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121 Psalm 121 

Introduction
This psalm is entitled simply, “A Song of Degrees.” See the notes on the title to Psalm 120:1-7. Nothing is known, or can be known, of the author or of the occasion on which it was composed. DeWette and Rosenmuller suppose that it was composed in the exile; Rosenmuller regarding it as a psalm to be sung on the return to Palestine after the captivity - DeWette, as the psalm of a pensive exile looking toward the hills of Palestine, his native land, as the source from where all his help must come - and expressing confidence in God that he would bring him out of his exile and his trouble. There is no proof, however, that either of these suppositions is correct. The language is such, indeed, as might then be employed, but it is also such as might be used on many other occasions. It might be the language of the leader of an army, endangered, and looking to the “hills” where he expected reinforcements; it might be that of a pious man encompassed with dangers, anal using this expression as illustrative of his looking up to God; or it might be the language of one looking directly to heaven, represented as the heights, or the exalted place where God dwells; or it might be the language of one looking to the hills of Jerusalem - the seat of the worship of God - the place of His abode - as his refuge, and as the place from where only help could come. This last seems to me to be the most probable supposition; and thus the psalm represents the confidence and hope of a pious man (in respect to duty, danger, or trial) as derived from the God whom he worships - and the place where God has fixed his abode - the church where he manifests himself to people.



Verse 1
I will lift up mine eyes - Margin, “Shall I lift up mine eyes to the hills? Whence should my help come?” The expression would properly denote a condition where there was danger; when no help or aid was visible; and when the eyes were turned to the quarter from which help might be expected to come. What the danger was cannot now be ascertained.

Unto the hills - Hebrew, the mountains. To the quarter from where I look for assistance. This (as has been shown in the Introduction) may refer

(1) to the mountains from where one in danger expected help; or

(2) to heaven, considered as high, and as the abode of God; or

(3) to the hills on which Jerusalem was built, as the place where God dwelt, and from where aid was expected.

The third of these is the most probable. The first would be applicable to a state of war only, and the second is forced and unnatural. Adopting the third interpretation, the language is natural, and makes it proper to be used at all times, since it indicates a proper looking to God as he manifests himself to people, particularly in the church.

From whence cometh my help - A more literal rendering would be, “Whence cometh my help?” This accords best with the usage of the Hebrew word, and agrees well with the connection. It indicates a troubled and anxious state of mind - a mind that asks, Where shall I look for help? The answer is found in the following verse.



Verse 2
My help cometh from the Lord - From Yahweh. This is the answer to the anxious inquiry in Psalm 121:1. It indicates

(a) a consciousness that help could come only from God;

(b) a belief that it would come from him; and a confident yet humble reliance on him.

Which made heaven and earth - The great Creator of the universe. He must, therefore, be able to protect me. The Creator of all can defend all.



Verse 3
He will not suffer thy foot to be moved - He will enable you to stand firm. You are safe in his protection. Compare the notes at Psalm 38:16. This, with the remainder of the psalm, seems to be of the nature of an answer to the anxious question in Psalm 121:1 - an answer which the author of the psalm, in danger and trouble, makes to his own soul, imparting confidence to himself.

He that keepeth thee will not slumber - He will be ever watchful and wakeful. Compare Isaiah 27:3. All creatures, as far as we know, sleep; God never sleeps. Compare Psalm 139:11-12. His eyes are upon us by day, and in the darkness of the night - the night literally; and also the night of calamity, woe, and sorrow.



Verse 4
Behold, he that keepeth Israel - The Keeper - the Guardian - of his people. The psalmist here passes from his own particular case to a general truth - a truth to him full of consolation. It is, that the people of God must always be safe; that their great Guardian never slumbers; and that he, as one of his people, might, therefore, confidently look for his protecting care.

Shall neither slumber nor sleep - Never slumbers, never ceases to be watchful. Man sleeps; a sentinel may slumber on his post, by inattention, by long-continued wakefulness, or by weariness; a pilot may slumber at the helm; even a mother may fall asleep by the side of the sick child; but God is never exhausted, is never weary, is never inattentive. He never closes his eyes on the condition of his people, on the needs of the world.



Verse 5
The Lord is thy keeper - Thy Preserver; thy Defender. He will keep time from danger; he will keep thee from sin; he will keep thee unto salvation.

The Lord is thy shade - The Lord is as a shadow: as the shadow of a rock, a house, or a tree, in the intense rays of the burning sun. See the notes at Isaiah 25:4.

Upon thy right hand - See Psalm 16:8; Psalm 109:31. Perhaps the particular allusion to the right hand here may be that that was the place of a protector. He would thus be at hand, or would be ready to interpose in defense of him whom he was to guard. It is possible, however, that the idea here may be derived from the fact that in Scripture the geographer is represented as looking to the east, and not toward the north, as with us. Hence, the south is always spoken of as the right, or at the right hand (compare the notes at Psalm 89:12); and as the intense rays of the sun are from the south, the idea may be, that God would be as a shade in the direction from which those burning rays came.



Verse 6
The sun shall not smite thee by day - The Septuagint renders this, “shall not burn thee” - συγκαύσει sungkausei So the Latin Vulgate. The Hebrew word means to smite, to strike, as with a rod or staff, or with the plague or pestilence; and then, to kill, to slay. The allusion here is to what is now called a “sun-stroke” - the effect of the burning sun on the brain. Such effects of the sun are often fatal now, as doubtless they were in the time of the psalmist.

Nor the moon by night - The psalmist here refers to some prevalent opinion about the influence of the moon, as endangering life or health. Some have supposed that he refers to the sudden cold which follows the intense heat of the day in Oriental countries, and which, because the moon rules the night, as the sun does the day, is either poetically or literally attributed to the moon. Lackmann and Michaelis suppose that there is some allusion to the influence of the moon in producing various kinds of disease, and especially lunacy - an idea which gave origin to that name. Compare the notes at Matthew 4:24. See Matthew 17:15; Mark 9:17; Luke 9:39. Knapp supposes the idea is, that from the moon‘s not giving a clear and full light like the sun, travelers trusting to its guidance may be led into rivers or quagmires. Macrobius refers to a custom among the Orientals of covering the faces of children when asleep, from some imagined effect of the moon on the health of the child. Andersen (Orient. Reise-Beschreib. i. 8) refers to an effect, which he says is common, and which he had often seen, of sleeping in the moon-beams, of making the neck stiff, so that it could not be turned from side to side as before. See Rosenmuller, Morgenland, in loc. Others have supposed that the allusion is to the effect of the moon, and of sleeping under the open air, in producing ophthalmia - a disease very common in the East - an effect guarded against by covering the face. The influence of the moon, in producing madness or disease - the general influence of it on health - is often referred to. Thus Shakespeare says:

“The moon, the governess of floods,

Pale in her anger, washes all the air,

That rheumatic diseases do abound.”

Midsummer Night‘s Dream, ii. 2.
“It is the very error of the moon;

She comes more near the earth than she was wont,

And makes men mad.”

Othello, v. 2.
Some of these things are evidently purely imaginary. The true idea seems to be that there were effects to be dreaded from the sudden changes from the heat of day to the cold of night, and that these effects were attributed to the moon. See Genesis 31:40. The meaning is, that God would be a Protector alike in the dangers of the day and of the night.



Verse 7
The Lord shall preserve thee from all evil - This is an advance of the thought. The psalmist had in the previous verses specified some particular evils from which he says God would keep those who put their trust in him. He now makes the remark general, and says that God would not only preserve from these particular evils, but would keep those who trusted in him from all evil: he would be their Protector in all the perils of life.

He shall preserve thy soul - Thy life. See Psalm 41:2; Psalm 97:10.



Verse 8
The Lord shall preserve thou going out and thy coming in - Preserve thee in going out and coming in; in going from thy dwelling, and returning to it; in going from home and coming back; that is, everywhere, and at all times. Compare Deuteronomy 28:6. See the notes also at Job 5:24. “From this time forth, and even forevermore.” Through this life and for ever. This is the gracious assurance which is made to all who put their trust in God. At home and abroad; in the house, in the field, and by the way; on the land and on the ocean; in their native country and in climes remote; on earth, in the grave, and in the eternal world, they are always safe. No evil that will endanger their salvation can befal them; nothing can happen to them here but what God shall see to be conducive to their ultimate good; and in the heavenly world they shall be safe forever from every kind of evil, for in that world there will be no sin, and consequently no need of discipline to prepare them for the future.

“In foreign realms, and lands remote,

Supported by thy care,

Through burning climes they pass unhurt,

And breathe in tainted air.

When by the dreadful tempest borne,

High on the broken wave,

They know thou art not slow to hear,

Nor impotent to save.

The storm is laid - the winds retire,

Obedient to thy will;

The sea that roars at thy command,

At thy command is still.

In midst of dangers, fears, and death,

Thy goodness we‘ll adore;

We‘ll praise thee for thy mercies past,

And humbly hope for more.

Our life, while thou preserv‘st that life,

Thy sacrifice shall be;

And death, when death shall be our lot,

Shall join our souls to thee.”

Addison‘s Spec.

122 Psalm 122 

Introduction
This psalm is expressly ascribed to David, though it is not known why it should be classed among the “Songs of Degrees.” On the supposition that these were used by the pilgrims in “going up” to Jerusalem to worship, and that they were sung by the way, this psalm would be particularly appropriate, and is one of the very few, in the entire collection of fifteen, that would be appropriate. This psalm evidently was used on some such occasion, and is beautifully suited to such a design. There is no reason to doubt that it is a composition of David, but it is not now possible to ascertain at what period of his life, or on what particular occasion, it was composed. DeWette has endeavored to show that the psalm must have been composed at a later period in the Jewish history than the time of David. His arguments are:

(1) that these “Psalms of Degrees” mostly pertain to a later period, and yet that they are closely connected together in sense;

(2) that the language indicates a later period than the time of David;

(3) that the pilgrimage to Jerusalem was not instituted until a later age than that of David;

(4) that the mention of the “thrones of the house of David” Psalm 122:5 indicates a later age; and

(5) that Jerusalem is represented Psalm 122:3 as a city already built - probably, as DeWette thinks, referring to Jerusalem as rebuilt after the captivity.

It will be found, however, in the exposition of the psalm, that there is no part of it which is not applicable to David and his times.



Verse 1
I was glad - It was a subject; of joy to me. The return of the happy season when we were to go up to worship filled me with joy. The language is expressive of the, happiness which is felt by those who love God and his sanctuary, when the stated season of worship returns. The heart is drawn to the house of prayer; the soul is filled with peace at the prospect of being again permitted to worship God. Who the speaker here is, is not known. It may have been David himself; more probably, however, it was designed by him to be used by those who should go up to worship, as expressive of their individual joy.

When they said unto me - When it was said unto me. When the time arrived. When I was invited by others to go. The announcement was joyful; the invitation was welcome. It met the desires of my heart, and I embraced the invitation cheerfully and joyfully.

Let us go into the house of the Lord - Up to the place where God dwells; the house which he has made his abode. If the psalm was composed in the time of David, this would refer to the tabernacle as fixed by him on Mount Zion; if at a later period, to the temple. The language will admit of either interpretation. Compare the notes at Isaiah 2:3.



Verse 2
Our feet shall stand within thy gates, O Jerusalem - We shall enter the sacred city. It appears now in full view before us - its walls, its palaces, its sacred places. We shall not stand and gaze upon it at a distance; we shall not merely be charmed with its beauty as we approach it; we shall accomplish the object of our desire, and enter within its walls and gates. So the believer approaches heaven - the New Jerusalem above. he will not merely admire its exterior, and look upon it at a distance; but he will enter in. He draws nearer and nearer to it, and as he approaches it when he is dying, its beauty becomes the more charming to his view, and the joy of his heart increases as he now feels the assurance that he will “stand within its gates:” that he will enter there, and dwell there forever. So said Dr. Payson, when approaching the end of life: “The celestial city is full in my view. Its glories beam upon me, its breezes fan me, its odors are wafted to me, its sounds strike upon my ears, and its spirit is breathed into my heart. Nothing separates me from it but the river of death, which now appears but as an insignificant rill, that may be crossed at a single step, whenever God shall give permission. The Sun of Righteousness has been gradually drawing nearer and nearer, appearing larger and brighter as he approached, and now he fills the whole hemisphere - pouring forth a flood of glory, in which I seem to float like an insect in the beams of the sun; exulting, yet almost trembling, while I gaze on this excessive brightness, and wondering with unutterable wonder why God should deign thus to shine upon a sinful worm.” Works, i. 407. See also the exquisite description of the glories of heaven, familiar to all, as described by Bunyan, as the Christian pilgrims were about to cross the river of death.



Verse 3
Jerusalem is builded as a city that is compact together - literally, “joined to itself together;” that is, when one part is, as it were, bound closely to another part; not scattered or separate. The walls are all joined together; and the houses are all united to one another so as to make a compact place. The ground occupied by Jerusalem never could be large, as it was surrounded with valleys, except on the north, and hemmed in with hills, so that, from the necessity of the case, when it became the capital of the nation, it was densely crowded. This, moreover, was usual in ancient cities, when they were made compact for the sake of defense and protection.



Verse 4
Whither the tribes - The twelve tribes of the children of Israel.

Go up - To the great feasts and festivals of the nation. See Exodus 23:17. This language of going up is such as would be used anywhere respecting the capital of a nation - as it is now of London; but it was literally true of Jerusalem, since it was elevated far above most parts of the land.

The tribes of the Lord, unto the testimony of Israel - The “ark of testimony;” the ark within which were the tables of stone, containing the law considered as God‘s testimony or witnessing as to justice, right, equity, duty, truth. See Exodus 16:34; Exodus 25:16, Exodus 25:21; Exodus 40:3, Exodus 40:20; Exodus 30:6, Exodus 30:36; Exodus 31:18.

To give thanks unto the name of the Lord - To worship Yahweh - the name often being put for the Being himself. A main part of Hebrew worship was praise, and hence, this is often put for the whole of worship.



Verse 5
For there are set - Margin, Do sit. The Hebrew is, “For there sit thrones for judgment.” They are established there; or, That is the appointed place for administering justice.

Thrones of judgment - Seats for dispensing justice. The word throne is now commonly appropriated to the seat or chair of a king, but this is not necessarily the meaning here. The word may denote a seat or bench occupied by a judge. The meaning here is, that Jerusalem was the supreme seat of justice; the place where justice was dispensed for the nation. It was at once the religious and the civil capital of the nation.

The thrones of the house of David - Of the family of David, who performed the office of magistrates, or who administered justice. The family of David would naturally be employed in such a service as this. This office, Absalom - who had not been appointed to it - earnestly desired, in order that he might secure popularity in his contemplated rebellion. “Oh that I were made a judge in the land, that every man which hath any suit or cause might come unto me, and I would do him justice!” 2 Samuel 15:4.



Verse 6
Pray for the peace of Jerusalem - The prosperity, the welfare of Jerusalem - for peace is everywhere the image of prosperity and happiness. Compare Psalm 51:18. This is the language which those who were going up to the city - to the house of the Lord - addressed to each other, expressing the joyful feelings of their hearts at their own near approach to the city. It breathes the desire that all would pray for the peace and prosperity of a city so dear to their own souls; where the worship of God was celebrated; where God himself dwelt; where justice was administered: a city of so much importance and so much influence in the land. To us now it inculcates the duty of praying for the church: its peace; its unity; its prosperity; its increase; its influence on our country and on the world at large. It is a prayer that the church may not be divided by schism or heresy; that its members may cherish for each other right feelings; that there may be no jealousies, no envyings, and no jars; that the different branches of the church may regard and treat each other with kindness, with respect, and with mutual recognition; that prosperity may attend them all.

The shall prosper that love thee - Or rather, They shall have peace that love thee; or, May they have peace that love thee. The word prosper conveys an idea which is not in the original. The Hebrew word means to be “secure,” “tranquil,” “at rest,” spoken especially of one who enjoys quiet prosperity, Job 3:26; Job 12:6. The essential idea is that of quietness or rest; and the meaning here is, that those who love Zion will have peace; or, that the tendency of that love is to produce peace. See Romans 5:1. The prayer was for “peace;” the thought in connection with that was naturally that those who loved Zion would have peace. It is indeed true, in general, that they who love Zion, or who serve God, will “prosper” (compare the notes at 1 Timothy 4:8), but that is not the truth taught here. The idea is that they will have peace: peace with God; peace in their own consciences; peace in the prospect of death and of the future world; peace amidst the storms and tempests of life; peace in death, in the grave, and forever.



Verse 7
Peace be within thy walls - The word here rendered walls, means properly an host, an army; then a fortification, an entrenchment, especially the ditch or trench with the low wall or breastwork which surrounds it. Gesenius, Lexicon. It refers here to the fortifications or defenses around Jerusalem.

And prosperity - Peace; the same word which is used in the previous verse, and expressing the same idea - that of tranquility.

Within thy palaces - This word properly means a “fortress,” “castle;” then, a palace, a residence of a king or a prince, 1 Kings 16:18; 2 Kings 15:25; Isaiah 25:2. The idea is, that such places abounded in Jerusalem; and the prayer is, that in those abodes of power, where the rulers of the land resided, there might be peace. The particular reason for this prayer is suggested in the following verse.



Verse 8
For my brethren and companions‘ sakes - Because they dwell there; or, because they go up there to worship; or, because they love thee, and find their happiness in thee; or, because they are unconverted, and all my hope of their salvation is to be derived from thee - from the church, from the influence of religion.

I will now say, Peace be within thee - I will pray for thy peace, for thy prosperity, for the blessing of God upon thee - because their good, their comfort, their hope of salvation, depends on thee - on the influence which shall go out from thee. So the Christian prays that the church may prosper - that the divine blessing may rest upon it - that there may be in it harmony, peace, love, and zeal - that a blessing may attend the preaching of the gospel - not only because he loves it, and seeks his own comfort and edification in it, but that his friends and kindred - his wife, his parents, his children, his neighbors - those whom he loves, and whose salvation he desires, may be saved. This expresses the true feelings of piety all over the world; this is one of the grounds of the strong love which the friends of God have for the church - because they hope and desire that through the church those most dear to their hearts will find salvation.



Verse 9
Because of the house of the Lord our God I will seek thy good - Because of the sanctuary within thee; because that is the place where God is worshipped. The principal attraction in thee is the fact that in thee is the place where the worship of God is celebrated. It is this which gives its main importance in my view to the place; it is for this, and because I desire its influence to be perpetuated and extended, that I seek thy prosperity. This expresses a deep feeling in the mind of a pious man. To him the church of God is the most important of all objects, gives the principal interest to a place, and is everywhere to him the chief attraction. The church does more to adorn a place than anything else; it is that which exerts the best influence on a place, and sends the best influence abroad; it is that which to him is the source of chief comfort and delight. His heart is there; his main delight is there; his arrangements will be made so as best to enjoy the privileges of the sanctuary; and his plans of life will all contemplate the welfare, the extension, and the influence of the church of God. It is religion which in his view is the chief ornament of a place; religion which in any community is the principal fountain of its happiness and prosperity; religion which is the central and controlling influence on the private dwellings, and the public institutions, of a nation.

123 Psalm 123 

Introduction
This psalm is entitled simply “Song of Degrees.” See the notes at the title of Psalm 120:1-7. Nothing is intimated in regard to the authorship of the psalm, or to the occasion on which it was composed. The only circumstance which throws any light on its origin is the statement in Psalm 123:4, that the author and his friends - the people of God referred to in the psalm - were exposed to derision and contempt for their attachment to religion, especially the contempt and reproach of those who were in circumstances of ease and affluence, or who were in the more elevated ranks of life. This might accord well with the condition of the exiles returning from Babylon, or with the condition of the returned captives when rebuilding the walls of the city, and when they met with scorn and contempt from the Samaritans and the Ammonites; from Sanballat and Tobiah; from the Arabians and the Ashdodites Nehemiah 4:1-8; but there is no certain evidence that the psalm was composed on that occasion. The pious Hebrews of antiquity - David and others - and the people of God at all times have been too much exposed to this kind of treatment to make the mere applicability of the psalm to that particular time a reason for concluding that it must have been composed then; and it is now impossible to determine by whom, or on what occasion it was composed. It refers to what may occur in any age of the world; and it expresses the proper feelings of piety at all times when we are, on account of our religion, exposed to “the scorning of those that are at ease, and to the contempt of the proud.”



Verse 1
Unto thee - To God.

Lift I up mine eyes - In supplication and prayer. Nature prompts us to look up when we address God, as if he dwelt above us. It is the natural prompting of the heart that he must be the most exalted of all beings, dwelling above all. See Psalm 121:1.

O thou that dwellest in the heavens - Whose home - whose special home - is in heaven - above the sky. This is in accordance with the common feelings of people, and the common description of God in the Bible, though it is true also that God is everywhere. Compare Psalm 2:4; Psalm 11:4.



Verse 2
Behold, as the eyes of servants look unto the hand of their masters … - Or, are to the hands of their masters; or, regard the hands of their masters. That is, we look to God with the same spirit of deference, dependence, and readiness to mark the will of God, which is evinced by servants in regard to their masters, and by maidens in regard to the will of a mistress. There has been some difference of view in regard to the meaning of this comparison. Some have supposed that the allusion is to the fact that servants, when in danger, look to their masters for protection; others, that they look to them for the supply of their needs; others, that when they have been guilty of an offence they look to them alone for pardon. See Rosenmuller, in loc. The true idea, however, seems to be, that they look to them with deference and respect; that they attentively mark every expression of their will; that they are ready to obey their commands on the slightest intimation of their wishes - standing in a waiting posture, with no will of their own - their own wills absorbed in the will of the master or the mistress.

The following extracts from Oriental travelers may illustrate the idea here: Maundrell (Reise von Aleppo nach Jerusalem, s. 13), speaking of an interview with the Pasha at Tripoli, says, “The servants all stood in great numbers with the utmost respect, and in profoundest silence, and served the guests with the utmost attention and respect.” Pococke remarks that in Egypt the slaves stand in the profoundest silence at the end of the table, their hands laid cross-wise over one another, and that they mark with the deepest attention the slightest movement of their master, who conveys his wishes to them through signs and winks. Savary, in his Letters from Egypt (p. 135), says, “The slaves stand with their hands laid cross-wise over their breasts, silent, at the end of the hall. “Their eyes are directed to the master,” and they are attentive to the slightest indication of his will.” See other illustrations in Rosenmuller, Morgenland, ii. 109,110. It is to such a custom as this that the psalmist refers; and the idea is, that his eyes were directed to God, in his troubles, in profound silence, and with deep attention, resembling that of servants waiting in stillness on their master, and catching the slightest intimation of his will - a movement of the head or hand - or anything which would indicate his pleasure.

Until that he have mercy upon us - We have nothing to do but wait. We have no other resource. We can do nothing if we turn away from him. Our only hope and expectation is there, and if we ever find relief, it must be there. The surest - the only - hope of relief is to wait on God; and it is the purpose of our souls to do this until we find help and deliverance. This is the attitude in which the earnest prayer in the next verse is offered.



Verse 3
Have mercy upon us, O Lord, have mercy upon us - The language of earnest pleading, repeating with emphasis the object of the prayer. The supplicants are represented as standing and urging this petition, feeling that help could come only from God; looking only to him; and watching his countenance, as servants do their master‘s.

For we are exceedingly filled - The Hebrew word used here means to be saturated; to have the appetite fully satisfied - as applied to one who is hungry or thirsty. Then it comes to mean to be entirely full, and the idea here is, that as much contempt had been thrown upon them as could be; they could experience no more.

With contempt - Contempt has been shown us in every possible way. We are thoroughly despised.



Verse 4
Our soul is exceedingly filled - Thoroughly sated. This verse states the nature and the source of the contempt which they were called to bear.

With the scorning of those that are at ease - According to one view of these “Psalms of Degrees” (see the Introduction to Psalm 120:1-7) this would be an instance of an “ascent” in the sense, or of the going up of the thought, where in Psalm 123:3 there was mention made in general of “contempt,” and in this verse the thought is carried onward and upward, or there is an additional idea which gives intensity to it. It is the scorn proceeding from those who are at ease; that is, the frivolous, the affluent, the proud. The word scorning means derision, mockery. The idea in the Hebrew is derived from stammering, which the word properly means; and then, mockery, as repeating over the words of another, or imitating the voice of one in derision. Compare Psalm 2:4; Job 22:19. The phrase “those that are at ease” properly refers to those who are tranquil or quiet, Job 12:5; Isaiah 32:18; Isaiah 33:20; and then it is used of those who are living at ease; those who are living in self-indulgence and luxury, Amos 6:1; Isaiah 32:9, Isaiah 32:11. Here it would seem to refer to those who, in our language, are “in easy circumstances;” the affluent; those who are not compelled to toil: then, the frivolous, the fashionable, those in the upper walks of life. The contempt was aggravated by the fact that it came from that quarter; not from the low, the ignorant, the common, but from those who claimed to be refined, and who were distinguished in the world of gaiety, of rank, and of fashion. This, even for good people (such is human nature), is much more hard to bear than contempt is when it comes from those who are in the lower walks of life. In the latter case, perhaps, we feel that we can meet contempt with contempt; in the former we cannot. We disregard the opinions of those who are beneath us; there are few who are not affected by the opinions entertained of them by those who are above them.

And with the contempt of the proud - Those who are lifted up; either in rank, in condition, or in feeling. The essential idea is, that it was the contempt of those to whom mankind look up. Religious people have always had much of this to encounter, and often it is in fact a more severe test of the reality and power of religion than the loss of goods, or than bodily pains and penalties. We can bear much if we have the respect - the praise - of those above us; it is a very certain test of the reality and the power of our religion when we can bear the scorn of the great, the noble, the scientific, the frivolous, and the fashionable. Piety is more frequently checked and obscured by this than it is by persecution. It is more rare that piety shines brightly when the frivolous and the fashionable flown upon it than when princes attempt to crush it by power. The church has performed its duty better in the furnace of persecution than it has in the “happy” scenes of the world.

124 Psalm 124 

Introduction
This psalm, one of the “Songs of Degrees,” is, like Psalm 122:1-9, ascribed to David. See the Introductory Notes to that psalm. There is nothing in the one before us to render it improbable that it was composed by him, but it is now impossible to ascertain on what occasion it was written. It would be appropriate to be sung on the return from Babylon, and there is no improbability in the supposition that it may have been used on that occasion. But there is nothing in it to prove that it was composed then, or to make it applicable to that occasion alone. Very many were the occasions in the Jewish history when such a psalm was applicable; very many have been the occasions in the history of the Christian church; very many, also, in the lives of individual believers.

The idea in the psalm is, that deliverance from trouble and danger is to be ascribed wholly to God; that the people of God are often in such circumstances that there is no human help for them, and that the praise of theft deliverance is due to God alone.



Verse 1
If it had not been the Lord who was on our side - Unless it was Yahweh who was with us. The idea is, that someone had been with them, and had delivered them, and that such was the nature of the interposition that it could be ascribed to no one but Yahweh. It bore unmistakeable evidence that it was his work. The deliverance was of such a kind that it could have been accomplished by him only. Such things often occur in life, when the intervention in our behalf is so remarkable that we can ascribe it to no one else but God.

Now may Israel say - May well and truly say. The danger was so great, their helplessness was so manifest, and the deliverance was so clearly the work of God, that it was proper to say that if this had not occurred, ruin would have been inevitable and entire.



Verse 2
If it had not been the Lord who was on our side - Repeating the idea, since the mind was full of it, and carrying the thought forward. This is one of the instances of an ascent of thought in these psalms, from which it has been supposed that the title “Songs of Degrees” was given to this collection. See, however, Introduction to Psalm 120:1-7.

When men rose up against us - When we were assailed by our enemies. On what occasion this occurred, it is now impossible to determine.



Verse 3
Then they had swallowed us up quick - There was no other help, and ruin - utter ruin - would have soon come upon us. The word quick here means alive; and the idea is derived from persons swallowed up in an earthquake, or by the opening of the earth, as in the case of Korah, Dathan, and Abiram. Numbers 16:32-33. Compare Psalm 106:17. The meaning here is, that they would have been destroyed as if they were swallowed up by the opening of the earth; that is, there would have been complete destruction.

When their wrath was kindled against us - Hebrew, In the kindling of their wrath against us. Wrath is often represented in the Scriptures as burning or heated - as that which consumes all before it.



Verse 4
Then the waters had overwhelmed us - Our destruction would have been as if the waves of the ocean had overwhelmed us.

The stream had gone over our soul - The torrent would have swept us away. Compare Psalm 18:4, Psalm 18:16.



Verse 5
Then the proud waters had gone over our soul - Over us. The word proud here is applied to the waters as if raging, swelling, rolling, tumultuous; as if they were self-confident, arrogant, haughty. Such raging billows, as they break and dash upon the shore, are a striking embIem of human passions, whether in an individual, or in a gathering of men - as an army, or a mob. Compare Psalm 65:7. This is again an amplification, or an ascent of thought. See the notes at Psalm 124:2. It is, however, nothing more than a poetical embellisment, adding intensity to the expression.



Verse 6
Blessed be the Lord - The Lord be praised; or, We have reason to praise the Lord because we have been delivered from these calamities.

Who hath not given us as a prey to their teeth - The figure is here changed, though the same idea is retained. The imago is now that of destruction by wild beasts - a form of destruction not less fearful than that which comes from overflowing waters. Such changes of imagery constantly occur in the Book of Psalms, and in impassioned poetry everywhere. The mind is full of a subject; numerous illustrations occur in the rapidity of thought; and the mind seizes upon one and then upon another as best suited to express the emotions of the soul. The next verse furnishes another instance of this sudden transition.



Verse 7
Our soul is escaped - We have escaped; our life has been preserved.

As a bird out of the snare of the fowlers - By the breaking of the snare, or the gin. The bird is entangled, but the net breaks, and the bird escapes. See the notes at Psalm 91:3.

The snare is broken … - It was not strong enough to retain the struggling bird, and the captive broke away. So we seemed to be caught. The enemy appeared to have us entirely in his power, but escape came to us as it does to the bird when it finds the net suddenly break, and itself again at large.



Verse 8
Our help is in the name of the Lord - In the Lord; in the great Yahweh. See Psalm 121:2.

Who made heaven and earth - The great Creator; the true God. Our deliverances have led us up to him. They are such as can be ascribed to him alone. They could not have come from ourselves; from our fellow-men; from angels; from any or all created beings. Often in life, when delivered from danger, we may feel this; we always may feel this, and should feel this, when we think of the redemption of our souls. That is a work which we of ourselves could never have performed; which could not have been done for us by our fellow-men; which no angel could have accomplished; which all creation combined could not have worked out; which could have been effected by no one but by him who “made heaven and earth;” by him who created all things. See Colossians 1:13-17.



Footnotes:
125 Psalm 125 

Introduction
This psalm is entitled merely “A Song of Degrees.” Its author, and the occasion on which it was composed, are unknown. The contents of the psalm accord well with the supposition that it may have been written after the return from the Babylonian captivity, and may have been designed to strengthen and comfort those who were engaged in rebuilding the city, and restoring the ancient worship, either against the Samaritans and those who opposed them Nehemiah 6:12-13, or against the lukewarmness of a part of the people themselves. There is nothing, however, so exclusively applicable to that time as to make it necessary to suppose that it was composed on that occasion. There is, indeed, evidence in the psalm Psalm 125:5, that there were some among the people who were disposed to turn away from the service of Yahweh, or who were perverse and rebellious; but such a state of things was not special to the time of the return from the captivity, nor was it special to the Jews, for it has occurred often; it exists still. The psalm is designed to encourage those who were disposed to trust in the Lord, by the assurance that they would be safe; that the blessing of God would be upon them; and that the church was firm and secure.



Verse 1
They that trust in the Lord - His people; his friends. It is, and has been always, a characteristic of the people of God that they trust or confide in him.

Shall be as mount Zion - The mountain which David fortified, and on which the city was at first built, 2 Samuel 5:6-9. The name Zion became also the name by which the entire city was known.

Which cannot be removed, but abideth for ever - A mountain is an emblem of firmness and stability; and it is natural to speak of it as that which could not be removed. There is something more than this, however, intended here, as there is some ground of comparison especially in regard to Mount Zion. This must have been either the idea that Zion was particularly strong by position, or that it was under the divine protection, and was therefore safe. Most probably it refers to Zion as a place secure by nature, and rendered more so by art.



Verse 2
As the mountains are round about Jerusalem - Hebrew, “Jerusalem - the mountains are round about her.” Jerusalem, except on the north, is encompassed with hills or mountains, so that although the city was built on hills - Zion, Moriah, Bezethah, Acra - it was itself surrounded by hills higher than any of these, and was, in a certain sense, in a valley. See the notes at Matthew 2:1. Compare the notes at Psalm 48:1-14.

So the Lord is round about his people … - As Jerusalem is thus protected by the hills around, so the people of God are protected by Yahweh. He surrounds the church; he is exalted far above the church; he guards the approaches to the church; he can defend it from all its foes. Under his protection it is safe. Jerusalem, as surrounded by hills and mountains, has thus become an emblem of the church at all times; its security was an emblem of the security of all who trust in the Lord.



Verse 3
For the rod of the wicked - Margin, as in Hebrew, “wickedness.” The word “rod” - the staff, the scepter, the instrument of inflicting punishment - here means dominion, power, that condition in which the wicked are commonly found, as one of prosperity or power. God will not deal with the righteous as the wicked are often dealt with: that is, God will not give his people prosperity as he does them. The righteous will be afflicted, and will be placed in circumstances to keep them from putting forth their hands to iniquity; that is, from indulging in iniquity. They will be afflicted; they will be kept in the ways of virtue and religion by trial; they will not be left to act out the depravity of the heart as the wicked are.

Shall not rest upon - Permanently abide; or, be the constant condition of the righteous. They may be prospered, but they must expect that there will be changes, and that God will so deal with them as to keep them from putting forth their hands to iniquity.

The lot of the righteous - The righteous, considered as the “lot” or portion of the Lord. The language is derived from dividing a land by lot (compare Psalm 105:11; Psalm 74:2); and the idea is, that the “lot” pertaining to the Lord, or his “portion” among people, is the righteous.

Lest the righteous put forth their hands unto iniquity - Lest the effect of prosperity should be to lead them away from God - like the wicked. Hence, they are dealt with in a different manner. They are afflicted; they are thus kept under proper discipline, and their hearts and lives are made what they should be. The statement in this verse, therefore, accords with the uniform statements in the Scriptures, that prosperity is dangerous to the spiritual interests of people, and that, therefore, people are often afflicted in order that they may be led to seek higher interests than those which pertain to this life. The connection here seems to be, that God will defend his people, even as Jerusalem was defended by hills and mountains; but that the real welfare and prosperity of his people was not what the wicked seek - wealth and honor - but the favor of the Lord. Another meaning may, however, be suggested in regard to this verse, which to some may appear more probable than the one above. It is this: that the “rod” - the dominion of the wicked - of bad rulers - of a harsh and oppressive government - will not always be upon the people of God, lest, being crushed, they should be led to acts of iniquity; or lest, being kept from the free service of God, they should abandon themselves to sin.



Verse 4
Do good, O Lord, unto those that be good … - To the good; to the pious. Let them be under the divine protection. Possibly this is not merely a prayer, but is expressive of the belief of the psalmist as to what would occur under the divine administration - that the favor of God would rest upon his people.



Verse 5
As for such as turn aside unto their crooked ways - The wicked. Those who leave the right or straight path, and wander in forbidden ways. The word here rendered “crooked ways” occurs nowhere else except in Judges 5:6, where it is rendered “by-ways,” meaning unfrequented paths or roads; narrow and crooked paths, remote from the highways, or the ways commonly traversed. Hence, the word means also paths of sin - as deviations from the straight road which man should travel.

The Lord shall lead them forth with the workers of iniquity - They shall be dealt with as sinners. They shall be punished. The allusion is to backsliders; to those who forsake the worship of God; who cease to do “good;” who, though among the professed people of God, wander from him in by-paths and forbidden ways. The idea is, that their profession of religion will not save them; that they will not obtain the divine blessing merely because they are avowedly the people of God, or are numbered among them, but that they will be treated as all other sinners are: they will be led forth with all the wicked, and will be treated like them. Compare Ezekiel 33:12-13; Matthew 7:22-23; Matthew 25:11-12.

But peace shall be upon Israel - Upon the real Israel; upon the true people of God. Galatians 6:16; Isaiah 54:13; Isaiah 55:12; Isaiah 57:2; Isaiah 66:12; John 14:27; John 16:33; Ephesians 2:17; Philemon 4:7.



