《The Sermon Bible Commentary – 2 Chronicles》(William R. Nicoll)
Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.
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Verse 7
2 Chronicles 10:7
(with 2 Chronicles 10:11)
This incident illustrates the two modes of treating men—the conciliatory and the unconciliatory. The principle applies to all men in some of the relations of life; and the question is, What is the true, and consequently the safe, basis of all government?

I. Social positions are graduated. The strong man will of necessity sooner or later go to the front and claim the influence which belongs of right to his powers, and the weak man will be left at the point which exhausts his strength. Democracy does not equalize men. Universal suffrage would not mean universal equality.

II. Though social positions are graduated, yet no elevation of rank gives one man the right to tyrannise over another. Tyranny is necessarily associated with littleness of nature, littleness somewhere; there may be many great qualities, but the nature as a whole is of a low type. The maintenance of a conciliatory policy is quite consistent with (1) headship; (2) firmness; (3) justice. What is the cure of all false relations among men? The Gospel of reconciliation. That includes everything. To all those who have to work among men it is important to remember the two methods, conciliation and tyranny.

Parker, Pulpit Analyst, vol. ii., p. 452.



References: 2 Chronicles 1:10.—Clergyman's Magazine, vol. ix., p. 18. 2 Chronicles 2:11.—Spurgeon, My Sermon Notes: Genesis to Proverbs, p. 99. 2 Chronicles 5:13-14, and 2 Chronicles 7:1-3.—Ibid., Sermons, vol. vii., Nos. 375-378. 2 Chronicles 6:18.—Christian World Pulpit, vol. viii., p. 165; W. Jay, Thursday Penny Pulpit, vol. v., p. 265. 2 Chronicles 6:28, 2 Chronicles 6:30.—J. Keble, Sermons for the Christian Year: Septuagesima to Ash Wednesday, p. 372. 2 Chronicles 6:34, 2 Chronicles 6:35.—H. B. Moffat, The Pulpit, vol. iv., p. 313. 2 Chronicles 9:17-19.—J. M. Neale, Sermons for the Church Year, vol. ii., p. 274. 2 Chronicles 10:4, 2 Chronicles 10:13, 2 Chronicles 10:19.—W. Bishop, Christian World Pulpit, vol. xxx., p. 45.



Verse 8
2 Chronicles 10:8
There were two things that contributed specially to make the life of Rehoboam a failure.

I. He was brought up in the lap of luxury, and that is not good for any man. Had Solomon's son been brought up less luxuriously, had he known something in his early days of real hard work, had he met with difficulties and rebuffs such as fall to the lot of many, he might have turned out a more sensible and successful man.

II. He refused the advice of men who were older and wiser than himself. Evil companionship proved his destruction. We take the colour of the society we keep, as the frogs of Ceylon do that of the leaf on which they sit. Be slow to form your friendships. Endeavour first to take the measure of every man who courts your company.

J. Thain Davidson, Forewarned—Forearmed, p. 33.
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Verse 8
2 Chronicles 12:8
The history of life is made up of different services. Every man serves something. "Know ye not that to whom ye yield yourselves servants to obey, his servants ye are to whom ye obey?"

I. In the service of the world you are always dealing with uncertainties. The things of God are sure and for ever. He who gives is the unchangeable Jehovah, who never recalls a gift, and all His gifts have in them eternity.

II. In the service of the world nothing ever thoroughly satisfies; nothing meets all the aspirations of a man. In God's service a man has just what his soul wants.

III. The Christian service of religion does not work up to get its great objects. It has them. It does not work for wages, for it has received what it wants as a gift. It works out a salvation which it has.

IV. The one service is a service of freedom, the other of bondage. It is bondage to serve where there is no affection. It is bondage to work for what you can get, and not even to be sure that you shall ever get it. But to feel that you are your Father's child, that His eye is looking at you and His hand holding you while you work—that is liberty. It is the same service with that of those servants who serve Him indeed in heaven.

J. Vaughan, Sermons, 10th series, p. 93.





Verse 14
2 Chronicles 12:14
Religion is not a matter that can be taken up in a loose, careless, slipshod manner. It claims the whole purpose and energy of the heart, and only then will it prove a blessing and a power in life, when a man makes it his first and supreme concern.

I. The first condition of a fixed heart is a sight of the Cross.

II. The next thing is to "look upon your broidered coat." I want a faultless righteousness to cover me. With no merits of my own to plead, I want the perfect obedience of another laid to my account.

III. In order to fix his heart, Bunyan's pilgrim looked also oftentimes into the roll which he carried in his bosom. Habitual study of the Scriptures is indispensable to a healthy condition of the soul.

IV. "When his thoughts waxed warm about whither he was going," that gave fixedness to Christian's heart. It could not do otherwise to one who was a pilgrim, passing through a strange land. If we were more mindful of our pilgrim state, we would think more of the better country.

J. Thain Davidson, Forewarned—Forearmed, p. 47.



These words contain, in a very short compass, a statement of our great duty in life, of the way in which alone it can be done, and of the certain consequence of neglecting it.

I. "To seek the Lord." This is the one duty of life. Not in the sense of an intellectual discovery; that is partly impossible and partly unnecessary. That which we can know is taught us; that which is not taught us we cannot know. The acquaintance with God which is the life and the glory of man is not an intellectual, but a personal, acquaintance. We must begin by feeling after God, as a man seeks in the dark for an object which he can only discern by touch. By degrees endeavour gives courage, and courage hope. The faith of the understanding passes into the faith of the heart.

II. The text reminds us that there is a condition, a requisite, for this search after God, without which it will fail. "He prepared not his heart to seek the Lord." A preparation of the heart is the condition of our search after God. To seek the Lord is a serious matter, in one sense a difficult and laborious matter; therefore the heart must be prepared, the mind made up, the cost counted beforehand, and the eye fixed steadfastly on an object, not of sight, but of faith.

III. The result. "He did evil," etc. Forgetfulness of God is itself sin. The state of a created being who has broken loose from the bonds of his Creator's love, who is indifferent to his Creator's honour, who is indisposed for his Creator's presence—this is a state of sin, a life of evil; this man has the mark of God's enemy upon his forehead, and shall be pronounced his servant in the day of the manifestation of the sons of God.

C, J. Vaughan, Harrow Sermons, 2nd series, p. 469.



Reference: 2 Chronicles 13:8, 2 Chronicles 13:12; 2 Chronicles 13:15—Spurgeon, My Sermon Notes: Genesis to Proverbs, p. 96.
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Verse 2
2 Chronicles 14:2
There is many a useful lesson to be learnt from the story of Asa's life.

Consider:—

I. Where his piety was born. In a most unlikely home. He was brought up in an ungodly family. The court was corrupt. Society was rotten. The moral atmosphere he breathed was enough to poison the finest child that was ever born. The same grace that preserved Asa pure and devout amid the corruptions of the royal court may keep you clean.

