:11; 1 Timothy 6:5; 2 Corinthians 11:12; 2 Corinthians 11:20; Philippians 3:19; 1 Peter 5:2; 2 Peter 2:3. The antithesis is ὅσιον, holy.

Verse 8
Titus 1:8. ἐγκρατῆ, temperate) ἐγκρατῆς and ἀκρατὴς are sometimes taken in a wider sense; comp. Matthew 23:25 ( ἀκρασίας, excess), note. The opposite, ἀκραστὴς, is clear, so that it was not necessary to express it; and ἀκρασία, so far as it is opposed to τῇ παροινίᾳ, would not come so much under the eye of Titus.

Verse 9
Titus 1:9. ἀντεχόμενον) one who will hold fast, defend, zealously urge. By this word the LXX. mostly translate the Hebrew verb הזק .— κατὰ) ὁ κατὰ τὴν διδαχὴν λόγος [Engl. Vers. the word as he has been taught], the word appertaining to doctrine.— πιστὸς, firm, sure [lit. to be relied on], from which exhortation and power to convict ( παρακαλεῖν, ἐλέγχειν) receive their strength.— καὶ— καὶ) both—and.

Verse 10
Titus 1:10. ΄αταιολόγοι καὶ φρεναπάται, vain-talkers and deceivers) Two nouns, of which the epithet is ἀνυπότακτοι, unruly. As to who are vain-talkers, see 1 Timothy 1:6-7. φρεναπάται, those who deceive men’s minds: ἀνυπότακτοι, unruly; like horses, that hold the bit with their teeth, they are unwilling to submit to the obedience of the faith.

Verse 11
Titus 1:11. ἐπιστομίζειν) to stop the mouth; to reduce to silence by the power of the Spirit, as the unruly deserve.— ὅλους οἴκους, whole houses) A great loss to Paul. [But in the present day what takes place as regards whole streets? What is done regarding country hamlets and cities?—V. g.]— ἀνατρέπουσι, they subvert) as deceivers.— διδάσκοντες ἃ μὴ δεῖ, teaching things which they ought not) as vain-talkers.— αἰσχροῦ κέρδους χάριν, for the sake of filthy lucre) Construed with, they subvert. Baseness is seen most of all in (vile) contemptible gain; Ezekiel 13:19. [1 Timothy 6:5.]

Verse 12
Titus 1:12. εἶπέ τις, one said) Those who are too much devoted to the study of profane writers ought not to applaud themselves because Paul quotes from Menander, Aratus, Epimenides; for he does not even mention their names: Acts 17:28; 1 Corinthians 15:33.— ἐξ αὐτῶν ἴδιος αὐτῶν, of their own) in origin and condition. That circumstance increases the authority of the witness. Testimonies of the wickedness of the Cilicians were also brought forward, but by others [not by one of themselves, as in the case of the Cretans]; therefore Paul, a Cilician, might quote this without reproach.— προφήτης, a prophet) Epimenides, according to the statement of Diogenes Laertius, uttered many predictions; and he acted in the character of a prophet when he spoke these things which Paul quotes.— ἀεὶ, always) Every natural man is at times guilty of lying, but always is a more heinous matter.— ψεῦσται, liars) unlike God, Titus 1:2; liars also in their doctrine concerning God, since they love fables, Titus 1:14. The Cretans had the sepulchre of Jupiter; therefore they were called liars by the poets.— κακὰ θηρία, evil beasts) Crete was considered a χώρα ἄθηρος, a country without wild beasts; whether that be true or false, Al. Morus considers Epimenides (in this line of his) drew the point of his pleasantry from the fact.— γαστέρες ἀργαὶ) Pasor is of opinion that ἀργὸς is here used by Aphæresis for μάργος, voracious; comp. ch. Titus 2:2-6. But the common idea is satisfactory: bellies are slow which are useful to nobody.

Verse 13
Titus 1:13. ἀληθὴς, true) Although it comes from a Cretan.— ἔλεγχε, rebuke) The chief part of the rebuke follows.

Verse 14
Titus 1:14. ΄ύθοις, fables) The antithesis is truth.

