《Coke’s Commentary on the Holy Bible – 1 Samuel》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

CHAP. XXXI. 

The Israelites are overcome by the Philistines: Saul and his three sons perish: the Philistines fasten his body to the walls of Bethshan: valiant men from Jabesh-gilead carry off the bodies of Saul and his sons, and bury them near their city. 

Before Christ 1055. 

01 Chapter 1 

Verse 1
1 Samuel 1:1. A certain man of Ramathaim-zophim— This might be translated, the Ramahs of the guards; possibly because the village was divided into two parts, situated each upon a hill, where there might be a watch-tower, and centinels placed. Various other reasons are given for the name; for which see Buddaeus, Hist. 5: tom. 2. By comparing the words in this verse with those in 1 Chronicles 23:32; 1 Chronicles 23:32 and the following, it appears, that Elkanah was of the tribe of Levi and of the family of Kohath, and consequently was not a priest, as some have supposed, much less the high-priest. See Selden de Success. in Pontif. lib. 1: cap. 18. 

Verse 5
1 Samuel 1:5. But the Lord, &c.— For he loved Hannah, though the Lord, &c. Waterland. 

Verse 6
1 Samuel 1:6. Her adversary also provoked her— Houbigant renders this very well, her rival also provoked her even to wrath on this very account, because the Lord had shut up her womb. The word rendered adversary, or rival, signifies a person that distresses or afflicts. See Parkhurst on צר . 

REFLECTIONS.—This chapter opens, 

1. With an account of Samuel's parentage and birthplace. His father was of the family of Korah—a good branch from a bad stock. 

2. He was the son of pious parents. His father Elkanah, signifying God hath possessed, a Levite, went up annually with his family to sacrifice at Shiloh unto the Lord of Sabaoth, or hosts, (which title of God here first occurs,) a rare instance of adherence to God when Israel in general had apostatized from him. Note; (1.) It is among the greater blessings, to be the child of pious parents. (2.) The more others turn away from God, the closer should we cleave to him. 

3. Notice is taken of Elkanah's two wives; one ought to have sufficed him. Probably, as he had no children by the first, he was tempted to take a second; but though he obtained his wish on one hand, his comfort was greatly embittered on the other, by the contests and vexations occasioned between Hannah and Peninnah. Hannah signifies beautiful, and she had engaged Elkanah's best affections; Peninnah, a diamond; she enriched his family with children, but was rough and sharp in her temper. She could not bear Elkanah's partiality to her rival, and therefore took every occasion to provoke and exasperate her. Note; (1.) When we step out of the way of God's providence to gather worldly comforts, we shall find the sweet we expected embittered with gall. (2.) Jealous love cannot bear a rival; let it admonish us to keep our hearts single for God. 

4. The quarrel breaks out between the two wives, even before the Lord in Shiloh, for what place is there so sacred as to exclude the intrusion of human corruption! Peninnah, envious of Hannah's interest in her husband, upbraids her with her barrenness, seeking maliciously to destroy her comfort, if she cannot engage his regard. And this she did at each returning feast, when the appearance of Elkanah's partial love to Hannah roused her jealousy and resentment. Hannah, unable to bear the aggravating taunts, and afflicted beyond measure under her barrenness, too easily gratified her rival's malice, by the sensibility she expressed at her reproaches. Melancholy and discontented, she would not eat, and did nothing but weep, instead of rejoicing before the Lord, and counting herself happy in the blessing of her husband's affection. Note; (1.) A malicious spirit, like the devil, takes delight in the miseries that others suffer by its means. (2.) Those who are of a fretful temper lay themselves open to continual uneasiness. (3.) Most of our miseries we make ourselves by our unthankfulness: did we weigh our mercies, we should be ashamed to complain. 

5. Elkanah by every kind endearment seeks to soothe the sorrows of her heart. His love to her was not at all affected by her barrenness. He carves the nicest part of the festal board to testify his fond regard, and with soft tenderness gently chides the uneasiness that he with grief beheld. Why weepest thou? Why eatest thou not these offerings of peace with a grateful heart to the God of thy mercies? Is not my love better to thee than ten sons? Note; (1.) Love hides all blemishes, and sees no faults. (2.) As barrenness is from God, it ill becomes us to quarrel with him; and it were cruel in a husband to add affliction to the afflicted. (3.) We cannot see those whom we love weeping, without feeling for them the tenderest distress, and eagerly longing to relieve them. (4.) Many of our sorrows are of our own making. It were well if we asked ourselves often, Why weepest thou? (5.) That sorrow is to be condemned as sinful, which unfits us for, or diverts us from, the worship of God. (6.) Religion and reason will afford us a cure for all our distresses: if we possess the one, and exercise the other aright, we shall soon dry up our tears. 

Verse 9
1 Samuel 1:9. Now Eli the priest sat upon a seat, &c.— Eli, who was of the family of Ithamar, was both high-priest and judge at this time. He was born in the end of Gideon's judicature, and died in the middle of the Philistines' tyranny over the Israelites, according to Sir John Marsham, who observes, that his judicature consisted only in hearing and judging causes by his pontifical authority. He did not signalize himself by any victories: he was such a judge as Samuel's sons were, chap. 1 Samuel 8:1 and Samuel himself, after Saul began to reign. See chap. 1 Samuel 7:15; 1 Samuel 7:17. Of the temple of the Lord, in this verse, would be better rendered, Of the tabernacle of the Lord. It appears from the first words of this verse, that Hannah rose up to go to the tabernacle at the time of the evening-sacrifice, for it was after they had dined. 

Verse 17
1 Samuel 1:17. Eli answered and said, Go in peace— Satisfied by her modest and respectful answer, Eli dismisses her with a blessing; which appears to have given Hannah so much gratification, that she departed in perfect complacence, nothing doubting of the completion of her petition, which the high-priest had condescended himself to enforce. The Chaldee renders it, go in peace; and the God of Israel will grant thee, &c. 

REFLECTIONS.—1. Hannah took the first opportunity of retiring, to pour out her complaints into the bosom of a compassionate God. She felt a bitterness which only he could remove, and mingled her tears with her prayers in the fervour of her devotion. Note; (1.) No relief like prayer for an afflicted soul. (2.) The tears we shed upon our knees are those flittings that God puts in his bottle, and which this Father of Mercies will wipe away by an answer of peace to the burdened soul. 

2. Eli observing her move her lips, but not hearing her voice, (for her prayer was mental, and the Lord, who saw her heart, read her importunate desires,) hastily concludes her drunken, and gives her a sharp rebuke for her supposed impiety. Note; (1.) Hasty suspicions and rash censures are very sinful. (2.) The prayer of the heart is that which God chiefly regards, and without words he can read our desires. 

3. Hannah's answer is as respectful and humble, as Eli's charge was hasty and censorious. Far from being provoked at an accusation so contrary to the truth, she with reverence addresses him, My Lord, and meekly explains the true cause of her behaviour. She begs him not to have so ill an opinion of her, as to think her such a daughter of Belial. It was not wine, but the bitterness of her affliction, that made her appear discomposed and disordered. Her cry was internal to the God of mercy, and her lips moved not in folly, but in prayer. Note; (1.) Every drunkard is a child of Belial; but a drunken woman is doubly infamous. (2.) When unjustly censured, let us never return railing for railing. (3.) We do well to explain the motives of our conduct; and to remove those prejudices of our brethren which may be entertained against us, however unjustly. 

4. Eli readily receives her plea, rejoices in her vindication, is sorry for his own rashness, and makes her amends by the benediction he bestows, and his earnestly seconding her prayers by his supplication to God in her behalf for an answer of peace. Note; (1.) We should be pleased to find ourselves mistaken in our misapprehension of our brethren, and endeavour to repair the error immediately. (2.) A good man's benediction and prayers are valuable blessings. 

5. Hannah, having now cast her care upon God, puts off her sorrow, and regains a peaceful mind, departing in faith that the Lord had heard, and would answer the voice of her humble petitions. Note; The prayer of faith can cheer the sinking heart, and smooth the discomposed countenance of the afflicted. 

Verse 20
1 Samuel 1:20. Called his name Samuel, &c.— We have often had occasion to observe, that the reason of names imposed is given in the context; which being the case here, it is surprising that interpreters should have wearied themselves in search of other etymologies. According to Marsham, Samuel was born in the interval of the forty years that the people of Israel served the Philistines. Vignoles thinks that Eli had abdicated the high-priesthood, that he was only judge when Samuel was born, and that he was born in the third year of Eli's administration. See his Chronol. tom. 1: p. 76. 

Verse 21
1 Samuel 1:21. And his vow— It is most likely that Elkanah had united with Hannah in the vow she made, 1 Samuel 1:11 and moreover had promised, in case of its completion, to offer some extraordinary sacrifice. 

Verse 22
1 Samuel 1:22. I will not go up until, &c.— There is nothing in the Hebrew for, I will not go up. It has been observed, that Elkanah and Hannah treat one another with the greatest propriety and tenderness, and present us with a fine example of a sensible and affectionate couple. 

Verse 23
1 Samuel 1:23. Only the Lord establish his word— Houbigant renders this, only the Lord establish that which thou hast said. We prefer, says he, to the common reading דברו debaro, his word, דברךֶ debarek, thy word, which the LXX, Syriac, and Arabic follow; for it does not appear that God had promised Hannah any thing concerning the condition and future life of her son. Therefore the words, may the Lord establish what thou hast spoken, signify "may the Lord grant that what thou hast vowed may be fulfilled, and that the child may live which is born to us." 

Verse 24
1 Samuel 1:24. With three bullocks— As one bullock only is mentioned in the next verse, the LXX, Syriac, and Arabic, read one bullock of three years old, which Houbigant approves and follows; observing, that in the 25th verse the demonstrative ה he, being prefixed, particularizes this very bullock, i.e. of three years old. And the child was young, Houbigant renders, was yet a crying infant; puerum vagientem. 

Verse 28
1 Samuel 1:28. Therefore also I have lent him to the Lord, &c.— Therefore also I have given him, according to my petition, unto the Lord, for as long as I promised in my petition to give him unto the Lord, &c. Waterland. This version of Dr. Waterland's seems perfectly conformable to the original; from a survey of which it appears evident, that Hannah herein refers to the petition which she made for a son, to whom also she gave a name agreeable to this petition. The Vulgate, Syriac, and Arabic, instead of, and he worshipped, read, and they worshipped. 

REFLECTIONS.—The day of the solemn feast being accomplished, we have, 

1. The return of Elkanah and his family, after having risen up early to worship God, before they proceeded on their journey. Note; (1.) Early devotions promise a happy day. (2.) However urgent our journey, we shall lose nothing by taking God's blessing along with us before we set off. 

2. Hannah becomes a joyful mother. God answers her according to her prayers, and she acknowledges the mercy in the name she gives her son, Samuel, as asked of the Lord. Note; God's mercies deserve to be kept in everlasting remembrance. 

3. The care she took in nursing the infant. She was not unnatural, like some mothers, who deny their breasts to the fruit of their womb, but suckled him herself. Note; (1.) When we have a lawful hindrance from the house of God, such as suckling an infant, we may look up with comfort to him over the cradle, and expect God's blessing and presence there. (2.) The best improvement of our mercies received from God is to devote them to God. 

4. When the child is weaned, as it is generally thought at three years old, Hannah performs her vows, goes up with her son, and takes along with her sacrifices and offerings, as grateful acknowledgments of the mercy that God had bestowed. Presenting him to Eli, she reminds him of what had passed, and surrenders up the precious gift to the perpetual service of the God that gave him; then offers her sacrifice, and rejoices before the Lord. Note; (1.) Though we may have just reason to delay, yet must we in their season pay our vows. (2.) They who are surrendered up to God, must henceforth regard themselves no longer as their own, but his for ever. 

5. Samuel was early taught: no sooner had he learned to lisp, than prayer was the language. Though a child, he worshipped before the Lord. Note; (1.) Children should early be taught the way to a throne of grace. (2.) The minds of little ones are very early susceptible of religious impressions. 

02 Chapter 2 
Verse 1
1 Samuel 2:1. And Hannah prayed— This might be rendered with greater propriety, and Hannah sang praise. See Psalms 15:5. 

Verse 3
1 Samuel 2:3. For the Lord is a God of knowledge, and by him actions are weighed— Houbigant renders this, for the Lord foreknoweth all things: your designed counsels shall not succeed; nearly conformable to the Arabic and Syriac. 

Verse 5
1 Samuel 2:5. And they that were hungry, ceased— Houbigant renders this, they that were oppressed with famine, shall no longer be so; whilst the barren shall bring forth seven, and she who had many children shall be deprived of strength. All the expressions in this and the other verses are designed to humble the pride of man, and to set forth the greatness, wisdom, and uncontrollable power of God. 

Verse 8
1 Samuel 2:8. He—lifteth up the beggar from the dunghill, &c.— The author of the Observations remarks, that dried dung being usually burnt in the East, heaps of this sort of turf were commonly laid up in their cottages. Hence he thinks the present expression is elucidated; "He raiseth a beggar from a dunghill, out of a cottage, that is, in which heaps of dried dung are piled up for fuel, as some of the worst accommodated of the poor practise with respect to the turf of this country: or rather, he raiseth up a poor exile, forced to beg his bread in his wanderings, and to lodge in some out-house where dung is laid up, out of the city, in order to set him on the throne of a royal palace, built in the midst of it." When Hannah says, that the pillars of the earth are the Lord's, she urges a strong reason in proof of all she had advanced; namely, that GOD, being the founder, supporter, and upholder of the earth itself, could certainly do with the inhabitants of it as he pleased. The true meaning of the word rendered pillars, מצקי metzukei, is somewhat doubtful. It seems to express those grand instruments, whatever they be, of supporting and retaining in its orbit the globe of the earth. But did it signify pillars, as we have rendered it, every one sees that the word must be understood in a figurative sense. 

Verse 10
1 Samuel 2:10. And he shall give strength unto his king— By king and anointed in this place, say some, is meant David, of whom Hannah prophesies; though it seems most probable that the reference is to the Messiah. See Psalms 89:24. "Who doth not perceive," saith St. Augustine, "that the spirit which animated this woman, whose name, Hannah, signifies grace, prophesied of the Christian religion, the city of God, whose king and founder is Christ?" See de Civ. Dei, lib. 17: cap. 4. This seems to be the chief aim and object of Hannah's song. She is the first person, as Bishop Patrick observes, who names the Messiah or anointed; there being no such word in all the foregoing books: and when we consider the terms in which this beautiful song is expressed; the perfect resemblance there is between this and that of the Blessed Virgin, Luke 1:46; and the allusion which the father of John the Baptist makes to the latter part of it, Luke 1:69-70. We cannot persuade ourselves but that Hannah had a respect to something higher than to Peninnah her rival, or to the triumphs even of David himself. The expressions are too magnificent and sublime to be confined to such objects. Kimchi was so struck with them, that he ingenuously acknowledges, that the king, of whom Hannah speaks here, is the Messiah; of whom she spake either by prophesy or tradition: "For," continues he, "there was a tradition among the Israelites, that a great king should arise in Israel; and she seals up her song with celebrating this king; who was to deliver them from all their enemies." In short, all the particulars of the 9th and 10th verses especially, perfectly characterize the reign of the Messiah; his protection of his saints; the vain efforts of their enemies; their triumph over them; the extent of his kingdom, and the perpetual increase of his power. See Witsii Miscel. Sacr. tom. 1: lib. 1. 

Verse 16
1 Samuel 2:16. And if any man said unto him, let them not fail, &c.— The great sin of these sons of Eli consisted, not only in demanding more than their right; (see Leviticus 7:32.) but in assuming what they chose, before that which belonged to God had been offered to him. See Leviticus 2:16; Leviticus 23:25. 

Verse 18
1 Samuel 2:18. Girded with a linen ephod— As the birth, appointment, and ministry of Samuel were extraordinary, he was therefore indulged with an extraordinary dress. Schachus conjectures, that from hence was derived the latin clavus among the Romans, which was a vestment peculiar to their senators and presidents. It was brought by Tullus Hostilius from the Etruscans when he conquered them, whose ancient language agrees so much with the Hebrew, that we may easily believe they derived many things from them. See Mirotheca, cap. 3: sect. 43. 

Verse 21
1 Samuel 2:21. And the child Samuel grew before the Lord— See 1 Samuel 2:26 and Luke 2:52. As he increased in stature, he increased in wisdom; as parents may be assured will always be the case with those children whom they dedicate early to the Lord, and into whose young minds they carefully instill the divine precepts of religion and truth. 

Verse 25
1 Samuel 2:25. If one man sin against another, the judge, &c.— That is, if one neighbour do an injury to another, the business may be adjusted by the judge, who, interposing his authority, sets the matter right; but if one injure the judge himself, as was the present case, who can intercede in his behalf? Houbigant observes, that the word rendered shall judge him, would more properly and more consistently be rendered, shall be entreated; interceded with for the man. The words, because the Lord would slay them, are rendered by Dr. Waterland, wherefore the Lord would slay them; a better translation than the common one; which yet may very well be justified; as the Lord, when people become incorrigible, gives them up to their own hardness of heart, and its consequent destruction. 

REFLECTIONS.—The characters of these families, thus contrasted, appear more conspicuous. The negligence of Eli, the high-priest, makes Elkanah's diligence more remarkable; and the piety of Samuel casts a double gloom upon the ungodliness of Eli's sons. 

I. Concerning Elkanah and his family, we have, 

1. Their return unto Ramah, leaving Samuel behind, with Eli's blessing upon them for the loan they had lent unto the Lord, and the effect of that blessing taking place, in five children given to Hannah in return for Samuel. Note; Nothing returns so surely with interest, as that which is lent unto the Lord, and devoted to his service. 

2. Their regular and stated worship of God at Shiloh, and their care of their darling son, providing him with clothes during his noviciate at the tabernacle. Note; (1.) Though we must be in spirit always worshipping, yet regular and stated returns for prayer are carefully to be kept up. (2.) A due provision for children is a parent's duty, and should be their delight, never grudging the expence of it. 

3. The progress Samuel made under Eli's care and inspection. Though surrounded with the bad examples of Eli's sons, he carefully attended to Eli's instructions, and ministered before him in any little service in which he was capable of being employed; and Eli, observing, no doubt, his extraordinary delight in the work, and reflecting on the extraordinary circumstances of his birth, took care betimes to train him up to the service of the tabernacle, and put on him a linen ephod, though not a priest, and before he was of the usual age to minister before the Lord. As he increased in stature, his understanding and gracious dispositions, like the expanding rose-bud, disclosed their sweet perfume, and attracted the regard of God and man. Note; (1.) Under careful and pious teachers, we may hope for the blossoms of early piety. (2.) God is pleased with the graces he bestows. 

II. Concerning Eli and his house, we are told, 

1. Their exceeding bad character. They were sons of Belial. Though born of so godly a man, and, during their youth, brought up under his prayers and instructions, yet they turned out profane and profligate. They knew not the Lord, paid him no regard, made their office a mere benefice, and, though priests, were atheistical perhaps in opinions, certainly in their practice. Note; (1.) The best of parents have often lived to see themselves in Eli's unhappy case. Grace cannot be communicated but from God alone. (2.) It were greatly to be wished, that Eli's sons had been the last of such priests; but there are still too many of their successors, whose profession makes their immoralities and infidelity more infamous and more criminal. 

2. The particular acts of their wickedness are recorded to their everlasting shame. They were rapacious, profane, and adulterous. In view of such abominations, it cannot be wondered that the people abhorred the offerings of the Lord where such impiety was practised, and that God with a deep brand stamped their wickedness before him, to be remembered afterwards to their eternal confusion. Note; (1.) A rapacious priest is accursed of God, and abhorred of men. (2.) They who make a god of their belly, only add to their impiety by the mockery of wearing Christ's livery. (3.) To abuse the credit of the sacred office, in order to succeed in the gratification of bestial appetite, is the highest step of human villainy and abandoned wickedness. 

3. Their hardened resistance of their father's reproof. He heard of their ill-doings: the injured, no doubt, complained to him; but he was old, and unable therefore himself to inspect the concerns of his office; and his sons were too headstrong to be restrained by him. Yet he remonstrates with them on their evil doings, expostulates on the ill-tendency of their wickedness, in leading God's people to transgress, and warns them of the dreadful danger of it to their own souls, when, without an advocate, they should appear before God, and receive that eternal condemnation which their crimes provoked. But words signified little to them; they needed severer correction; and for Eli's sinful indulgence of them, God will visit him when he takes vengeance on them: for, having resolved to slay them, God had given them up to the blindness and hardness of their own hearts; and therefore they hearkened not to their father, but went on in their iniquities. Note; (1.) There is not a more hopeless character, than a disobedient child. (2.) Parents have often much reason to blame their sinful lenity and indulgence, and not only are chargeable with guilt before God for withholding the rod of correction, but are made here to smart for it by their children's undutifulness and sufferings. (3.) There is a sin unto death, for which there is no entreating: let us tremble at every approach to this unpardonable state. 

III. Samuel's character closes the narrative. His piety served to remove that disgust which Eli's sons had given, and his behaviour the more conciliated the regard of God's people, as it appeared more eminent and exemplary in the midst of such bad company. Note; It is some comfort, when great impiety and wickedness have crept into the church of God, that some burning and shining lights continue to be raised up in it, that we may not be as Sodom, nor become like unto Gomorrah. 

Verse 30
1 Samuel 2:30. Wherefore the Lord God of Israel saith, I said, &c.— The office of the high-priesthood was first settled upon Eleazar the eldest son of Aaron, and upon his posterity; for the very same promise is made to Phinehas, the son of Eleazar, Numbers 25:13 which is here said to be made to Eli, who was descended from Ithamar, the youngest son of Aaron. The high-priesthood was translated to him from the family of Eleazar, for some sin or other, as now it was resolved it should be translated back again, from the family of Ithamar to that of Eleazar, because of the horrid sins of the sons of Eli. We frequently read of God's conditional decrees in Scripture; see particularly Jeremiah 7:9-10 and Selden de Success. in Pontif. lib. 1: cap. 2. We cannot too carefully attend to the solemn declaration at the close of this verse, which, while it highly magnifies the goodness of God to us, warns us at the same time, in the strongest manner, to be active in the performance of our duties. 

Verse 31
1 Samuel 2:31. I will cut off—the arm of thy father's house— i.e. The power and authority; of which the arm in Scripture is the emblem. The Chaldee renders it, I will cut off the strength of thy seed. 

Verse 32
1 Samuel 2:32. And thou shalt see an enemy in my habitation— The rendering in the margin of our Bibles seems most agreeable to the history; thou shalt see the affliction of thy tabernacle. See chap. 1 Samuel 4:4; 1 Samuel 4:11. Calmet, Saurin, and others, suppose the meaning to be, that Eli should see a rival in the sanctuary; but in that case, the sacred writer must be understood to speak not of Eli, when he says thou, but of his posterity, as Eli died so soon after; and therefore the former seems the preferable interpretation. 

Verse 35
1 Samuel 2:35. And I will raise me up a faithful priest— i.e. Zadok, as it is generally supposed, who was anointed in the room of Abiathar, the last descendant of Eli in the pontificate. See 1 Kings 2:27; 1 Kings 2:35. I will build him a sure house: i.e. "I will give him a numerous posterity, and I will renew with him the promise which I made to Phinehas the son of Eleazar:" a prediction which was fully justified by the event. See Ezekiel 40:16 and Josephus Antiquit. lib. 10: cap. 4. He shall walk before mine anointed: i.e. "Zadok and his descendants shall continually perform the office of high-priest: before that king whom God shall anoint, and before his successors." Procopius Gazaeus well remarks, that though, according to the history, this is meant of, and may properly be applied to Zadok, who was put into the priesthood by Solomon; yet it belongs to none in its sublimest sense, but to our Lord Jesus Christ, the anointed of the Father, and the faithful high-priest, who offered up the great sacrifice of himself for the sins of mankind. 

Verse 36
1 Samuel 2:36. Put me, I pray thee, &c.— See 1 Kings 2:27. From a review of this useful and instructive chapter, we may draw several reflections of importance. The song of Hannah the mother of Samuel, and her public and solemn thanksgiving to God, are a new proof of her piety, and teach us to express our gratitude, and bless the Lord when he grants us any signal favour. We learn particularly in this song, that Providence overrules all things; that God confounds the proud; that he takes care of the weak and afflicted who fear him; that he protects them, and hears their prayers. This is a doctrine full of comfort and consolation to good men, supporting them in their trials, and leading them to holiness, and trust in God. The account of the horrid impiety and sacrilege of the sons of Eli should convince us, that the loose and evil life of the ministers of religion is the greatest of all scandals; and that nothing corrupts the people more, nor more certainly exposes them to the judgments of God. The conduct of Eli demands our serious attention; instead of punishing his sons as they deserved, he only gently reproved them; and therefore God by his prophet declared, that for this very thing his children and his posterity should be destroyed. This very remarkable example should teach parents, that indulging their children is a very great sin; that God punishes such over-tender and indulgent parents by the children themselves; and that it often occasions the ruin and destruction of families. But this indulgence is particularly sinful in persons of a public character, and especially in church-governors and magistrates, when they do not suppress vice and irregularity by opposing it with becoming steadiness and resolution to the utmost of their power. God's sharp reproof of Eli by the prophet, and the miseries which soon after befel his children and all the people, prove, that great misfortunes are owing to this indulgence; and that not only private persons, but the public likewise, are thereby exposed to the divine vengeance. See Ostervald. 

03 Chapter 3 
Verse 1
1 Samuel 3:1. The child Samuel ministered unto the Lord— That is, he performed in the tabernacle the services whereof he was capable, for the assistance and under the direction of Eli. Josephus supposes that he was then about twelve years old. The word of the Lord was precious in those days. God then seldom revealed himself in an immediate and particular manner, as it is explained in the next words; there was no open vision. See 1 Samuel 3:21. In the whole Book of Judges we have mention but of two prophets, Judges 4:4; Judges 6:8. 

Verse 3
1 Samuel 3:3. And ere the lamp— Dr. Waterland renders this verse, and the lamp of God went not yet out, (and Samuel was sleeping) in the temple, where the ark of God was. See Exodus 27:20. 

Verse 4
1 Samuel 3:4. The Lord called Samuel— The voice came, most probably, out of the most holy place. So the Chaldee renders it; a voice was heard out of the tabernacle of the Lord. Here am I, was a form of speech implying attention to what was said, and readiness to execute what was commanded. 

Verse 7
1 Samuel 3:7. Now Samuel did not yet know the Lord— The second clause in this verse explains the first: Samuel was not yet instructed in the will of GOD as a prophet; he had not yet received any immediate revelation from him. 

Verse 10
1 Samuel 3:10. The Lord came, and stood, &c.— These last words, which are the same as those used in the history of Balaam, Numbers 22:22; Numbers 23:30 are employed to denote some appearance; and, therefore, both Jewish and Christian interpreters have supposed, that GOD revealed himself to Samuel under some bright and glorious symbol. 

REFLECTIONS.—Justly provoked with the ill-conduct of the priests, God had withdrawn his gracious appearances from them. Darkness now reigns in the desolate sanctuary, and neither vision nor dream had for a long time been vouchsafed; but God having raised up Samuel for extraordinary services, and early prepared him, by his exemplary piety, for communion with his blessed self, begins, while he is yet a youth, to manifest himself to him in Shiloh. Note; Early piety is usually favoured with especial impartings of divine consolations. We have, 

1. The time when God appeared to him,—in the night, when Eli, sinking under age and infirmities, was retired for repose, and Samuel in some room near him, to be ready at Eli's call. Note; We have to bless God for the bed of repose on which we can sleep in peace, and still more if by refreshing dreams he makes that repose doubly profitable for our souls as well as bodies. 

2. The manner in which he appeared. By an audible voice, calling Samuel by his name; who, either awakened with the sound, or awake before, and employed in holy meditation before the morning light, answers immediately, supposing it Eli's voice, and runs to his chamber, to inquire what he wanted. Eli assures him he did not call, and bids him lie down again. Note; (1.) A willing servant runs at his master's voice, happy, and therefore in haste, to serve him. (2.) They who see their servants officious to please them, ought, in return, to shew themselves tender of them, and to consult their comfort and repose. 

3. Repeated calls are given, and Samuel returns to Eli, persuaded that the voice was his; for he was a child, and had not as yet been used to any such extraordinary manifestations of God's presence, nor had received any prophetical revelation from him. At first Eli sends him back to his bed; but after a second and third call, he began to reflect, and to conclude that the voice was divine; he therefore bids him lie down again, and at the next call, to answer, Speak, Lord, for thy servant heareth, as attentive to the notice, and ready to obey the command. Hereupon, no sooner was he composed on his bed, than the Lord stood before him, probably in a human form, as he afterwards appeared in earnest, and called him Samuel, Samuel. Samuel, according to Eli's instructions, answers, Speak, for thy servant heareth. Note; (1.) We may expect some gracious manifestation from God, when our obedient ear is attentive to the Divine call, and out of his word we are inquiring, Lord, what wilt thou have me to do? (2.) Such as are elder, and more experienced in the ways of God, should delight to instruct the younger who are training up in the same ways. (3.) They who are careful to observe the good instructions they receive, will find the blessing of so doing. 

Verse 12
1 Samuel 3:12. When I begin, I will also make an end— God declares to Samuel, that he will execute upon the house of Eli all that he had threatened against him by the prophet whom he had heretofore sent; that he would not delay it; nor would he discontinue it till the just measure of his chastisements was fulfilled. Eli and his sons perished first; eighty-five priests of this family fell afterwards by the sword of Doeg; then Abiathar was degraded; and thus the house of Eli was reduced to the greatest misery. 

Verse 13
1 Samuel 3:13. Because his sons made themselves vile, &c.— Here we read the crime of Eli, and the sad cause of all his misfortunes. He knew the wickedness of his sons, and, content with chiding them gently, he had not resolution enough to chastise them with severity. The Hebrew is very expressive: it says, that the sons of Eli rendered themselves execrable, or accursed; or, according to Houbigant, that they caused the name of God to be blasphemed. Their intolerable conduct cried aloud for vengeance; yet their father frowned not upon them: he shewed only a slight indignation, instead of testifying a just horror of their crimes, by chastising them in an exemplary manner, and removing them from the priest's office. Unhappy those superiors, and more particularly those parents, who, by a blind indulgence, omit to chastise their inferiors and children for their crimes! They provide for themselves the most vexatious evils, and afflictive punishments. 

Verses 16-18
1 Samuel 3:16-18. Then Eli called Samuel, and said— Either that he might not afflict Eli, or displease God, Samuel feared to tell this unhappy father what had been revealed to him. But Eli, naturally distressed and uneasy, presses him earnestly to conceal nothing from him: he adjures him by a solemn imprecation, God do so to thee, &c. which obliged Samuel to satisfy his desire. The manner in which Eli received this terrible denunciation does great credit to his character. He acknowledged the greatness of his fault, and humbly resigned himself to the will of God. 

Verse 19-20
1 Samuel 3:19-20. The Lord was with him, and did let none of his words fall, &c.— None of the predictions of Samuel were unaccomplished; in the same manner as an arrow shot by a good archer fails not to arrive at its mark; for this is the metaphor. See Schultens's Orig. Heb. pars 2: page 143. Thus the Lord shewed that he was with him, or blessed him. Compare Genesis 31:2. 

Verse 21
1 Samuel 3:21. By the word of the Lord— i.e. By his Son, who is called the Word of the Lord by way of eminence. See Acts 3:24. 

REFLECTIONS.—As Samuel increased in years, he grew more distinguished by Divine manifestations, and more esteemed by the people of God. 

1. The Lord appeared to him again, by the word of the Lord, the incarnate Word, whose voice had spoken to him before; and all his predictions were verified in the accomplishment, and all his words weighty and profitable. Note; (1.) They who improve one gracious visit from God, shall not be long without a second. (2.) God will not suffer the words of his ministers to be spilt as water on the ground, or drop as an arrow to the earth ere it hath reached the mark; but will cause his word in their mouth to be clothed with power, and to accomplish the thing whereunto he sendeth it. 

2. The people knew and honoured the rising prophet; his fame spread throughout the land, and his piety made him as distinguished as his prophesy. Note: Though we are not to seek our own honour, yet we should reckon it a valuable acquisition to possess the esteem and respect of good men. 

04 Chapter 4 
Verse 1
1 Samuel 4:1. Now Israel went out, &c.— Probably the Israelites were encouraged to this undertaking, by the confusion into which the Philistines must have been thrown by the slaughter of their great men which Samson made at his death. The name Ebenezer was not given to this place till some time after; ch. 1 Samuel 7:12 but it was so called at the time that the historian wrote this book. 

Verse 3
1 Samuel 4:3. Wherefore hath the Lord smitten us to-day— The Israelites seem not only to have undertaken this war without consulting God, but to have vainly thought that, as being His people, they must necessarily be crowned with success; and in this vain confidence, they send for the ark of the covenant; not considering, that there could be little hope of God's assistance while they lived in notorious disobedience to his laws. 

Verse 8
1 Samuel 4:8. Who shall deliver us out of the hand of these mighty Gods?— As no such thing had been done in all the former battles of the Israelites as bringing the ark into the camp, the Philistines, full of the ideas of local and tutelary deities, express their fear and surprise. It was, no doubt, in conformity to the ideas of the Philistines, that our translators render elohim, gods, in this place, though it would certainly have been rendered more properly, this mighty God, and this is the God, as in the seventh verse. It was a very common custom among the ancients to carry the most sacred symbols of their religion to war with them. As the Egyptians were not punished in the wilderness, Houbigant, following the Chaldee and Syriac, reads, and did wonders in the wilderness; agreeably to which the French version reads, who smote Egypt in the wilderness, outre toutes les autres plaies, besides all their other plagues. 

REFLECTIONS.—The prophesy of Samuel concerning Eli's house was soon spread, and men waited with suspense for the fulfilment, which quickly began in this war with the Philistines, which is here recorded, and happened towards the latter end of Eli's government, about forty years after the death of Samson. 

1. There was a pitched battle between the hosts of Israel and Philistia, wherein the former were worsted with the loss of four thousand men; nor need we wonder, when they seem neither to have consulted God in their war, nor to have repented of their sins. 

2. On retiring to their camp, a council of war is held; wherein they seem not so much to have ascribed the stroke to God under an humbling sense of their deserts, as to express their anger for his Providence; and, instead of consulting his will, foolishly propose a contrivance of their own to secure their future victory, by bringing down the ark of God among them; as if the presence of that would ensure to them the power of him who dwelt between the cherubims over it. The resolution is no sooner taken than put in force, the ark sent for, and Eli's ungodly sons bring it down: how little blessing could be hoped from the ark in such hands. Note; (1.) The afflictive providences which humble the penitent, exasperate the hardened, and make them fret against the Lord. (2.) They who are most destitute of the power of godliness have the greatest dependance on the form of it, are most zealous for the ark, the liturgy, the priesthood, and the ritual observances, and trust more in these for salvation, than in the blood, the merit, and grace of the Redeemer, working the spiritual renovation of their hearts. (3.) However good any establishment may be, whilst the ministers are graceless, the ark they bear will be an empty coffer, and no divine blessing can be expected to attend them. 

3. Joy and triumph now swell the heart of every Israelite, and they shout till the earth rings with their acclamations. Note; They usually glory most in external privileges who have least experience of inward religion; and their shouting, like Israel's, is the prelude not of victory, but of their everlasting shame and confusion. 

4. The Philistines heard the shouts of Israel, and by their spies quickly learned the cause, which filled their host with consternation. Supposing the ark was Israel's God, they express their apprehensions of his presence: they had not so shouted before, nor was the ark of God with them when they were before defeated; and reflecting upon the traditionary notices of the former wonders that God had wrought in Egypt, though they mistake the circumstances, they tremble for the consequences. However, their leaders encourage the soldiers not utterly to despond, but if the danger be great, to exert the greater courage to extricate themselves from it, reminding them of their former victories over Israel, and holding up to them the ignominy of servitude under those who had served them. Note; Their triumphing will be short, whose trust is formality, and whose hope is delusion. The event little corresponded with the sanguine expectations of the Israelites. They were smitten before their enemies, thirty thousand of them slain in the battle, among whom fell the wicked sons of Eli, Hophni and Phinehas; and, to crown the victory, that ark in which they trusted, falls into the hands of their enemies. Note; (1.) The wickedness of those who undertake a measure often makes a good cause suffer. (2.) The first and sorest judgments of God will fall upon the heads of wicked and faithless ministers. (3.) They who go out of God's way, and act without his advice, can expect no success in their enterprizes. 

Verse 18
1 Samuel 4:18. When he made mention of the ark of God— Eli supported himself under his private calamities; but he no sooner heard of the loss of the ark, than his heart failed him, and his concern for religion affected him in the deepest manner; for, except that he was too indulgent a father, he appears to have been a worthy man. He judged Israel forty years, which certainly aggravated the calamity of his family. The higher and the longer he was elevated, the more terrible was his fall. The Jews observe, that on the day of his death God forsook his tabernacle in Shiloh, having delivered his strength into captivity. See Psalms 78:60. Mr. Saurin observes respecting Eli, that he was more unhappy than blameable, if one may judge of his misfortunes at the tribunal of flesh and blood; since his crimes proceeded less from a spirit of rebellion against the divine laws, than from a principle of weakness for a family towards which indulgence seems so excusable. But the greater our tenderness for our children, the more is it likely to excite the wrath of God when loosed from those ties which unite us to him; ties to which all others should give place, and which will ever be most pleasing to reasonable creatures, whom God permits to love him, and whom he himself deigns to honour with his love. 