II. How was Asa's piety evidenced? (1) By his fervent prayerfulness. (2) By his uncompromising opposition to everything that was sinful.

III. Where did the piety of Asa fail? His prosperity proved—I shall not say his ruin, but his loss—his eternal loss. It may have added to the lustre of his earthly crown, but I fear it dimmed the splendour of his heavenly.

J. Thain Davidson, Talks with Young Men, p. 219.





Verse 11
2 Chronicles 14:11
I. Prayer in emergencies should be founded on a strong faith in God's independence of human resources and methods of judgment. Much is gained when we appreciate the ease with which God achieves marvellous issues in response to prayer. "A God doing wonders" is one of His significant titles—significant of the usage of His dominion. To Him there are no such things as emergencies.

II. The example before us suggests a profound sense of the inadequacy of all other sources of relief but God. We need to feel that we are shut up to God, and to God only.

III. Prayer in emergencies is a profound identification with God. "In Thy name we go against this multitude." In a selfish prayer we beat the winds. Nothing is sure in this world but the purposes of God. No interests are safe but His. No cause is secure but His.

IV. One other phase of prayer in such emergencies is a hearty recognition of God's ownership of us. "O Lord, Thou art our God; let not man prevail against Thee." By the right of creation and redemption we belong to God. Will God desert His own with such rights as these?

A. Phelps, The Old Testament a Living Book, p. 33.



References: 2 Chronicles 14:11.—G. Brooks, Outlines of Sermons, p. 234; J. E. Vaux, Sermon Notes, 1st series, p. 20.
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Verse 8-9
2 Chronicles 15:8-9, 2 Chronicles 15:12-15
I. We see here that the heart of a revival lies in a renewal of the covenant of the Church with God. A dead Church holds back from God the dead world. An awakened Church is the pioneer of an awakened world.

II. A second feature in this ancient revival of religion was a public proclamation of a revived faith before the world. Religious men are too much in earnest to be still about it. They are moved by a great power. It will express itself as becomes a great power. It is the instinct of religious faith to bear its witness to the world.

III. The old Jewish revival was attended with a great influx of converts from without. So commonly works a pure revival upon the world. Very rare is the exception in which the heart of the world does not respond to the heart of the Church.

IV. A fourth feature of a true revival of religion is a thorough reformation of public and private morals. To put away idolatrous worship was what we should call a reformation in morals. Idolatry was immorality concentrated in its most hideous forms. No religious zeal could have been genuine in a monarch which did not sweep the land clean of them.

V. Such awakenings are often followed by periods of temporal prosperity. "The Lord gave them rest round about." No other civilising power equals that of true religion. It never hurts a man for any of the right uses of this world to make a Christian of him.

A. Phelps, The Old Testament a Living Book, p. 43.
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Verse 9
2 Chronicles 16:9
I. Notice, first, God's continued inspection of all that passes on this earth. We may affirm it as evident that nothing can happen on any spot of the peopled immensity which is not known to Him who is emphatically the Omniscient. Indeed, it were to deny the omniscience of God to suppose any, the most trivial, incident not included within His knowledge. And it is far more than the inspection of an ever-vigilant observer which God throws over the concerns of creation. It is not merely that nothing can happen without the knowledge of our Maker; it is that nothing can happen without His knowledge or permission, for we must ever remember that God is the First Cause, and that on the first all secondary causes depend.

II. All the motions of Providence have for their ultimate end the good of those whose heart is perfect towards God. (1) If God sent His own Son to deliver man from the consequences of transgression and to extirpate evil from the universe, we cannot doubt that the objects which engaged so stupendous an interposition must still be those to whose furtherance the Divine dealings tend. The great object which Providence proposes is the stability and exaltation of Christ's Church, seeing it is for the very purpose of showing Himself strong on behalf of the righteous that "the eyes of the Lord run to and fro throughout the whole earth." (2) It is not only in reference to the Church at large that we are warranted in thus speaking of God's providence. Of each member in this Church we may declare that God watches sedulously over him, with the express design of succouring him with all needful assistance. We have promises that nothing shall harm us, but that all things shall work together for our good, if we walk obediently in love and are followers of Christ.

H. Melvill, Penny Pulpit, No. 3120.

Reference: 2 Chronicles 16:9.—Spurgeon, Sermons, vol. xx., No. 1152.
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Verses 3-5
2 Chronicles 17:3-5
I. It is an unspeakable blessing to have been born in the line of a Christian parentage. Much more than godly instruction and example is involved in the blessing. By a mysterious law of God's government, tendencies in character spring from the line of natural descent. It is a great thing to have had that fountain of our moral being purified and vitalised by the grace of God.

II. The religion of our fathers, because it is such, has a strong presumptive claim upon our faith. The presumption may be balanced by opposing evidence, but till it is thus neutralised it exists in the case of every man.

III. It is one of the Divine laws of the increase of the Church that the children of Christian parents should themselves be Christians. There is a law of Christian nurture by which, through the grace of God, every Christian family becomes a nursery of the Church of God.

IV. The imitation of a godly ancestry is peculiarly pleasing to God. God is pleased with honour paid to His own laws. When He has given to a young man the inestimable blessing of a Christian parentage, He looks to see the blessing recognised.

V. It is an act of signal and relentless guilt to break the line of a pious heritage by a godless life. A tripled and quadrupled cordon of spiritual influences must be charged and broken through. Such forces are never overcome but by the aid of opposing forces from the powers of darkness.

A. Phelps, The Old Testament a Living Book, p. 89.



Reference: 2 Chronicles 17:5.—Homiletic Quarterly, vol. ii., p. 264.





Verses 7-9
2 Chronicles 17:7-9
I. Organisation. This scheme was originated and directed by one man. Ornamental committees will ruin any cause. Oneness of heart is deeper and stronger than an alphabetical list of names. There is a great deal of disunion under apparent concentration. Union of heart will carry us through all dangers; union of names will but multiply our perils.

II. The commission organised by Jehoshaphat was aggressive. The princes, the Levites, and the priests "went about through all the cities of Judah." It was an itinerant ministry. The Gospel is nothing if not aggressive. It must challenge attention; it must lift up its voice amid all competitors. It does not wait for battle; it begins it.

III. The commission which Jehoshaphat sent into the cities of Judah was educational. Those who were sent took with them the book of the Law of the Lord, and taught the people. What was the consequence? "The fear of the Lord fell upon all the kingdoms of the lands that were round about Judah, so that they made no war against Jehoshaphat." Religious teachers are better than armies. To magnify God is to take care of the nation.

Parker, City Temple, 1873, p. 357.



Reference: 2 Chronicles 18:6, 2 Chronicles 18:7.—T. R. Evans, Christian World Pulpit, vol. xxx., p. 198.
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Verse 7
2 Chronicles 18:7
I. What an appalling illustration is this of the fact that men love to be flattered and encouraged, even at the expense of everything holy and true!