Footnotes:
126 Psalm 126 

Introduction
This psalm is entitled simply “A Song of Degrees.” See the Introduction to Psalm 120:1-7. There can be no reasonable doubt as to the occasion on which it was composed, for it bears internal evidence of having been composed with reference to the return from Babylon. It may have been designed to be sung as the returning captives went up to Jerusalem, but was more probably composed subsequently to that event, as designed to keep it in remembrance. It was evidently, however, written not long after the return, and by someone who had been personally interested in it, for the author manifestly, in describing the feelings of the people Psalm 126:1-2, speaks of himself as one of them, or as participating in those feelings which they had when the exile was closed, and when they returned to their own land. Who the author was, it is in vain now to conjecture.

It is evident from the psalm Psalm 126:5, that, when it was composed, there was still some trouble - something that might be called a “captivity,” from which the psalmist prays that they might be delivered; and the object of the psalm would seem to be in part, in that trial to find encouragement from the former interposition of God in their case. As he had “turned the captivity of Zion,” as he had filled their “mouth with laughter,” so the psalmist prays that he would again interpose in similar circumstances, and renew his goodness. It is, of course, now impossible to determine precisely to what this refers. It may be, as Rosenmuller supposes, to a portion of the people who remained in exile; or it may be to some other captivity or danger to which they were exposed after their return. The psalmist, however, expresses entire confidence that there would be such interposition, and that, though then in trouble, they would have joy, such as the farmer has who goes forth sowing his seed with weeping, and who comes with joy in the harvest, bearing his sheaves with him, Psalm 126:5-6.



Verse 1
When the Lord turned again the captivity of Zion - Margin, as in Hebrew, “returned the returning of Zion.” The Hebrew word which is rendered in the text captivity means properly return; and then, those returning. The ancient versions render it captivity. The reference clearly is to those who were returning to Zion, and the psalmist fixes his eye on them as returning, and immediately says that it was the Lord who had thus restored them. The whole was to be traced to God.

We were like them that dream - The Latin Vulgate and the Septuagint render this, “we were comforted.” The meaning is, “It seemed like a dream; we could hardly realize that it was so; it was so marvelous, so good, so full of joy, that we could scarcely believe it was real.” This state of mind is not uncommon, when, in sudden and overpowering joy, we ask whether it can be real; whether it is not all a dream. We fear that it is; we apprehend that it will all vanish away like a dream.



Verse 2
Then was our mouth filled with laughter - Then were we happy; completely happy. See Job 8:21.

And our tongue with singing - We expressed our joy in songs - the natural expression of joy. Young converts - those “turned” from sin to God - sing. Their feelings find expression in the songs of Zion. This is natural; this is proper; this will occur when sinners are converted. An assemblage of young converts is always a happy assemblage; a place where there is a “revival” of religion is always a happy place - full of songs and singing.

Then said they among the heathen - The nations; the people among whom they dwelt.

The Lord hath done great things for them - In causing their return to their own land; in ordering the arrangements for it; in bringing their captivity to an end; in securing such interposition from the civil rulers as to facilitate their return. This would indicate that the surrounding people had not an unfriendly feeling toward them, but that they pitied them in exile, and were disposed to acknowledge the hand of God in what was done. Their deliverance, in the circumstances, was such as evidently to have been the work of God. This will agree well with the account of the return of the exiles from Babylon, and with all that had been done for them by Cyrus. Compare Ezra 1:1-4.



Verse 3
The Lord hath done great things for us - All that the people around us say is true. We see it; we feel it; we acknowledge it. Those to whom this pertained would see it more clearly than those who had merely observed it. A surrounding world may see in the conversion of a man, in his being turned from sin, in the influence of religion upon him, in his comfort, calmness, and peace, that “the Lord has done great things” for him; but he himself, while he responds most fully to what they say, will see this more clearly than they do. There is more in his redemption, his conversion, his peace and joy, than they do or can perceive, and with emphasis he himself will say, “The Lord has done great things for me.”

Whereof we are glad - It fills our souls with joy. If this is understood of the returning Hebrews - coming back from the captivity in Babylon - all must see how appropriate is the language; if it be applied to a sinner returning to God, it is no less suitable, for there is nothing that so fills the mind with joy as a true conversion to God.



Verse 4
Turn again our captivity, O Lord - literally, “Turn our captivity.” The word “again” is inserted by the translators, and conveys an idea which is not necessarily in the original. It is simply a prayer that God would “turn” their captivity; that is, looking upon the captivity as not wholly ended, or as, in some sense, still continuing, that it might please him wholly to turn it, or to end it. The language would be applicable, if there was a new “captivity” similar to the one from which they had been delivered, or if the one mainly referred to was not complete; that is, if a part of the people still remained in bondage. The latter is probably the idea, that while a considerable part of the nation had been restored, and while an order had been issued for the restoration of all the captives to their native land, it was still true that a portion of them remained in exile; and the prayer is, that God would interfere in their behalf, and complete the work. A portion of the exiles, in fact, returned under Cyrus; a part under Darius; a part under Xerxes and his successors. The return was by no means accomplished at once, but occupied a succession of years.

As the streams in the south - In the southern parts of Palestine, or in the regions bordering it on the south - Idumea and Arabia. That is, As those streams when dried up by the summer heat are swelled by autumnal and winter rains, so let the streams of the returning people, which seem now to be diminished, be swelled by augmenting numbers coming again to their own land. Let the companies of returning emigrants be kept full, like swollen streams, until all shall have been brought back.



Verse 5
They that sow in tears shall reap in joy - Though the sowing of seed is a work of labor and sorrow - often a work so burdening the farmer that he weeps - yet the return - the harvest - is accompanied with rejoicing. The truth is expressed in a general form, as illustrating the idea that enterprises which are begun under many difficulties, and which require much labor, will be crowned with success, and that the joy is more than an equivalent for all the weariness and sorrow. Thus it is in respect to the toil of the farmer; the cares and anxieties of the student; the work of conversion and repentance; the labors of the Christian pastor; the efforts of the Sabbath-school teacher; the faithfulness of the Christian parent; the endeavors of a church for a revival of religion; the zeal and sacrifice of the Christian missionary. The particular, allusion here is to the exiles, in their long and weary march to their native land. It was a work of toil and tears, but there would be joy, like that of the harvest, when, their long journey over they should again come to their native land. Compare Isaiah 9:3.



Verse 6
He that goeth forth and weepeth - He that goes forth weeping - still an allusion to the farmer. He is seen moving slowly and sadly over the plowed ground, burdened with his task, an in tears.

Bearing precious seed - Margin, “seed-basket.” Literally, “bearing the drawing out of seed;” perhaps the seed as drawn out of his bag; or, as scattered or sown regularly in furrows, so that it seems to be drawn out in regular lines over the fields.

Shall doubtless come again - Shall come to this sown field again in the time of harvest. He will visit it with other feelings than those which he now has.

With rejoicing … - Then his tears will be turned to joy. Then the rich harvest will wave before him. Then he will thrust in his sickle and reap. Then he will gather the golden grain, and the wain will groan under the burden, and the sheaves will be carried forth with songs of joy. He will be abundantly rewarded for all his toil; he will see the fruit of his labors; he will be filled with joy. The design of this illustration was, undoubtedly, to cheer the hearts of the exiles in their long and dangerous journey to their native land; it has, however, a wider and more universal application, as being suited to encourage all in their endeavors to secure their own salvation, and to do good in the world - for the effort is often attended with sacrifice, toil, and tears. The joy of heaven will be more than a compensation for all this. The following remarks by Dr. Thomson (Land and the Book, vol. i., pp. 118,119) will furnish an illustration of the meaning of this passage: “I never saw people sowing in tears exactly, but have often known them to do it in fear and distress sufficient to draw them from any eye. In seasons of great scarcity, the poor peasants part in sorrow with every measure of precious seed cast into the ground. It is like taking bread out of the mouths of their children; and in such times many bitter tears are actually shed over it. The distress is frequently so great that government is obliged to furnish seed, or none would be sown. Ibrahim Pasha did this more than once within my remembrance, copying the example, perhaps, of his great predecessor in Egypt when the seven years‘ famine was ended. The thoughts of this psalm may likewise have been suggested by the extreme danger which frequently attends the farmer in his plowing and sowing.

The calamity which fell upon the farmers of Job when the oxen were plowing, and the donkeys feeding beside them, and the Sabeans fell upon them and took them away, and slew the servants with the edge of the sword Job 1:14-15, is often repeated in our day. To understand this, you must remember what I just told you about the situation of the arable lands in the open country; and here again we meet that verbal accuracy: the sower goes forth - that is, from the village. The people of Ibel and Khiem, in Merj ‛Aiyun for example, have their best grain-growing fields down in the ‛Ard Huleh six or eight miles from their homes, and just that much nearer the lawless border of the desert. When the country is disturbed, or the government weak, they cannot sow these lands except at the risk of their lives. Indeed, they always go forth in large companies, and completely armed, ready to drop the plow and seize the musket at a moment‘s warning; and yet, with all this care, many sad and fatal calamities overtake the people who must thus sow in tears.

And still another origin may be found for the thoughts of the psalm in the extreme difficulty of the work itself in many places. The soil is rocky, impracticable, overgrown with sharp thorns; and it costs much painful toil to break up and gather out the rocks, cut and burn the briers, and to subdue the stubborn soil, especially with their feeble oxen and insignificant plows. Join all these together, and the sentiment is very forcibly brought out, that he who labors hard, in cold and in rain, in fear and danger, in poverty and in want, casting his precious seed in the ground, will surely come again, at harvest-time, with rejoicing, and bearing his sheaves with him.”

127 Psalm 127 

Introduction
This psalm is entitled “A Song of Degrees for Solomon;” in the margin, “Of Solomon.” In the Syriac Version the title is, “From the Psalms of the Ascent; spoken by David concerning Solomon; it was spoken also of Haggai and Zechariah, who urged the rebuilding of the Temple.” The meaning of the title may be either “for Solomon,” or of Solomon; that is, it may have been either composed by him, or with reference to him. Many have supposed that it was written by David near the close of his life, and was designed to be a guide to Solomon, his successor, in regard to the principles which should govern him in his reign. There is nothing, however, in the title in the Hebrew which would indicate that it was composed by David; and there is nothing in the psalm which would seem to be especially appropriate to address to a young monarch just entering on his reign, unless it was the mere filet of dependence on God. The allusion to children Psalm 127:3-5, beautiful and proper as it is, would seem to have no particular pertinency to an entrance on the administration of a government, and would not be the topic which Would most naturally be suggested in such circumstances. The probability, therefore, is, that the psalm was composed by Solomon. On what occasion, however, it was written, it is now impossible to determine. The sentiments and style are such as agree well with the idea that Solomon was the author, and the whole psalm might have been introduced into the Book of Proverbs without any manifest discrepancy with the general character and style of that book. From the psalm itself it would seem that it was composed mainly with reference to one who was entering on domestic life, and that it was intended to set before such a one the views which ought to guide him, or the thoughts which ought to occur to him. Nothing could be more appropriate in such circumstances than the sentiments of the psalm:

I. The entire dependence on God for success, Psalm 127:1.

II. The vanity of all efforts - rising early, and sitting up late - without the divine blessing, Psalm 127:2.

III. The fact that children belong to God, and are to be regarded as his, Psalm 127:3.

IV. The aid which children might be expected to render to a father in supporting or defending him, Psalm 127:4.

V. The comfort which he might expect to derive from them, and the honor which, being properly trained, they would reflect on him and on the family, Psalm 127:5.



Verse 1
Except the Lord build the house - Or rather, “a house.” The word “house” may refer either to an ordinary dwelling; to the temple, as a place of worship; or to a family, with reference to its success and prosperity, as the word house is often used now. The statement is universal, and is designed to indicate a universal dependence on God in human undertakings, though it is not improbable that there may have been an allusion, when the psalm was composed, to some building which was contemplated or commenced. If the psalm was a composition of David or Solomon, the allusion way have been to the temple about to be erected. The language, however, is so general as to be applicable to any enterprise of that kind.

They labor in vain that build it - literally, “In vain toil its builders in it.” The idea is, that they are entirely dependent on God. No matter what their skill, their strength, their industry may be - all will be in vain unless God shall assist them. They are dependent on Him for life, for health, for strength, for practical wisdom, for a disposition to continue their work, and for success in it. Their work might be destroyed by fire, by a tempest, by an earthquake, or by an irruption of enemies; and for the result, therefore, they are entirely dependent on God.

Except the Lord keep the city - The same idea of dependence is here repeated in another form. The preservation of a city depends wholly on God, whatever care or precaution may be used.

The watchman waketh but in vain - literally, “In vain waketh the keeper.” The word rendered waketh means to be sleepless; and then, to watch. The allusion is to the watch or guard appointed to keep a city, and the idea is, that, whatever may be the diligence, the care, the fidelity of one thus appointed to guard a city, its safe-keeping must depend on God alone. Fires may break out in spite of the watchmen; a tempest may sweep over it; bands of armed people may assail it; or the pestilence may suddenly come into it, and spread desolation through its dwellings. There may have been an allusion in this to some immediate arrangement for guarding Jerusalem when the psalm was composed; but the remark is so general that it is not necessary to confine it to that. It is universally true that, after all the care for their own preservation which people can employ, their safety depends wholly on God.



Verse 2
It is vain for you to rise up early - The psalmist does not here say that it is improper to rise early; or that there could be no advantage in it; or that people would be more likely to be successful in their undertakings if they did not rise early; but that, although this was done, they would be still altogether dependent on God. Mere early rising, without his blessing, would not secure what they hoped to accomplish, for everything is still in the hand of God. Health, strength, clearness of mind, and success, are all under his control; and though early rising may tend to produce all these - as it does in fact - yet still people are not the less dependent on God for success.

To sit up late - That you may labor or study. As in the former case the psalmist does not express any opinion about the propriety or impropriety of early rising, so it is in respect to this. He merely says that if it is done, this, of itself, will not accomplish the object; people are still dependent on God for success though they do it. As a matter of fact, however, sitting up late has less tendency to promote success in life than early rising; but in either ease there is the same dependence on God.

To eat the bread of sorrows - Bread of care, anxiety, or trouble; that is, bread earned or procured by the severity of toil. There may be an allusion here to the original sentence pronounced on man, Genesis 3:17. The meaning is, that it is in vain that you labor hard, that you exhaust your strength, in order to get bread to eat, unless God shall bless you. After all your toil the result is with him.

For so he giveth his beloved sleep - The word “for” is not in the original, The sentence is very obscure in the connection in which it stands. The Septuagint and Latin Vulgate render it, “Ye who eat the bread of care - rise when you have rested - when he hath given his beloved sleep.” Some have supposed it to mean that God gives his people rest without toil, or that, while others labor, his “beloved” - his friends - sleep; but this interpretation is not necessarily demanded by the Hebrew, and is inconsistent with the general doctrine of the Bible. Others have supposed the idea to be, that God gives his beloved rest after labor; but though this is true, it is not true of them especially or exclusively. Some suppose, with as little probability, that the meaning is, that what others hope (but hope in vain) to get by labor, the Lord bestows upon his people in sleep, they know not how.

The meaning evidently is, that God bestows “sleep” upon his people in some sense in which it is not bestowed on others, or that there is, in regard to their case, something in which they differ from those who are so anxious and troubled - who rise so early for the sake of gain - who toil so late - who eat the bread of care. The idea seems to be that there would be calmness, repose, freedom from anxiety or solicitude. God makes the mind of his people - his beloved - calm and tranquil, while the world around is filled with anxiety and restlessness - busy, bustling, worried. As a consequence of this calmness of mind, and of their confidence in him, they enjoy undisturbed repose at night. They are not kept wakeful and anxious about their worldly affairs as other men are, for they leave all with God, and thus he “giveth his beloved sleep.” The particle “so” - כן kên - or “thus,” I apprehend, refers to the general sense of what had been said, rather than to what immediately precedes it; to the fact that all success depends on God Psalm 127:1, and that it is always by his interposition, and not as the result of human skill, toil, or fatigue, that people find calmness, success, repose. It is only by the favor of God, and by their recognizing their dependence on him, that they find repose, success, and freedom from care.



Verse 3
Lo, children are an heritage of the Lord - They are an inheritance derived from the Lord. They are bestowed by him as really as success is in building a house, or in guarding a city. The idea is, that everything which we value, or which we desire, is a gift from God, and is to be received as from him, and to be acknowledged as his gift. The general idea here, as in the previous verses, is that of entire dependence on God.

And the fruit of the womb is his reward - Or rather, “a reward;” that is, they are of the nature of a reward for a life of devotion to God; they are among the blessings which God promises, and are evidences of his favor. Our translation by inserting the words “is his” obscures the sense, as if the meaning were that they belong to God as his “reward” for what he does for us. The reverse of this is the true idea - that they are a blessing with which he rewards or favors his people. Of course, this is not universally true, but the promise is a general one, in accordance with the usual promises in the Bible in regard to the result of piety. Children are to be reckoned among the divine favors bestowed on us, and for their lives, their health, their virtues, and the happiness derived from them, we are, as in other things, dependent on him - as in building a house, in guarding a city, or in the rest and comfort derived from toil.



Verse 4
As arrows are in the hand of a mighty man - They are what a parent may rely on for defense in danger, or for help in securing provision for himself and family - as the warrior or the hunter relies on his arrows.

So are children of the youth - Sons in their youth; in their prime and vigor. The comparison of sons with arrows or spears is common in Arabic poetry. See Rosenmuller, Com. in loc. Also Morgenland, in loc.



Verse 5
Happy is the man - Hebrew, The happiness of the man. See the notes at Psalm 1:1.

That hath his quiver full of them - The quiver is a case in which arrows are carried; and as a man - a hunter or warrior - feels secure when he has his quiver full of arrows, so a man is blessed in proportion to the number of his sons. This is in accordance with the idea often presented in the Bible, and the promise often made there of a numerous posterity as a proof of the divine favor.

They shall not be ashamed - They shall not turn back discomfited, hanging their heads with shame and confusion. See the notes at Job 6:20.

But they shall speak with the enemies in the gate - Margin, “shall subdue, or destroy.” The Hebrew word, however, means “to speak;” and the meaning is, that they would “speak” to their foes in the place of conflict - for a battle occurred often in the gate of a city, as the possession of a gate, or an entrance to a city was of so much importance to those who attacked, and those who defended it. The idea is, that they would speak with effect; they would distinguish themselves; they would let their presence be known. The connection does not allow us to understand this of forensic controversy, or of transactions in business, though these were usually performed at the gates of cities. The meaning is, that they would do honor to the family, and gratify the heart of the parent, by their valor in defending their city and home, or in attacking the cities of the enemies of their country. The psalm is designed to inculcate the lesson of dependence on God for success in everything.



Footnotes:
128 Psalm 128 

Introduction
The author of this psalm is unknown, as is also the occasion on which it was composed. It is not known, either, why this psalm was placed among those which are called “Songs of Degrees.” The scope and design of it, however, cannot be misunderstood. It is intended to show the advantage of religion on the affairs of this life, and especially on the domestic relations; in a numerous family, in the character of children, and in being permitted to see numerous descendants. In connection with this, the possessor of true religion would be permitted to see the prosperity of Zion - the good of Jerusalem, and peace upon Israel. Of course this is to be regarded as a general statement, or as indicating what will commonly be true as the restilt of religion. See Psalm 37:9, note; Psalm 37:33, note; Psalm 112:2-3, note. Thus industry, temperance, prudence, tend to promote health and long life, so that health and a long life are the general result; but it would be unfair to regard one who should assert this as meaning to say that it is universally true, or that people who are industrious, temperate, and prudent, are never sick, and never die.

The psalm states, in general Psalm 128:1, the blessedness of those who fear the Lord. This blessedness is seen

(1) in their success in life, Psalm 128:2;

(2) in a numerous and happy family, Psalm 128:3;

(3) in being permitted to see children‘s children, Psalm 128:6;

(4) in being permitted to see the prosperity of religion - the “good of Jerusalem,” and “peace upon Israel,” Psalm 128:5-6.



Verse 1
Blessed is every one that feareth the Lord - That honors God; that is truly pious. See the notes at Psalm 1:1; Psalm 112:1. What that blessedness is, is indicated in the following verses.

That walketh in his ways - The ways which God commands or directs. On the word “walketh,” see the notes at Psalm 1:1.



Verse 2
For thou shalt eat the labor of thine hands - Thou shalt enjoy the avails of thy labor; thou shalt be secure in thy rights. See the notes at Isaiah 3:10. This is a general promise respecting the prosperity which religion affords. If all people were truly religious, this would be universal, so far as man is concerned. Property would be secure; and, except so far as abundant harvests might be prevented by the direct providence of God - by blight, and mildew, and storms, and drought - all people would enjoy undisturbed the avails of their labor. Slavery, whereby one man is compelled to labor for another, would come to an end; every one who is now a slave would “eat the labor of his own hands;” and property would no more be swept away by war, or become the prey of robbers and freebooters. Religion, if it prevailed universally, would produce universal security in our rights.

Happy shalt thou be, and it shall be well with thee - literally, “Happy thou, and well with thee.” That is, happiness and security would be the consequence of true religion.



Verse 3
Thy wife shall be as a fruitful vine by the sides of thine house - It is not uncommon in the East, as elsewhere, to train a vine along the sides of a house - partly to save ground; partly because it is a good exposure for fruit; partly as an ornament; and partly to protect it from thieves. Such a vine, in its beauty, and in the abundant clusters upon it, becomes a beautiful emblem of the mother of a numerous household. One of the blessings most desired and most valued in the East was a numerous posterity, and this, in the case of Abraham, Isaac, and Jacob, was among the chief blessings which God promised to them - a posterity that should resemble in number the sands of the sea or the stars of heaven. Compare Genesis 15:5; Genesis 22:17; Genesis 32:12. These two things - the right to the avails of one‘s labor Psalm 128:2, and a numerous family - are the blessings which are first specified as constituting the happiness of a pious household.

Thy children like olive plants round about thy table - Compare the notes at Psalm 52:8. Beautiful; producing abundance; sending up young plants to take the place of the old when they decay and die. The following extract and preceding cut from “The land and Book,” vol. i., pp. 76,77, will furnish a good illustration of this passage: “To what particular circumstance does David refer in the 128th Psalm, where he says, Thy children shall be like oliveplants round about thy table? Follow me into the grove, and I will show you what may have suggested the comparison. Here we have lilt upon a beautiful illustration. This aged and decayed tree is surrounded, as you see, by several young and thrifty shoots, which spring from the root of the venerable parent. They seem to uphold, protect, and embrace it. We may even fancy that they now bear that lead of fruit which would otherwise be demanded of the feeble parent. Thus do good and affectionate children gather round the table of the righteous. Each contributes something to the common wealth and welfare of the whole - a beautiful sight, with which may God refresh the eyes of every friend of mine.”



Verse 4
Behold, that thus shall the man be blessed … - As if he had said, “Look upon this picture. See the farmer cultivating his fields; see him gathering in the grain; see him at his own table calmly, quietly, and gratefully enjoying the fruit of his toil. Look upon that picture of a happy family - numerous, cheerful, beloved - giving promise of upholding the name of the family in future years - and see all this as coming from the Lord - and you have an illustration of the blessedness which follows a religious life.”



Verse 5
The Lord shall bless thee out of Zion - Will not merely bless thee in the field and in the house, but will add blessings that seem to come more directly out of Zion, or that seem to be more directly connected with religion: shall bless thee with religious influences in thine own family; shall bless thee by permitting thee to see the growth of the church and the conversion of souls.

And thou shalt see the good of Jerusalem - The prosperity, the happiness of Jerusalem: that is, the good of the church; the advancement of pure religion. The Hebrew might be rendered, “And look thou upon the good of Jerusalem” - in the imperative; and, thus rendered, it would be a command to regard, in these circumstances, the welfare of Jerusalem, or the prosperity of the church; but the language will also admit of the other construction, and the connection seems to require it. Thus understood, it is a promise that he who is referred to would be permitted to enjoy a view of the continual prosperity of religion in the world.

All the days of thy life - To the very close of life. No higher blessing could be promised to a pious man than that he should see religion always prospering; that the last view which he would have of the world should be the rapid advances of religion; that he should die in a revival of religion.



Verse 6
Yea, thou shalt see thy children‘s children - This is a continuation of the idea of blessedness as connected with a numerous posterity - an object of so much interest to the Hebrews (see the notes at Psalm 128:3), and having its foundation in our nature.

And peace upon Israel - See Psalm 125:5. As the crowning blessing; a blessing above that of success in worldly affairs; above that of seeing a numerous and happy posterity. The love of God is the supreme affection in the mind of a pious man; the desire that his cause may prosper and triumph is to him a supreme desire. Man is truly and completely blessed only in religion.

129 Psalm 129 

Introduction
This psalm is entitled merely “A Song of Degrees.” Its author is unknown; and the occasion on which it was written cannot now be ascertained. It is a psalm which would be applicable to many periods of the Jewish history, and it is not of such a nature that it can with certainty be referred to any one of them. There is nothing in it which would forbid us to suppose that it was composed on the return from the Babylonian exile, but there is nothing to fix it definitely to that event. Why it was made one of the “Songs of Degrees” is equally unknown. It merely refers to the fact that Israel had often been roughly and severely treated; and it contains a prayer that those who were the enemies of Zion might be punished in a proper manner. It would seem probable that it was composed during a time of trouble, of war, or of persecution, and that the main purpose of the writer was to refer to the fact that the same thing had often occurred before, and to find consolation and support in that fact. The principle on which it is founded is, that there is nothing to be dreaded as the result of trial, if we have passed through the same form of trial before, and if we have not sunk but have been sustained under it. This furnishes an assurance that the same thing may occur again.



Verse 1
Many a time - Margin, as in Hebrew, “much.” Probably, however, the idea is, as expressed in our translation, “many a time;” “often.” So it is in the Latin Vulgate and the Septuagint; and this accords better with the connection.

Have they afflicted me from my youth - Have I been afflicted; have others dealt unjustly by me. The youth here is the beginning. of the history of that people: since we began to be a people; since the nation was founded.

May Israel now say - May the nation now say. It is clear from this that the psalm was not written at an early period of their history.



Verse 2
Many a time … - This repetition is designed to fix the thoughts on the fact, and to impress it on the mind. The mind dwells on the fact as important in its bearing on the present occasion or emergency. The idea is, that it is no new thing to be thus afflicted. It has often occurred. It is a matter of long and almost constant experience. Our enemies have often attempted to destroy us, but in vain. What we experience now we have often experienced, and when thus tried we have been as often delivered, and have nothing now therefore to fear. We are not to regard it as a strange thing that we are now afflicted; and we are not to be discouraged or disheartened as if our enemies could overcome us, for they have often tried it in vain. He who has protected us heretofore can protect us still. He who defended us before can defend us now, and the past furnishes an assurance that be will defend us if it is best that we should be protected. It does much to support us in affliction if we can recall to mind the consolations which we had in former trials, and can avail ourselves of the result of past experience in supporting us now.

Yet they have not prevailed against me - They have never been able to overcome us. We were safe then in the divine hands; we shall be safe in the same hands now.



Verse 3
The plowers plowed upon my back - The comparison here is undoubtedly taken from the “plowing” of land, and the idea is that the sufferings which they had endured were such as would be well represented by a plow passing over a field, tearing up the sod; piercing deep; and producing long rows or furrows. The direct allusion would seem to be to stripes inflicted on the back, as if a plow had been made to pass over it; and the meaning is, that they had been subjected to sufferings as slaves or criminals were when the lash cut deep into the flesh. Probably the immediate thing in the mind of the psalmist was the hard bondage of the children of Israel in Egypt, when they were subjected to all the evils of servitude.

They made long their furrows - On my back. The word used here, and rendered “made long” - ארך 'ârak means to make long, to prolong, to extend in a right line, and it may be used either in the sense of making long as to extent or space, or making long in regard to time, prolonging. The latter would seem to be the meaning here, as it is difficult to see in what sense it could be said that stripes inflicted on the back could be made long. They might, however, be continued and repeated; the sufferings might be prolonged sufferings as well as deep. It was a work of long-continued oppression and wrong.



Verse 4
The Lord is righteous - Righteous in permitting this; righteous in what he has done, and will do, in the treatment of those who inflict such wrongs. We may now safely commit our cause to him in view of what he has done in the past. He was not indifferent then to our sufferings, or deaf to the eries of his people; he interposed and punished the oppressors of his people, and we may trust him still.

He hath cut asunder the cords of the wicked - By which they bound us. He did this in our “youth;” when we were oppressed and beaten in Egypt. Then he interposed, and set us free.



Verse 5
Let them all be confounded and turned back … - This might be rendered in the indicative, “they are ashamed,” but the connection seems to require the rendering in our version. It is a prayer that God would now interpose as he had done in former times, and that he would cause all the haters of Zion to be put to shame as formerly.



Verse 6
Let them be as the grass upon the housetops - The housetops, or roofs of houses, covered with sand or earth, in which seeds of grass may germinate and begin to grow, but where, as there is no depth of earth, and as the heat of the sun there would be intense, it would soon wither away. See the notes at Isaiah 37:27.

Which withereth afore it groweth up - This, even if it has any meaning, is not the meaning of the original. The idea in the Hebrew is - and it is so rendered in the Septuagint, the Latin Vulgate, and by Luther - “which before (one) pulls it, withers.” Grass would wither or dry up, of course, if it were pulled up or cut down, but the grass here spoken of withers even before this is done. It has no depth of earth to sustain it; having sprouted, and begun to grow, it soon dies - a perfect image of feebleness and desolation; of hopes begun only to be disappointed. “This morning” (says Dr. Thomson, “Land and the Book,” vol. ii., p. 574) “I saw a striking illustration of this most expressive figure. To obtain a good view of the Tyropean, my guide took me to the top of a house on the brow of Zion, and the grass which had grown over the roof during the rainy season was now entirely withered and perfectly dry.”



Verse 7
Wherewith the mower filleth not his hand - It cannot be gathered and laid up for the use of cattle, as grass can that grows in the field. It is valueless for any such purpose; or, is utterly worthless. The phrase “filleth not his hand” seems to be derived from the idea of reaping, where the reaper with one hand takes hold of the grain which he reaps, and cuts it off with the sickle in the other.

Nor he that bindeth sheaves - The man who gathers in the harvest. This was commonly performed by a different person from the reaper.

His bosom - This word would commonly refer to the bosom of the garment, in which tilings were carried; or that part above the girdle. It may be used here, however, in a larger sense - since it is incongruous to suppose that sheaves of grain would be carried thus - as meaning simply that one who gathered the sheaves would usually convey them in his arms, folding them to his bosom.



Verse 8
Neither do they which go by say, The blessing of the Lord, … - As in a harvest-field, where persons passing by express their joy and gratitude that their neighbors are reaping an abundant harvest. The phrase “The blessing of the Lord be upon you,” was expressive of good wishes; of pious congratulation; of a hope of success and prosperity; as when we say, “God be with you;” or, “God bless you.” The meaning here is, that such language would never be used in reference to the grass or grain growing on the house-top, since it would never justify a wish of that kind: it would be ridiculous and absurd to apply such language to anyone who should be found gathering up that dry; and withered, and worthless grass. So the psalmist prays that it may be in regard to all who hate Zion Psalm 129:5, that they may have no such prosperity as would be represented by a growth of luxuriant and abundant grain; no such prosperity as would be denoted by the reaper and the binder of sheaves gathering in such a harvest; no such prosperity as would be indicated by the cheerful greeting and congratulation of neighors who express their gratification and their joy at the rich and abundant harvest which has crowned the labors of their friend, by the prayer that God would bless him.

We bless you in the name of the Lord - Still the language of pious joy and gratification addressed by his neighbors to him who was reaping his harvest. All this is simply language drawn from common life, uttering a prayer that the enemies of Zion might be “confounded and turned back” Psalm 129:5; a prayer that they might not be successful in their endeavors to destroy the Church. Such a prayer cannot but be regarded as proper and right.

130 Psalm 130 

Introduction
This psalm also is entitled “A Song of Degrees.” See the notes at Introduction to Psalm 120:1-7. The author and the occasion on which it was composed are unknown, as is also the reason why it was included in this group of psalms.

The language of the psalm seems to be that of an individual; but most interpreters suppose that it is an individual speaking in the name of the nation, and representing its calamities and its penitence. Some have imagined that the person represented as speaking in Psalm 130:7-8, is a different individual from the one speaking in the other part of the psalm, but there seems to be no ground for this opinion. It is commonly supposed that the psalm had reference to the state of the Jews in the Babylonian captivity, but there is no necessity for limiting it to that period, if indeed it has any reference to the people of Israel. There were many occasions in their history when the language of the psalm would not be less appropriate than at that time. But there is no necessity at all for supposing that it refers to the nation as such. It may be the language of an individual, mourning over his sins, and pleading for mercy, expressing deep conviction of sin, and humble trust in God as the only hope for a convinced, condemned, and penitent sinner. As such, it would represent what has occurred in thousands of cases when sinners have been brought to conviction of sin, and have cried for mercy. Understood in this manner, it is one of the most instructive and touching of the psalms. I know of no reason why it may not be so regarded.



Verse 1
Out of the depths - The word rendered “depths” is from a verb - עמק ‛âmaq - which means to be deep; then, to be unsearchable; then, to make deep; and it would apply to anything low, deep, or profound, as the ocean, a pit, or a valley. The word used here occurs elsewhere only in the following places: Psalm 69:2, Psalm 69:14, where it is rendered “deep,” applied to waters; and Isaiah 51:10; Ezekiel 27:34, where it is rendered “depths.” The word, as used here, would be applicable to deep affliction, dejection, or distress. It would be applicable

(a) to affliction - the depths of sorrow from loss of friends, property, or bodily suffering;

(b) sin - the depths into which the soul is plunged under the consciousness of guilt;

(c) mental trouble - low spirits - melancholy - darkness of mind - loss of comfort in religion - powerful temptation - disappointment - the anguish caused by ingratitude - or sadness of heart in view of the crimes and the sorrows of people - or grief at the coldness, the hardness, the insensibility of our friends to their spiritual condition.

From all these depths of sorrow it is our privilege to call upon the Lord; in those depths of sorrow it is proper thus to implore his help. Often he brings us into these “depths” that we may be led to call upon him; always when we are brought there, we should call upon him.

Have I cried unto thee, O Lord - Or rather, “do I now invoke thee,” or call earnestly upon thee. The language does not refer so much to the past as the present. I now cry for mercy; I now implore thy blessing. The condition is that of one who in deep sorrow, or under deep conviction for sin, pleads earnestly that God would have compassion on him.



Verse 2
Lord, hear my voice - This is the prayer; this is what he cried. It is the language of earnest pleading.

Let thine ears be attentive to the voice of my supplications - Do not turn away from me; do not disregard my cry. See the notes at Psalm 5:1.



Verse 3
If thou, Lord, shouldest mark iniquities - If thou shouldst observe, note, attend to, regard all the evil that I have done. The Hebrew word means properly to keep, to watch, to guard. The word, as used here, refers to that kind of vigilance or watchfulness which one is expected to manifest who is on guard; who keeps watch in a city or camp by night. The idea is, If God should thus look with a scrutinizing eye; if he should try to see all that he could see; if he should suffer nothing to escape his observation; if he should deal with us exactly as we are; if he should overlook nothing, forgive nothing, we could have no hope.

Who shall stand? - Who shall stand upright? Who could stand before thee? Who could hope to be acquitted? This implies

(1) that the petitioner was conscious of guilt, or knew that he was a sinner;

(2) that he felt there was a depth of depravity in his heart which God could see, but which he did not - as every man must be certain that there is in his own soul;

(3) that God had the power of bringing that to light if he chose to do it, so that the guilty man would be entirely overwhelmed;

(4) that he who urged the prayer rested his only hope on the fact that God would not mark iniquity; would not develop what was in him; would not judge him by what he saw in his heart; but would deal with him otherwise, and show him mercy and compassion.

Every man must feel that if God should “mark iniquity” as it is - if he should judge us as we are - we could have no hope. It is only on the ground that we may be forgiven, that we eau hope to come before him.



Verse 4
But there is forgiveness with thee - The Septuagint renders this ἱλασμός hilasmos propitiation, reconciliation; the Latin Vulgate “propitiatio,” propitiation. The Hebrew word means “pardon.” The idea is, that sin may be forgiven; or, that God is a Being who does pardon sin, and that this is the only ground of hope. When we come before God, the ground of our hope is not that we can justify ourselves; not that we can prove we have not sinned; not that we can explain our sins away; not that we can offer an apology for them; it is only in a frank and full confession, and in a hope that God will forgive them. He who does not come in this manner can have no hope of acceptance with God.