Verse 21-22
1 Samuel 4:21-22. And she named the child I-chabod, &c.— Here, as usual, the reason of the name imposed is given: I-chabod signifying literally inglorious, or without glory; glory being departed; i.e. the ark of God taken. Houbigant supposes the 22nd verse not to be the words of the mother of I-chabod, but those of the historian. The Arabic and some other versions omit that verse. Houbigant renders the two verses thus, 1 Samuel 4:21. But she named the child I-chabod, because it was told her that the ark of God was taken. 1 Samuel 4:22. For she said, The glory is departed from Israel, since the ark of God is taken. 

Note; If God depart from us, if his ordinances are removed, and the light of his countenance withheld, neither earth, nor the things of it, have any more sweetness or glory; all is under a dismal eclipse, universal darkness reigns, and the soul experiences the foretastes of the outer darkness in eternal death. 

05 Chapter 5 

Verse 1
1 Samuel 5:1. Unto Ashdod— See Joshua 11:22. 

Verse 4
1 Samuel 5:4. Only the stump of Dagon was left to him— In the Hebrew it is, only Dagon remained to him; where Dagon, says Houbigant, is taken for the principal part of his statue, or the trunk of his body. Kimchi says, nothing but the form of a fish remained to him. Thus the Lord shewed that there was no God besides him. His ark, though taken captive and carried into a strange land, threw down their idol twice; thereby demonstrating that the Israelites were not overthrown for want of any power in their God to defend them, but for the iniquity of those who worshipped him. See Bishop Patrick, and St. Chrysostom's Orat. 5: adversus Jud. 

REFLECTIONS.—Though Israel seem utterly to have neglected the ark of God, and neither by force nor treaty seek to recover it, yet God will not suffer the ungodly to triumph for ever. We have here, 

1. The Philistines triumphing over their prisoner. With solemnity they carry it down to their principal city Ashdod, and place it in the temple of their great idol Dagon, as a trophy of the glorious victory obtained under his auspices. Note; (1.) The cause of God is often sunk so low, that it seems past recovery, and given up into the enemy's hand. (2.) God does then more gloriously display his power, and make it appear how vain a thing they imagine, who shout, Down with it, down with it, even to the ground. 

2. Little honour does Dagon get from the vicinity of his captive. When his devotees arose to worship him, or his priests to rehearse the praises of his victory, behold the miserable idol on his face in the dust, prostrate before the ark, as if confessing his own vanity, and directing them to that God who is the only true object of worship. Thus shall all the powers of darkness, error, and corruption, fall before the bright beams of truth, and the mighty work of God's spirit on the hearts of men. Let the oppressed church be comforted, and the soul that is fainting under the power of corruption hang still upon God: their distress shall but magnify his glory and grace in their deliverance. 

3. In vain his worshippers seek to repair his disgrace, by fastening him again in his place: the next morning presents him still more despicable; his stump, the fishy tail, joined to the human body, only remained; his head and hands cut off lay on the threshold, presenting him a headless monster, emblem of their folly who worshipped him; and handless, to intimate the impotence of his arm to save himself or them. Note; (1.) The papist who worships the images of saints that never lived, is more culpable and abominable, in the eyes of God, than the Philistines who worshipped monsters that never existed. (2.) All the devices of wicked men and devils against the church of God shall, in the issue, prove as impotent as this attempt to fasten Dagon in his place again. 

4. The folly of worshipping such a wretched god, who could not help himself, one should think, must now have appeared: yet, strange to tell! they reverence the very place of his disgrace, and honour that threshold where his mutilated limbs were laid. Note; Where superstition reigns, nothing is so absurd or impious but it may be consecrated into an act of religion, as we see in the church of Rome, even to the paying of respect unto dead men's bones, and the very broken pieces of their wretched images. 

Verse 6
1 Samuel 5:6. Smote them with emerods— See Deuteronomy 28:27 and compare 1 Samuel 5:9. At the end of this verse the LXX and Vulgate add, that "a great number of mice started up out of the earth, and over-running the fields, made a great waste;" which words Houbigant admits into his text; though they seem likely to have been a mere gloss in the Margin taken from the 4th and 5th verses of the next chapter. 

Verse 12
1 Samuel 5:12. And the men that died not, &c.— The doctrine of intercommunity led the heathens into the custom of changing one tutelary deity for another; but the God of the Israelites had an absolute abhorrence of all community or alliance with the gods of the Gentiles: and the present instance of his power has set this opinion beyond all contradiction. When the Philistines had taken the ark from the Israelites in battle, and carried it as another palladium to Ashdod, they placed it in the temple of their god Dagon, which was in consequence of their doctrine of intercommunity; but their deity passed two such bad nights with his new guest, that on the second morning he was found pared away to his stump; and this disaster was followed by a desolating pestilence. The people of Ashdod, who hitherto had intended to keep the ark as one of their idol protectors, now declared that it should not abide with them, for that the hand of the God of Israel was sore upon them, and upon Dagon their God. They sent it therefore to Gath, another of their cities, and there having carried it about in a religious procession, it made the same havoc among them. It was then removed a third time, with an intent to send it to Ekron; but the men of that city, terrified by the two preceding calamities, refused to receive it, saying, they had brought the ark of the Gad of Israel to slay them and their people. At length the Philistines were brought by sad experience to understand, that it was the best course to send it back to its owners; which they did with great honour, with gifts and trespass-offerings to appease the offended divinity. And from this time we hear no more of any attempts of the Gentile nations to join the Jewish worship to their own; but they considered the God of Israel as a tutelary deity absolutely unsociable, who would have nothing to do with any but that people, or with such particular people as would worship him alone; and therefore, in this respect, different from all the other tutelary gods, each of which was willing to live in community with all the rest. Div. Leg. vol. 4: p. 54. 

06 Chapter 6 

Verse 5
1 Samuel 6:5. Ye shall make images of your emerods, and images of your mice that mar the land— "It was an ancient rite," says Mr. Locke, "that in case a city or country was infected with any plague of diseases or noxious creatures, the talismans were consulted, and desired to erect an image of the plague, under a certain influence of celestial configuration; and this was the cause why the Philistine astrologers gave counsel that golden images should be made of the hemoroides, and the mice that marred the land, to give glory to the God of Israel. These astrologers, who knew the history of the Israelites, see 1 Samuel 6:6 had perceived that this God had been pleased with the brazen serpent which Moses the talisman [so they would account him] set upon a pole in the wilderness; Numbers 21:8.; and I need not hesitate to affirm, that this brazen serpent against the fiery serpents, was the first occasion, I say not given but taken, of all these talismanical practices, says the learned Gregory." Tavernier tells us, that something similar to what is related in the text is still practised among the Indians: for when a pilgrim there goes to a pagod for the cure of any disease, he brings the figure of the member affected, made either of gold, silver, or copper, according to his quality, which he offers to his god, and then falls a singing, as all others do after they have offered. See Travels, p. 92. It was also a custom among the ancient heathens, to consecrate to their gods the monuments of their deliverances. 

REFLECTIONS.—At the Ekronites' importunate request, we have here, 

1. A new council assembled. The ark of God had been with them now seven months, and long months they seemed, when every day presented new scenes of sorrow. The princes consult the priests and diviners, and their unanimous voice is to send it back without delay. Note; (1.) They who keep back their sins only prolong their sorrows. (2.) The heathen princes reverenced and consulted the priests of Dagon. Shall not they condemn the present irreligious contempt of the ministers of God? 

2. How it must be sent, is the next consideration; and the priests and diviners direct the manner, and urge instant compliance. (1.) They admonish them of the danger of delay, from the history of Pharaoh and the Egyptians, with which they appear to be acquainted. Experience of what Israel's God had done, should warn them not to harden their hearts. Note, It is far better to be warned by others' experience than by our own. (2.) They prescribe a trespass-offering, that it may not return empty, but with an acknowledgment of their humiliation according to the nature of their plagues, five golden images of the hemorrhoids, and five golden mice, according to the number of their princes; for it seems this contemptible animal made as great havock in their fields, as the vile disease did on their persons. They seem to have learnt the necessity of a satisfaction to offended justice, though they miserably mistook the way. (3.) In this case, they hoped the disease would be removed, or alleviated; and this would be a proof that their detention of the ark was the cause of it. Note; When we have repented of our sin, we may hope for the removal of our sorrow. (4.) To put the case beyond all doubt, whether their plagues were of God, they prescribe a cart to carry it, drawn by two milch-kine, whose calves being detained at home, they would naturally return thither, and who, being without a driver, would hardly be supposed of themselves to take the road of Beth-shemesh, the nearest city of Israel; yet on this they would rest the evidence, from whose hands their plagues came; and if the beasts went not the direct road, which were a miracle itself if they did, they would conclude their disease to be a mere chance, and not of God. Note; (1.) Wicked men would fain shift off their convictions, and ascribe their sufferings to any cause rather than the hand of God. (2.) The very means men take to confirm themselves in infidelity, through God's infinite grace, sometimes turn out to their more unanswerable conviction of the truth. 

Verse 11
1 Samuel 6:11. They laid the ark of the Lord upon the cart— The excess of their wickedness, says a sensible writer, provoked the Almighty to deliver the Israelites into the hands of the Philistines, who not only overthrew them, but, to complete their misfortune, took from them the ark of God. Now this, in appearance, was a fatal stroke to the cause of religion; for the Israelites, we may conclude, would soon abandon the worship and service of God, when departed from them; nor could the Philistines have any veneration for him, whom they now looked upon in the contemptible light of a vanquished captive to their own tutelar deity. In this state of things, may we not expect that God would interpose in some extraordinary manner, as well to vindicate his own authority, as to recover the ark to his despairing people? It is natural to expect it; nor are we left to expect it in vain; for when the Philistines had carried away the ark in triumph, and placed it by Dagon as a monument of his victory, behold, the next morning they found their God prostrate before it; an evident token of his subjection and inferiority; but evident as it was, his deluded votaries were yet blind to it: the succeeding day, however, brought them clearer evidence; for when they saw him again in the same posture of humiliation, dismembered of his head and hands, they could no longer doubt that his fall was owing to that Being whom he had neither policy nor power to withstand. And now, perhaps, they thought it adviseable to detain the ark as a means of drawing over this superior deity. But God soon convinced them that he chose not to reside amongst them, for he smote them with plagues till the ark was dismissed, and shewed the concern he had for its return, by restraining the natural affections, and directing the steps of those beasts which were harnessed to the carriage; causing them in a miraculous manner to take a particular road, and to stop at a particular place; at Bethshemesh, which was a city of the priests. See Dr. Owen on Scripture Miracles. 

REFLECTIONS.—In haste to get rid of the ark, they immediately prepare the offering of golden hemorrhoids and mice, put them in a little coffer, and, with the ark, send them away on the new cart, drawn by two milch-kine. 

1. No sooner were they yoked in, than, wonderful to behold! though unaccustomed to draw without a driver, the way quite strange to them, and the strong attractive of their calves behind them, lowing with parental instinct to leave them, yet without the least mistake or reluctance, they pursue the straight road to Beth-shemesh, whilst the lords of the Philistines, who followed them, were fully convinced from whose hands their plagues came. 

2. Little thought the men of Beth-shemesh what an invaluable present was sent them. They were reaping when the ark arrived; and, with a transport of wonder, laid down their hooks to run to welcome it. Note; (1.) Though industry is highly commendable, it becomes sinful selfishness, when it makes us neglect the most needful work of prayer and praise to God. (2.) The return of God's presence, and the revival of his pure worship, is matter of unspeakable delight to every faithful soul. 

3. They immediately remove the ark and coffer with the jewels of gold, and place them on a great stone, in the field of Joshua, near which the kine had stopped, as at their journey's end; the Levites (among whom might be priests also), to whom this city belonged, take it down; and as the case was so extraordinary, they think themselves authorized to offer sacrifices before the ark, though out of the instituted way. The cart serves for fuel, and the kine which drew it, though females, are offered up for a burnt-offering: besides which, they add other sacrifices, in token of their thankfulness for the mercy. Note, If, in extraordinary cases, a man moved with zeal for God's glory steps out of the instituted way of worship, we ought not to be severe censurers of the irregularity. 

4. The stone whereon the ark rested, with the coffer containing the mice and emerods, to which every city under each of the five lords seems to have contributed, long remained a memorial of Philistia's shame, and of the glory of Israel's God. 

Verse 19
1 Samuel 6:19. And he smote the men of Beth-shemesh— The people of Beth-shemesh could not but know that God had forbidden, on pain of death, not only the common people, but even the Levites, to look into the ark. But their curiosity caused them to forget their duty, and they were accordingly punished for it. This history, as Bochart remarks, has given rise to many stories among the heathens. See his Canaan, lib. 1: cap. 18. Dr. Waterland renders the next clause, he smote of the people fifty thousand, &c.: thus, he smote of the people threescore and ten men out fifty thousand: which, says he, is a juster rendering of the Hebrew, and is well defended by Le Clerc upon the place. Bochart had before led the way towards correcting the common translations; rendering the words thus: seventy men; viz. fifty out of a thousand men, which was a much better rendering than the common translations; and his reasonings upon the text afforded great light to all that came after. Le Clerc's will suit as well with the letter of the Hebrew, and appears more natural and less perplexed. Houbigant understands the passage in its rigour, and translates thus; but the Lord smote in Beth-shemesh seventy men, because they had looked into the ark of the Lord; and of the people [who he supposed had come from the neighbouring countries to see the ark] fifty thousand men; so that the lamentation was great, &c. One of this great critic's reasons for supposing that more than seventy were slain is, that this is called a great slaughter: but surely it might well cause much lamentation, and might with propriety be called a great slaughter, when so many as seventy of the people perished at once by a stroke from heaven for an offence of this nature; and as the Hebrew will bear the interpretation given by Dr. Waterland and Le Clerc, one would certainly rather wish to understand it in this light, than in that wherein we see it in the common translation. We just observe, that Josephus mentions only seventy Beth-shemites as punished on this occasion. See his Antiq. book 6: cap. 2 and Kennicott's Dissert. vol. 1: p. 532. 

07 Chapter 7 

Verse 2
1 Samuel 7:2. That the time was long—twenty years— Houbigant renders this verse much more intelligibly: but after many days had passed from the time that the ark abode in Kirjath-jearim, and when the twentieth year was passed, the whole house of Israel sought after the Lord with tears. Samuel was now grown up, and by his instrumentality the Israelites, after this period of rebellion against their God, were recovered to a right sense of themselves and their duty. 

Verse 3
1 Samuel 7:3. Put away the strange gods, and Ashtaroth— Put away the strange gods, Baalim and Ashtaroth. Houb. 

Verse 6
1 Samuel 7:6. They gathered together to Mizpeh, and drew water, and poured it out— The reason why they drew water and poured it out, says Houbigant, is expressed in the next words; for they fasted that day. So David poured on the ground the water which some of his soldiers brought him at the hazard of their lives through the midst of the enemy; for this was a part of the ceremonial of fasting. The Chaldee, however, renders the words, they poured out their souls in penitence, like waters before the Lord; and Grotius expressly asserts, that the waters poured out signify tears. There are a variety of other conjectures on this passage. L'Empereur refers the words to those in Isaiah 12:3 compared with John 7:37-38; supposing that the water was poured out in token of joy, after they had fasted and confessed their sins, (for he translates the words after they had fasted on that day,) as they always did on the feast of tabernacles: libations of water were anciently very common. We learn from Porphyry, that at the beginning libations were usually made with water; honey was afterwards employed, and then wine. See Porphyry de Abstinent. lib. ii. p. 156. We have proofs of this in Homer too, Od. lib. xiv. ver. 350. and Virg. AEn. iv. ver. 512. Though the law ordains nothing respecting libations of water, it nowhere forbids them, especially upon extraordinary occasions. See Calmet on the place. 

Verse 10
1 Samuel 7:10. The Lord thundered with a great thunder— Baldwin the Second, with other princes, marching to Damascus, fully resolved to take it by surrender or storm, met with a check in foraging, which enraged the army so much, that they immediately flew to their arms to chastise the affront; when suddenly God, against whose will men can do nothing, sent such violent showers, such darkness in the sky, such difficulty in the roads by means of the vast quantities of water, that scarcely any one could hope for life; which darkness of the air, and thickness of the clouds, the irregular blowing of the winds, the thunders, and continual lightnings, signified before hand. But as the human mind is ignorant of futurity, they did not attend to the divine patience calling to them to refrain, but strove to proceed in an impossible attempt. The intemperateness of the weather, however, obliged them to desist; and made those who had been at first such a terror to their enemies that they thought they had no means of escaping, look upon it as a great thing to be able to get back again. This account, says the author of the Observations, I cite as no improper comment on the present passage. See Observations, p. 352. 

REFLECTIONS.—Satan will begin to roar when sinners begin to pray. 

1. No sooner was Israel assembled at Mizpeh to repent, than the Philistines took the alarm, and assembled to crush them, suspecting (as the suspicious are very ready to do) that their designs were evil, and construing their repentance towards God into rebellion against them. Note; The first struggles for glory are often the hardest. 

2. The news terrifies the people; broken with their long servitude, though they had never less reason to fear than when thus found on their knees before God, they cry to Samuel to help them with his prayers, more dependent now on the arm of God for their safety than on the arm of flesh. Note; Weak as we are to encounter the numerous hosts of our spiritual enemies, we have a prevailing advocate with the Father; and if he pray for us, while we trust in him it is impossible that we should fail. 

3. Samuel, deeply interested in Israel's safety, is as ready to pray as they to desire him. A sucking lamb he offers for a burnt-offering, and with the blood of atonement to plead, in faith and prayer approaches the throne of grace. Note; (1.) Jesus Christ is the slain lamb, offered up to God for us sinners. (2.) Through the efficacy of his sacrifice, we may come before God; assured that whatsoever we ask, believing, we shall receive. 

4. God hears, and answers his request. The Philistines drew near while the sacrifice was offering; and never was an attack so ill-timed for them, so critical for Israel. Armed with hot thunder bolts, in wrath the God of Israel arose; and who can stand before the blasting breath of his displeasure? The flashing lightnings glare around, the terrible thunders roll above them, terror and amaze seize their affrighted hosts, they turn, they fly; while the men of Israel, shouting, pursue their defenceless foes, and smite them down like sheep appointed for the slaughter. Note; (1.) When God arises his enemies must be scattered. (2.) Glorious and instant are the answers that God often gives to the prayer of faith. 

5. Samuel commemorates the victory, by setting up a great stone on the spot, and calling it Ebenezer, The Stone of help. And it is remarkable, that this was the very place where Israel, chap. 1 Samuel 4:1 were defeated by the Philistines; in which passage this name is given it by anticipation. Note; (1.) Answers of prayer deserve memorials of gratitude. (2.) Every christian may, by experience, set up his Ebenezer, and, whilst he acknowledges past help, confidently depend on the continuance of the same protection. 

Verse 11
1 Samuel 7:11. Under Beth-car— Beth-shan, says Houbigant, after the Syriac and Arabic. 

Verse 14
1 Samuel 7:14. There was peace between Israel and the Amorites— The misfortunes which befel the Philistines influenced the conduct of all the other Canaanites. The Amorites, who, on account of their superiority, sometimes gave name to all the rest, continued in a respectful peace, without attempting any thing to disturb the tranquillity which God gave to his people. 

Verse 15
1 Samuel 7:15, &c. And Samuel judged Israel— "According to Le Clerc," says Mr. Locke, "these words could not have been written by Samuel. But surely the objection is very weak; for all that the text says comes only to this, that Samuel discharged his office with the greatest exactness, and that he employed himself in it every day of his life. What is there in this which could lead one to think that he did not write these words, and thus do justice to his own fidelity? And even supposing that the hand of Esdras, or of any other person, might have inserted these verses in the text, would it follow from thence, that the body of the work was not from the pen of Samuel, as Hobbes and his followers would infer?" 

REFLECTIONS.—Great were the blessings which followed this victory under Samuel's wise and spirited administration. 

1. The Philistines were so broken and intimidated, that they gave Israel no more disturbance while Samuel presided, but quitted peaceably to them all the cities which they had taken between Ekron and Gaza. And the Amorites, now struck with terror, were glad to be left quiet; so that peace was perfectly restored within their borders. Note; (1.) When a man's ways please the Lord, he maketh his enemies to be at peace with him. (2.) Prayer and penitence can do more for a nation than the sword. 

2. The internal peace of the people was secured to them by the regular administration of justice. Samuel went his yearly circuit to Bethel, Gilgal, and Mizpeh, where he heard and determined the causes which were brought before him; and at his residence in Ramah, judged Israel, who brought their complaints thither, and abode by his decisions; and perhaps came thither to worship and offer sacrifices, to hear his preaching, and partake of his prayers: for Samuel had built an altar at Ramah, as no other place was yet fixed for stated offerings to God. As a prophet raised up of God, he might be authorised to offer his own and the people's sacrifices there, till the ark and tabernacle-worship should be again set up. Note: (1.) The administration of impartial justice is among the greatest blessings that any land can enjoy. (2.) They will be upright in their decisions among men, who, like Samuel, keep God always before them, and walk in his fear and worship. An irreligious judge cannot be truly impartial. 

08 Chapter 8 

Verse 3
1 Samuel 8:3. And his sons walked not in his ways— Eli was punished for the wickedness of his sons, but Samuel was not; because it does not appear that the crimes of Samuel's sons were in any respect so flagrant as those of the sons of Eli, nor does it appear that Samuel knew of their crimes. They lived at a great distance from him, and might receive the bribes secretly: nor, further, does it appear, that he was wanting in a proper chastisement of them when he did know of their enormities; at least nothing of this kind is recorded in history. 

Verse 7
1 Samuel 8:7. They have rejected me, &c.— Samuel had now, by a wise and painful direction of affairs, restored the purity of religion, and rescued the nation from the power of the Philistines, and their other hostile neighbours, against whom they were utterly unable to make head when he entered upon the administration. At this very time, the people, debauched as usual by power and prosperity, took the pretence of the corrupt conduct of the prophet's two sons, to go in a tumultuous manner and demand a king: but the secret spring of their rebellion was the ambition of their leaders, who could live no longer without the splendor of a regal court and household. Give me, say they, in Hosea 13:10 a king and princes, where every one of them might shine a distinguished officer of state. They could get nothing when their affairs led them to their judges' poor residence, in the schools of the prophets, but the GIFT of the Holy Spirit; which a courtier, I suppose, would not prize even at the rate at which Simon Magus held it, of a paltry piece of money. This it was, and this only, that made their demand criminal; for the choosing regal rather than aristocratic viceroys, was a thing plainly indulged to them by the law of Moses. Deuteronomy 17:14-15. Div. Leg. vol. 4: p. 80. 

Verse 11
1 Samuel 8:11. This will be the manner of the king— They had desired such a king to judge or rule over them as all the nations had. Now it is very well known, that all the eastern nations were under despotic government. It is, therefore, such a kind of government which Samuel sets forth in the following verses, in order to dissuade them from their purpose. This is very evident from the 18th verse particularly. The people of Israel, says Baron Puffendorff, had hitherto lived under governors raised up by God, who had exacted no tribute of them, nor put them to any charge; but, little content with this form of government, they desire to have a king like other nations, who should live in magnificence and pomp, keep armies, and be ready to resist any invasion. Samuel informs them what it was that they desired, that when they understood it they might consider whether they would persist in their choice. If they would have a king splendidly attended, he tells them, that he would take their sons for his chariots, &c. If they would have him keep up constant forces, then he would appoint them for colonels and captains, and employ those in his wars who were accustomed to follow their family business: and since, after the manner of other kings, he must keep a stately court, they must be content that their daughters should serve in several offices, which the king would think below the dignity of his wives and daughters; 1 Samuel 8:13. Many ministers also, in several departments both of war and peace, must have salaries to support them, which must be paid out of their fields and vineyards; 1 Samuel 8:14. In one word, that, to sustain his dignity, their king would exact the 10th of all they possessed, and be maintained in a royal manner out of their estates. See Puffendorff de Rebus Gestis Philippi. 

Verse 20
1 Samuel 8:20. That we may be like all other nations— What unaccountable blindness was it in the Israelites, not to perceive that their happiness principally consisted in their not being like other nations, but under the immediate government of that Almighty King who had chosen them for his own peculiar people and possession! 

REFLECTIONS.—We have here a motion made for the alteration of the government, and the introduction of monarchy among the Jewish people. 

1. Taking occasion from the ill conduct of Samuel's sons, some intriguing spirits excite the people in general to a change of government; and for this purpose they assemble in a body at Ramah, with a remonstrance of their grievance, and a petition for redress in the appointment of a king over them, like the nations around them, that he might keep a court, and appear in state and dignity among them: a request not only highly sinful against God, but most ungrateful to Samuel, whose own administration had been so upright, and who deserved no blame for his sons' ill conduct, having given them better advice, and being ready to supersede their commissions on the people's just complaints. Note; It is not unusual for those to meet with ungrateful returns, and to be neglected when they are old, who have spent their lives in the service of the public. 

2. Samuel deeply resents the proposal, not because of their ill usage of himself, but sensible of their great sin against God; and therefore, ere he returns an answer, he flies to God for direction, and probably intercedes with him for their pardon, fearing lest wrath should go forth against them. Note; (1.) When we are in difficulties, it is a great relief to have a God of wisdom and love to fly to. (2.) They who use us ungratefully must have a remembrance in our prayer, not only to engage God to pardon them, but ourselves to forgive and love them. 

3. God answers his prayer, and gives him directions what to reply to the people. He must not be grieved at the insult offered him, since it was more directly aimed against God himself. He was their king, and is rejected by them; nor was their ingratitude to their governors a new thing: ever since they came from Egypt they had acted thus, even to Moses and Aaron; nor was it to be wondered that they sought a new king, when they had so often sought new gods: let them, therefore, have their request; but it shall be a king in anger, and of this Samuel must solemnly warn them. Note; (1.) When we come to God in prayer, he will answer us for our direction and comfort. (2.) We need not expect kind returns from those who have shewn their ingratitude to others before us. 

4. Samuel makes a faithful report of the Divine message; admonishing them of God's displeasure at their request, and the consequences that would follow from the establishment of that kingly government upon which their minds were so bent. They looked only to the pomp, but considered not that they must bear the burden. Under his despotic sway, their sons would be enslaved, listed in his guards as soldiers, or as footmen attendant on his chariots, or as servants employed to till and reap his ground. His table, covered with luxury, would require their daughters' laborious service to prepare for it provisions and delicacies: to gratify his favourites, or reward his officers, the instruments of his oppression, the best of their possessions would be plundered; whilst, rivalling the tabernacle of God, another tenth of their increase must be paid for support of his grandeur. When these burdens were felt they would complain, but to no purpose: God would justly reject their petitions, and leave them to the misery they had courted. Note; (1.) The gratification of our inordinate desires brings a plague along with it. (2.) They who reject God are justly rejected by him. 

5. Far from desisting on this representation, they obstinately persevere in their demands, and will have a king, discrediting Samuel's report, perhaps suspecting him of design. They will be like the nations, though slaves; and have a king to go before them to battle, though taught by late experience, how much better it was to have God to fight for them than to fight for themselves. Note; (1.) No reproofs will restrain the obstinate sinner. (2.) The kindest advice is sometimes liable to be misrepresented as selfish and designing. 

6. Samuel, at God's command, consents to their request. Having retired, to wait upon God and know his final resolution, he is commanded to assure them that they shall have a king; and he bids them in the mean time return, and expect shortly to hear the nomination of the person that God would choose to reign in Israel. 

09 Chapter 9 

Verse 1
1 Samuel 9:1. A mighty man of power— A strong man. Houb. This seems to be the true interpretation, as Saul's family was not considerable for its wealth or dignity. See 1 Samuel 9:21 and chap. 1 Samuel 10:27. 

Verse 2
1 Samuel 9:2. A choice young man, and a goodly— Almost all ancient writers supply us with proofs of the singular regard which, in early days, was had to appearance and person in the choice of monarchs. See Doughty's Annal. Sacr. Excurs. 76. 

Verse 3
1 Samuel 9:3. Kish said to Saul his son, Take now one of the servants with thee— This commission was but mean, if we are to judge of it by our manners; but in ancient times every thing which pertained to rural life was honourable. We see in Homer, gods, heroes, and princes keeping flocks: such was the occupation of the patriarchs. The Scripture speaks of a prince descended from Esau, who kept the asses of his father. Genesis 36:24. Asses were a considerable part of their substance in Judaea, and persons of the first distinction there commonly rode upon them till the time of Solomon. See Judges 10:4. 

Verse 5
1 Samuel 9:5. When they were come to the land of Zuph— See chap. 1 Samuel 1:1. Zuph was a territory in the tribe of Ephraim, where some of Samuel's ancestors had lived; and Ramah, where Samuel now dwelt, must have been in it, as we collect from the new verse. 

Verse 7
1 Samuel 9:7. But, behold, if we go, what shall we bring the man?— Such as are prejudiced against the sacred history, and unacquainted with eastern customs, may be ready, from the donations to the prophets, to imagine that they were a mercenary set of people, and rudely to rank them with cunning men and fortune-tellers, who will not from principles of benevolence reveal those secrets, or foretel those future events, of the perfect knowledge of which they are supposed to be possessed, without demanding of the anxious inquirer a large reward. This, however, will make impressions on none but those who know not the Oriental usages, which Maundrell long since applied with such clearness and force to the present passage, that he has sufficiently satisfied my mind upon this point. I shall first give Maundrell's words, and then add a few remarks of my own. "Thursday, March 11. This day we all dined at Consul Hastings' house, and after dinner went to wait upon Ostan, the bassa of Tripoli, having first sent our present, as the manner is among the Turks, to procure a propitious reception. It is counted uncivil to visit in this country without an offering in hand. All great men expect it as a kind of tribute due to their character and authority, and look upon themselves as affronted, and even defrauded, when this compliment is omitted. Even in familiar visits amongst inferior people, you shall seldom have them come without bringing a flower, or an orange, or some other such token of their respect to the person visited; the Turks in this point keeping up to the ancient Oriental custom, hinted 1 Samuel 9:7. If we go (says Saul), what shall we bring the man of God? there is not a present, &c. which words are questionless to be understood in conformity to this eastern custom, as relating to a token of respect, and not a price of Divination." See Journey from Aleppo, p. 26. Maundrell does not tell us what the present was which they made Ostan. It will be more entirely satisfying then to the mind to observe, that in the East they not only universally send before them a present, or carry one with them, especially when they visit superiors, either civil or ecclesiastical; but that this present is frequently a piece of money, and that of no very great value. So Bishop Pococke tells us, that he presented an Arab sheik of an illustrious descent, on whom he waited, and who attended him to the ancient Hierapolis, with a piece of money which he was told he expected; and that in Egypt an aga being dissatisfied with the present he made him, he sent for the bishop's servant, and told him, that he ought to have given him a piece of cloth; and if he had none, two sequins, worth about a guinea, must be brought to him, otherwise he should see him no more: with which demand he complied. In the one case a piece of money was expected, in the other two sequins demanded. A trifling present of money to a person of distinction among us would be an affront: it is not so, it seems, in the East. Agreeably to these accounts of Dr. Pococke, we are told in the Travels of Egmont and Heyman, that the well of Joseph in the castle of Cairo was not to be seen without leave from the commandant; which having obtained, they in return presented him with a sequin. See Observations, p. 233. 

Verse 12
1 Samuel 9:12. In the high place— Though the word במה bamah, says Mr. Locke, properly signifies a high place, or place of sacrifice; yet it is here rendered by the Targum, as it is often elsewhere, domus accubitus, an house of feasting, because feasting and sacrifice were generally concomitants of one another. See Cudworth on the Sacrament. Mr. Locke goes on to observe, that the phrase in the next verse, he doth bless the sacrifice, alludes to the custom among the Hebrews of giving thanks before their meals. It was usual also for him who gave thanks to break and distribute the food. The Chaldee paraphrase therefore has it, for he is to divide the victim. Luke 24:30 seems to allude to this. 

Verse 14
1 Samuel 9:14. Behold, Samuel came out against them, &c.— Samuel met them, as he was about to ascend the high place. Houb. God told Samuel in his ear, in the next verse, signifies that he privately revealed to him. 

REFLECTIONS.—Few would have looked for a king chosen from such an employment as that of Saul; but God's choice is often marvellous in our eyes. We have here. 

1. Saul sent to seek his father's asses which were strayed. Agreeable to the simplicity of those times, when no man was too great to mind his own affairs, Kish sends his son with a servant in quest of the strayed asses; and his son, forward to obey his parent's orders, and industrious in his business, immediately sets himself to make search after them. 

2. Their search was long and fruitless; and Saul, apprehensive that his father would be uneasy at his absence, resolves to give over and return. Dutiful children will always thus tenderly consult their parents' peace. 

3. The servant reflecting that they were near Ramah, where Samuel dwelt, suggests whether it might not be worth their while to consult him on the occasion: he gives him a great character as a man of God, and a most respectable person; a seer, whose prophesies always came to pass, and who might be able to inform them of their lost asses. Note; (1.) When we are near a man of God, it is worth while to call upon him, and not to pass by without a word of advice. (2.) People are usually more solicitous about the things of the world than the things of God: and so preposterous in their care, that they who would run to consult a minister of God, could he direct them to the recovery of lost goods, will neither consult nor be directed by him for the recovery of their lost souls. 

4. Samuel was just coming from his door when Saul appeared in sight. He had, by a secret whisper from God the preceding day, been informed of his design to send to him the person appointed to be the ruler of his people; and though in anger this king was given, yet God has designs of grace to answer: though they shall smart by their king, they shall be saved by him from their enemies. Their cry God has heard, whether the cry of distress from fear of the Philistines, or their former supplication to Samuel: and now behold the man whom God has appointed to reign over Israel as a king; or as the word signifies, to restrain them from the evil of their ways. Note; When God will punish his people, he will in wrath remember mercy. 

Verse 21
1 Samuel 9:21. Saul answered and said, Am not I a Benjamite, &c.— Samuel convinced Saul that he was a prophet, by informing him of the business for which he came to consult him; and this done, he acquaints him with God's future designation of him to the throne of Israel: for which Saul replies in terms equally modest and humble with those of Gideon. Judges 6:15. 

Verse 23-24
1 Samuel 9:23-24. Samuel said unto the cook, Bring the portion, &c.— The author of the Observations remarks, that the shoulder of a lamb is thought in the East a great delicacy. "Abdolmelick the caliph," says he, "upon his entering into Cufah, made a splendid entertainment. When he was set down, Amron the son of Hareth, an ancient Mechzumian, came in: he called to him, and placing him by him upon his sofa, asked him, what meat he liked best of all that ever he had eaten; the old Mechzumian answered, 'An ass's neck well seasoned and roasted.'—'You do nothing,' says Abdolmelick; 'what say you to a leg or a shoulder of a sucking lamb, well roasted, and covered over with butter and milk?' The history adds, that while he was at supper, he said, 'How sweetly we should live if a shadow would last!' This prince then thought the shoulder of a sucking lamb one of the most exquisite of dishes: and what he says explains Samuel's ordering it to be reserved for the future king of Israel, as well as what that was which was upon it, the butter and the milk; which circumstance the sacred historian distinctly mentions, and which an European reader is apt to wonder what it should mean, but which added so much to the delicacy of the meat, that an eastern prince, as well as an eastern author, was led distinctly to mention it." See Observations, p. 173. Josephus calls the shoulder, the royal portion. 

Verse 25
1 Samuel 9:25. When they were come down from the high place, &c.— The Vulgate adds at the close of this verse, and Saul prepared him a bed on the top of the house and slept; which Houbigant approves. We refer to his note. He renders the whole thus: Samuel communed with Saul upon the top of the house, and Saul prepared him a bed there and slept; 1 Samuel 9:26. Then about the spring of the day, Samuel called Saul at the top of the house, saying, Arise, &c. Houbigant's criticism is justified by the following remark: At Aleppo, says the author of the Observations, they sleep in the summer on the tops of houses, and they do the same in Judea. Thus Egmont and Heyman inform us, that at Caipha, at the foot of mount Carmel, the houses are small and have flat roofs, where, during the summer, the inhabitants sleep in arbours made of the boughs of trees. They also mention tents of rushes on the terraces of the houses at Tiberias, which are doubtless for the same purpose, though they do not say so. Dr. Pococke in like manner tells us, that when he was at Tiberias in Galilee, he was entertained by the sheik's steward, the sheik himself having much company with him, but sending him provisions from his own kitchen; and that they supped on the top of the house for coolness, according to their custom, and lodged there likewise, in a sort of closet about eight feet square, of wicker-work, plaistered round towards the bottom, but without any door, each person having his cell. In Galilee then, we find, they lodged a stranger whom they treated with respect on the top of the house, and even caused him to sup there. This may, perhaps, lead us to the true explanation of the present passage; which tells us, that Samuel conversed with Saul on the house-top, and that at the spring of the day Samuel called Saul to the house-top, or, as it may be equally well translated, on the house-top (see Noldius); that is, Samuel conversed with him for coolness on the house-top in the evening, and in the morning called Saul, who lodged there all night, and was not stirring; saying, Up, that I may send thee away. The LXX seem to have understood it very much in this light; for they thus translate the passage: and they spread a bed for Saul on the housetop, and he slept; which shews how agreeable this explanation is to those who are acquainted with eastern customs. See Observations, p. 92. 