Verse 15
Titus 1:15. πάντα μὲν, all things indeed) The defenders of fables and of the commandments of men used this pretext, which Paul sweeps away.— τοῖς καθαροῖς, to the pure) Supply, and to the faithful, taken from the antithesis (unto the unbelieving); 1 Timothy 4:3; Acts 15:9; Romans 14:23. All outward things are pure to those who are pure within.— μεμιασμένοις, to them that are defiled) This is discussed presently.— ἀπίστοις, to the unbelieving) This is discussed in Titus 1:16.— οὐδὲν) nothing, either within, or consequently without.— νοῦς, their intelligence, mind) Romans 14:5.— συνείδησις, conscience) concerning things which are to be done, or that have been done; 1 Corinthians 8:7.

Verse 16
Titus 1:16. θεὸν, God) Whom to know is the highest wisdom.— ὁμολογοῦσι εἰδέναι) profess, and by profession claim to themselves knowledge; 1 Timothy 6:20.— ἀρνοῦνται) deny God.— βδελυκτοὶ) abominable. This agrees with the LXX., Proverbs 17:15 : ἀκαθάρτος καὶ βδελυκτός, unclean and abominable.— ἀδόκιμοι) This may here be taken actively for those who are not fit for anything, because they cannot approve what is good either in themselves or in others.

02 Chapter 2 
Verse 1
Titus 2:1. λάλει, speak) with unrestrained lips; carefully, vigorously, freely.

Verse 2
Titus 2:2. πρεσβύτας, aged men) Supply exhort from Titus 2:6.— νηφαλίους, watchful) in feeling.— σεμνούς, grave) in actions.— σώφρονας, sober) in their mode of living.— τῇ ὑπομονῇ, in patience) A virtue chiefly becoming old men.

Verse 3
Titus 2:3. ἐν καταστήματι (3) ἱεροπρεπεῖ) ἱεροπρεπὴς, observant of sacred decorum.— κατάστημα, behaviour, dress [‘habitus’ exterior], is used here of the ornament of the virtues, which are presently enumerated.— κατάστημα is used in a large sense, as we find in the Greek Lexicon formerly printed at Basle in fol.— δεδουλωμένας, enslaved, under slavery to) It is indeed slavery not to overcome the appetite; 2 Peter 2:19.— καλοδιδασκάλους) teachers of good things, as follows.

Verse 4
Titus 2:4. σωφρονίζωσι τὰς νέας, that they may teach the young women to be sober) Titus is enjoined to treat the Cretan women with somewhat greater severity than Timothy was to treat the women of Ephesus, 1 Timothy 5:2. He himself was to admonish the latter; Titus is to admonish the former, by means of the women who were more advanced in age.

Verse 7
Titus 2:7. (5) περὶ πάντα) in all things.— σεαυτὸν, thyself) Even thou, Titus, though rather young thyself.— ἐν τῇ διδασκαλίᾳ, in doctrine) Public doctrine or teaching is intended, to which λόγος, the word, in daily practice is presently opposed. In the case of the former, ἀφθορία and σε΄νότης are required, to which the epithets ὑγιῆ and ἀκατάγνωστον correspond in the case of the latter, so that the subject-matter and the form may be rightly framed in the case of both.— ἀφθορίαν) viz. παρεχό΄ενος: here we must not repeat σεαυτόν.

Verse 8
Titus 2:8. ἐντραπῇ, may be confounded) The great force of truth and innocence.

Verse 9
Titus 2:9. δούλους, servants) namely, exhort, Titus 2:6.

Verse 10
Titus 2:10. ἀγαθὴν, good) in things not evil.— κοσμῶσιν, may adorn) The lower the condition of servants, the more beautifully is their piety described. [Even such as they should not cast themselves away, as if it were of no importance what sort of persons they were.—V. g.]

Verse 11
Titus 2:11. ἐπεφάνη γὰρ ἡ χάρις, for the grace has appeared) There is a double appearance, viz. that of grace and that of glory, Titus 2:13.— σωτήριος, that bringeth salvation) as the very name, Jesus, indicates [comp. Titus 2:10].— πᾶσιν, to all) [of whom so many the 2d Ed. refers ἱεροπρεπεῖ to the more certain readings, which the Germ. Vers., corresponding to the Gnomon, imitates.—E. B.(6)(7) (8) (9)
(10) Rec. Text read ἱεροπρεπεῖς. But Cfg Vulg. read ἱεροπρεπεῖ.—ED.

different classes are mentioned, Titus 2:2-9.—V. g.] even to servants, even to the Gentiles; comp. ch. Titus 3:2.