That thou mayest be feared - That thou mayest be reverenced; or, that men may be brought to serve and worship thee - may be brought to a proper reverence for thy name. The idea is, not that pardon produces fear or terror - for the very reverse is true - but that God, by forgiving the sinner, brings him to reverence him, to worship him, to serve him: that is, the sinner is truly reconciled to God, and becomes a sincere worshipper. The offendcr is so pardoned that he is disposed to worship and honor God, for God has revealed himself as one who forgives sin, in order that the sinner may be encouraged to come to him, and be his true worshipper.



Verse 5
I wait for the Lord - That is, in this state of distress and trouble - from these “depths” of woe, and sorrow, and conviction of sin. This implies two things:

(1) that he had no other dependence;

(2) that his soul was actually in a waiting posture, or that he actually looked to the Lord for his interposition.

My soul doth wait - I wait, with all my soul and heart.

And in his word do I hope - In his promise. I believe that he will fulfill that promise, and that I shall find a gracious answer to my prayers. Under conviction for sin, under deep sorrow and distress of any kind, this is the only hope of man. If God does not interpose, there is no deliverer; that he will interpose we may feel assured, if we come to him with a humble, a believing, and a penitent heart.



Verse 6
My soul waiteth for the Lord more than they that watch for the morning - More intently; more anxiously. The Septuagint and Latin Vulgate render this, “My soul hopeth in the Lord from the morning watch until night.” The idea is that of watchers - night guards - who look anxiously for the break of day that they may be relieved. It is not that of persons who simply look for the return of day, but of those who are on guard - or it may be who watch beside the sick or the dying - and who look out on the east to mark the first indications of returning light. To them the night seems long; they are weary, and want repose; all around is cheerless, gloomy, and still; and they long for the first signs that light will again visit the world. Thus in affliction - the long, dark, dreary, gloomy night of sorrow - the sufferer looks for the first indication, the first faint ray of comfort to the soul. Thus under deep conviction for sin, and deep apprehension of the wrath of God - that night, dark, dreary, gloomy, often long - the soul looks for some ray of comfort, some intimation that God will be merciful, and will speak peace and pardon.

I say, more than they that watch for the morning - Margin, which watch unto the morning. The translation in the text best expresses the sense. There is something exceedingly beautiful and touching in this language of repetition, though it is much enfeebled by the words which our translators have inserted, “I say, more than.” The Hebrew is, “more than they that watch for the morning - watch for the morning,” as if the mind dwelt upon the words as better expressing its own anxious state than any other words could do. Everyone who has been afflicted will feel the force of this; every one who has been under conviction of sin, and who has felt himself in danger of suffering the wrath of God, will remember how anxiously he longed for mercy, for light, for peace, for some indication, even the most faint, like the first ray which breaks in the east, that his soul would find mercy and peace.



Verse 7
Let Israel hope in the Lord - In such circumstances of affliction and distress, let not the people of God despair. In the darkest night, in calamities deep and prolonged, let not those who love God despair. The morning will dawn; the light will break in the east; deliverance and joy will come. The Hebrew here is, “Trust, O Israel, in the Lord.” The design of the Psalmist seems to be, from his own experience, to persuade others - the afflicted people of God - to put their trust in Him in whom he had himself hoped. From the very depths of affliction, guilt, and almost despair, he had looked to the Lord: encouraged and persuaded by his example, he would now entreat the people of God everywhere and always, in like manner, to trust him.

For with the Lord there is mercy - He is merciful, and in his mercy we may trust.

And with him is plenteous redemption - It is ample; it is full; it abounds. It is not limited; it is not exhausted; it cannot be exhausted. So we may always feel when we come before God, that his mercy is ample for all the needs of all the sinful and the suffering; that the provisions of his grace are unexhausted and inexhaustible. Applying this, as we may, to the work of the Saviour, we may feel that the redemption which is in him is adequate to the needs of a world, and that although numberless million have been saved by it, yet that it is still as rich, as full, and as free as it was in the beginning; as the ocean, though from the beginning of the world it has supplied the materials for rain and dew to water the hills, the vales, the continents, and the islands, is still full; as the light of the sun, though for thousands of ages it has poured its light on the planets, and on all the vast space between itself and those orbs, and has sent out its light into the vast regions beyond, still shines with undiminished splendor, and pours its floods of day and of glory on all those worlds.



Verse 8
And he shall redeem Israel from all his iniquities - His people. He will completely deliver them from the power and the pollution of sin. This will ultimately be accomplished in reference to his whole church, and to every true member of that church. This was the highest object before the mind of the psalmist - that with which the psalm appropriately closes. And this is the highest object before the mind of every true child of God - that he may be completely and forever delivered from the power and the dominion of sin. This will be perfectly accomplished in heaven only; but there and then the bliss will be complete. The psalm begins with an earnest cry from the “depths;” it closes with the triumphant hope of complete and eternal deliverance. There is one world where there is no occasion to cry to God from the “depths” of sorrow and of sin.

131 Psalm 131 

Introduction
This brief psalm is entitled “A Song of Degrees of David.” There is nothing in it to forbid the idea that it was composed by him, for it is wholly in his spirit and manner. It is not known, however, on what occasion it was written, nor why it has a place among the “Songs of Degrees.” It would seem to have been prepared on some occasion when the author had been charged with being of a lofty and proud spirit; with meddling in matters that were above him, or above his condition in life; or with making such suggestions about public affairs as were considered to indicate a self-confident, or an aspiring mind. Without being able to determine this by any certain facts, the supposition which would seem most to accord with the contents of the psalm would be that it was written when he was a young man; when he had expressed, in the presence of others, some sentiments on public affairs which were interpreted by them as denoting a forward and self confident spirit.

If so, then this psalm was probably a private meditation on what he had done, and was of the nature of a personal examination of his spirit and motives. Knowing, as we do, what David was afterward - his great talents as a warrior and a king, and his ability to manage public affairs - it would not, in itself, be strange or improbable that, in early life, and even when a shepherdboy, he might have advanced opinions which would be regarded as beyond his age, as unbecoming his condition, and as manifesting a disposition to meddle with matters above him; and that he might have been rebuked for this. If it were so, we may suppose that a pious and a modest youth would give himself to self-examination, to determine whether that was the spirit which actuated him, and this psalm may have been the result of such an examination: a deep self-consciousness that such was not the spirit which influenced him; that these were not the motives which prompted him to do what he had done.

The psalm, therefore, may, perhaps, without impropriety, be regarded as furnishing evidence of the early manifestation of a disposition on the part of David to study public affairs, and of an early manifestation of a knowledge on that subject which was regarded as above his years and his station; and, at the same time, of his readiness to profit by rebuke, and to examine his real motives; and of his consciousness that he was not actuated by self-confident and aspiring views. The psalm manifests a humble spirit, and a spirit of confident trust in God. If the interpretation thus suggested could be confirmed - or if it may be allowed - the psalm would be one of the most valuable records of the early life and character of David. It would add to the interest of this conjecture, if we might suppose that this psalm was left among the effusions of his early years - among, as we should say, his “private papers,” and was discovered after he was dead, and was then arranged and published among these “Songs of Degrees.”



Verse 1
Lord, my heart is not haughty - Though this is charged upon me; though I may have said things which seem to imply it; though this might appear a just inference from my conduct - yet I am conscious that this is not my real character. What I have said was not the result of ambition.

Nor mine eyes lofty - I am conscious that I am not ambitious and aspiring - as I am accused of being. What I have said is not the result of such a feeling, nor should such a charge be brought against me.

Neither do I exercise myself - Margin, as in Hebrew, walk. I do not walk about among such things; I do not pry into them; I do not meddle with them. What I have said or done is not, as has been said concerning me, the result of a meddlesome and interfering spirit. It may seem to be so; my own consciousness tells me it is not so. The interpretation put upon my conduct may be natural; but I am conscious to myself that it is not the right interpretation.

In great matters, or in things too high for me - Margin, as in Hebrew, wonderful. The word wonderful would apply to matters suited to excite astonishment by their vastness, or their unusual nature - as prodigies or miracles; and then, great and lofty truths. It would apply also to things which might be regarded as far above the capacity of a child, or of one in obscure life, and with slight advantages of education; and, as above suggested, it may have been the accusation brought against him, that, in respect to public matters, matters of state - or to the more elevated doctrines of religion - he had manifested a spirit unbecoming one in early years, and of humble rank, and that this indicated a desire to meddle with matters which he could not understand, and which could not pertain to him. He was conscious, he says, that he was not actuated by that spirit.



Verse 2
Surely I have behaved and quieted myself - Margin, as in Hebrew, my soul. The Hebrew is, “If I have not soothed and quieted my soul.” This is a strong mode of affirming that he had done it. The negative form is often thus used to denote a strong affirmation. The full form would be, “God knows if I have not done this;” or, “If I have not done this, then let me bear the consequences; let me be punished.” The idea is that he was conscious he had done this. Instead of being arrogant, proud, and ambitious - instead of meddling with matters above him, and which did not belong to him, he had known his proper place. He had been gentle, calm, retiring. The word rendered behaved means properly to be even or level; then, in the form used here, to make even, smooth, or level; and it is used here in the sense of calming the mind; smoothing down its roughnesses; keeping it tranquil. Compare the notes at Isaiah 38:13, in our version, “I reckoned” (the same word as here) “till morning,” but where the correct translation would be, “I composed or calmed myself until morning.” So the meaning here is, that he had kept his mind calm, and even, and gentle.

As a child that is weaned of his mother - See Isaiah 28:9. There have been very various interpretations of this passage. See Rosenmuller in loc. Perhaps the true idea is that of a child, when weaned, as leaning upon its mother, or as reclining upon her breast. As a weaned child leans upon its mother. That is, as a child, accustomed to the breast, and now deprived of it, lays its head gently where it had been accustomed to derive its nutriment, feeling its dependence, hoping to obtain nourishment again: not angry, but gently grieved and sad. A little child thus clinging to its mother - laying its head gently down on the bosom - languishing - looking for nourishment - would be a most tender image of meekness and gentleness.

My soul is even as a weaned child - literally, “As a weaned child upon me my soul;” that is probably, My soul leans upon me as a weaned child. My powers, my nature, my desires, my passions, thus lean upon me, are gentle, unambitious, confiding. The Septuagint renders this in a different manner, and giving a different idea, “Had I not been humble, but exalted myself as a weaned child doth against its mother, how wouldst thou have retributed against my soul!” The Hebrew, however, requires that it should be otherwise interpreted. The idea is, that he had been gentle; that he had calmed down his feelings; that whatever aspirations he might have had, he had kept them under; that though he might have made inquiries, or offered suggestions that seemed to savor of pride or ambition, he had been conscious that this was not so, but that he had known his proper place, and had kept it. The sentiment here is, that religion produces a child-like spirit; that it disposes all to know and keep their right place; that to whatever inquiries or suggestions it may lead among the young, it will tend to keep them modest and humble; and that whatever suggestions one in early life may be disposed to make, they will be connected with a spirit that is humble, gentle, and retiring. Religion produces self-control, and is inconsistent with a proud, an arrogant, and an ambitious spirit.



Verse 3
Let Israel hope in the Lord … - The connection would seem to require us to understand this as the assertion of him who had been accused of thoughts which seemed to be too lofty. As the result of all his reflections (of those reflections for which he was rebuked and charged with pride, but which were really conceived in a modest spirit) - as expressing what he saw that seemed to be in advance of what others saw, or to indicate a habit of thought beyond his years - he says that there were reasons why Israel should hope in the Lord; that there was a foundation for confident trust; that there was that in the divine character which was a just ground of reliance; that there was that in the course of events - in the tendencies of things - which made it proper for the people of God, for the church, to hope, to confide, to feel assured of its ultimate and permanent safety. This would indicate the nature of the suggestions which he had expressed, and which had exposed him to the charge of arrogance; and it would also indicate a ripe and mature habit of thinking, beyond what might be expected from one in very early life. All this was, probably, applicable to David in his early years, as to the reflections which might have foreshadowed what he would be in future; this was eminently applicable to David‘s Descendant - greater than he - who, at twelve years of age, astonished the Hebrew doctors in the temple with “his understanding and answers” Luke 2:47; this gives a beautiful view of modesty joined with uncommon gifts in early life; this shows what is always the nature of true religion - as producing modesty, and as prompting to hope.

132 Psalm 132 

Introduction
This psalm is simply entitled “A Song of Degrees.” The author of it is not known, nor can the occasion on which it was written be certainly ascertained. It would seem to have been composed in a time of public distress and disaster; when the affairs of the nation were in jeopardy, and especially when the line of the monarchy seemed about to fail, and the promises made to David seemed about to come to nought. It would have been a suitable occasion for such a psalm at the time immediately preceding the captivity in Babylon, or on the return from Babylon, when the throne was tottering or had fallen, and when God seemed to be about to forsake his house, the temple - or had forsaken it, and suffered it to fall to ruin. At such a time of national disaster, when it appeared as if the house of God was to be permanently destroyed, and the government to be overturned forever, it was natural and proper thus to make mention of the zeal, the toil, and the sacrifice of him who had sought a “habitation” for God; who had planned and labored that there might be a permanent dwelling-place for the Most High, and who had received gracious promises from God himself in regard to the permanent establishment of his family on the throne. It would be appropriate, also, to recall this as a foundation for the prayer that God would again visit Zion, and would fulfill the promises which he had given to David.

The psalm therefore consists properly of two parts:

I. A statement of the zeal of David for the ark, in securing a permanent abode for it, Psalm 132:1-8; and

II. A reference to the promises made to David and his posterity, and a prayer that these promises might be carried out and accomplished, Psalm 132:9-18.



Verse 1
Lord, remember David - Call to remembrance his zeal, his labor, his trials in order that there might be a permanent place for thy worship. Call this to remembrance in order that his purpose in thy cause may not be frustrated; in order that the promises made to him may be accomplished.

And all his afflictions - The particular trial here referred to was his care and toil, that there might be a settled home for the ark. The word used would not refer merely to what is specified in the following verses (his bringing up the ark to Mount Zion), but to his purpose to build a house for God, and - since he was not permitted himself to build it because he was a man of war, and had been engaged in scenes of blood, 1 Kings 5:3; 1 Chronicles 22:8 - to his care and toil in collecting materials for the temple to be erected by his son and successor. It is not, therefore, his general afflictions which are here meant, but his anxiety, and his efforts to secure a lasting place for the worship of God.



Verse 2
How he sware unto the Lord - The solemn oath which he took that he would make this the first object; that he would give himself no rest until this was done; that he would sacrifice his personal ease and comfort in order that he might thus honor God. This oath or purpose is not recorded in the history. The fair interpretation of this would be either

(1) that these words properly expressed what was in the mind of David at the time - that is, his acts implied that this purpose was in his heart; or

(2) that this vow was actually made by David, though not elsewhere recorded. Such a vow might have been made, and the remembrance of it kept up by tradition, or it might have been suggested to the author of the psalm by direct inspiration.

And vowed unto the mighty God of Jacob - See Genesis 49:24. The God whom Jacob worshipped, and who had manifested himself so signally to him as a God of might or power.



Verse 3
Surely I will not come into the tabernacle of my house - The tent of my dwelling; the place where I abide. Nor go up into my bed The couch of my bed, or where I sleep. I will make it my first business to find a dwelling-place for the Lord; a place where the ark may repose.



Verse 4
I will not give sleep to mine eyes … - There is no difference here between the words sleep and slumber. The meaning is, that the house of the Lord should be his first care.



Verse 5
Until I find out a place for the Lord - A place for the ark of God; a place where it may constantly and safely remain. The symbol of the divine presence rested on the mercy-seat, the cover of the ark, and hence, this was represented as the seat or the house of God.

An habitation for the mighty God of Jacob - Hebrew, “For the mighty One of Jacob.” The reference is to a permanent dwelling-place for the ark. It had been moved from place to place. There was no house appropriated to it, or reared expressly for it, and David resolved to provide such a house - at first, a tent or tabernacle on Mount Zion - and then, a more spacious and magnificent structure, the temple. The latter he was not permitted to build, though the purpose was in his heart.



Verse 6
Lo, we heard of it at Ephratah - Most probably this is the language of the contemporaries of David; or this is what they might be supposed to say; or this is what tradition reports that they did say. David‘s purpose, as referred to in the previous verses, is not recorded in the history, and the memory of the whole transaction may have been handed down by tradition. Or, this may be merely poetic language, expressing the feelings of those who, when sent out by David, or accompanying him, found the ark. Much difficulty has been felt in regard to this verse. There is no mention in the history of the fact that the ark was “heard of” at Ephrata, or that it was ever there. The name Ephrata - אפרתה 'ephrâthâh - is applied

(1) to a region of country to which was subsequently given the name Bethlehem, Genesis 35:16-19; Rth 4:11 .

(2) Properly to Bethlehem, a city of Judah, the full name of which was Bethlehem-Ephratah, Genesis 48:7; Micah 5:2.

(3) It is a proper name, 1 Chronicles 2:19, 1 Chronicles 2:50; 1 Chronicles 4:4.

(4) It may perhaps be the same as Ephraim.

Compare Judges 12:5; 1 Samuel 1:1; 1 Kings 11:26. Some have supposed the meaning to be, that they found it within the limits of the tribe of Ephraim, and that the word Ephratah is used here with reference to that; but this is a forced construction. It may have been indeed true that the ark was found within the limits of that tribe, but the word Ephratah would not naturally denote this; and, besides, the tribe of Ephraim was so large, and covered such an extent of territory, that this would convey no distinct information; and it cannot be supposed that the writer meant to say merely that they found it within the limits of a tribe. Nor can it mean that they actually found the ark at Ephrata, or Bethlehem, for this would not be true. A simple and natural interpretation of the passage has been suggested, which seems to make it plain: that, in their search for the ark, it was at Ephratah or Bethlehem that they first heard of it, but that they actually found it in the fields of the wood. It may seem strange that there should have been so much uncertainty about the ark as is here implied; that David did not know where it was; and that none of the priests knew. But, while it must be admitted that it seems to be strange, and that the fact is not of easy explanation, it is to he remembered that the ark was at one time in the possession of the Philistines; that when it was retaken it seems to have had no very permanent resting place; that it may have been removed from one spot to another as circumstances required; that it may have been committed now to one, and now to another, for safe keeping; and thus it might have occurred, in the unsettled and agitated state of affairs, that its exact situation might be unknown, and that a somewhat diligent search was necessary in order to find it We know too little of the times to enable us to pronounce upon the subject with much confidence.

We found it in the fields of the wood - Continuing our search, we found it there. Perhaps Kirjath-jearim, 1 Samuel 7:1; 1 Chronicles 13:5. It was to Kirjath-jearim that the ark was carried after it had been taken by the Philistines 1 Samuel 6:21. The literal meaning of the passage here is, “The fields of the wood” - or of Jear, where the word in Hebrew is the same as in Kirjath-jearim. The name Kirjath-jearim means Forest Town, or, city of the woods; and the allusion here is the same as in 1 Samuel 7:1. The interpretation, then, seems to be that they heard of the ark, or learned where it was, when they were at Ephrata or Bethlehem; but that they actually found it in the vicinity of Kirjath-jearim. The ignorance in the case may have been merely in regard to the exact place or house where it was at that time kept. Bethlehem was the home or city of David, and the idea is, that, when there, and when it was contemplated to remove the ark to Mount Zion, information or intelligence was brought there of its exact locality, and they went forth to bring it to its new abode or its permanent resting place.



Verse 7
We will go into his tabernacles - His tents, or the fixed resting place prepared for the ark. This is evidently language supposed to have been used on bringing up the ark into its place in Jerusalem: language such as they may be supposed to have sung or recited on that occasion.

We will worship at his footstool - See the notes at Psalm 99:5. The meaning is, the footstool of God: let us bow humbly at his feet. The language denotes profound adoration. It expresses the feelings of those who bare the ark to its assigned place.



Verse 8
Arise, O Lord, into thy rest - Into that which is appointed for its permanent place of repose, that it may no longer be removed from spot to spot. This is spoken of the ark, considered as the place where God, by an appropriate symbol, abode. That symbol - the Shechinah - rested on the cover of the ark. The same language was used by Solomon at the dedication of the temple: “Now, therefore, arise, O Lord God, into thy resting place, thou and the ark of thy strength,” 2 Chronicles 6:41.

Thou, and the ark of thy strength - The ark, the symbol of the divine power, as if the power of God resided there, or as if the Almighty had his abode there. Perhaps the language was derived from the fact that the ark, in the wars of the Hebrews against their foes, was a symbol of the divine presence and protection - that by which the divine power was put forth.



Verse 9
Let thy priests be clothed with righteousness - This is also substantially the same language that was used by Solomon at the dedication of the temple. See again 2 Chronicles 6:41. The idea is, that in the service of such a God, the priests, the ministers of religion, should be holy. The honor of religion demanded it. It was the first qualification of those who “served the altar;” a qualification without which all other endowments would be valueless. On the word clothed, see the notes at Psalm 35:26; compare Psalm 65:13; Psalm 93:1; Psalm 104:1; Isaiah 61:10; 1 Peter 5:5.

And let thy saints shout for joy - Thy holy ones; all who truly worship and honor thee. Let them be happy in such a God; in thy presence; in thy service. The fact that there is a God, and such a God, and that this God is ours - that we may serve him, glorify him, enjoy him - is suited to fill the mind with joy.



Verse 10
For thy servant David‘s sake - Because of the promise made to him; because of the zeal which he has shown in securing a place for the ark. Let it not be in vain that he has shown such a regard to the honor of God; let not the promises made to him fail. Such a prayer is proper now. There is nothing wrong in our beseeching God to carry out and accomplish the purposes cherished by his church for promoting the honor of his name; or for a child to pray that the purposes of a pious parent in regard to himself may not fail. It is an expression of nature - a desire that the labor and sacrifices of those who have gone before us should not be lost. This is the language of the author of the psalm, and of those for whom the psalm was composed. See Psalm 132:1. In view of all that David has done, do thou now show favor and mercy.

Turn not away the face of thine anointed - As if in displeasure, or in forgetfulness. The word anointed would refer to one who was set apart as a king, a priest, or a prophet. See the notes at Matthew 1:1. The word would be applicable to David himself, as the anointed king; in a higher sense it is applicable to the Messiah, the Christ. The reference here is probably to David himself, as if a failure to carry out his purposes in regard to the sanctuary, or to fulfill the promises made to him, would be a turning away the face from him; would be a mark of the divine displeasure against him. The prayer is, that God would carry out those purposes as if his face was continually turned with benignity and favor toward David.



Verse 11
The Lord hath sworn in truth unto David - He has made a gracious promise, confirmed by an oath, which we may plead in our present necessities. That promise was made “in truth,” that is, sincerely - so that it will certainly be carried out - so that we may appeal to God, on the ground of his faithfulness, to keep his word.

He will not turn from it - We may be certain that he will carry it out. We may appeal to him on the basis of that promise with the utmost confidence.

Of the fruit of thy body will I set upon thy throne - Margin, as in Hebrew, “of thy belly.” The throne would descend to his posterity, 2 Samuel 7:12; see the notes at Psalm 89:3-4.



Verse 12
If thy children will keep my covenant … - This was the condition implied in the promise - that they were to keep the law of God, and to serve and obey him. If they did not, they could not, of course, plead the promise. This principle is universal. We cannot plead any promise of God in our behalf, or in behalf of our children, unless we obey his commands, and are ourselves faithful to him. See the sentiment in this verse illustrated in the notes at Psalm 89:30-37.



Verse 13
For the Lord hath chosen Zion - He has selected it as the place where he will abide; the seat of his religion. This is a new plea or argument, and shows that the psalm had reference to Zion or Jerusalem, as then in danger, or as having been in danger. See the notes at Psalm 48:1-2.

He hath desired it for his habitation - A place where to abide. Its had selected this as the permanent place of his worship.



Verse 14
This is my rest for ever - My home; my permanent abode. I will no more remove from place to place - as when the ark was carried in the wilderness, and as it has been since; but Zion shall now be the fixed seat of religion. See the notes at Psalm 68:16.

Here will I dwell … - Permanently; constantly.



Verse 15
I will abundantly bless her provision - Margin, surely. Hebrew, “Blessing I will bless,” a strong affirmation, meaning that he would certainly do it; that he would do it in every way; that every needed blessing would be imparted. The word rendered provision is a cognate form of the word in Psalm 78:25, translated meat: “He sent them meat to the full.” It properly refers to food for a journey, but it is applicable to any kind of food. The original idea is that of food obtained by hunting - as game, venison: Genesis 25:28; Job 38:41. The meaning here is, that God would provide abundantly for their support.

I will satisfy her poor with bread - I will give them what they need. See the notes at Psalm 37:25.



Verse 16
I will also clothe her priests with salvation - See the notes at Psalm 132:9, where - instead of the word which in 2 Chronicles 6:41, as here, is “salvation,” we find the word “righteousness.” The promise here corresponds to the prayer in Psalm 132:9. It is a reason why God should interpose. What they prayed for Psalm 132:9, had been expressly promised, and that promise is now urged as a plea why the prayer should be granted.

And her saints shall shout aloud for joy - See Psalm 132:9. In 2 Chronicles 6:41 the prayer is, “And let thy saints rejoice in goodness.” The sense is not materially varied. The Hebrew is, “And let thy saints rejoicing rejoice;” that is, let them shout, shout; let them be full of joy.



Verse 17
There will I make thy horn of David to bud - The horn was an emblem of power; and then, of success or prosperity. See the notes at Luke 1:69. The word rendered “to bud” means to grow, or to shoot forth as a plant, or as grass grows; and then it may be applied to anything which shoots forth or grows. The allusion here would seem to be to a horn as it shoots forth on the head of an animal. So David would be endowed with growing strength; would have the means of defending himself against his enemies, and of securing victory. The language had no original reference to the Messiah, but it is not improperly applied to him (as springing from David) in Luke 1:69. On the word horn, see the notes at Psalm 75:4. Compare Psalm 89:17, Psalm 89:24; Psalm 92:10; Psalm 112:9; Daniel 7:8; Daniel 8:5.

I have ordained a lamp for mine anointed - Margin, a candle. I have appointed; that is, I have given him that which will always be as a lamp or guide to him; that by which he will see to walk. I have given him true and precious promises, which will be to him as a lamp, a candle, a lantern is to one walking in the night. See Psalm 18:28, note; Psalm 119:105, note.



Verse 18
His enemies will I clothe with shame - They shall be so confounded that shame shall seem to cover them as a garment. See the notes at Psalm 109:29. That is, David would be triumphant.

But upon himself shall his crown flourish - His crown shall be as a fresh, blooming garland. The Hebrew word used here may mean either to glitter, or to flower, to fiourish or bloom. As applied to a crown, it may mean either that it would sparkle or glitter, as set with precious stones - or (under the idea of a garland) it may mean that it would appear to bloom or blossom. In either case it denotes success, joy, triumph - and is a promise of prosperity to David as a king. This was a part of the promise referred to by the psalmist, and a ground of the plea in the psalm. God had made these precious promises to David and his posterity; and now, in a time of sorrow and disaster, when the glory of the crown seemed about to pass away, the psalmist, in the name of the people, and in language to be used by the people, prays that those ancient promises might be remembered and fulfilled. So, in a time of general religious declension, we may plead the promises, so rich and so abundant, which God has made to his church, as a reason for his gracious interposition, for his coming to revive his work.

133 Psalm 133 

Introduction
This psalm is entitled “A Song of Degrees of David.” It is one of the four in this collection ascribed to him, and there is no reason to doubt the correctness of the inscription. As to the occasion on which the psalm was composed, however, we have no information. Perhaps there was nothing special in the occasion which called it forth, since it may have been written at any time to set forth the beauty and the power of brotherly love. It may have been composed either for the service of the people when gathered in their annual festivals, or in view of the harmony - the beauty and order - evinced when they were thus gathered together.

The psalm is an illustration, in most beautiful language, of brotherly love, particularly in regard to its calm, and gentle, and sweet influence - like the ointment which flowed down from the head of the anointed priest, or like the gentle dew on Hermon or Zion. It is a psalm applicable alike to a church; to family; to a gathering of friends.



Verse 1
Behold - As if he looked upon such a gathering, and saw there the expressions of mutual love. This may have been uttered in the actual contemplation of such an assemblage; or it may have been a picture of the imagination.

How good - How good in itself; how proper; how suited to promote happiness, and to diffuse good influences abroad.

And how pleasant - The word used here means lovely, charming, attractive; that which fills the mind with delight, spoken of one beloved, 2 Samuel 1:26; of a place, Genesis 49:15; of words, Proverbs 15:26; of beauty or glory, as of Yahweh, Psalm 27:4. It is descriptive of the pleasure which we derive from a picture, from a landscape, from sweet sounds and gentle voices, or from love.

For brethren to dwell together in unity - Margin, even together. Hebrew, “The dwelling of brethren also together.” Perhaps the idea in the word “also” may be, that while the unity of brethren when separate, or as they were seen when scattered in their habitations, was beautiful, it was also pleasant to see them when actually assembled, or when they actually came together to worship God. As applicable to the church, it may be remarked

(1) that all the people of God - all the followers of the Redeemer - are brethren, members of the same family, fellow-heirs of the same inheritance, Matthew 23:8.

(2) There is a special fitness that they should be united, or dwell in unity.

(3) There is much that is beautiful and lovely in their unity and harmony. They are redeemed by the same Saviour; they serve the same Master; they cherish the same hope; they are looking forward to the same heaven; they are subject to the same trials, temptations, and sorrows; they have the same precious consolations. There is, therefore, the beauty, the “goodness,” the “pleasantness” of obvious fitness and propriety in their dwelling together in unity.

(4) Their unity is adapted to produce an important influence on the world, John 17:21. No small part of the obstructions to the progress of religion in the world has been caused by the strifes and contentions of the professed friends of God. A new impulse would be given at once to the cause of religion if all the followers of the Lord Jesus acted in harmony: if every Christian would properly recognize every other Christian as his brother; if every true church would recognize every other church as a church; if all ministers of the Gospel would recognize all other ministers as such; and if all who are Christians, and who walk worthy of the Christian name, were admitted freely to partake with all others in the solemn ordinance which commemorates the Saviour‘s dying love. Until this is done, all that is said about Christian union in the church is a subject of just derision to the world - for how can there be union when one class of ministers refuse to recognize the Christian standing, and the validity of the acts, of other ministers of the Lord Jesus - when one part of the Christian church solemnly refuses to admit another portion to the privileges of the Lord‘s table - when by their actions large portions of the professed followers of the Redeemer regard and treat others as having no claims to a recognition as belonging to the church of God, and as left for salvation to his “uncovenanted mercies.”



Verse 2
It is like the precious ointment upon the head - That is, which was poured upon the head of the high priest, when consecrated to the holy office. The Hebrew is, “the good ointment.” For a description of the ointment which was used in the consecration of the high priest, and the holy things of the sanctuary, see Exodus 30:22-30. Compare the notes at Isaiah 61:3, on the phrase “oil of joy.” Anointing with oil was common on festivals and joyous occasions (see the notes at Psalm 23:5), and hence, it became an emblem of anything joyous, happy, beautiful; and the idea seemed to be carried to the highest degree when it was connected with the anointing of a high priest to the sacred duties of his office. There is no other resemblance between the idea of anointing with oil and that of harmony among brethren than this which is derived from the gladness - the joyousness - connected with such an anointing. The psalmist wished to give the highest idea of the pleasantness of such harmony; and he, therefore, compared it with that which was most beautiful to a pious mind - the idea of a solemn consecration to the highest office of religion. The comparison is one which would not unnaturally occur to a Jew.

That ran down upon the beard - Descending from the head upon the long, flowing beard. The idea here is that of copiousness, or abundance - as if so much ointment was poured forth as to descend on the whole person, consecrating the entire man.

Even Aaron‘s beard - The word “even” here, introduced by our translators, weakens the force and beauty of the comparison. The psalmist had the simple image of Aaron before his mind, without intending to compare him with any other.

That went down to the skirts of his garments - literally, “to the mouth of his garment.” The idea is that the anointing oil was abundant enough to flow down so as to fall on his entire robe, diffusing a sweet fragrance all around. It is possible, though it may seem like a conceit, that the psalmist may have had an idea of unity in this, as if in the anointing of the high priest the whole man was consecrated, or was “united” in the consecration. It was not merely the head, but the beard, the raiment, the entire person, that partook of the fragrance of the anointing oil. Thus love in a Christian community is so abundant - so overflowing - that it spreads over all the spiritual body, the church; the same sweet and holy influence, represented by the oil of anointing, pervades all, and combines all in one.



Verse 3
As the dew of Hermon … - On the situation of Mount Hermon, see the notes at Psalm 89:12. The literal rendering of this passage would be, “Like the dew of Hermon which descends on the mountains of Zion.” According to our version two things are referred to: the dew of Hermon, and the dew on the mountains of Zion, But this is not in the original. There no dew is referred to but that which belongs to Hermon. It has, of course, been made a question how the dew of Hermon, a remote mountain, could be said to descend on the mountains of Zion, and our translators have sought to solve the difficulty by inserting the words “and as the dew.” Some have supposed that the proper interpretation is to refer the comparison in the passage to the dew of Hermon, and that all which follows is an application of the thought: “Like the dew of Hermon is the influence which comes down upon the mountains of Zion,” etc.

The most probable and plausible interpretation, however, it seems to me, is, that the mind of the poet was turned to the dew of Hermon - to the gentleness, and the copiousness, and the vivifying nature of that dew - diffusing beauty and abundance all around - and that he thought of that dew, or dew like that, as descending on the mountains of Zion. Not that the dew of Hermon actually descended there; but when changing the comparison, in illustration of brotherly love, from oil to dew, he most naturally thought (perhaps from some former observation) of the dew of Hermon, and immediately thought of Zion as if that dew descended there: that is, love, unity, and concord there would be as if the dew of Hermon should descend on the barren hills of Zion or Jerusalem, there diffusing beauty, abundance, fertility. The comparison of the influence of brotherly love, or unity, with dew is not a forced or unnatural one. So calm, so gentle, so refreshing on the tender grain, on the young plants, on the flowers, is dew, that it is a striking image of the influences which produce brotherly love and harmony.

For there the Lord commanded the blessing - He appointed that as the place of worship; as the seat of his residence; the source of all holy influences. See Psalm 78:67-69, note; Psalm 87:2, note.

Even life for evermore - literally, “Life to eternity.” That is, such influences go from that place as to lead to eternal life, or as to secure eternal life. It is in Zion, in his church, that he has made known the way to eternal life, and the means by which it may be obtained. To the end of the world this beautiful psalm will be sung in the church alike as expressing the charm which there is in unity among brethren and in the church; and as tending to promote that unity whose beauty it is designed to commend. Happy will be that day when the church shall be so united that it may be sung everywhere, as expressing what is, and not merely what should be.

134 Psalm 134 

Introduction
This is the last psalm of the collection or group called “Songs of Degrees,” and it is of the nature of a doxology as now sung in our places of worship. Its author is unknown. From anything that appears in the psalm itself, it may have been composed originally to occupy the very place which it does occupy here. The psalm is a summons to praise, and it would seem not improbable that it was designed to be sung by alternate choirs - the first Psalm 134:1-2 representing the people approaching the sanctuary, calling on those who habitually serve God there - the ministers of religion - to lift up their hands in the sanctuary and to praise the Lord; the second Psalm 134:3, the response of the priests or the ministers of religion, pronouncing a blessing on the people - a blessing as proceeding out of Zion.



Verse 1
Behold - As if calling attention to the fact that they were there, or had come.

Bless ye the Lord - Praise Yahweh. Making known their desire that God should be praised, and calling on those who presided over the public worship of the sanctuary to engage now in that service as expressive of their feelings.

All ye servants of the Lord - The priests or ministers of religion, appointed especially to this service.

Which by night stand in the house of the Lord - There was a class of singers in the temple who devoted the night, or a part of the night, to praise; and it is possible that this service may have been, as it was subsequently in some of the monasteries, continued by succeeding choirs, during the entire night. Thus in 1 Chronicles 9:33, it is said, “And these are the singers, chief of the fathers of the Levites, who remaining in the chambers were free, for they were employed in that work day and night.” This class is particularly addressed in this psalm, as if they were especially favored, or as if they especially possessed the ear of God in the silence of the night, and when the world slumbered around them. There is something favorable to devotion in the silence of the night; when the world sleeps; when we are alone with God; when it seems as if God would more particularly attend to our cry since the rest of the world is still, and does not (as it were) need his care. All this may be fancy; but the effect may be to make the mind more solemn, and better suited for devotion.