10 Chapter 10 

Verse 1
1 Samuel 10:1. Then Samuel took a vial of oil, and poured it upon his head— It appears from the last verse of the preceding chapter, that Samuel did this in the open field. Anointing was, from the earliest times, made use of at the inauguration of kings, as well as of priests. See Judges 9:8. The kiss which Samuel gave Saul was in token of subjection and reverence to him. See Genesis 41:40. The reason why Samuel foretels to Saul the several particulars in the subsequent verses, is to convince him of his prophetic spirit, and, consequently, of the truth of what he had advanced concerning the kingdom. Houbigant, after the LXX, adds what follows to this verse, which, whether it be genuine Scripture or not, will at least tend to explain it: Then Samuel, having taken a phial, poured oil upon his head, and kissed him, saying, Behold, the Lord hath anointed thee prince over his inheritance: thou shalt rule over the people of the Lord: thou shalt deliver them from their enemies which are round about. 1 Samuel 10:2. But this shall be a sign unto thee, that the Lord hath anointed thee prince over his inheritance: when thou shalt depart from me to-day, thou shalt find, &c. 

Verse 3
1 Samuel 10:3. To the plain of Tabor— To the high-oak of Tabor. Hiller, 359. 

Verse 5-6
1 Samuel 10:5-6. After that thou shalt come to the hill of God— This hill was so called, either because they were used to sacrifice there, or because there was a school of the prophets, who were called men of God. As there is no verb in the sentence, where the garrison of the Philistines, we might as well insert was as is; where was a garrison of the Philistines: which seems most agreeable to the circumstances here related. Concerning the prophets and prophesying here spoken of, we refer to the notes on Numbers 11:25 where this matter is discussed at large. The author of the Observations produces the following passage from an account of the eastern customs: "When the children have gone through the Koran, their relations borrow a fine horse and furniture, and carry them about the town in procession, with the book in their hands, the rest of their companions following, and all sorts of music of the country going before." Dr. Shaw, in p. 195 mentions the same custom, adding the acclamations of their school-fellows, but taking no notice of the music. We have no reason, however, to doubt the fact on account of the doctor's silence, especially as it relates to another part of Barbary, and is given us by those who resided some years in the country. The doctor makes no use of this circumstance relating to the education of youth in Barbary; but the account of the procession above given, seems to be a lively comment on that ancient Jewish custom mentioned in these verses. That the word prophets often signifies sons, or scholars of the prophets, and prophesying, singing, has been often remarked; but no author, that I know of, has given any account of the nature of this procession, or its design. We are sometimes told, that high places were used for sacrifices; and, in one case, music, it is certain, played before them when they went up to worship. See Isaiah 30:29. But did they not also return from sacrificing with it? We are told, that music was used by the prophets to calm and compose them, and to invite the divine influences, which is indeed very true; but is it to the purpose? Did they go forth in this manner from their college, into the noise and interruptions of the world, to call down the prophetic impulse? But if we consider them as a company of the sons of the prophets, going in procession with songs of praise, and music playing before them, and recollect that it is usual at this day for young scholars to go in procession with acclamations and music, the whole mystery seems to be unraveled. To which may be added, that Saul was to meet them, and find himself turned into another man, into a man, perhaps, who is instantaneously made as knowing in the law of God as the youth to whom the above honours were doing, or any of his convoy; which acquaintance with the law of God, was very necessary for one who was to judge among his brethren as their king. For this reason, the Jewish kings were to write out a copy of the law of God, and read it continually, that they might be perfect masters of it, Deuteronomy 17:18-20.; which accomplishment some youth had gained whom Saul met with, and who was honoured with the solemnity which the sacred historian speaks of, if the customs of South Barbary may be supposed to be explanatory of those of Judea. See Observations, p. 286. 

Verse 8
1 Samuel 10:8. And thou shalt go down before me to Gilgal— Respecting this matter, see on chap. 1 Samuel 13:8. 

Verse 9
1 Samuel 10:9. God gave him another heart— An expression explanatory, of that in the 6th verse, thou shalt be turned into another man: the meaning seems to be, that God inspired him with ideas fit for the rank and station in life which he was now to bear; with such a spirit as might qualify him for the government of God's people. 

Verse 10
1 Samuel 10:10. And when they came thither to the hill— We refer to the notes on the latter part of the 19th chapter for a relation of the particulars mentioned in this verse. 

Verse 12
1 Samuel 10:12. But who is their father?— Houbigant renders this verse, But one of those who were present said thus, For who is his father? Is not Kish? Hence therefore came the proverb, Is Saul amongst the prophets? And he observes, that the Syriac, Arabic, Alexandrian, Roman, and Complutensian editions of the LXX read his father. The Alexandrian adds, Is not Kish? which we add (continues he), that the sentence may be filled up in the usual manner of the Hebrews: and as we read in the Gospel, Is not this the son of Joseph? 

REFLECTIONS.—Saul and Samuel now part. Saul returns homeward, and feels a wondrous change passed upon him; no longer groveling cares nor servile labours engage his thoughts; but high and elevated sentiments becoming a king, the redressing Israel's grievances, and the weighty concerns of the state, possess his soul. The signs happened according to the prediction, and the last of them is particularly taken notice of. 

No sooner was he come to the hill, than he met the prophets, and instantly joined in their devout exercises. As he was so near home, and well known there, those who saw him expressed their astonishment, that an untutored husbandman, the son of Kish, should be thus engaged; when one of the company well observed, Who is their father? Is not all prophesy from God? What signifies whose son he is, or what was his employment, if God calls and qualifies him? This afterwards became a proverb, Is Saul also among the prophets? Note; (1.) Many such wonders has divine grace wrought, where the chief of sinners have become most eminent among the saints. 

(2.) Let not great and sudden changes be too much depended on. A man may have a new tongue, new company, new manners, and yet not truly become a new man. 

When he had made an end of prophesying, the gift not continuing always, he came to the high place to acknowledge the mercies that he had received, and then returned. His uncle, meeting him as he arrived, inquired of his journey, the cause of which he informs him, and their visit to Samuel; on which his uncle, perhaps suspecting something from the universal expectation which was raised of a king, is solicitous to know what passed. But Saul prudently concealed what related to the kingdom; as it seemed not yet a proper occasion to declare himself, and Samuel might have enjoined him to secrecy till the time came when his election should be publicly notified; and therefore he only speaks of the answer that Samuel gave him concerning the asses. Note; (1.) The art of prudent concealment is a piece of true wisdom. (2.) The heirs of God's kingdom will be content to be unknown in the world, till God himself shall proclaim their glory. 

Verse 21
1 Samuel 10:21. And when they sought him, he could not be found— When the lot of Saul, appointing him to the kingdom, came up, he, who already knew what would be the case, had withdrawn himself; moved either by modesty, or by a dread of the weight of so great an office. The Jews have a good observation upon this occasion, that "whosoever flies dominion, him dominion follows." 

REFLECTIONS on 1 Samuel 10:17-27.—The people's impatience for a king is now to be gratified. A solemn convocation is called at Mizpeh, under Samuel as president, in order to fix on the person. 

1. Samuel opens the convocation with a severe rebuke of their wickedness in thus resolving to have a king, which was, in fact, rejecting God, who had hitherto governed them more immediately himself, and saved them by multiplied miracles. What man could they choose like unto him? Note; They who reject God's government, sin against their own mercies. 

2. The choice of the person being yet to be referred to God, Samuel causes the tribes to come near, by their representatives, in order to cast lots, and Benjamin is chosen. Of the families of Benjamin, the lot falls on that of Matri, and Saul the son of Kish is fixed upon as the man. But while any other man would have been eager to shew himself, they cannot find him: for, perceiving how the lot was going, and expecting from what had passed that it would fall on him, he hid himself, unwilling to take a charge for which he apprehended he was unqualified; fearing too, perhaps, that this crown would be a crown of thorns, when God's displeasure at the matter had been so solemnly declared, and the state of affairs from the Philistines and Amorites looked so lowering and dangerous. 

3. The people hereupon inquire farther; whether he who was chosen should yet come to the assembly, or how they might find him? And they are directed to fetch him from his hiding-place among the baggage, which was immediately done. 

4. When he appeared, his majestic presence seemed designed for the dignity to which he was advanced. Samuel bids them look upon him, tall as a cedar, and admire the divine choice of a person so suited to their wishes: hereupon the earth rings with shouting, God save the king, or Let the king live; let his reign be long and glorious, under the Divine protection and blessing. Note; It is the duty of every good subject to pray for the life and prosperity of the sovereign whom God appoints over him. 

5. The king, being chosen of God, must rule according to divine prescription. The manner of the kingdom, how he must govern, and they obey, Samuel declares; and for the continual observance of these rules, writes them in a book, to be laid up in the tabernacle, and referred to on occasion. Note; Kings must remember, though they are above others, they ought not to be above law. 

6. The congregation broke up with very different sentiments of their king. Some respected the Divine choice, and when Saul returned to his house at Gibeah they accompanied him as a body-guard to do him honour, having their hearts touched of God, and being inclined to pay the duty that they owed to their new sovereign. But others, sons of Belial, who had no regard for a king of God's appointment, arrogantly conceiting that they could have chosen a man of greater power, influence, and rank, than the son of Kish, perhaps envious at his advancement, and thinking themselves injured by the preference given him, despised him as a mean contemptible fellow, unfit to be a king, and would not congratulate him on his accession, nor bring him any presents in token of their submission and allegiance. This contempt Saul wisely overlooked, till a proper occasion offered to shew how deserving he was of the honour conferred on him, by deeds of valour which should shame his enemies to an acknowledgment of his desert. Note; (1.) When God touches the heart, we shall be inclined to follow cheerfully Jesus our king. (2.) They who are offended at the meanness of Jesus in the manger, will tremble before him when he shall come at the head of his angelic hosts. (3.) It is sometimes wisdom to conceal our knowledge of the wrongs done us, lest the breach be made irreparable which patience and forbearance might have healed. 

11 Chapter 11 

Verse 1-2
1 Samuel 11:1-2. Then Nahash the Ammonite— Saul had not long to wait for an occasion to shew himself worthy of the kingdom of Israel. Nahash, a king or general of the Ammonites, came against Israel. This was one of the pretences which the Israelites made use of for a change of government, ch. 1 Samuel 12:12.; and it seems that they had sufficient grounds for a fear of this invasion, as Nahash appears to have been a man of a most cruel and insolent disposition, from the terms which he proposed to the men of Jabesh, which were no less disgraceful than barbarous. See Psalmanazar's last Essay. 

Verse 7
1 Samuel 11:7. Took a yoke of oxen, and hewed them in pieces— See the note on Judges 19:29. Bochart Hieroz. pars 1: lib. 2 cap. 33 and Martin's Explic. des Textes. 

Verse 12
1 Samuel 11:12. And the people said unto Samuel— We have here a fine picture of the capricious disposition of the common people, and of the prodigious alteration which great success makes in their affections. The moderation of Saul, 1 Samuel 11:13 deserves as much praise, as their precipitate thirst for revenge deserves condemnation. 

Verse 15
1 Samuel 11:15. There they made Saul king— The meaning is, that there they proclaimed and publicly acknowledged Saul for their king. The Targum expresses it very well, they made Saul to reign. 

REFLECTIONS.—The sons of Belial now shall see whether Saul is able to save them, or not. 

1. Saul was in the field, tending his cattle, when the message came. Though chosen to be a king, yet returning to his old employment till God should call him out to action, as he followed his cattle home, the cry of the people excited his inquiry; and when he heard the cause, anger against the inhuman Ammonite kindled in his bosom; he felt his spirit moved with unusual ardour, and instantly resolved the rescue of Jabesh-gilead. Note; (1.) We must not hear the sorrows of the afflicted without kind inquiries, and proffering ready help to alleviate their miseries. (2.) A holy indignation against deeds of cruelty and wickedness is highly commendable. 

2. The method that he took to raise the forces of Israel; He hewed a yoke of oxen in pieces, and sent these by the messengers into all the coasts, threatening so to do by their oxen who should be absent from the general rendezvous; and joined Samuel's name with his own, both to pay him honour, and to engage the readier submission. The effect produced was great; God put his fear upon the people, and they instantly assembled from every quarter, to the number of three hundred thousand men of Israel, besides thirty thousand of Judah; whose proportion, though apparently smaller than might be expected, may easily be accounted for, as the Philistines lay on their borders, against whom they must be guarded. Note; Where the fear of God is in the heart, there men will make conscience of their duty in every station, and be, on principle, good subjects, good soldiers, and good servants. 

3. Confident of success, Saul sends the messengers back with assurance of immediate relief: he doubted not but on the morrow he should be with them, which filled the city with joy. To perform his promise, he marches instantly in three bodies; and though the distance was sixty miles, and all on foot, on the third day before the morning-watch, he broke into the camp of the Ammonites, lulled into security with the message which the men of Jabeth-gilead had sent them on the return of the messengers, that they would come out to them the next day. A general route ensued; till mid-day, they made havock of the flying Ammonites; and so dispersed and destroyed them, that not two of all their numerous hosts were left together. Note; When we go out. dependant upon God, we shall return crowned with victory. 

4. Samuel, it seems, had either accompanied them in the expedition, or met them on their return: and, jealous now for the honour of their king, endeared to them by his victory, though they had before taken notice of the insult, the people apply to him, as judge in Israel, for the death of these sons of Belial, who had despised the anointed of the Lord. Saul, like a good king, taking more pleasure in exercising his clemency, than executing the offenders, interposes, and will not have that day stained with Israelitish blood, in which God had wrought so great a salvation for them. Note; All our successes must be ascribed to God; for it is his arm alone that obtains the victory for us over our enemies spiritual and temporal. Samuel now seizes the favourable disposition of the people, to confirm the kingdom to Saul: he led them to Gilgal; and, amidst the joyful sacrifices for their past victory, Saul is solemnly invested with the supreme power by universal consent, and with great solemnity. Note; It is good to make use of a favourable gale while it blows. 

12 Chapter 12 

Verse 1
1 Samuel 12:1. And Samuel said unto all Israel— Saul being now publicly recognised for the king of Israel, Samuel takes the occasion of this solemn meeting to appeal to the people in the presence of their king, in justification of himself and his conduct since he had been judge over them: his office ceasing of course, now that God had given them a king. 

Verse 2
1 Samuel 12:2. Behold, the king walketh before you— When Samuel says, and my sons are with you, he seems to mean that the sons of whom they complained are now in their hands, deprived of their public station, reduced to the rank of subjects to the king, like the rest of the people, and punishable before his tribunal, according to their deserts. See Wall's note on the place. This fine apology which Samuel makes for himself puts one in mind of St. Paul's upon the like occasion. See Acts 20:33. 

Verse 11
1 Samuel 12:11. The Lord sent Jerubbaal, and Bedan, and Jephthah, and Samuel— Houbigant, after several of the versions, reads, Jerubbaal, Deborah and Barak, Jephthah and Samson. St. Paul seems to confirm this reading; for in Hebrews 11:32 he says, the time would fail me to tell of Gideon, of Barak, of Samson, of Jephtha, &c. 

REFLECTIONS.—1st, Before Samuel parts with the assembly, he addresses himself to them, 

1. By way of appeal for his own integrity among them. He had now resigned the government; their king stood before them, and he was a subject as well as they, and ready to answer any man who would call him to account; and his sons are now private persons, and open to any accusation which might be laid against them. He reminds them of his grey hairs, which they should have regarded with greater reverence, as coming upon him in their service, in which from earliest infancy he had been employed.—He challenges them to lay the least crime to his charge, of bribery or oppression committed by him during all his administration; and therein tacitly reflects upon their own sin and folly in rejecting one who, without fee or reward, had governed them with such impartial justice. Note; (1.) To vindicate our character from the aspersions of calumny, is a debt due to a man's good name. (2.) They who are conscious of their own integrity are not afraid of inquiry into their conduct. 

2. The people willingly bear testimony to his uprightness among them. He had never oppressed them in the least matter, nor received aught at their hands, as a reward for his service. The Lord, therefore, is appealed to against any future charge, as their own confessions proclaim his innocence; and they replied, He is witness, that they had fully cleared him from every suspicion of mal-administration. Note; It is a great comfort to have God for a witness to our integrity. 

2nd, Samuel, having vindicated himself, proceeds to remind them of what God had done for them, as a proof of their ingratitude in rejecting him; yet with instructions how this change might operate to their good. 

1. He abridges their history. God had delivered them from Egypt; but their ungrateful fathers forsook him for idols, and brought themselves thereby into bitter distress, under Sisera, the Philistines, and Moabites: yet, whenever they returned to him in penitence, he returned to them in mercy, and delivered them by the hands of judges divinely raised up, until his own time, who had been the last of them. Notwithstanding this, they were bent on a king, and God had gratified them. He reasons with them, therefore, on the obligation they were under to this gracious God, and their ingratitude in resolving to have another king; in which also his compliance with their request was a fresh token of his patience and mercy towards them. Note; (1.) The more we reflect upon God's dealings with us, the more reason we shall have to choose his government, and to condemn the folly and ingratitude of ever leaving him. (2.) Past experience should be remembered for present conduct. They who ever forsook God always suffered for it. 

2. He instructs them how the alteration of the government might turn to their good. If they were faithful to God, observant of his worship, and persevering in his service, then God would keep them in his holy ways, and it would go well with them and their king: but if they apostatized from God, then they might expect to feel his heavy hand, till they were consumed together. Note; (1.) They who are faithful to the grace bestowed, as their reward, shall have that grace confirmed and strengthened. (2.) God's service brings a present reward along with it now, and ensures an eternal reward hereafter. (3.) They who will not be brought under the yoke of God's laws, must be broken by the rod of his judgments. 

Verses 16-18
1 Samuel 12:16-18. Now, therefore, stand and see, &c.— Rain indiscriminately in the winter months, and none at all in the summer, is what is most common in the East; so it is at Aleppo, and about Algiers: and so Jacobus de Vitriaco assures us it is in Judea: for he observes, that "lightning and thunder are wont, in the western countries, to be in the summer, but happen in the Holy Land in winter: that in the summer it seldom or never rains there; but in winter, though the returns of rain are not so frequent, yet after they begin to fall, they pour down for three or four nights together, most vehemently as if they would drown the country;" See Gesta Dei per Francos, vol. 1: p. 1097. But though commonly there is no rain at Aleppo through the whole summer, yet sometimes there is such a thing as a smart thunder-shower. So Dr. Russel tells us, that in the night between the first and second of July 1743, some severe thunder-showers fell: but he adds, that it was a thing very extraordinary at that season. Possibly it may be more uncommon still at Jerusalem; for St. Jerome, who lived long in the Holy Land, declares, in his Commentary on Amos, that he never saw rain in those provinces, and especially in Judea, in the end of June, or in the month of July: but if it should be found to be otherwise, and that, though St. Jerome had never seen it, such a thing may now and then happen there, as it did at Aleppo while Dr. Russel resided in that city; the fact here recorded might nevertheless be an authentic proof of what Samuel affirmed; since a very rare and unusual event, happening immediately, without any preceding appearance of such a thing, upon the prediction of a person professing himself to be a prophet, and giving this as an attestation of his being a messenger of God, is a sufficient proof of a divine mission, (as is also its happening at any other time distinctly marked out) though a like event has sometimes happened without any such declared interposition of God, and therefore understood on all hands to be casual, and without design. Bishop Warburton has sufficiently argued this point in his Julian, where he supposes that those fiery eruptions, crosses, &c. which happened upon that emperor's attempt to rebuild the Jewish temple at Jerusalem, were such as have happened at other times, without any particular meaning; and yet, as they were then circumstanced, were an authentic attestation to the truth of Christianity. It should not be forgotten, that this thunder and rain of Samuel's seem to have been in the day-time, and while Samuel and the Israelites continued together, solemnizing Saul's inauguration; which circumstance added considerably to the energy of this event; Dr. Russel informing us, that the rains in those countries usually fall in the night, as did those uncommon thunder-showers of July 1743. See Observations, p. 4. 6 and Scheuchzer on the place. 

Verse 21
1 Samuel 12:21, &c. Vain things, which cannot profit— Samuel in these gentle terms dissuades them from idolatry, the practice of which was as useless to themselves as it was disgraceful to God. We have a fine instance in this chapter of the pleasing comfort, and satisfaction of heart, which those judges must enjoy who have conscientiously discharged their duty. How great must be their peace, when about to render up an account of their administration to GOD, the Judge of all! The remonstrances which Samuel makes to the Israelites concerning their frequent deviations, and God's paternal mercy towards them, supply us with a convincing proof of the infinite goodness of God towards men, and of his wonderful patience and long suffering. Blessed with favours far more excellent than those conferred on the Israelites by the Lord, how inexcusable shall we be if we rebel against Him! Samuel gives us to know, that the felicity or downfall of states depends upon the religion both of the prince and of the people. Those states where piety, virtue, and justice flourish and abound will be blessed of God; but where indifference to each prevails, both prince and people will, sooner or later, feel his avenging hand. Happy the nation in which there are Samuels, faithful pastors and good magistrates, who have the most tender affection for those committed to their trust; who never cease to pray for them; who never are weary of instructing them in the good and the right way which leads to present and eternal felicity! 

REFLECTIONS.—Whatever God pleased of his Almighty grace to do for them in a way of mercy, that did not at all lessen their guilt before him. Therefore, though he had given them a promise just before, and they were now to appearance successful in their choice, yet he would remind them that their sin was great. Note; Success in an evil way never sanctifies it. To convince them of this, he uses an argument more effectual than words, to which they might be inattentive, and dull of hearing. For, 

1. He prays to God in their presence, and instantly terrible thunders utter their voice, and the thick clouds gather round and pour down a torrent of water. These were manifest evidences of God's displeasure at their folly in preferring the sword of a king, before the prayers of such a prophet; and warnings how soon their sin would turn their present peaceful calm into a storm of wrath. Note; (1.) All the elements are ready armed to avenge God's quarrels, whenever he pleases to send them. (2.) It is a dangerous thing to turn the prayers of God's ministers against us, for their quarrel is the Lord's. 

2. Terror and dismay seize the affrighted congregation. Fearing God's displeasure, and perceiving the power of Samuel's prayers, they confess their guilt and folly, and earnestly intreat him to intercede for them, that they perish not, as they were conscious they had deserved to do. Note; (1.) The time will come, when sinners will cry for the prayers of them whom now they despise. (2.) Though the terrors of the Lord put men into a fright, they of themselves work no lasting change; when the storm is blown over, men quickly relapse into their former ways. 

3. Samuel kindly undertakes to be their advocate, their comforter, and friendly adviser. He bids them not fear. These thunders were not to destroy, but to humble them, and bring them to a sense of their great wickedness. For his own part, he could not but pray for them without ceasing, and should continue to give them his best advice, to preserve them in fidelity to their covenant God, exhorting them earnestly to fear the Lord, and serve him in simplicity, both in gratitude and love, for the great things he had already done for them, and lest their disobedience should provoke him to destroy both them and the king in whom they gloried. Note; (1.) Whatever creature engages our affections from God, it makes the heart idolatrous, and will deceive our expectations. (2.) Those who injure us, we must still pray for; how much more those who turn and say, Forgive. (3.) Ministers must not cease to teach people the good and right way, whether they will hear, or whether they will forbear. (4.) The more we consider what God has done for us, the more shall we feel ourselves constrained to love and serve him. (5.) When a minister is faithful, if the people continue refractory, he will have the comfort of having delivered his own soul. 

13 Chapter 13 

Verse 1
1 Samuel 13:1. Saul reigned one year, &c.— The Hebrew here literally is, Saul was the son of a year, and he reigned two years. A passage which almost all the versions render differently, and upon which the comm entators are greatly divided. Dr. Waterland renders it, Saul had reigned one year, and was reigning on two years over Israel. Houbigant, after one of the versions in the Hexapla, reads, Saul when he began to reign was thirty years old, and he reigned two years. 

Verse 5
1 Samuel 13:5. Thirty thousand chariots.— {Three thousand chariots. Syr. Arab.} {A thousand princes in chariots. Bucher. Praef.} 

Houbigant also reads three thousand; a reading, says he, which Bochart has shewn to be just, for very good reasons; for it appears that the number of thirty thousand chariots was never heard of even in the largest armies. 

Verse 13
1 Samuel 13:13. Samuel said to Saul, Thou hast done foolishly— Samuel had ordered him to stay seven days; even until I come to thee, and shew thee what thou shalt do; which Josephus explains as a promise that he would come after seven days; i.e. after the seventh was begun; that they might sacrifice on the seventh of those days. Saul tarried the seven days; i.e. till the seventh day came: and when he saw that Samuel came not, הימים למועד lemoed haiamim, according to the appointed time of the days, the seventh day being far gone, and the prophet not appearing, impatient at the delay, and knowing that the sacrifices were to be offered on the seventh day, he determined to wait for the prophet no longer, and by his own authority orders the solemnity instantly to begin. In the midst of it Samuel appears, and justly reproves him for his presumption and impatience. The prophet, therefore, kept his appointment; but Saul, under a cloak of piety, (1 Samuel 13:12.) transgressed the commandment of God which the prophet delivered him, and thereby shewed that he intended to be absolute and arbitrary; to act as king, independent on the orders and without the direction of God, and to pay no regard to the established laws and religion, whenever his ambition or policy should prompt him to act contrary to them. And though some writers have endeavoured to extenuate this fault of Saul, and think it hard that he should be rejected for so comparatively small an offence; yet to me it appears in a quite different light, and to be a very heinous and aggravated instance of disobedience, and a thorough specimen of what the man would afterwards prove. Samuel expressly says, thou hast not kept the commandment of the Lord thy God, which he commanded thee. What was this commandment? Why, not only to wait seven days till Samuel came to assist at the sacrifice, but to receive God's direction by the prophet, what he should do, or what measures he was to take, upon the invasion of the Philistines, and not to act in so critical a conjuncture without his orders. Saul, under a pretence of piety, and making supplication to the Lord, absolutely contradicts the command, thinks himself above waiting for the prophet, takes upon himself the ordinance of an affair that no way belonged to him; and, as if God's direction by the prophet was of no consequence to him, resolves to act for himself, and deal with the Philistines as well as he could. Let any inferior prince thus violate the orders of his sovereign, and act in any affair of importance directly contrary to his instructions and duty, and no one will scruple to pronounce him guilty of rebellion, or think he was too hardly treated, by being removed from his dignity and government. Indeed, this instance of Saul's disobedience in the beginning of his reign, before he was well versed in the affairs of state, or experienced in war, or the kingdom made hereditary in his family; when all his people were in terror on account of the Philistines, and the delay of Samuel's coming made them apprehensive lest God should refuse to appear for their deliverance, was a strong specimen of that obstinate, rash, and impetuous temper, which made him unfit for the government to which he was raised, and was the true reason of his being rejected by God. Of this disposition he gave two proofs immediately after that of which I have been speaking: For when, upon Jonathan's invasion of the Philistines' garrison, the whole army was struck with a panic, so that in their terror they slew one another; what did the heroic Saul do? Why, he adjured the people, saying, cursed be the man that eateth any food until the evening, that I may be avenged of mine enemies: an execration fit only for a madman to utter, and than which nothing could be more extravagant, unless it was what immediately followed it, his laying himself under an execration to put to death his son Jonathan, for tasting a little honey without knowing that he incurred his father's curse upon eating it. The reader will observe here one or two immediate effects of Saul's acting without the advice of the prophet; his being denied the honour of gaining the victory, and having the dishonour to render it incomplete by his rashness; and the impertinency of part of his excuse for disobeying the prophet's orders, viz. that the people were scattered from him; when this very victory was obtained by two men only, Jonathan and his armour-bearer, who struck a terror into the whole hosts of the Philistines, so that in their haste to escape they destroyed one another. After this, he will not wonder that God determined Saul's kingdom should not continue, or that Samuel was displeased with, and gave him the rebuke that he so justly deserved. See Chandler's Review of the History of David, p. 25 and the notes on chap. 15: 

Verse 14
1 Samuel 13:14. A man after his own heart— A variety of able writers amongst us have lately fully explained and vindicated this expression from the insults of free-thinkers. We will refer at the end of the note to some of them, while we produce Bishop Warburton's Exposition, which appears to us extremely just. "David was a man of so opposite a character to Saul with regard to his sentiments of the law, that it appears to have been for this difference alone that he was decreed by God to succeed the other in the kingdom. Now David sojourned some time in Naioth, which was the academy of the prophets, chap. 1 Samuel 19:18. And here it was, as we may reasonably conclude, that he so greatly cultivated and improved his natural disposition of love and zeal for the law, as to merit that most glorious of all titles, the man after God's own heart: for, till this time, his employment and way of life had been very different; his childhood and youth were spent in the country, and his early manhood in camps and courts. But it is of importance to know, that this character was not given him for his private morals, but his public, his zeal for the advancement of the glory of the theocracy. This is seen from the first mention of him in this passage: and if we would but seek for the reason of this pre-eminence in David's public, not in his private character, we should see that it afforded no occasion of scandal. His zeal for the law was constantly the same; and above all he never fell into idolatry. But the phrase itself of a man after God's own heart, is best explained in the case of Samuel. Eli the prophet was rejected, and Samuel put into his place, just in the same manner as David superseded Saul. On this occasion, when God's purpose was denounced to Eli, we find it expressed in the same manner, chap. 1 Samuel 2:35. I will raise me up a faithful priest, who shall do according to that which is in my heart. And is not he who does according to what is in God's heart, a man after God's heart?" See Div. Leg. vol. 4: p. 360. Chandler's Review, p. 85. Patten's Vindication of David, &c. &c. 

Verse 20
1 Samuel 13:20. All the Israelites went down to the Philistines— That is, all the men of Israel went to such garrisons of the Philistines as were placed in their land; for we are not to suppose, that the Israelites went, for this purpose, into the country of the Philistines. This particular appears to have been mentioned to shew the interposition of God, and to magnify the greatness of the victory in consequence. See Judges 5:8; Judges 20:15-16. 

14 Chapter 14 

Verse 2
1 Samuel 14:2. A pomegranate tree, &c.— A grove of pomegranate trees, [Hiller. 144.] which is by Migron. 

Verse 6
1 Samuel 14:6. Jonathan said to the young man that bare his armour— We are to consider this whole exploit as undertaken and carried on by the immediate impulse of God. Josephus supposes that Jonathan went away in the night. Do all that is in thine heart, in the next verse, signifies, whatever thou devisest and approvest. And I am with thee, according to thy heart, means, in every thing in which thou canst desire or command my concurrence. See Chandler's Review, p. 87 and the note on 1 Samuel 14:14 of the foregoing chapter. 

Verse 14
1 Samuel 14:14. That first slaughter, &c.— The expression in this verse, possibly, was proverbial. It imports only, that this slaughter was made in a very small compass: that Jonathan slew twenty men within the space of half an acre of ground. This sudden and unexpected attack of Jonathan's threw them into a panic fear; and as their army consisted, it is most likely, of different nations, (see chap. 1 Samuel 13:5.) they fell into the greater confusion, as not understanding, and perhaps suspecting each other. Pindar has finely observed upon panic fears, that "when men are struck with divine terrors, even the children of the gods, i.e. the most heroic spirits, betake themselves to flight." Nero. ix. ver. 63. Some have supposed from the expression, 1 Samuel 14:15 and the earth quaked, that the Lord sent a real earthquake to terrify them: but the expression is figurative; meaning that the whole place, the whole district where the Philistine army was encamped, was in an extraordinary emotion. The French version renders the 15th verse very intelligibly. And there was a great terror in the camp, in the field, and among the people. The garrison and the spoilers were terrified; and the place was in consternation, as if a mighty terror had been sent by God. We refer to Hallet, vol. 2: p. 21 and Kennicott's Dissertation, vol. 1: p. 453 for some critical observations on the 14th verse. 

REFLECTIONS.—Never did Israel appear in a more distressed situation: they have neither courage nor arms; God is offended; their enemies are at the gate; and they without place to flee to, or power to resist: but, for his own name's sake, God will not utterly forsake his people, though they so justly deserve it. We have here, 

1. Saul reduced to the greatest straits; no increase of his army; retired to the uttermost part of Gibeah, for the greater security, or more ready flight, if the Philistines advanced; his tent spread under a grove of pomegranates. Hither, to consult God in his difficulties, since Samuel had left him, he sends for the ark of God, and Ahiah the high-priest, hoping by this application to God in his own way that he might have better success than when he sacrificed for himself. Note; (1.) Drowning men catch at straws. They will have the priest and sacrament at their dying bed, who, in their lives, were negligent of both. (2.) If the power of godliness be absent, the form of it can profit us nothing: nay, only deceive us, if we trust in it, to our ruin. 

2. Jonathan's noble exploit. Moved, as we must suppose, by a divine impulse, he secretly quits the camp in Gibeah, and, with his armour-bearer, advances towards the Philistines' garrison, who seem to have been posted on one of the craggy rocks near Michmash, to guard the pass that was between them. Jonathan proposes to his armour-bearer to go boldly up and fall upon them, since, if the Lord pleased, he could save as well by few as many. The proposal being agreed to, Jonathan determines to rest the matter upon a providential issue. He would appear in sight of the garrison: if the men called to them to stand, and threatened to come over, then they should advance no further; but if they said, in contempt of them, Come up; then they should fall on, assuredly concluding that God was with them. Just as he said, God directed their word. The Philistines concluded them famished for hunger, and forced to surrender, and therefore deridingly bid them come up, and then they should see how they would treat them. Inspired with divine courage and confidence, they now advance, assuredly concluding that God had delivered the Philistines into their hands. Though steep the precipice, they climb the craggy rock, whilst, expecting no danger, the Philistines probably looked on, and amused themselves with the eagerness of these despised Hebrews. But no sooner had Jonathan and his armour-bearer firm footing, than they fell on furiously and unexpectedly, and twenty men presently were slain within the space of half an acre of land. Probably these were a party of scouts, who, thus smitten, fled, and carried a panic along with them into the garrison and camp, God spreading the terror on every side. Note; (1.) The greatness of danger serves only for the more glorious exercise of faith in the saints of God. (2.) Whatever our difficulties are, if we have Omnipotence on our side, we may boldly advance. (3.) It is good to follow the leadings of Providence. (4.) They who sport at God's Israel, will do it at their cost. (5.) God can with secret terrors reach the hearts of his enemies, and turn their own swords against them. (6.) They who commit their ways unto the Lord, will find that he can bring to pass the most improbable events. No man ever trusted him, and was confounded. 

Verse 17
1 Samuel 14:17. Then said Saul—number now, &c.— Though, Saul must easily have missed Jonathan, he could not suppose that he would fall upon the Philistines without a number of resolute persons to assist him. But when he found that his armour-bearer alone attended him, desirous to enquire into the reason of the matter, he consults with the high-priest, (1 Samuel 14:18.) ordering him to bring the ark of God (or, rather as the LXX have it, the ephod, which appears to be the true reading; see Houbigant's note). But while he was doing so, the tumult increasing, and it being evident that the Philistines were routed, Saul found it necessary to lose no longer time, but hasted immediately to make the best of this wonderful victory, 1 Samuel 14:20. Josephus assures us, that Saul did not attempt any thing upon this occasion till Ahiah promised him victory in the name of the Lord. 

Verse 21
1 Samuel 14:21. Moreover, the Hebrews, &c.— Our translators have well expressed here the sense of the text. But it seems hard to allow them the liberty of inserting so many words as they have done, which are not in the Hebrew. To make out the sense they have put in the words that, and from the country, and turned. As to the first, I make no doubt but that the word אשׁר asher, that or who, is here implied, as the Vulgate, Latin, and the LXX represent it. The other two insertions, from the country, and turned, will be altogether needless, if, instead of סביב sabib, we read, as the Vulgate and LXX plainly did, סבבו sabebu. Then the place must be rendered, the Hebrews who were with the Philistines before that time, who went up with them to the camp, they also turned to be with the Israelites. It may be further noted, that the LXX in the beginning of the verse read עבדים abadim, slaves, instead of עברים ibrim, Hebrews. Whether the LXX or the present Hebrew copies are here to be preferred, I cannot say. If the true reading is Hebrews, still they were slaves to the Philistines, whom they had made captive before. 

REFLECTIONS.—The terror of the Philistines was soon observed by the sentinels in Gibeah, who, to their astonishment, beheld them melting like snow, and falling one on another. Tidings are instantly brought to Saul, who calls over the muster-roll, that he may see who is absent, and Jonathan and his armour-bearer are wanting. Hereupon, 

1. Saul bids Ahiah bring the ark, and consult God about what he should do in the case; but while he was talking with him, the noise increasing, and the flight of the Philistines being evident, he bids him desist, being in haste to pursue. Note; (1.) In all our proceedings, to enquire of God's word is the surest way to succeed. (2.) They who are impatient to run before they are sent, will be in danger of making more haste than good speed. 