Verse 12
Titus 2:12. τὴν ἀσέβειαν, ungodliness) In antithesis to εὐσεβῶς, godly.— τὰς κοσμικὰς, worldly) which prevent men from living soberly and righteously.— σωφρόνως καὶ δικαίως καὶ εὐσεβῶς, soberly and righteously and godly) The three cardinal virtues, from which, either single or united, all the others spring.

Verse 13
Titus 2:13. προσδεχόμενοι, looking for) with joy.— ἐλπίδα— θεοῦ, hope—of God) This may be referred to Christ.(11)— σωτῆρος, Saviour) ch. Titus 3:4; Titus 3:6, where the mention of the Father and of the Son is made in very close connection, as here, ch. Titus 2:11; Titus 2:13. [Hope corresponds to the name of Saviour; the appearance of the glory, to that of God.—V. g.]

Verse 14
Titus 2:14. ἵνα λυτρώσηται, that He might redeem) An allusion to redemption from slavery.(12)— λαὸν περιούσιον, a peculiar people) The adjective would be translated into Latin by superfactum. Columella writes, villica debet separare, quœ consumenda sunt, et quœ superfieri possunt, custodire, “a farmer’s wife should separate what is to be consumed, and keep what may be left over and above.” Comp. περιποίησις, 1 Peter 2:9, note. [The περὶ in composition often expresses something remaining over and above. So περιποίησις, in Peter, something which God reserves to Himself out of all. And περιούσιος, a people peculiarly God’s own above all nations, Exodus 19:5-6; LXX.]

Verse 15
Titus 2:15. ΄ηδεὶς, let no one) 1 Timothy 4:12, note.— περιφρονείτω, despise) The minister of the Divine word, defenceless, unwarlike, is certainly despised by those who do not submit themselves to the word of God, but think that it is only political defences that are of any avail. But perverse hearers much more despise him who teaches somewhat slowly: they ought to be made to feel ἐπιταγὴν, i.e. what is inculcated, as coming from authority; not to draw it to themselves [to wrest the authority from the minister and draw it to themselves].

03 Chapter 3 
Verse 1
Titus 3:1. ἀρχαῖς καὶ ἐξουσίαις, to principalities and powers) Crete was a Roman province.— ὑποτάσσεσθαι, πειθαρχεῖν, to be subject, to obey) The words, ἀνόητοι, foolish (comp. Psalms 32:9), ἀπειθεῖς, disobedient, Titus 3:3, are opposed to them.

Verse 2
Titus 3:2. ἀμάχους, no brawlers) Such as do not attack.— ἐπιεικεῖς, gentle) Such as yield to any one attacking them.— πάντας, all) Crete was an island much frequented by men engaged in mercantile transactions); and they were generally such as are described, Titus 3:3.

Verse 3
Titus 3:3. γὰρ, for) As God has treated us, so we ought to treat our neighbour.— καὶ ἡμεῖς, we also) Ephesians 2:3.— ἀνόητοι, foolish) We have not come to the knowledge of God of our own accord (of ourselves). [This is the very exact image of human life without grace. Grace, and grace alone, is the remedy even for foolishness. Some, which may appear wonderful, though they excel in some things by singular skill and sagacity, yet in other things, when godliness or even mere natural equity is the point at issue, make the most wretched blunders, and permit themselves to be imposed upon, and their authority to be basely exercised.—V. g.]— ἀπειθεῖς, disobedient) We did not obey God when revealing Himself.— ἡδοναῖς, pleasures) which consist even in evil speaking, not merely in the taste of the tongue (i.e. the pleasures of the palate).— ποικιλαῖς, various, divers) 2 Timothy 3:6. A remarkable epithet. Variety delights.

Verse 4
Titus 3:4. ἡ χρηστότης καὶ φιλανθρωπία, kindness and love to men) Human vices of a quite contrary character are enumerated, Titus 3:3.— σωτῆρος, our Saviour) The conjugate, ἔσωσεν, He saved, occurs Titus 3:5.