Verse 2
Lift up your hands in the sanctuary - Margin, In holiness. The Hebrew word properly means holiness, but it may be applied to a holy place. See Psalm 20:2. The lifting up of the hands is properly expressive of prayer, but the phrase may be used to denote praise or worship in general.

And bless the Lord - In the night-watches - while all around is still, - let there be one place where the voice of praise shall ascend on high.



Verse 3
The Lord that made heaven and earth - The great Creator of all things. This is probably the language of those who were thus employed in the service of the Lord at night; their response to the address in the first two verses.

Bless thee out of Zion - That is, bless those who thus approached the sanctuary, and called on those within to praise the Lord. This is the answer. Let the blessing of God rest on you. It is language showing that they appreciated the kind and encouraging salutation, and that they reciprocated the feelings and the good wishes of those who came to worship. In the name of the Lord whom they served, therefore, and appealing to him, they pronounced a blessing on those who thus approached the sanctuary. People do not come near the house of God - the place of public worship - with kind and sympathizing feelings without a blessing from the sanctuary, without a response that welcomes them, and that meets all their aspirations. There is always in Zion - in the church - a voice, by day and night, which pronounces a blessing on those who wish it well, who seek its good, and who desire to partake of the favor of God.

Out of Zion - That is, may God speak to you out of Zion; may he confer on you such blessings as properly go out of Zion; or such as Zion (or his church) can furnish. Go not away unblessed; go not without a token of divine favor - for God will bless you.



Footnotes:
135 Psalm 135 

Introduction
This psalm has no title in Hebrew; and the author, and the occasion on which it was written, are alike unknown. It is general in its character, though its imagery is taken mostly from Hebrew history.

The sole design of the psalm is to excite to the praise of God; or to show reasons for that praise. As grounds or reasons for this, the psalmist refers to the fact that God is good, Psalm 135:3; to the fact that he had chosen Jacob for himself, Psalm 135:4; to the greatness of God as seen in the works of nature, Psalm 135:5-7; to the history of the Hebrew people, Psalm 135:8-12; to the inability of idols to aid, Psalm 135:13-18; and, in view of all this, he calls on all classes of the people to praise the Lord, Psalm 135:19-21.



Verse 1
Praise ye the Lord - Hebrew, Hallelu-jah. Literally, “Praise Jah,” an abridged name for Yahweh. See the notes at Psalm 68:4.

Praise ye the name of the Lord - The same as praising God himself.

Praise him, O ye servants of the Lord - You who are especially designated or appointed to this service, Psalm 134:1.



Verse 2
Ye that stand in the house of the Lord - See the notes at Psalm 134:1. That is, those who were appointed to conduct the services of religion, the priests and Levites.

In the courts of the house of our God - The areas, or parts assigned for different classes of worshippers around the tabernacle and the temple. See the notes at Matthew 21:12; notes at Psalm 92:13.



Verse 3
Praise the Lord, for the Lord is good - See Psalm 107:1.

Sing praises unto his name, for it is pleasant - See Psalm 33:1; Psalm 92:1. The idea here is, that it is a source of happiness, and that it is proper in itself.



Verse 4
For the Lord hath chosen Jacob unto himself - The descendants of Jacob. He has selected them from among all the inhabitants of the earth to be his special people.

And Israel for his peculiar treasure - The word here rendered treasure, means that which is acquired; property; wealth. They were what God possessed, owned, or claimed among all the people of the earth as especially his own. He had chosen them; he had redeemed them; he had made them his own, and he regarded them with the interest with which anyone looks on his own property, the fruit of his own toil. See Exodus 19:5; Deuteronomy 7:6; Deuteronomy 32:9; 1 Kings 8:53.



Verse 5
For I know - I, as the representative of Israel, and speaking in the, name of the people. This is said as the foundation or the reason for praise. It was the thorough conviction of the psalmist that God was great above all who were claimed to be gods, and that he only was worthy of worship.

That the Lord is great - See the notes at Psalm 95:3.

And that our Lord is above all gods - All that are worshipped as gods.



Verse 6
Whatsoever the Lord pleased - God is an absolute sovereign. He has formed a plan, and has carried it out. He has made the world as he chose, and he has ordered all its arrangements according to his own pleasure. As a universal sovereign, he has a right to universal adoration. See the notes at Psalm 115:3.

In heaven, and in earth … - These are put for the universe; these are the universe. In these places - in all worlds - on the land and in the ocean - even in the profound depths of the sea, there is nothing which has not been placed there by his will, and which he has not arranged according to his eternal plan.



Verse 7
He causeth the vapours to ascend from the ends of the earth - The word rendered vapors means literally risings; things raised up; and it may be applied, therefore, to vapors or clouds. The Septuagint, the Latin Vulgate, and Luther render it clouds. It is among the proofs of the divine wisdom and power that he causes them to ascend contrary to the common law which drags all things down toward the earth. The arrangement by which this is done is among the most wise and wonderful of all the works of God. See Job 26:8, note; Job 38:25-28, notes.

He maketh lightnings for the rain - To accompany the rain. See the notes at Job 28:26.

He bringeth the wind out of his treasuries - Where he has, as it were, treasured it up, to be used when there should be occasion for it. See the notes at Job 38:22.



Verse 8
Who smote the firstborn of Egypt - As the last and the greatest of the plagues brought upon the Egyptians; the chief and crowning judgment under which they were made willing that the children of Israel should go, and which was in fact the judgment which secured their freedom. This is selected here evidently for this reason, instead of recounting all the plagues which were brought upon the Egyptians.

Both of man and beast - Exodus 11:5. Margin, as in Hebrew, From man unto beast. That is, including both; smiting both.



Verse 9
Who sent tokens and wonders - Tokens: that is, signs or evidences of the divine power. Wonders: things suited to impress the mind with awe; things outside of the ordinary course of events; things not produced by natural laws, but by the direct power of God. The allusion here is, of course, to the plagues of Egypt, as recorded in Exodus. See the notes at Psalm 105:27-36.



Verse 10
Who smote great nations … - To wit, those specified in the following verse.



Verse 11
Sihon king of the Amorites … - These are specimens of what was done, or instances of the mighty kings who were subdued. It is not pretended that all were enumerated. The subjugation of these nations and kings showed the power of God, and laid the foundation for praise.



Verse 12
And gave their land for an heritage … - See the notes at Psalm 111:6.



Verse 13
Thy name, O Lord, endureth for ever - Thou art the ever-living, the unchanging God. The generations of people pass away; the kingdoms of the earth change; the idols perish, but thou art the same. The object here seems to be to bring the image or the idea of God before the mind as he was when he performed these great works, as a God interposing in behalf of his people, and as worthy of praise. The idea is that he is the same now that he was then; and as he then impressed the world with a sense of his majesty and power, and as he then interposed in behalf of his people by mighty signs and wonders, we should feel that, being an unchangeable God, he can do it now, and is now equally worthy. of confidence, adoration, and praise.

And thy memorial - Thy remembrance; the memory of thyself. That is, What thou hast done to secure a remembrance among people is of such a nature as to make the same impression to all coming time. The events were such that the memory of them should never pass away from mankind.

Throughout all generations - Margin, as in Hebrew, To generation and generation. There never will be a generation on the earth, in the latest periods, to which the memory of these things should not be transmitted.



Verse 14
For the Lord will judge his people - He will interpose in their behalf by his judgments, or by directing the course of events in their favor. This language is copied literally from Deuteronomy 32:36: “For the Lord shall judge his people, and repent himself for his servants.” It is there a part of the song of Moses after the journey through the wilderness, after smiting the kings of the Amorites and of Bashan; and when, delivered from their enemies, the Israelites had come to the borders of the promised land, Deuteronomy 31. The language was, therefore, especially appropriate to the design of this psalm.

And he will repent himself concerning his servants - In behalf of his people. That is, he will do as if he repented, or had changed his mind. He will stay his judgments. He will not suffer his people to be destroyed. He will not permit the judgments which seemed to threaten their entire ruin to be carried out to the full. They shall be arrested midway as if God had then changed his mind. Of course, all this is language accommodated to human weakness, and to the manner of speaking among people.



Verses 15-18
The idols of the heathen are silver and gold … - To show more fully the propriety of praising God, and him alone as God, the psalmist instituted a comparison between him and idols, showing that the gods worshipped by the pagan lacked every ground of claim to divine worship and homage. They were, after all that could be done to fashion, to decorate, and to adorn them, nothing but silver and gold, and could have no better claim to worship than silver and gold as such. They had, indeed, mouths, eyes, ears, but they could neither speak, see, hear, nor breathe. The passage here is substantially the same as in Psalm 115:4-8; and the one was evidently copied from the other, though in the latter the description is in some respects amplified; but which was the original it is impossible to determine. See the notes at that passage.



Verses 19-21
Bless the Lord, O house of Israel … - This passage, also, is evidently an imitation of the passage in Psalm 115:9-13. The form in Psalm 115:9-13. It is an earnest call on all classes of the people to bless and praise the Lord. It is language expressive of overflowing joy; the utterance of a heart full of exalted conceptions of the majesty, the glory, and the mercy of God; of a heart which feels to the utmost the fitness of praise, and desires that all classes of people - priests and people - that all created things should unite in the praise of Yahweh. Who, in reading the psalm, can fail to catch the feelings of the psalmist, and to say Amen and amen!

136 Psalm 136 

Introduction
This psalm also has no title to indicate the author, or to explain the occasion on which it was composed. It is a psalm of very special construction, and stands alone in the form of its poetry. The peculiarity consists in repeating at the close of each verse the language “for his mercy endureth forever.” This is a kind of refrains, and may have been designed, in public worship, to be a response by a choir, or by the people. That it may have been intended to be so used cannot be disproved, nor can anyone show that such a response in public worship is, itself, improper or wrong. It is not certain, however, that it was meant to be so used; and it should not, therefore, be appealed to as proving that such responses are proper in public worship, whatever may be true on that point. It may have been merely a specimen of the poetic art among the Hebrews - one of the forms in which Hebrew poetry expressed itself. The subjects referred to as laying the foundation for the response in each verse - “for his mercy endureth forever,” are such as have been often introduced in the previous psalms, and will require but little additional illustration. The general idea is, that all these acts of the divine interposition - all that God has done, even though it seemed to be a display of power or of justice, of severity or of wrath - was, in fact, an illustration of the “mercy” of God, and laid a foundation for praise. That is, All this was connected with the good of his people, with favors to mankind, with the accomplishment of great and benevolent purposes, and, therefore, was expressive of mercy - a proof that the “mercy of God endures forever.”



Verse 1
O give thanks unto the Lord, for he is good - This whole verse is the same as Psalm 106:1, except that that is introduced by a Hallelujah. See the notes at that verse.

For his mercy endureth for ever - See also Psalm 106:1, note; Psalm 107:1, note. Literally, “For unto eternity his mercy.” That is, It is ever the same; it never changes; it is never exhausted; it is found in all his dealings - in all his acts toward his creatures, and ever will be.



Verse 2
O give thanks unto the God of gods - See Deuteronomy 10:17. The supreme God; the God superior to all that is called God, or that is adored by the nations of the earth; above all to whom the name God is ever applied.

For his mercy … - The ground of praise here is, that it is a characteristic of the supreme God that he is a merciful Being; that there is blended in his character eternal mercy with infinite power. Mere power might fill us with dread; power mingled with mercy, and able to carry out the purposes of mercy, must lay the foundation for praise.



Verse 3
O give thanks to the Lord of lords - The Lord or Ruler of all in authority - all kings, princes, rulers. He is supreme over all. This is an attribute of Divinity; yet this is ascribed to the Lord Jesus, thus proving that he is divine. See the notes at Revelation 19:16.

For his mercy … - The ground of praise here, as in the previous verse, is, that this God - the Supreme Ruler over all the potentates and magistrates of earth - is a merciful Being. He is kind and benignant toward those rulers, and through them to mankind.



Verse 4
To him who alone doeth great wonders - Miracles; marvelous things; things which spring from his direct and absolute power; things lying beyond the range of natural laws. See the notes at Psalm 72:18.

For his mercy … - For all these mighty wonders are performed in carrying out purposes of mercy. So the wonders which were done in Egypt were for the deliverance of an oppressed people; so the miracles performed by the Saviour and his apostles were to remove disease and pain, and to establish a religion of mercy; so the divine interpositions among the nations are to assert the principles of righteousness, to secure the reign of order and love, and to promote the welfare of mankind.



Verse 5
To him that by wisdom made the heavens - Made them in so wise a manner; where so much wisdom was manifested. See Proverbs 3:19; Proverbs 8:24-31.

For his mercy … - The making of the heavens was a manifestation of mercy and goodness as furnishing an abode for unfallen and holy beings; as a dwelling-place for redeemed sinners when they shall be removed there from the earth; and as, by their order, their beauty, their harmony, and their happy influences, tending to promote the happiness of man on earth.



Verse 6
To him that stretched out the earth above the waters - Genesis 1:1, Genesis 1:9; see the notes at Psalm 24:2.

For his mercy … - As an illustration of his benignity and kindness in preparing an abode for man, and for other creatures in the world. Whatever there is of life or happiness, on the continents and islands, has resulted from that act of God when “he made the dry land appear.”



Verse 7
To him that made great lights - Genesis 1:14. The sun and the moon are here particularly referred to.

For his mercy … - As manifested in all that has followed from the creation and diffusion of light - (all the beauty in the universe as seen; all the life, beauty, and vigor in the vegetable and animal world; all that there is of life and happiness in the universe - for there could be neither if darkness reigned everywhere); light, the emblem of happiness; the source of joy; the producer, in a great measure, of the beauties of the universe, and the revealer of those beauties everywhere. How can a man think of light and not praise its Author?



Verse 8
The sun to rule by day - Genesis 1:16. Margin, as in Hebrew, for the ruling of the day. That is, to control, as it were, the day; to determine its length - its beginning - its ending - to make it what it is.

For his mercy … - By all the blessings of day as distinguished from night and darkness - by all that the sun in his daily course does to diffuse life, joy, peace, comfort, happiness on the earth - by all that are warmed by its beams, cheered by its light, guided in labor, guarded from dangers - do we derive an argument for the mercy of God; by all this there is laid a foundation for his praise.



Verse 9
The moon and stars to rule by night - Genesis 1:16.

For his mercy … - As a proof also of his benignity and mercy. By all the beauty of the moon and stars in their course through the heavens - by all that there is in the harmony and order of their movements - by all that there is to make night less hideous and fearful - by all that there is to reveal a countless number of worlds whose existence could not have been discovered but for the night - by all that there is to guide the mariner on the ocean, enabling him to determine his position and to mark his course when on the deep - and therefore by all the blessings of navigation and commerce, binding the different parts of the world together, by all that there is in the “North-star,” fixed and true in guiding those who flee from bondage - by all these and kindred things without number, do we see the benignity, the goodness, the mercy of God, in forming the moon and stars “to rule by night.”



Verse 10
To him that smote Egypt in their first-born - Exodus 12:29. That is, he struck them down, or destroyed them, by his own direct power.

For his mercy … - It was in mercy to his people. It was the means of their deliverance from bondage, for the Egyptians would not otherwise have suffered them to depart. By all the results of their deliverance both to themselves and to mankind, the act was seen to be an act of mercy to the world. It was better for mankind that the Hebrews should be delivered even at this sacrifice than it would have been that they should not be brought into the promised land.



Verse 11
And brought Israel out from among them - From the land of Egypt. By all the wonders manifested in their deliverance, and in conducting them out of the land so that they should escape from their pursuers.

For his mercy … - His mercy in this respect was to be measured by all that there was of power in conducting them forth in safety, and by the results of it.



Verse 12
With a strong hand - A powerful hand; as by a hand that could grasp and subdue all that opposed.

And with a stretched-out arm - As if the arm were stretched out to strike with the utmost force, or to exert its utmost power. See Exodus 6:6; Deuteronomy 4:34; Deuteronomy 5:15; Deuteronomy 7:19; Deuteronomy 26:8; Jeremiah 32:21.

For his mercy … - The exertion of his power in delivering his people was the expression of a mercy, the consequences of which are to endure forever, for the results of that deliverance will never cease in the history of the world; will never cease in heaven.



Verse 13
To him which divided the Red sea into parts - More literally, “Parted it into parts;” made parts of that which before was unbroken and a whole. It was actually divided into two parts, so that the Hebrews passed between them: Exodus 14:21-22.

For his mercy … - This, too, was an exercise of mercy, or a manifestation of benevolence toward them and toward the world, to be measured by all the good which would result from it in itself, and by all the power which was put forth to effect it.



Verse 14
And made Israel to pass through the midst of it - Exodus 14:29.

For his mercy … - The mercy manifested in keeping the waves from returning on them and overwhelming them.



Verse 15
But overthrew Pharaoh and his host in the Red sea - Margin, as in Hebrew, shaked off. The word is applicable to a tree shaking off its foliage. Isaiah 33:9. The same word is used in Exodus 14:27: “And the Lord overthrew (Margin, shook off) the Egyptians in the midst of the sea,” He shook them off as if he would no longer protect them. He left them to perish.

For his mercy … - Their destruction was done in mercy to his people and to the world, for it was the means of deliverance to Israel. The death of a wicked man is a benefit to the world, and the act of removing him may be really an act of the highest benevolence to mankind. No wrong is done to such people, for they deserve to die; and the only service which can be rendered to the world through them is by their removal from the earth.



Verse 16
To him which led his people through the wilderness - For all the manifestations of his care during a period of forty years.

For his mercy … - That is, his mercy was to be measured by all the protection extended over them; by all the provision made for their needs; by all that God did to defend them; by all his interposition when attacked by their enemies; by safely bringing them to the land to which he had promised to conduct them.



Verses 17-22
To him which smote great kings - On this passage see the notes at Psalm 135:10-12. There is little difference in the two places, except that here the statement is divided by the refrain, “For his mercy endureth forever.” The idea in the whole passage, in view of the divine interposition in slaying the mighty kings, and in giving their land for a possession to the Hebrew people, is, that it was a proof of mercy and benevolence. It is benevolence to mankind and to the church of God - it is in the interests of humanity, of domestic peace, and of the charities of life, to remove wicked people from the world. This mercy may be manifested further, not merely in removing the wicked, but in transferring their possessions to those who will make a better use of them. Thus the possessions of these mighty kings, Sihon and Og, were transferred to the people of God, and lands which had been devoted to the service of blood, ambition, crime, pollution, and idolatry, became devoted to the service of religion and righteousness. In like manner, through the removal of a wicked man from the world by death, God may cause his wealth, accumulated by avarice and dishonesty, to be transferred to the hands of children who will make a good use of it - children converted as if in anticipation of this, and with a view to this. Among the highest expressions of mercy to the world may be, therefore, the removal of wicked princes in war - or the removal of wicked people, in other ranks of life, by death in any form.



Verse 23
Who remembered us in our low estate - When we were few in number; when we were a feeble people; when we were a people unable to contend with such mighty foes.

For his mercy … - By all that he did for us when thus feeble; by all his power put forth to defend us from our enemies, he has showed his mercy and kindness to us and to the world.



Verse 24
And hath redeemed us from our enemies - Has rescued or delivered us from all our foes; has given to us freedom and peace.

For his mercy … - By all that he has done in order to redeem us; and by all the prosperity, happiness, and peace which have followed as the result of that, he has showed his mercy. So it is in the greater work of the redemption of the soul. By all the love manifested in the gift of a Saviour - by all the sufferings and toils of his life - by his “agony and bloody sweat” in the garden of Gethsemane - by his “cross and passion,” by all the blessings of salvation here, all our peace, all our purity, all our consolations, all our hopes, and by all the glories of heaven hereafter - the mercy of God in our redemption is to be estimated and measured. Who can take the full account of it?



Verse 25
Who giveth food to all flesh - To all living things: all in the air, on the earth, in the waters. See the notes at Psalm 104:27-28; compare Psalm 115:16.

For his mercy … - All this is a proof of his benignity and kindness. To see this, it would be necessary to have a view of what is done every day in the providence of God to meet the needs of the countless multitudes thus dependent on him. Let it be remembered, also, that the needs of each insect, fowl, animal; fish, is to be provided for as an individual - and who can take in a full view of the care, the wisdom, the benevolence of what is done every day by the Father of all in providing for their needs? Let it be remembered, also, that this has been continned without ceasing from the foundation of the world, and will be demanded until its close, and then let us try to imagine what is necessary to be done to provide for the needs of all the dwellers in distant worlds - and who, in this view, can form any proper estimate of the wisdom and the goodness of God?



Verse 26
O give thanks unto the God of heaven - The God who reigns in heaven; whose home is heaven.

For his mercy … - In view of all this - of all that he does in heaven and on earth - let praise be ascribed to him. To know the measure of the praise due to him; to see how great is his “mercy,” it would be necessary to know all that he does in heaven and on earth. That will not be known here. It will constitute the theme of contemplation and praise forever and ever. Enough, however, is known here to show the propriety of repeating again, again, and again, as in this psalm, the language, “For his mercy endureth forever;” “For his mercy endureth forever;” “For his mercy endureth forever.”

137 Psalm 137 

Introduction
Though there is no title prefixed to this beautiful psalm, and no direct intimation as to the occasion on which it was composed, yet there can be no doubt as to the circumstances in which it was written. There is, indeed, no mention of the name of the author, and no possibility of recovering that name now, but there can be no doubt that it was composed by one of the exiles in Babylon - one who had witnessed and shared the sufferings of the exiles there, and who had also a lively recollection of the wrongs done to Jerusalem when it was attacked and destroyed by its foes. The writer was a Jew to the heart‘s core; an “Hebrew of the Hebrews;” embodying and expressing in this short psalm all that there was which was special in Hebrew feeling, patriotism, devotion. Nowhere else in a short compass is so much Judaism - so much Jewish piety - to be found concentrated as in this psalm. There is grief at their lonely and desolate condition in Babylon; profound and submissive silence in the midst of their troubles; indignation that they should be taunted and derided by their captors; a strong - earnest - supreme love for their native land; deep resentment at the remembrance of the many wrongs done to Jerusalem when it was destroyed; and an earliest invocation to God that he would remember those wrongs alike in relation to Edom and Babylon, and treat those wrong-doers as they deserved. It would seem most probable that the psalm was composed soon after the return from Babylon, and before the temple was finished - while the ruins of the city caused by the Edomites and Babylonians were visible everywhere. The combined remembrance of the insults in Babylon, and of the wrong done to the city at its capture, animates the poet, and fills his mind with this deep and burning indignation.



Verse 1
By the rivers of Babylon - The streams, the water-courses, the rivulets. There was properly only one river flowing through Babylon - the Euphrates; but the city was watered, as Damascus now is, by means of canals or water-courses cut from the main river, and conveying the water to different parts of the city. For a description of Babylon, see the introductory notes to Isaiah 13. If the reference here is to Babylon proper, or the city, the allusion would be to the Euphrates flowing through it; if to Babylonia, the allusion would be to the Euphrates, and the other rivers which watered the country, as the Tigris, the Chaboras, and the Ulai. As it is most probable that the captive Hebrews were not scattered through the empire, but were concentrated in one or a few places, it is, perhaps, not improper to understand this of Babylon itself.

There we sat down - There we were sitting. Perhaps a little company of friends; perhaps those assembled for worship; perhaps those who happened to come together on some special occasion; or, perhaps, a poetic representation of the general condition of the Hebrew captives, as sitting and meditating on the desolations of their native land.

Yea, we wept - We sat there; we meditated; we wept. Our emotions overpowered us, and we poured forth tears. So now, there is a place in Jerusalem, at the southwest corner of the area on which the temple was built, where the Jews resort on set occasions to weep over the ruins of their city and nation.

When we remembered Zion - When we thought on our native land; its former glory; the wrongs done to it; the desolations there; when we thought of the temple in ruins, and our homes as devastated; when we thought of the happy days which we had spent there, and when we contrasted them with our condition now.



Verse 2
We hanged our harps upon the willows - The harps once used to accompany the songs of praise and the service of God in the temple; the harps with which they had sought to beguile their weary hours, and to console their sad spirits in their captivity. The word rendered “willows” - ערבים ‛ărâbiym - used only in the plural, denotes the willow or osier, so called from its white, silvery leaves. Gesenius, Lexicon. Compare Isaiah 15:7. It is probable that the weeping willow - the willow with long pendulous branches - is here referred to. Trees in desert lands spring up along the courses of the streams, and appear, in the wide desolation, as long and waving lines of green wherever the rivers wind along. The course of a stream can thus be marked by the prolonged line of meandering green in the desert as far as the eye can reach. It has been objected to the statement here that the willow is not now found in the neighborhood of ancient Babylon, but that the palm is the only tree which grows there. I saw, however, in 1852, in James‘ Park in London, a willow-tree with a label on it, stating that it was taken from the site of ancient Babylon; and there seems no reason to doubt the correctness of the account. The willow may be less abundant there now than it was in former times, as is true of the palm. tree in Palestine, but there is no reason to doubt that it grew there. All that the psalm, however, would necessarily demand in a fair interpretation would be that there should have been even a single clump of these trees planted there, under which a little band of exiles may have seated themselves when they gave utterance to the plaintive language of this psalm.

In the midst thereof - In the midst of Babylon; showing that this referred to the city proper. They could not sing, such was their grief, though they had their harps with them; and they hung them up, therefore, on the branches of the trees around them; or, poetically, they were as dumb as if they had hung up their harps there.



Verse 3
For there they that carried us away captive - The Babylonians.

Required of us a song - Asked of us a song. The word does not express the idea of compulsion or force. Margin, as in Hebrew, words of a song. Perhaps the idea is that they did not merely ask music, but they wished to hear the words - the songs themselves - in which they were accustomed to praise God. This may have been a taunt, and the request may have been in derision; or it may have been seriously, and with no desire to reproach them, or to add to their sorrows. We are not to impute bad motives to others where there is no evidence that there are any, and where the supposition of good motives will answer just as well; and the expression here may have been a kind and natural wish to hear the songs of these foreigners - songs of which they might have heard much by report; perhaps songs which they had overheard them singing when they were in a less desponding state of mind, and when they sought to comfort themselves by these ancient national melodies. As the only reason assigned for not complying with this request was that they could not “sing the Lord‘s song in a strange land” Psalm 137:3, we are rather led to infer that there was no bad motive - no disposition to taunt and ridicule them by the request that was made.

And they that wasted us - Margin, laid us on heaps. The Hebrew word means a tormentor; properly, one who extorts lamentation from others, or who causes them to howl - to wit, under oppression or wrong. The Septuagint and Latin Vulgate render it, “They who led us away.” The general idea is, those under whom they were then suffering; or, who had caused these trials to come upon them.

Required of us mirth - literally, “Our tormentors, joy.” The Hebrew word means joy; and the sense is, that they asked them to give the usual indications of joy and happiness - to wit, a song. The language means, “Cheer up; be happy; give us one of the beautiful songs which you were accustomed to sing in your own land.” It may, indeed, have been in derision; but there is no proof that it was.

Saying, Sing us one of the songs of Zion - The songs - the sacred hymns - which you were accustomed to sing in worship in your own land.



Verse 4
How shall we sing the Lord‘s song - The song designed to celebrate his praise; that is, appropriate to the worship of Yahweh.

In a strange land - Far from our home; far from the temple; exiles; captives: how can we find spirit in such circumstances to sing? How can we do that which would be indicative of what we do not feel, and cannot feel - joy and happiness! The idea is not that those psalms or songs would be profaned by being sung there, or that there would be anything improper in itself in singing them, but that it would be misplaced and incongruous to sing them in their circumstances. It would be doing violence to their own feelings; their feelings would not allow them to do it. There are states of mind when the language of joy is appropriate and natural; there are states where the heart is so sad that it cannot sing.



Verse 5
If I forget thee, O Jerusalem - The meaning here is, that to sing in such circumstances would seem to imply that they had forgotten Jerusalem; that they were unmindful of its sorrows, and cared not that it was desolate. The remembrance of its calamities pressed hard upon them, and they could not do anything which would seem to imply that they had become unmindful of the sufferings that had come upon their nation. One will not make merry when a wife or child lies dying - or on the day of the funeral - or over the grave of a mother. A joyous and brilliant party, accompanied with music, feasting, dancing, when a friend has been just laid in the grave, when the calamities of war are abroad, when the pestilence is raging in a city, we feel to be untimely, unseemly, and incongruous. So these captives said it would be if they should make merry while their temple was in ruins; while their city was desolate; while their people were captives in a foreign land.

Let my right hand forget her cunning - Let my right hand forget its skill in music - all its skill. If I should now play on the harp - as indicative of joy - let the hand which would be employed in sweeping over its strings become paralyzed and powerless. Let the punishment come where it would seem to be deserved - on the hand which could play at such a time. So Cranmer held the hand which had been employed in signing a recantation of his faith in the fire, until it was burned off, and dropped in the flames.



Verse 6
If I do not remember thee - Equivalent to, “If I forget thee.” If I ever fail to remember thee; if I shall ever act as if I had forgotten thee. Singing in a strange land, among those who had perpetrated such wrongs in thee - appearing to be happy, cheerful, joyous, happy, merry there - would be understood to imply that I had ceased to remember thee, and cared nothing for thee.

Let my tongue cleave to the roof of my mouth - Compare Ezekiel 3:26. Let me be unable to speak; let my tongue be as it were attached to the upper part of the mouth, so that it could not be used. If I employ it in an unworthy purpose - in any way whereby it can be inferred that I have ceased to remember my native land, and the city of our solemnities, let my tongue be ever after useless. This language is often employed by Virgil: Vox faucibus haesit.

If I prefer not Jerusalem - literally, “If I do not cause to ascend.” That is, If I do not exalt Jerusalem in my estimation above everything that gives me pleasure; if I do not find my supreme happiness in that.

Above my chief joy - Margin, as in Hebrew, the head of my joy. The chief thing which gives me joy; as the head is the chief, or is supreme over the body. This is expressive of a great truth in regard to religion. Anything else - everything else - is to be sooner sacrificed than that. The happiness which is found in religion is superior to that found in every other source of enjoyment, and is preferred to every other. If either is to be sacrificed - the joy of religion, or the pleasure derived from society, from the frivolous world, from literature, from music, from dancing, from works of art - it will be the latter and not the former. There are other sources of joy which are not in any way inconsistent with religion: the joy of friendship; of domestic life; of honorable pursuits of the esteem of people. So of music, the arts, gardens, literature, science. But when one interferes with the other, or is inconsistent with the other, the joy of the world is to be sacrificed to the joy of religion. When the joy of religion is sacrificed for the joy of the world, it proves that there is no true piety in the soul. Religion, if it exists at all, will always be supreme.



Verse 7
Remember, O Lord, the children of Edom - The Edomites; the people of Idumea. On the situation of Edom or Idumea, see introductory notes to Isaiah 34.

In the day of Jerusalem - In the day when Jerusalem shall be restored; in the day when punishment shall be inflicted on the nations that destroyed it; then, do not forget the Edomites, who took so large and so active a part in its overthrow. This is to be understood as a continued “remembrance” of Zion; as a purpose not to “forget” Jerusalem. The psalmist, representing the feelings of the captives in Babylon, says, that so far from doing anything which would imply a forgetfulness of their native land - as singing cheerful songs there might be understood to be, they would do everything to call Jerusalem to remembrance. They would remember her former splendor; they would remember her desolations; they would go further - they would not forget those who had brought these calamities upon her; those who had done most for her overthrow. As among the most prominent, they would remember particularly the ancient; enemies of their nation - the Edomites - who had been among the most active in its destruction, and who had united with the Babylonians in the work of ruin. They would remember all this; and they prayed God that he also would remember the desolation itself, and all the actors in that work of desolation.

Who said - Implying that they had been associated with the Babylonians in the destruction of the city. On the hostility of that people to the Hebrews, and the grounds of their hostility - and on their agency as united with the Babylonians in destroying Jerusalem, and the divine vengeance threatened them on that account - see, as above, the introduction to Isaiah 34.

Rase it, rase it - Margin, as in Hebrew, make bare. That is, Strip it of everything - temple, houses, ornaments, fountains - and leave it a bare and naked rock. Let nothing remain but the rocks - the foundations - on which it is built. In the history of the Edomites, as stated in the introduction to Isaiah 34, there were abundant facts to show that they were particularly zealous and active in seeking the destruction of the hated city. This verse and the one following constitute a portion of the “imprecatory” Psalms; of those which seem to cry for vengeance, and to manifest a revengeful and unforgiving spirit; the portion of the Psalms which has been regarded as so difficult to be reconciled with the forgiving spirit enjoined in the gospel. On this subject, see the General Introduction, Section 6.



Verse 8
O daughter of Babylon - That is, Babylon itself; the city of Babylon. On the word “daughter” as thus used, see the notes at Isaiah 1:8.

Who art to be destroyed - Certainly to be destroyed; of whose destruction there are fixed and absolute prophecies. See the notes at Isaiah 13:19-22.

Happy shall he be that rewardeth thee as thou hast served us - Margin, that recompenseth unto thee thy deed which thou didst to us. Literally, “Happy shall he be who shall repay to thee the recompence which thou hast recompensed unto us.” The idea is, who shall repay thee for thy treatment of us; or, as we should say in common language, “Who shall pay thee back?” That is, he will be esteemed a fortunate man who is made the instrument of inflicting deserved punishment on a city so guilty and so cruel. He will acquire fame and honor by doing it; his name will be made known abroad and perpetuated among people. In fact, the name of Cyrus, who conquered Babylon, is among the names of the most celebrated of conquerors; and the manner in which he took Babylon and overthrew the government and kingdom, has given him a most eminent place among successful princes and conquerors.



Verse 9
Happy shall he be that taketh … - Margin, as in Hebrew, rock. This refers to what was not uncommon in ancient warfare, as it is now among savage tribes - the indiscriminate slaughter of those of all ages, and of both sexes, in war. It was expressly foretold of Babylon that this would occur (see Isaiah 13:16, and the notes at that place), and there may be a reference here to that prediction, and the psalmist may mean to say that the man would be accounted happy, or would be happy, who wreaked vengeance on Babylon in carrying out that prophecy. The idea is, “This will certainly occur, for it is foretold, and happy or fortunate will he be who is the instrument in fulfilling it.” Compare 2 Kings 8:12; Nahum 3:10; Hosea 13:16. See also Homer, II xxii. 63,373, following It is impossible to reconcile such barbarous customs with the idex of “honorable war,” or with the principles of war as carried on among “civilized” nations now.

It should be added, however, that there is much - very much - that is practiced in war by “civilized” nations still, which it is equally impossible to reconcile with any just notions of morality or humanity, and which in coming ages, and when people shall come to view things aright, will seem to the people of those times to be not less monstrous, strange, and barbarous. In regard to this passage, we are not necessarily to suppose that the author of the psalm approved of this, or desired it, or prayed for it. He looked forward to the fulfillment of a prediction; he saw that a just and terrible judgment would certainly come upon Babylon; he expressed that in the common language of the times, and states the manner in which it would occur; he described the feelings - the gratification - of those who would execute the divine purpose in the overthrow of Babylon; he referred to the estimate in which the conqueror would be held by people, and the glory of the achievement as giving him fame among people.

It must be admitted that the feelings of the author of the psalm appear to accord with this; that he considers it proper that the city should be destroyed; and that he regards its overthrow as a righteous judgment, and as a thing to be desired in the divine administration. It is true that he might approve of such an overthrow, and see it to be right - he might describe the feelings of those by whom it would be done, their joy, their exultation, and even their barbarity, without himself approving of their barbarity, or sympathizing with their feelings, or partaking of their spirit; but still it cannot in fairness be denied that there is an apparent approval of the act here referred to, which savors more of imprecation than forgiveness, and which is apparently prompted more by the spirit of revenge than by a desire of just punishment. On this subject, however, see the General Introduction, Section 6 (4); and the notes at Psalm 109:10. A correct record may be made, whether of facts or of feelings, without any design of expressing either approbation or disapprobation on the part of the historian, the prophet, or the poet.

138 Psalm 138 

Introduction
This is the first of a series of eight psalms Psalm 138:3, Psalm 138:7, and it expresses confidence that God would interpose in the future in behalf of the author, as he had done in the past; and it is, therefore, adapted to inspire confidence and hope in all who are called to pass through scenes of trial. The psalm does not admit of any particular analysis.