2. They immediately follow the flying hosts, nor needed sword or spear, for the Philistines fell faster by the hands of each other. Not only the six hundred men who were with Saul assembled, but the deserters and prisoners turned upon the fugitives; and those who had refused to fight, and fled to the mountains, dare now pursue. Thus the Lord saved Israel, and the discomfiture here was very great, because it was his doing. Note; (1.) All our salvation must be ascribed to God's free grace and mercy alone. (2.) The Lord Jesus has conquered for us; let us not then, weak as we are, fear to pursue and seize the prey. 

Verse 24
1 Samuel 14:24. And the men of Israel were distressed, &c.— Houbigant renders this verse in the following manner: On the same day, after the Israelites were assembled together, Saul bound them by the following oath, saying, Cursed be the man that eateth any food before the evening, until I be avenged of mine enemies. Therefore none of the army took any food. In consequence of this rash oath, whereof Jonathan, as being absent, was ignorant, he became subject to the curse. The people, for want of refreshment, were so faint that they could not pursue the enemy, and make the utmost of this great victory (1 Samuel 14:30-31.); and at the same time, through their great hunger, became transgressors of the law of God, 1 Samuel 14:33. See the note on chap. 1 Samuel 13:13. 

Verse 26-27
1 Samuel 14:26-27. And when the people were come into the wood, &c.— Wild honey, which was part of St. John Baptist's food in the wilderness, may give us an idea of the great plenty of it in those deserts; and that consequently, by taking the hint of nature, and enticing the bees into hives and larger colonies, a much greater increase might be made of it, Accordingly Josephus (Bell. Jud. lib. 5: cap. 4.) calls Jericho μελιττοτροφον χωραν a country fertile in honey. We find, moreover, that wild honey is often mentioned in Scripture. 1 Samuel 14:25-26. Deuteronomy 32:13. Psalms 81:16. Job 20:17. Diodorus Siculus, lib. 19: speaks of the μελι αγριον wild honey, that dropped from the trees; which some have taken, perhaps too hastily, for a honey-dew only, or some liquid kind of manna: whereas bees are known to swarm, as well in the hollow trunks, and upon the branches of trees, as in the clifts of rocks: honey, therefore, may be equally expected from both places. See Dr. Shaw's Travels, p. 337. Jonathan, who was ignorant of his father's adjuration, being weary with the fatigue of the pursuit, eats some of the wild honey which abounded in the present wood; and his eyes were enlighted, i.e. his spirits and strength, which were quite exhausted by long abstinence from food, so that he could scarcely see, were restored to him, and he became fresh and lively to proceed in the pursuit of the enemy: for it is a fact, that famine and fatigue, by weakening the spirits, dim the sight; and as all meat and drink refreshes and enlivens, so wine and honey, in a remarkable degree, produce this effect; for their spirits are both very subtile, and quickly diffuse themselves through the human frame. See Bishop Patrick, and Vossius de Orig. et Prog. Idol. lib. 4: cap. 69. 

Verse 29
1 Samuel 14:29. See—how mine eyes have been enlightened, because I tasted— See—how my eyes have {sparkled / shone} since I tasted. Waterland. 

Verse 33
1 Samuel 14:33. And he said, Ye have transgressed: roll a great stone unto me— The people were so extremely faint through want of food, that they flew upon the spoil, 1 Samuel 14:32 like ravenous birds, and forgot to pour out the blood upon the ground, according to the precepts of their law: to prevent the repetition of which, Saul orders a great stone to be rolled, or brought to him, that an altar might be erected for the sacrificing of peace-offerings, and that the blood might there be properly poured out. The French version renders this, You roll a great stone upon me this day; as much as to say, according to a proverbial manner of speaking, that they would bring upon him and his kingdom the greatest misfortunes. See Martin's note upon the verse. 

Verse 35
1 Samuel 14:35. The same was the first altar that he built unto the Lord— In the Margin of our Bibles, that altar he began to build unto the Lord; i.e. he laid the first stone himself. Houbigant after the Arabic reads, and when he had begun to build an altar unto the Lord, 1 Samuel 14:36. He said, Let us, &c. 

Verse 37
1 Samuel 14:37. And Saul asked counsel of God— The people being ready to go down with Saul, the high-priest advised him first to take counsel of God; to which he readily consented. The high-priest, doubtless, had his reasons, as the event shews; for, in consequence of Jonathan's involuntary offence, no answer could be had that day from the divine oracle. 

Verse 41
1 Samuel 14:41. Give a perfect lot— There is nothing for lot in the original, and our Marginal shew the innocent, is rather an explanation than a version. The following is Houbigant's version: And Saul said unto the Lord God of Israel, [shew unto us why thou hast not answered thy servant Saul this day. If this iniquity is in me, or in Jonathan my son, discover it by Urim, or if this iniquity is in the people,] discover it by Thummim. 

Verse 45
1 Samuel 14:45. And the people said unto Saul— Lowman, speaking of the authority of the congregation or general assembly of the people of Israel, observes, that "like the popular assemblies of other governments, they had some jurisdiction in criminal causes. When Saul had adjudged Israel not to eat any food till the evening, his own son Jonathan transgressed his order; and upon his confession, Saul his father, then king and general, determines to put him to death. And Saul answered, God do so to me, and more also; for thou shalt surely die, Jonathan. This sentence passed by Saul might appear to be without appeal, and that there was no authority to reverse it; however, the people said unto Saul, Shall Jonathan die, who hath wrought this great salvation for Israel? God forbid! As the Lord liveth, there shall not one hair of his head fall to the ground; for he hath wrought with God this day: so the people rescued Jonathan, that he died not. Bishop Patrick justly observes, that 'the people did not rescue Jonathan by violence or force.' It was not a mutinous act of an army: yet the expressions of the history will no ways suit with his further supposition, that 'they delivered him by petition to Saul;' or as Grotius, 'not by authority, but entreaty.' As the Lord liveth, there shall not an hair of his head fall to the ground, has very little of the style of an humble petition: it seems a very full resolution, and which it appears they understood to be their right. And why may it not be so understood, when the authority of condemning or absolving criminals is known to have belonged to the assembly of the people in the most celebrated governments of Greece and Rome? Josephus mentions, indeed, that 'they offered prayers to God, that he would forgive Jonathan's sin:' he makes no mention, however, of any petition that they made to his father Saul; but that 'they rescued him from his father's anger and rash curse:' which words can hardly, I think, be understood of a petition, but must mean either force or authority. And the words in the original seem to mean neither force nor petition, but an act of their own authority, whereby Jonathan was redeemed from the sentence of death, or whereby he was pardoned, and the sentence of death passed upon him was reversed in the general court of Israel. This interpretation is greatly favoured, as judgment in criminal cases is given to the congregation by an express law on some occasions." See Numbers 35:24-25 and Lowman's Civ. Gov. of the Hebrews, p. 145. 

Verse 49
1 Samuel 14:49. Now the sons of Saul were Jonathan, &c.— i.e. three sons, who signalised themselves in the wars here mentioned. Ish-bosheth, mentioned 1 Chronicles 8:33 under the name of Esh-baal, was too young to go to war, and therefore he is omitted in this place. 

Reflections on 1 Samuel 14:36-52.—1st. Saul has no sooner given his army a moment's refreshment, than he is eager to pursue again the flying Philistines; and, though weary and wanting repose, his men, as faithful soldiers, are submissive to his orders, and ready to follow him. But, 

1. Ahiah desires to consult God first, and Saul consents; but when they drew near, God gave them no answer. Note; It is good to have near us a faithful minister to advise and admonish us of our duty. 

2. Saul hereupon concludes, that some sin had been committed, which provoked God thus to withdraw; and therefore as passionately resolves to punish, as he had imprudently bound the people under a curse. To determine the case, lots are cast; and, though none dared or cared to inform against Jonathan, God is pleased to give the discovery in the person of Jonathan, on whom the lot fell. Note: (1.) We may well conclude that God is angry, when our prayers find no answer of peace from him. (2.) We should solicitously inquire what it is wherein we have offended, that we may put away iniquity from us. 

3. Jonathan, at Saul's injunction, acknowledges that he had tasted a little honey that day in the wood; and, though he thinks it hard to die for such a fault, he speaks as expecting it from his father's rash and unrelenting spirit; whilst Saul, agreeably to his character, binds his resolution with a solemn oath, that nothing should save him. Note; (1.) Violent tempers will sacrifice to their passions even the dearest relatives. (2.) An angry judge cannot but pass a rash and unjust sentence. (3.) They who swear in heat will often be guilty not only of profaneness, but perjury. 

4. The people are highly displeased at Saul's resolve, and bind themselves by oath to prevent its execution. It was unjust to condemn Jonathan for unwittingly offending; and ungrateful to put to death him, who, under God, had that day saved their lives and all Israel; therefore they rescued, or redeemed, him out of his hand. Note; (1.) Those whom God, in his cause, evidently honours with his blessing, we must support against all opposers. (2.) When kings act madly against the laws of God, and tyrannically against the lives and liberties of the people, such resistance as tends to reduce them to their duty, without injuring their persons, or lessening their lawful authority, is, no doubt, true patriotism, and consistent with true piety. 

5. The season of pursuit being lost by altercation, and God reserving the Philistines for a further scourge, those who escaped from the battle got into places of safety, and Saul returned to Gibeah. Thus dissensions between the generals have often lost the advantages of victory. 

2nd, Saul's family are taken notice of. His house was now established, like his kingdom, great and prosperous. But how fading are all sublunary things! In a few years his house becomes ruined, and his kingdom removed. Let us never place confidence then in any thing beneath the sun. The fashion of this world passeth away. 

15 Chapter 15 

Verse 2
1 Samuel 15:2. I remember— Literally, I visit, or have my eyes upon; God hereby signifying, that he observed with attentive eyes what Israel had suffered by means of the Amalekites. Houb. See Exodus 17:14. Deuteronomy 25:19 and the Reflections at the end of the 20th chapter of Deuteronomy. 

Verse 12
1 Samuel 15:12. Behold, he set him up a place— Where he erected a monument or trophy of victory to himself. That the word יד, iad, signifies a monument, we learn from 2 Samuel 18:18 where Absalom is said to have erected a pillar, and to have called it אבשׁלום יד iad Abshalom, the monument of Absalom: by which is signified either the space or area where the monument was erected, or the thing itself which was erected; as מצב matzab, a pillar; which name, in the above-quoted place, is synonimous with יד iad. Houbigant. St. Jerome says, that Saul erected a triumphal arch. 

Verse 14
1 Samuel 15:14. What meaneth then this bleating, &c.— There can be no excuse for swerving from the precise rule which God has prescribed to us: to obey, is better than sacrifice; and to hearken, than the fat of rams: 1 Samuel 15:22 nor must we compound a religion out of the good purposes and intentions of piety and devotion for our convenience, whilst, for the present, we decline a fundamental point of our religion, obedience to what he has enjoined. It will be no answer to God, that we have ransomed our lives and estates with good resolutions to employ both in his service; that we hope to be useful to our country or the church of Christ, and that we resolve charitably to assist with our fortune others who are in danger of starving. We are not judges, independent of his Providence, what is to be preserved, or which is the way of preserving. It may be, that God thinks it fit that our estates, our liberties, and lives, should be sacrificed to his truth, and for the defence of it; and then the redeeming either by our artifices and compliances is no less than sacrilege; defrauding him of his due, and presuming to think ourselves wiser than his all-seeing Providence. What he has determined shall be destroyed, or utterly lost to us, must not be kept for sacrifices; and what he has appointed for sacrifice to him must not be preserved for ourselves. What inconveniences may probably flow from our punctual and severe prosecution of our duty, and the resolute observation of the dictates of our conscience; or what advantage and benefit may result to God's service, from our temporary receding from that which is abstractedly just, are considerations of too sublime a nature for our cognizance. It is well for us that we are not trusted with a latitude for these decisions. 

Verses 22-26
1 Samuel 15:22-26. And Samuel said, Hath the Lord, &c.— The excision of the Amalekites, and the rejection of Saul for omitting to fulfil the commission given to him, have been objected to by free-thinkers. I. With respect to the first, there was God's express order for it: and what can we desire more than an order from heaven? As to God's dealings with nations in the way of vindictive justice, we are not competent judges of every case, because we have not the whole of the matter laid before us to form a judgment by; for we fall infinitely short of that large comprehensive view of all circumstances which the great Governor of the universe has before him. But this we may presume to say, as to the case of the Amalekites, that, considering how they had all along been inveterate adversaries towards the people of God (raised up to reform the world), and how they had very probably been wicked also in other respects, like the Canaanites: it was a great instance of God's long-suffering that he bore with them so long, and that he waited four hundred years for their repentance before he destroyed them; so far is it from being any imputation upon his goodness, that he at length did so. It may be noted of the Amalekites, that they were descendants of Esau (Genesis 36:12.), and therefore were by pedigree allied to the Israelites of the stock of Abraham. They seem to have broken off very early from the other Edomites, joining with the old Horites, idolaters of mount Seir, so that the Amalekites soon apostatised from the religion of Abraham. These apostates were the first that drew the sword against the Israelites, their brethren in blood; and they did it unprovoked, barbarously taking advantage of them at a time when they were feeble, faint, and weary; which was great inhumanity. Deuteronomy 25:18-19. Besides, their impiety is particularly taken notice of in Scripture, that they feared not God, (Deuteronomy 25:19.) but that their hand was lifted up against the throne of the Lord; (so I understand the text Exodus 17:16.) against the throne of the God of Abraham their father; which was an aggravating circumstance. Seeing, therefore, that there was such a complication of ill-nature, inhumanity, treachery, and flagrant impiety, in what the Amalekites did, it pleased God to set a brand of the highest infamy upon them, and take the most exemplary vengeance of them, to create the utmost abhorrence of such practices in the minds of all men. Their descendants seem to have inherited the like temper and principles with their fathers, the same rancour against Israel, and the same opposition to God's great and glorious designs by Israel. It does not follow from God's assigning one reason only for destroying the Amalekites, that that was the sole reason; but that was sufficient to be mentioned to the Israelites, as they had concern in no more: the rest he might reserve to himself among the arcana imperii, (the secrets of his government,) which he was not obliged to divulge, either to Israel his own people, or to any other creature whatever. II. No prince who has not such a divine command as Saul had, can make any just pretence, from this instance, for so invading, or so extirpating a nation: but vain or wicked pretences may be always made, either from any thing, or for any thing. The historian says, Saul spared Agag, and all the best of the sheep, &c. Saul would, indeed, have ungenerously thrown the blame upon the people, and pretended religion as an excuse for it, 1 Samuel 15:21. But the history is express, that it was Saul and the people: the people, by Saul's order, or by mutual consent, spared Agag and all the best of the prey; and, indeed, the thing speaks for itself: for the disposal of the prisoners and of the prey could be in no one's power but the king's; and the sparing every thing which was good, shews that he was actuated by a very different spirit from that of piety. The sin, therefore, of which Saul was guilty, was a capital offence: the sparing an enemy and the prey of an enemy, which the God and king of Israel had commanded him to extirpate; and Samuel expressly calls it rebellion and stubbornness, and therefore the sentence pronounced on him was just: because thou hast rejected the word of the Lord, he hath also rejected thee from being king; i.e. he will not establish thy throne, nor make it hereditary in thy family. Let me add, that Saul, notwithstanding his prevarication, his shifting of the blame from himself to his people, and excusing himself by the pretence of devotion, at last acknowledges his crime, I have sinned, for I have transgressed the commandment of the Lord, and thy words, (1 Samuel 15:24; 1 Samuel 15:30.) and thereby owns his punishment to be just. See Waterland's Vindication, p. 92 and Chandler's Review, p. 58. 

REFLECTIONS.—1st, Though Saul had been threatened, he had not yet been utterly rejected; but now the critical moment comes when his fate is to be determined. 

1. Samuel is sent from God, to remind him by whose favour he reigned, and to exhort him to dutiful obedience, particularly in the expedition for which he must now prepare. The Amalekites had behaved cruelly to God's Israel when they came from Egypt, and God had long threatened to blot out their remembrance from under heaven. And now God remembers their old iniquities, and Saul must be the executioner of divine justice, nor spare any thing which breathed, but utterly destroy man and beast. Note; (1.) God will certainly remember the injuries done to his people, especially the discouragements put in the way of young converts. (2.) The Almighty will not want executioners of justice when the measure of a nation's sins is full. 

2. Saul instantly proceeds, and is followed by a numerous army of two hundred thousand men, besides ten thousand of Judah, whose small proportion some ascribe to envy, others to the necessity of guarding their borders, as most exposed during the absence of the army. When he arrived in the enemies' country, he sent a friendly message to the Kenites, who for the convenience of pasturage had gone thither, to come up, lest they should fall in the promiscuous ruin; which they immediately did: and the reason of this kindness he gives in the friendship they had shown to Israel when they came from Egypt. Note; (1.) Kindnesses done to God's people shall often be recompensed in this world, but certainly in the resurrection of the just. (2.) They are in danger of sharing with sinners in their plagues, who by choice take up their residence among them. (3.) We cannot make too much haste to separate ourselves from the communion of the ungodly. 

3. No sooner are the Kenites in safety, than the Amalekites begin to feel the sword. The ambush in the valley succeeds, their army is routed, the capital taken, the country ravaged from end to end, and the king himself a prisoner. But Saul, through covetousness, and perhaps false piety, spared him from death, with the best of the cattle, and utterly destroyed the rest, though some, it seems, with their effects, escaped by flight, and for a little while longer preserved the dying name of Amalek. Note; (1.) Partial obedience detects the hypocrite. (2.) Covetousness is often its own punishment. He made a bad bargain, who, to secure the cattle of Amalek, lost the kingdom of Israel. 

2nd, We have the interview between Samuel and Saul returning from his victory, which made his bright day close with darkness. 

1. God informs Samuel of Saul's disobedience, his repentance that he had made him king, and the removal of the crown from his family determined thereupon. Note; Repentance, when spoken of God, signifies, not a change of mind, but of his methods of dealing with men. 

2. Samuel is bitterly afflicted herewith, and spends the night in prayers, and tears, to gain the reversion of the sentence, but in vain. Note; The ruin of sinners is the bitter grief of God's faithful ministers. 

3. According to appointment, he goes to Carmel to meet Saul; and not finding him there, where he had stayed no longer than to erect a trophy of his victory, he follows him to Gilgal. 

4. Saul comes to meet him, with great confidence boasting his obedience, and blesses Samuel for the prosperous undertaking on which he had sent him. Note; They who are trumpeters of their own good works, will soon discover the vanity of their pretences. 

5. Samuel's ears are more attentive to the bleating of the sheep, than the boasting of the king; and he upbraids him for the falseness, and folly of his conduct of which his spoils afforded such incontestable evidence. 

6. Saul seeks to excuse the fact which he cannot deny, by laying the fault on the people, pretending to design God's glory in the sacrifice of the cattle, and the honour of Israel in shewing them the captive king; but his plea was as false as frivolous: none would have dared to act without his orders, and his own profit and glory was at the bottom of his pretended piety. Note; (1.) In vain do we vaunt our expensive sacrifices, and keep up the outward pomp and form of religion, if pride, lust, and covetousness, are in possession of the heart; our very boasted services are an abomination. (2.) They who seek to exculpate themselves by accusing others who were partners or tempters in their guilt, shew themselves utterly unhumbled under it. 

7. His plea is rejected, and his excuses confuted. Samuel, as commanded of God, delivers his message, and, having his authority, claims an audience. He reminds him of the exaltation to which, from his low estate, God had brought him, and which should, in gratitude, have kept him obedient: the orders he received, on the present occasion, were plain and express, so that the offence must be wilful and deliberate; wherefore he expostulates with him on the inexcusableness of his conduct, and the greatness of his sin. Note; (1.) Though it be a terrible message that God gives us against the sinner, we must not fear to deliver it plainly and faithfully. (2.) The more God's mercy has been shewn to us, the more ungrateful are our ill returns. 

8. Saul interrupts the prophet in his message, with repeated assertions of his obedience, though his own acknowledgments give the lie to his professions. Note; They who are hardened in sin and formality, will not be beaten out of their vain confidence by the plainest refutation. 

Lastly, Samuel silences him with an appeal to his own conscience: the most costly services bear no proportion to dutiful obedience; rebellion against God's express command was as criminal as witchcraft, and stubbornness in maintaining his innocence an aggravation of his iniquity like unto idolatry itself. Therefore, as the just reward of such transgression, he denounces his doom, God has rejected him from being king, and cut off the entail of the government from his family. Note; (1.) Obedience to God is the most acceptable sacrifice we can offer; a heart submissive to his holy will is better than a hecatomb. (2.) All disobedience is spiritual idolatry, as it sets up the will of the creature above the will of God. 

Verse 29
1 Samuel 15:29. And also the Strength of Israel— According to the original, and the Margin of our Bibles, it is, he who gives victory, and disposes of kingdoms, or, the triumphant king of Israel. Houbigant renders it, he who is the leader of, or who presides over, Israel. 

Verse 32-33
1 Samuel 15:32-33. And Agag came unto him delicately, &c.— Houbigant renders this, Agag came to him from his bonds, and said, How bitter is death! for his justification of which version we refer to his note. It is uncertain whether Samuel himself put Agag to death, or commanded it to be done by the public executioner. See Judges 8:20. Samuel, however, is very justifiable in the affair; for Agag was a cruel prince, whose sword had made havock among the people, and whose barbarity called for public justice. He, therefore, ordered him to be slain before the Lord; that is, before the altar of the Lord, which was at Gilgal: thus showing that he destroyed him by the express authority and command of God. See 1 Kings 18:40 and Chandler as above, p. 29. Some writers, willing to lay hold of the least shadow of objection against the Scriptures, have inferred from this passage and some others, that human sacrifices were offered to God: but they have been clearly and fully refuted by Dr. Sykes, in his Examination into the Connection of Natural and Revealed Religion, vol. 2: p. 109. 

Note; 1. Death is bitter to the sinner; but to the believer in Jesus, sin being removed from his conscience, the bitterness of death is past. 2. Many promise themselves life and peace, who do not see the dart of death, like this sword of Samuel, ready to pierce them to the heart. 

16 Chapter 16 

Verse 2
1 Samuel 16:2. And Samuel said, How can I go, &c.— Though the principal design of Samuel's journey to Bethlehem was, to anoint the son of Jesse; yet was there no falsehood in saying, according to the instruction given him by the Lord, that he came to sacrifice. God, who is truth itself, can never enjoin a lie. As to Samuel's pretending a sacrifice, says Dr. Waterland, it was a just pretence, and a true one: for he did offer sacrifice, as God had commanded him (1 Samuel 16:5.). And what if he had a farther intention? was he bound to declare all he knew, or to disclose to every man the whole of his errand? Secresy is of great use in all important business; and the concealing one design by going upon another, to prevent giving offence, or other worse mischief, is as righteous and as laudable a practice, as the drawing a curtain to keep off spies. The making one good design the cover for a better is doing two good things at once, and both in a proper way; and though men have been blamed, and very justly, for using acts of religion as a cloak for iniquity, yet I have never heard, that there could be any thing amiss in performing one act of obedience towards God, in order to facilitate the performance of another, see Scrip. Vind. p. 95. 

Verse 10
1 Samuel 16:10. Again, Jesse made seven of his sons— Thus Jesse made, &c. Waterland. 

Verse 12
1 Samuel 16:12. Now he was ruddy, and withal, &c.— His hair was yellow, his face beautiful, and his form elegant. Houb. 

Verse 13
1 Samuel 16:13. In the midst of his brethren— Secretly, from his brethren. Wat. This translation of Dr. Waterland's seems just; as Samuel was afraid to have the purpose of his commission known, and as it plainly appears from Eliab's treatment of David, ch. 1 Samuel 17:28 that he did not know him to be the king elect of God's people. Houbigant is for our reading. He thinks the anointing was made publicly, but that Samuel did not declare the purpose of his anointing. 

REFLECTIONS.—The king being to be chosen out of the sons of Jesse, we have them here passing in review before Samuel. 

1. The eldest came, and being a goodly personage, tall, and majestic, Samuel was ready to conclude that this was God's elect; so much does a noble presence prepossess us in a man's favour: but God let him know that he was mistaken. God judgeth not, as man, by outward qualifications, but by the heart, the dispositions of which he regards, and with the inmost thoughts of which he is acquainted. Six more of Jesse's sons appear, yet none of these does God choose. Hereupon, 

2. Samuel asks Jesse if he has no other children, and receives for answer, that the youngest, the little one, was with the sheep. Instantly he is sent for; his presence was the most needful of any at the feast: he appears in his shepherd's dress; the bloom of youth was on his ruddy cheek; his countenance, or, as the word may signify, his eyes beautiful and sparkling; and his aspect and manner bespoke the more pleasing dispositions of his mind: this is he. God commands, and Samuel obeys; the horn of oil is poured upon him, in token of the divine designation; and in, or rather from, the midst of his brethren he is anointed, as chosen out of them, or in private from them, as it was a secret which required concealment. Note; (1.) Youth and beauty are pleasing recommendations; and when the mind is fraught with divine grace and natural sweetness, it spreads a new lustre on the external gifts of nature, and makes the possessor doubly amiable. (2.) Diligence in an inferior station is the way to rise to greater honour. (3.) This shepherd-king is the type of that anointed Jesus, his son and successor, who was to feed his flock like a shepherd. 

3. He is no sooner anointed, than the Lord pours out upon him an extraordinary measure of his spirit, fitting him for the great designs he has in view; not only increasing his spiritual gifts and graces, but filling him with courage, and probably bestowing an extraordinary skill in music and poetry. 

4. Samuel now retires, to Ramah, where he lives and dies in peace, and is but once more mentioned in this history. He had finished his work, and God brings him shortly to his reward. 

Verse 14
1 Samuel 16:14. The Spirit of the Lord departed from Saul— Or, as the word might have been rendered, had departed from Saul. But what spirit? Not the prophetic spirit which he received according to Samuel's prediction, which ceased instantly when his prophesying was ended: not the spirit to render him incapable of transgressing; for that he never had, and therefore could never lose it. No: God was no longer with him, to prosper and guide him; but left him, as the effect of his disobedience, to that evil, melancholy, jealous, envious, malicious, murderous spirit, which afterwards possessed him, and seems never wholly to have left him. And this evil spirit of jealousy, hatred, and cruelty, will in the nature of things banish the spirit of a sound mind, moderation, equity, and every princely virtue, introduce an almost perpetual gloom, and dispose those who are under the unhappy influence of it, to the most unwarrantable and criminal excesses. 

Verse 15
1 Samuel 16:15. Saul's servants said, &c.— The remainder of this chapter is undoubtedly an anticipation, but introduced by the sacred historian very properly and very naturally; for, having related at large how God had rejected Saul, and anointed David, he goes on (as it was a matter of the utmost moment in a religious history,) to inform us of the effects both of one and the other; though we are not to suppose them the instantaneous effects. The effects of Saul's rejection were, he tells us, the departure of God's spirit from him, and his being troubled with an evil spirit. This leads him naturally to speak of the effects of David's election, namely, his being endowed with many divine graces. So that the true chronology of this part of David's life stands thus: He is anointed by Samuel; he carries provisions to his brethren; he fights and overcomes Goliath; is received in the king's court; contracts a friendship with Jonathan; incurs Saul's jealousy; retires home to his father; is after some time sent for to soothe Saul's melancholy with his harp; proves successful, and is made his armour-bearer, and again excites Saul's jealousy, who endeavours to smite him with his javelin. This anticipation between the 14th and 23rd verses of this chapter, comes in, in the order of time, between 1 Samuel 16:9-10 of chap. 18: Div. Leg. vol. 3: p. 356. 

Verse 19
1 Samuel 16:19. Saul sent messengers unto Jesse, &c.— The explanation of the chronology of this book given in the foregoing note, renders every difficulty clear and easy. David had vanquished the Philistine, was become a favourite of the people, and on that account the object of Saul's jealousy; to avoid the ill effects of which, he prudently retired. During his recess, Saul was seized with his disorder. His servants supposed that it might be alleviated by music; Saul consents to the remedy, and orders an artist to be sought for. They were acquainted with David's skill on the harp, and likewise with Saul's ill disposition towards him. It was a delicate point, which required address; and therefore they recommend him in that artful manner, 1 Samuel 16:16 which signifies, "As you must have one constantly in attendance both at court and in your military expeditions, to be always at hand on occasion, the son of Jesse will become both stations well: he will strengthen your camp, and adorn your court; for he is a tried soldier, and of a graceful presence. You have nothing to fear from his ambition; for you saw with what prudence he went into voluntary banishment, when his popularity had incurred your displeasure." Accordingly Saul is prevailed on; David is sent for, and succeeds with his music. This dissipates all former umbrage; and as one that was to be ever in attendance, he is made his armour-bearer. This sunshine continued till David's great successes awakened Saul's jealousy, and then the lifted javelin was to strike off all obligations. Thus we see how these difficulties are cleared up, and what light is thrown upon the whole history by the supposition of an anticipation in the latter part of this chapter; an anticipation the most natural, proper, and necessary, for the purpose of the historian. Div. Leg. vol. 3: p. 359 in the notes. 

Verse 21
1 Samuel 16:21. His armour-bearer— The literal rendering of the original word כלים נשׂא nose kelim is, bearer of the instruments or weapons. Of these there were three different sorts; the shield, the spear, and the sword. Of these bearers of arms, princes and generals had many: Joab had ten, Saul seems to have had two thousand, chap. 1 Samuel 13:2. And David's being made armour-bearer to Saul, implies no more than that he was constituted one of his guards; to bear what instrument, is not particularly said. Chandler's Review, &c. p. 95. 

REFLECTIONS.—Behold, 

1. Saul a miserable spectacle, forsaken of God, deprived of his wonted wisdom and courage, and haunted by an evil spirit; terrified with the gnawings of remorse; gloomy, timorous, cruel, raving; distracted with suspicion and envy, and mad with despair. Note; How like a devil may man become in this world, when the restraints of God's spirit are taken from him, and he is given up to an evil conscience and the power of Satan! 

2. His servants, perhaps his physicians, beholding his strange disease, knew that medicine was vain; they tell him their apprehension of his case, and prescribe a palliative, to soothe the ruffled passions of his mind, and lull his troubled bosom to repose. Music has magic powers, and melody might harmonize the jarring discord of his soul; a cunning player on the harp would be his best physician. Saul resolves to try the prescription, and commands such an one to be procured: one of his servants, hearing his order, recommends the son of Jesse, a man eminent for every endowment of mind and person, handsome, wise, valiant, and, for musical skill and execution, peerless. Him, therefore, Saul instantly sends for to court. Note; (1.) It is to be lamented, that so divine a science as music should ever, by lewd sonnets, be prostituted to inflame those passions which it was designed to calm and suppress. (2.) It is fatally dangerous for the soul to seek ease in sensual delights, instead of carrying a troubled conscience to a pardoning God. (3.) When God is pleased to distinguish a soul by his gifts and graces, obscurity cannot hide the lustre. 

3. No sooner is he sent for, than he comes. His father, according to the custom of the times, sends a present by him to testify his dutiful subjection, and Saul is charmed with his behaviour, makes him his armour-bearer, and desires his father's leave to keep him continually about his person; for soon he experienced the efficacy of David's music. The evil spirit seizing him as usual, his melancholy reflections returned; then David took the harp, and in sounds melodious soothed his sorrows, and, as Josephus says, joined to his melting lyre a voice seraphic as the song: at this the ravings of the king subside, the evil spirit leaves him, and he regains his usual serenity. Note; (1.) Music hath power over some souls, which only they who feel can describe. (2.) It once was found successful to drive the evil spirit from the soul: Satan perceived the good, and listed music in his cause; and how has it served since to convey to the enchanted mind, with deeper poison, the sentiments of lust, revelling, and creature-idolatry, and to drive from the soul, not the evil spirit, but the good. 

17 Chapter 17 

Verse 2
1 Samuel 17:2. Valley of Elah— Valley of oaks, (Hiller. Heroph. p. 358.) 

Verse 4
1 Samuel 17:4. Goliath, of Gath— When Joshua rooted the Anakims out of the land of Canaan, several of them fled to this city of Gath: See Joshua 11:22-23. We have undoubted evidence from the best writers, that there have been men of a gigantic size and make, in ancient times. See Genesis 6:4. M. Le Cat's Memoir on the History of Giants, and a curious dissertation on the combat of David with Goliath in the 8th Volume of the Critici Sacri. 

Verse 5
1 Samuel 17:5. Five thousand shekels— Seventy-eight pounds and two ounces. 1 Samuel 17:7. The staff of his spear] The shaft, &c. (leg. חע Hiller. 103.) Six hundred shekels] Nine pounds and six ounces. 

Verse 8
1 Samuel 17:8. And he stood and cried unto the armies of Israel— Antiquity furnishes us with many examples of single combats like this proposed by Goliath. Thus Paris and Menelaus in Homer, and the Horatii and Curiatii in Livy, are said to fight at the head of the army, upon condition that the party of the vanquished should receive laws from the conqueror. And would to God that on many occasions princes would singly determine those quarrels, which, without interesting the public good, give room for such horrible effusions of innocent blood! But it does not seem very likely to have been with a view to spare human blood, that Goliath proposed this duel with such an Israelite as should be chosen. It was entirely bravado and insolence in the Philistine: who, because he was monstrous, thought himself invincible. See Buddaeus Jurisprud. Hist. Specim. sect. 21. 

Verse 12
1 Samuel 17:12. Now David was the son, &c.— From this 12th verse to the end of the 31st, the Roman edition of the LXX has omitted the whole. But the observations which we have taken from Bishop Warburton in the notes on the preceding chapter, seem sufficient to remove any difficulties which may arise from this passage. 

Verse 15
1 Samuel 17:15. David went, and returned from Saul, &c.— This being when the Israelites were encamped in Elah, and after the relation of his going to court to soothe Saul's troubled spirit with his music, seems to fix the date of his standing before Saul in quality of musician, in the order of time in which it is related. But the words, David went, and returned from Saul, seem not to be rightly understood. They do not mean that David left Saul's court where he had resided, but that he left Saul's camp to which he had been summoned. The case was this. A sudden invasion of the Philistines had penetrated to Shochoh. Now, upon such occasions, there always went out a general summons for all, able to bear arms, to meet at an appointed rendezvous; where, a choice being made of those most fit for service, the rest were sent back again to their several homes. At such a rendezvous all the tribes at this time assembled. Among the men of Beth-lehem came Jesse and his eight sons: the three eldest were enrolled in the troops, and the rest sent home again. But of these David is particularly named, as the history related particularly to him. Now David was the son of that Ephrathite—and he had three sons—and David was the youngest: and the three eldest followed Saul. But David went and returned from Saul, to feed his father's sheep at Beth-lehem: that is, he was dismissed by the captains of the host as too young for service. And in these sentiments we find they continued, when he returned with a message from his father to the camp. Div. Leg. vol. 3: p. 358. 

Verse 18
1 Samuel 17:18. Carry these ten cheeses— In the Hebrew החלב חריצי charitsei hechalab, ten cheeses of milk; upon which the author of the Observations remarks, that the word can hardly be imagined to signify cheeses directly, since milk is added in the original, and cheeses of milk is so odd an expression, all cheese being made of milk of some kind or other. Our translators were so struck with this, that they have suppressed the word milk, as perfectly superfluous. But as the word signifies a rolling instrument used for threshing, may we not suppose that what Jesse bade his son David carry to the officer of the army were ten baskets, somewhat of the shape of their threshing-instruments, in which there was coagulated milk? Baskets made of rushes, or the dwarf palm, are the cheese-vats of Barbary: into these they put the curds, and binding them up close press them. But the eastern cheeses are of so very soft a consistence after their being pressed, and even when they are brought to be eaten, that Sandys imagined they were not pressed at all; "a beastly kind of unpressed cheese, that lies in a lump," being his description of this part of the eastern diet. Now, if the cheeses sent by Jesse were as soft and tender as those of which Sandys speaks, can we imagine any way more commodious for carrying them to the army, than in the rush-baskets in which they were formed? Nor would such baskets of coagulated milk have been an improper present for an officer in the army of Saul, notwithstanding. Sandys's opinion of it: for, by comparing some passages of Dr. Pococke together, it appears, that such sort of cheese is used in the east at this time at the more elegant tables of persons of distinction. Thus, describing the hospitality of the Arabs in Egypt, he says, "the middling people amongst them and the Coptis live much poorer. I have often sat down with them only to bread, raw onions, and a seed pounded and put in oil, which they call serich, produced from an herb called simsim, into which they dip their bread:" Yet, poor as these repasts are, the chief difference betwixt them and the collation prepared for the governor of Faiume, with whom he travelled, and of whose way of living he speaks with honour, consisted chiefly, according to his own description, in the addition of new cheese; for he says, it was of bread, raw onions, and a sort of salt pickled cheese. Ten cheeses then of this sort, were by no means an improper present for Jesse to make on this occasion. See Observations, p. 155. 

And take their pledge— By this, says Houbigant, I understand that which they gave for the purchase of this food. Therefore Jesse commands David to run, 1 Samuel 17:17 that he might the sooner receive the pledge or price. Thus Kimchi, whom Cappel follows, understands it; and much better than Symmachus; thou shalt receive their hire, or thou shalt bring their wages to me; for it does not appear that the soldiers of Israel at that time received wages from the king. Some understand it only to express, thou shalt bring me word how they do. The original word ערב oreb, signifies a sponsion or security, and agrees best with Houbigant's interpretation. 