II. What a vivid illustration is this of the sublime function of an incorruptible truth-teller! (1) No wicked man should be quite easy in the sanctuary. (2) Do you suppose that it is pleasant for a minister to be always opposing any man? (3) A man is not your enemy because he tells you the truth.

III. What a striking instance is this of the Lord giving a man up to the devices of his own wicked heart, and letting him take his own ruinous way!

Parker, The Ark of God, p. 281.



Reference: 2 Chronicles 18:29.—J. M. Neale, Sermons for the Church Year, vol. i., p. 224.
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Verse 2
2 Chronicles 19:2
I. The friendship of wicked men is one of the most dangerous social temptations to which Christians are subjected. Modern life in cities illustrates it with special force. (1) The wealth of the world is very largely in the hands of men who are not the friends of Christ. (2) In many communities intelligence and culture also are possessed mainly by the irreligious. (3) The interests of business sometimes create a similar peril. (4) In a higher circle of life professional success often tempts a young man of aspiring mind to seek to ally himself with those who love not God.

II. Of this trial of Christian principle, it should be further said that the Christian religion requires no narrow or ascetic seclusion from the world. The thing which Christian principle forbids is the seeking of worldly friendships and alliances for selfish ends, and to the peril of religious usefulness and religious character.

III. The irreligious friendships of religious men violate the ruling spirit of the Scriptures. It is a policy of life which starts wrong; therefore it threatens catastrophe in the end.

IV. Entangling alliances with the world often involve an immense sacrifice of Christian usefulness.

V. Christian alliances with the wicked do not command the respect of the very men for whose favour they are formed.

VI. Loving those that hate God inflicts a wound of great severity on the feelings of the Lord Jesus Christ. It is from Calvary that the voice comes to each one of us in our solitude, "Shouldest thou love them that hate the Lord?"

A. Phelps, The Old Testament a Living Book, p. 55.





Verse 11
2 Chronicles 19:11
The promise of the text justifies three inquiries: (1) Why should the good be fearful? (2) How can bad designs finally prevail? (3) How are men to know that God is surely with them? The answer involves character. God identifies Himself with all that is good in thought as well as in act, in purpose as well as in service. This is the security of the world. Even when the godly man ceaseth, God will maintain the cause that is good. This promise, like all the promises of God, is designed, not as a sedative, but as a stimulant. Deal courageously. Goodness is not to be merely passive; it is to be active, aggressive, defiant of all evil, valiant in fight, sublime in patience.

Parker, City Temple, vol. i., p. 8.



References: 2 Chronicles 19:11.—Preacher's Monthly, vol. v., p. 257. 2 Chronicles 20:4.—Spurgeon, My Sermon Notes: Genesis to Proverbs, p. 104. 2 Chronicles 20:12.—Congregationalist, vol. vii., p. 321.
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Verse 15
2 Chronicles 20:15
From this incident we learn:

I. That God has many ways at His disposal of which we know nothing. God can touch the reason of men, God can touch the eyes of men, so that a man shall mistake his brother for an enemy.

II. In the training of our highest life we want principles as well as detailed laws. The principle here referred to is, "The battle is not ours, but God's." God is far more concerned about us than we can be about ourselves. We make all the noise, but He does all the work.

III. In the culture of our highest life we must regard extremity as one phase of Divine discipline. Jehoshaphat was driven into a corner. He said openly in the hearing of his people, "We have no might against this great host." The text addresses all who are trying to live in the fear and love of God under discouraging circumstances. "The battle is not yours, but God's."

IV. The text also addresses a word (1) to all who are bearing Christian protest against evil; (2) to all who are undergoing severe temptation; (3) to all who are labouring for the good of the world; (4) to all who are engaged in controversy on behalf of Christian doctrine. If we had to defend everything and to fight everything in our own strength, and for our own ends, the case would be perfectly different; but when God says to us, "Ye have this treasure in earthen vessels; the excellency of the power is of God, and not of man," when He teaches us that we are servants and not masters, creatures and not creators, with no grasp of eternity, it becomes us patiently to wait, to stand still, and see the salvation of the Lord.

Parker, City Temple, 1871, p. 15.



I. The history of the Church is full of instances of this law of Divine procedure. An old saying of the German Reformers was this: "One with God on His side is a majority." Every cause which God originates starts with only Gideon's three hundred.

II. From this law of God's working it is clear that in spiritual affairs the balance of power does not depend on numbers. Votes have very little to do with it. It depends on spiritual forces. It depends on insight into the spiritual wants of the world, on consecration to God's service, on the power of prayer, on spiritual discovery of the side on which God is, and specially on intensity of Christian character.

III. It is a great thought on this subject that the human race furnishes but a small part of the holy ministries of this world. The ministry of angels probably swells what we call minorities to secret majorities.

IV. Success in spiritual affairs often loses the character of a conflict, so overwhelming and so easy is the working of Divine auxiliaries.

V. Minorities of honest and earnest men, devoted to a great cause, should never be opposed heedlessly. Let us be on the look-out for such men. Let us greet them with a "Godspeed" when they make their Divine credentials clear.

VI. Within the Church of Christ itself is to be found a minority of believers whom God regards with peculiar complacency. As a spiritual power, they are the vanguard of the Church. They are the spiritual aristocracy of Christ's kingdom.

A. Phelps, The Old Testament a Living Book, p. 21.





Verse 21
2 Chronicles 20:21
Anybody can sing the Te Deum when the battle is over. The difference between an ordinary man of war and a Christian is this: a Christian shouts before the victory, because he knows it is sure to come.

I. We learn here, first, a lesson of patriotism. The foreign policy of Ammon and Moab seemed very brilliant for a time. They carried everything before them, but in due time they were overthrown. We must not trust in the number of our soldiers, in the boundless resources of our country, but in the beauty of holiness, in the justice of our cause, in the purity of our motive, in one word in the blessing of our God.

II. The special object of the lesson is to illustrate the history of the Christian Church, for the Christian Church is engaged in a holy war. If we go forth to war, we must do as Jehoshaphat—we must be clothed with the spirit of holiness. God came down to fill the hearts of His children; then they were ready for the great work. The pentecostal blessing delivered the early Christians from the three hindrances to the progress of the Gospel—cowardice, selfishness, and ignorance. Catch the spirit of the Apostles, and you will save the whole world.

H. P. Hughes, Contemporary Pulpit, vol. vi., p. 152.



References: 2 Chronicles 20:20.—Sermons for Boys and Girls, p. 185. 2 Chronicles 20:26.—Homiletic Magazine, vol. xi., p. 140. 2 Chronicles 20:30.—E. Monro, Practical Sermons, vol. iii., p. 97.