Verse 1
I will praise thee with my whole heart - Reserving nothing m my heart to give to idols or to other gods. All that constitutes praise to God as God, he would address to him alone. He would use no language, and cherish no feeling, which implied a belief that there was any other God; he would indulge in no attachment which would be inconsistent with supreme attachment to God, or which would tend to draw away his affections from him. See the notes at Psalm 9:1.

Before the gods will I sing praise unto thee - The idols; all idols; in preference to them all. This does not mean that he would do this in the presence of other gods; but that Yahweh should be acknowledged to be God in preference to any or all of them.



Verse 2
I will worship - I will bow down and adore.

Toward thy holy temple - See the notes at Psalm 5:7. The word temple here undoubtedly refers to the tabernacle.

And praise thy name for thy loving-kindness - Praise thee for thy benignity; thy mercy; thy benevolence.

And for thy truth - Thy truthfulness; thy faithfulness to thy promises.

For thou hast magnified thy word - Thou hast made it great. Compare Isaiah 42:21. The reference here is to the promises of God, and especially to the promise which God had made to David that the Messiah would descend from him. Compare Psalm 19:1-14. There are very many points in relation to God, of the highest interest to mankind, on which the disclosures of science shed no light; there are many things which it is desirable for man to know, which calmer be learned in the schools of philosophy; there are consolations which man needs in a world of trouble which cannot be found in nature; there is especially a knowledge of the method by which sin may be pardoned, and the soul saved, which can never be disclosed by the blow-pipe, the telescope, or the microscope. These things, if learned at all must be learned from revelation, and these are of more importance to man as a traveler to another world than all the learning which can be acquired in the schools of philosophy - valuable as that learning is.



Verse 3
In the day when I cried - Referring to some former period of his life when he was in trouble.

Thou answeredst me - In the very day when I called, thou gavest me the answer: that is, immediately.

And strengthenedst me with strength in my soul - literally, “Thou didst embolden - or, didst make me courageous with strength.” Thou didst enable me to meet danger, and to overcome fear. It would seem probable that this was on some occasion when he was in danger from his enemies.



Verse 4
All the kings of the earth shall praise thee … - That is, kings, princes, and rulers shall learn the words of promise; shall be made acquainted with the words which thou hast graciously spoken, and with their fulfillment, and shall be led to praise thee. This refers to a time, of which frequent prophetic mention is made in the Scriptures, when kings and rulers shall be converted to the true religion, and when they shall act an important part, by their example and influence, in maintaining and diffusing it. Compare Psalm 68:31-32; Isaiah 49:23.



Verse 5
Yea, they shall sing in the ways of the Lord - In the ways which God has appointed. They shall join with all that love him - with the humblest of the people - in acknowledging God. Kings and people shall thus bow before God in common acts of praise, and as being on the same level before him. As people, as sinners, as redeemed, as traveling to the grave, they are all alike before God.

For great is the glory of the Lord - Great is his character; great his dignity; great his honor; and all this will be seen to be so when those of most exalted rank thus worship and adore him. The most lofty on earth shall acknowledge that there is one who is more exalted than they are, and their own dignity and splendor shall thus contribute to deepen the impression of the honor and glory of God.



Verse 6
Though the Lord be high - This might be rendered “For lofty is Yahweh - and the humble he sees - and the proud he knows from afar.” The idea is, that God - so high and exalted - sees and knows all of every rank among people. The mind of the psalmist had been impressed with a sense of the greatness and majesty of God, but (as if it might be said that one so great could not regard man, so humble and insignificant) he adds, that the fact of God‘s exaltation does not prevent his noticing the affairs of people: that the lowly in life need not fear lest they should be overlooked; the proud need not hope that they will escape the notice of his eye.

Yet hath he respect unto the lowly - Those in humble life; the obscure; the unknown. It does not mean here that he has any special favor toward them, but merely that he sees them. Their low and obscure condition does not prevent his observing them, and they need have no fear that he will overlook them, or that they will be forgotten. Compare the notes at James 4:6; notes at 1 Peter 5:5.

But the proud - Those of lofty rank, and of lofty feelings; the haughty.

He knoweth afar off - From afar. Though he is exalted - though he is in heaven - yet he is not so far removed but that he sees them, and knows them altogether. Distance from him is no protection for them; nor can the wicked hope to escape notice from the fact that God reigns over distant worlds.



Verse 7
Though I walk in the midst of trouble - Though I am in the low vale of sorrow, I shall not be overlooked or forgotten. This implies that the writer was then in trouble, and it expresses the conviction that whenever he should be in trouble God would remember him, and give him life and strength.

Thou wilt revive me - Thou wilt cause me to live; thou wilt give me life. Psalm 30:3. Compare the notes at Psalm 71:20. The meaning is, Thou wilt give me life - vigor - strength - to bear the trouble.

Thou shalt stretch forth thine hand - As one does when he is about to inflict a blow.

Against the wrath of mine enemies … - In reference to all their attempts to destroy me. Thou wilt meet their wrath by thy power, and I shall be safe.



Verse 8
The Lord will perfect that which concerneth me - He will complete what he has begun. He will not begin to interpose in my behalf, and then abandon me. He will not promise to save me, and then fail to fulfill his promise. He will not encourage me, and then cast me off. So of us. He will complete what he begins. He will not convert a soul, and then leave it to perish. “Grace will complete what grace begins.” See the notes at Philemon 1:6.

Thy mercy, O Lord, endureth for ever - See the notes at Psalm 136:1.

Forsake not the works of thine own hands - What thou hast made; what thou hast begun to do. Do not leave me to perish. Prayer is one of the means - and an essential means - by which the saints are to be kept unto salvation. The doctrine of the “perseverance of the saints.” is not inconsistent with prayer, but rather prompts to it; and he who professes to rely on that doctrine, and feels so safe that he does not need to pray, and does not pray, gives certain evidence that he has never been converted, and has no true religion.

139 Psalm 139 

Introduction
This psalm purports to be a psalm of David, and there is no reason to doubt that it is properly attributed to him. See introduction to Psalm 138:1-8. At what time it was composed is, however, unknown. It contains reflections which might have occurred at any period of his life; yet it would seem most probable that it was not written in his early years, but that it is a record of his most mature thoughts on a great and very important subject.

The psalm relates to the omnipresence of God, and contains such reflections as would occur to one meditating on that attribute of the Deity. It is the most distinct and full statement of that doctrine which is to be found in the Hebrew Scriptures, and the doctrine is presented in language which has never been surpassed for sublimity and beauty. The leading idea in the psalm seems to be that of comfort from the fact that God is everywhere; that he knows all that pertains to us; that we can never be hidden from his view; that he has known us from the beginning; that as he fashioned and formed us - making us what we are - he knows all our necessities, and can supply them. The psalm consists of three parts:

I. A celebration of the Omniscience and Omnipresence of God, as a ground of confidence and hope, Psalm 139:1-6.

(b) The fact that he is everywhere present, Psalm 139:7-12.

(c) The fact that all in our past life has been known to God; that he has created us, and that his eye has been upon us from the beginning of our existence, Psalm 139:13-16.

(d) The fact that his thoughts toward us are precious, and numberless as the sand, Psalm 139:17-18.

II. The feelings of the psalmist in relation to the acts of the wicked as a proof that he loved God, Psalm 139:19-22. These reflections seem to have sprung from his contemplation of the divine character and perfections, as leading him to hate all that was opposed to a Being so pure, so benevolent, so holy. On looking into his own heart, in view of what God was, he was conscious that he had no sympathy with the enemies of God as such; that such was his love for the character of God, and such his confidence in him, that he could have nothing in common with them in their feelings toward God, but wished to be dissociated from them forever.

III. The expression of a desire that, as God saw all the recesses of the human soul, he would search his heart, and would detect any evil he might see there, and deliver him from the evil, and lead him in the way which conducted to life eternal, Psalm 139:23-24. Anyone may feel, and must feel, that after all which he knows of himself - after all the effort which he makes to ascertain what is within his heart - there are depths there which his eye cannot penetrate, and that there may be sins of thought and feeling there which he has not detected; but it is only from the consciousness of sincerity, and a true desire to honor God, that one can pray that God would search him, and that he would detect and bring out every form of sin which he may see concealed and lurking in the soul He who can sincerely offer this prayer is a pious man.



Verse 1
O Lord, thou hast searched me - The word rendered searched, has a primary reference to searching the earth by boring or digging, as for water or metals. See Job 28:3. Then it means to search accurately or closely.

And known me - As the result of that search, or that close investigation. Thou seest all that is in my heart. Nothing is, or can be, concealed from thee. It is with this deep consciousness that the psalm begins; and all that follows is but an expansion and application of this idea. It is of much advantage in suggesting right reflections on our own character, to have this full consciousness that God knows us altogether; that he sees all that there is in our heart; that he has been fully acquainted with our past life.



Verse 2
Thou knowest my downsitting … - In the various circumstances of life, thou knowest me. Thou knowest me in one place as well as in another. I cannot so change my position that thou will not see me, and that thou wilt not be perfectly acquainted with all that I say, and all that I do. In every posture, in every movement, in every occupation, thou hast a full knowledge of me. I cannot go out of thy sight; I cannot put myself into such a position that thou wilt not see me.

Thou understandest my thought - Hebrew, “As to my thought.” That is, Thou seest what my plans are; what I design to do; “what I am thinking about.” A most solemn reflection! How unwilling would bad people be - would even good people be - to have those round about them know always “what they are thinking about.”

Afar off - Not when the “thought” is far off; but “thou,” being far off, seest us as clearly as if thou wert near. I cannot go to such a distance from thee that thou wilt not see perfectly all that I am thinking about.



Verse 3
Thou compassest my path … - Margin, “winnowest.” The Hebrew word - זרה zârâh - means properly “to scatter,” to cast loosely about - as the wind does dust; and then, to winnow - to wit, by throwing grain, when it is thrashed, up to the wind: Isaiah 30:24; Jeremiah 4:11; Rth 3:2 . Then it means “to winnow out;” that is, to winnow out all the chaff, and to leave all the grain - to save all that is valuable. So here it means that God, as it were, “sifted” him. Compare Isaiah 30:28; Amos 9:9; Luke 22:31. He scattered all that was chaff, or all that was valueless, and saw what there was that was real and substantial. When it is said that he did this in his “path and his lying down,” it is meant that he did it in every way; altogether; entirely.

And art acquainted with all my ways - All the paths that I tread; the whole course of my life. All that I do, in all places and at all times, is fully known to thee.



Verse 4
For there is not a word in my tongue - All that I say; all that I have power to say; all that I am disposed at any time to say.

But lo, O Lord, thou knowest it altogether - All that pertains to it. What is “said,” and what is “meant.” Merely to “hear” what is spoken does not imply necessarily a full knowledge of what is said - for it may be false, insincere, hypocritical. God knows exactly what is said and what is “meant.”



Verse 5
Thou hast beset me behind and before - The word rendered “beset” - צור tsûr - means properly to press; to press upon; to compress. It has reference commonly to the siege of a city, or to the pressing on of troops in war; and then it comes to mean to besiege, hem in, closely surround, so that there is no way of escape. This is the idea here - that God was on every side of him; that he could not escape in any direction. He was like a garrison besieged in a city so that there was no means of escape. There is a transition here (not an unnatural one), from the idea of the Omniscience of God to that of His Omnipresence, and the remarks which follow have a main reference to the latter.

And laid thine hand upon me - That is, If I try to escape in any direction I find thine band laid upon me there. Escape is impossible.



Verse 6
Such knowledge is too wonderful for me - literally, “Wonderful knowledge away from me,” or, more than I can comprehend. It is beyond my reach; it surpasses all my powers to comprehend it.

It is high, I cannot attain unto it - It is so exalted that I cannot grasp it; I cannot understand how it can be.



Verse 7
Whither shall I go from thy spirit? - Where shall I go where thy spirit is not; that is, where thou art not; where there is no God. The word “spirit” here does not refer particularly to the Holy Spirit, but to God “as” a spirit. “Whither shall I go from the all-pervading Spirit - from God, considered as a spirit?” This is a clear statement that God is a “Spirit” (compare John 4:24); and that, as a spirit, he is Omnipresent.

Or whither shall I flee from thy presence? - Hebrew, From his face; that is, where he will not be, and will not see me. I cannot find a place - a spot in the universe, where there is not a God, and the same God. Fearful thought to those that hate him - that, much as they may wish or desire it, they can never find a place where there is not a holy God! Comforting to those that love him - that they will never be where they may not find a God - their God; that nowhere, at home or abroad, on land or on the ocean, on earth or above the stars, they will ever reach a world where they will not be in the presence of that God - that gracious Father - who can defend, comfort, guide, and sustain them.



Verse 8
If I ascend up into heaven - The word “heaven” here, in the original is in the plural number - “heavens,” - and includes all that there is above the earth - the highest worlds.

If I make my bed - Properly, “If I strew or spread my couch.” If I should seek that as the place where to lie down.

In hell - Hebrew, “Sheol.” See the notes at Isaiah 14:9, where the word is fully explained. The word here refers to the under-world - the abodes of the dead; and, in the apprehension of the psalmist, corresponds in depth with the word “heaven” in height. The two represent all worlds, above and below; and the idea is, that in neither direction, above or below, could he go where God would not be.

Thou art there - Or, more emphatically and impressively in the original, “Thou!” That is, the psalmist imagines himself in the highest heaven, or in the deepest abodes of the dead - and lo! God is there also! he has not gone from “him”! he is still in the presence of the same God!



Verse 9
If I take the wings of the morning - literally, “I will take the wings of the morning.” That is, I will take this as a supposable case; I will imagine what would occur, should I be able to take to myself the wings of the morning, and endeavor to escape “by flight” from the presence of God, or go where he could not pursue me, or where he would not be. The “wings of the morning” evidently mean that by which the light of the morning “seems to fly” - the most rapid object known to us. It is not to be supposed that the psalmist had an idea of the exact velocity of light, but to him that was the most rapid object known; and his language is not the “less” striking because the laws of its flight have become accurately known. The word rendered “morning” refers to the dawn - the daybreak - the Aurora - the “first” beams of the morning light. The beams of light are in fact no swifter then than at any other time of the day, but they seem to be swifter, as they so quickly penetrate the darkness.

And dwell in the uttermost parts of the sea - The end of the sea; that is, the “west,” as the sea referred to undoubtedly is the Mediterranean, which was west of Palestine, and which became another name for the west. The idea is, that if he could fly with the rapidity of light, and could be in an instant over the sea, even beyond its remotest border, still God would be there before him. He could not escape from the divine presence.



Verse 10
Even there shall thy hand lead me - I shall find thee there; thy hand would be upon me; I should not have gone from thy presence.

And thy right hand shall hold me - Still hold me; still be laid upon me. I should find myself there, as certainly as here, in thy hand; and in the same sense - either to seize upon me if I went astray, or to protect me, if obedient, supported by thee in all the perils of the flight. God, still the same - the same in all respects - would be with me there as he is here.



Verse 11
If I say, Surely the darkness shall cover me - If I seek to find refuge in the darkness of the night so that God would not see me. The word rendered “cover” - שׁוף shûph - means properly to snap, to gape after; then, to lie in wait for; and then, to attack, or fall upon anyone, unexpectedly. It is rendered “bruise” (twice) in Genesis 3:15, “He shall “bruise” thy head, and thou shalt “bruise” his heel;” “breaketh” in Job 9:17, “He “breaketh” me with a tempest;” and in this place “cover.” It does not occur elsewhere. Here it means to fall upon; to overpower; to cover. The idea is, If it should come suddenly upon me; if I should be involved in sudden darkness - “as if” the darkness should come and attempt to “snatch” me away from God. All this would be in vain, for it would be, so far as God is concerned, bright day around me.

Even the night shall be light about me - In respect to me. It shall be as if I stood in the full blaze of light. God can see me still; he can mark my goings; he can perceive all that I do as plainly then as at mid-day. This “is” so: and what a thought this is for a wicked man who seeks to escape detection in his crimes by perpetrating them in the night! What a thought for a good man, that in the darkest night of sorrow, when there seems to be nothing but deep midnight, when there appears to be not a ray of light in his dwelling, or on his path that all to the eye of God is as clear as noon-day! For in that night of sorrow God sees him as plainly as in the brightest days of prosperity and joy.



Verse 12
Yea, the darkness hideth not from thee - Margin, as in Hebrew, “darkeneth not.” Darkness does not make darkness to thee. It makes things dark to us; not to him. So it is in natural darkness; so in moral darkness ness. It seems dark to us; it is not so to him. Things appear dark to us - disappointment, bereavement, trouble, care, losses; but all is light to God. The existence of sin and suffering on the earth seems dark to us; not to him, for he sees the reasons and the end of all.

But the night shineth as the day - One is as bright and clear to him as the other.

The darkness and the light are both alike to thee - Margin, as in Hebrew, “As is the darkness so is the light.” To thee there is no difference. All is light.



Verse 13
For thou hast possessed my reins - The word here rendered “possessed” means properly to “set upright,” to “erect,” and hence, the derivative of the verb is applied to a cane or reed, as being erect. Then the word means to found, to create, Genesis 14:19, Genesis 14:22 - as the heavens and the earth; and then, to get, to gain, to purchase, etc. Here the word seems to be used in its original sense, to make, create, etc. The idea is, not as in our translation, that God “possessed” or “owned” them but that he had “made” them, and that, “therefore,” he knew all about them. The word “reins” means literally the “kidneys;” and then, it comes to denote the inward part, the mind, the soul, the seat of the desires, affections, and passions. Jeremiah 11:20. See Psalm 7:9, note; Job 19:27, note. The meaning here is, that God had made him; that the innermost recesses of his being had been constituted as they are by God; and that, “therefore,” he must be able to see all that there is in the very depths of the soul, however it may be hidden from the eye of man.

Thou hast covered me in my mother‘s womb - The word here rendered “cover” means properly to interweave; to weave; to knit together, and the literal translation would be, “Thou hast “woven” me in my mother‘s womb, meaning that God had put his parts together, as one who weaves cloth, or who makes a basket. So it is rendered by DeWette and by Gesenius (Lexicon). The original word has, however, also the idea of protecting, as in a booth or hut, woven or knit together - to wit, of boughs and branches. The former signification best suits the connection; and then the sense would be, that as God had made him - as he had formed his members, and united them in a bodily frame and form before he was born - he must be able to understand all his thoughts and feelings. As he was not concealed from God before he saw the light, so he could not be anywhere.



Verse 14
I will praise thee - I will not merely admire what is so great and marvelous, but I will acknowledge thee in a public manner as wise, and holy, and good: as entitled to honor, love, and gratitude.

For I am fearfully and wonderfully made - The word rendered “fearfully” means properly “fearful things;” things suited to produce fear or reverence. The word rendered “wonderfully made” means properly to distinguish; to separate. The literal translation of this - as near as can be given - would be, “I am distinguished by fearful things;” that is, by things in my creation which are suited to inspire awe. I am distinguished among thy works by things which tend to exalt my ideas of God, and to fill my soul with reverent and devout feelings. The idea is, that he was “distinguished” among the works of creation, or so “separated” from other things in his endowments as to work in the mind a sense of awe. He was made different from inanimate objects, and from the brute creation; he was “so” made, in the entire structure of his frame, as to fill the mind with wonder. The more anyone contemplates his own bodily formation, and becomes acquainted with the anatomy of the human frame, and the more he understands of his mental organization, the more he will see the force and propriety of the language used by the psalmist.

Marvellous are thy works - Fitted are they to excite wonder and admiration. The particular reference here is to his own formation; but the same remark may be made of the works of God in general.

And that my soul knoweth right well - Margin, as in Hebrew, “greatly.” I am fully convinced of it. I am deeply impressed by it. We can see clearly that the works of God are “wonderful,” even if we can understand nothing else about them.



Verse 15
My substance was not hid from thee - Thou didst see it; thou didst understand it altogether, when it was hidden from the eyes of man. The word “substance” is rendered in the margin, “strength” or “body.” The Septuagint, the Latin Vulgate, the Syriac, the Arabic, and Luther render it, “my bone,” or “my bones.” The word properly means strength, and then anything strong. Another form of the word, with different pointing in the Hebrew, means a bone, so called from its strength. The allusion here is to the bodily frame, considered as strong, or as that which has strength. Whatever there was that entered into and constituted the vigor of his frame, the psalmist says, was seen and known by God, even in its commencement, and when most feeble. Its capability to become strong - feeble as it then was - could not even at that time be concealed or hidden from the view of God.

When I was made in secret - In the womb; or, hidden from the eye of man. Even then thine eye saw me, and saw the wondrous process by which my members were formed.

And curiously wrought. - Literally, “embroidered.” The Hebrew word - רקם râqam - means to deck with color, to variegate. Hence, it means to variegate a garment; to weave with threads of various colors. With us the idea of embroidering is that of working various colors on a cloth by a needle. The Hebrew word, however, properly refers to the act of “weaving in” various threads - as now in weaving carpets. The reference here is to the various and complicated tissues of the human frame - the tendons, nerves, veins, arteries, muscles, “as if” they had been woven, or as they appear to be curiously interweaved. No work of tapestry can be compared with this; no art of man could “weave” together such a variety of most tender and delicate fibres and tissues as those which go to make up the human frame, even if they were made ready to his hand: and who but God could “make” them? The comparison is a most beautiful one; and it will be admired the more, the more man understands the structure of his own frame.

In the lowest parts of the earth - Wrought in a place as dark, as obscure, and as much beyond the power of human observation as though it had been done low down beneath the ground where no eye of man can penetrate. Compare the notes at Job 28:7-8.



Verse 16
Thine eyes did see my substance, yet being unperfect - This whole verse is very obscure, but the “idea” in this expression clearly is, “Before I had shape or form thou didst see what I was to be.” The single word in the original translated “my substance, yet being unperfect,” is גלם gôlem It occurs only in this place, though the verb - גלם gâlam - is found in 2 Kings 2:8, where it is used in reference to the mantle of Elijah: And Elijah took his mantle, and “wrapped it together,” etc. That is, he rolled it up, or he folded it. The noun, then, means that which “is” rolled or wrapped together; that which is folded up, and hence, is applicable to anything folded up or undeveloped; and would thus most aptly denote the embryo, or the foetus, where all the members of the body are as yet folded up, or undeveloped; that is, before they have assumed their distinct form and proportions. This is undoubtedly the idea here. Before the embryo had any such form that its future size, shape, or proportions could be marked by the eye of man, it was clearly and distinctly known by God.

And in thy book - Where thou recordest all things. Perhaps the allusion here would be to the book of an architect or draftsman, who, before his work is begun, draws his plan, or sketches it for the direction of the workmen.

All my members were written - The words “my members” are not in the original. The Hebrew is, as in the margin, “all of them.” The reference may be, not to the members of his body, but to his “days” (see the margin on the succeeding phrase) - and then the sense would be, all my “days,” or all the periods of my life, were delineated in thy book. That is, When my substance - my form - was not yet developed, when yet an embryo, and when nothing could be determined from that by the eye of man as to what I was to be, all the future was known to God, and was written down - just what should be my form and vigor; how long I should live; what I should be; what would be the events of my life.

Which in continuance were fashioned - Margin, “What days they should be fashioned.” Literally, “Days should be formed.” DeWette renders this, “The days were determined before any one of them was.” There is nothing in the Hebrew to correspond with the phrase “in continuance.” The simple idea is, The days of my life were determined on, the whole matter was fixed and settled, not by anything seen in the embryo, but “before” there was any form - before there were any means of judging from what I then was to what I would be - all was seen and arranged in the divine mind.

When as yet there was none of them - literally, “And not one among them.” Before there was one of them in actual existence. Not one development had yet occurred from which it could be inferred what the rest would be. The entire knowledge on the subject must have been based on Omniscience.



Verse 17
How precious also are thy thoughts unto me, O God! - On the word “thoughts,” see the notes at Psalm 139:2. Compare Psalm 139:23. The remark is made here doubtless in view of the numberless “thoughts” involved in planning and forming a frame so wondrous, and in the care necessary to bring it to perfection; to develop it; to provide for it; to guard and defend it. How many “thoughts” of a parent are employed in behalf of his children, in providing for them; teaching them; counseling them; anticipating their needs. How manymore thoughts are needful on the part of God in reference to each one of us: for there are numberless things necessary for us which cannot occupy the mind of a parent, since he cannot accomplish these things for us; they do not lie within his province, or in his power.

How great is the sum of them - literally, “How strong are the heads of them.” That is, The heading of them, or the summing of them up, would be a task beyond the power of man. And who “could” estimate the number of the “thoughts” necessarily bestowed on himself by his Maker in all the care exercised over him; all the arrangements for his development and growth; all that is done to defend him from danger; all that is indispensable in providing for his needs; all that was necessary to secure the salvation of his soul! See the notes at Psalm 40:5.



Verse 18
If I should count them - If I could count them.

They are more in number than the sand - Numberless as the sand on the sea-shore.

When I awake, I am still with thee - When I am lost in deep and profound meditation on this subject, and am aroused again to consciousness, I find the same thing still true. The fact of “my” being forgetful, or lost in profound meditation, has made no difference with thee. Thou art still the same; and the same unceasing care, the same thoughtfulness, still exists in regard to me. Or, the meaning may be, sleeping or waking with me, it is still the same in regard to thee. Thine eyes never close. When mine are closed in sleep, thou art round about me; when I awake from that unconscious state, I find the same thing existing still. I have been lost in forgetfulness of thee in my slumbers; but thou hast not forgotten me. There has been no change - no slumbering - with thee.



Verse 19
Surely thou wilt slay the wicked, O God - Compare the notes at Isaiah 11:4. The literal translation of this would be, “If thou wilt slay the wicked.” It is not easy to account for the sudden and remarkable transition or diversion of the train of thought from the main subject of the psalm, in these verses Psalm 139:19-22, in which the psalmist gives vent to his feelings toward the wicked, and prays that they may depart from him. Perhaps the explanation of it may be, that as the psalmist was reflecting on the fact that God is everywhere present, that he searches the hearts of people, that he must know all their conduct, he was suddenly struck with the idea of the condition of wicked people in the presence, and under the eye, of such a Being. As God knows all things, he must know them; and this instantaneously suggested the idea of their guilt and danger. People of such characters could not deceive such a God. They could not but be known to him, and could not but be objects of his aversion. They could not, therefore, but be in danger.

Depart from me, therefore, ye bloody men - See Psalm 119:115. The Hebrew is, “Men of bloods;” that is, men who shed blood. The language is used to denote wicked men in general. The idea here is not that the psalmist was in danger from them at that time, but that he desired to be separate from that class of people; he did not wish to be ranked with them, to partake of their conduct, or to share in their fate. He had no sympathy with them, and he desired to be separate from them altogether.



Verse 20
For they speak against thee wickedly - This is one form or manifestation of their character as wicked people, that they speak maliciously against God. The psalmist, therefore, desired to have nothing to do with them. It is always a sufficient reason for avoiding the society, the friendship, and the fellowship of others, when they profane, blaspheme, or calumniate the name of God. From such men we should at once withdraw. Piety shrinks from the society of such men, whatever may be their rank, or their social qualities, and turns away in pain, in sorrow, in abhorrence. See the notes at Psalm 26:9.

And thine enemies take thy name in vain - It is proof that they are thine enemies that they take thy name in vain, or that they are profane men; it is a sufficient reason for desiring to be separated from them.



Verse 21
Do not I hate them, O Lord, that hate thee? - This is in the consciousness of the psalmist a proof of his own real piety, as derived from his feelings toward those who were the enemies of God. The word hate here, as applied to them, must be understood in the sense that he disapproved of their conduct; that he did not desire to be associated with them; that he wished to avoid their society, and to find his friends among men of a different character. See the notes at Psalm 1:1. Compare Isaiah 5:5.

And am not I grieved with those that rise up against thee? - The expression here - “grieved” - explains the meaning of the word “hate” in the former member of the verse. It is not that hatred which is followed by malignity or ill-will; it is that which is accompanied with grief - pain of heart - pity - sorrow. So the Saviour looked on people: Mark 3:5: “And when he had looked round about on them with “anger,” being “grieved” for the hardness of their hearts.” The Hebrew word used here, however, contains “also” the idea of being disgusted with; of loathing; of nauseating. See the notes at Psalm 119:158. The feeling referred to is anger - conscious disgust - at such conduct; and grief, pain, sorrow, that people should evince such feelings toward their Maker.



Verse 22
I hate them with perfect hatred - With no approval whatever of their conduct; with no sympathy for the evil they do; with no words of apology for their sinful acts; with entire disapprobation.

I count them mine enemies - As they are the enemies of God, so I regard them as my enemies. I do not wish to be associated with them, or to be regarded as one of them.



Verse 23
Search me, O God - The word “search” here is the same as in Psalm 139:1. See the notes at that verse. The psalmist had stated the fact that it is a characteristic of God that he “does” search the heart; and he here prays that God “would” exercise that power in relation to himself; that as God could know all that there is within the heart, he would examine him with the closest scrutiny, so that he might be under no delusion or self-deception; that he might not indulge in any false hopes; that he might not cherish any improper feelings or desires. The prayer denotes great “sincerity” on the part of the psalmist. It indicates also self-distrust. It is an expression of what all must feel who have any just views of themselves - that the heart is very corrupt; that we are liable to deceive ourselves; and that the most thorough search “should” be made that we be “not” deceived and lost.

And know my heart - Know or see all that is within it.

Try me - As metal is tried or proved that is put to a “test” to learn what it is. The trial here is that which would result from the divine inspection of his heart.

And know my thoughts - See what they are. The word rendered “thoughts” occurs only in one other place, Psalm 94:19. The idea is, Search me thoroughly; examine not merely my outward conduct, but what I think about; what are my purposes; what passes through my mind; what occupies my imagination and my memory; what secures my affections and controls my will. He must be a very sincere man who prays that God will search his thoughts, for there are few who would be willing that their fellow-men, even their best friends, should know all that they are thinking about.



Verse 24
And see if there be any wicked way in me - Margin, “way of pain,” or “grief.” The Hebrew word properly means an image, an idol Isaiah 48:5, but it also means pain, 1 Chronicles 4:9; Isaiah 14:3. The word in the form used here does not occur elsewhere. Gesenius (Lexicon) renders it here idol-worship. DeWette, “way of idols.” Prof. Alexander, “way of pain.” The Septuagint and Vulgate, “way of iniquity.” So Luther. The Syriac, “way of falsehood.” Rosenmuller, “way of an idol.” According to this, the prayer is that God would search him and see if there was anything in him that partook of the nature of idolatry, or of defection from the true religion; any tendency to go back from God, to worship other gods, to leave the worship of the true God. As idolatry comprehends the sum of all that is evil, as being alienation from the true God, the prayer is that there might be nothing found in his heart which tended to alienate him from God - would indicate unfaithfulness or want of attachment to him.

And lead me in the way everlasting - The way which leads to eternal life; the path which I may tread forever. In any other way than in the service of God his steps must be arrested. He must encounter his Maker in judgment, and be cut off, and consigned to woe. The path to heaven is one which man may steadily pursue; one, in reference to which death itself is really no interruption - for the journey commenced here will be continued through the dark valley, and continued forevermore. Death does not interrupt the journey of the righteous for a moment. It is the same journey continued - as when we cross a narrow stream, and are on the same path still.

140 Psalm 140 

Introduction
This, also, is a psalm of David. The occasion on which it was composed is not indicated in the title, but the contents of the psalm leave no room to doubt that it was written at an early period of his life, in the time when he was subjected to persecution - most probably in the time of Saul. The psalm bears every mark of David‘s style and spirit; and there can be no doubt that he was the author of it. For the reasons why it may have had a place “here” in the Book of Psalms, see the Introduction to Psalm 138:1-8. On the phrase, “To the chief Musician,” see the Introduction to Psalm 4:1-8.



Verse 1
Deliver me, O Lord, from the evil man - That is, evidently from some particular man who was endeavoring to injure him; some personal enemy. All the circumstances mentioned agree well with the supposition that Saul is intended.

Preserve me from the violent man - Margin, as in Hebrew, “man of violences.” That is, one who has committed violence so often, who has so frequently done wrong, that this may be considered a characteristic of the man. This would apply well to the repeated acts of Saul in persecuting David, and endeavoring to do him injury.



Verse 2
Which imagine mischiefs in their heart - Here the language is changed to the plural number in the Hebrew, implying that while there was one man who was eminent in his wickedness and his wrong-doing, there were many others associated with him, acting under his direction. The word “mischiefs” in the Hebrew means “evils; wickednesses.” It was not a single purpose; the plan embraced many forms of evil - doing him wrong in every way possible.

Continually are they gathered together for war - They are organized for this purpose; they are constantly prepared for it. The word rendered “gathered together” properly means to sojourn, to dwell for a time; and it has been proposed by some to render this, “All the day they dwell with wars;” that is, they are constantly involved in them. But the word may mean also “to gather together,” as in Psalm 56:6.



Verse 3
They have sharpened their tongues like a serpent - Compare the notes at Psalm 64:3. The idea here is, that since the tongue of the serpent “seems” to be sharp, pointed, adapted to penetrate (and probably the original reference in the image was derived from that idea), the wound inflicted is by the serpent‘s tongue - “as if” with a hard, penetrating point. It is now known, however, that it is by a tooth - a single tooth, made flexible for the purpose - at the root of which a small bag containing the poison is located, which is injected through an orifice in the tooth into the wound. The meaning here is, that the words spoken by such persons - by their tongues - were like the poison produced by the bite of a serpent.

Adders‘ poison is under their lips - The asp or adder is among the most poisonous of serpents. Thus, Cleopatra of Egypt is said to have destroyed her own life by an asp, which she had concealed for that purpose. This passage is quoted in Romans 3:13, as a proof of human depravity. See the notes at that verse.



Verse 4
Keep me, O Lord, from the hands of the wicked … - See the notes at Psalm 71:4. This is a repetition of the prayer in Psalm 140:1.

Who have purposed to overthrow my goings - To thrust me down as I go; to defeat my plans; to destroy me. They endeavor to prevent my accomplishing what I had designed to do.



Verse 5
The proud have hid a snare for me - Haughty; arrogant; oppressive men. See Psalm 35:7, note; Psalm 57:6, note.

And cords - Strings; twine; as those do who lay a net to catch birds, and who design to spring it upon them unawares.

They have spread a net by the wayside - Where I may be expected to walk, and where it may be suddenly sprung upon me.

They have set gins for me - Snares, toils - such as are set for wild beasts. The meaning is, that they had not only made open war upon him, but they had sought to bring him into an ambush - to rush upon him suddenly when he was not on his guard, and did not know that, danger was near.



Verse 6
I said unto the Lord, Thou art my God … - In all these dangers from open war, in all these perils from a crafty enemy lying in ambush, my only refuge was God; my hope was in him alone. From all these dangers, seen and unseen, I knew that he could defend me, and I confidently believed that he would.



Verse 7
O God the Lord … - literally, “Yahweh, Lord, the strength of my salvation” The word rendered “God,” in the original, is יהוה Yahweh The address is to Yahweh as the Lord; that is, as the supreme Ruler - who presides over all things. Him the psalmist acknowledged as “his” Lord and Ruler. The phrase “the strength of my salvation” means the strength or power on which my safety depends. I have no other hope of deliverance but in thee.

Thou hast covered my head in the day of battle - Thou hast been a shield unto me. Literally, “In the day of arms,” or of armor, 1 Kings 10:25; Ezekiel 39:9-10.



Verse 8
Grant not, O Lord, the desires of the wicked - That is, in the matter under consideration. Let them not accomplish their desire in my destruction. Let them not succeed in their designs against me. The prayer, however, “may” be used more generally. It is proper to pray that the desires of the wicked, as wicked people, may not be granted to them; that they may “not” be successful in their purposes. Success in such desires would be only an injury to themselves and to the world. It is proper to pray that the purposes of the wicked may be defeated, and that they may be led to abandon their designs and to seek better ends. For this, in fact, we always pray when we pray for their conversion.

Further not his wicked device - His purpose against me.

Lest they exalt themselves - Lest they attribute it to their own skill, wisdom, or valor, and lest they pride themselves on their success. To succeed in a righteous cause makes a man humble and grateful; in a bad cause, proud, and forgetful of God. The margin here is, “Let them not be exalted.” The meaning is, that success would at the same time elate them in their own estimation, and increase their bad influence in the world. It is, on every account, a benevolent prayer that wicked people may “not” be successful in their plans of iniquity.