Verse 19
1 Samuel 17:19. Now Saul, and they—were in the valley of Elah, fighting— Or, Now Saul, and they—were still by the valley of oaks, ready to fight. 

Verse 25
1 Samuel 17:25. And make his father's house free in Israel— This might be rendered, will enoble his father's house. The Chaldee paraphrase has it, and will make his father's house free princes in Israel, enfranchising them from all charges and imposts, which was a royal privilege. See Selden de Jure Nat. et Gent. lib. 6: cap. 14. Thus Caleb heretofore, and David afterwards, encouraged their people to great exploits; and we have many instances of this kind in prophane history. 

Verse 29
1 Samuel 17:29. What have I now done? Is there not a cause— What have I done, I have only just spoken a word. Houbigant. 

Verses 34-37
1 Samuel 17:34-37. Thy servant kept his father's sheep— The young hero builds his confidence upon four arguments: 1. Upon the courage and success with which he heretofore combated a lion at one time, and a bear at another; enemies full as terrible as Goliath. 2. Upon Goliath's being uncircumcised, an enemy of the people and covenant of God. 3. Upon the full assurance that God will support any one who shall undertake to punish this monster for his insolent treatment of the Israelites as slaves. 4. Upon the experience he had already had of the succour and protection of Providence; an experience which firmly persuades him, that the same God who delivered him from the fury of lions and bears, will not fail to give him victory over Goliath, however formidable and invincible he may appear. One knows not which to admire most in these reflections, and the manner of expressing them; whether the courage of David, or his piety and modesty. 

Verse 38
1 Samuel 17:38. Saul armed David with his armour— i.e. Not with his own armour, for Saul was of too great a size; but he ordered a helmet and coat of mail to be brought out of his armoury for him. 

Verse 39
1 Samuel 17:39. And he assayed to go— But David marched with difficulty, as not accustomed to these; therefore he said to Saul, I cannot go with these arms, for I am not accustomed to them: and David put them off. Houb. 

REFLECTIONS.—1st, When David had succeeded as Saul's musician, and no relapse for some time made his stay no longer necessary, he returned to his father's house at Bethlehem; probably not relishing the dissolute manners of a court, and infinitely happier in retirement and communion with God, whilst he kept his father's flock. Here he seems to have been almost, if not altogether, forgotten, till a new incident calls him once more into the presence and family of the king. 

1. The Philistines recover from their late defeat, and, encouraged, no doubt, by the accounts they had received of Saul's quarrel with Samuel, and his distracted state of mind, again invade Israel. But Saul, now restored to health, is enabled to make head against them, and with his army encamps on the hill opposite his enemies. Note; The enemies of God's people are always watching to take advantage, and especially to profit by their disputes and divisions. 

2. A mighty champion went out of their camp, their boast and glory, and proudly defied the armies of Israel. Forth he marches, proud in his strength and stature, and, with a voice as loud as thunder, challenges the armies of the Israelites to send a man to fight with him, offers in bravado to have the fate of either kingdom decided by the issue of the combat, and vaunts his own condescension in thus submitting to accept a man out of their army who were no better than servants to Saul. Note; Pride will sooner or later have a fall. 

3. The effect which this produced on Saul and the Israelites. They were quite dispirited, and ready to fly before a single Philistine. Note; When we have provoked God to depart from us, fear will terrify us on every approach of danger. 

2nd, Forty days the armies lay encamped, and, morning and evening, the champion of Philistia renewed his challenge, and reproached the cowardice of his foes; when lo! an adversary appears, little thought of, and, to human view, very unequal to the combat. David, in obedience to his father's commands, and in love to his brethren, (though, if we may judge of their past by their present conduct, they little deserved it at his hands,) having left his sheep with a keeper, hastes to the camp, and enters it just as the host was marching forth to engage. As he could not then carry the provisions which his father had sent by him to his brethren, he left them with those who guarded the baggage, and ran to salute his brethren, and discharge his commission to them from his father. And whilst he talked with them, just then Goliath marches forth from the ranks of the Philistines, and renews his proud challenge; where we may observe, 

1. The cowardice of the people. They fled from him; not a man dared to face him. 

2. The great reward that Saul promised, to encourage any man who would venture to engage this mighty warrior; wealth and honour for himself and for his family, and freedom from all taxes, for ever. 

3. David, hearing the blasphemy of the Philistine, felt his spirit kindling in his bosom. He could not bear that an uncircumcised Philistine should thus triumph in his proud boasting, or that the armies of the living God should be thus defied, and a reflection thereby cast on his honour. He therefore inquires concerning the reward, as if he wondered that none dared accept the challenge; and, by the earnestness and repetition of his question, intimated his own readiness to do it. Note. A soul filled with holy zeal cannot bear to see God or his cause blasphemed, without rising up in its vindication. 

4. Eliab's anger rises against him. He could not hear his inquiries, and the daring spirit that he shewed, without feeling the workings of jealousy and envy against him. To quench, therefore, this rising spark of zeal, he abuses him as a negligent youth, who had, through pride and curiosity, quitted his calling, and left the few sheep of his poor father, to come down to see the battle; insolently and censoriously pretending to know the pride and naughtiness of his heart, and seeking not only to discourage his own spirit, but to make him appear despicable, and cause his words to be disregarded by those to whom he addresses himself. Note; (1.) The enmity of an offended brother is most bitter and implacable. (2.) Envy can easily misrepresent the most upright and innocent intentions. (3.) Censoriousness will make men not only misinterpret our actions, but pretend to know those secrets of the heart which are open to God alone. 

5. David, not provoked by such unjust and illiberal abuse, mildly confutes his misrepresentation. Was there not a cause for his coming? Was it not his father's order, and on a message of kindness to him? And was there not reason to express resentment at such an impious defiance? He therefore turns from him, and, undismayed, continues his inquiries, and intimates his readiness to undertake this boaster. Note; (1.) A soft answer turneth away wrath. (2.) We must not be discouraged in well doing, nor cease, because our good intentions are misrepresented or abused. 

3rdly, Such repeated inquiries, and apparent resolution, are quickly carried to the ears of Saul, and David is sent for to his tent. 

1. He offers to engage in single combat with the Philistine, and, with the intrepidity of a hero, dares encourage the timorous hosts that fled before him. Note; The righteous is as bold as a lion. 

2. Saul discourages him from the undertaking, by pleading his youth and inexperience; great as his courage might be, the contest was utterly unequal. Note; We must not judge by appearances. They who have God for them, have more with them than can be against them. 

3. David modestly answers the objection of the king; he was not so unused to hazardous enterprises as he seemed to apprehend. As he fed his flock, a lion, fierce with hunger, came and seized a lamb. He pursued, seized him by the beard, and slew him, though unarmed. A bear too, who made the same attempt, shared a like fate: and, if God strengthened him thus against the lion and the bear, how much more would he deliver him from the hand of a Philistine, who, by his defiance of the armies of the living God, had provoked the God of Israel's armies to destroy him. Note; (1.) We need never be ashamed of an honest calling, though mean. (2.) David is the type of him, who, from the mouth of the roaring lion, has delivered the lambs of his flock. (3.) Past experience should be present encouragement. 

Verse 40
1 Samuel 17:40. Five smooth stones— Bishop Patrick thinks that this should rather be rendered five cleft or rough stones; as he thinks such would have been most fit for his purpose. But smooth stones would have entered more easily into the forehead, would have less obstacles in passing through the air, and were much more proper to reach the mark, when thrown from a sling. 

Verse 43
1 Samuel 17:43. Am I a dog— See Exodus 22:31. As nothing can be more insolent and impious than the words of Goliath, so nothing can afford us a fairer idea of firm faith and heroic confidence in God, than David's reply to him. We see the arm of God in this whole event. He it was who guided the hand; He it was who gave force to the arm of David: and who can resist the force of a stroke inflicted by this divine hand, though the hand of a David were not the instrument? 

With staves— Or, with a staff. 

Verse 54
1 Samuel 17:54. And David took the head of the Philistine— After having shewn the head to Saul, 1 Samuel 17:57 and exhibited it to all the people, chap. 1 Samuel 18:6 he deposited it at Jerusalem, that it might be an object of terror, perhaps, to the Jebusites, who still possessed the strong fortress of Sion. 2 Samuel 5:7. Some suppose that David carried the head of Goliath to Jerusalem, as being the nearest and most convenient town to the place of the combat. A tent, most likely, was set up for David upon this occasion, where he placed the armour of Goliath. It was afterwards deposited in the tabernacle, as a trophy to the glory of that God who had given David the victory. 

Verses 55-58
1 Samuel 17:55-58. Whose son is this youth? &c.— Saul probably knew David's person, but had forgotten the name of his father. He does not ask, therefore, who the youth is, but whose son he is; a question of the more consequence to him, as he had promised his daughter in marriage to the conqueror of Goliath. Besides, as David had been for some time absent from Saul, perhaps a year or two, what is there improbable, that the youth, who had been so little with Saul, should, after such an absence, not even be remembered by him in person at first view; especially as he was now in his shepherd's habit, and not in that of one of Saul's guards (see the note ch. 1 Samuel 16:21.); and when Saul had himself been employed in a multiplicity of important affairs, seen such a variety of different persons since the first interview with David, and had been disordered by the melancholy of his own mind? But it is much less to be wondered at, that he should not remember his parentage, which is the only thing that the sacred historian affirms. See Grotius, and Chandler's Review, p. 96. Houbigant is of opinion, that Saul was at this time seized with that evil spirit which troubled him, and that Abner, courtier-like, would not answer him, lest his answer should prove to Saul the present unhappy and disturbed state of his mind. We learn from the whole of this pleasing chapter, how ready God is to help those who trust in him; for whose defence and protection he makes use of means, apparently the most weak, to humble the pride of the wicked, and to destroy the powers which seem most formidable. 

REFLECTIONS.—1st. David having put off his armour, in his shepherd's dress, with his sling in his hand, marches down toward this proud Philistine, and chooses five smooth stones from the brook which ran in the valley, nor was at all terrified by the formidable appearance of his antagonist, since God was the strength of his hope. 

1. Goliath, looking on such a puny foe, a youth, and so accoutred, treated with high disdain his insolence in daring to approach him, as if he were a dog, to be beaten with a shepherd's staff; and, cursing him by his gods, threatens, as easily as a lion tears the lamb, to give his flesh to the birds and beasts. Note; (1.) The curse which is causeless falls only on the head that utters it. (2.) The presumption of the proud destroys them. 

2. David replies with confidence and dependence upon God, and hurls back this boaster's threatenings into his face. Having authority from the God of Israel, whom, in his people, Goliath had defied, dependent on the arm of that omnipotent Lord of hosts, who alone giveth victory in the battle, he threatens that his carcase, and those of his countrymen, shall this day afford a nobler feast to the birds and beasts: the nations around shall then acknowledge the glory of Israel's God, and his church and people adore him for a salvation so great and wonderful. 

2nd, We have the issue of this unequal match, and see that the battle is not always to the strong. 

1. Like a Colossus, huge Goliath strides along, glittering in burnished armour; David, with nimbler step, hastes to meet him, and, having placed the stone in his sling, aimed at the broad mark of this Philistine's forehead. Swift flew the messenger of death, resistless pierced through his skull, and backward fell the mighty hero, extended breathless on the plain. With eagerness now David flies on his prey, draws forth the vanquished champion's sword, and severs his head from his body, as the trophy of his victory. Note; (1.) Vain is the arm of flesh against the power of God. (2.) Thus has Jesus conquered the powers of darkness, and spoiled them openly; and thus shall every believer conquer those giant-like corruptions which wage war against his soul. 

2. A panic seizes the hosts of Philistia when they behold their boasted hero fallen; whilst Israel's armies, shouting for victory, pursue the dispirited fugitives even to the gates of their cities, and on their return spoil the camp. Note; They who rely on man will find their dependence but a broken reed. 

18 Chapter 18 

Verse 1
1 Samuel 18:1. The soul of Jonathan was knit— We shall have occasion in the close of this history to speak particularly concerning this amiable and virtuous friendship. It is plain from the 2nd verse, that David had gone back to his father's house after his first introduction to Saul; which confirms the remarks made respecting this history in the former chapter. 

Verse 3
1 Samuel 18:3. Then Jonathan and David made a covenant, &c.— That is, entered into a treaty or agreement of perpetual friendship. See 2 Samuel 1:26. 

Verse 4
1 Samuel 18:4. And Jonathan stripped himself— Princes do not only order caffetans to be given to those whom they would honour; they have sometimes presented such persons with their own garments. D'Herbelot informs us, that when sultan Selim, the son of Bajazet, had defeated Canson Gauri, sultan of the Mamelukes of Egypt, he assisted at prayers in a mosque at Aleppo upon his triumphant return to Constantinople; and that the imam of the mosque having added at the close of the prayer these words, "May God preserve Selim Khan, the servant and minister of the two sacred cities of Mecca and Medina!" the title was so very agreeable to the sultan, that he gave the robe which he had on to this imam, and from that time forward the Othoman emperors have always used it in their letters patent, as kings of Egypt. Thus Jonathan stripped himself of the robe that was upon him, and gave it to David; and his garments, even to his sword, and to his bow, and to his girdle. See Observations, p. 182. 

Verse 5
1 Samuel 18:5. And David went out whithersoever, &c.— Saul himself, highly pleased with David, intrusted him with the management of various affairs. Charged with divers expeditions, he signalised his prudence and his courage with such success, that Saul set him over the men of war, that is, raised him to a very distinguished rank among the officers of his army, of which Abner continued general; and he always gained the esteem of those about him, except of some few who envied his preferment. 

Verses 6-9
1 Samuel 18:6-9. The women came out—singing and dancing— See Exodus 1:20. Saul probably received his first suspicion that David was that neighbour of his who was better than himself, to whom the Lord, as Samuel had told him, had given the kingdom, ch. 1 Samuel 15:28 from these acclamations of the women; which, I suppose, brought this declaration of the prophet to his remembrance, without which he would have treated this exalted encomium with neglect. This appears probable from his saying, And what can he have more but the kingdom? 1 Samuel 18:8 and from what is further added, Saul eyed David from that day. 

Verse 10
1 Samuel 18:10. And he prophesied— Houbigant renders this, And he was out of his senses; after the Chaldee, which has it, And he was mad: for it is not proper; says he, to render the original word, prophesied: התנבא hithnabbe, in Hith-pael, is different from נבא naba, in Kal, to prophesy, at least in this place; because it is here used in a bad sense, whereas to prophesy is never used but in a good one. The Arabic version has it, "he prophesied, i.e. delivered the words of the Pytho, or evil spirit." We may observe in the next verse another instance of anticipation, where it is said, that David avoided (or escaped) out of his presence twice; referring to what happened chap. 1 Samuel 19:10. 

Verse 13
1 Samuel 18:13. Therefore Saul removed him from him— Jealous of David, Saul could no longer bear him at his court; and therefore he gave him a command which employed him abroad, and subjected him to dangers, some of which he hoped might deliver him from a person grown so offensive to him. 

Verse 21
1 Samuel 18:21. And Saul said, &c.— Houbigant renders this, But Saul determined that he would propose to give her to him, that he might be ensnared by means of her, and fall into the hands of the Philistines. It is not to be imagined that Michal, who loved David, would lay any snares for him: Saul prepared the snare by means of her; hoping, that when David should undertake to fight the Philistines for her sake, he would fall in battle. The latter clause of the verse he renders thus: Thou shalt this day be my son-in-law, on another condition. His first condition was, the conquest of Goliath; his second, an hundred foreskins of the Philistines. Nothing can be more despicable than the shuffling, base, and insidious conduct of Saul, throughout this whole transaction. Ludolf, in his History of Ethiopia, b. 1 Chronicles 16 informs us, that it is to this day the custom in Ethiopia to judge of the number of the dead in a battle, not by the heads, but by those signs of victory which Saul demanded from David. 

Verse 23
1 Samuel 18:23. David said, Seemeth it to you a light thing? &c.— These words express the difficulty of obtaining a king's daughter for his wife in his circumstances, with an intent to find out the condition of the offer; for thus they run, according to the original: "Do you think it an easy matter to be a king's son-in-law, since I am a poor man, and lightly esteemed? Can I easily obtain the king's daughter, "who have no riches nor honours?" And to this sense the answer of Saul's servants leads us: "The king desireth no dowry but an hundred foreskins of the Philistines." That the word נקל nekel, rendered light, frequently signifies easy, appears from 2 Kings 3:18. This is but a light thing in the sight of the Lord; i.e. an easy thing for God to do; again, Proverbs 14:6 knowledge is easy to a man of understanding; i.e. easy to be obtained. It has been objected, that the destruction of these Philistines impugns David's moral character, and represents him as inhuman and delighting in blood. But the objectors should consider, that the Hebrews and Philistines were in a perpetual state of war during the whole reign of Saul; chap. 1 Samuel 14:52. David had a regiment of soldiers; and Saul, in hopes of getting rid of the man he hated, sends him upon an expedition to execute his vengeance upon his enemies; and tells him, that if he was so successful as to destroy a hundred of them, he should be his son-in-law. What does our young hero do? He accepts the offer, takes his men, attacks the enemy, obtains a much greater advantage over them than Saul expected, and slays two hundred of them instead of one. Saul's asking David for a hundred foreskins did not limit him to that number. It was not to be less. And if it was no argument of David's delight in blood that he killed a hundred of Saul's enemies because he required it of him, it could be no argument of his delight in blood to kill two hundred of them because he had no orders to the contrary, and knew that it would be agreeable to the will of his master. The only just reasons which could vindicate Saul in commanding, and David in executing his command to cut off a hundred Philistines, were either God's order, or their being at war with the Philistines, or the necessity of it to weaken their enemies, the safety of their country, the security of their liberty, or similar motives: and if these motives concurred to justify David in accepting the condition of becoming Saul's son-in-law by bringing the hundred foreskins, his bringing more was yet a higher service to the public; and, so far from being any breach of the rules of religion and morality, was a proof of real patriotism and public spirit, which highly merited the thanks of the king and country, and rendered him worthy of the honour intended him. The men whom David destroyed were the enemies of his country, in a state of actual war with his prince and people, and therefore lawful prize wherever he could lay hold of them; and in every expedition wherein he was employed, it was his duty to harass and destroy them. See Joseph. Antiq. lib. 6: cap. 10 sect. 2. 

REFLECTIONS.—1st. David is now fixed at court. 

1. Saul resolves to keep him about his person, advances him to the command of a troop, and employs him often in his affairs of state; in all of which David approves himself a faithful and diligent servant. Thus he learnt to obey before he came to rule. 

2. Jonathan, Saul's son, is charmed with those excellencies which appear in him, and from his behaviour conceives the warmest affection for him; probably their ages were nearly equal, their manners similar, and their souls, as generous spirits always are, susceptible of the tenderest feelings of friendship. To give him an immediate mark of his regard, Jonathan carries him to his tent, strips off his own clothes, even to his sword and his girdle; and, as David must appear at court, will have him dressed as a courtier; and suitable to his high deserts. There, to perpetuate the bands of friendship, a solemn covenant is made between them, to be faithful to each other till death. Note; (1.) A faithful friend is among the greatest of human blessings. (2.) True friendship is constant, and startles not at assurances. (3.) They who are Christ's friends will bind themselves to be his for ever. 

3. David's conduct procured him universal esteem; his valour made him loved abroad, and his humility kept him from being envied at court. Note; In high stations, it is a difficult part so to act as to acquire honour without provoking envy. 

2nd, To allay the joy of his preferment, his troubles quickly follow. 

1. Saul becomes jealous of his growing greatness; having made a triumphant progress through the cities of Israel after the victory, and being met by the women singing the praises of the conquerors, his soul is stung with envy to hear ten thousands slain ascribed to David, and to himself but thousands. From that day forward his look of complacence changed into the frown of displeasure, and dark suspicions troubled him, conscious that his kingdom was forfeited, and fearing that this was his rival who would dethrone him. Note; (1.) The praises of merit are, in the ears of envy, grating discord. (2.) An evil and malignant eye betrays the rancour of the heart. 

2. He attempts to destroy him. Brooding all night over these dark thoughts, next day his former demoniacal phrenzy returns upon him. David, observing his unhappy case, ran to his harp, which before had soothed his rage; but Saul, mad with envy, hurls his javelin at him. Note; (1.) They who indulge the evil thoughts of their own hearts, invite the devil to take possession of them. (2.) Jealousy is cruel as the grave, and thirsts for the precious life. 

3rdly, What Saul cannot perpetrate by open violence, he seeks to accomplish by secret fraud. 

1. His fears, the more increased by the evident blessing of God upon David, put him upon removing him from court. But this he seeks to do in such a way as, under pretence of preferment, to expose him to danger and death; he, therefore, sends him out to fight the Philistines, and to whet his ardour, the more to endanger his life, promises to bestow on him his eldest daughter to wife if he return victorious, and approve himself in deeds of valour. This, indeed, was what he before deserved, though he had not claimed her, and now modestly professes himself unworthy of such an honour; ready, however, to obey his sovereign, and zealous for Israel's glory, his exploits serve to spread his fame, and ingratiate him with the army, while his prudent conduct engages the regard of all. Note; (1.) God can over-rule the most wicked designs of our enemies for our good, and to the confusion of their authors. (2.) Modest worth shines with double lustre. 

2. The more David prospers, the more Saul fears; therefore, to exasperate him into some rash word or false step, he affronts him, by giving his daughter to another, perhaps on the very day fixed for the bridal feast. 

3. Saul lays a new snare for him. Though he had robbed him of one daughter, he would entice him with the other, and sets his courtiers to encourage him to hope for the honour of being yet the king's son-in-law, pretending the pleasure that Saul took in him, and proposing the dowry which Saul expected, a hundred foreskins of the Philistines. He hoped that this expedition might prove fatal to him, as the Philistines would be exasperated at such an insult offered them, and he should thus get rid of his enemy. 

4. David at first declined the hints of the courtiers, and behaved the more cautiously, as he saw them wait for his halting. He humbly urges the greatness of the honour, and his own unworthiness of it, whose fortune or condition was not, in anywise, answerable to such a match; but seeing, at last, that it was really the king's mind, he liked the proposal very well, and ere the time proposed was expired, he doubled the number of foreskins, that, since this was to be the dowry, he might not appear deficient: and now he has Michal's hand, as he before possessed her heart. Note; (1.) Kings never want wicked instruments to further their basest designs. (2.) True humility will make a man rather undervalue than over-rate his own importance. (3.) If it be such an honour to be a king's son-in-law, how much greater to become the sons and heirs of the eternal King, as every believer is who is joined to the Lord! 

5. His marriage kept him not from the field. He distinguished himself again beyond all the servants of Saul against the princes of the Philistines, and gained a great name among the people, while Saul's envy increased in proportion with David's eminence. So will God confound the wise in their own craftiness, and in spite of every danger exalt the man whom he delighteth to honour. 

19 Chapter 19 

Verse 1-2
1 Samuel 19:1-2. Saul spake to Jonathan— Jonathan, when Saul ordered him to kill David, disobeyed the command, and, instead of murdering him, pleaded his innocence and merits as reasons for saving him. He also disclosed to David his father's design and fixed resolution to destroy him; and, in my judgment, neither was inconsistent with his duty and allegiance to his father and king. He who knows of a conspiracy against an innocent person's life, and does not discover it, or who kills such a one by another's instigation and command, is himself a murderer; and no duty to a father, nor allegiance to a prince, can oblige any one to shed innocent blood. Jonathan was, therefore, so far from acting contrary to his duty and allegiance, in refusing to become his father's instrument in murdering David, that he gave a noble instance of filial piety, affection, and duty, in his repeated endeavours to preserve him from so unnatural and atrocious a crime; and piety and virtue will ever applaud him for the generous concern that he expressed for the honour of his father, and the preservation of his friend. The reader will observe, that Jonathan ever considers David as an innocent person, and pleads for him to his father, not as a rebel or notorious offender, to obtain his pardon, but as having never done any thing to forfeit Saul's favour, or his own life; and therefore Jonathan must be commended in disobeying his father's order, and doing all he can to prevent his purpose to kill him. 

Verse 6
1 Samuel 19:6. And Saul sware, As the Lord liveth, he shall not be slain— To judge of Saul by his future conduct, we should be tempted to believe, that he swore only the better to deceive his son Jonathan. But when we consider well the character of this prince, weak, inconstant, passionate, we may suppose, without much difficulty, that the discourse of Jonathan affected him, and that he sincerely resolved no more to attack the life of David: a resolution, however, which David's increasing glory soon overthrew, 1 Samuel 19:8. 

Verse 11
1 Samuel 19:11. To slay him in the morning— Calmet supposes that there was some superstition which prevented executions by night. He observes, that the Philistines acted the same with regard to Samson; Judges 16:2. The Mahometans also, to this very day, never do any thing of the kind at night. 

Verse 13
1 Samuel 19:13. Michal took an image— In the Hebrew it is תרפים teraphim; which teraphim, it plainly follows from hence, must have been figures of the human form; for the design of Michal was manifestly to deceive the messengers of Saul, by shewing them something in a bed so far resembling a man as to make them believe it was David himself. And as this was plainly her design, one would conceive that the next clause should express something demonstrative of sickness. What wonder is there that she put a pillow under the head? (though, by the way, our translation of a pillow, for a bolster, has no great meaning in it.) I should apprehend the passage might be rendered, and she put a goat's skin to, or over, its head, and covered it with a garment; for thus there would be an appearance of sickness, and the imposition would not be so easily detected. Several interpreters have supposed, that Michal put goat's hair round the head of the image: but the interpretation that we have given seems nearest the Hebrew, and best suited to the circumstances. The Vulgate renders it, et pellem pilosam caprarum posuit ad caput ejus. Abarbanel and Abendana say, that women in those times were accustomed to have figures made in the likeness of their husbands, that when they were absent from them they might have their image to look upon. If this was the case, Michal's image, most probably, was one of this kind. 

Verse 17
1 Samuel 19:17. Michal answered Saul, he said unto me, Let me go, &c.— We have an account of an action of a woman, Polyxena, the sister of the famous Dionysius, tyrant of Sicily, which is as noble and generous as this of Michal's. Her husband was accused of treason. He fled away by means of her contrivance: Dionysius, being informed of it, reproached her very severely, when she replied, "Can you imagine me so ungenerous, as to be acquainted with the danger that my husband was in, without doing myself the honour of partaking it with him?" 

Verse 18
1 Samuel 19:18. He and Samuel went, and dwelt in Naioth— The Chaldee renders this as if it was an appellation, the school of learning. This was the famous school of the prophets. As many have been at a loss to ascertain the specific nature of these schools, it will not be unseasonable to endeavour to remove their difficulties. We have in this book only a partial view of the prophets; i.e. a view of them while at their devotions only, and not at their studies: for Saul and his messengers coming when the society was prophesying, or at divine worship, the spirit of God fell upon them, and they prophesied also. And thus the Chaldee paraphrast understands prophesying; adoring God, and singing praises to him: for we may well suppose, that they began and ended all their daily studies with this holy exercise. The college of the prophets was dedicated to the study of the Jewish law only; and, as such, was naturally and properly a seminary of prophets: for those who were most knowing and zealous in the law were surely most fit to convey God's commands to his people. Samuel was set over, or was master of one of these schools. See Samuel Triplici Nomine Laudat.; by Dr. Barton. 

Verses 20-23
1 Samuel 19:20-23. Saul sent messengers to take David—and he went thither, &c.— One intent of this prophesying of the messengers and Saul was to prevent them from seizing, and him from murdering, certainly David, and probably, in the same fit of rage, Samuel, and the company of the prophets who harboured them. And whether this prophesying consisted in predicting somewhat future, such as Saul's destruction, and David's advancement to the throne, or what is understood by preaching, yet it had certainly one good effect, worthy the Spirit of God to produce; the preservation of the life of one destined to sit on the throne of Israel. The change in the messengers of Saul was great; but that which was wrought in Saul himself was astonishing. He came to wreak his vengeance: but instead of a murderer he becomes a prophet, and puts himself naked entirely into the hands of Samuel, the prophets, and David, who might have made what advantage they pleased of an adventure so fortunate, even to have cut off Saul, and raised David to the throne. But they abhorred the thought; and as the Spirit of the Lord kept Saul in that condition till David was safe, so Saul was safe during the time that he was naked; i.e. destitute of his royal military robe. A noble evidence this of the innocence and loyalty of Samuel, the prophets, and David; while, at the same time, it affords a pleasing instance to a generous, compassionate mind, of the care of Providence over persecuted virtue, and of the impotence of human malice towards those whom God is determined to preserve. 

Verse 24
1 Samuel 19:24. He stripped off his clothes—and lay down naked— When Saul went down to Naioth he went like himself, with the military dress and distinguishing habit of a king; and when he prophesied, he put off his military habit or vestment, and thus appeared like the rest of the prophets, a plain, disarmed, and therefore naked man. The text says, he pulled off בגדיו begadav, his exterior garment. This is the certain meaning of the word בגד beged, without any forced criticism. Joseph's mistress, Genesis 39:12; Genesis 39:15 caught him by his בגד garment,—and he left his garment,—and she laid up his garment. This can mean nothing but his external habit, his coat or cloak, which she laid hold of, and he easily dropped when she pulled it. Other instances I can produce. In like manner Saul stripped himself of his outward dress, and is therefore said to lie down naked, or without the clothes which he had just pulled off; and the word in all languages answering to the English word naked is frequently used, not in the sense of stark-naked, but in that of being ill-dressed, stripped of an exterior garment, and being quite destitute of arms. In this sense Isaiah is ordered to put off his sackcloth, and walk naked; i.e. without his prophetical dress, Isaiah 20:2 and we read of stripping the naked of their clothes, Job 22:6; Job 24:7. Saul might be thus naked, without any circumstances of extravagance and indecency. 

Is Saul also among the prophets?— This is mentioned as a proverb, by way of anticipation, ch. 1 Samuel 10:11-12.; but it is evident, that the original of the proverb was this second prophesying among the prophets: because, first, Saul was not at that time known to the people; and, secondly, because the original of the proverb is said to arise from this second prophesying in this very verse; therefore the account of the proverb in ch. 10 is given by way of anticipation. This proverb was used to express a thing unlooked for, and unlikely. What this was, maybe thus explained: Saul, with many great qualities, both of a public and a private man, and in no respect an unable chief, was yet so foolishly prejudiced in favour of the human policies of the neighbouring nations, as to become impiously cold and negligent in the support and advancement of the law of God, though raised to regal power from a low and obscure condition for this very purpose. He was, in a word, a mere politician, without the least zeal or love for the divine constitution of his country. This was his great, and no wonder it should prove his unpardonable crime; for his folly had reduced things to that extremity, that either he must fall, or the law. Now this pagan turn of mind was no secret to the people: when, therefore, they were told that he had sent frequent messengers to the supreme school of the prophets, where zeal for the law was so eminently professed, and had afterwards gone himself thither, and entered with divine emotion and extacy into their devotions, they received this extraordinary news with all the wonder and amazement that it deserved; and, in the height of their surprize, cried out, Is Saul also among the prophets? that is, "Is Saul, who, throughout his whole reign, has so much slighted and contemned the law, and would conduct all his actions by the mere rules of human policy; is he at length become studious of, and zealous for, the law of God?" And the miracle of such a change in a politician was brought into a proverb before the mistake was found out. 

REFLECTIONS.—1st. Saul no longer seeks to cloke his bloody designs, but gives public orders to kill David as a traitor; and particularly commands Jonathan to dispatch the rival of his crown: but Jonathan's love was stronger than the ambition of a throne, and Saul's malice, by being undisguised, was the easier disappointed. 

1. He warns David of his danger, and bids him hide himself till the morning in some secret place, because of the order which had been given; and by that time he hoped to procure some change in his cruel father, or, at least, to let David know how to proceed. 

2. He takes the first opportunity the next morning to expostulate with his father, and to pacify his resentment. He urges the kindnesses that David had shewn him, the great obligations the whole land owed him; nay, Saul's own acknowledgments of it. How ungrateful and base then to murder so faithful a servant, and so valiant a subject! Had he committed aught worthy of death, indeed, this might cancel his past services; but Saul must be conscious of his innocence; and, therefore, to shed his blood would be as inhuman as unjust. Note; Such a friend as Jonathan, so disinterested, so faithful, is rare. 

3. Saul having slept, his passion was cooled. Conviction accompanied Jonathan's arguments; he swears to save David harmless, revokes his bloody edict, and restores him to his place at court, with every apparent mark of regard and confidence. Note; (1.) The oath of a common swearer is bad security. (2.) Good advice, though from an inferior, deserves attention. (3.) Sudden changes of passionate men prognosticate no long continuance. 

2nd, David is ever armed in Israel's cause; we find him again in the field, fighting the Lord's battles, and again victorious over the Philistines. But every fresh laurel on David's brow puts a sharp thorn in Saul's bosom: his melancholy returns; and, willing to relieve him, his son-in -law thinks it not beneath his dignity again to handle the harp: but while, in kind regard, he seeks to soothe the torments of Saul's heart, he little suspects the spear that stood ready to pierce his own. Swift and violent, Saul hurls the javelin to pierce him to the wall; but his agility avoids the blow, and, leaving his presence, where it was no longer safe to stay, he seeks, by flight, to save himself from the enraged monarch. Note; (1.) Something will always be found to allay the joys of our triumphs. (2.) No kindness can cure the ranklings of inveterate malice. 

3rdly, David was now in imminent danger; for Saul, supposing him fled to his own house, dispatches a party to watch him and kill him there: but through mercy he escapes. 

1. Michal, by whom Saul hoped to ruin him, loves him too well to betray him: no sooner is she apprized of his danger, than she informs him; and in the night, through the window, lets him down, that he might not be perceived by those who had beset the house; and in the morning, to give him more leisure to escape, feigns that he is sick, puts an image in his bed, and thus deceives the messengers of Saul. Note; (1.) Wives must love their husbands, and cleave to them even beyond their own parents. (2.) A woman's wits are often sharper than her husband's; and it is no disparagement for a man to follow his wife's advice. 

2. Saul's rage will not put up with excuse; he will have David brought in his bed, that he may have the satisfaction of murdering him by his own hand. Note; Wicked men grow worse and worse as they resist their convictions, and provoke God to give them up to their violent passions. 

3. Michal, when the cheat was discovered, well knowing her father's mad rage, seeks to appease him; and as she stopped not at one lie to save her husband, she hesitates not at another to excuse herself, even at the expence of her husband's character. Note; One lie usually hardens the conscience for another. 

4thly, We have, 

1. David's flight to Samuel to consult him in his distress, and to have his faith supported, with regard to the kingdom, now severely shaken by these persecutions. Note; God's ministers, in our distresses, are the properest advisers. 

2. Saul is no sooner informed of the place of his abode, than he sends messengers to Naioth in Ramah to seize him. But God so over-ruled their spirits, that, instead of bringing David prisoner, they no sooner came into the congregation of the prophets, with Samuel at their head, than themselves were seized with the sacred enthusiasm, and prophesied among them: repeated messengers feel the same irresistible impulse; yet Saul, breathing out threatenings and slaughter; will not desist; and, conceiving his own heart to be secure from the impression, he will go in person, and, rather than not destroy David, will be himself his executioner. But how vain are man's impotent designs! He, too, again feels the strange influence. Before he approaches the gates of Ramah, his fury subsides; and, laying aside his military garb and weapons of war, he lies down at Samuel's feet a day and a night, to the admiration of the beholders. Meantime David had an opportunity given him to escape. Note; (1.) Many have come into the assembly of God's people with the most violent designs, who have fallen before the power of God, and been forced to hang down the arms designed to be lifted up in wrath. (2.) God can turn persecutors into preachers, and make those who breathed out threatenings sing his praises. (3.) It is no strange thing to see wicked men prophesy in his name, and do wonderful works; but all these, without they are accompanied by a change of heart, only aggravate their final reprobacy and eternal ruin.—Goldsmith, speaking of the effects produced by the prevailing piety of his country Clergyman, says: 

Truth from his lips prevailed with double sway, And fools who came to scoff remain'd to pray. DESERTED VILLAGE. 

20 Chapter 20 

Verse 5
1 Samuel 20:5. To-morrow is the new moon— Every new moon they offered sacrifices, which were accompanied with a solemn feast. Numbers 10:10; Numbers 28:11. David being one of the king's family, by marrying his daughter, used to eat with him at these festival times. He thought that, notwithstanding what had passed, Saul possibly might be conciliated towards him by the Spirit of God coming upon him at Naioth, and that this might be a favourable opportunity of discovering his disposition. "Instead therefore (says he to Jonathan) of imprudently exposing myself to new dangers, I will absent myself till the third day at even, and so give you an opportunity of observing Saul's mind." 

Verse 12-13
1 Samuel 20:12-13. Jonathan said unto David, O Lord God, &c.— Houbigant, after the Syriac, renders these verses thus: Then Jonathan said unto David, The Lord God of Israel is witness, that I will sound my father to-morrow, and until the evening of the third day; and that if there be good towards David, I will send unto thee, and inform thee; 1 Samuel 20:13. So may the Lord be gracious to Jonathan! If my father is determined that thou shouldst perish, I will shew that to thee, &c. It is plain, from the last words of the 13th verse, that Jonathan was no stranger to the rejection of Saul, and to the divine appointment of David to the crown. See ch. 1 Samuel 23:17. 