Verse 5
Titus 3:5. οὐκ ἐξ ἔργων, not of [by] works) The negative belongs to the whole sentence: we had not been in a state of righteousness; we had not done works in righteousness; we had no works by which we could be saved. So Moses to Israel, Deuteronomy 9:5—(13) διὰ λουτροῦ παλιγγενεσίας καὶ ἀνακαινώσεως πνεύματος ἁγιου, by the washing of regeneration and renewing of the Holy Ghost) The renewing is immediately construed with by; for as washing and regeneration, so renewing and He shed on us, are closely connected. Two things are mentioned: the washing of regeneration, which is a periphrasis for baptism into Christ; and the renewing of the Holy Spirit. Comp. Hebrews 2:4, note. For in both places the benefits are praised, which have come to us by Christ and by the Holy Spirit. So it is called the work of divine grace, not only in respect of individuals, but in respect of the very abundant economy of the New Testament. This regeneration and renewing takes away all the death and the old state, under which we so wretchedly lay, and which is described, Titus 3:3 :2 Corinthians 5:17.

Verse 6
Titus 3:6. οὗ) πνεύματος ἁγίου— διὰ, through) This depends on He saved, etc., Titus 3:5; as the conjugates saved and Saviour prove. [Through Jesus our Saviour is not to be connected, as in Engl. Vers., with He shed on us.]

Verse 7
Titus 3:7. ἵνα, that) This depends on He saved.— δικαιωθέντες, being justified) For formerly we were without righteousness, Titus 3:5.— ἐκείνου, His) God’s, Titus 3:4-5. ἐκεῖνος, He, or that person, points often to something remote. That which is more remote (as expressed by ἐκεῖνος) is estimated from the position of the words, not exactly from the thought itself. The grace of God is an ordinary phrase; and it is of that grace that the kindness and love to men have appeared, to which all things are here attributed. God is supremely good, we are exceedingly evil.— χάριτι, by grace) An antithesis to works.— κατʼ ἐλπίδα, according to the hope) which we did not formerly possess. [This hope truly softens the mind, 1 Peter 3:9.—V. g.]— ζωῆς, of life) Construed with heirs.

Verse 8
Titus 3:8. πιστὸς, faithful) The reference is to what goes before.— περὶ τούτων, concerning these things) not concerning things frivolous: 1 Timothy 1:7, at the end.— φροντίζωσι, that they be careful) no longer foolish, Titus 3:3. [Diligence is necessary.—V. g.]— καλὰ, good) entirely and substantially so. The antithesis is, vain, in the next verse.— ὠφέλιμα, profitable) The antithesis is, unprofitable, ibid.

Verse 10
Titus 3:10. αἱρετικὸν, a heretic) one following, according to his own will, the things which are found fault with at Titus 3:9.— παραιτοῦ, reject) cease to admonish him, for of what advantage is it? We should be labouring in vain.(14), Matthew 7:6.

Verse 11
Titus 3:11. ἐξέστραπται) It is thus the LXX. translate the Hebrew הפך, Deuteronomy 32:20 .— ἁμαρτάνει, sins) Whatever he does and thinks, he is wrong.— ὢν αὐτοκατάκριτος) κρίσις ἑαυτοῦ, his own judgment, accompanies sin ( ἁμαρτίαν), and κατάκρισις, condemnation, follows close after; Romans 14:22-23.

Verse 12
Titus 3:12. ἀρτεμᾶν ἢ τυχιχὸν, Artemas or Tychicus) into whose hands Titus might deliver the lamp of the Gospel.— ἐλθεῖν πρός με, to come to me) when affairs in Crete shall have been more fully set in order.— ἐκεῖ, there) He does not say here. Paul was not yet at Nicopolis.

Verse 13
Titus 3:13. ἵνα μηδὲν, that nothing) Titus therefore had the means. They did not go empty.

Verse 14
Titus 3:14. ΄ανθανέτωσαν, let them learn) by thy admonition and example.— καὶ οἱ ἡμέτεροι, ours also) not only we, but also ours, whom we have gained at Crete. These seem not to have given sufficient assistance to Zenas and Apollos, when they ought to have done so. [It is not proper that some should ever and anon devolve the business in hand from themselves upon others.—V. g.] Zenas and Apollos were already in Crete with Titus; for this is the reason why he distinguishes them from Artemas and Tychicus, who were not until afterwards to be sent.— εἰς τὰς ἀναγκείας χρείας, for necessary uses) even as spiritual necessity [i.e. the tie which necessarily binds saints to help one another] requires; so χρεία, Acts 6:3. Spiritual necessity [‘necessitudo,’ tie of necessary obligation or relationship] lays the foundation of obligations, so that one cannot withdraw from another [so as not to help him].(15)