Verse 37
2 Chronicles 20:37
I. The example of Jehoshaphat is a warning to us. There is something of infinitely greater consequence in the world than making a fortune. What you have to settle first and foremost is the moral basis on which you are proceeding; you must get the full consent of your judgment, and heart, and conscience before you give yourself up to any commercial course. Have God for your Partner if you would make your business, in the highest sense of the term, honourable and successful.

II. The principle of the text is expansive enough to include other subjects of equal importance. For example, the subject of marriage is fairly within the scope of its application. "How can two walk together except they be agreed?" "What communion hath Christ with Belial?"

III. The principle of the text bears upon evil companionship generally. "My son, if sinners entice thee, consent thou not." Men cannot confederate themselves against God and succeed. Better stand alone than be found in the association of evil men. Better never hear a friendly voice than be allured by the deceit of evil men. Better be found in unpitied loneliness, yet with a conscience void of offence, than lift up our heads amongst the most influential and illustrious servants of the devil.

Parker, City Temple, 1870, p. 301
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Verse 20
2 Chronicles 21:20
I. Notice, first, a lesson for parents, which is this: Folly in fathers may become sin in their sons. The pious king Jehoshaphat showed his children a good example, so far as we know, in everything but his love for the society of the ungodly and worldly. He was friendly with Ahab. The children of Jehoshaphat did not leave off where their father did. As Jehoram was not content to be merely on visiting terms with Ahab, but married his daughter, so, if we are not careful, we may take our children where they may choose to stop, instead of going back with us.

II. Another lesson taught by the history of this bad man is this: Our wedding day may be the worst day's work we ever did. It was so with Jehoram. "He had the daughter of Ahab to wife." We cannot marry the houses of Jehoshaphat and Ahab together without bringing new sorrows into the world.

III. He who rebels against God must expect his inferiors to rebel against him. Jehoram died in the bloom of manhood, but he lived long enough to see that "he that soweth iniquity shall reap vanity."

IV. The word of God may become our worst enemy. Elijah wrote a letter to the king, in which he foretold his doom. The sermon we have heard and despised may knot the lash which conscience uses to whip the heart.

T. Champness, New Coins from Old Gold, p. 128.



References: 2 Chronicles 21:20.—A. K. H. B., Towards the Sunset, p. 67. 2 Chronicles 24:2.—E. H. Plumptre, King's College Sermons, p. 20.
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Verse 4-5
2 Chronicles 24:4-5, 2 Chronicles 24:13
Consider what reason we have for regarding a place of Christian worship with peculiar reverence.

I. The Biblical history of a place where God is worshipped represents it as one of peculiar and awful sanctity.

II. The Bible represents the building and repairing of the Lord's house as acts of eminent piety. The historian says of Joash in the context that he was a godly man as long as he had the guidance of the celebrated priest Jehoiada. Yet the only thing thought worthy of mention in that part of his reign is that "he was minded to repair the house of the Lord."

III. It is the instinct of a devout heart everywhere and always to revere the house in which God is publicly worshipped.

IV. The associations of the Lord's house are an incalculable help to the culture of religious character. We are creatures of association. We are moved more profoundly than we think by our surroundings. The recollection of our experiences in the house of God may be among the most precious treasures that memory hoards.

V. A Christian church is the most significant emblem that we have of heaven. "This is the gate of heaven," said the astonished patriarch. He had seen angels. Heaven seemed very near to him.

A. Phelps, The Old Testament a Living Book, p. 67.



Reference: 2 Chronicles 24:8-10.—Sermons for Boys and Girls, p. 221.



2 Chronicles 24
I. Josiah was an early seeker. At the age of eight he did that which was right in the sight of the Lord, and at sixteen he began to seek the God of his father David with more earnestness than ever. And he found Him, and became a wonder unto many, a royal miracle of grace. This boy will condemn you if you are not an early seeker of God, you who have so many more encouragements than he had. God expects you to seek early; you can seek early, and early seekers are sure finders.

II. Josiah was also a hearty hater of evil. He hated idols just as much as he loved Jehovah; his hatred sprang from love, and was steeped in love. He did not love from a softness or easiness of nature, but the fire of God within him burnt into hatred and melted into love. Holy hatred kept his feet from falling, his eyes from tears, and his soul from death.

III. Josiah was a real hero. A hero is one who in doing duty scorns great dangers. Nearly all the people were against Josiah's reforms, which put his life in peril; but he pushed boldly forward. Conscience was his king; and he felt that it was not necessary for him to live, but that it was necessary for him to do his work. The fear of God drove the fear of man out of Josiah's heart, and made him a true hero.

IV. Josiah was missed and mourned when he died. There is a night in the history of Spain which is known as "the sad night," and so in the history of Judah the death of Josiah was "the sad day." Many young lives are like a shattered column: unhewn from top to bottom. But Josiah's life was like a well-chiselled pillar, though snapped in the middle by the rude shock of battle. Hence he was sorely missed and mourned.

J. Wells, Bible Children, p. 159.



Reference: 2 Chronicles 24:19, 2 Chronicles 24:21.—Clergyman's Magazine, vol. ix., p. 338.
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Verse 2
2 Chronicles 25:2
There were not wanting certain good elements about Amaziah; and had he not given way to a haughty temper and ambitious pride, his career might have been a useful and happy one. He was acquainted with the Scriptures, and paid respect to the ordinances of religion. He had the desire to live a virtuous and godly life, but the secret of his failure was that his heart was not right with God. His goodness was superficial, and therefore artificial; it was not the outcome of a regenerate nature.

I. Do not misunderstand this word "perfect." No man is perfect, in the absolute sense of the term, though we are to strive after this as the goal. It was not because Amaziah was not sinless that his life proved such a failure, but because he was not thorough-going in his principle and piety.

II. English life at present seems to be afflicted with a plague of levity. There is so much hollowness and unreality, so much veneer in character and work, that it behoves us to preach aloud the gospel of thoroughness. It is just because you claim to be the Lord's that any sort of work will not do. Bearing His name, you are responsible to Him for every detail of your daily life. Our religion is given us to be a universal blessing, to sharpen our faculties, to quicken our diligence, to increase our likelihood of success.

III. Remember that religion is something within you, working outward from the centre, and that centre a heart possessed by the grace of God. It is not, as too many imagine it, a reformation commencing in the outer circumference of one's life and habits, and then working its way to the core, till the heart is reached and changed; it takes its start in the innermost recesses of our being, and from thence reaches outwards, till the whole character and conduct are brought under its blissful sway.

J. Thain Davidson, The City Youth, p. 253.





Verse 9
2 Chronicles 25:9
The subject brought before us in the text is the weighing of consequences. It is the looking before we leap; it is the propriety of considering what is to follow from what we do before we do it.

I. The great principle which should guide all wise Christian people with regard to the consideration of consequences is this: Wherever we are sure that duty leads, wherever we are sure that God bids us go, then that way we should go, whatever and however painful the consequences may be. The rule is that we are to do right, and as for the consequences, leave them with God.