Verse 14
1 Samuel 20:14. And thou shalt not only while yet I live— "But thou, if I shall then survive, [i.e. when the Lord is with thee, and thou art made king,] shalt perform towards me the same kindness—which the Lord hath shewn thee; 1 Samuel 20:15. But if I die, thou shalt not withdraw thy kindness from my house for ever: no, not when, &c." Houbigant:—who observes, that the plain meaning of the passage is, "If I live when thou art king, thou shalt spare me; if I die, thou shalt spare my family." Thus making with David, not a personal covenant only, but one which reached to their posterity. 

Verse 16-17
1 Samuel 20:16-17. Jonathan made a covenant, &c.— Jonathan, therefore, made a covenant with the house of David, and said, May the Lord grant that the enemies of David may not go unpunished! 1 Samuel 20:17. Moreover, Jonathan required an oath from David, for his great love to him, because he loved him as his own soul. Houb. 

Verse 19
1 Samuel 20:19. And when thou hast stayed three days, &c.— But on the third day thou shalt come quickly to that place, in which thou shalt hide thyself on the feast day; and thou shalt sit by the stone Ezel: Houbigant. Ezel is supposed to have been a stone erected to shew men the road, for the word signifies going or travelling. The Syriac and Greek render it, by this stone. 

Verse 21
1 Samuel 20:21. And behold, I will send a lad, &c.— Moreover, I will send a lad, commanding him to go, and find out the arrows. If, therefore, I shall say to the lad, Behold, the arrows are on this side of thee; take thou them, and come; for there is peace to thee, &c. Houb. 

Verse 25
1 Samuel 20:25. And the king sat upon his seat— The Hebrews, as well as the Egyptians, the ancient Greeks, and the first people of Italy, sat at table. See Genesis 37:25; Genesis 43:33. Proverbs 23:1. It appears however, that, after Saul's time, they began to eat seated upon beds at low tables. Since that epocha, we find divers examples of it in Scripture: though other instances give room to think that the women often continued to be seated upon seats. Saul sat against the wall, which was the place of honour, at a table made in the form of a C, which was to be placed so that the convexity of the circle was next to the wall, and the concavity opposite to the door for the convenience of serving. And Jonathan arose: Houbigant reads, after the Syriac, And Jonathan arose and sat down; but Abner sat by the king's side; observing, that it is extraordinary to find Jonathan, the king's son, standing, and Abner, his general, sitting. 

Verse 26
1 Samuel 20:26. He is not clean; surely he is not clean— See Leviticus 15:16. Houbigant renders this; because, possibly, being unclean, he hath not purified himself: following the LXX. The other versions vary greatly. 

Verse 31
1 Samuel 20:31. As long as the son of Jesse liveth, &c.— But how did Saul know, that, as long as the son of Jesse lived, Jonathan should not be established, nor his kingdom? If it was all jealousy and surmise, his ordering him to be brought to be put to death was unreasonable and wicked, and can be justified upon no principles of justice and humanity. If Saul knew that as himself was rejected, David was really anointed to succeed him by Samuel, at God's command, his ordering him to be put to death was both impertinent and wicked: for he knew that David had then as good a right to succeed him, in preference to Jonathan, as he himself had of obtaining the throne in preference to every other man of Israel; and, therefore, that he ought not to destroy the man whom God had appointed to succeed him, and with all his endeavours would not be able to do it if God had determined to make him captain over Israel. So that in whatever view we consider this reply of Saul, fetch him,—for he shall surely die, it will appear to be absolutely improper, and that it could proceed from nothing but the incurable inveteracy of a disordered mind, agitated by ambition, jealousy, and an implacable desire of revenge. He shall surely die, is, in the Hebrew הוא בןאּמות ben muvet hu, he is the son of death; a Hebrew form of speaking, which denotes either a man worthy of death, or devoted to death. 

Verse 41
1 Samuel 20:41. David arose out of a place, &c.— David, coming from the south, fell on his face. Houbigant. From the south of the stone Ezel. David fell on his face, in reverence to his friend, as the king's son. They kissed one another, and wept one with another, until David exceeded. So that there was great lamentation. Houbigant. Their separation could not be made without many tears on both sides. David must have been affected in an especial manner. He lost all: friend, wife, parents, country; and, that which to a heart like his was the severest stroke, he was banished from the altar and service of his God. See ch. 1 Samuel 26:19. There cannot be any thing more pathetic and tender, than this simple and unaffected relation of the parting of these friends. 

21 Chapter 21 

Verse 1
1 Samuel 21:1. Then came David to Nob— Nob was in the tribe of Benjamin, about twelve miles from Gibeath, not far from Anathoth, Nehemiah 11:32 and Jerusalem, Isaiah 10:32. It appears from the 19th verse, of the next chapter, that it was one of the sacerdotal cities; and it is probable that Saul had removed the tabernacle from Shiloh thither. It should be observed, that Ahimelech is no where called the high-priest, but simply the priest. From the whole of this affair it is manifest, that Ahimelech knew nothing of the circumstances of David. He knew nothing of Saul's displeasure against him, or of his determined purpose to destroy him; and therefore, as he was the king's son-in-law, he is surprised to see him without any attendants, and asks him the reason of his being alone. David, concealing the reason, pretends a hasty and secret message from the king, and that he had ordered his attendants to wait for him. This is made use of as a pretence for asking a supply of bread, and after receiving it David requests a supply of arms; still keeping the priest entirely ignorant of the true reason of his being alone and unarmed: a demonstration this, if any thing can be so, that Ahimelech was not in David's secret, and was ignorant that he fled from Saul to escape his indignation. 

Verse 4
1 Samuel 21:4. The priest answered—There is no common bread, &c.— Cases of necessity, as the Jews themselves allow, often superseded the observation of the ritual laws; and this compliance of Ahimelech's is urged with great force by our Saviour, in vindication of a similar case, Mark 2:25 to which place we shall refer for more upon the subject, and for a solution of the difficulties arising from the different names. 

Verse 5
1 Samuel 21:5. And the vessels of the young men— i.e. their bodies; see 1 Thessalonians 4:4. Houbigant renders this verse, David answered the priest, We have indeed been absent from our wives these three days, since I came out; and the vessels of the young men are holy. But if any uncleanness had happened by the way, on this very day their vessels are clean; rightly observing, that the word כלי kelei, rendered vessels, cannot with any propriety be understood of the bodies of the young men in one place, and of the vessel containing the shew-bread in another. 

Verse 7
1 Samuel 21:7. Detained before the Lord— That is, not by force, but either on account of some vow, or for the making of some necessary expiation. 

Verse 9
1 Samuel 21:9. The sword of Goliath— It was the custom among the pagans to consecrate in their temples the spoils of their enemies; but it does not appear from the face of the history, that this sword of Goliath's had been consecrated as a religious trophy; and it might be left with Ahimelech to be forthcoming upon occasion: and that it was so, seems probable; for if it had been dedicated as a trophy, it would have been placed, trophy-like, in some conspicuous point of view; whereas this sword was wrapped up in a cloth, and put behind the ephod; i.e. among the sacerdotal vestments; of which the ephod being the chief, it is here mentioned for all the rest. See Doughty's Analect. Exerc. 83. 

REFLECTIONS.—1. David, being thus distressed, and little expecting relief if he told the truth, is tempted to give a lying answer; the consequences of which he lived to lament, as the occasion of the murder of many innocent persons; so dangerous is every deviation from the truth. He pretends to be on a business of importance which required secrecy; says, that he has appointed his servants to meet him, and desires Ahimelech to give him a supply of provisions for himself and them. Note; Let no man be too secure, or self-confident; he knows not what temptations are before him, or how little able he is to resist. 

2. He wanted a sword as well as bread, pretending the haste of the king's business, but, in truth, it was his own danger which hurried him away unarmed; he therefore desires Ahimelech to furnish him with one. But in a priest's house no such was found: only he tells him the sword of Goliath, wrapped up behind the ephod, was there. In David's eye, there is none like it; it appeared happily ominous to be possessed of that, and a confirmation of his faith, that all his enemies should be made, like Goliath, to fall before him: thus armed, therefore, he departs. Note; God often comforts his people in their distresses with such providential incidents as are suited to support their faith. 

Verse 10
1 Samuel 21:10. And David—went to Achish, the king of Gath— David, being proscribed, but without reason, and being everywhere in danger in his own country, fled, as a man in perpetual hazard of his life, to the nearest place: but he fled to the inveterate enemies of his nation. The city he fled to was that of Goliath, whom he had slain, and whose sword he had now with him. Some of the most famous commanders of other nations have been forced to a similar conduct: witness Themistocles, Coriolanus, and others, who retreated to hostile nations, in order to escape the rage and fury of their own princes and countrymen. But in one thing he certainly appears to peculiar advantage, even above those great commanders; which is, that he went into exile without any hostile disposition or spirit of revenge towards his own country, which he affectionately loved, and substantially served, during his banishment from it. 

Verse 11
1 Samuel 21:11. The king of the land— The generality of interpreters suppose, either that the Philistines knew that David should succeed Saul in the kingdom, or that by the word king is meant chief or general. See Deuteronomy 33:5. 

Verse 13
1 Samuel 21:13. And he changed his behaviour before them— There are some writers who suppose that David's was a real disorder; and that, from the consternation and sorrow he was in, he was seized with epileptic fits: an opinion, to which the version of the LXX seems to give some countenance; for in the 14th verse it renders the words of Achish thus: Behold you have brought an epileptick to me:—Do I want epilepticks? &c. But it seems best to understand the passage according to the common interpretation: nor does there appear any thing, in this view of David's conduct, blame-able or wrong. He had only in view self-preservation, and no design of injuring others; and the two psalms which he is thought to have composed upon this event shew, that he was by no means wanting in due reliance upon God. No one thinks of blaming Solon or Brutus for a similar conduct. Ortlob, in the first volume of the dissertations at the end of the Critici Sacri, has treated largely De Delirio Davidis coram Achis. Dr. Delaney upon this subject well observes, that it plainly appears from the 56th Psalm, that the courtiers of Gath were bent upon David's destruction, and daily caballed against him: they soon perceived him to be a great genius; a character not always loved and honoured as it ought, even in a friend, but always dreaded, if not hated, in an enemy; and they resolved his ruin. To be sure of effecting it, they misconstrued and gave wrong turns to every thing he said or did: Every day (says he) they wrest my words; all their thoughts are against me for evil: they gather themselves together, they hide themselves, they mark my steps, when they lay wait for my soul. Psalms 56:5-6. What should he do? He had dealt with them in the integrity and simplicity of his heart; but his honesty was interpreted into guile. To labour to set himself right with them, were vain; for they designedly misinterpreted every thing: and to enter into any debate with them upon it, would be but to discover his distrust, and ensure his destruction. He was undone as a wise man; but had a chance to escape as a madman: he tried, and the experiment succeeded. 

Mad in their hands— In their presence. Nold. 917. 

22 Chapter 22 

Verse 1
1 Samuel 22:1. To the cave Adullam— Which was in the tribe of Judah, and to the east of Eleutheropolis: a place fortified by nature, and so fitted for the security of persons in distress, that we are told it has frequently given a refuge from the Turks to Christians, who fled thither with their families, flocks, and herds. See the note on chap. 1 Samuel 24:3. 

Verse 2
1 Samuel 22:2. And every one that was in distress, &c.— See 1 Chronicles 12:8. This has been represented as a gang of ruffians, a parcel of banditti, who united themselves to David with the worst designs. But the original words by no means convey any such meaning as this. The מצוק אישׁ ish matzok, is the man straitened or oppressed; the נשׁא לו אשׁר אישׁ ish asher lo noshe, is the man that hath a creditor, an exacting, cruel creditor; the Jews frequently using their debtors with great severity, Nehemiah 5:5 taking away their lands and vineyards, and bringing into bondage their sons and daughters: and finally, the נפשׁ מר אישׁ ish mar nepesh, is the man bitter of soul, one aggrieved in his mind, or uneasy and discontented; probably, with Saul's tyrannical government, and his implacable persecution of David, who, by this time, must have been well known to have been the intended successor of Saul. Thus all David's people were men of bitter spirit, extremely distressed and grieved for the loss of their wives and children, chap. 1 Samuel 30:6.; and their conduct shews them to have been of a very contrary character from desperadoes and banditti: for we read nothing of their plundering and murdering; on the contrary, we find them always kept in good discipline and order, frequently employed in services of a very beneficent nature, ready to do every friendly office, and often employed in defence of their country against the enemies of it. The judgment that Grotius passes upon David, when the company gathered to him at Adullam, deserves to be regarded. David (says he), who was very observant of the law, had about him at first four hundred armed persons, and afterwards a somewhat greater number. For what? To repel any force that might be offered him. But then this is to be remarked, that David did not do this till he found out by Jonathan's information, and many other most certain proofs, that Saul determined to have his life. Besides, he invaded no cities, nor took any opportunities for fighting, but went into lurking holes, and inaccessible places, and to foreign nations, religiously abstaining from injuring his countrymen, and, let me add, from doing any hurt to Saul, or disturbing his government. See de Jure B. & P. lib. 1: cap. 4 sect. 7 parag. 4. 

Verse 4
1 Samuel 22:4. They dwelt with him all the while that David was in the hold— David could not bear that his aged parents should be confined to a cold cave, exposed to all the hardships of a siege, to dearth, to damps, and dangers of various kinds; and therefore he commends them to the care of the king of Moab, under whose protection they continued all the time that he was in the hold, or, as some would have it, all the time he continued in a strong hold; during the whole time of his exile, while he was constrained to fly from one strong place to another, to avoid the fury of Saul. 

Verse 5
1 Samuel 22:5. The prophet Gad said unto David, Abide not in the hold— It was natural to think that David would be more safe in his own tribe, and in a thick forest, than in the tribe of Saul, and a cave; and safety was all that he wanted, or God intended him before the death of Saul. But the principal reason of God's advising him to go into the land of Judah, was, I apprehend, because God intended to do him the honour of delivering one of the cities of Israel out of the hand of the Philistines, chap. 1 Samuel 23:3, &c.; and therefore sent him thither, that he might be near at hand, to protect it at the proper season from the invasion and plunder of their enemies: this he effected whilst he abode with his men in that part of the country; and it was a brave action: it was, as Grotius observes upon the place, an instance of his great love to his country; who, though proscribed as a rebel by the king, was so far from injuring his country, that he served it at the cost of his enemies. 

REFLECTIONS.—Since innocence could be no longer his security, David seeks it by his sword. Having pitched on a fortress strong by nature, he resolves to maintain himself there. 

1. Here his brethren came to him, having perhaps become obnoxious to Saul's displeasure by their relation to him; or willing to share his lot, in confidence of his future advancement. And as he wanted an armed force, not to act against his king, but to defend himself from the malice of his persecutor, he entertained all who resorted to him. Note; (1.) They who take part in the afflictions of the people of God, shall share with them in their kingdom of glory. (2.) The Lord Jesus refuses none; let the desperate sinner, who knows not where to flee; let the miserable debtor, obnoxious to the arrests of Divine Justice; let the discontented, who are weary of the dominion of sin and Satan, come to him; he will be a captain unto them, for he receiveth such. 

2. Having a guard for his own person, David is solicitous to remove his parents to a place of safety, as Saul would now probably wreak his vengeance on them and theirs. With the permission of the king of Moab, he brings them to Mizpeh, in Moab, and leaves them there, till he should know what God would do with him; how long, or in what manner he would exercise his faith and patience, before he fulfilled his promises. Note; (1.) A good man cannot but be a dutiful child, and earnest to secure the repose of his aged parents. (2.) Whilst we have the fullest assurance of God's protection, we must be waiting upon him in the way of means, and patiently expect his salvation. 

3. Gad the prophet, who had joined him in his exile, perhaps sent of Samuel to be with him to advise him, persuades him to go into the land of Judah; which being his own tribe, he might expect more friends; and by appearing publicly, would shew his own innocence, and confidence in God. David consents, and takes up his abode in the forest of Hareth. 

Verse 6
1 Samuel 22:6. (Now Saul abode in Gibeah, &c.— Though mean people, travelling in the East, might make use of trees for shelter, we may perhaps think it almost incredible that kings should; imagining that either proper houses would be marked out for their reception, or, if that could not be conveniently done in some of their routes, that, at least, they would have tents carried along with them, as persons of more than ordinary rank and condition are supposed by Dr. Shaw to do. For these reasons, we may possibly have been extremely surprised at the present passage: Now Saul abode in Gibeah, under a tree in Ramah, (or, according to the Margins, under a grove in an high place,) having his spear in his hand; and all his servants were standing about him. Yet, strange as this may appear to us, it is natural enough according to the present customs of the East, where we know the solemnity and awfulness of superiority is kept up as high as ever. Thus, when Dr. Pococke was travelling in the company of the governor of Faiume, who was treated with great respect as he passed along, they spent one night, he tells us, (vol. 1: p. 56.) in a grove of palm trees. The governor might, no doubt, had he pleased, have lodged in some village, but he rather chose a place which we think very odd for a person of figure. The position of Saul, which was on an high place, according to the Margin, reminds me of another passage in this author, (p. 127.) where he gives us an account of the going out of the caia or lieutenant of the governor of Meloui, on a sort of Arabic expedition, towards a place where there was an ancient temple, attended by many people with kettle-drums and other music: the bishop visited that temple, and upon his return from it he went to the caia, "whose carpet and cushions were laid on an height on which he sat, with the standard by him, which is carried before him when he goes out in this manner. I sat down by him, and coffee was brought. The sardar [or governor] himself came after, as incognito." Saul seems, by the description given of him, as well as by the following part of the history, to have been pursuing after David, and, stopping, to have placed himself, according to the present oriental mode, in the posture of chief. Whether the spear in his hand, or, at his hand, (see Noldius,) was the same thing to Saul's people that the standard was to those of the caia, I know not: if it was, there are three things in this text illustrated by the doctor's account; the stopping under a tree, or grove; the stopping on an high place; and the sacred historian's remarks, that he had his spear by him. It is certain, that when a long pike is carried before a company of Arabs, it is a mark that an Arab scheich, or prince, is there; which pike is carried before him, and when he alights, and the horses are fastened, the pike is fixed, as appears from Norden, part ii. p. 181. and p. 71. See Observations, p. 293. Bishop Patrick well observes, that Justin, speaking of the first times of the Romans, (about the reign of Saul,) says, "In those days kings had spears as signs of royal authority, which the Greeks call sceptres. From time immemorial the ancients worshipped spears for immortal gods, in memory of which religion, spears are still added to the images of the gods." Justin, lib. iii. c. 43. 

Verse 7-8
1 Samuel 22:7-8. Then Saul said unto his servants— If this complaint was true, Saul must have been an exceedingly bad master, to be so entirely deserted and unpitied by his own servants, even when he had estates and preferments to give them. But what was the complaint? that all of them had conspired against him. How did this appear? why, because none of them shewed him that his son had made a league with the son of Jesse. And why should they shew him this, when he himself well knew it already, and needed not to be informed of it by them: for he had told his son before, that he had chosen the son of Jesse, to the confusion of his mother's nakedness? He adds, as a farther matter of complaint, none of you is sorry for me; and, if they thought that Jonathan's league with David was a thing right in itself, and a very happy circumstance for the kingdom in general, there was no cause why they should for this be sorry for him: and to charge them with conspiring against him for not telling him what he knew before, and for their not being grieved, on his account, for what they thought neither he nor they had any reason to be sorry for, is the most evident symptom of a disordered mind. But what shall we say to the last part of this pathetic complaint, there is none of you that sheweth unto me, that my son hath stirred up my servant against me, to lie in wait as it is this day? Why, that they could not discover what was not true in itself, and what they knew nothing of. Besides, Saul himself confesses, that it had no other foundation than his own surmise and jealousy, and that he had received no manner of proof of it. None of you, says Saul, shews unto me, &c.; he had, therefore, no proof from any of his servants of this wickedness of his son: Jonathan was innocent, and his father's complaint groundless and unjust. 

Verse 9
1 Samuel 22:9. Then answered Doeg—(which was set over the servants of Saul)— Who happened then to be with the servants of Saul. Houbigant. See the foregoing chapter, 1 Samuel 22:7. It does not appear from the preceding chapter, nor is it likely, that Ahimelech, or the priests, knew any thing of Saul's displeasure against David; and therefore, as he was the king's son-in-law, and Ahimelech thought he was sent on some hasty errand to the king, the giving him bread and a sword was what he owed in duty to Saul, instead of its being an act of treason. Nor could Ahimelech's inquiring of God for him, 1 Samuel 22:10 supposing the fact true, be liable to such a charge; for if he did enquire of God for him, Ahimelech declares, that this was not the first time he had done it on the king's affairs; and that therefore it could be no more criminal in him to do it now, upon a like occasion, than in former times. 

Verse 14
1 Samuel 22:14. And goeth at thy bidding— Who is a prince under thy command. LXX, and Houbigant. See ch. 1 Samuel 21:1-2. Ahimelech's apology sufficiently shews his innocence. Saul's charge was, that he had conspired with David against him. What proof does he alledge? That he had given him bread and a sword, and had enquired of God for him. What was his vindication? And who amongst all thy servants is like David; faithful—and the king's son-in-law, &c.? He owns that he gave him bread and a sword, because he believed him to be the most faithful of all the king's servants; because he thought him employed in an affair of consequence for him; knew him diligent in executing his orders; and that he was of the highest esteem in his family: upon which accounts it was impossible that he could ever be justly thought to enter into conspiracy with him against his sovereign; and even Saul himself would have deeply resented it, had he refused thus to supply him upon any other occasion. As to the other part of the charge, his enquiring of God for him, Ahimelech replies, Did I then begin to enquire of God for him? be it far from me: or, "It is only what I have often done before, and that without any suspicion or blame," as some, and particularly Josephus, understand the words. Ant. Jud. l. vi. c. 12. sect. 5.

But it should be observed, that the sacred historian makes no mention at all of Ahimelech's consulting God for David. It was, indeed, what Doeg charged him with; but, I think, falsely and maliciously, only to heighten the king's resentment against the priests; and therefore the words may be very naturally so interpreted as to imply an absolute denial of the charge. "Did I then begin to enquire of God for him? I never did it before, nor did I begin to do it now." The verb החלתי hachillothi which we render begin, is frequently used almost as an expletive; not to denote the first beginning of an action, but the action itself as begun and finished. See Judges 20:31. Numbers 25:1. This vindication was honest and sufficient; but what was the effect of it? a resolution worthy of the tyrant that made it. 

Verse 18-19
1 Samuel 22:18-19. Doeg—slew on that day fourscore and five persons— Josephus says, that Doeg, taking to his assistance some men as wicked as himself, slew, in all, three hundred and eighty-five persons. The LXX says three hundred and five. A robe of linen was the common dress of the priests, and it is what the historian means by a linen ephod; very different from that of the high-priest. See chap. 1 Samuel 2:18. But why should all the priests have been involved in this barbarous massacre? Doeg mentions only Ahimelech as being applied to by David; and, in like manner, Saul himself, in the charge he brings against Ahimelech, accused him and David: why have ye conspired against me, thou and the son of Jesse? without a syllable of any other priests. As to the priests not acquainting Saul with David's flight, why should they do it, if they were not informed of it, but believed, as David had pretended, that he was in haste upon the king's business? And if they had known the reason of it, it was not in their power to have acquainted Saul with it time enough for him to have apprehended David; for the sacred writer informs us, ch. 1 Samuel 21:10 that David arose and fled that very day, for fear of Saul. It appears further, that Saul's guards thought Ahimelech and the priests wholly innocent; because, when he bid them put them all to the sword, 1 Samuel 22:17 they unanimously refused to obey his command; and one ruffian only was found, a foreigner, and by nation an enemy to the Jews, capable of imbruing his hands in the blood of so many respectable and innocent persons. It is further evident, from Saul's charge against Ahimelech, that his suspicion of the priests being in David's interest arose merely from the information of Doeg, and not from any thing they had done before this, contrary to their duty. For Saul confines himself to the facts which Doeg alleged against him, and never intimates that they had done any thing formerly to offend. Even Saul himself afterwards exculpates them, when he declares David to be more righteous than himself, chap. 1 Samuel 24:17 which David could not be, if really guilty of rebellion against him; and if he was totally free from this charge, the priests could not be concerned in any such rebellion with him. The massacre of them, therefore, was so outrageous, so bloody, and so horrible, that it paints the character of Saul in the blackest colours; and exposes him as a warning, not only to tyrannical monarchs, but likewise to private persons who give a loose to the instigations of jealous suspicion and intemperate wrath. Dr. Delaney observes, that Saul attained two ends by this massacre: First, He weakened the power of the priests, whom he had made his enemies, by slaying such a number of them and stripping the order of their possessions; and secondly, He strengthened the hands of his own family, and confirmed the faith of his tribe, then doubtful, by conferring those possessions upon them. It is observed by almost all the commentators, how remarkable an instance this massacre of the priests supplies of God's turning the worst devices of the wicked to the purposes of his Providence. Eli had grievously offended God, because his sons made themselves vile, and he restrained them not: for this reason God denounced his vengeance against his race, and declared that they should be cut off by a sudden and surprising destruction in one day. See how terribly this denunciation was fulfilled by Saul's unparalleled cruelty! 

23 Chapter 23 

Verse 1
1 Samuel 23:1. Then they told David— Or, Now they had told. 

Verse 2
1 Samuel 23:2. David enquired of the Lord, &c.— This was one of the noblest adventures of David's life, and perhaps the most extraordinary of any recorded in history. The Philistines, probably encouraged by David's disgrace and Saul's distraction, invaded Judah, and besieged Keilah, wasting the country all around it. Another man in David's place would have rejoiced at this invasion, and perhaps encouraged it; and this both from self-preservation and policy: First, Because he had nothing to fear for himself, while Saul had such an enemy upon his hands; and secondly, Because the distress of his country was the likeliest means to bring Saul to reason, and force him to recal, and be reconciled to, his best companion. But David was governed by other than these narrow views: neither safety nor honour were desirable to him, if to be purchased by the distress of his country and his friends; his bosom beat with an earnest desire to relieve Keilah: but it was not an adventure to be unadvisedly undertaken; and therefore we are assured, that he enquired of God, saying, Shall I go, and smite these Philistines? This is to me one of those passages of Scripture which give evidence of their own truth. None but a hero could put the question, and none but GOD could resolve it. And the Lord said unto David, Go, and smite the Philistines, and save Keilah. 

Verse 12
1 Samuel 23:12. And the Lord said, They will deliver thee up— One would imagine, that this extraordinary success, in the deliverance of so great a city, might have secured David a safe retreat among the men of Keilah; but it was not so: such is the nature of man; present dangers quickly obliterate past obligations. Gratitude is without question a most lovely virtue, but too seldom lives in the extremes either of adversity or success. It is like those fine colours which storms and sun-shine equally deface. This is an event which, methinks, will easily solve that hard question about the consistency of the divine prescience with human free-will. A good politician, who was let into the course of Saul's secret practices with the men of Keilah, and had fair opportunities of sifting their dispositions upon the point, might fairly pronounce upon the event: how much more then that all-seeing GOD, who searcheth the secrets of the heart, and seeth the thoughts afar off; seeth them in all their secret workings, tendencies, and temptations, and through all their mazes and masks. The treachery of the men of Keilah to David has given frequent occasion to observe how much more honourable was the conduct of the Athenians to their guardians, their orators, whom no threats could oblige them to give up to the resentment of Alexander. 

Verse 14
1 Samuel 23:14. In the wilderness of Ziph— This mountainous wilderness was within the precincts of the tribe of Judah, (for there, as it was natural, David thought himself most in safety,) and upon the confines of Edom; Joshua 15:24. It is supposed to have had its name from the Hebrew word זפת zepheth, pitch, with which it is said to have abounded. This is the more probable, if it was situate, as some place it, on the borders of the Asphaltick lake. It was not far from Maon and Carmel, 1 Samuel 23:25 chap. 1 Samuel 25:5. 

Verse 17-18
1 Samuel 23:17-18. And I shall be next unto, &c.— i.e. "The "next person to thee in thy kingdom." And they too made a covenant before the Lord; that is, solemnly renewed the covenant which they had formerly made. Jonathan's conduct in this remarkable transaction appears truly disinterested, generous, and great. He could not now be ignorant of David's destination to the throne of Israel by the will of God, and knew that nothing could prevent his succession to it, as God had appointed it. In such a situation how does he act? He scorns by fraud and violence to attempt the life of the man whom God had fixed on to be king, even in preference to himself; but seeks him out in the wilderness, where his father was hunting him to destruction, and strengthens his hand in God: not by promising to assist him in dispossessing his father of the kingdom, or disturbing and distressing his government; not by entering into any conspiracy or plot with him against his father's interest and honour; but by comforting him under his cruel persecution, and assuring him of God's protection from the hand or power of his father, his future advancement to the crown, and his own confidence in David's friendship, that he should be advanced to the highest honours in his court. He lets him know also, that Saul his father very well knew that David should be his successor; and that Jonathan said the truth in this, is evident from what Saul himself said to David but a little while after, chap. 1 Samuel 24:20. In this whole affair, therefore, between Jonathan and David, nothing passed but what was perfectly consistent with the allegiance and duty of these two eminent friends to their common sovereign and father: there was no treason talked of; no event spoken of, but what was known to Saul equally as to Jonathan: not any treasonable measures concerted to precipitate and hasten the event before the proper season appointed by Providence; nor any covenant entered into by Jonathan to engage with David in any common cause against his own father. David's succession to the crown after Saul, as we have said above, was well known both to Saul and Jonathan: and the only circumstance in which Jonathan's conduct differed from his father's was, that, with respect to an event which both of them foresaw would come to pass, Jonathan was for quietly submitting to it, as an appointment of God; while Saul was for practising every expedient to prevent it, if possible. 

Note; (1.) The words of a pious friend are a reviving cordial to a fainting heart. (2.) Where true love is, even kingdoms are not too great to part with. (3.) Renewed engagements are a strengthening to the bands of friendship; and the friend of Jesus is glad of every opportunity to repeat his vows of fidelity to him. 

Verse 25-26
1 Samuel 23:25-26. Saul also and his men went— Saul, informed of the place where David was, went in person to invest it; and, humanly speaking, David could not possibly escape: but God heard the prayers which this holy man made to him in this extremity, and which he has so finely expressed in the 54th Psalm; all the parts whereof are applicable to the present occasion. The prayers of great men in distress, and their thanksgivings after great deliverances, have always been matter of uncommon delight to curiosity, and to persons of serious and religious spirits; nor does the glory of any great man shine out in their eyes with half the lustre, as when they behold him on his knees, lifting up his eyes, or stretching out his hands to Heaven, or, what is yet greater, prostrating himself before it, in humiliation and acknowledgment. 

Verse 27-28
1 Samuel 23:27-28. There came a messenger unto Saul— Thus, by the timely interposition of Providence, David was delivered from one of the most immediate dangers of his life: and from this time they called the place המחלקות סלע Selang hammachlekoth; i.e. the rock of divisions: the rock where Saul was obliged to divide himself from David, and go after the Philistines. Osiander thinks that David gave it this name in gratitude for his deliverance, as a memorial that there God had, by little less than a miracle, divided his enemy from him. Possibly this was a rock of one of those mountains which Solomon calls the mountains of Bether, (Song of Solomon 2:17.) in the Margin of our Bible interpreted division. 

Note; (1.) God has various ways of delivering his people; even the Philistines shall sometimes be made instruments of his mercy to them. (2.) They who have fled to the mountain of refuge Jesus Christ, shall find such a strong rock of division between them and danger, that none shall be able to hurt them. 

24 Chapter 24 

Verse 1
1 Samuel 24:1. In the wilderness of En-gedi— The word גדי עין En-gedi signifies in the Hebrew, the kid's fountain; from whence the neighbouring region took its name, probably because there they watered their flocks. Eusebius places it on the confines of the Dead Sea, to the west. With him, it is famous for excellent balm, and with Solomon, in his song, for vineyards. Song of Solomon 1:4. It is now called An-guedi: see Thevenot's Travels, part 1: chap. 47. 

Verse 3
1 Samuel 24:3. Saul went in to cover his feet— See Judges 3:24 and Ruth 3:4. Several commentators suppose, that this expression imports one of the necessities of nature; but one can hardly believe that in this case there would have been sufficient time either for the conversation between David and his men, or for the cutting off the robe. We are told by Dr. Pococke, that some of the caves in Palestine are exceedingly large; and that he himself visited one in which David and his men might have been hid, and not be seen by Saul; and hence he conjectures, that this is one of the strong-holds of En-gedi, and possibly the same with that mentioned by the sacred writer. See his Description of the East, vol. 2: part 1 and Psalms 142. 

Verse 5
1 Samuel 24:5. David's heart smote him, because he had cut off Saul's skirt— The reasons which restrained David from killing Saul, were worthy a brave and generous man, a man of piety and virtue. He durst not stretch forth his hand against the Lord's anointed. Under this sacred character he forgot that Saul was his implacable enemy, and instantly sacrificed his resentment to his conscience and duty; hereby acting with a goodness and greatness of mind, which Saul thought no man in the world could have done besides him. 

Verse 11
1 Samuel 24:11. There is neither evil nor transgression in mine hand— Instead of taking away Saul's life, David only privately cut off the skirt of his robe. His protestation of his innocence, and having no intention to deprive Saul of his crown and life, was founded in truth, and verified by the most authentic facts. Nor was his being in arms a contradiction to it; unless a man's being in arms to preserve his life, and not to oppose his friend, argues him guilty of rebellion; or unless when a tyrant tells a man he will have his life, such a person is bound to hold out his throat to the Lord's anointed, and humbly bid him cut it at his pleasure. David did not seem to be of this opinion; and therefore kept himself in arms, and upon his defence, because he had no other possible means of safety. 

Verse 12
1 Samuel 24:12. The Lord judge, &c.— These words, spoken by David to Saul, when it was in his power to have taken his life, most men will admit, did not imply that David wished or desired that God would revenge him upon Saul, but was a declaration, from the spirit of prophesy, that GOD would do it. But these expressions are so frequent in Scripture, and with such circumstances and aggravations, that many do believe that they are literally intended; and though it has been otherwise enjoined under the Gospel, under the law it was not only the custom and practice of pious men to pray for the conversion, but also for the confusion of wicked and impenitent persons, whose prosperity confirmed men in their unrighteousness, and was a dishonour to God. David, conscious of his innocence, refers his cause to God, the just judge; willing to leave it wholly to his righteous award, and determined not to judge for himself, or execute his vengeance upon his enemy, when he had that enemy in his power: and certainly, whoever will compare the 12th and 15th verses together, will see that the latter is explanatory of the former. The avenging in the one, is the pleading his cause; and delivering him out of Saul's hand, in the other. 

Verse 13
1 Samuel 24:13. Wickedness proceedeth from the wicked— i.e. "Guilt is the consequence and fruit of guilt. If I had been guilty of conspiring against thee, I should have crowned my guilt by killing thee when it was in my power." 

Verse 14
1 Samuel 24:14. After a dead dog? after a flea?— A dog was an object of the greatest contempt. The reason why this secondary idea was always associated with the name of this animal in the mind of a Jew, may be deduced from the Mosaic law, which was intended not only to preserve the idea of the unity of thy Deity, but as an invincible barrier to keep the Israelites separate from other nations, by opposing, as well as imitating, under certain corrections, their ritual ceremonies. The dog being the hieroglyphick of the chief deity among the Egyptians, the treating this symbol with contempt, and propagating the term with such an associated idea to the latest posterity, was, in the course of nature, the most efficacious means to preserve the Israelites from adopting that species of idolatry; and when we recollect that Egyptian superstition was peculiarly affected by the Israelites, we cannot sufficiently admire the depth of the riches of the divine mercy and wisdom. The sense of this passage then is, "Dost thou pursue one of the weakest and meanest of thy subjects, and of no more signification and strength, in comparison of the king at the head of his chosen troops, than a dead dog, or a single flea?" And this was justly said; for Saul had now three thousand chosen men with him, and all the forces of Israel at his command; and David had at most but six hundred. 

REFLECTIONS.—Saul, in the heat of the day, fatigued probably with the toil of mounting the craggy steeps, retires into the cave to cover his feet, wrapping himself up in his garments, for a little repose. When his nap is over, unsuspicious of what has passed, he arises and departs; David quickly follows him, and ere he was gone far, cries after him with the most honorable title, My lord the king; and bows before him with the deepest respect. Greatly surprised at the voice, no doubt, he turns; and is more surprised at the person, but most at the discourse which was addressed to him by his pious son and loyal subject. 

1. He wisely and politely lays the blame of Saul's conduct on his courtiers rather than himself; and many such as Doeg, no doubt, there were, who envied David's preferment. The courts of princes abound with sycophants: it is difficult for them to see with their own eyes; and the best friends of their country, represented through this medium, are often made to appear, and are treated, as her sworn enemies. 

2. He produces the strongest evidence of his innocence in that day's occurrence: so far from seeking Saul's life, when urged to slay him while lying at his mercy, the skirt he held up proclaimed how tender he was of his life; he reverenced him as God's anointed, he respected him as his king; and he adds the endearing name of father, both as a reason for rejecting so wicked a proposal, and to awaken the tenderness of a father's bowels towards a son so dutiful, and a servant so faithful. Note; No provocation can justify regicide. 