Verse 9
As for the head of those that compass me about - Luther renders this, “The calamity which my enemies design against me must fall upon their own heads.” The passage stands in contrast with Psalm 140:7: “Thou hast covered my head,” etc. As for his own head, it had been protected in the day of battle. In reference now to the heads of his enemies - of those that compassed him about - he prays that what they had designed for “his” head might come by a just retribution on their own. The phrase “compass me about” refers to his enemies as being numerous, and as surrounding him on every side. See Psalm 40:12; Psalm 88:17; Psalm 109:3; Psalm 118:10-12.

Let the mischief of their own lips cover them - Come upon them. The mischief which they have designed against me; that which they have conspired to bring on me. The reference is to a combination against him, or to some agreement which they had made to destroy him.



Verse 10
Let burning coals fall upon them - Let them be punished, “as if” burning coals were poured upon them. See Psalm 11:6, note; Psalm 18:12-13, notes; Psalm 120:4, note.

Let them be cast into the fire - Punished as if they were cast into the fire and consumed.

Into deep pits, that they rise not up again - That they may utterly perish. This was one mode of punishing, by casting a man into a deep pit from which he could not escape, and leaving him to die, Genesis 37:20, Genesis 37:24; Psalm 9:15; Psalm 35:7; Jeremiah 41:7.



Verse 11
Let not an evil speaker - literally, “A man of tongue.” That is, a man whom the tongue rules; a man of an unbridled tongue; a man who does not control his tongue. See the notes at James 3:2-12.

Be established in the earth - Be successful or prosperous; let him not carry out his designs. It is not desirable that a man should prosper in such purposes; and therefore, this is not a prayer of malignity, but of benevolence.

Evil shall hunt the violent man … - More literally, “A man of violence - a bad man - they shall hunt him down speedily;” or, “let him be hunted down speedily. Let him who forms a project of violence and wrong - a bad man - be hunted as the beasts of prey are, and let his destruction come quickly.” Margin, “Let him be hunted to his overthrow.” But the explanation now given suits the connection, and is a literal expression of the sense of the original.



Verse 12
I know that the Lord will maintain the cause of the afflicted - See the notes at Psalm 9:4. The psalmist here doubtless refers primarily to himself, as having a confident belief that the Lord would maintain “his” cause, or would defend “him.” At the same time he makes the statement general, implying that what would be done to him would be done to all in similar circumstances. The idea is that God, in all his attributes, in all his providential arrangements, in all his interpositions on earth, would be found to be on the side of the oppressed, the afflicted, and the wronged. He has no attribute that can take part with an oppressor or a wrong doer. The wicked cannot come to him with the belief that he will be on their side: the righteous - the oppressed - the afflicted - can.

And the right of the poor - He will defend the right of the poor. Literally, “The judgment of the poor.” That which will be just and right in their case.



Verse 13
Surely the righteous shall give thanks unto thy name - Unto thee.

(1) they will have occasion to do it;

(2) they will be disposed to do it.

They will not be unmindful of the favors conferred upon them; it will be a characteristic of them that they “will” be thankful.

The upright shall dwell in thy presence - They shall be under thy protection; they shall be admitted to thy favor; they shall dwell in thy dwelling-place.

(1) On earth they shall enjoy his favor - “as if” they abode with God.

(2) in heaven they will be permitted to dwell with him forever.

The general idea of the psalm is, that the poor, the persecuted, the afflicted, if righteous, shall enjoy the favor and protection of God. God is on their side, and not on the side of the wicked who oppress them. But then, people “should be righteous” in order that they may find the favor of God and dwell with him. There is no reason why a “poor” wicked man should enjoy the favor of God anymore than why a “rich” wicked man should. It is not poverty or riches that commend us to God; it is faith, and holiness, and love, and obedience, in the condition of life in which we are placed, be it in a cottage or a palace.

141 Psalm 141 

Introduction
This, also, is a psalm of David, and apparently composed under circumstances similar to the former. It is impossible, however, to determine the precise time at which it was written, or the exact circumstances of the psalmist at the time.

The circumstances, as far as they can be gathered from the psalm, are these:

(1) He was in a situation of peril; so much so as to have almost no hope for himself or his followers. Snares and gins were laid for him Psalm 141:9, and his followers and friends were scattered and dispirited, as if their bones were scattered at the grave‘s mouth, Psalm 141:7. Everything looked dark and discouraging.

(2) in these circumstances it occurred to his mind, or was suggested to him, to say or do something which, not honorable or right in itself, might have brought relief, or which might have rescued him from his peril, and secured the favor of his enemies; some trick - some artful scheme - some concession of principle - which would have delivered him from his danger, and which would have secured for him a position of safety, plenty, and honor, Psalm 141:3-4. Many considerations, derived from his danger, might have been suggested for this, even by those who were not bad people, but who might have been timid men, and who might have felt that their cause was hopeless, and that it would be proper to avail themselves of this opportunity to escape from their peril in any way.

(3) David knew that to resist this - to abstain from following this apparently wise and prudent counsel - to refuse to do what the circumstances might seem to others to justify - would expose him to the rebukes of sincere and honest people who thought that this would be right. Yet knowing all this, he resolved to hear their reproach rather than to follow such advice by doing a wrong thing. He says Psalm 141:5, that though they should smite him, it would (he knew) be in kindness, with the best intention; though they should reprove him, it would be like a “gentle oil” - it would not break his head or crush him. He would cherish no resentment; he would still pray for them as usual in the time of their calamities, Psalm 141:5. Even when the “judges,” the rulers - his enemies - should be overthrown, as they might be, he would take no advantage of that circumstance; he would not seek for revenge; his words should be “sweet” kind words still, Psalm 141:6.

(4) David prays, therefore, in view of this temptation, and of the counsel suggested to him, that he might be able to set a watchful guard over his own lips, and to keep his heart, that he might not be betrayed into anything which would be dishonorable or wicked; that he might not be allured to that which was wrong by any prospect of temporal advantage which might follow. Psalm 141:1-4.

(5) as the result of all, he put his trust in God, that he might be enabled to pursue an upright course; and that, in such a course, he might be preserved from the snares which had been laid for him, Psalm 141:8-10.

Perhaps what is here said in illustration of the design of the psalm will best agree with the supposition that it refers to the time mentioned in 1 Samuel 24:1-7. Saul was then in his power. He could easily have put him to death. His friends advised it. The “suggestion” was a natural one; it would seem to many to be a justifiable measure. But he resisted the temptation, trusting in the Lord to deliver him, without his resorting to a measure which could not but have been regretted ever afterward.

The practical truth which would be illustrated by this view of the psalm would be, “that we are not to say or do anything that is wrong, though good people, our friends, advise it; though it should subject us to their reproaches if we do it not; though to do it would be followed by great personal advantages; and though not to do it would leave us still in danger - a danger from which the course advised would have delivered us. It is better to act nobly, honorably, and in a high-minded manner, and to leave the result with God, still trusting in him.”



Verse 1
Lord, I cry unto thee - In view of my perils; in view of the suggestions of my friends; in view of my temptation to do a wrong thing at their advice, and with the prospect of the advantage which it might seem to be to me.

Make haste unto me - To save me from all this danger: the danger from my enemies; the danger from the counsels of my friends. See the notes at Psalm 22:19; compare Psalm 40:13; Psalm 70:1, Psalm 70:5; Psalm 71:12. The meaning is, that there is need of immediate interposition. There is danger that I shall be overcome; that I may be tempted to do a wrong thing; that I may be ruined if there is any delay.

Give ear unto my voice … - See the notes at Psalm 5:1.



Verse 2
Let my prayer be set forth before thee - Margin, “directed.” The Hebrew word means to fit; to establish; to make firm. The psalmist desires that his prayer should not be like that which is feeble, languishing, easily dissipated, but that it should be like that which is firm and secure.

As incense - See the notes and illustrations at Luke 1:9-10. Let my prayer come before thee in such a manner as incense does when it is offered in worship; in a manner of which the ascending of incense is a suitable emblem. See the notes at Revelation 5:8; notes at Revelation 8:3.

And the lifting up of my hands - In prayer; a natural posture in that act of worship.

As the evening sacrifice - The sacrifice offered on the altar at evening. Let my prayer be as acceptable as that is when it is offered in a proper manner.



Verse 3
Set a watch, O Lord, before my mouth - That I may not say anything rashly, unadvisedly, improperly. Compare Psalm 39:1. The prayer here is, that God would guard him from the temptation to say something wrong. To this he seems to have been prompted by the circumstances of the case, and by the advice of those who were with him. See introduction to the psalm. Compare the notes at Psalm 11:1.

Keep the door of my lips - That my lips or mouth may not open except when it is proper and right; when something good and true is to be said. Nothing can be more proper than “this” prayer; nothing more desirable than that God should keep us from saying what we ought not to say.



Verse 4
Incline not my heart to any evil thing - Hebrew, to a word that is evil; that is, wrong. The connection seems to demand that the term should be thus explained. The expression “Incline not” is not designed to mean that God exerts any “positive” influence in leading the heart to that which is wrong; but it may mean “Do not place me in circumstances where I may be tempted; do not leave me to myself; do not allow any improper influence to come over me by which I shall be led astray.” The expression is similar to that in the Lord‘s Prayer: “Lead us not into temptation.” The psalmist‘s allusion here has been explained in the introduction to the psalm.

To practice wicked works with people that work iniquity - To be united or associated with people who do wrong; to do the things which wicked and unprincipled people do. Let me not be permitted to do anything that will be regarded as identifying me with them. Let me not, in the circumstances in which I am placed, be left to act so that the fair interpretation of my conduct shall be that I am one of their number, or act on the same principles on which they act. Literally, “To practice practices in wickedness with people.”

And let me not eat of their dainties - Let me not be tempted by any prospect of participating in their mode of living - in the luxuries and comforts which they enjoy - to do a wicked or wrong thing. Let not a prospect or desire of this overcome my better judgment, or the dictates of my conscience, or my settled principles of what is right. People often do this. Good people are often tempted to do it. The prospect or the hope of being enabled to enjoy what the rich enjoy, to live in luxury and ease, to be “clothed in short linen and fare sumptuously every day,” to move in circles of splendor and fashion, often leads them to a course of action which their consciences condemn; to practices inconsistent with a life of godliness; to sinful indulgences which utterly ruin their character. Satan has few temptations for man more attractive and powerful than the “dainties” which wealth can give; and there are few of his devices more effectual in ruining people than those which are derived from these allurements. The word here rendered dainties properly refers to things which are pleasant, lovely, attractive; which give delight or pleasure. It may embrace “all” that the world has to offer as suited to give pleasure or enjoyment. It refers here to what those in more elevated life have to offer; what they themselves live for.



Verse 5
Let the righteous smite me - This verse is exceedingly difficult and obscure (compare the margin); and there have been almost as many different opinions in regard to its meaning as there have been commentators on the psalm. A large number of these opinions may be seen in Rosenmuller in loc. DeWette explains it, “I gladly suffer anything that is unpleasant from my friends, that may be for my good; but the wickedness of my enemies I cannot endure.” The Septuagint and Latin Vulgate render it, “Let a righteous man correct me with mercy, and he will work convictions in me; but let not the oil of a sinner (for this shall still be my prayer) anoint my head at their pleasure.” “Thompson‘s translation.” According to this, the sense would be, “If the righteous smite me with severity of words I shall take it as an act of kindness and benevolence; on the other hand, the bland words of a sinner, smooth as oil, which wound more than sharp arrows, may God avert from me.”

Or, in other words, “I had rather be slain by the severe words of the righteous than anointed by the oily and impious words of the wicked.” The sense proposed by Hengstenberg (Com. in loc.) is, “Even as I through the cloud of wrath can see the sunshine of divine goodness, I will not give myself over to doubt and despair, according to the course of the world, when the hand of the Almighty rests upon me; but I will, and can, and should, in the midst of trouble, be joyful, and that is the high privilege of which I will never be deprived.” According to this, the idea is, that the sufferings endured by good people, even at the hand of the wicked, are chastisements inflicted by a gracious God in justice and mercy, and as such may be likened to a festive ointment, which the head of the sufferer should not refuse, as he will still have occasion for consolation to invoke God in the midst of trials yet to be experienced.

The word “righteous” is evidently employed in the usual sense of the term. It refers to those who love and serve God. The word translated “smite” - חלם châlam - is rendered broken in Judges 5:22; Isaiah 16:8; Isaiah 28:1 (“margin,” but rendered by our translators “overcome,” sc. with wine); “smote,” Judges 5:26; Isaiah 41:7; “beaten,” Proverbs 23:35; “beating down,” 1 Samuel 14:16; “break down,” Psalm 74:6. It does not elsewhere occur, except in the verse before us. It would apply to any beating or smiting, with the fist, with a hammer, with a weapon of war, and then with “words” - words of reproof, or expressions of disapprobation. According to the view above taken (Introduction), it is used here with reference to an apprehended rebuke on the part of good people, for not following their advice.

It shall be a kindness - literally, “A kindness;” that is, an act of kindness. The idea is, that it would be so intended on their part; it should be so received by him. Whatever might be the wisdom of the advice, or the propriety of yielding to it, or whatever they might say if it were not followed, yet he could regard it as on their part only well-intended. If a certain course which they had advised should be rejected, and if by refusing or declining to follow it one should incur their displeasure, yet that ought to be interpreted only as an act well-intended and meant in kindness.

And let him reprove me - As I may anticipate that he will, if his advice is not taken. I must expect to meet this consequence.

It shall be an excellent oil - literally, “Oil of the head.” That is - like oil which is poured on the head on festive occasions, or when one is crowned, as a priest, or a prophet, or a king. See the notes at Mark 6:13; notes at Luke 4:18-19. Oil thus used for the head, the face, etc., was an indispensable article for the toilet among Orientals. The idea is here that the reproof of the righteous should be received as readily as that which contributed most to comely adorning and comfort; or that which diffused brightness, cheerfulness, joy.

Which shall not break my head - Or rather, Which my head shall not (or, should not) refuse; which it should welcome. The word rendered break should not have been so translated. The Hebrew word - הניא hāniy' is from נוא nû' - in Hiphil, to negative; to make naught; then to refuse, to decline, to deny. It is rendered “discourage” in Numbers 32:7, Numbers 32:9 (Margin, “break”); “disallow,” Numbers 30:5 (“twice”), Numbers 30:8, Numbers 30:11; “make of none effect,” Psalm 33:10; “break,” in the passage before us. It does not elsewhere occur. The idea is, “If such reproof comes on me for the faithful doing of what I regard as wise and best, I ought no more to reject it than the head would refuse the oil poured on it, to make the person healthful and comely.”

For yet my prayer also shall be in their calamities - I will not be sullen, displeased, angry, revengeful. I will not refuse to pray for them when trials come upon them, because they have not approved of my course, because they have reproved me for not following their counsel, because they have used words that were like heavy blows. I will cherish no malice; I will not be angry; I will not seek to be revenged. I will not turn away from them when trouble comes on them. I will love them, cherish with gratitude the memory of the kindness they meant, and pray for them in the time when they especially need prayer. Should they now rebuke me rather than pray for me, yet I will not in turn “rebuke” them in similar trials, but “will pray for them,” as though nothing of this had happened. Noble spirit - indicative of what should always be the spirit of a good man. Our friends - even our pious friends - may not be always “wise” in their advice, and they may be severe in their reproofs if we do not follow their counsel; yet let us receive all as well-intended, and let us not in anger, in sullenness, or in revenge, refuse to aid them, and to pray for them in trouble, though they were “not” wise, and though they used words of severity toward us.



Verse 6
When … - This passage is no less difficult than the preceding, and it seems almost impossible to determine its exact meaning. What is meant by “judges”? What judges are referred to by the word “their”? What is meant by their being “overthrown”? What is the sense of the words “in stony places”? Does the passage refer to some certain prospect that they “would be” overthrown, or is it a mere supposition which relates to something that “might” occur? Who are meant by “they,” in the phrase “they shall hear my words?” It seems to me that the most plausible interpretation of the passage is founded on that which has been assumed thus far in the explanation of the psalm, as referring to the state of things recorded in 1 Samuel 24:1-7. David was in the wilderness of En-gedi, in the midst of a rocky region. Saul, apprised of his being there, came with three thousand chosen men to apprehend him, and went into a cave to lie down to rest. Unknown, probably, to him, David and his men were in the “sides of the cave.” They now saw that Saul was completely in their power, and that it would be an easy thing to enter the cave, and kill him when off his guard. The men urgently advised David to do this. David entered the cave, and cut off the skirt of Saul‘s robe, showing how completely Saul was in his power, but he proceeded no further; he did not follow the suggestions of his friends; he did not take the life of Saul, as he might have done; and he even regretted what he had done, as implying a want of due respect for the anointed of the Lord, 1 Samuel 24:11. Yet he had the fullest confidence that the king and his forces would be overthrown, and that it would be done in a way consistent with open and manly war, and not in an underhanded and stealthful way, as it would have been if he had cut him off in the cave. With this in view, it seems to me that the difficult passage before us may be explained with, at least, some degree of plausibility.

Their judges - By the judges, are to be understood the rulers of the people; the magistrates; those in office and power - referring to Saul and the officers of his government. “Their judges;” to wit, the judges or rulers of the hosts in opposition to me - of those against whom I war; Saul and the leaders of his forces.

Are overthrown - Are discomfited, vanquished, subdued; as I am confident they will be, in the regular prosecution of the war, and not by treachery and stealth.

In stony places - literally, “in the hands of the rock;” or, as the word “hands” may sometimes be used, “in the sides of the rock.” It might mean “by the power of the rock,” as thrown upon them; or, “against its sides.” The essential idea is, that the “rocks,” the rocky places, would be among the means by which they would be overthrown; and the sense is, that now that Saul was in the cave - or was in that rocky region, better known to David than to him - Saul was so completely in his power, that David felt that the victory, in a regular course of warfare, would be his.

They shall hear my words - The followers of Saul; the people of the land; the nation. Saul being removed - subdued - slain - the people will become obedient to me who have been anointed by a prophet as their king, and designated as the successor of Saul. David did not doubt that he would himself reign when Saul was overcome, or that the people would hear his words, and submit to him as king.

For they are sweet - They shall be pleasant; mild; gentle; equitable; just. After the harsh and severe enactments of Saul, after enduring his acts of tyranny, the people will be glad to welcome me, and to live under the laws of a just and equal administration. The passage, therefore, expresses confidence that Saul and his hosts would be overthrown, and that the people of the land would gladly hail the accession to the throne of one who had been anointed to reign over them.



Verse 7
Our bones are scattered at the grave‘s mouth - We are, indeed, now like bones scattered in the places of graves; we seem to be weak, feeble, disorganized. We are in a condition which of itself seems to be hopeless: as hopeless as it would be for dry bones scattered when they were buried to rise up and attack an enemy. The reference is to the condition of David and his followers as pursued by a mighty foe. His hope was not in his own forces, but in the power and interposition of God Psalm 141:8.

As when one cutteth and cleaveth wood upon the earth - Like chips, blocks, splinters, that have no strength; as when these lie scattered around - a fit emblem of our feeble and scattered forces.



Verse 8
But mine eyes are unto thee, O God the Lord - My hope is in thee. I do not rely on my own power. I do not trust in my armed forces. I know that they are weak, dispirited, scattered - like strewed bones - like the chips and splinters lying around the place where wood is chopped. I look, therefore, solely to God. I believe that he “will” interpose; and now that my enemy has placed himself in this position, I do not need to resort to stealthful arts - to dishonorable acts - to assassination - as my friends advise, but the object will be accomplished, and I shall be placed on the throne by the act of God, and in a manner that will not subject my name and memory to reproach by a base and treacherous deed.

In thee is my trust - I rely on thee alone.

Leave not my soul destitute - My life; my all. Do not now leave me without thy gracious interposition; do not suffer this juncture to pass by without such an interposition as will end the war, and restore peace to me and to a distracted land.



Verse 9
Keep me from the snares … - See the notes at Psalm 11:6. Compare Psalm 38:12; Psalm 69:22; Psalm 91:3. The secret plans which they have laid against me.

And the gins of the workers of iniquity - Wicked men; men who seek my destruction. On the word gins, see the notes at Isaiah 8:14. The gin is a trap or snare to catch birds or wild animals. The word used here is the same which occurs in Psalm 18:5, and which is there rendered “snare.” See the notes at that passage. Compare also Psalm 64:5; Psalm 69:22; Psalm 106:36; Psalm 140:5, where the same word occurs.



Verse 10
Let the wicked fall into their own nets - See the notes at Psalm 35:8. Compare Psalm 7:15-16.

While that I withal escape - Margin, as in Hebrew, “pass over.” While I safely pass over the net or snare which has been secretly laid for me. The word “withal” means, in the Hebrew, “together, at the same time;” that is, At the same time that they fall into the net, let me pass over it in safety. See the notes at Job 5:13.

142 Psalm 142 

Introduction
This also is a psalm of David. It is entitled, like not a few others of the Psalms, “Maschil;” margin, “giving instruction:” a didactic hymn. See the word explained in the Introduction to Psalm 32:1-11. It is said, in the title, to be “A prayer when he was in the cave;” that is, either a prayer which he composed while there, or which he composed afterward, putting into a poetic form the substance of the prayer which he breathed forth there, or expressive of the feelings which he had when there. The reference may be either to the cave of Adullam 1 Samuel 22:1, or to that in Engedi 1 Samuel 24:3. In both cases the circumstances were substantially the same, for David had fled to the cave to escape from Saul. The prayer is such as would be appropriate to a condition of danger such as was that in which David then was. It is a cry of distress when there was no refuge - no hope - but in God; when there seemed to be no way of escape from his enemies; and when, forsaken by his friends, and pursued by an enemy who sought his life, he seemed now to be in the power of his foe. It may also be “used” to express the feelings of one now in danger - as of a sinner under condemnation, seeing no way of escape, exposed to ruin, and shut up entirely to the mercy of God. Such a one feels, as David did on this occasion, that there can be no escape but through the interposition of God.



Verse 1
I cried unto the Lord with my voice - See the notes at Psalm 3:4, where the language is the same. He uttered a loud and audible prayer, though he was alone. It was not a mental ejaculation, but he gave expression to his desires.

With my voice unto the Lord did I make my supplication - See Psalm 30:8. The Hebrew word rendered “did make my supplication,” means to implore favor or mercy. It denotes the language of petition and entreaty, not the language of claim.



Verse 2
I poured out my complaint before him - literally, my meditation; that is, What so much occupied my thoughts at the time I expressed aloud. The word “complaint” does not express the idea. The meaning is, not that he “complained” of God or of man; but that his mind “meditated” on his condition. He was full of care and of anxiety; and he went and poured this out freely before God. The Septuagint and the Latin Vulgate render this, “my prayer.” See Psalm 55:2, where the same Hebrew word is used.

I showed before him my trouble - I made mention of it. I spoke of it.



Verse 3
When my spirit was overwhelmed within me - Luther renders this, “When my spirit was in distress.” The Hebrew word rendered “overwhelmed” means, in Kal, to cover as with a garment; then, to be covered as with darkness, trouble, sorrow; and then, to languish, to faint, to be feeble: Psalm 77:3; Psalm 107:5. The idea here is, that, in his troubles, he had no vigor, no life, no spirit. He did not see how he could escape from his troubles, and he had no heart to make an effort.

Then thou knewest my path - Thou didst see all. Thou didst see the way that I was treading, and all its darkness and dangers, implying here that God had made it an object to mark his course; to see what egress there might be - what way to escape from the danger. It was in no sense concealed from God, and no danger of the way was hidden from him. It is much for us to feel when we are in danger or difficulty that God knows it all, and that nothing can be hidden from him.

In the way wherein I walked - In my path; the path that I was treading.

Have they privily laid a snare for me - They treated me as a man would treat his neighbor, who should spread a snare, or set a trap, for him in the path which he knew he must take. The word rendered “have privily laid” means to hide, to conceal. It was so concealed that I could not perceive it. They did it unknown to me. I neither knew that it was laid, nor where it was laid. They meant to spring it upon me at a moment when I was not aware, and when I should be taken by surprise. It was not open and manly warfare; it was stealth, cunning, trick, art.



Verse 4
I looked on my right hand, and beheld - Margin, “Look on the right hand and see The words translated “looked” and “beheld” are in the imperative mood in the Hebrew. They are not, however, improperly rendered as to the sense. They refer to David‘s state of mind at the time, and give vividness to the description. The psalmist seems to be in the presence of others. He calls upon them to look around; to see how he was encompassed with danger. Look, says he, in every direction; see who there is on whom I may rely; what there is to which I may trust as a refuge. I can find none; I see none; there is none. The “right hand” is referred to here as the direction where he might look for a protector: Psalm 109:6, Psalm 109:31.

But there was no man that would know me - No man to be seen who would recognize me as his friend; who would stand up for me; on whom I could rely.

Refuge failed me - Margin, as in Hebrew, “perished from me.” If there had been any hope of refuge, it has failed altogether. There is none now.

No man cared for my soul - Margin, “No man sought after my soul.” Hebrew, after my “life.” That is, No one sought to save my life; no one regarded it as of sufficient importance to attempt to preserve me.



Verse 5
I cried unto thee, O Lord - When there was no help; when I saw myself encompassed with dangers; when I looked on every hand and there was no “man” that would undertake for me.

I said, Thou art my refuge - 
(a) My “only” refuge. I can go nowhere else.

(b) Thou art “in fact” my refuge. I can and do put my trust in thee. See the notes at Psalm 46:1.

And my portion - See the notes at Psalm 16:5.

In the land of the living - Among all those that live - all living beings. There is no one else among the living to whom I can come but to thee, the living God. My hope is not in human beings, for they are against me; not in angels, for they have not the power to rescue me. It is God only, the living God, whom I make my confidence and the ground of my hope.



Verse 6
Attend unto my cry - Give ear to me when I cry to thee. Do not turn away and refuse to hear me.

For I am brought very low - I am reduced greatly; I am made very poor. The language would be applicable to one who had been in better circumstances, and who had been brought down to a condition of danger, of poverty, of want. It is language which is commonly applied to poverty.

Deliver me from my persecutors - Saul and his followers.

For they are stronger than I - More in number; better armed; better suited for battle.



Verse 7
Bring my soul out of prison - Bring me out of my present condition which is like a prison. I am as it were shut up; I am encompassed with foes; I do not know how to escape. Compare Psalm 25:17.

That I may praise thy name - Not merely for my own sake, but that I may have occasion more abundantly to praise thee; that thus “thou” mayest be honored; an object at all times much more important than our own welfare - even than our salvation.

The righteous shall compass me about - They shall come to me with congratulations and with expressions of rejoicing. They will desire my society, my friendship, my influence, and will regard it as a privilege and an honor to be associated with me. David looked to this as an object to be desired. He wished to be associated with the righteous; to enjoy their friendship; to have their good opinion; to be reckoned as one of them here and forever. Compare the notes at Psalm 26:9. It “is” an honor - a felicity to be desired - to be associated with good people, to possess their esteem; to have their sympathy, their prayers, and their affections; to share their joys here, and their triumphs in the world to come.

For thou shalt deal bountifully with me - Or, when thou shalt deal bountifully with me. When thou dost show me this favor, then the righteous will come around me in this manner. They will see that I am a friend of God, and they will desire to be associated with me as his friend.

143 Psalm 143 

Introduction
This psalm also is entitled “A Psalm of David.” There is, however, no intimation in the title as to the time or the occasion on which it was composed. In the Septuagint version, and the Latin Vulgate, it is said to have been written “when Absalom his son persecuted him.” There is nothing in the psalm inconsistent with this supposition, nor is there anything which necessarily restricts the application to that period of life. It would seem most natural that it should refer to the same trials as the previous psalm; and the sentiments in it are as applicable to the persecutions under Saul as to the rebellion of Absalom. There can be no doubt that it was composed when he was in danger and in trouble on account of malignant and powerful enemies; and it is of the same general character as many in the collection that were composed on those occasions. It is a psalm written in trouble; and, in a world like this, there will be always many hearts that can fully sympathize with the sentiments which are expressed in it.



Verse 1
Hear my prayer, O Lord, give ear … - See Psalm 4:1, note; Psalm 5:1, note.

In thy faithfulness answer me - That is, Show thy faithfulness to thy promises. God had made gracious promises to David (compare Psalm 31:1. In thy disposition to do right; to vindicate a righteous cause; to interpose when wrong is done. We, though sinners before God, may feel that our cause is a just one as toward our fellowmen, and, when wronged, we may ask God to interpose, as a righteous God, in our behalf. We cannot, however, ask him to save us on the ground of our righteousness toward him, for we have no such righteousness. See Psalm 143:2.



Verse 2
And enter not into judgment with thy servant - Do not deal with me on the ground of justice as toward “thee;” do not mark my own offences against thee, when I plead that justice may be done as between me and my fellow-men. While I plead that thou wouldst judge righteously between me and them, I am conscious that I could not claim thy needed interposition on the ground of any righteousness toward thee. There I must confess that I am a sinner; there I can rely only on mercy; there I could not hope to be justified.

For in thy sight - As before thee; in thy presence; by thee.

Shall no man living - No one of the race, no matter what his rank, his outward conduct, his gentleness, his amiableness, his kindness; no matter how just and upright he may be toward his fellow-men.

Be justified - Be regarded as righteous; be acquitted from blame; be held to be innocent. The meaning is, “I do not come before thee and plead for thy favor on the ground of any claim on thee, for I am conscious that I am a sinner, and that my only hope is in thy mercy.” See the notes at Romans 3:20. Compare Job 4:17; Job 9:2, Job 9:20; Job 15:14-16; Job 25:4-6. This is a great and momentous truth in regard to man; it is the foundation of the necessity for a plan of salvation through an atonement - for some way in which man “may” properly be regarded and treated as righteous. Assuredly every man, conscious of what he is in himself, may and should fervently pray that God “would” not enter into judgment with him; that he would not mark his offences; that he would not judge him as strict justice would demand. Our hope is in the “mercy,” not in the “justice” of God.



Verse 3
For the enemy hath persecuted my soul - Has persecuted me; has sought my life.

He hath smitten my life down to the ground - He has, as it were, trampled me down to the earth. The word rendered “smitten” means to break in pieces, to beat small, to crush. See Psalm 72:4; Psalm 89:10; Job 6:9. His very life seemed to be crushed out as one that is trodden down to the ground.

He hath made me to dwell in darkness - He has made my life like that of one who dwells in darkness; he has made it a life of sorrow, so that I have no comfort - no light.

As those that have been long dead - A similar expression occurs in Lamentations 3:6: “He hath set me in dark places, as they that be dead of old.” The same Hebrew words are used. The word rendered “long” means, age, duration, eternity: Psalm 139:24. The idea here is, that his condition was like that of those who had been long in their graves; who had long since ceased to see any light; whose abode was utter and absolute gloom.



Verse 4
Therefore is my spirit overwhelmed within me - See the notes at Psalm 77:3. Compare Psalm 42:5-7. His spirit was broken and crushed. He was in a state of despair as to any human help.

My heart within me is desolate - I have no comfort; no cheerfulness; no hope. My soul is like the waste desert where there is no water; where nothing grows; where there are only rocks and sands.



Verse 5
I remember the days of old - Former times.

(1) as contrasted with my present condition.

(2) as times when I called upon thee, and thou didst interpose.

(3) as encouraging me now to come to thee, and spread out my case before thee. See Psalm 77:5-11, note; Psalm 42:4, note.

I meditate on all thy works … - On what thou hast done; on thy gracious interpositions in the time of trial; on the manifestations of thy power in my behalf, and in behalf of thy people. I call all this to mind, remembering that thou art an unchangeable God; that thou hast the same power still; that thou canst interpose now as thou didst then; and that, as an unchangeable God, thou wilt do it in the same circumstances. I, therefore, come to thee, and pray that thou wilt interpose in my behalf.



Verse 6
I stretch forth my hands unto thee - In prayer. I have nowhere else to go. See Psalm 88:9.

My soul thirsteth after thee, as a thirsty land - As land in a time of drought “seems” to thirst for rain. See the notes at Psalm 63:1. Compare Psalm 42:1. The word rendered “thirsty” here means properly “weary.” The idea is that of a land which seems to be weary; which has no vigor of growth; and where everything seems to be exhausted. The same word occurs in Isaiah 32:2: “As the shadow of a great rock in a weary land.”



Verse 7
“Hear me speedily, O Lord.” Hasten to hear me; do not delay. Literally, “Hasten; answer me.” I am in imminent danger. Do not delay to come to my relief.

My spirit faileth - My strength is declining. I can hold out no longer. I am ready to give up and die.

Hide not thy face from me - Do not refuse or delay to look favorably upon me; to lift up the light of thy countenance upon me.

Lest I be like unto them that go down into the pit - Margin, “For I am become like.” The idea is, Unless thou shalt lift up the light of thy countenance - unless thou shalt interpose and help me, I shall die. The “pit” here refers to the grave. See the notes at Psalm 28:1.



Verse 8
Cause me to hear thy lovingkindness - The voice of thy lovingkindness, or thy mercy and favor. Permit me to hear thee addressing me in the language of kindness, and with the assurances of mercy.

In the morning - Early; speedily; with the first rays of the morning. Let it be, as it were, the first thing in the day; the first thing that is done. The idea is not that he would wait for another day, but that he would interpose as the very first act - as when one enters on a day. See the notes at Psalm 46:5, where the margin is, when the morning appeareth; Hebrew, In the faces of the morning.

For in thee do I trust - I have no other confidence or ground of reliance; but I have confidence in thee.

Cause me to know the way wherein I should walk … - The safe way; the way in which I may find safety. See the notes at Psalm 5:8.



Verse 9
Deliver me, O Lord, from mine enemies - See the notes at Psalm 69:14.

I flee unto thee to hide me - Margin, “Hide me with thee.” The Hebrew is, I hide myself with thee; that is, I take refuge with thee; I put myself under thy protection; I make myself thus secure, as thou art secure. See the notes at Psalm 17:8. Compare Psalm 27:5; Psalm 31:20.



Verse 10
Teach me to do thy will … - To do that which will be agreeable or pleasing to thee; which will meet with thy approbation. That is, Teach me in the present emergency to do that which thou wilt approve; which will be wise; which will be best adapted to secure my deliverance and my safety.

Thy spirit is good - The spirit which guides those who trust in thee; the spirit with which “thou” dost guide people. That spirit is wise, prudent, judicious, reliable. It will not lead astray. Grant me “that” spirit, and I shall be certain that I am going in the right path. There is no certain evidence that the psalmist here refers distinctively to the Holy Spirit, considered as the Third Person of the Trinity; but the prayer is one for guidance from on high in the day of darkness and trouble. It is an acknowledgment of dependence on God for direction, and the expression of confidence that under the divine guidance he would not go astray.

Lead me into the land of uprightness - Or rather here, “land of evenness;” level ground; ground where I may walk without the dangers to which I am exposed where I am now, in a place of ambuscades, caverns, rocks, where I may be assailed at any moment without the power of seeing my enemy, or of defending myself. See this use of the word in the following places where it is rendered “plain,” meaning a level country, Deuteronomy 3:10; Deuteronomy 4:43; Joshua 13:9, Joshua 13:16-17, Joshua 13:21; 1 Kings 20:23, 1 Kings 20:25; Psalm 27:11; Jeremiah 21:13; Jeremiah 48:8, Jeremiah 48:21; Zechariah 4:7. He desired to be led, as it were, into a “level” country where he might be safe. It is not a prayer, as would seem from our translation, to be so guided that he might lead an upright life. Such a prayer is proper, but it is not the prayer offered here.



Verse 11
Quicken me, O Lord - Give me life. Compare the notes at Ephesians 2:1. Make me equal to my circumstances, for I am ready to sink and to yield.

For thy name‘s sake - For thine honor. Compare the notes at Daniel 9:17-18. It is in thy cause. Thou wilt thus show thy power, thy faithfulness, thy goodness. Thou wilt thus get honor to thyself. This is the highest motive which can influence us - that God may be glorified.

For thy righteousness‘ sake - Thy justice; thy truth; thy faithfulness in performing thy promises and pledges.

Bring my soul out of trouble - Out of this trouble and distress. See the notes at Psalm 25:17.



Verse 12
And of thy mercy … - Thy mercy to me; thy mercy to the world. The destruction of the wicked is a favor to the universe; just as the arrest and punishment of a robber or a pirate is a mercy to society, to mankind; just as every prison is a display of “mercy” as well as of “justice” - mercy to society at large; justice to the offenders.

And destroy all them that afflict my soul - Cut them off; render them powerless to do mischief.