II. We are to do this humbly; we are not to do it in any strength of our own, but in simple reliance on the promised grace of God. The grand thing is, not that a man should say that he will go on in the path of duty, whatever loss that may bring him, but that those around him should see that he is going on in the path of duty, though that should not be the path of worldly gain.

III. This subject is a most practical one. The time will often come in which we see plainly enough what is the path of duty, but are tempted to ask, What shall we do for the hundred talents? There can be no doubt that in this world honesty is often the very worst policy. But in the long run no man will ever lose by obeying God's bidding; and, just as assuredly, no man will ever gain by disobeying it. To go where God commands and to do what God commands, though loss may come of it, is truly not a disdaining of consequences; it is a fuller and truer weighing of consequences. It is to look farther on; it is to throw eternity into the scale of duty and interest; it is to draw the wise and sound conclusion that what is wrong can never be expedient, because it would be no profit to gain the whole world and to lose the immortal soul.

A. K. H. B., Counsel and Comfort Spoken from a City Pulpit, p. 199.



Reference: 2 Chronicles 25:9.—Spurgeon, Morning by Morning, p. 335.

26 Chapter 26 

Verse 15
2 Chronicles 26:15
I. Uzziah's marvellous prosperity. He was a clever, enterprising, busy, practical man, just the sort of man to advance the arts of civilisation, to develop a country's resources, and further its prosperity. And indeed this is what he did. God made him to prosper. "He was marvellously helped till he was strong."

II. His marvellous presumption. "When he was strong, his heart was lifted up to his destruction." Not satisfied with being king, he must be high-priest also. Horror-struck with his profanity, Azariah, the real priest, with a band of faithful coadjutors, entreated him to go out of the sanctuary. But he persevered in his impious attempt, when suddenly an awful judgment from Heaven arrested him. He was smitten with a loathsome leprosy, and in terror and dismay rushed forth from the courts he had desecrated.

III. The note of warning. A man may be "lifted up to his destruction" (1) by the pride of money; (2) by the pride of intellect; (3) by the pride of wit. Our place of security is at the foot of the Cross.

J. Thain Davidson, Forewarned—Forearmed, p. 107.



References: 2 Chronicles 26:15.—G. Matheson, Moments on the Mount, p. 190. 2 Chronicles 26:15, 2 Chronicles 26:16.—Homiletic Magazine, vol. x., p. 266.



Verses 16-20
2 Chronicles 26:16-20
Notice some of the ways in which the guilt of presumption in the worship of God is often incurred in modern times.

I. It ought not to provoke a smile when the first is named as that of sleeping in God's house. That man coolly insults God who needlessly composes himself to slumber when professing to be a suppliant for mercy at His feet.

II. Similar is the presumption of neglecting to participate in Divine worship when present in God's house. Negative sins are sometimes most intensely sinful; heedless sins are sometimes most fearfully fatal.

III. Presumption in worship may take the form of frequenting the house of God as a place of entertainment merely.

IV. We are guilty of presumptuous sin in worship if we endeavour to conceal from ourselves hidden sin under cover of scrupulous devotion.

V. We are guilty of presumptuous worship when we offer to God services in which any essential truth of God's being is denied or ignored. The place of worship where Christ is denied is no place for us. Prayer offered otherwise than in His name cannot be prayer for us. Our fellowship is with the Father and His Son Jesus Christ.

A. Phelps, The Old Testament a Living Book, p. 79.





Verses 16-21
2 Chronicles 26:16-21
Rightly to apprehend Uzziah's sin we must remember through what barriers he had to break before he could resolve to do this thing. He had to disregard the direct command of Jehovah that the priests alone should burn incense on His altar; he had to despise the history of his people, to defy the holy name by which he himself was called. Therefore it was because his rebellion was so great, his defiance of his convictions and of his God so flagrant, that the Lord smote him; and he bore till death the mark of the curse that fell on him for his impiety.

I. We see here prosperity and pride. Mere worldly prosperity is often the prelude to daring impiety. Uzziah was a good king, but he was a bad priest; he was not the priest whom God had chosen. Statecraft and policy have no claim to spiritual direction. The spirit of the Gospel is not that of the successful worldling, but that of the little child of the kingdom.

II. We see here pride and punishment. It is part of God's order of nature that bodily pains should often reveal and rebuke the workings of an ungodly soul. The solemn truth that pride and passion are destroyers of man, the remembrance of those who have been destroyed by them, are admonitions to us. "Verily He is a God that judgeth in the earth."

III. Punishment and shame. Hope concerning Uzziah is given in the record of his hasting to go out of the Temple. His proud heart was broken; he was smitten with shame. A man is not altogether lost while he can feel shame. God quickens the "sorrow of the world, which worketh death," into "godly sorrow, working repentance to salvation, not to be repented of."

A. Mackennal, Christ's Healing Touch, p. 16.

27 Chapter 27 

Verse 6
2 Chronicles 27:6
This text takes us behind the scenes, and admits us into those privacies of the king's mind and habit where the real clues of every one's character are to be found. We arrive at the secret of all strength, "preparation" and that preparation made "before the Lord his God."

I. God Himself is a God of preparations. All that God does He does measuredly and deliberately, and, as it seems to us, often slowly. There are intervals of hush before the bringing in of His great designs, and most frequently some heralding note to announce their approach.

II. The life of Christ is a remarkable series of preparations. There were those strange thirty years—ten-elevenths even of such a life as that—passed in the quietness and seclusion of preparation for three years' work; and all that time, we have reason to believe, Christ grew.

III. Preparing times are never lost times. They suit the majesty of all that is true. We all have had to regret precipitancy, but very few of us in the retrospect of life will say that we ever acted too deliberately.

IV. Preparation "before God" lies in that general recognition of God which gives to whatever we are going to do a religious character, and invests it with religious influences. "Before the Lord." Sovereignty. Here is the acknowledgment of God's supreme power, and authority, and right, and lordship. "His God." There is the loving appropriation, the sense of interest and sonship. The consciousness of sympathy, and help, and affection is in the acknowledgment, for if He is mine, I am His.

V. When a man prepares his ways before the Lord his God, the consequence is sure: he will grow mighty. He will do what he does strongly. And both his work and his own soul are sure to grow. This is just what we all want; we ought never to rest till we reach it—to be mighty in prayer, mighty in influence, mighty in good works, mighty in grace.

J. Vaughan, Sermons, 10th series, p. 13.



References: 2 Chronicles 28:9.—R. Glover, Homiletic Quarterly, vol. iii., p. 563. 2 Chronicles 28:10.—Spurgeon, Sermons, vol. vi., No. 294. 2 Chronicles 28:23.—Ibid., My Sermon Notes: Genesis to Proverbs, p. 106.

28 Chapter 28 

Verse 19
2 Chronicles 28:19, 2 Chronicles 28:22-23, 2 Chronicles 28:25
I. The career of Ahaz illustrates that law of character by which the wickedness of a man is proportioned to the amount of holy influence which he has conquered. We find a reason for his extreme depravity in the extreme facilities which he had for being a saint. The worst of men are apostates from the best of faiths.

II. The career of Ahaz illustrates also the faithfulness of God in chastising wicked men for their good. "The Lord brought Judah low because of Ahaz." From the beginning to the end of his reign he experienced the truth that the way of transgressors is hard. Nothing went well with him. His public life was one long career of defying God, yet of God's persistent efforts to save him by chastising him.

III. The life of Ahaz illustrates the extreme which sin reaches when men fight successfully against God's chastisements. Few things are so truthful a touchstone to the character of men as the way in which they treat the suffering which God sends as chastisement. One man turns at its bidding, and becomes an heir of glory; another defies it, and becomes a monument of perdition.

IV. The reign of Ahaz illustrates the disappointments which wicked men experience in their hopes of happiness in sin.

V. The reign of Ahaz illustrates the distinction which it is possible for a man to gain in this world as a monument of guilt. "He did trespass more against the Lord. This is that king Ahaz!" Such is the reflection of the annalist after enumerating the monarch's crimes. Look at him; mark him; let him stand in history as a monster of iniquity; let the world stand aghast at him.

A. Phelps, The Old Testament a Living Book, p. 101.

29 Chapter 29 

Verse 1-2
2 Chronicles 29:1-2; 2 Chronicles 31:20-21
I. Studying the life and reign of Hezekiah, we discover, first, that he is an illustration of the sovereignty of God in conversion. He was the son of one of the most impious monarchs that ever sat on the throne of Israel. Parental and royal influence combined to make him a bad man and a worse king.

II. The conversion of Hezekiah, therefore, should give encouragement to the children of unchristian parents. It is the way of God to save men when to human view their salvation is incredible. He delights in miracles of grace.

III. The upright character of Hezekiah illustrates also that the conversion of men is often assisted by their natural recoil from extreme wickedness. Sin is often used to defeat itself.

One of the reasons why it is permitted to run its course and come to a head is that men may see it in its hideous maturity.

IV. The narrative illustrates the fact that when God converts men from amidst surroundings of great depravity, He often has some great and signal service for them to do for Him. He summoned Hezekiah to the reformation of a kingdom.

V. The work of Hezekiah illustrates the moral power of one man in effecting a great work to which God has called him.

VI. The work of Hezekiah illustrates also the suddenness with which God often achieves by the hand of such men great changes in the progress of His kingdom.

A. Phelps, The Old Testament a Living Book, p. 111.





Verse 27
2 Chronicles 29:27
The old sacrifices are past and done for ever. There are no more smoking altars or bleeding beasts; but that which they represented still remains, and will remain so long as man and God are child and Father to each other. The giving up of the life of man away from himself to serve his true and rightful Master, the surrender of his life to Another, self-sacrifice, which is what these burnt-offerings picturesquely represented, is universally and perpetually necessary. It is not beasts, but lives, that we offer. Can the life, too, be offered now as the beast was offered of old: with song and trumpet? Can self-sacrifice be a thing of triumph and exhilaration? Can it be the conscious glorification of a life to give that life away in self-denial?

I. The different forms of self-sacrifice stand around us with their demands. There is the need that a man should sacrifice himself to himself, his lower self to his higher self, his passions to his principles. There is the need of sacrificing one's self for fellow-men. There is the highest need of all, the need of giving up our own will to God's. All these needs a man will own and honour. He will try to meet them all his life. But when you come to talk of joy in meeting them, that is another matter. Self-sacrifice seems to him something apart from the whole notion of enjoyment.

II. The words of our text, however strangely they sound at first, are literally true, as the history of many a man's life.

From the moment that it began to live for other people, the nature which had no song in it before became jubilant with music. The soul that trifles and toys with self-sacrifice never can get its true joy and power. Only the soul that, with an overwhelming impulse and a perfect trust, gives itself up for ever to the life of other men, finds the delight and peace which such complete self-surrender has to give.

III. There is another reason why it would seem to be absolutely necessary that man should have the power of finding pleasure in his self-sacrifices, in the actual fulfilment of his completed tasks, the actual doing of the necessary duties of his life, and that is found in the fact that joy or delight in what we are doing is not a mere luxury; it is a means, a help, for the more perfect doing of our work. Joy in one's work is the consummate tool without which the work may be done indeed, but without which the work will always be done slowly, clumsily, and without its finest perfectness.

IV. The man who really lives in the world of Christ's redemption claims his self-sacrifices. He goes up to his martyrdom with a song. To live in this world and do nothing for one's own spiritual self, or for fellow-man, or for God is a terrible thing. There is no happy life except in self-consecration.

Phillips Brooks, Candle of the Lord, p. 22.



References: 2 Chronicles 29:27—Homiletic Magazine, vol. xv., p. 105; A. B. Evans, Church Sermons, vol. i., p. 361. 2 Chronicles 29:31.—J. Irons, Thursday Penny Pulpit, vol. vi., p. 373.

30 Chapter 30 

Verse 18
2 Chronicles 30:18
For Jewish festivals think of Christian ordinances, and apply the principle of the text to their observance. Take the two great ordinances of baptism and the Lord's Supper. Baptism by water will save no man; neither will eating and drinking, the symbolical elements at the Lord's Table. The vital baptism is the baptism of the Holy Ghost; the saving act is eating and drinking the body and the blood of Jesus Christ by faith. Far be it from me to assert that a man cannot have the spiritual because he has not had the material baptism, or that a man cannot have partaken spiritually and savingly of Jesus Christ because he has never attended what is known as the Sacrament of the Lord's Supper. At the same time, those who have had the opportunity of fulfilling such ordinances and have neglected to do so need to be prayed for as having omitted services which are full of spiritual meaning and privilege. Apply this thought (1) to church attendance; (2) to Church membership; (3) to various methods of thinking.

Parker, The Ark of God, p. 230.



References: 2 Chronicles 30:18-20.—Homiletic Quarterly, vol. i., p. 232. 2 Chronicles 30:21.—J. E. Vaux, Sermon Notes, 2nd series, p. 96. 2 Chronicles 30:27.—Spurgeon, Evening by Evening, p. 310. 2 Chronicles 31:1.—Ibid., Sermons, vol. v., No. 238.

31 Chapter 31 

Verse 21
2 Chronicles 31:21
The text speaks of work. Only adopt Hezekiah's plan, and "in every work that you begin do it with all your heart," and you may prosper as well as he.

I. We learn from Hezekiah a lesson of concentration of energy. He did not begin half a dozen things at once, and drivel away his energy upon them; he did not commence one thing till he had finished another.

II. Method and punctuality, too, seem to be indirectly hinted at in the text; and they are almost indispensable to prosperity.

III. But the great lesson we learn from the text is the value of thoroughness in doing whatever we undertake with our whole heart, and doing it well. Do nothing as if it were trifling; if it be so, it is unworthy of you.

IV. Emulate Hezekiah's ardent and consistent piety. He stands in the front rank among the saints of Scripture as a man of prayer. Every difficulty and trouble he took straight to God, and spread it out before Him.

J. Thain Davidson, Talks with Young Men, p. 189



References: 2 Chronicles 31:1.—Spurgeon, Sermons, vol. v., No. 238. 2 Chronicles 31:21.—F. W. Farrar, Silence and the Voices of God, p. 135; Spurgeon, Sermons, vol. viii., No. 433; Ibid., Evening by Evening, p. 75; Preacher's Monthly, vol. iv., p. 49. 2 Chronicles 32:24-26.—H. Thompson, Concionalia: Outlines for Parochial Use, 2nd series, p. 41. 2 Chronicles 32:25.—S. Baring-Gould, One Hundred Sermon Sketches, p. 103. 2 Chronicles 32:28.—H. Thompson, Concionalia, 2nd series, p. 356. 2 Chronicles 32:30.—Christian World Pulpit, vol. iv., p. 203. 2 Chronicles 32:31.—Spurgeon, Evening by Evening, p. 182. 32—Expositor, 2nd series, vol. ii., p. 437. 2 Chronicles 33:11.—Preacher's Monthly, vol. iv., p. 55; Expositor, 2nd series, vol. iv., pp. 450, 452. 2 Chronicles 33:12.—J. Keble, Sermons for Christian Year: Lent to Passiontide, p. 270.

32 Chapter 32 

Verses 9-16
2 Chronicles 32:9-16
Let us read the character of modern hostility to Christianity in that of Sennacherib and his marshals.

I. The first thing which attracts our notice is their boastful-ness. The Assyrian monarch evidently had no mean opinion of himself. "Know ye not," he says, "what I and my fathers have done?" Self-conceit is the most obvious quality of the enemies of God.

II. A second quality by which this kind of hostility to religion is characterized is its special animosity to the ministers of the Gospel. It is noticeable that the Assyrian does not address his appeal chiefly to the Judaean king and his official representatives. His attempt is to stir up revolt among the populace, by appeals to their superstition and their fears. So now the people are exhorted to revolt against "the priests." The popular name which infidelity gives to Christianity is priestcraft.

III. Avowed enmity to religion is often characterized also by the plausibility of its reasonings against the destiny of Christianity. Much can be plausibly said against religion and its friends. Facts can be made to seem conclusive against them. The confident predictions of the downfall of Christianity often seem morally certain.

IV. The history of the avowed enemies of Christ is characterized by the certainty, the suddenness, and the unexpected means of their disappointment. Somebody made very short work with Sennacherib. One night was time enough to answer his gasconade against the people of God. One angel of the Lord was a match for the Assyrian battalions. The history of our religion develops often a similar phenomenon in God's dealings with His enemies. They are sure to be disappointed in the result. Something keeps Christianity alive today, centuries after, by the logic of its foes, it ought to have been dead and buried. It never had a deeper hold upon the world's faith than now. Never before did its friends look out upon a more resplendent future.

A. Phelps, The Old Testament a Living Book, p. 147.



Reference: 2 Chronicles 31:20, 2 Chronicles 31:21.—Christian World Pulpit, vol. xiii., p. 52.

33 Chapter 33 

Verse 12-13
2 Chronicles 33:12-13
I. It deserves to be noticed that the fall of Manasseh was an exception to the general law respecting the history of children of a godly parentage. It is a fact which children in Christian households should ponder seriously that if they do break loose from the restraints of their religious training, they become exceptional cases of sin against exceptional privilege.

II. This is confirmed by the fact, which the early manhood of Manasseh also illustrates, that when the children of the good become vicious, they do become worse than the average of wicked men. Manasseh fell back to the disgraceful level of his grandfather Ahaz.

III. The fall of Manasseh proves that the virus of an evil parentage when arrested in one generation may pass over and reappear in the generation following.

IV. The fall of Manasseh illustrates the power of high station and worldly prosperity to counteract the influence of a religious education.

V. The misfortunes which followed the apostasy of Manasseh illustrate the faithfulness of God to His covenant with godly parents.

VI. The salvation of the penitent prince should be both an encouragement and a warning to those sons of Christian parents who have lost the paths of virtue.

A. Phelps, The Old Testament a Living Book, p. 124.



References: 2 Chronicles 33:11.—E. H. Plumptre, Expositor, 2nd series, vol. iv., pp. 450,452. 2 Chronicles 33:13.—Spurgeon, Sermons, vol. ii., No. 105.



Verses 20-25
2 Chronicles 33:20-25
Notice the chief lessons which lie in the life of these three kings.

I. Manasseh. There is no limit to the mercy of God. Sinners the chief are welcome to complete forgiveness. If only great saints got into heaven, we who are great sinners would lose hope. But when we see Manasseh and men like him going in and getting welcome, there is hope for us. If we follow their steps in repentance, we shall be permitted to join their company in rest.

II. Amon. Beware of turning the riches of God's grace into a snare. As Manasseh's case is recorded in the Bible that an aged sinner desiring to turn may not be cast into despair, Amon's case is recorded beside it that the young may not delay an hour, lest they perish for ever.

III. None of us will be saved or lost in consequence of anything in our parents. Amon saw his father born again when he was old, but the son did not inherit his father's goodness. Josiah was the child of an ungodly parent, and yet he became a godly child. These two lessons are plainly written in the history, the one to make the presumptuous humble, the other to give the despairing hope: (1) a converted father cannot secure the safety of an unconverted son, and (2) an unconverted father cannot drag down a child in his fall if that child follows the Lord.

W. Arnot, Family Treasury, 1861, p. 353.



Reference: 2 Chronicles 34:1.—Sermons for Boys and Girls, p. 188.

34 Chapter 34 

Verses 1-3
2 Chronicles 34:1-3
I. The story of Josiah shows that a child may become a Christian very early in life. He was but fifteen years old when he is spoken of as "seeking the God of his father David."

That was the first that people knew of it. But probably he had been a prayerful boy long before that.

II. The narrative of this young king shows also that young persons may become Christians without the excitement of a revival. When Josiah began the reformation of his kingdom, he stood absolutely alone. He started the revival by being the first convert.

III. King Josiah's conversion shows that a young person may become a Christian just at the time when the pleasures of the world are most attractive.

IV. The story of Josiah shows that a child may be a Christian without being unmanly or unwomanly. Judah never had a more spirited and gallant prince. He put down the bad men of the realm right and left most valiantly. Not one of them dared to insult him.

V. The story of Josiah suggests also that one who becomes a Christian early in life is likely to become a better man than one who first lives through a career of sin.