3. He solemnly protests, that it never was his intention, and never would be his desire, to avenge himself: he referred the matter wholly to God; and observes, according to an ancient proverb, Wickedness proceedeth from the wicked; as a man's heart is, so are his actions: had he harboured any ill design, it must then have undoubtedly appeared; therefore Saul might be assured of his innocence and loyalty. Note; (1.) As the saying is, conveys many a good admonition; the words of the wise deserve to be long remembered, and often quoted. (2.) The only safe conclusion of a man's temper is certainly from his actions: an evil tree beareth not good fruit. 

4. He expostulates with him, not only how unbecoming it was in a good man to pursue the innocent, but how unbecoming of a great king to persecute one so much his inferior, a shepherd, an exile, leaping as a flea from hill to hill for safety; and as worthless and unable to make resistance as a dead dog. Note; Yielding pacifies wrath: to humble ourselves before others, is the best way to keep them from trampling upon us, if they have any nobleness of spirit remaining. 

Lastly, he rests his cause in the hands of the great Judge and avenger, and trusts that he will plead for him now, and stand by him, if the king still refuses to be convinced by such undeniable evidence of his innocency. Note; It is the comfort of the oppressed, that they have a tribunal to appeal to, where justice shall be done them. The last day at least will be our vindication from every malignant accusation. 

Verse 16
1 Samuel 24:16. Saul lifted up his voice, and wept— Saul himself, with all his malice, could not withstand this instance of David's generosity. He melted, and sunk under it; and instead of defaming it, or lessening the merit of it with an unrelenting heart, he lift up his voice and wept, and with tears acknowledged David's innocence and his own guilt, and even prayed God to reward him, whom, but the moment before, he was pursuing to destruction. 

Verse 19
1 Samuel 24:19. For if a man find his enemy— For if a man, finding his enemy, lets him go well away, the Lord will reward him: wherefore the Lord reward thee for that which thou hast done unto me this day. Houb. 

Verses 20-22
1 Samuel 24:20-22. I know well that thou shalt surely be king— He knew this, says St. Chrysostom, from David's manners, from his kingly virtues, as well as his uncommon success; but, above all, he knew his divine designation to the throne. Saul, says Dr. Trapp, being melted by those coals of kindness which David had heaped upon his head, poureth out himself in a flood of passions, and, for the present, spake as he thought. But good thoughts make a thoroughfare only of wicked hearts: they stay not there, as those that like not their lodging: their purposes, for want of performance, are but as clouds without rain, or as Hercules's club in the tragedy, of a great bulk, but stuffed with moss and rubbish. David complied with Saul's request, and sware to him; for Saul, foreseeing that his family would be in David's power, and conscious to himself how cruelly and treacherously he himself had treated him, exacts an oath from David, not to cut off his seed when he came to the throne, nor to destroy his name out of his father's house; an oath which David generously took, and honourably and religiously performed. He would not, however, trust himself to Saul: he knew too well his inconstancy, perfidy, and phrenzy. Never trust thine enemy, says the son of Sirach, though he humble himself; take good heed, and beware of him, Sirach 12:10, &c. Two remarks naturally arise upon this pathetic speech of Saul's, and David's behaviour to him. The first is, that his sense of David's generosity must be very strong, when he beseeches God to reward it. Indeed Saul had no equivalent to give David for the kindness shown him; and therefore he refers him to GOD for retribution. For if, after this, he should even save David's life, yet still he could only save the life of his best benefactor; whereas David both spared and saved the life of his most mortal enemy. The second is, that David, by sparing his enemy, found himself possessed of one of the highest satisfactions in the world; to see his enraged prince his petitioner! to see his foe his suppliant! conscious, and confessing his own guilt and David's superiority! and begging that mercy to his issue which he himself had just experienced, and had not deserved! Who would not save an enemy, for the joy of so glorious a triumph! 

Reflections on the foregoing chapter. 

We can never so reasonably promise ourselves an extraordinary protection and deliverance from whatever calamities or dangers most nearly threaten or press us, by some wonderful act of God's own immediate power and vigilance, as when we have, out of mere piety or conscience, or out of the obligations of Christian charity and compassion, forborne the doing of an ill act, which was in our power to do, and the doing whereof, according to all human reason, would, for the present, have freed us from that oppression which is most grievous to us; for by that we declare, that we will have no other refuge than what is agreeable to His good will and pleasure. Whereas, they who are ready to lay hold of any advantage that is offered to do their enemy mischief, and, in the taking it, prescribe no other rules to themselves than what their enemies would observe if they had the same opportunity, make it manifest, that they depend on another security than the shadow of God's wings for the passing over of their calamities. If our enemies have traduced us with false and unworthy imputations, and we come to have credit enough by as scandalous reports to take away their good name, and for truth and justice sake we forbear to do it, we may be confident that their tongues, how sharp and venomous soever, shall not be able to hurt us; but that God, by some way or other, will make our innocence and uprightness appear, through all the clouds of prejudice and calumny which their malice has raised about us. If we are unjustly persecuted by a great and powerful enemy, who, in his rage and fury, would take our life, and whilst he is using all his skill to entrap us, and get us into his power, himself falls into our hands, and it is in our power to revenge the wrong he has done to us, and, by taking his life, prevent any act of future violence upon us; and we do, out of piety and duty, if he be our prince, or a person to whom we owe obedience, or out of humanity or generosity, if he be our equal, refuse to take that advantage, and spare that blood which we might shed, and wait God's leisure for a deliverance, without any guilt of our own; we may humbly presume, that he will interpose his protection in our behalf, and frustrate all attempts of violence upon us, if, notwithstanding this temper and obligation on our part, the malice and rancour of our enemies continue. If a man find his enemy, will he let him go well away? says Saul, (1 Samuel 24:19.) when he was convinced of the integrity of David's heart, by his not taking advantage of him in the cave where he might have securely destroyed him: and when some of his friends would have persuaded him, that God had delivered his enemy into his hand, and that he might do as seemed good to him. (1 Samuel 24:5.) Saul was never so confounded with the shame of his own jealousy and malice, as by this act of piety and magnanimity in David; and though he had long known that he was anointed, and appointed by God to reign as king after him, yet he did not so thoroughly believe it till this great instance of the temper of his mind, and of his relying upon God's purpose so entirely, that he would not, by an act of his own, endeavour to bring that honour and security upon himself sooner than His wisdom intended it to him. Now, behold, I know well that thou shalt surely be king, and that the kingdom of Israel shall be established in thy hand. We can never receive a greater earnest that God will himself wonderfully help us, than when he gives us grace not to help ourselves by any ill means which are offered to us. 

25 Chapter 25 

Verse 1
1 Samuel 25:1. And Samuel died— This great prophet was in the ninety-seventh or ninety-eighth year of his age: he had ruled sixteen, or, as others think, twenty years before the reign of Saul, and judged the Israelites, that is, was their principal judge, for about forty years after. No wonder that so righteous a ruler, and so just a judge, should be universally lamented, especially when the wisdom and equity of his government, compared with Saul's tyranny and extravagancies, made his memory more dear, and his loss more regretted. He was buried in his house at Ramah; for the Jews had no places of public sepulture. Each family had its private sepulchres; which appears to have been the case from Abraham to the time of Joseph of Arimathea. They were, indeed, for the most part, in fields and rocks; and Samuel is the first that we read of who was buried in, or at his own house; probably in his garden: see ch. 1 Samuel 28:3 though we are afterwards told that Joab was buried in the same manner, 1 Kings 2:34 and the practice, for aught we know, might have been frequent among them; as we are told it was enjoined the Thebans, "before they built a house, to build a sepulchre in the place." Samuel was now attended by all Israel to his grave; and his remains were removed, many centuries after, with incredible pomp, and almost one continued train of attendants, from Ramah to Constantinople, by the emperor Arcadius, Ann. Dom. 401. 

REFLECTIONS.—The best of men are dying worms. Samuel departs in peace: he had lived highly respected, and dies universally lamented. His last days he had spent far from a busy world, in the pleasing enjoyment of presiding in the school of the prophets at Naioth, where he was at leisure to look forward to that rest to which he was going, and wait his joyful dismission. He was buried in Ramah, in his own house or garden, and all Israel mourned his loss; a loss the more sensibly felt in the present distracted condition of their country under Saul's outrageous government. David hereupon retires to Paran, that he might be more out of the way of Saul. Note; (1.) In age it becomes us particularly to look forward, and as we get nearer our journey's end, to prepare for our great change. (2.) The death of a great and faithful minister will draw forth tears of real grief from all who know the invaluable blessing they have lost, and who sensibly feel the want of his admonitions, preaching, and prayers. 

Wilderness of Paran— Which was to the south of Judea, and on the confines of Arabia, nay, the Mahometans make it a part of Arabia Deserta; and David himself is generally thought to own it such in that dolorous complaint of the 120th Psalm, where he laments his so long continuance in the tents of Kedar: but that by no means follows; for he might, upon Saul's pursuit, have passed from Paran to Arabia, and so sojourned there a considerable time; but as it was the place of Ishmael's residence, it cannot, I think, well be doubted to have been part of Arabia. There seems no doubt, from the whole of this history, that Paran, Maon, and Carmel, were contiguous. See note on chap. 1 Samuel 23:14. 

Verse 3
1 Samuel 25:3. Nabal—as of the house of Caleb— כלבי kalibi, in the Hebrew, and he was a Calebite. As כלב caleb signifies a dog, some of the ancient interpreters understand the word as expressive of his bad disposition; whence the Syriac, Arabic, and LXX translate it, a man of a churlish, snarling, or dog-like disposition, ανθρωπος Κυνικος . See Le Clerc and Calmet. 

Verses 5-9
1 Samuel 25:5-9. And David sent out, &c.— In this message of David to Nabal, which is a fine picture of ancient and true politeness, there are three things well worth our notice. First, the direction: To him that liveth, 1 Samuel 25:6. (in prosperity is not in the Hebrew); and secondly, the salutation: Peace be to thee, and peace to thine house, &c. In the Scripture, living and being happy, are synonimous: David's own benevolent spirit suggested to him, that, being happy ourselves, we should delight in making others share in our happiness. God does so; and the man after God's own heart does so too: at the same time David well knew that Nabal was obliged to assist him from God's own express command; Deuteronomy 15:7. In the next place, the great beauty and propriety of that ancient eastern salutation, Peace be to thee, &c. is very emphatical, inasmuch as the best blessings of life, and all the social affections attend upon peace; and in the last place, the modesty of this message is very remarkable: for though David had much real merit towards Nabal, yet he puts his request only upon having no demerit towards him; (well knowing that some martial men are wont to deem this merit enough towards the tame inhabitants of the country; and they too think it so;) but at the same time referring him to his own servants for fuller information. The LXX translate the 7th verse thus: Behold, I have heard that thy shepherds are now shearing for thee. They were with us in the wilderness, and we have not hindered them, nor have we commanded them any thing all the days of their being in Carmel. Upon which the author of the Observations remarks, that this is translating like people perfectly well acquainted with the managements of the violent and rapacious Arab Emirs, whose manners David, though he lived in the wilderness as they did, did not adopt. One of them, at the head of six hundred men, would have commanded from time to time some provisions or present from Nabal's servants for permitting them to feed in quiet, and would have driven them away from the watering place upon any dislike. He had not done either. Nor is this a misrepresentation of the LXX. The Hebrew word הכלמנום heklamnum, which we translate hurt, the Margin tells us signifies shamed; and it is used, Jeremiah 14:3 to express a returning from a watering place without water: and the word נפקד niphkad, translated missing, is the passive of the verb פקד pakad, which signifies to visit, and perhaps comes to signify missing, or wanting, from some things being usually wanting where an Arab emir had visited. Some late authors have represented this address of David to Nabal as a very strange one, and made it one topic of defamation; as if he had the assurance to press Nabal for a supply of his wants, on the plea of his not having robbed or hurt his servants, for which he could have no pretence; and on the old man's declining it, resolves to cut him off, with those of his household. It would be an over-officious zeal to attempt to justify this design of David, since he himself condemned it, as he certainly did when he blessed God for preventing him, by his Providence, from avenging himself with his own hand, 1 Samuel 25:33. But it is right to place every action in its true light as far as possible; and David might certainly with a very good grace remind Nabal, that though he was unjustly driven out from the inhabited parts of Judea, and forced to live very much like the Arabs of the desart, and reduced to necessities equal to theirs, he did not imitate their rapaciousness, nor extort the least thing from his servants when they were absolutely in his power, as the Arabs of the wilderness often did. When therefore, in return to all this, Nabal treated him with reproaches, it is the less to be wondered at, that he was wrought up to a rage, which prompted him to think of imitating these Arabs, among whom he was now forced to dwell, and who thought themselves authorised to take from others what they wanted, and even to kill those who resisted, which is what they do to this day. But the law of God hath hitherto restrained him from any thing of this kind, made him acknowledge to be wrong the thought which anger had inspired, and engaged him to lay aside the bloody purpose. Observations, p. 65. 

Verse 10-11
1 Samuel 25:10-11. Nabal answered David's servants— Nabal's answer was agreeable to his character, rude and sullen, a strong image of ungoverned brutality, and very natural to that insolence which wealth is too apt to infuse into undisciplined spirits. He had thoroughly learned Saul's contemptuous stile; Who is the son of Jesse? Nor could any reproach more atrocious be thrown upon a well-born, well-bred, and innocent man, than that in these words, there be many servants, &c. as it implies those crimes on account of which bad servants become fugitives from their masters. 

REFLECTIONS.—We have here an account of Nabal, his family, and circumstances. He was sprung from a noble stock, the distinguished Caleb; but, like many others, became the reproach of his ancestors: a man, indeed, of vast wealth, which made him great in the eyes of men; but of a mean and little spirit; and, as mean spirits usually are, insolent, churlish, and overbearing. His wife was of a character the reverse of his; her name Abigail, her father's joy: a woman of excellent understanding, generous in her temper, and not more adorned by the accomplishments of her person, than by the beauties of her mind. Note; (1.) The greatest gifts of this world are often possessed by those who have neither wisdom nor grace to improve them. (2.) Many a wife, like Abigail, is doomed, by inhuman parents, for a great estate, to bear the yoke of such a Nabal. But how little happiness can be expected from such an union! 

Verse 14
1 Samuel 25:14. And he railed on them— The Hebrew word ויעט waiiaat, is never used to signify railing, but denotes, he flew at them, like a ravenous bird on its prey: an expression used in almost all languages to denote a violent attack or assault upon any person to abuse and injure him; and it is probable, by David's resentment, that Nabal employed some of his servants to attack them. The same verb is used to denote the sudden, furious, hostile invasion of the prey; ch. 1 Samuel 25:14 and is there rendered by the LXX, "Hast rushed upon the spoil," viz. in order to seize it. The substantive עיט aiiet signifies a bird of prey; so we read, Jeremiah 12:9. The bird with talons; as that place should be rendered. 

Verse 22
1 Samuel 25:22. So and more also do God unto the enemies of David— If we put all circumstances together, though David's passion, and oath to destroy Nabal and servants, are not to be vindicated; though the resolution was cruel, and the oath a rash and wicked one, yet it must be allowed, that the provocation given him was very great. The last clause of this verse is rendered by the French, I will leave to Nabal nothing that belongs to him, from man even to dog. 

Verses 23-31
1 Samuel 25:23-31. When Abigail saw David, &c.— Abigail was a woman of distinguished merit. She had the advantage of a beautiful person, set off by an excellent understanding, a graceful address, and uncommon prudence; these are finely discovered in her speech to David, which is full of such humble, pathetic, natural, and for that reason powerful eloquence, as is not, I verily think, to be paralleled in antiquity. She begins by begging that the blame of this misconduct might rather light on her than on her husband; see 2 Samuel 14:9 but begs at the same time, that David would please to hear what she has to say in her own excuse. As for Nabal, he was below David's notice; a man, as his name implied, נבל nabal, (which signifies folly in the Hebrew,) of very mean understanding; and she excuses herself by assuring him, that she heard not a word of his message till his servants were sent away. She then insinuates the goodness of God to him, in withholding him from revenge and from blood; and in the very same sentence interweaves a most solemn adjuration to abstain from both, 1 Samuel 25:26. Abigail, after this, beseeches David that he would suffer his servants to accept her presents (they were too mean for his acceptance): repeating her petition for forgiveness, and adding, that God would certainly preserve him from his enemies, whom she wishes to be all as Nabal, as truly despicable, as incapable to harm him, and as much humbled before him; that God, whose battles he had fought (finely insinuating that such only were worthy his prowess), and whose laws he had hitherto kept inviolable, would certainly preserve, and in the end establish him in the throne: and that then it would be matter of no remorse or disquiet to him, that he had abstained from self-vengeance, and the shedding of blood; concluding with an earnest request, that, when God had established him, he would remember her. The words in the 29th verse, But the soul of my Lord shall be bound in the bundle of LIFE, &c. Calmet would render, But the soul of my Lord shall be like a living stone with the Lord. It is certain, that by this translation the opposition is finely marked between the two clauses of the verse: but we do not know of either versions or manuscripts which favour this translation of our learned Benedictine. Houbigant translates as we do, and observes, that the similitude is drawn from little bundles in which things of value are collected, that they may not be scattered about and thrown away; and at the same time a comparison is made between these bundles, and a sling in which a stone is put, not to be preserved, but to be thrown away. See Schmidt's Dissertations. 

Verses 32-34
1 Samuel 25:32-34. David said to Abigail, Blessed be the Lord God— The finest spirits are soonest kindled into a flame; and to see them quickly cooled and calmed again upon the first shew of submission, by the first gleam of conviction, and raging wrath changed in one instant into flowing humanity and benignity, is the surest test of generosity and true magnanimity. David, convinced by Abigail's prudence of the rashness of his resolution, blesses the Lord God of Israel for sending her, blesses her advice, and blesses her, who kept him from shedding blood, and avenging himself. Can there be a finer picture of a generous mind? See Waterland's Script. Vindicated, p. 100. 

Verse 37
1 Samuel 25:37. His heart died within him— The baseness of Nabal's own heart made him believe David incapable of forgiving him; and therefore, upon Abigail's representing the case to him, which, no doubt, she did in lively colours, his terror became irremediable. This extremity of terror we commonly express by the term thunderstruck; which is finely and feelingly described by Ovid. Trist. lib. i, eleg. 3. 

So was I stunn'd, as one that's thunder-struck, Who lives, but lives unconscious of his life. 

Verse 39
1 Samuel 25:39. When David heard that Nabal was dead, he said, &c.— David, hearing of the death of Nabal, adores the divine justice so remarkably displayed in the punishment of this wicked man; and is full of thankfulness, that his cause was thus remarkably pleaded, without any intervention of his own. How fine a lesson is this to mankind, to remit injuries; to refer themselves and their concerns to the providence of God; to quell the spirit of revenge in the haughty heart, and to recede from rash and wicked resolutions, even though backed by solemn oaths! 

Verse 40
1 Samuel 25:40. When the servants of David were come to Abigail— We would just remark, that in this, as in their historical details in general, the sacred writers are very concise. There can be no doubt, but that a decent time passed before David's proposals were made to Abigail, and that his servants omitted nothing to convince her of the respectful and tender sentiments wherewith her virtue and beauty had inspired the heart of David. 

Verse 43
1 Samuel 25:43. David also took Ahinoam— Ahinoam is always mentioned as first of the wives of David. See chap. 1 Samuel 27:3, 1 Samuel 30:5, &c. And, therefore, it is supposed, that he was married to her before he took Abigail. Polygamy was a practice too prevalent in those ages, even under the dark Jewish dispensation; and David, probably, hoped to strengthen his interest in his own tribe by this double alliance, especially when he apprehended that it must be considerably weakened in that of Benjamin, by Michal's being taken away from him, 1 Samuel 25:44. For Saul had given Michal his daughter, David's wife, to Phalti the son of Laish, a Benjamite; which Saul did to take away all his pretensions to the crown from that alliance. 

Remarks on the Character of Samuel. 

How singular was the character and piety of Samuel! Devoted to God from the womb, and worthy to be so! Early dedicated to the Divinity, and hallowed by his influence! Descended from prophets, himself a greater prophet. The peculiar service of God constituted the early business of his life; nor was it ever interrupted by any thing but the service of his country. 

The Scriptures are certainly the solace of life; but the pleasure of perusing them is always heightened when they demonstrate their own veracity. No man, guided by nature only, in the vigour of life, and in the age of ambition and avarice, forced by no danger, urged by no guilt, and pressed by no infirmity of mind or body, ever yet, voluntarily, and of his own choice, resigned the supreme power, secluded his sons from the succession, and elected two strangers to it, in succession, neither of whom he had ever seen before. Samuel did all this; and therefore, when the Scriptures assure us that he did it by the divine command, we cannot help believing them: the narration carries with it its own irresistible evidence. 

Happy Samuel! Exalted to supreme power without ambition; exerting it without oppression or avarice; and resigning it without reluctance, when his God commanded! Retiring (rare felicity!) with undiminished dignity, or, to speak more justly, with added honour, from the concurrent and universal testimony of his country to his equity and incorruption! Oh, that all princes would so use their power, or so resign it! Illustrious in the splendor of authority, and yet more so in the shade of a cell; so far from envying his successor to the supreme power, he pitied and prayed for him! He had raised him by the divine favour, but could not restore him. 

It would be hard to decide which was happiest, his life, or his death. He lived to the noblest of purposes, the glory of God, and the good of his country; he died full of years and honours, universally lamented and desired. Such was Samuel! Such always were, and always will be, those, whose duty is their delight, and whose God is their glory! 

26 Chapter 26 

Verse 5
1 Samuel 26:5. And Saul lay in the trench— Within the trench, Houbigant; which appears to be the true meaning of the original word. The Chaldee renders it the same. This entrenchment is generally thought to have consisted of chariots joined together; and therefore Le Clerc renders it, not improperly, intra ambitum plaustrorum. The LXX with no great propriety read; in his chariot. The author of the Observations is of a different opinion from Houbigant. "One can hardly imagine," says he, "that the Hebrew word מעגל mangal, signifies a ditch and bank thrown up; as one would suppose our translators apprehended, from their using the word trench; for it appears from the history, that no precautions were taken against David. Nor does it seem to mean a ring of carriages, as it is supposed in the Margins of our Bibles, and as Buxtorf interprets the word; for, most probably, the parting of carriages was impracticable in that mountainous country. It seems then simply to mean the round which the troops formed, in the midst of whom, as in the place of honour, Saul slept. The view which D'Arvieux gives us of a modern Arab camp, agrees perfectly well with this account of Saul; only supposing that, for the sake of expedition, they carried no tents with them: for he tells us, that, when the disposition of the ground will permit, an Arab camp is always round, the prince being in the middle, and the Arabs about him, but so as to leave a respectful distance between them. Add to this, that their lances are fixed near them in the ground, all the day long, ready for action. When David is represented as sometimes secreting himself in the night, when he was with his armies, 2 Samuel 17:8-9 it is to be supposed to refer to his not lodging in the middle of the camp, which was a proper place for a king, the better to avoid any surprize from enemies." Observations, p. 347. See Hom. Iliad. ix. ver. 47. and Sil. Ital. lib. vii. ver. 291. 

REFLECTIONS.—Good impressions are quickly worn out, where the heart is not truly turned to God. 

1. Saul returns to the pursuit of David, still retaining the old rancour, and perhaps instigated by the Ziphites, who, from their former ill behaviour to David, might be apprehensive of suffering for it, should he ever come to the throne. Note; (1.) One sin usually involves the soul in another, so connected is the chain of evil. (2.) A little instigation will revive an old grudge, where the reconciliation is not sincere. 

2. David gets information of Saul's motions, and, as before, trusts not to his sword, but to concealment, for his safety. So unwilling was he, under every provocation, to appear in arms against his sovereign. 

Verses 7-12
1 Samuel 26:7-12. So David and Abishai came to the people, &c.— This was a bold and hazardous undertaking, which would have been certain death to David had he been discovered. But David was bold and intrepid; and his and Abishai's gallantry in this affair deserves certainly to be no less celebrated than that of Ulysses and Diomed, when they went as spies to the Trojan camp. But there is more in David to be commended than his gallantry. Who can help admiring his magnanimity and piety? What man, but David, with a crown so near in view, would have resisted the fair and inviting temptation? David rejects it with abhorrence, from the principles of religion and duty. Glorious moderation and fortitude of mind! Was ever resolution more generous and loyal? One stroke would have fixed his enemy dead on the spot, put an end to his fears, and mounted him on a throne: and yet, he starts back at the proposal of it: the prospect of a throne will not tempt him to a base, disloyal, and cruel action. Houbigant observes, that the sleep of Adam in Paradise is expressed in the same words as the present; whence he concludes that, as well as this, to have been supernatural. Some imagine, that the cruse mentioned in this 12th verse was a clepsydra, or one of those water watch measures used by the ancients in their camps; others, that it was only a vessel of water kept for washing, in case of legal pollutions; and others, that it was placed there for drink, in case of thirst; which the heat of the season might well cause, as it was about the time of sheep-shearing. 

REFLECTIONS.—David, having observed the camp, resolves on a dangerous enterprize; though, it is to be presumed, he had some divine admonition for this step, which would otherwise appear rash and unwarrantable. 

1. He goes down to Saul's camp in the night with Abishai, who offered to be his companion. A deep sleep from God had seized the host: Saul lay in the midst of the camp, and his army asleep around him, to the very sentinels. So soon can God disarm the mighty, and leave them a prey to the feeble. 

2. Abishai, eager to improve the advantage which so remarkable a providence gave them, concludes that God designed Saul's destruction, and offers, at a stroke, to dispatch him. 

3. David refuses the offer, and stays his hand. He uses the same arguments as before, viz. the sacred office with which Saul was invested, and the allegiance therefore due to him. He doubted not but God would avenge his quarrel by some sudden judgment; Saul would fall in battle, or die a natural death; and he is content to wait the Lord's leisure, rather choosing to suffer in the flesh for a while, than by such a blow to bring guilt on his conscience. Note; They who know the evil of sin, will think a crown too dearly purchased by the least transgression. 

4. Though he will not hurt him, he takes away with him the evidences of his power to have done so, his spear and cruse; and thus in safety they retire. Note; They are secure in the midst of danger, from whom God gives a charge to the angel of death to withhold his hand. 

Verse 15
1 Samuel 26:15. David said to Abner, Art not thou, &c.— It may be asked, how could David make Abner and Saul hear, as it appears from the 13th verse that there was a great distance between them? The answer is easy. To ascend from one high hill to another, requires time; and in this sense, however adjacent, the two hills are remote. Time and pains are required to go from one to the other; but not so to make oneself heard. 

Verse 19
1 Samuel 26:19. If the Lord have stirred thee up against me, let him accept, &c.— That is, says Delaney, "If God have excited you against me, on the score of any guilt for which I deserve to die; behold, here I am, ready to be sacrificed in atonement for it." Others understand it as expressive of David's readiness to offer up any sacrifice, if he had been guilty of such a crime as could justly merit this persecution of Saul against him. See Witsius's Miscel. Sacr. tom. 1: p. 581. "But," continues David, "if they are the children of men, they are cursed before the Lord, for they have driven me out, &c. saying, Go, serve other gods."—"The adoption of the local gods of any nation," says Bishop Warburton, "as well as their rites, was so general, that David makes his being unjustly driven into an idolatrous land, the same thing as being forced to serve idolatrous gods." To the same principle Jeremiah likewise alludes, chap. 1 Samuel 16:13.; by which is not meant, that they should be forced any otherwise than by the superstitious dread of divine vengeance for a slighted worship; for at this time civil restraint in matters of religion was very rare. It is very remarkable, that David here laments no present loss, or exclusion from just right, other than that of being shut out from the divine ordinances, and forced among the worshippers of idols. 

Verse 20
1 Samuel 26:20. A partridge— The Hebrew word קרא kore, a partridge, occurs only here and Jeremiah 17:11 and has its name, according to Parkhurst, from the note that it utters in calling its young or mate; which cannot be better expressed in articulate sounds, than by קרא quera. Whoever reads with tolerable attention the Hierozoicon of Bochart, or even the 19th chapter of the first book, De Nominibus Anim. ab Adamo impositis, cannot doubt that the Hebrew names given by Adam to the animals, were intended to express some remarkable and eminent quality in each. See Parkhurst on the word, and Scheuchzer's Physique Sacree, tom. 5: The account that Dr. Shaw gives us of the manner in which the Arabs hunt partridges, is a lively comment on the place. "The Arabs have another and more laborious method of catching these birds; for, observing that they become languid and fatigued after they have been hastily put up twice or thrice, they immediately run in upon them, and knock them down with their zerwattys, or bludgeons, as we should call them." It was precisely in this manner that Saul hunted David, coming hastily upon him, and putting him up from time to time, in hopes that he should at length, by frequent repetitions of it, be able to destroy him. Observations, p. 172. 

Verse 21
1 Samuel 26:21. Then said Saul, I have sinned— Bayle has endeavoured to prove that this event, and that related in chap. 24: are but one and the same. To destroy this seeming identity, it will not be unseasonable to attend to the following circumstances, which prove the events to be different. In the first, David was in the wilderness of En-gedi; in the second, he was in the wilderness of Ziph. In the first, Saul went to seek David on the rocks of the goats; in the second, Saul pitched his camp in Hachilah. In the former, Saul was alone; in the latter, he was encamped with his soldiers. In the first, he was in a cave to cover his feet; in the second, he lay asleep in his camp. In the former, David was in the same cave with Saul, though unseen, and his men were with him in the cave; in the latter, Saul was in the hill of Hachilah, but David with his men abode in the wilderness, and when he went to Saul he was accompanied only by Abishai. In the former, David's men instigate him to kill Saul; in the latter, Abishai exhorts him to destroy him. In the former, David cuts off the skirt of Saul's robe, and when he came out of the cave, he cries after Saul, and tells him that he found him in a cave; in the latter, David takes the spear and cruse of water from Saul's bolster, cries to the people, and to Abner, and tells him that there came one of the people into the camp to destroy the king. In the former event, David only shewed Saul the skirt of his robe; but in the latter, he shews the king's spear, and desires him to send one of his attendants to fetch it. Who ever saw any one thing in the world look more like two things, or rather two separate, distinct, and different transactions? 

REFLECTIONS.—We have here, 

1. Saul melted down under David's remonstrance. He sees now how precious his life was in David's sight, and therefore how sinful it was against God to persecute the innocent, as well as foolish to drive so faithful a servant from him. He owns the aggravation of his sin, and that he has erred exceedingly; invites him to return to court, and solemnly promises never more to attempt his harm. Note; Sin is the greatest folly, and will appear so at last. 

2. David enforces the conviction of his innocence; desires the king to send for his spear and cruse; prays to God to deal with him according to his uprightness before him; assures Saul that his hand would never be against him, as that day's experience would testify; the anointing oil would be his sacred guard; and he refers himself to God for the same protection, preservation, and deliverance, as that day he had shewn to Saul. Note; (1.) God is a righteous judge, and all his dispensations prove him to be so. (2.) They who shew mercy, may hope to find mercy. 

3. Saul is quite overcome, blesses his son, acknowledges, before his army, his righteous dealing, and predicts his greatness and prevalence over all his enemies. Note; God will at last make his enemies bow at the feet of his persecuted people, and know that he hath loved them. Revelation 3:9. 

4. Saul and David part to meet no more: Saul returns to Gibeath, David to his fastnesses, unwilling to trust to promises which had been so often broken. Note; It is folly to trust a second time those who have once deceived us. 

27 Chapter 27 

Verse 1
1 Samuel 27:1. And David said in his heart, I shall now perish— David, tired of wandering, weary of struggling with Saul's implacable spirit, sensible of the unequal conflict between too dangerous generosity, and too relentless malice, and unwilling longer to subsist by the spoils of his enemies or the bounty of his friends, resolves at last to quit his country, and throw himself once more under the protection of its enemies. This resolution has been generally censured, on account of his neglecting to consult God, either by his priest, or by his prophet, before he fixed upon it. God had before commanded him to go into the land of Judah, 1 Samuel 22:5 and surely he should not have left that place to go into a heathen country, without a like divine command, or at least permission. Wherefore most writers ascribe this resolution to a deficiency in grace, and a want of proper confidence in the protection of that God who had so often and so signally delivered him in the greatest exigencies. 

Verse 2
1 Samuel 27:2. Achish, the son of Maoch— Most writers agree, that this Achish, to whom David now fled, was notthe Achish by whom he was so inhospitably received, and from whom he so narrowly escaped, when he was before at Gath. His being called here Achish, the son of Maoch, sufficiently indicates that he was another person; for those words can, in the nature of the thing, have no other use, than to distinguish this Achish from another of the same name. And, indeed, this Achish seems as well distinguished from the other by the rest of his character, as by being called the son of Maoch. But here, by the way, is a fair proof that this book was written at the time when it is said to have been written; inasmuch as this distinction was information enough to the people of that age, but could neither be given nor received as such either by any writer or reader of a subsequent period. 

Verse 6
1 Samuel 27:6. Ziklag— Ziklag was situated on the southern frontiers of Judah, not far from Hormah. See Joshua 15:30-31. Le Clerc conjectures from this verse, that the present book was written after the separation of the ten tribes; but it is easy to suppose, that this passage was added to the sacred text by some later hand, Jeremiah, or Esdras, or some other inspired writer. For the rest, it is certain, that before the separation of the ten tribes, Judah and Israel were distinguished from each other. Psalms 76:1. 

REFLECTIONS.—Though there was now an apparent reconciliation wrought between them, David knew Saul's temper too well, to believe that it would be of long continuance. We have here, 

1. His fearfulness and unbelief. God's promises, and his own past experience, cannot prevent melancholy apprehensions of his danger; he is, therefore, ready to despair after all his deliverances, and fears that he shall yet fall by the hand of Saul. Note; Many a poor trembling heart is exercised like David, and, from the sense of its numerous corruptions, is ready to give up all hope, and dishonour God's faithfulness. 

2. His resolution, hereupon, to fly into the land of the Philistines, hoping that Saul would then desist from any further pursuit. He accordingly fled to Achish, from whom he met with a kind reception. Probably, David had first acquainted him with his distress, and obtained his protection; and he can sooner rely on the word of a Philistine, than on the oath of Saul. His six hundred men accompanied him, with their households, and dwelt at first with Achish at Gath; but, finding many inconveniences there, he desires, and Achish consents to give him Ziklag for his abode. His abode in the royal city exposed him to envy, and the courtiers of Achish probably disliked the friendship that their king shewed him. Besides, there the public exercise of his religion was more offensive, and his men in greater danger of being corrupted. On every account, therefore, the motion was prudent, and the issue proved it so; for hither his friends could more easily resort to him; and by the present grant, the city became ever after annexed to the crown of Judah, as it had been in their lot before, though not occupied by that tribe. Here he abode, not a year and four months, but days, even four months, Saul being within that time slain, and David succeeding to the throne. Note; (1.) It is our duty to withdraw from temptation. (2.) We shall never lose by what we give up for the sake of God and our souls. 

3. Saul now desisted from any further pursuit, which, it seems, he again intended, if David had not been gone out of his reach. Note; It is not by the want of will, but power, that the evil of many a wicked man is kept within bounds. 

Verse 8
1 Samuel 27:8. David—invaded the Geshurites, &c.— This action has been condemned by minute critics, as a piece of ingratitude, and a breach of the principles of hospitality: but as the charge is founded upon a supposition that the nations invaded were Philistines, and the confederates of Achish, it will be found to be groundless if we attend to what follows: "It may be observed, that these clans were not confederates with Achish, but in a state of hostility against him; particularly the Amalekites, whom we find soon after making great depredations upon the Philistine territories, chap. 1 Samuel 30:16 and, therefore, David did not act in the least dishonourably by him, but in reality for his service, in the attack he made on them. Besides that the Amalekites were many ages before doomed to destruction; and the Geshurites and Gezrites, the old inhabitants of the land, and the Canaanites, as appears from Joshua 13 were by God himself commanded to be extirpated, for such reasons as render such a command worthy of his character. It is further to be remarked, that as those people were on the south of Judah, they made frequent incursions into the land, and were the avowed enemies of the Hebrews: this is certain, at least, of the Amalekites, of whom frequent mention is made in the books of the Old Testament, as being engaged in many expeditions to plunder the country, and destroy the inhabitants. David, therefore, had a right to cut off those nations; as deserving the character of a man after God's own heart, he was called upon to do it; and in doing it, he served his country, without injuring his protector and friend." See Chandler. 

Verse 10
1 Samuel 27:10. Against the south, &c.— The answer was true, but ambiguous; for all those people actually dwelt on the south of Judah. But Achish understood the answer as meaning that the incursion was made on Judah, on the Jerahmeelites and the Kenites themselves, though David asserted no such thing. David, therefore, did not utter a falsity, as some writers suppose, and labour to palliate or to condemn. If he was to blame, it was for giving an ambiguous answer to a question which he was not obliged to give a direct reply to. Achish well knew that David had made an incursion upon some of the neighbouring tribes, and in this David did not deceive him; but he thought he was no ways obliged to tell him who they were; and therefore said only, in general, that they were such as dwelt on the south of Judah. Dr. Delaney observes upon this deception which David appears to have passed upon Achish, "I will not stand up in a strict defence of this conduct. It was indeed a deception; but if it injured nobody, as I apprehend it did not, I must own that I am utterly at a loss what degree of guilt to charge upon it. This must be allowed, that all habits of deception have a natural tendency to bias the mind, and warp it from truth, and therefore ought carefully to be avoided, even where the deception is innocent," or (I should rather have said,) harmless. 