For I am thy servant - Not as a matter of private feeling - not for personal revenge - but because I am in thy service, and it is only by being delivered from these dangers that I can honor thee as I would. It is thine own cause, and I ask that they may be cut off “in order” that the service which I might render thee may be unembarrassed.

144 Psalm 144 

Introduction
This psalm is also ascribed to David. It is almost entirely a compilation of passages from other psalms - particularly Psalm 18:34, with Psalm 144:1; Psalm 18:2, Psalm 18:46, with Psalm 144:2; Psalm 18:9, with Psalm 144:5; Psalm 18:14, with Psalm 144:6; Psalm 18:16, with Psalm 144:7. Compare also Psalm 8:4, with Psalm 144:3; Psalm 104:32, with Psalm 144:5; Psalm 33:2-3, with Psalm 144:9; Psalm 33:12, with Psalm 144:15; Psalm 128:3, with Psalm 144:12. In itself considered there is nothing improbable in the supposition that David himself should have made such a selection, or should have employed language which he had used before, adapting it now to a new purpose, and making such additions as would fit it for the new occasion for which it was intended. It would not be possible now, however, to ascertain the occasion on which this arrangement was made, or its specific design. There is, evidently, a remembrance of former mercies; there was impending danger; there is an earnest prayer that God would interpose as he had done in former times; there is a promise of new songs of praise if God would interpose; there is a looking forward to the prosperity - the joy - which would result if God did thus interpose and save the nation.

In regard to the occasion on which the psalm was written, perhaps the conjecture of Kimchi is the most probable, that it is a prayer against the attempts of foreign nations to overthrow the Hebrew people, in some of the numerous wars in which David was engaged after he had come to the possession of the crown. The different parts of the psalm can be better explained on this supposition than perhaps on any other. This would make proper all the expressions in regard to the past Psalm 144:1-2; the uncertainty and instability of earthly things and the weakness of man Psalm 144:3-4; the necessity of the divine interposition as in former times Psalm 144:5-8; the reference to foreigners Psalm 144:7-8, Psalm 144:11; the purpose to praise God Psalm 144:9-10; the allusion to the happiness of a people whose God is the Lord, and to the prosperity which would follow his interposition Psalm 144:12-15.



Verse 1
Blessed be the Lord my strength - Margin, as in Hebrew, “my rock.” See the notes at Psalm 18:46, where the same expression occurs in the Hebrew.

Which teacheth my hands to war - Hebrew, “To the war.” See the notes at Psalm 18:34. The Hebrew is not precisely alike, but the sense is the same.

And my fingers to fight - Hebrew, my fingers to the fight. That is, he teaches my fingers so that I can skillfully use them in battle. Probably the immediate reference here is to the use of the bow - placing the arrow, and drawing the string.



Verse 2
My goodness - Margin, “my mercy.” That is, He shows me mercy or favor. All the favors that I receive come from him.

And my fortress; my high tower, and my deliverer - See the notes at Psalm 18:2, where the same words occur.

My shield - The same word which in Psalm 18:2 is rendered “buckler.” See the notes at that passage.

And he in whom I trust - The same idea as in Psalm 18:2. The tense of the verb only is varied.

Who subdueth my people under me - See the notes at Psalm 18:47. The language is slightly different, but the idea is the same. It is to be remarked that David “here” refers to his people - “who subdueth my people,” meaning that those over whom God had placed him had been made submissive by the divine power.



Verse 3
Lord, what is man, that thou takest knowledge of him? - The sentiment here is the same as in Psalm 8:4, though the language is not precisely the same. See the notes at that passage. The word rendered “that thou takest knowledge of him,” means here to take notice of; to regard. The idea is, It is amazing that a being so insignificant as man should be an object of interest to God, or that One so great should pay any attention to him and to his affairs. In Psalm 8:4, the language is “that thou art mindful of him,” that is, that thou dost remember him - that thou dost not altogether pass him over. In Psalm 8:1-9 the remark is made in view of the heavens as being so exalted in comparison with man, and the wonder is, that in view of worlds so vast occupying the divine attention, and needing the divine care, “man,” so insignificant, does not pass out of his view altogether. Here the remark seems to be made in illustration of the idea that there is no strength in man; that he has no power to accomplish anything of himself; that he is entirely dependent on God.

Or the son of man - Man - any of the race. See the notes at Psalm 8:4.

That thou makest account of him! - Psalm 8:4, “that thou visitest him.” See the notes at that passage. The word here means “that thou shouldest “think” of him,” that he should ever come into thy thought at all.



Verse 4
Man is like to vanity - See the notes at Psalm 39:5-6; Psalm 62:9. The idea here is, that man can be compared only with that which is utterly vain - which is emptiness - which is nothing.

His days are as a shadow that passeth away - See the notes at Psalm 102:11: “My days are like a shadow that declineth.” The idea is essentially the same. It is, that as a shadow has no substance, and that as it moves along constantly as the sun declines, until it vanishes altogether, so man has nothing substantial or permanent, and so he is constantly moving off and will soon wholly disappear.



Verse 5
Bow thy heavens, O Lord … - Come to my aid “as if” the heavens were bent down; come down with all thy majesty and glory. See the notes at Psalm 18:9: “He bowed down the heavens also, and came down.” What it is there declared that the Lord “had” done, he is here implored to do again.

Touch the mountains, and they shall smoke - See the notes at Psalm 104:32: “He toucheth the hills, and they smoke.” It is there affirmed as a characteristic of God that he “does” this; here the psalmist prays that, as this belonged to God, or was in his power, he “would” do it in his behalf. The prayer is, that God would come to his relief “as if” in smoke and tempest - in the fury of the storm.



Verse 6
Cast forth lightnings, and scatter them - See the notes at Psalm 18:14: “He sent out his arrows, and scattered them.” The allusion there is to lightning. The psalmist prays that; God would do now again what he had then done. The Hebrew here is, “Lighten lightning;” that is, Send forth lightning. The word is used as a verb nowhere else.

Shoot out thine arrows … - So in Psalm 18:14: “He shot out lightnings.” The words are the same here as in that psalm, only that they are arranged differently. See the notes at that place.



Verse 7
Send thine hand from above - Margin, as in Hebrew, “hands.” See the notes at Psalm 18:16: “He sent from above.”

Rid me, and deliver me out of great waters - Thus Psalm 18:16: “He took me, he drew me out of many waters.” As God had done it once, there was ground for the prayer that he would do it yet again.

From the hand of strange children - Strangers: strangers to thee; strangers to thy people, foreigners. See Psalm 54:3: “For strangers are risen up against me.” The language would properly imply that at the time referred to in the psalm he was engaged in a warfare with foreign enemies. Who they were, we have no means now of ascertaining.



Verse 8
Those mouth speaketh vanity - Vain things; things not real and true; falsehood; lies. See the notes at Psalm 24:4. The idea is, that what they said had no foundation in truth - no reality. Truth is solid and reliable; falsehood is unreliable and vain.

And their right hand is a right hand of falsehood - The meaning here seems to be that even under the solemnities of an oath, when they lifted up their hands to swear, when they solemnly appealed to God, there was no reliance to be placed on what they affirmed or promised. Oaths were taken by lifting up the right hand as toward God. See Genesis 14:22; Exodus 6:8 (Margin, and Hebrew); Deuteronomy 32:40.



Verse 9
I will sing a new song unto thee, O God - There will be occasion in such a deliverance, or manifestation of mercy, for a new expression of praise. On the phrase, “a new song,” see the notes at Psalm 33:3.

Upon a psaltery, and an instrument of ten strings - The word “and” should not have been inserted here. The idea is, “Upon a lyre or harp (Nebel) of ten strings, will I sing praise.” See the notes at Isaiah 5:12; and notes at Psalm 33:2.



Verse 10
It is he that giveth salvation unto kings - Margin, “Victory.” The Hebrew word means “salvation,” but it is used here in the sense of deliverance or rescue. Even “kings,” with all their armies, have no hope but in God. They seem to be the most powerful of men, but they are, like all other people, wholly dependent on him for deliverance from danger. David thus recognizes his own entire dependence. Though a king in the divine purpose and in fact, yet he had no power but as derived from God; he had no hope of deliverance but in him. It is implied further that God might as readily be supposed to be willing to interpose in behalf of kings as of other people when their cause was right, and when they looked to him for aid. See the notes at Psalm 33:16: “there is no king saved by the multitude of an host.” Compare Psalm 44:5-6.

Who delivereth David his servant from the hurtful sword - Who has done it; who can do it again; on whom alone David is dependent as all other men are. David speaks of himself by name elsewhere. See Psalm 18:50; 2 Samuel 7:26. He refers to himself also under the name of “the king,” Psalm 61:6; Psalm 63:11. Caesar, in his writings, often speaks of himself in the same way.



Verse 11
Rid me, and deliver me … - See the notes at Psalm 144:7-8. The language is here repeated. The prayer had been interrupted by the thought that the answer to it would lay the foundation for praise, and by an acknowledgment of entire dependence on God. The psalmist now, after repeating the prayer, suggests what would result from the answer to it, and dwells on the happy consequences which must follow; the bright scenes in his own reign, in the prosperity of the people, in the happiness of the nation, in domestic comforts, and in the abundance which the land would produce when these dangers should pass away, when people now engaged in the conflict of arms might return to the peaceful pursuits of life, when families would be safe in their dwellings, and when the earth cultivated in time of peace would again produce abundance, Psalm 144:12-14.



Verse 12
That our sons may be as plants grown up in their youth - That our sons - not called forth to the hardships of the tent and the field, the perils and the exposures of war - may grow up under the culture of home, of the family, in quiet scenes, as plants carefully cultivated and flourishing. Compare Psalm 128:3. The Hebrew here is, “grown large in their youth;” not “grown up,” which has a paradoxical appearance. The meaning is, that they may be stout, strong, vigorous, well-formed, even in early life; that they may not be stunted in their growth, but be of full and manly proportions.

That our daughters may be as cornerstones - The word used here - זויות zâvı̂yôth - occurs only in the plural form, and means properly “corners” - from a verb meaning to hide away, to conceal. The word is used respecting the corners of an altar, Zechariah 9:15; and seems here to refer to the corner columns of a palace or temple: perhaps, as Gesenius (Lexicon) supposes, in allusion to the columns representing female figures so common in Egyptian architecture.

Polished - Margin, “cut.” The idea is not that of “polishing” or “smoothing,” but of cutting or sculpturing. It is the stone carefully cut as an ornament.

After the similitude of a palace - A more literal translation would be, “The likeness or model of a temple;” or, for the building of a temple. That is, that they may be such as may be properly compared with the ornamental columns of a temple or palace. The comparison is a very beautiful one, having the idea of grace, symmetry, fair proportions: that on which the skill of the sculptor is most abundantly lavished.



Verse 13
That our garners may be full - That our fields may yield abundance, so that our granaries may be always filled.

Affording all manner of store - Margin, “From kind to kind.” Hebrew, “From sort to sort;” that is, every sort or kind of produce or grain; all, in variety, that is needful for the supply of man and beast.

That our sheep may bring forth thousands and ten thousands in our streets - A great part of the wealth of Palestine always consisted in flocks of sheep; and, from the earliest periods, not a few of the inhabitants were shepherds. This language, therefore, is used to denote national prosperity.

In our streets - The Hebrew word used here means properly whatever is outside; what is out of doors or abroad, as opposed to what is within, as the inside of a house; and then, what is outside of a town, as opposed to what is within. It may, therefore, mean a street Jeremiah 37:21; Job 18:17; Isaiah 5:25; and then the country, the fields, pastures, etc.: Job 5:10; Proverbs 8:26. Here it refers to the pastures; the fields; the commons.



Verse 14
That our oxen may be strong to labour - Margin, “able to bear burdens;” or, “laden with flesh.” The Hebrew is simply loaded or laden: that is, with a burden; or, with flesh; or, as Gesenius renders it, with young. The latter idea would best suit the connection - that of cattle producing abundantly or multiplying.

That there be no breaking in, nor going out - No breaking in of other cattle into enclosed grounds, and no escape of those which are shut up for pasture. That property may be safe everywhere. The image is that of security, peace, order, prosperity.

That there be no complaining in our streets - literally, “outcry; clamor.” That the land may be at peace; that order and law may be observed; that the rights of all may be respected; that among neighbors there may be no strifes and contentions.



Verse 15
Happy is that people that is in such a case - In such a condition; or, where these things prevail.

Yea, happy is that people, whose God is the Lord - Whose God is Yahweh; who worship and serve Him as their God. The worship of Yahweh - the religion of Yahweh - is “adapted” to make a people happy; peaceful; quiet; blessed. Prosperity and peace, such as are referred to in the previous verses, are, and must be, the result of pure religion. Peace, order, abundance, attend it everywhere, and the best security for a nation‘s prosperity is the worship of God; that which is most certain to make a nation happy and blessed, is to acknowledge God and to keep his laws.

145 Psalm 145 

Introduction
This is also a Psalm of David, and the last of the series in this part of the collection. It is entitled simply, “Of Praise,” or, in the Hebrew, “Praise by David,” or “Praise of David;” that is, one of David‘s songs of praise. It is an “alphabetical” psalm; that is, each verse begins with a letter of the Hebrew alphabet. The arrangement in this respect is complete, except that the Hebrew letter nun (נ n is omitted, for which no reason can be assigned, unless it was from a desire that the psalm might consist of three equal parts of seven verses each. In the Septuagint, Syriac, Arabic, Latin Vulgate, and Aethiopic versions, this omission is attempted to be supplied by inserting between Psalm 145:13-14 a verse which in Hebrew would begin with the Hebrew letter nun (נ n - נאמן, etc.: - “Faithful is the Lord in all his words, and holy in all his works.” This is taken from Psalm 145:17 of the psalm by the change of a word in the beginning - “faithful” for “righteous,” נאמן for צדיק. There is no authority for this, however, in the MSS., and it is evidently an attempt to supply what seemed to be an omission or defect in the composition of the psalm. The verse is not in the Chaldee Paraphrase, or in the version of Aquila and Theodotion; and it is certain that as early as the time of Origen and Jerome it was not in the Hebrew text. The Masorites and the Jewish commentators reject it. The sense is in no way affected by the insertion or omission of this, since the verses of the psalm have no necessary connection in meaning - the composition, as in most of the alphabetical psalms, being made up of independent sentiments suggested in part at least by the necessity of commencing each verse with a particular letter.

The psalm does not admit of any particular analysis, and it is impossible now to ascertain the occasion on which it was written.



Verse 1
I will extol thee … - I will lift thee up; I will lift up thy name and praise, so that it may be heard afar.

And I will bless thy name forever and ever - I will bless or praise thee. I will do it now; I will do it in all the future. I will do it in time; I will do it in eternity. See the notes at Psalm 30:1.



Verse 2
Every day will I bless thee … - Compare Psalm 92:2; Psalm 55:17. As we receive blessings from God every day (compare Lamentations 3:23), it is proper that we should render to him daily thanks; as God is the same always - “yesterday, today, and forever” - it is proper that he should receive from day to day the tribute of praise; as we are daily dependent on him - one day as much as another - our recognition of that dependence should be daily; and as he will always be unchangeably the same, it will be proper that he should be praised forever and ever. Two things are apparent from this verse:

(1) that a truly religious man “will” worship God every day;

(2) that it is the fixed purpose of a truly religious man to continue this forever.



Verse 3
Great is the Lord, and greatly to be praised - See Psalm 96:4, note; Psalm 18:3, note.

And his greatness is unsearchable - See Job 5:9, note; Job 9:10, note; Job 11:7-8, notes.



Verse 4
One generation shall praise thy works … - Shall praise thee on account of thy works or thy doings. That is, Thy praise shall be always kept up on the earth. See the notes at Isaiah 38:19; notes at Psalm 19:2. One generation shall transmit the knowledge of thy works to another by praise - by hymns and psalms recording and celebrating thy praise. Successive generations of people shall take up the language of praise, and it shall thus be transmitted to the end of time.

And shall declare thy mighty acts - Thy works of strength or power. God‘s greatness - his infinity - is in itself a just ground of praise, for we should rejoice that there is One Infinite Eternal Being; and as all that greatness is employed in the cause of truth, of law, of good order, of justice, of kindness, of mercy, it should call forth continued praise in all parts of his dominions.



Verse 5
I will speak - That is, in my acts of praise. I will not be ashamed to be known as his worshipper; I will publicly declare my belief in his existence, his greatness, his goodness.

Of the glorious honor of thy majesty - The glory of the honor of thy majesty. This accumulation of epithets shows that the heart of the psalmist was full of the subject, and that he labored to find language to express his emotions. It is beauty; it is glory; it is majesty: it is all that is great, sublime, wonderful - all combined - all concentrated - in one Being.

And of thy wondrous works - Margin, “things,” or “words.” The reference is to wondrous deeds or acts considered as the subject of discourse or praise.



Verse 6
And men shall speak of the might of thy terrible acts - The force, the power of those things done by thee which are suited to inspire fear or reverence. The great power displayed in those acts shall be a ground or reason for celebrating thy praise. The manifestations of that power will so deeply impress the minds of people, that they will be led to speak of them.

And I will declare thy greatness - Hebrew, “And thy greatness, I will declare it.” In respect to that, I will recount it, or I will make it known to others.



Verse 7
They shall abundantly utter the memory of thy great goodness - Hebrew, The memory of the greatness of thy goodness they will pour forth. The word rendered “abundantly utter” means to bud forth, to gush out, to flow, as a fountain. Proverbs 18:4; Proverbs 1:23; Proverbs 15:2, Proverbs 15:28. It is applied to words as poured forth in praise. The meaning is, that the heart is full, as a fountain is full of water, and that it naturally overflows, or seeks to discharge itself. The thought of the goodness of God fills the heart, and makes it overflow with gratitude.

And shall sing of thy righteousness - They shall shout for joy at the displays of thy justice; at the manifestations of thy righteous character.



Verse 8
The Lord is gracious - See Psalm 86:5, note; Psalm 86:15, note.

And full of compassion - Kind; compassionate; ready to do good. See the notes at Psalm 103:8.

Slow to anger - See Psalm 103:8, where the same expression occurs.

And of great mercy - Margin, great in mercy. His greatness is shown in his mercy; and the manifestation of that mercy is great: great, as on a large scale; great, as manifested toward great sinners; great, in the sacrifice made that it may be displayed; great, in the completeness with which sin is pardoned - pardoned so as to be remembered no more.



Verse 9
The Lord is good to all - To all his creatures. That is, he is kind and compassionate toward them; he is disposed and ready to do them good. There is not one of them whom he is not ready and willing to bless; not one whose happiness would not be agreeable to him, or whose welfare he is not ready to promote. Compare Psalm 100:5.

And his tender mercies are over all his works - In all that he has made there is evidence that he is a kind and benevolent God. He has a heart to love, to bless, what he has made; everywhere arrangements are made for happiness; he is not disposed to cast off the feeble, the erring, and the suffering; he is willing to receive back again those who have wandered from him, to pardon the offending, to wipe away the tears of the sorrowful.



Verse 10
All thy works shall praise thee - Or, do praise thee; that is, all thy works show what thou art, and combine in setting forth thy perfections. See the notes at Psalm 19:1.

And thy saints shall bless thee - Or, do bless thee. All those who are holy in heaven and on earth, the angels around thy throne, and thy people below, all combine to proclaim thy praise.



Verse 11
They shall speak of the glory of thy kingdom - Of thy reign; of the great principles of thy government and laws. They see in that reign evidence that thou art worthy of universal praise. Seeing this, it becomes to them a subject on which they talk or converse (compare Malachi 3:16) - a subject of interest to their hearts, and “out of the abundance of the heart the mouth speaks.” People talk about that which interests them; those things in which they have pleasure; those which they desire to understand; those in which they see difficulties that they would wish to have solved. It is one of the characteristics of the “saints” - of the people of God - that they do talk about God and his kingdom; that the subject is to them a pleasant theme of meditation and conversation; that they have the kind of pleasure in talking about God which other people have in conversing about their farms or their merchandise, their children and friends, the news of the day, politics, literature, or science.

And talk of thy power - As put forth in the works of creation; as manifested in the dispensations of thy providence; as evinced in the conversion of sinners; as displayed in carrying thy truth around the world; as exhibited in sustaining fine sufferer, and in giving peace and support to the dying.



Verse 12
To make known to the sons of men his mighty acts - To bring other people to understand and to appreciate the evidences of the power of God. A man who sees this himself will wish that others may see it also. This is the foundation of the desire which warms and animates the heart of the Christian missionary - the desire to make the great truths of redemption known as far as possible, even to the ends of the earth.

And the glorious majesty of his kingdom - And the glory of the majesty of his reign. They wish to communicate the knowledge of this to those ignorant of it. They themselves see this to be glorious, and they wish that all others may see it also.



Verse 13
Thy kingdom is an everlasting kingdom … - See Psalm 10:16, note; Daniel 4:34, note. The meaning is, that the reign of God will continue forever and ever. It will never pass away as other dominions do; it will not change as dynasties do among people; it will not be overthrown as they are; its great principles will stand firm forever and ever. Compare the notes at Psalm 72:17.



Verse 14
The Lord upholdeth all that fall - The word used here is a participle, literally, “The Lord sustaining;” that is, the Lord is a Sustainer or Upholder of all that fall. The allusion is to those who have no power to go of themselves; who would sink under the burdens of life if they were not supported. The idea is, that it is a characteristic of the Lord, that he does sustain such; that all such may confidently look to him to uphold them.

And raiseth up all those that be bowed down - The word here also is a participle: “he is lifting up;” that is, he is a lifter up. The reference is to those who are bent and bowed under the duties, the cares, the trials of life; who go bowed down under those burdens. God is able to strengthen them so that they can bear those burdens without being crushed under them.



Verse 15
The eyes of all wait upon thee - Margin, Look unto thee. All creatures, on the land, in the air, in the waters; all in heaven; all throughout the universe. That is, It is as if all directed their eyes to thee imploringly for the supply of their needs. To no one else can they look for those things which are needful for them. A universe thus looks every day, every hour, every moment, to its God! How sublime the scene!

And thou givest them their meat in due season - See the notes at Psalm 104:27, where the same words occur.



Verse 16
Thou openest thine hand - By the mere opening of the hand all needful gifts are bestowed on the creatures dependent on thee. The same words are found in Psalm 104:28; see the notes at that passage.

And satisfiest the desire of every living thing - All kinds of creatures - people, fowls, beasts, fishes, insects - the innumerable multitudes that swarm on the earth, in the air, in the waters. In Psalm 104:28, it is, “They are filled with good.” The meaning is essentially the same. Of course this is to be taken in a general sense. It cannot mean that absolutely no one ever needs, or ever perishes from want, but the idea is that of the amazing beneficence and fullness of God in being able and willing to satisfy such multitudes; to keep them from perishing by cold, or hunger, or nakedness. And, in fact, how few birds perish by hunger; how few of the infinite number of the inhabitants of the sea; how few animals that roam over deserts, or in vast plains; how few people; how few even of the insect tribes - how few in the world revealed by the microscope - the world beneath us - the innumerable multitudes of living things too small even to be seen by the naked eye of man!



Verse 17
The Lord is righteous in all his ways - In his own character; in his laws; in his providential dealings; in his arrangements for the redemption and salvation of man. In his own character he is what it is desirable that a God should be; in all his laws he ordains that only which it is desirable should be enacted; in all his dealings with people he does that which it is desirable should be done. He violates no right; he wrongs no one; he demands of no one a service which would be unjust; he makes no arrangements for pardon and salvation which it is not best should be made. It is much for a man to be able to say in all that occurs to him under the divine administration, “It is right;” it is much for a man to have such confidence in God as to be able to feel that all he does in respect to nations is the best thing that could be done. Compare Psalm 89:14, note; Psalm 97:2, note.

And holy in all his works - Margin, merciful, or bountiful. The Hebrew word is merciful. The idea seems to be that righteousness and mercy are equally consulted in his arrangements; that they meet together, and act harmomoniously in the divine plans. Compare the notes at Psalm 85:10.



Verse 18
The Lord is nigh unto all them that call upon him - There is a sense in which he is “nigh” to all, for he is everywhere present; but there is a special sense in which he seems to be near to us; in which he manifests himself to us; in which he gives us evidence of his presence. It is in prayer, in praise, in his ordinances - in his gracious interpositions in our behalf - in the peace and joy which we have in communion with him. Compare the notes at Psalm 34:18: “The Lord is nigh unto them that are of a broken heart.”

To all that call upon him in truth - In sincerity; not hypocritically; worshipping him as the true God, and with a sincere desire to obtain his favor. Compare the notes at John 4:24. We can have no hope that God will hear us unless we are sincere in our worship. He sees the heart, and he will act toward us as we are, and not as we profess to be.



Verse 19
He will fulfil the desire of them that fear him - Of those who worship him with reverence - those who are his true friends. See the notes at Matthew 7:7-8; notes at John 14:13; notes at 1 John 5:14; notes at Psalm 34:15.

He also will hear their cry, and will save them - He will regard their expressed desire - their earnest prayer.



Verse 20
The Lord preserveth all them that love him - He keeps them; watches over them; defends them; makes them the object of his care. See Psalm 31:20, note, Psalm 31:23, note; Psalm 97:10, note.

But all the wicked will he destroy - All that are found ultimately to be wicked; all that on the final trial deserve to be classed with the wicked. See Psalm 9:17, note; Psalm 11:6, note; Matthew 25:46, note.



Verse 21
My mouth shall speak the praise of the Lord - That is, I will utter his praise. In view of all these things, in view of his character and doings, I will praise him. I will be found among those who honor him; who acknowledge him as the true God; who render homage for what he is, and thanks for what he has done.

And let all flesh bless his holy name forever and ever - All people; all that dwell upon the earth. Let his praise be universal and eternal. This is the language of true piety; all in whose bosom there is any true religion will heartily say Amen. No desire of a pious heart is more constant and strong than that God should be praised, adored, honored by all intelligent creatures; that he should be known and acknowledged in all the earth as the true God; that his praise should ascend from all parts of the universe forever. See the notes at Psalm 100:1-5.

146 Psalm 146 

Introduction
This psalm is without a title, and it is impossible to ascertain by whom, or on what occasion, it was composed. In the Septuagint and the Latin Vulgate, the title is, “Hallelujah. Of Haggai and Zechariah.” But this is without authority, and it is not known how it came to be prefixed. The same title occurs in the Arabic Version. The Syriac Version has the title still more in full: “Spoken by Haggai and Zechariah the prophets, who ascended from the captivity at Babylon, concerning the morning ministration of the priests;” that is, to be used in their morning services. The tradition, therefore, would seem to be that this is a composition of those prophets. That it may have belonged to the times of Haggai and Zechariah is certainly possible, nor is there anything in the psalm inconsistent with that supposition, though there is no positive evidence that it is so. In this portion of the Psalms Psalm 146:1-2.

II. Reliance is not to be put in man, even in princes, since all are mortal, Psalm 146:3-4.

III. God is the only Being on whom we can rely, Psalm 146:5-9.(1) the happiness of that reliance, Psalm 146:5. (2) reasons for such reliance, Psalm 146:6-9. He is the Creator of all things; he keeps truth; he executes judgment for the oppressed; he shows his kindness toward the hungry, the prisoner, the blind, the bowed down, the righteous, the stranger, the fatherless, and the widow.IV. God will reign for ever, and he is the God of Zion. His people, therefore, should praise him, Psalm 146:10. 


Verse 1
Praise ye the Lord - “Ye” - all people. Margin, Hallelujah. See Psalm 104:35; Psalm 106:1.

Praise the Lord, O my soul - See Psalm 103:1, note; Psalm 104:1, note.



Verse 2
While I live will I praise the Lord … - See the notes at Psalm 104:33, where the same language occurs substantially as in this verse: “I will sing unto the Lord as long as I live; I will sing praise to my God while I have my being.” The idea is, not merely that he would praise him during this life - short and fleeting as it is - but that as long as he had an existence - in the future world - forever he would praise him.

Through every period of my life

Thy goodness I‘ll pursue;

And after death, in distant worlds,

The glorious theme renew.

Through all eternity to Thee

A joyful song I‘ll raise;

But, oh! eternity‘s too short

To utter all thy praise.”

- Addison



Verse 3
Put not your trust in princes - Rely on God rather than on man, however exalted he may be. There is a work of protection and salvation which no man, however exalted he may be, can perform for you; a work which God alone, who is the Maker of all things, and who never dies, can accomplish. See the notes at Psalm 118:8-9. Compare also the notes at Isaiah 2:22: “Cease ye from man, whose breath is in his nostrils, for wherein is he to be accounted of?”

Nor in the son of man - Any son of man; any human being, no matter what his rank or power. The phrase is often used to denote man. See the notes at Psalm 8:4. The appellation “Son of man” was often applied by the Saviour to himself to express emphatically the idea that he was a man - that he had a human nature; that he was identified with the race; that he was a brother, a fellow-sufferer, a friend of man: that he was not a cold and abstract being so exalted that he could not feel or weep over the sins and woes of a fallen and suffering world. The language here, however, it is scarcely necessary to say, does not refer to him. It is right to put our trust in him; we have no other trust.

In whom there is no help - Margin, salvation. So the Hebrew. The idea is, that man cannot save us. He cannot save himself; he cannot save others.



Verse 4
His breath goeth forth - He dies like other people, no matter how exalted he is. See the notes at Isaiah 2:22.

He returneth to his earth - See the notes at Psalm 90:3. The earth - the dust - is “his” - 

(a) It is his, as that from which he was made: he turns back to what he was. Genesis 3:19: “dust thou art, and unto dust shalt thou return.”

(b) The earth - the dust - the grave is his, as it is his home - the place where he will abide.

(c) It is his, as it is the only property which he has in reversion. All that a man - a prince, a nobleman, a monarch, a millionaire - will soon have will be his grave - his few feet of earth. That will be his by right of possession; by the fact that, for the time being, he will occupy it, and not another man. But that, too, may soon become another man‘s grave, so that even there he is a tenant only for a time; he has no permanent possession even of a grave. How poor is the richest man!

In that very day - The very day - the moment - that he dies.

His thoughts perish - His purposes; his schemes; his plans; his purposes of conquest and ambition; his schemes for becoming rich or great; his plans of building a house, and laying out his grounds, and enjoying life; his design of making a book, or taking a journey, or giving himself to ease and pleasure. Luke 12:19-20: “and I will say to my soul, Soul, thou hast much goods laid up for many years; take thine ease, eat, drink, and be merry; but God said unto him, Thou fool! this night thy soul shall be required of time.” Such are all the purposes of men!



Verse 5
Happy is he that hath the God of Jacob for his help - Who may rely for protection on the God who defended Jacob in his travels and dangers. Or, perhaps the word Jacob is used here collectively to denote Israel - the Jewish people: the God whom they adore and worship, rather than the gods of the pagan. Compare Psalm 144:15, note; Psalm 54:4, note.

Whose hope is in the Lord his God - In Yahweh, worshipped as his God. That is, who truly worships Yahweh, or makes Yahweh his God.



Verse 6
Which made heaven and earth … - Who is the true God, the Creator of all things. Happy is he who can address the God who called all this wondrous universe into being, and who sustains all by his power, as his God.

Which keepeth truth for ever - Who is always true to his promises. In this verse there are two reasons given why the lot of the people of God would be a happy one:

(1) That Yahweh is the true God, the Creator of all things, and, therefore, able to protect and provide for them.

(2) That he is faithful, and may always be relied on.

Idol-gods have no power, and every reliance placed on them is a vain reliance; people are often false and cannot be trusted, but Yahweh has infinite power, and every promise that he makes will be fulfilled; all that he says is eternally and unchangeably true. The reasons for trusting in him, or the reasons why they who trust in him are “happy,” are further stated in the following verses.



Verse 7
Which executeth judgment for the oppressed - This is the third reason why the lot of those is a happy one who trust in God. It is because he has power to pronounce and execute a right judgment or sentence in regard to the oppressed and the wronged, and because it is characteristic of his nature that he does thus execute judgment. See the notes at Psalm 103:6: “The Lord executeth right. eousness and judgment for all that are oppressed.”

Which giveth food to the hungry - See the notes at Psalm 107:9: “For he satisfieth the longing soul, and filleth the hungry soul with goodness.” This is the fourth reason why they who confide in God are happy. Compare Luke 1:53: “He hath filled the hungry with good things.”

The Lord looseth the prisoners - This is the fifth reason why they who trust in the Lord are “happy.” Compare the notes at Psalm 68:6: “He bringeth out those which are bound with chains.” See also the notes at Psalm 107:10: “Being bound in affliction and iron.” Compare Job 36:8-9.



Verse 8
The Lord openeth the eyes of the blind - This is the sixth reason for what is stated as to the blessedness of those who put their trust in the Lord. The language here would be applicable to bodily or to mental blindness. Compare the notes at Psalm 119:18: “Open thou mine eyes, that I may behold wondrous things out of thy law.” See also the notes at Isaiah 35:5: “Then the eyes of the blind shall be opened.”

The Lord raiseth them that are bowed down - This is the seventh reason why they are happy who trust in the Lord. It is that those who are crushed and bowed down under the weight of care, trouble, and calamity, are raised up by him, or are sustained and comforted. See the notes at Psalm 145:14: “The Lord upholdeth all that fall, and raiseth up all those that be bowed down.”

The Lord loveth the righteous - This is the eighth reason why those who trust in the Lord are happy. It is a characteristic of God, and a foundation for praise, that he loves those who obey law; who do that which is right.



Verse 9
The Lord preserveth the strangers - He regards them with interest; he defends and guides them. This is the ninth reason why those who trust in the Lord are happy. The stranger - away from home and friends; with no one to feel an interest in him or sympathy for him; with the feeling that he is forsaken; with no one on whom he can call for sympathy in distress - may find in God one who will regard his condition; who will sympathize with him; who is able to protect and befriend him. Compare Exodus 12:49; Exodus 22:21; Exodus 23:9; Leviticus 19:33; Deuteronomy 1:16; Deuteronomy 10:18-19; Isaiah 56:3, Isaiah 56:6.

He relieveth the fatherless and widow - He is their friend. This is the tenth reason why those who put their trust in the Lord are happy. It is that God is the Friend of those who have no earthly protector. See the notes at Psalm 68:5: “A father of the fatherless, and a judge of the widows, is God in his holy habitation.”

But the way of the wicked he turneth upside down - He overturns their plans; defeats their schemes; makes their purposes accomplish what they did not intend they should accomplish. The Hebrew word here means to bend, to curve, to make crooked, to distort; then, to overturn, to turn upside down. The same word is applied to the conduct of the wicked, in Psalm 119:78: “They dealt perversely with me.” The idea here is, that their path is not a straight path; that God makes it a crooked way; that they are diverted from their design; that through them he accomplishes purposes which they did not intend; that he prevents their accomplishing their own designs; and that he will make their plans subservient to a higher and better purpose than their own. This is the eleventh reason why those who put their trust in God are happy. It is that God is worthy of confidence and love, because he has all the plans of wicked men entirely under his control.



Verse 10
The Lord shall reign for ever - See the notes at Psalm 10:16: “The Lord is King forever and ever” Compare Exodus 15:18.

Even thy God, O Zion, unto all generations - As long as the world shall endure. There shall be no change of dynasty as there is in human governments; but the same King shall reign from age to age.

Praise ye the Lord - Hallelu-jah. The psalm closes as it commences. It is a call on all persons to unite in the praise of Yahweh.

147 Psalm 147 

Introduction
The author of this psalm is unknown; nor can the occasion on which it was composed be ascertained with any degree of certainty. In the Septuagint, the Arabic, and the Syriac versions, it is ascribed, like the previous psalm, to the prophets Haggai and Zechariah. The Syriac has this title: “A Psalm of Haggai and Zechariah, when they urged the completion of the temple of Jerusalem.” It is quite manifest, from Psalm 147:2, Psalm 147:13-14, that the psalm was written after the return from the Babylonian captivity, and that probably on the completion of the temple after that return, with a view to be employed at its dedication. See Introduction to Psalm 146:1-10.

This psalm comprises two themes: praise to God for his goodness to his creatures generally; and special praise for his goodness to his people. These topics are intermingled in the psalm, but the former is more prominent in the first part of the psalm; the latter in the close. Both were proper themes at the rebuilding of the temple and the walls of the city, after the return from the exile. Both are proper now, and will be so always.



Verse 1
Praise ye the Lord - Hallelu-jah. See Psalm 146:1.

For it is good to sing praises unto our God - See the notes at Psalm 92:1: “It is a good thing to give thanks unto the Lord.”

For it is pleasant - See the notes at Psalm 135:3: “Sing praises unto his name, for it is pleasant.” The Hebrew word is the same.