VI. The story of Josiah suggests that the way for a young person to become a Christian is to make a business of doing right.

A. Phelps, The Old Testament a Living Book, p. 161.



Reference: 2 Chronicles 34:1-4.—Sermons for Boys and Girls, p. 338.





Verse 3
2 Chronicles 34:3
Notice:—

I. When Josiah's religious life began. The text tells us it was "while he was yet young." As a mere boy, he evinced a beautiful character, and gave promise of a virtuous life. His religious life really began about his sixteenth year.

II. What was the complexion of Josiah's piety? There is something suggestive in the expression "He began to seek the God of David his father." (1) It is an unspeakable blessing to have been born in the line of a Christian parentage. (2) It is no dishonour to a young man to believe in the religion of his fathers. It is always a hopeful and promising sign of a young man's character that, without absolutely pinning himself down to the faith of his fathers, he treats that faith with the profoundest respect, and will not easily be persuaded to surrender it.

III. What was the practical outcome of Josiah's piety? His whole life was spent in setting things right throughout his kingdom. All his energy was devoted to promoting the happiness of his people and the glory of God.

J. Thain Davidson, Talks with Young Men, p. 203.





Verse 14
2 Chronicles 34:14, 2 Chronicles 34:20-21
Consider what we should lose if we were to part with the Christian Scriptures and with all the institutions and blessings for which we are indebted to them.

I. In the loss of the Bible and its fruits, we should lose the knowledge of the true God. History proves this beyond reasonable dispute. God must speak, or man does not find Him. Mankind needs a book to keep alive in the earth the knowledge of a spiritual and personal God.

II. By the loss of the Scriptures and their results from the knowledge of mankind, we should lose sooner or later our institutions of benevolence. Benevolence on any large scale, and in the form of permanent institutions, and for all classes of mankind is a Biblical idea.

III. In the loss of the Bible and its fruits, we should sooner or later suffer the loss of our institutions for popular education. Culture has existed without a revelation from heaven. Schools are not the product of the Bible only. But it is beyond question that popular education is of Bible origin. Other than Christian religions build themselves on the ignorance of the masses.

IV. By the loss of the Scriptures and their creations, we should sooner or later part with our institutions of civil liberty. History shows that the great charter of freedom in the world is the word of God. The great free nations of the earth are the great Christian nations.

A. Phelps, The Old Testament a Living Book, p. 187.



References: 2 Chronicles 34:14-33.—Homiletic Magazine, vol. xiii., p. 295. 2 Chronicles 34:27.—I. Williams, Characters of the Old Testament, p. 244; Spurgeon, Sermons, vol. xiii., No. 748. 2 Chronicles 35:2.—Ibid., vol. xxvi., No. 1513. 2 Chronicles 36:1-23.—Clergyman's Magazine, vol. v., p. 94. 2 Chronicles 36:12.—Preacher's Monthly, vol. ii., p. 265.
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36 Chapter 36 

Verse 15-16
2 Chronicles 36:15-16
I. Prophecy is as old as the Hebrew nation itself, and indeed far older. The life of the nation begins with the age of Moses, but Moses in his writings leads us back to the fountain-head of man's history, and shows us the first dawn of the Divine revelation, breaking through the darkness of that old-world history, and making it bright with the promise of a glorious, though far-distant, day.

II. The national life is everywhere closely intertwined with this Divine revelation, which both precedes and survives it. The vital connection is seen most clearly in each great turning-point of the history and in each mastermind which rules the crisis that it helps to create. (Examples: Moses, Joshua, Samuel, David, Elijah.)

III. Notice a few inferences from this sketch of prophecy in its external aspect. (1) Prophecy as it existed in Israel is a fact unique in the world's history. (2) In Israel itself the prophetic gift is not general, nor even common, but each one in whom it appears is regarded as a man set apart from, and raised above, his fellows. He is pre-eminently "the man of God." (3) We find the claim of the prophets universally acknowledged by the people among whom they lived, and to whom they were as often messengers of unwelcome reproof as of comfort or promise, and as often objects of fear and hatred as of reverence and wonder.

E. H. Gifford, Voices of the Prophets, p. 51.





Verse 16
2 Chronicles 36:16
These words contain three facts, and each one is of the greatest importance. (1) That there was—at least, at one time—a remedy. (2) That the remedy went on, and might have been used, for a very long period. (3) That there came a time when the remedy ceased.

I. All life is remedy. The conditions of things require it. Life is one great restorative process. (1) First comes that marvellous provision which God has made for our recovery in Jesus Christ. (2) Subordinate to this great remedy of the Cross of Christ, and working with it, all providences have a curative character. (3) Every one carries within himself an antidote to himself. Conscience, till it is silenced, is a sure antidote for evil.

II. Notice the word "till." It shows how slow God is to take away the remedy. His mercy still holds back the arm of justice. But we may sin ourselves into a state, not in which there is no forgiveness, but in which there will be no thought or desire to seek for forgiveness. There is the bourn—worse than any grave—from which no man has returned. "There is no remedy," not on God's account, but on your own; not in God's want of will to save you, but in your own incapacity to will your own salvation.

J. Vaughan, Sermons, 15th series, p. 213.





Verse 22-23
2 Chronicles 36:22-23
I. The name of Cyrus, the point of the compass indicative of his birthplace, and the direction of his march upon Babylon are distinctly foretold.

II. Isaiah describes with remarkable accuracy the personal character of Cyrus. His warlike spirit, his towering ambition, the rapidity of his conquests, the equity of his administration, and his heathen religion are all declared after the manner of prophecy.

III. The significance of the prophecy deepens when it comes to describe the conquests achieved by Cyrus. History but repeats these prophecies in describing the facts as they occurred.

IV. Isaiah explicitly foretells the restoration of Judah from captivity and the rebuilding of the Temple at Jerusalem through the agency of Cyrus.

V. These facts suggest the admonition that young minds should guard with especial care against the beginnings of distrust in the Divine origin of the Bible. It is the word of God. True or false, it is inspired by an omniscient mind. If false, it is a fraud so stupendous that mortal man could never have originated it. The grandeur of the imposture would be as miraculous as the truth.

A. Phelps, The Old Testament a Living Book, p. 295.



Reference: 2 Chronicles 36:22, 2 Chronicles 36:23.—Expositor, J. M. Fuller, 3rd series, vol. ii., p. 469.





Verse 23
2 Chronicles 36:23
I. The Israelites were to build a material temple.

II. Though we may best seek God in His house, we may find Him everywhere.

III. God's truest temple is the upright heart and pure.

IV. In striving to hallow in our own mortal bodies a temple for God's habitation, we shall be joining to build yet another temple—the Church or society of God's children.

V. Truth is the condition on which God will deign to dwell in the house we build.

F. W. Farrar, In the Days of thy Youth, p. 209.