Note; Let the sins of great and good men be looked upon, not as an exculpation for our imitation of them, but as an admonition to avoid them. 

28 Chapter 28 

Verse 1-2
1 Samuel 28:1-2. It came to pass in those days— The Philistines, recruited about this time, as Sir Isaac Newton judges, by vast numbers of men driven out of Egypt by Amasis, resolve upon a new war with Israel; nor were Samuel's death, and David's disgrace, as we may well judge, inconsiderable motives to it. Achish, who appears to have been commander in chief of the combined army of the Philistines, knew David's merit, and had a thorough confidence in his fidelity; and therefore he resolved to take him with him to the war. Accordingly, he moved the matter to David, and David made him a doubtful answer. Surely thou shalt know what thy servant can do: upon which Achish replies, therefore will I make thee keeper of mine head for ever: that is, in the present military style, he promised to make him captain of his life-guard, and we find by the sequel that he did so; whence, it seems, that Achish understood his answer in the affirmative. But did David promise that he would join in battle against his own people? No such thing. David made no compliance or promise of this kind, but answered ambiguously.—He was undoubtedly in circumstances of great difficulty. But who reduced him to these difficulties? Who forced him to seek refuge among the Philistines? It was Saul, by his causeless, cruel, and unrelenting persecutions; Saul, therefore, was in a great measure answerable for all the evil consequences of it. But must not David have fought against his king and country, or else have fallen off to the Israelites, and ungratefully employed his arms against the Philistines, and Achish his protector? I am not sure that he was reduced to the necessity of doing either. David knew himself destined by Providence to the throne of Israel, and therefore could never have joined Achish to complete their destruction, which must have cut off every possible prospect of his succeeding to the crown. The particular favours that he had received from Achish, laid him under no obligation whatsoever to assist the Philistines in general against his own countrymen. He might have shewed his gratitude to Achish, by affording him protection in his turn, securing his person, and those of many of his people, had the Israelites been victorious over the combined armies. Being often under the divine impulse, he might have made this reply in obedience to the divine inspiration; without being acquainted with that concatenation of events which was foreseen by the Deity, who foreknew that it would be a means of extricating him out of his present difficulties, without exposing him to any in future. As David was frequently inspired with a knowledge of futurity, he might possibly have foreseen that event which freed him from the dilemma into which this promise might, in its utmost latitude, have drawn him; and then it could not have been looked upon by himself as an obligation to take up arms against his king and country, because he foreknew that he never should be put to that trial. 

REFLECTIONS.—We have here, 

1. The distress to which David is reduced in this war between the Philistines and Israel. Achish, as he justly might, insists on David's going with him to battle. David dared not refuse, though he, no doubt, resolved not to fight against God's people: he, therefore, gives an ambiguous answer, which Achish interprets of his fidelity and valour, and promises to make him captain of his guards for life if he should acquit himself well. Hereupon the Philistines march, and David with them, into the heart of Canaan, and encamp at Shunem, without opposition. 

2. Saul, with his forces collected at Gilboa, appears greatly terrified at his danger; and now, no doubt, heartily wishes for David back again, whose presence in the opposite army gives such weight to his foes. The remembrance of his past guilt adds terrors to his present danger, while the sense of his present danger awakens his conscience to a deeper sensibility of his past wickedness. To accumulate his miseries, he receives no answer from God; he is vouchsafed no divine vision in a dream; has no Urim to consult, since the priest is fled with it to David; nor prophet to advise or direct him. At last, he is resolved to have recourse to the devil for advice; but his own former edicts against sorcerers make it difficult to find one, as he had, in pretended zeal for God, or at Samuel's instigation, put to death all such abominable workers of iniquity throughout the land of Israel. Note; (1.) They who refuse to seek God while he may be found, will cry in vain when he refuses to answer. (2.) The troubles of the wicked are doubly aggravated by the terrors of an evil conscience. (3.) To the very sins against which men professed once to be most zealous, they will readily abandon themselves, when they have thrown off the cloke of religion. 

Verses 7-12
1 Samuel 28:7-12. Then said Saul—Seek me a woman that hath a familiar spirit— Utterly forsaken of God, yet anxiously desirous of searching into futurity, Saul, who had prayed to God to no purpose, now resolved to apply himself to Samuel. To what will not fear and folly force us? In the days of his devotion, Saul had partly cut off, and partly frighted away, those wizards and sorcerers, those execrable wretches, the pests of society and enemies of true religion, whom God commanded to be extirpated. See Leviticus 20:27. Deuteronomy 18:10. However, some of them, he concluded, might have remained or returned. He enquired, and was informed [princes never want ministers of mischief] of a Pythoness, who dwelt not far off, at En-dor, a little village of the tribe of Manasseh, in the valley of Jezreel, at the foot of mount Gilboa. He accordingly hasted that very night to En-dor, stripped off his regal apparel, disguising himself as well as he could, and attended only by two companions. When he arrived, he prayed the woman to divine by her familiar spirit, that is, to employ her art, in evoking from the dead the person whom he should name; at the same time assuring her, by a solemn oath, that no evil should happen to her, on account of what she mentions in the 9th verse. The woman then demands whom he would have raised: he answers, Samuel. The woman, no doubt, was then about to proceed to her charms and incantations. But, contrary to all her expectation, the moment Saul had mentioned the name of Samuel, the woman saw an appearance, and in great terror cried out to Saul, Why hast thou deceived me? for thou art Saul. Our translators have inserted the particle when in the 12th verse, which embarrasses the sense, and implies, that some space of time had passed between Saul's request, and the appearance of Samuel: whereas the original text stands thus, When Saul said, bring me up Saumel, then immediately follows, and the woman saw Samuel, and cried, &c. She saw an apparition that she did not expect; she knew the prophet; she knew the veneration that Saul had for him; and she knew that her art had never exhibited a person of that figure to her. Various have been the opinions concerning this apparition of Samuel. From the manner in which we have interpreted these verses, and which seems to be just, there appears no doubt that this was a real apparition of Samuel, sent by the immediate intervention of God: for one cannot suppose, either that it was a trick put upon Saul by this sorceress, or that it was a demon which thus assumed the form of Samuel. 

Verse 13-14
1 Samuel 28:13-14. For what sawest thou?— It should be rendered, but what sawest thou? The word translated Gods, is אלהים elohim. The Chaldee renders it, a messenger of the Lord. Houbigant thinks that she speaks after the manner of idolators, who used to address in the plural the gods whom they worshipped; a custom which they transferred to their Genii, and even to the souls of the departed which they evoked. Saul, acquainted with this language, sufficiently understood that the woman saw only one ascending from the earth, though she spoke in the plural. The woman thought that Samuel ascended out of the earth; and from the description which she gave, Saul knew it to be Samuel; (see chap. 1 Samuel 15:27.) though it is possible that at the same moment Saul knew it was Samuel himself; for the word וידע vaiiedang, rendered perceived, may as well be rendered knew; and his stooping to the ground seems to prove this. Dr. Delaney observes, that when Samuel denounced God's judgments upon Saul, he was clad in a mantle, which Saul tore on that occasion. He now came to repeat and to ratify the sentence then denounced; and, to strike him with fuller conviction, he appears in the same dress, the same mantle in which he denounced that sentence; and since he now again denounced a division of the kingdom from Saul, why may we not presume that the mantle showed now the same rent which was the emblem of that division? Is it irrational to suppose, that when he spoke of this division, he held up the mantle, and pointed to the rent? It is well known, that the prophets were men of much action in their speaking, and often illustrated their predictions by emblems; and such actions as I now mention, I think, could hardly be avoided on this occasion. 

Verse 15
1 Samuel 28:15. Samuel said to Saul, Why hast thou disquieted me— Houbigant observes very justly, that Samuel complains not of the woman, but of Saul, for disquieting him; whence it appears clear, that Samuel was not raised up by her magic arts, but by the will of God. Samuel's disquiet plainly arose from Saul's hardened impenitence in the way of religion. It was this that grieved and provoked him; and so it should be translated: Why hast thou provoked me, to make me rise up?—Why dost thou ask of me, seeing the Lord is departed from thee? But is it probable, say some, that God, who had refused to answer Saul by all the accustomed methods, would, to satisfy him, raise up Samuel to apprize him of his destiny? We answer, I. That Saul had not consulted God by Urim, or by prophets; for the Urim was with David; and there was probably no prophet then alive, to whom God communicated himself either by vision, or by his prophet; and that in the methods which he had employed, he had conducted himself hypocritically, and without any right impression of religion. II. We answer, that Saul, in danger, and anxious about the event of it, applies to a Pythoness, to assist him by her incantations, and to call up the spirit of Samuel; but before she articulates one word of her spells or charms, the prophet interposes, frightens her, and pronounces Saul's doom; and she herself witnesses the truth of his appearance. God is not so tied down to his own institutions, that he cannot at any time depart from them. That God should manifest himself by his prophets, to encourage or countenance what he himself had forbidden, is indeed very unlikely, or, to speak more justly, very absurd to suppose. But that he should interpose to reprove that practice, is perfectly compatible with all our ideas of his perfections. 

Verse 19
1 Samuel 28:19. To-morrow shalt thou and thy sons be with me— Samuel predicts two things. I. That Saul, and his three sons who were with him in the camp, should be with him; i.e. should, like him, be in another world, or should die. II. That they should die on the morrow, or rather, very shortly; for that is the signification of the word מחר machar, in many places of Scripture. See Exodus 13:14 and Joshua 4:6. It is probable, however, that the word in this place may be taken in its literal sense of to-morrow. These predictions of Samuel evidently proved that he spoke by God's order; for he foretells, first, the victory of the Philistines; secondly, the death of Saul and his sons; and thirdly, the advantages which the Philistines should derive from their victory. See chap. 1 Samuel 31:7. And it is surprising, that after such plain predictions as these, which could come only from God, any person should imagine that this apparition of Samuel was either a human or a diabolical imposture. 

Verse 20-21
1 Samuel 28:20-21. Then Saul fell straightway— Immediately after having pronounced the dreadful words in the former verse, Samuel disappeared, leaving the unhappy king in the most dreadful consternation. Saul, most probably, during the time of Samuel's appearance, had been left alone with him, the woman having retired. Continuing some time prostrate upon the earth, without power to move or speak, the woman at length returned to him, and with his servants persuaded him to take some refreshment. The sacred historian does not inform us of all that passed. There is no doubt but the Pythoness was well paid, and that the repast she offered was not at her own expence. Dr. Delaney makes two judicious observations on this event. The first is, that the son of Sirach, who seems to have had as much wisdom, penetration, and piety, as any critic who came after him, is clearly of opinion, with the sacred historian, that it was Samuel himself who foretold the fate of Saul and his house in this interview: and it is no ill presumption, that his judgment was also that of the Jewish church upon this head. The next is, that whereas it has been made a question, Whether the Jews had any belief in the immortality of the soul? this history is a full decision upon that point; and, perhaps, the establishment of that truth upon the foot of sensible evidence, was not the slightest purpose of Samuel's appearance upon this occasion. Indeed, the whole art of necromancy is founded entirely upon a belief of the immortality of the soul; for how could it be believed, that the souls of the dead could be evoked, if they died with the body? And, as this practice was so general among the heathens, it is plain that the immortality of the soul was generally received as a determined principle. See Le Clerc and Calmet. 

Note; (1.) They who depart from God, leave their own mercies. A miserable life, and a more miserable death, is their wretched portion. (2.) When a man is given up to despair, he rushes on his own destruction, as the horse rusheth into the battle. (3.) Let every man who reads Saul's end, tremble at the thought of grieving the holy Spirit of God, lest he be thus forsaken, and left to the wickedness and despair of his own heart. 

29 Chapter 29 

Verse 1
1 Samuel 29:1. The Israelites pitched by a fountain which is in Jezreel— As we are informed in the foregoing chapter, 1 Samuel 29:4 that the Philistines were come to Shunem, the verbs in this verse should be read in the past tense, had gathered,—had pitched:—David's departure from the army of the Philistines being prior to Saul's consulting the woman at Endor. The archbishop of Tyre tells us, that the Christian kings of Jerusalem used to assemble their forces at a fountain betwixt Nazareth and Sephoris, which was greatly celebrated on that account. This being looked upon to be nearly the centre of their kingdom, they could from thence consequently march to any place where their presence was wanted. He mentions also another fountain, near a town called Little Gerinum, which, he says, was the ancient Jezreel. Near this fountain Saladine pitched his camp for the benefit of its waters, while Baldwin king of Jerusalem had, as usual, assembled his army at the first mentioned place. This solicitude, in the princes of these sultry climes, to pitch near fountains; this mention of one by Jezreel, and this custom of assembling their armies in the centre of their kingdom, all serve to illustrate the present passage, which speaks of the encampment of Israel at a fountain, considerably distant from the proper country of the Philistines, just before the fatal battle which concluded the reign of Saul. If the Philistines had extended their territories at this time to mount Carmel; if they were wont to make their irruptions into the land of Israel that way, in that age; or if Saul had received intelligence of such a design at this time; these circumstances, or any of them, would farther explain the propriety of this pitching by the fountain of Jezreel: but what William of Tyre says about the managements of the Christian kings of Jerusalem of his days, and of their predecessors, is alone a more clear illustration of this passage than commentators have furnished us with. Observations, p. 335. 

Verse 3
1 Samuel 29:3. These days, or these years— Long enough, even two years. Houb. 

Verse 4
1 Samuel 29:4. Make this fellow return— The lords of the Philistines were suspicious of David's purposes; and, instead of placing that confidence in him which Achish did, they insist upon his dismission. His pleasure must certainly have been great, to find himself extricated out of so delicate a situation as he had been in, where there might have been a struggle between his gratitude to his friend, and his love to his country; and in which he did not possibly know what part he had to act, or was bound to act. 

Verse 6
1 Samuel 29:6. Surely, as the Lord liveth— It is observable, that Achish on this occasion makes use of that form of swearing which obtained among the Jews, as the Lord liveth; from which some have concluded, that Achish had learned a part of David's religion; and others go into great extremes on the other side; for which, I own, I can see no grounds. David was a man of sufficient address; he well knew how to converse with kings; nor was Achish the first whose favour his accomplishments had acquired him. In all probability, he stipulated for the free exercise of his religion, before he threw himself into his service; and such a stipulation might naturally be attended with an apology in its favour. Nor will David's character suffer us to suppose him so cold and unconcerned in that point, as to omit any opportunity of recommending his religion to the best advantage; for surely no mortal ever had it more at heart; especially after that declaration, which he himself has made in the 119th Psalm, sect. 6. (vau) I will speak of thy testimonies even before kings, and will not be ashamed. What wonder then if David should have instructed, and Achish profited in this point from David's conversation? But after all, possibly, Achish might have sworn by Jehovah on this occasion, as that Jew did by Jesus, whom the old duke of Ormond, (so properly, and with so fine a satire upon that profaneness too common among Christians,) reproved for his assurance, in presuming to swear like a Christian. 

Verse 8
1 Samuel 29:8. And David said—what have I done? &c.— Dr. Chandler observes, that "this answer was prudent, and such as became the circumstances in which he then stood; but promised nothing, and was only in general, that he never had given Achish any reason to suspect his gratitude and fidelity. He says nothing about fighting against Saul and the Hebrew army, but against the enemies of the king. Against the king's enemies, undoubtedly, he would have fought, where he could have done it consistently with his honour and duty; where he could not, whatever sense Achish might put upon David's words, David would have refused to have fought against them. Upon the whole, it is certain, that there is not the least intimation, in any thing he said, that he would impiously turn his arms against his king and country, which neither his conscience, nor his interest, would permit him to do; and it is certain, that if he could maintain his fidelity to Achish, without lending his assistance to the destruction of his nation, he would have done it." Dr. Delaney observes, "We may easily apprehend to what straits David was reduced, upon Achish's insisting that he must go with him against Saul. He was now under a necessity of warring against his country, or betraying his benefactor. The alternative, indeed, was distressful; but it is easy to see how a man of honour must determine himself under it. His prince had banished and outlawed him, innocent as he was; and his people had joined in the sentence. Nevertheless, he continued, as long as he could, not to injure either, but even to be beneficent to both. David would have still been beneficent if he could, but the times would not let him; and therefore, when things were brought to such an extremity, that either he must fight against a people who had made him their enemy, or betray a prince who had protected him in distress, he had no choice left. He owed Achish allegiance; for protection exacts allegiance: but he owed Saul none; and there is no question but he was determined to pay his debt; and therefore I cannot help thus far crediting the account that Josephus gives us of this matter, that he promised Achish his aid, and assured him that he would take this occasion to requite his kindness the best he could. That he promised him unwillingly, I have no doubt; and I can have none that he promised him faithfully. See Psalms 7. The man that could save Saul, could not betray Achish." But, whatever were his purposes, it pleased God, very providentially, to deliver him from this great dilemma. 

30 Chapter 30 

Verse 1-2
1 Samuel 30:1-2. The Amalekites had invaded the south— These Amalekites appear to have been clans of straggling freebooters, who rambled from place to place, and were common enemies of mankind; like the Arabian Hordes, living upon rapine and plunder wherever they came. It may seem strange, David having killed all he could meet with, chap. 1 Samuel 27:9 that they should not have served his people in the same manner. But though they sought revenge, says Bishop Patrick, yet they desired booty much more. Being a poor and covetous people, they spared not the women and children out of compassion, but because they wanted slaves either for their own use, or to sell to others. But, be this as it may, one cannot help observing the gracious interposition of Providence in this event; for, doubtless, it is most extraordinary, that the captives should have been thus spared, to be recovered afterwards perfectly safe and unhurt out of the hands of a people to abandoned and execrable as the Amalekites. 

REFLECTIONS.—Little thought David and his men, while they were marching in the camp of the Philistines, what ravages were committing at home by their enemies. 

1. The Amalekites, in their absence, probably having intelligence of it, fall upon the defenceless city, plunder and burn it, reserving all the women and children alive; not out of pity, it is to be feared, but covetousness; and in truth withheld secretly by God. Note; God can make the sins of men subserve his designs of mercy. 

2. Great was the distress and consternation of David and his men at this unexpected calamity. Three days they had spent in marching home, and when they hoped to rest their weary limbs, lo! their houses are burnt, and their families gone, uncertain whether captives or murdered, and David's wives among the rest. Note; (1.) We know not, when we go from home, what scenes of mourning may meet us on our return. (2.) The more we promise ourselves comfort in the creature, the bitterer will be our disappointment. 

3. While tears would flow, they wept, and wearied themselves with sorrow; and when these fountains were dry, in distress and despair the men turned their complaints on David, and threatened to stone him, as the author of their calamity by leading them from their home. Thus was his faith severely exercised, and sorrow added to sorrow. Note; (1.) Suffering is apt to make us impatient; and, though we dare not fly in the face of God, we are ready to lay hands on those who have been, though innocently, instruments of bringing us into the trouble. (2.) Great saints become so by great sufferings. Grace, like the palm-tree, crescit sub pondere, grows under trials. 

4. David, under all his afflictions, encouraged himself in God. Though he shared deeper than any man in the general loss, and in this unreasonable anger of theirs bore a grief peculiarly his own, he yet thought upon God, his power, love, and faithfulness, and still hoped in his mercy. This was his support in the time of his trouble; nor was he disappointed of his hope; for no man ever trusted God, and was ashamed. Note; (1.) Our circumstances can never be so bad, nor our case so deplorable, but there is ground for faith in the promises of God. (2.) To encourage our souls in him, is the surest way to escape from our troubles. 

Verse 8
1 Samuel 30:8.— We may just note here, what we have frequently observed, how much the insertion of particles in our version flattens the sense. Every reader of taste will discern it in the last clause of this verse. 

Verse 9
1 Samuel 30:9. Where those that were left behind, stayed— The sense is clearer than the expression. Of the six hundred men who accompanied David, two hundred, worn out with fatigue, (the same as had care of the baggage, 1 Samuel 30:24.) continued by the brook Besor, while the other four hundred crossed the brook, and went in pursuit of the enemy. 

Verse 11
1 Samuel 30:11. And they found an Egyptian, &c.— Surely the leaving such a slave, sick with fatigue in his master's service in an enemy's country, utterly destitute of all the necessaries of life in the midst of unpurchased plenty, is one of the strongest instances of inhumanity that was ever heard of! This is a true specimen of Amalekite mercy. But this inhumanity cost them dear; for by this means they lost their own lives. 

Verse 12
1 Samuel 30:12. And they gave him a piece of a cake of figs, &c.— The eastern people are well known to carry with them in their journies several accommodations, and provisions in particular of various kinds, for, properly speaking, they have no inns. They did so anciently. Those who travel on foot with expedition, content themselves with a very slight viaticum. The writer of the history of the piratical states of Barbary, speaking of the great expedition of the natives of the country about Ceuta in carrying messages, (some of them running one hundred and fifty miles in less than twenty-four hours,) says, "Their temperance is not less admirable; for some meal, with a few figs and raisins, which they carry in a goat's skin, serves them a seven or eight days' journey, and their richest liquor is only honey and water." Not very different from this is the account here given by the sacred writer, of the provisions carried by David and his men, for their support in their hurrying pursuit after the Amalekites, as appears by what they gave the poor famished Egyptian, bread, (water) figs and raisins. The bread of the Israelites answers to the meal of Barbary; the figs and the raisins were the very things which the Moors now carry with them. We do not find any mention of honey in this account of David's expedition; but it is represented in other passages of Scripture as something refreshing to those who were almost spent with fatigue; chap. 1 Samuel 14:27; 1 Samuel 14:29 which is enough to make us think that they sometimes carried it with them in their journies or military expeditions. See Observations, p. 206. 

Verse 14
1 Samuel 30:14. Upon the south of the Cherethites— It is plain, from this relation, that the Cherethites were Philistines, see 1 Samuel 30:16 and that the Amalekites were enemies to the Philistines; and therefore, however David might have asked beside the intentions of his benefactor, yet he certainly did not act against his interest in destroying them. Calmet, in his dissertation upon the origin of the Philistines, says, that the name Cherethites, or Cherethians, is the same as Cretans; and he maintains that this people were Aborigines of Crete. 

Verse 15
1 Samuel 30:15. I will bring thee down to this company— Houbigant adds after these words, and David sware to him; following the Syriac and Arabic. The words might certainly be understood, if they are not expressed. 

Verse 17
1 Samuel 30:17. And David smote them, &c.— The number of Amalekites that fled, was equal to that of all David's forces; and out of self-preservation, he was obliged to put as many of them to the sword as he could, to prevent being surrounded and destroyed by so superior a number. A partial victory, instead of being of any service to him, would have rather turned out to his disadvantage; because the straggling parties might have united, and watched an opportunity of retrieving their defeat by a second attack; and it was not unknown to David, nor can it be unknown to any impartial reader, that the Amalekites were such inveterate enemies to the Israelites, and so restless at the same time, that they would have lost no opportunity of wiping off their disgrace, or endangering the very being of the Israelitish nation. I affirm, lastly, that David not only acted prudently, but well, in pursuing his victory, and extirpating them, as they were proscribed by God himself, and condemned to be utterly cut off. 

Verse 20
1 Samuel 30:20. And David took all the stocks and the herds, &c.— To crown his success, David and his men not only recovered every man his wife and children, and every thing they had lost; but all the plunder which the enemy had taken elsewhere; vast flocks and herds of cattle, which they now separated from their own, and, in honour of their leader, distinguished by the name of David's spoil; of which spoil, when David returned to Ziklag, he sent presents to all his friends who had protected and entertained him in his exile, whether in Judea or out of it; 1 Samuel 30:26-31. And from the account of this matter in the verses referred to, it appears, that David had in this exile sojourned in many places, whither the sacred historian did not think fit to trace him. Those places were principally in the tribe of Judah. This conduct of David's is certainly a high proof of the honest and overflowing gratitude of his heart for favours received. 

Verses 23-25
1 Samuel 30:23-25. Ye shall not do so, my brethren— David pronounced, in contrariety to the inhuman resolutions of some evil men who attended him, that they who went down to battle, and they who stayed behind to guard the goods and provisions of the army, should share alike in the enemy's spoil; well knowing that there was as much merit in contributing to save a citizen, as in destroying an enemy; and that those who now stayed behind had no other demerit than that of a weaker constitution. Chalcondylas tells us, (lib. 5:) that the Pisidians went further, and gave part of the spoil to those who staid at home and guarded the houses; and God himself appointed half to those who staid at home in the war with Midian. Numbers 31. This determination of David's became a law among the Israelites from that day: and we have reason to believe, that it lasted as long as the Jewish polity did, and was restored with it; and it is generally understood to have been practised by the Maccabees. 2 Maccabees 8 : 

REFLECTIONS.—1st. David, having encouraged himself in God in this his great distress, addresses himself to him for direction. 

1. He orders Abiathar to bring the ephod, and inquire whether he should go down after these spoilers, and whether he should overtake them; he receives a command to go, and an assurance of success. Had he consulted God before his expedition with the Philistines, perhaps all his trouble might have been prevented. It is good to be made wise by past oversights. 

2. Encouraged by this answer from God, he immediately pursues with his six hundred men, who, though fatigued with their march, and more with their trouble, follow hard after the track of these spoilers. At the brook Besor two hundred were quite faint and disabled; these, therefore, he is compelled to leave there to recover themselves, while he continues the pursuit with the remainder, trusting not on the arm of flesh, which was thus weakened, but on the promise of God. Note; (1.) Discouraging providences will but exalt the faith of the determined soul. (2.) They who still press forward, will infallibly seize the prize. (3.) The Son of David considers our infirmities, and pities our weakness. 

3. God brings them a guide: a wretched Egyptian lies in their way, sunk under the complicated pressures of sickness and want, speechless, and ready to expire. The men bring him to David, and compassion moves him to relieve so miserable an object. The refreshment they gave him soon brought him to his senses, and enabled him to give an account of himself, and say to whom he belonged. He was an Egyptian, and servant to an Amalekite, as indeed his treatment shewed. Being overtaken with sickness, occasioned by his hard service, his inhuman master had deserted him, and left him barbarously to perish for want. He gives David an account of their expedition, their ravages on the south of Judah, and their capture of Ziklag; and, at David's request, having by an oath bound him not to deliver him up to his cruel master, offers to bring him down to the place where these plunderers were. Note; (1.) Great events often depend on very trivial and unexpected incidents. (2.) No man is so mean and despicable, as to be beneath our notice: we know not how much good or evil the weakest instruments may do us. (3.) He is a cruel and an Amalekite master, who, when his poor servants are sick, dismisses them hastily, and leaves them to shift for themselves while they are so disabled and helpless. (4.) Nothing is ever lost by compassion: charity usually brings its own reward. 

4. The Amalekites are surprised in the midst of their feast. Triumphing in their success, and concluding themselves safe from all fear of being pursued, military order was neglected; all were busy in eating, drinking, and dancing, spending the evening in mirth and jollity; when David and his men suddenly fell upon them, and, without resistance, put them to the sword. The pursuit continued till the evening of the next day, and not an Amalekite escaped, except four hundred young men, who owed their preservation to the swiftness of the camels, or dromedaries, on which they rode. All the spoil of their camp fell into the victor's hands: they recovered not only all they had lost, particularly David's wives, who are mentioned as the dearest and nearest to his heart, but also the flocks and herds of the Amalekites, which in triumph were driven home before them as David's spoil. Note; (1.) Security is the destruction of the sinner. (2.) Death unseen is hovering over many a soul which to dance and song devotes the day, and little thinks, in the midst of the throng of pleasures, how near he stands on the brink of never-ending pain. (3.) In prosperity they will be caressed and honoured, who in distress were, like David, insulted. (4.) The Son of David has recovered out of the hands of sin and Satan all that poor sinners had lost, and enriched his faithful people with better spoils than these flocks and herds, even with treasures which robbers can never steal, and mansions of glory, which are incorruptible, undefiled, and never fade away. 

2nd, We have here David returning triumphant, and laden with spoil. 

1. His wearied troops, who were left at the brook Besor with their baggage, come to meet him, and congratulate him on his victory, and David receives them with great kindness and affection. Note; They who are willing, but weak, must not be upbraided with, but comforted under, their infirmities. 

2. The same wicked men, who had talked so mutinously against their leader, now shew the same inhumanity and uncharitableness to their brethren; and would greedily rob them, not only of part of the spoils, but of all that was their own, except their wives and children, which, left thus stript and destitute, would be but a burthen to them. Note; The covetous heart is hardened against the sufferings of the needy. 

3. David rejects so unreasonable a proposal. It was highly ungrateful to God, whose hand alone had given them the victory. It was most injurious to their brethren, who, not by choice, but necessity, were left behind, and even then were employed in the needful service of guarding the baggage. David, therefore, commands an equal distribution to be made between them all. Herein they acquiesced, overcome by his persuasion, and overawed by his authority. Note; Resolute firmness is needful in a commander to restrain factious spirits. 

4. David generously distributes his own share of the spoil among his friends in Judah and elsewhere, in gratitude for the favour and protection that they had shewed him during his haunts among them. Note; (1.) Every gracious soul must be generous: he who gives a new heart gives a liberal hand. (2.) They who have shewn us kindness deserve a recompence whenever God puts it in our power. (3.) They who are disposed to receive the Son of David for their king, will be enriched by his munificence, not merely with the gifts of grace in time, but with the riches of glory in eternity. 

31 Chapter 31 

Verse 1
1 Samuel 31:1. Now the Philistines fought against Israel— That is, as most interpreters understand it, began to fight against, or attacked, the Israelites. The word נלחמים nilchamim, as Dr. Delaney observes, might as properly have been rendered assaulted. He is of opinion, not only that the Philistines attacked Saul in his camp, but that they did so soon after his return from Endor, and that, probably, they were encouraged to this attempt by some secret information of Saul's having stolen out of the camp the evening before with his general (for Abner is supposed to have been one of his attendants) and another person: and if this was the case, then his applying to the Pythoness was the immediate cause of his destruction; now this gives light to 1 Chronicles 10:13 and at the same time receives light from it. 

Verse 2
1 Samuel 31:2. And the Philistines slew Jonathan, and Abinadab, &c.— Ish-bosheth probably either was not in the battle, or escaped by flight. Thus the prediction of Samuel was fulfilled. But who can forbear to drop a tear over the faithful, the amiable, the excellent Jonathan. There are few characters among men more lovely, or more extraordinary: fortitude, fidelity, magnanimity; a soul susceptible of the most refined friendship, and superior to all the temptations of ambition and vanity; and all these accomplishments crowned with the most resigned submission to the will of God. 

Verse 3
1 Samuel 31:3. And the archers hit him— Houbigant renders this verse thus, Then the battle going hard against Saul, the archers rushed upon him, from whom he received a great wound. Saul, says he, would hardly have commanded his armour-bearer to kill him, if he had not been in a desperate state. The words, lest they thrust me through and abuse me, are not to be separated. Saul was not so much afraid of being killed, as of being abused, by these insulting enemies. Commentators observe, that there is no mention of any archers in any of the Philistine armies or battles before this. The use of the bow, however, was not unknown: Jonathan is celebrated for his skill and dexterity in it, and so were some of the worthies who resorted to David; but it seems not to have been yet brought into common practice, if, as it has been collected from 2 Samuel 1:18., David after this battle had the Israelites taught the use of it. If this was so, it seems to prove that they gained in this battle great advantage by means of their archers: for, doubtless, he would have taught it them much sooner, when he commanded the armies of Saul against the Philistines, had they then gained any advantage over the Israelites by means of these weapons. Sir Isaac Newton tells us, that those mighty numbers of men who aided the Philistines against Saul in the beginning of his reign, were the shepherds expelled from Egypt by Amasis; some of whom fled into Phoenicia, and others into Arabia Petraea. Now his son Ammon conquered Arabia. Why then may we not fairly presume, that these archers, who now aided the Philistines, were either Arabs who fled thither from Ammon, or those Egyptians who fled before to Arabia, and learned archery there from the natives, who were allowed to be the best bowmen in the world: since the time and circumstances suit, the conjecture will not, I believe, be thought ill-grounded. The Cherethites, so often mentioned in the following books, were of these archers whom David employed in his armies. 

Verse 4-5
1 Samuel 31:4-5. Then said Saul unto his armour-bearer— Saul and his armour-bearer died by the same sword; that his armour-bearer died by his own sword, is out of all doubt: the text expressly tells us so; and that Saul perished by the same sword is sufficiently evident. Draw thy sword, says he to him, and thrust me through; which when he refused, Saul, says the text, took THE sword, החרב את eth hachereb [the very sword], and fell upon it. What sword? not his own; for then the text would have said so: but, in the plain, natural, grammatical construction, the sword beforementioned must be the sword now referred to, that is, his armour-bearer's; 1 Chronicles 10:4-5. Now it is the established tradition of all the Jewish nation, that this armour-bearer was Doeg: I see no reason why it should be discredited; and if so, then Saul and his executioner both fell by that weapon with which they had before massacred the priests of God. So Brutus and Cassius killed themselves with the same swords with which they slew Caesar; and Calippus was stabbed with the same sword wherewith he killed Dio. 

Verse 6
1 Samuel 31:6. So Saul died— Josephus runs out into high encomiums upon Saul, who, knowing that he was to die, thus gallantly exposed himself for his country. But, in truth, there is not the least room for panegyrick. He died, not gallantly fighting, but by his own hand. He died, not as a hero, but as a deserter. Self-murder is demonstrably the effect of cowardice, and it is as irrational and iniquitous as it is base. God, whose creatures we are, is the sole arbiter, as he is the sole author of life: our lives are his property; and he has given the world, his church, our country, our family, and our friends, a share in them: and therefore, as Plato finely observes in his Phaedo, "God is as much injured by self-murder, as I should be by having one of my slaves killed without my consent;" not to insist upon the injury done to others in a variety of relations by the same act. Much nobler than Saul's was the resolution of Darius; who, finding himself betrayed, and that he was to be either murdered by his own subjects, or delivered into the hands of Alexander, would not, however, be his own executioner: "I would rather," says he, "die by another's guilt, than by my own." Quint. Curt. lib. 5: cap. 12. 

Verse 11-12
1 Samuel 31:11-12. And when the inhabitants of Jabesh-gilead heard, &c.— Beth-shan was a city in the tribe of Manasseh, not far from Jordan and the sea of Gennesareth, to which the men of Jabesh might march in a night's time, and accomplish their design. The Jabethites had great obligations to Saul. He delivered them at the beginning of his reign from the fury of Nahash, chap. 1 Samuel 11:11. They resolved, therefore, to rescue his body and those of his sons from the disgrace to which the Philistines exposed them. A band of valiant men among them marched away in the night, came to Beth-shan, and happily atchieved their design: a pleasing example of gratitude, which is by no means so common among nations as it ought to be; upon which account it is, that Aristotle says, the temples of the graces were built in the midst of the cities of Greece, to admonish all the Greeks to be grateful. The historian adds, that after the men of Jabesh had carried off the bodies, they came to Jabesh, and burnt them there; which creates some difficulty, as it was the custom of the Jews to embalm, and not to burn; and particularly as in the parallel passages there is not the least mention of their having done any other than buried their bones or bodies. See the note on 2 Samuel 2:4 and 1 Chronicles 10:12. The Chaldee and other versions render it, and they burnt or kindled a light or lamp over them there, as they are accustomed to burn over kings: upon which a rabbi observes, that this has reference to a custom delivered down from their ancestors, of burning the beds and other utensils of the dead upon their graves, or to the burning of spices over them. See Jeremiah 34:5. It seems by far the most probable, that something of this kind was done, and is implied in the text, as we have not anywhere the least trace of burning the bodies of the dead among the Jews. See Lamy. 

REFLECTIONS.—When the Philistines return to strip the slain, to their great joy they find their enemy Saul a breathless corpse, and his sons fallen with him. Hereupon we have, 

1. The insult offered to the dead body of Saul. They cut off his head, which (see 1 Chronicles 10:10.) they stuck up as a trophy of their victory in the house of their god Dagon; placed his armour in the temple of Ashtaroth; then took the trunk and the bodies of his sons, and ignominiously fastened them with nails to the wall of Beth-shan, or hung them on gibbets upon the wall. Thus the insult, that Saul wished by self-murder to avoid, overtook him. 

2. They proclaimed their victory through the land, and set apart a day of solemn thanksgiving to praise their idols, to whom they ascribed their success. Note; Blind idolaters often shew more gratitude to, and dependance upon, stocks and stones, than they who pretend to worship the true God express to the living Jehovah; therefore, in the day of judgment these shall rise up to condemn them. 

3. The men of Jabesh-gilead, fired with indignation at the insult shewn to the royal corpses, as well as mindful of their particular obligations to Saul, boldly adventure to cross Jordan, and by night take down, unperceived, the bodies from the wall of Beth-shan. Thus closes this First Book of Samuel, where Israel's sun sets in blood, and darkness and despair seem to cover the land: but we shall find the morning break upon us in the opening of the next book; and the bright sun of David, the glorious type of Jesus, the Sun of Righteousness, arising to cheer the desolate valleys of Judah, and shining forth in his meridian splendor, whilst all their enemies are led captive at his chariot-wheels! 