And praise is comely - Becoming; proper. See the notes at Psalm 33:1: “praise is comely for the upright.” The Hebrew word is the same. If these psalms were composed for the rededication of the temple, it would not be unnatural that much of the language employed should be borrowed from earlier psalms with which the people were familiar.



Verse 2
The Lord doth build up Jerusalem - He builds up the walls; he restores the city; he has caused the temple to be reconstructed. This language would be applicable to a return from the captivity. There may be an allusion here to the language in Psalm 102:16: “When the Lord shall build up Zion, he shall appear in his glory.” See the notes at that passage. What is there spoken of as what would be in the future is here spoken of as accomplished, and as a ground of praise.

He gathereth together the outcasts of Israel - Those who have been exiled from their native land, and who have been scattered as outcasts in a foreign country. This is appropriate language to use on the supposition that the psalm was composed after the return from the exile, for it is in such language that that return was predicted by the prophets. Isaiah 11:12: “and he shall assemble the outcasts of Israel, and gather together the dispersed of Judah,” etc. Isaiah 56:8: “the Lord God which gathereth the outcasts of Israel,” etc.



Verse 3
He healeth the broken in heart - Referrring primarily to the fact that he had healed those who were crushed and broken in their long captivity, and that he had given them comfort by returning them to their native land. At the same time, however, the language is made general, as describing a characteristic of God that he does this; that it is his character to do this. See the notes at Psalm 34:18. See also Psalm 51:17. Compare Isaiah 61:1; Luke 4:18.

And bindeth up their wounds - See the notes at Isaiah 1:6. Margin, griefs. The word refers to those who are afflicted with griefs and troubles. The reference is to mental sorrows; to a troubled spirit; to a heart made sad in any way. God has provided healing for such; on such he bestows peace.



Verse 4
He telleth the number of the stars - He counts them all. God only can do this. The stars are so numerous that no astronomer can count them; they lie so far in the depths of space, and are so remote from each other, that no man can be so presumptuous as to suppose that he has even seen any considerable part of them, even by the aid of the most powerful telescopes.

He calleth them all by their names - As if each one had a name, and God could call them forth one by one by their names, like the muster-roll of an army. This language seems to be taken from Isaiah 40:26: “Lift up your eyes on high, and behold who hath created these things, that bringeth out their host by numbers; he calleth them all by names, by the greatness of his might, for that he is strong in power; not one faileth.” See the notes at that passage.



Verse 5
Great is our Lord - See the notes at Psalm 48:1.

And of great power - This seems to be added, as in Isaiah 40:28, in view of the power required in making the heavens, and in guiding and numbering the stars: “Hast thou not known? Hast thou not heard, that the everlasting God, the Lord, the Creator of the ends of the earth, fainteth not, neither is weary?”

His understanding is infinite - Margin, Of his understanding there is no number. That is, This corresponds with his power to number the stars. There is no limit to it. It is not bounded; there is no point reached where it can be said that there is no more; that it is exhausted. See the notes at Isaiah 40:28: “There is no searching of his understanding.”



Verse 6
The Lord lifteth up the meek - The humble; the poor; the bowed down; the oppressed. See the notes at Psalm 146:8: “The Lord raiseth them that are bowed down.”

He casteth the wicked down to the ground - See the notes at Psalm 146:9: “The way of the wicked he turneth upside down.”



Verse 7
Sing unto the Lord with thanksgiving - Accompany the praise of God - the expression of worship - with a grateful remembrance of the past. The one will aid the other, and the two will constitute acceptable and proper worship. The first word here means properly to answer, or respond; and the idea would seem to be, that we are to make a suitable response or answer to the manifold layouts which we have received at the hand of God.

Sing praise upon the harp unto our God - On the word harp, see the notes at Isaiah 5:12. The harp was an instrument commonly employed in divine worship. See the notes at Psalm 33:2: “Praise the Lord with harp.” Compare Psalm 43:4; Psalm 49:4; Psalm 57:8; Psalm 71:22.



Verse 8
Who covereth the heaven with clouds - Clouds that are designed to convey refreshing rain to the earth. The reasons for praise here stated Psalm 147:8-9 are derived from the goodness of God as exhibited in his providential arrangements for the good of man.

Who prepareth rain for the earth - By causing it to be taken from the sea, carried by the clouds, and conveyed through the air to the places where it is needed, and then gently sprinkled on the earth. Compare the notes at Psalm 104:13: “He watereth the hills from his chambers.” See also Job 5:10, note; Job 28:26, note; Job 36:27-28, notes; Job 38:28, note; Job 38:37, note.

Who maketh grass to grow upon the mountains - Which would be barren but for the rain. Who conveys the water thus to the very tops of the mountains, and causes it to descend on their sides, so that even the mountains are clothed with verdure and beauty. Compare the notes at Psalm 104:14: “He causeth the grass to grow for the cattle.”



Verse 9
He giveth to the beast his food - To the wild beast; to the animals that cannot toil for it themselves, as man does. Compare Psalm 104:21, note; Psalm 104:27-28, notes.

To the young ravens which cry - Compare the notes at Job 38:41. See also Psalm 145:15.



Verse 10
He delighteth not in the strength of the horse - The horse is among the noblest works of God - perhaps the noblest of all the animals that he has made. See the notes at Job 39:19-25. Yet God regards with more interest and pleasure humble piety than he does any mere power, however great and wonderful it may be.

He taketh not pleasure in the legs of a man - Not the same pleasure as in piety; he prefers the humble heart to this. The reference is to man as capable of rapid marches, of quick movements in assaulting an enemy; the allusion being, perhaps, to an army prepared for war - cavalry and infantry - the horse moving on with resistless force - the foot-soldiers with rapid motion.

sa40



Verse 11
The Lord taketh pleasure in them that fear him - In those who truly worship him, however humble, poor, and unknown to people they may be; however unostentatious, retired, unnoticed may be their worship. Not in the “pride, pomp, and circumstance of war” is his pleasure; not in the march of armies; not in the valor of the battlefield; not in scenes where “the garments of the warrior are rolled in blood,” but in the closet, when the devout child of God prays; in the family, when the group bend before Him in solemn devotion; in the assembly - quiet, serious, calm - when his friends are gathered together for prayer and praise; in the heart that truly loves, reverences, adores Him.

In those that hope in his mercy - It is a pleasure to him to have the guilty, the feeble, the undeserving hope in Him - trust in Him - seek Him.



Verse 12
Praise the Lord, O Jerusalem … - In addition to this general praise in which all may unite, there are special reasons why Jerusalem and its inhabitants should praise God: just as now, in addition to the general reasons pertaining to all people why they should praise God, there are special reasons why Christians - why his redeemed people - should do it. What those reasons, as pertaining to the inhabitants of Jerusalem, were, is specified in the following verses.



Verse 13
For he hath strengthened the bars of thy gates - He has made thee safe and secure - as if he had given additional strength to the fastenings of the gates of the city. Cities were surrounded by walls. They were entered through gates. Those gates were fastened by bars passed across them, to which the gates were secured. The language here might be applicable to any period, but it is probable that there is particular reference to Jerusalem as made strong in rebuilding it after the return from Babylon.

He hath blessed thy children within thee - The inhabitants, by giving them safety and peace.



Verse 14
He maketh peace in thy borders - Margin, he maketh thy border peace. The word border here refers to a boundary, and stands for all the domain or territory included within the boundaries of a country. The idea is that peace prevailed throughout the land.

And filleth thee with the finest of the wheat - Margin, as in Hebrew, fat of wheat. Literally, “He satisfies thee with the fat of wheat.” There is no want of wheat, and that of the best kind. Compare the notes at Psalm 132:15: “I will satisfy her poor with bread.”



Verse 15
He sendeth forth his commandment upon earth - That is, with reference to the productions of the earth; to the changes which occur; to the seasons; to snow, frost, ice, cold, heat, wind; and he is universally and immediately obeyed. Nature everywhere yields a ready acquiescence to his will.

His word runneth very swiftly - As if it hastened to obey him. There is no delay. Compare the notes at Psalm 33:9: “He spake, and it was done; he commanded, and it stood fast.” Snow, and frost, and ice, and cold, and heat, and wind, are entirely obedient to him. There is no reluctance in obeying him; there is no delay.



Verse 16
He giveth snow like wool - He covers the earth with snow, so that it seems to have a clothing of wool. Compare the notes at Job 37:6: “For he saith to the snow, Be thou on the earth.”

He scattereth the hoarfrost like ashes - As if ashes were strewed over the earth; or, as easily as one strews ashes.



Verse 17
He casteth forth his ice like morsels - The word rendered morsels means properly a bit, a crumb, as of bread, Genesis 18:5; Judges 19:5. The allusion here would seem to be to hail, which God sends upon the earth as easily as one scatters crumbs of bread from the hand.

Who can stand before his cold? - Or, hail. The word is the same, except in pointing, as the preceding word rendered ice. The idea is that no one can stand before the peltings of the hail, when God sends it forth, or scatters it upon the earth.



Verse 18
He sendeth out his word - He commands: or, he speaks.

And melteth them - Melts the snow and the ice. Compare the notes at Job 37:10-12: “By the breath of God frost is given,” etc. The idea is, that they are entirely under his control. They obey him when he speaks.

He causeth his wind to blow - The warm south wind: “his” wind, because he directs it, and causes it to perform his will.

And the waters flow - The snow and the ice melt.



Verse 19
He showeth his word unto Jacob - Margin, words. His commands; his promises; his laws. The things which were before adverted to, pertain to the world in general. All people see his works; all enjoy the benefits of his arrangements in the seasons - in the changes which occur upon the earth; but he has especially favored his own people by giving them his laws - his revealed will. This distinguishes them above all other nations of the earth, and gives them special occasion for gratitude.

His statutes and his judgments unto Israel - His laws; his written word. The word judgments here refers to the law of God as being that which he judges or determines to be right.



Verse 20
He hath not dealt so with any nation - He has favored Israel more than any other people by giving them his revealed truth. This was so. There was no nation in the ancient world so favored as the Hebrew people in this respect. There is no nation now so favored as the nation that has the revealed will of God - the Bible. The possession of that book gives a nation a vast superiority in all respects over all others. In laws, customs, morals, intelligence, social life, purity, charity, prosperity, that book elevates a nation at once, and scatters blessings which can be derived from nothing else. The highest benevolence that could be shown to any nation would be to put it in possession of the word of God in the language of the people.

And as for his judgments, they have not known them - Other nations are ignorant of his laws, his statutes, his revealed will. They are consequently subjected to all the evils which arise from ignorance of those laws. The fact that the ancient people of God possessed them was a sufficient reason for the Hallelujah with which the psalm closes. The fact that we possess them is a sufficient reason why we should re-echo the shout of praise, and cry Hallelujah.



Footnotes:
148 Psalm 148 

Introduction
The author of this psalm is unknown. The occasion on which it was composed was probably the same as that on which the two previous psalms and the two following were written - each commencing and closing with a Hallelujah. That occasion was, most probably, as before remarked, the rebuilding of Jerusalem after the captivity, and the dedication of the temple.

The psalm is, in general, a call on all parts of the universe to praise the Lord. It is properly divided into two portions. In the first Psalm 148:1-6, the call is addressed to the heavens - to all that is above the earth - to praise Yahweh; in the second Psalm 148:7-14, the call is addressed to all the dwellers on the earth to unite in that praise. The psalm is most animated and triumphant. The language accords with the sentiment. It is adapted to the most animating and spirit-stirring music; and these psalms - this and the two preceding and the two following - in style, in sentiment, in poetic beauty, in sublimity, in their adaptedness to fill the soul with lofty emotions - are eminently suited to close the whole collection - the entire Book of Psalms. Little can be needed, or can be added, in illustration of the sentiments of the psalm.



Verse 1
Praise ye the Lord - See the notes at Psalm 146:1.

Praise ye the Lord from the heavens - On the part of the heavens. Let those who dwell in heaven begin the song.

Praise him in the heights - All that are in the heights; to wit, in the highest parts of the universe, or the heavens.



Verse 2
Praise ye him, all his angels - Dwelling in the heavens. Compare the notes at Psalm 103:20.

Praise ye him, all his hosts - See the notes at Psalm 103:21 and the notes at Isaiah 1:9. All his armies - referring to the angels considered as marshalled into hosts, of which God is the Head and Leader.



Verse 3
Praise ye him, sun and moon - The most conspicuous and glorious objects in the heavens, as apparent to the eyes of people.

Praise him, all ye stars of light - A poetical expression to denote bright or shining stars. The phrase embraces all the stars as they strike the eyes of people. Each one has something special to it for which to praise God: and the entire groups - the immense multitudes, as such - should join in one chorus of praise.



Verse 4
Praise him, ye heavens of heavens - Referring to the idea that there is one heaven rising above another. See the notes at Psalm 68:33. See 1 Kings 8:27: “Behold, the heaven and heaven of heavens cannot contain thee.” Compare 2 Chronicles 2:6.

And ye waters that be above the heavens - Genesis 1:7: “And God made the firmament, and divided the waters which were under the firmament from the waters which were above the firmament.” The allusion here is to the waters which seem to be above the lower heaven, that is, the air, and which seem to come from some higher region - some higher heaven. See the notes at Psalm 104:3: “Who layeth the beams of his chambers in the waters.”



Verse 5
Let them praise the name of the Lord - That is, Let them praise Yahweh himself - the name being often put for the person or thing referred to.

For he commanded, and they were created - He showed his great power by merely speaking, and they came at once into being. Compare Psalm 33:6, note; Psalm 33:9, note.



Verse 6
He hath also stablished them forever and ever - He has made them firm, stable, enduring. That they may be eternal is possible; that they will not be, no one can prove. Matter, when created, has no necessary tendency to decay or annihilation; and the universe - the stars, and suns, and systems - which have endured so many million of ages may continue to exist any number of million of ages to come. Of course, however, all this is dependent on the will of God. On the meaning of this passage, compare Psalm 119:90, note; Psalm 72:5, note; Psalm 89:2, note; Psalm 89:36-37, note. See also 2 Peter 3:7, note; 2 Peter 3:10, note; 2 Peter 3:13, note.

He hath made a decree which shall not pass - He has given a law or statute which they cannot pass. The word rendered decree here seems to be used in the sense of limit or bound; and the idea is, that he has bound them by a fixed law; he has established laws which they are compelled to observe. The fact is, in regard to them, that he has established great laws - as the law of gravitation - by which they are held from flying off; he has marked out orbits in which they move; he has so bound them that they perform their revolutions with unerring accuracy in the very path which he has prescribed. So accurate are their movements that they can be predicted with exact precision; and so uniform, that any succession of ages does not vary or affect them.



Verse 7
Praise the Lord from the earth - From among those who dwell on the earth. In respect to terrestrial objects, let these also unite in the praise of God.

Ye dragons - On the meaning of this word, see Psalm 91:13, note; Isaiah 13:22, note. The word may mean a great fish, a whale, a sea monster, or a serpent. It would seem to refer here to whales and sea monsters. See the notes at Revelation 12:3.

And all deeps - All that are in the depths of the sea. Not merely the “dragons” or sea monsters, but all that inhabit the oceans.



Verse 8
Fire, and hail - Fire, when accompanied by hail; that is, the lightning. See Psalm 18:12.

Snow, and vapors - Snow and clouds. It was not unnatural that these should be combined, or suggested together to the mind.

Stormy wind - The storm; the tempest.

Fulfilling his word - Obeying his command; accomplishing his purpose. Let the storm-wind, which seems to be so little under any control, speak his praise by showing how obedient it is to his will, and how exactly it carries out his designs. Its perfect submission to his laws - the exactness with which, though apparently so fierce, raging, and lawless, it carries out his plans, and pauses when he commands it - is in fact an act of praise or homage, as it proclaims his majesty, his supremacy, and his power. On the sentiment here expressed, compare Psalm 107:29, note; Psalm 89:9, note.



Verse 9
Mountains, and all hills - As being among the loftiest objects of earth, raising their heads highest toward the heavens.

Fruitful trees, and all cedars - Fruitful trees, not as distinguished from those which are barren, but as distinguished from forest-trees, those whose nature is that they do not bear fruit. Of the latter, the cedar was the most prominent, and, therefore, is made the representative of the whole.



Verse 10
Beasts, and all cattle - Wild beasts and tame; those which roam the forest, and those which have been domesticated for the service of man. As fruitful trees and cedars might include all the trees, so the “beasts and cattle” here might include the whole of those that were wild and tamed.

Creeping things, and flying fowl - Margin, as in Hebrew, Birds of wing. These are grouped together for a reason similar to that for which fruitful trees and cedars, and beasts and cattle, are grouped together, to embrace the whole. The expression embraces the loftiest and lowest; those which ascend farthest above the earth, and those which creep upon its surface. The word rendered creeping things would properly embrace the smaller animals which creep along upon the ground; both those which have four feet or more, as mice, lizards, crabs, etc., and those without feet, which glide or drag themselves upon the ground, as worms and serpents. (Gesenius, Lexicon) These, in their lowly condition, and in their humble way, are called on to unite in the general chorus of praise. Accomplishing the purpose for which they are made, they will, with the most lofty of created beings, contribute to proclaim the wisdom, the power, and the goodness of God.



Verse 11
Kings of the earth, and all people - This would embrace all, as all are included in the idea of the rulers and the ruled.

Princes, and all judges of the earth - Those of exalted rank; those high in authority. This is proper in itself considered, as they are people like other people; and proper as an example to the rest. None of any rank are exempt from the obligation to praise God; none are cut off from the privilege.



Verse 12
Both young men, and maidens - Those in the morning of life, just entering on their career; just forming their character: with ardor, elasticity, cheerfulness, hope; let them consecrate all this to God: let all that there is in the buoyancy of their feelings, in the melody of their voices, in their ardor and vigor, be employed in the praise and the service of God.

Old men, and children - Old men, with what remains of life, and children, with all that there is of joyousness - let all unite in praising God. Life, as it closes - life, as it begins - let it all be devoted to God.



Verse 13
Let them praise the name of the Lord - Let them praise Yahweh - the name being often put for the person.

For his name alone is excellent - Margin, as in Hebrew, exalted. He only is exalted as God. See the notes at Psalm 8:1: “O Lord, our Lord, how excellent is thy name in all the earth!”

His glory is above the earth and heaven - Compare the notes at Psalm 113:4: “The Lord is high above all nations, and his glory above the heavens.” See also the notes at Psalm 8:1: “Who hast set thy glory above the heavens.”



Verse 14
He also exalteth the horn of his people - He gives them power and prosperity. See the notes at Psalm 89:17: “And in thy favor our horn shall be exalted.” Compare Psalm 92:10; Psalm 112:9.

The praise of all his saints - That is, “he has raised up praise for all his saints;” or, has given them occasion for praise. He has so blessed them with special mercies as to make praise especially appropriate for them.

Even of the children of Israel, a people near unto him - whom he admits to his presence as his friends; whom he regards as his own. See the notes at Ephesians 2:13; compare the notes at Acts 2:39.

Praise ye the Lord - Hallelu-jah. Let all unite in his praise.

149 Psalm 149 

Introduction
This belongs to the group of psalms already referred to Psalm 149:1-5.

II. The exhortation to carry out the purposes of God in regard to the people who had them, and who wronged were still hostile to them: to inflict on them the punishment which was due to them, and which God designed to bring upon them - regarding themselves as called of God to be his instruments in executing that punishment, in token of the divine displeasure at the conduct of those who had oppressed and wronged them, Psalm 149:6-9.



Verse 1
Praise ye the Lord - Margin, Hallelujah. See the notes at Psalm 146:1.

Sing unto the Lord a new song - As if there was a new and a special occasion for praise. This would be so if the psalm was composed on the return from the exile; on the rebuilding of the city; and on the re-dedication of the temple. On the meaning of the language, see Psalm 33:3, note; Revelation 5:9, note; Revelation 14:3, note; see also Psalm 96:1; Isaiah 42:10.

And his praise in the congregation of saints - In the assembly of the people of God. See Psalm 148:14, note; Psalm 111:1, note.



Verse 2
Let Israel - The people of Israel; the Hebrew people; the people of God.

Rejoice in him that made him - Him, who has made the people what they are. All that they have and are is to be traced to him, as really as the universe of matter is to be traced to his power. Their condition is not one of development, or one which is the result of their own wisdom, grace, or power. See the notes at Psalm 100:3: “It is he that hath made us, and not we ourselves.” Compare Isaiah 54:5.

Let the children of Zion - Those who dwell in Zion or Jerusalem.

Be joyful in their King - In God as their king.

(a) That they have a king, or that there is one to rule over them;

(b) That they have such a king; one so wise, so powerful, so good;

(c) That he administers his government with so much efficiency, impartiality, equity, wisdom, goodness. Compare Psalm 100:3-5.



Verse 3
Let them praise his name in the dance - Margin, with the pipe. The Hebrew word here - מחול mâchôl - is rendered dancing in Psalm 30:11; dance, as here, Psalm 150:4 (where also the margin has pipe); Jeremiah 31:13; Lamentations 5:15; dances, Jeremiah 31:4. It does not elsewhere occur. On the verb חול chûl see Psalm 10:5, note; Psalm 51:5, note. Here it cannot be improper to regard it as referring to that measured tread, or solemn movement which sometimes constituted a part of worship: 2 Samuel 6:14. Such a movement cannot be proved to be wrong in worship; whether it is wise or expedient is a different matter. Customs in worship change as the customs of a people change; and that might be very proper in one stage of society, or in one period of the world, which, though not in itself wrong, might be very unadvisable in another. There was much in the Hebrew mode of worship which cannot be transferred to the forms of Christian worship without an obvious incongruity and disadvantage; and because a thing has been done, and is not in itself wrong, we should not infer that it should always be done, or that it would be always best. If people like the Shakers dance in worship, they have an undoubted right to do so, and it may be the most edifying mode of worship for them with their low notions of religion; let not others ridicule them; nor let others go to see them as they would any other “outr‘e” performance from idle curiosity. Such absurdities might soon die away if they were not kept alive by the notice which they attract, and by the foolish curiosity of wiser people. There are some things which are more certain to come to an end by neglect than they could by sober argument; some things which live merely because they are ridiculed, and because they who practice them are exalted into conspicuity by their own folly, and by the idea that they are martyrs.

Let them sing praises unto him with the timbrel and harp - On these instruments, see the notes at Isaiah 5:12; notes at Job 21:12; notes at Psalm 68:25; notes at Psalm 81:2.



Verse 4
For the Lord taketh pleasure in his people - Let them rejoice on this account. He loves them; he approves their conduct; he bestows his favors upon them. All this should add to their joy, and fill their hearts with gladness. Compare the notes at Psalm 35:27. The Hebrew word here rendered “taketh pleasure” conveys the idea of complacency, satisfaction, delight. It is the opposite of being pained or offended. God has complacency in his people. He delights in their welfare; he delights in doing them good.

He will beautify the meek with salvation - The word here rendered beautify means to adorn, to honor, as the sanctuary, Isaiah 60:7 (rendered glorify); and it here means that the salvation which God would bestow upon them would be of the nature of an ornament, as if they were clothed with costly or splendid raiment. Compare Psalm 132:16. The word meek here means humble or lowly, and may refer to those who are humble in rank or condition, or those who are humble in heart. Perhaps the two ideas are here combined. They have not external adorning, but God will give them an honor and beauty in salvation which no outward adorning could impart.



Verse 5
Let the saints be joyful in glory - In the glory of their condition; in the favor of God; in the honor which he bestows upon them. Let them rejoice in this; let them shout and triumph over this. Other men rejoice in honor; in wealth; in houses, lands, parks, libraries, works of art: let the saints rejoice in the glory of being the friends of God; in the hope of heaven. Compare Psalm 84:11.

Let them sing aloud upon their beds - Compare Job 35:10, note; Acts 16:25, note; Psalm 34:1, note. The idea is, that in the meditations of the night, when darkness is around them, when alone with God, they may find occasion for exultation and praise. Their hearts may be full of joy, and alone they may give expression to their joy in songs of praise.



Verse 6
Let the high praises of God be in their mouth - Margin, as in Hebrew, in their throat. Literally, “Praises of God in their throat; and a sword of two edges in their hand.” That is, In the very work of executing the purposes of God on his enemies, there should be the feeling and the language of praise. Their hearts should be full of confidence in God; they should feel that they are engaged in his service; and while they defend themselves, or inflict punishment on the enemies of God, they should chant His praise. The idea is, that even in the work of war they might feel that they were engaged in the service of God, and that the passions usual in war should be subdued and kept under by the consciousness that they are mere instruments in the hand of God to accomplish His purposes. Perhaps the Hebrew word rendered “high praises” - רוממה rômemâh - may imply more than mere praise. It may embrace anything that is lofty and exalted, and may mean here that they would have the consciousness that they were engaged in high and lofty aims; that they were carrying out the great designs of God; that they were executing purposes more momentous than their own could be - even the eternal purposes of the Most High. This would give an importance, a dignity, an elevation to their conduct which could spring from no other source.

And a two-edged sword in their hand - literally, a sword of edges; that is, a sword with an edge on both sides of the blade. Roman swords were often made in this manner. They were made for piercing as well as for striking. See the notes at Hebrews 4:12.



Verse 7
To execute vengeance upon the heathen - To inflict punishment upon them as a recompence for their sins. The word pagan here means nations. The allusion is, doubtless, to those who had oppressed and injured the Hebrew people - perhaps referring to those who had destroyed the city and the temple at the time of the Babylonian captivity. They were now to receive the punishment due for the wrongs which they had done to the nation; a just recompence at the hand of God, and by the instrumentality of those whom they had wronged. Compare the notes at Psalm 137:7-9.

And punishments upon the people - The people of those lands. Those who had waged war with the Hebrew nation.



Verse 8
To bind their kings with chains - To make them prisoners and captives. This is but carrying out the idea in the previous verses, of inflicting punishment upon them for the wrongs which they had done to the people of God. There is no evidence that this refers to a spiritual conquest, or to a spiritual subjection of those nations to the true religion. The whole idea is in accordance with what is so often expressed in the Psalms - that of inflicting just punishment on the wicked. See the General Introduction, Section 6.

And their nobles with fetters of iron - To make them prisoners. That is, to subdue them. Captives in war, even those of elevated rank, were often led in chains to grace the triumph of conquerors.



Verse 9
To execute upon them the judgment written - Either, that which is written in the law in general as what is threatened to wicked men; or, that which was written for their particular case, or which they were specifically commanded to do. Compare Deuteronomy 7:1-2; Deuteronomy 32:41-43. Most probably the reference is to some particular command in this case.

This honor have all his saints - 
(a) It is an honor to engage in executing or carrying out the purposes of God. As it is an honor to be a magistrate, a judge, a sheriff, a constable, a commander of an army, an admiral in a navy, to execute the purposes of a government - an honor sought with great avidity among people as among the most valued distinctions of life - why should it be less honorable to execute the purposes of God? Are the objects which he seeks in his administration less important than those which are sought among people? Are his laws of less importance? Are his aims less pure? Is there less of justice, and equity, and benevolence in his plans?

(b) It is an honor which pertains to “all the saints” - to all who love and fear God - to be engaged in carrying out or executing his plans. In their own way, and in their own sphere - it may, indeed, be a very humble sphere - but each and all in their own sphere, are engaged in executing the purposes of God. In the duties of a family; in kindness to the poor; in the office of a teacher or a magistrate; in clearing a farm; in cultivating the land; in building a schoolhouse; in founding a church, a college, an asylum for the blind, the dumb, the lame, the insane; in contributing to send the gospel abroad over our own land, or among the pagan, or in going to carry that gospel to a benighted world - in some of these ways all who are truly the friends of God, or who are entitled to be enrolled among the “saints of the Lord” are, in fact, carrying out the purposes of the Lord - the “judgments written” to guide mankind; and man‘s highest honor here, as it will be in heaven, is to carry out the purposes of the Lord.

Praise ye the Lord - Hallelu-jah. It is a subject of praise and thanksgiving, it should lead us to shout Hallelujah, that we are permitted to be employed in any way, however humble, in carrying out the divine plans, or in accomplishing those great designs which he contemplates toward our race.

150 Psalm 150 

Introduction
This beautiful and animated psalm closes the series of the Hallelujah Psalms Psalm 146150, and appropriately also closes the entire volume. Its author is unknown, but in respect to the object for which it was composed there can be no uncertainty. It was manifestly designed, whoever wrote it, to occupy the very place which it does occupy - to complete the volume devoted to praise. Praise is the suitable ending of the book; praise is what the Spirit of inspiration meant to secure in the heart and on the lips. In the review of the whole there is occasion for praise. In view of all that has been disclosed about God, about his religion, about the manifestations of his mercy and grace to his people, there is occasion for praise. After all that has been experienced, observed, and recorded in this book - all of trial, sorrow, temptation, conflict, disappointment, sickness, bereavement, persecution, war, captivity, bondage, exile, tears, pain, darkness, trouble - there is, as the result of the whole, as there will be at the end of our own troubled and chequered lives, occasion for exultation, praise, triumph - songs, rejoicings, raptures, hallelujahs. This psalm, then, made up wholly of expressions of gratitude and praise, is an appropriate close to the entire Book of Psalms. So may our lives close, when its varied scenes are over, with thanksgivings and praises, as a proper expression in view of the past, and as emblematic of the uninterrupted employment that awaits us in the heavens.



Verse 1
Praise ye the Lord - See the notes at Psalm 146:1.

Praise God in his sanctuary - His holy place; the place where he dwells. The allusion here is, probably, to the temple, the place of his abode on earth.

Praise him in the firmament of his power - The whole expression is equivalent to earth and heaven; Praise him on earth; praise him in heaven. The word rendered firmament is the same which is used in Genesis 1:6. It properly means an expanse - a thing spread out. The verb from which the word is derived means to beat; then, to beat out - that is, to spread out by beating, as gold is; and then, simply to spread out, to expand. Compare Psalm 136:6; Isaiah 42:5; Isaiah 44:24. In Syriac the word means to make firm; but this idea is not necessarily in the Hebrew word. The idea of a firmament as something firm is derived from the Septuagint - in Genesis 1:6, στερέωμα stereōma - in this place, ἐν στερεώματι en stereōmati The Hebrew, however, merely means “an expanse” - something spread out, as the heavens seem to us to be “stretched out;” and the call here is on all that dwell above that expanse - in heaven - to unite with those on earth in his praise. It is called “the expanse of his power” because it is in the heavens - in the sun, the moon, the stars - that the power of God seems to be principally displayed.



Verse 2
Praise him for his mighty acts - See the notes at Psalm 145:4: “One generation shall praise thy works to another, and shall declare thy mighty acts.” The Hebrew word is the same. The reference is to that which displays the power of God; the things which manifest his omnipotence.

Praise him according to his excellent greatness - Hebrew, the multitude of his greatness. Let the praise in elevation correspond with this; let it be such as shall properly express this; let all be employed that will contribute to make this known, or that will be appropriate to this. Hence, the psalmist proceeds to call on all to make use of everything, by instrument and voice, that would in any manner set forth the praise of God.



Verse 3
Praise him with the sound of the trumpet - Margin, cornet. In this verse and the verses following there is an allusion to the instruments of music which were commonly employed in Hebrew worship. The idea is, that all these - all that could properly express praise - should be used to celebrate the praises of God. Each one, with its own distinct note, and all combined in harmony, should be employed for this purpose. Most of these instruments, and many more, are now combined in the organ, where the instruments, instead of being played on by separate performers, are so united that they can be supplied with wind from one source - the bellows - and all played by one performer. Thus one mind directs the performance, securing, if skillfully done, perfect unity and harmony. This instrument was unknown to the Hebrews. Among them, each instrument had its own performer. The trumpet was principally used to call the people together, but it was also an important instrument among those used by the bands of musicians that performed in the temple, as its tones are now important ones in the organ.

Praise him with the psaltery and harp - Hebrew, the נבל nebel and כנור kinnôr See these instruments described in the notes at Isaiah 5:12. The word here rendered psaltery is there rendered viol - “And the harp and the viol,” etc.



Verse 4
Praise him with the timbrel - Hebrew, תף tôph See this described in the notes at Isaiah 5:12. It is rendered tabret and tabrets in Genesis 31:27; 1 Samuel 10:5; 1 Samuel 18:6; Isaiah 5:12; Isaiah 24:8; Isaiah 30:32; Jeremiah 31:4; Ezekiel 28:13; timbrel and timbrels in Exodus 15:20; Judges 11:34; 2 Samuel 6:5; 1 Chronicles 13:8; Job 21:12; Psalm 81:2; Psalm 149:3; and in the margin in Jeremiah 31:4. The word does not occur elsewhere. It was an instrument that was struck with the hands.

And dance - See this word explained in the notes at Psalm 149:3. Dancing among the Hebrews seems to have accompanied the timbrel or tabret. See Exodus 15:20,

Praise him with stringed instruments - מנים minniym This word means strings, from a verb which means to divide; and the proper reference would be to slender threads, as if they were divided, or made small. It is nowhere else applied to instruments of music, but might be properly applied to a harp, a violin, a bass-viol, etc. The word strings is indeed applied elsewhere to instruments of music Psalm 33:2; Psalm 144:9; 1 Samuel 18:16; Isaiah 38:20; Habakkuk 3:19, but the Hebrew word is different. Such instruments were commonly used in the praise of God. See the notes at Psalm 33:2.

And organs - Hebrew, עוגב ‛ûgâb See this word explained in the notes at Job 21:12. It occurs elsewhere only in Genesis 4:21; Job 21:12; Job 30:31; in all of which places it is rendered organ. The word is derived from a verb meaning to breathe, to blow; and would be applicable to any wind-instrument. It here represents the whole class of wind-instruments. The word organ is a Greek word, and is found in the Septuagint in this place; and hence, our word organ has been introduced into the translation. The Greek word properly denotes

(a) something by which work is accomplished, as a machine;

(b) a musical instrument;

(c) the material from which anything is made;

(d) the work itself. (Passow, Lexicon).

Our word organ, as used in music, suggests the idea of a combination of instruments or sounds. That idea is not found in the Hebrew word. It denotes merely a wind-instrument. Neither the Hebrews nor any of the ancient nations had an instrument that corresponded with the organ as we now use the term.



Verse 5
Praise him upon the loud cymbals - literally, “the cymbals of sound” or hearing. That is, Let there be audibly expressed joy. The allusion here is to an instrument of music that was most distinctly heard in union with other instruments. The sound of the cymbal would be most clearly audible in its accompaniment of the other instruments referred to, as the sound of cymbals, or as the “triangle” would be now. The Hebrew word rendered cymbal means a tinkling, clanging, ringing, as of metal, or of arms; then, a whirring, as of wings (compare the notes at Isaiah 18:1); then, any tinkling or clanging instrument, as a fish-spear or harpoon; then, cymbals, instruments of music. The cymbal, as now used, is an instrument of brass, in a circular form, like a dish, producing, when two are struck gether, a sharp, ringing sound - Webster. An instrument of this kind is evidently referred to here. The word occurs in the Bible in the following places only: Deuteronomy 28:42, rendered locust; 2 Samuel 6:5, rendered, as here, cymbal; Job 41:7, rendered fish-spears; and Isaiah 18:1, rendered shadowing with.

Praise him upon the high-sounding cymbals - The cymbals of joyful voice. On the word teruah, rendered high, see the notes at Psalm 89:16. A loud, lofty sound or shout, as on the reception of a conqueror, is the idea here; and the sense is, that the praise of God was to be celebrated with that which would in the highest sense express joy and triumph.



Verse 6
Let everything that hath breath praise the Lord - All living things in the air, the earth, the waters. Let there be one universal burst of praise. Let his praises be celebrated not only with instruments of music, but let all living beings unite in that praise; let a breathing universe combine in one solemn service of praise.

Praise ye the Lord - Hallelu-jah. Thus, at the end of all the trials, the conflicts, the persecutions, the sorrows, the joys recorded in this book, the psalmist gives utterance to feelings of joy, triumph, transport, rejoicing; and thus at the end of all - when the affairs of this world shall be closed - when the church shall have passed through all its trials, shall have borne all its persecutions, shall have suffered all that it is appointed to suffer - when the work of redemption shall be complete, and all the ransomed of the Lord shall have been recovered from sin, and shall be saved - that church, all heaven, the whole universe, shall break forth in one loud, long, triumphant Hallelujah. “The ransomed of the Lord shall return, and come to Zion with songs, and everlasting joy upon their heads: they shall obtain joy and gladness; and sorrow and sighing shall flee away,” Isaiah 35:10.



Footnotes:
