《Unabridged Commentary Critical and Explanatory on Psalms (Vol. 2)》(Robert Jamieson)
76 Psalm 76 

Verse 1
In Judah is God known: his name is great in Israel. Psalms 76:1-12.-At Zion, God's dwelling, He brake the world-power's weapons (Psalms 76:1-3); He is mightier than the mountain-like plundering nations, because He has cast the stout-hearted into a dead sleep, and stilled the earth; His anger therefore is most to be feared: man's anger He constrains to praise Him (Psalms 76:4-10); Yahweh's people ought therefore to pay their vow to Him, and the surrounding pagan to bring presents (Psalms 76:11-12). See introduction to Psalms 75:1-10, written before Sennacherib's overthrow, as this psalm after it. The overthrow was at Jerusalem (cf. Psalms 76:3 with Isaiah 37:1-38), by God's direction interposition (Psalms 76:3; Psalms 76:6; Psalms 76:8). Psalms 76:12 refers to the "cutting off" of the hostile "princes," Rabshakeh, etc., not merely their being driven away.

In Judah is God known - i:e., has been made known by his wondrous acts.

His name is great in Israel. "Israel" is explained by the parallel term Judah, which inherited all the privileges of God's covenant, now that the Kingdom of the Ten Tribes had ceased to exist. "His name" is His manifestation of Himself in action. His overthrow of Sennacherib's host before Jerusalem was a glorious manifestatation of Himself, as the God of Omnipotence, and of grace to His people. 

Verse 2
In Salem also is his tabernacle, and his dwelling place in Zion.

In Salem also is his tabernacle. His temple took the place of the "tabernacle" which had originally stood on Zion in David's time. Jerusalem is the enlarged form of the name "Salem" - i:e., peace (Genesis 14:18). The Targum of Onkelos and Josephus identifies them. The name of the king of Salem, Melchizedek, is equivalent to 'Adonizedek' (Lord of righteousness), king of Jerusalem (Joshua 10:3). Such seems to have been the common name of the kings of the Jebusites. In Genesis 38:18 the translation ought to be, 'Jacob came in safety' (cf. Genesis 28:21; Genesis 31:3; Genesis 31:13). 'Wherever the Lord dwells, security and peace are there' (Psalms 46:4-5) (Hengstenberg). Jerusalem means literally the possession of peace [y

Verse 3
There brake he the arrows of the bow, the shield, and the sword, and the battle. Selah.

There. Hengstenberg translates, 'Hence,' from this place, so that they are broken in falling from it.

Brake he the arrows of the bow - literally, 'the flames' or 'the lightnings of the bow,' poetically for the glittering swift arrows, (Deuteronomy 32:41, and Nahum 3:3, relating to the Assyrians, as here; cf. Psalms 78:48, margin)

The shield, and the sword, and the battle. "The battle," placed last, indicates that not merely was the enemy defeated, but at one stroke the whole war was put an end to. The parallel, Psalms 46:9, illustrates this. Not as some translate, 'the accoutrements of battle.' 

Verses 4-10
Thou art more glorious and excellent than the mountains of prey.

-The Lord is mightier than all the mighty conquerors of the earth; because he has caused the stout-hearted to sleep in death, and so has stilled the agitation of the earth.

Verse 4. Thou art more glorious and excellent than the mountains of prey - i:e., than the great plundering world-kingdoms. Compare Psalms 46:2-3; Nahum 2:11, Nineveh, "the dwelling of the lions, etc.;" Nahum 3:1. So in Psalms 68:16, the world-kingdoms are compared to towering "hills" (Song of Solomon 4:8).

Verse 5. The stout-hearted are spoiled - (Job 12:17; Job 12:19,) They who thought to make a spoil of Jerusalem are spoiled themselves (Ezekiel 38:12-13; Ezekiel 39:4).

They have slept their sleep - the death-sleep (Psalms 13:3; Jeremiah 51:39; Jeremiah 51:57; especially Nahum 3:18; 2 Kings 19:35).

And none of the men of might have found their hands contemptuously said of the self-vaunting "men of might." Whereas they sought to turn their hands against the holy city, they could not find their hands; because death had paralyzed them.

Verse 6. At thy rebuke . . . both the chariot and horse are east into a dead sleep. The chariot seems asleep, its rattling having ceased. 'The poet deserves the scene as if we were walking through the camp, which such a short while ago was so full of life. but is now silent as death' (Tholuck).

Verse 8. Thou didst cause judgment to be heard from heaven; the earth feared, and was still. The agitations of the earth, caused by the invasions of the world-power, ceased (Psalms 76:3; Psalms 46:6; Psalms 46:9-10). Also Isaiah 14:7, as to the consequences of the fall of Babylon, the successor of Assyria, "The whole earth is at rest, and is quiet." "The earth" stands opposed to "heaven." The earth, in respect to its tumultuous elements, is through fear reduced to silence by the word of divine power spoken from heaven.

Verse 9. When God arose to judgment, to save all the meek of the earth. The meek so saved are not only Judah and Jerusalem, but also the Gentile nations, which, by fellowship in suffering, through the world-power's oppression, had common cause with the elect nation. So, in the ulterior fulfillment at Christ's coming again, the elect Judeo-Gentile Church and Israel's elect remnant shall be saved, by His special interposition, from the last and worst assault of the adversary (cf. Matthew 5:5; Psalms 22:26; Revelation 14:4-5).

Verse 10. Surely the wrath of man shall praise thee. Praise results to thee from thy having tamed the rebellious fury of the Assyrian enemy. Even the wicked, in spite of themselves, are constrained to subserve thy glory (Exodus 9:16; Exodus 18:11). So in the case of Gog, the last foe of Israel (Ezekiel 38:16; cf. Proverbs 16:4; Romans 9:17).

The remainder of wrath shalt thou restrain - so that whatever anger remains in the enemy can no more break out against thy people. Thus, when Sennacherib, after his hasty retreat to his own land, vented his fury on any of the Jews whom he could find there (Tobit 1:17-18), he was at last restrained by God, being put to death by his sons (2 Kings 19:37). But the Hebrew ( tach

Verse 11-12
Vow, and pay unto the LORD your God: let all that be round about him bring presents unto him that ought to be feared.

-God's people should pay their vows to Him; the surrounding pagan should bring their gifts to Him who is so terrible to the rebellious.

Verse 11. Vow, and pay unto the Lord your God - i:e., pay that which ye have vowed (Deuteronomy 23:21-22). The expression, "your God," shows that this is addressed to the people of God.

Let all that be round about him bring presents unto him that ought to be feared - the Gentile nations dwelling round about Israel (Kimchi). The Hebrew accent forbids our joining, as Hengstenberg does, "all that be round about" to "vow." So Psalms 68:29; 2 Chronicles 32:22-23, expressly says that 'the Lord guided Hezekiah and Jerusalem on every side, and many brought gifts unto the Lord to Jerusalem; so that he (Hezekiah) was magnified in the sight of all nations from thenceforth.' Hengstenberg, from Numbers 2:2. takes, "all that be round about Him" to be the Israelites, in the midst of whom the Lord is often said to dwell, which is not said of the pagan. But when the Gentiles submit themselves and turn to the Lord, they, too, shall be "round about him," Jerusalem being the religious center of the earth. Psalms 68:29-30 confirms this; cf. Revelation 4:4; Revelation 7:17, of the redeemed round about the Lamb.

Verse 12. He shall cut off (yibetzor) - literally, as a vine-dresser; with which strikingly accords Revelation 14:18-19. 

The spirit of princes - i:e., their breath (Psalms 104:29). 

77 Psalm 77 

Verse 1
I cried unto God with my voice, even unto God with my voice; and he gave ear unto me.

Psalms 77:1-20.-Complaint under desertion by God; past deliverances remembered, aggravate present pain (Psalms 77:1-3); cause of grief, God holds His eyes sleepless even at night; he can scarcely speak for grief, and can only ask, Will the Lord cast off forever? (Psalms 77:4-9;) faith rises above infirmity; he calls to mind God's past wonders, as the deliverance at the Red Sea, and His leading Israel like a flock: the remembrance no longer aggravates his pain, but assures of deliverance (Psalms 77:10-20). Habakkuk 3:1-19 seems derived from this psalm in part. So this psalm cannot be later than Josiah's reign, when Habakkuk lived. The carrying away of the Ten tribes, and the prospect of Judah sharing a like fate, was probably the cause of the Psalmist's grief. Hence, he alludes to the deliverance out of Egyptian bondage, now that a like bondage existed in part, and was in part impending.

On the Title, Jeduthun, see note on title, Psalms 39:1-13; Psalms 62:1-12.

I cried unto God with my voice ... and he gave ear unto me. He anticipates the result at the beginning, giving at one glance a view of the whole psalm. The Hebrew is literally 'My voice to God! and I will cry [the final Hebrew character, he (h), implies effort] ... and by hearing unto me.' As the first verse is joined with the second and third in the strophe, and does not stand by itself as an introduction, it is perhaps better to translate, 'My voice (shall be directed) to God, and I will cry ... and may He hear me!' 

Verse 2
In the day of my trouble I sought the Lord: my sore ran in the night, and ceased not: my soul refused to be comforted.

I sought the Lord - rather, 'I seek the Lord.'

My sore ran in the night, and ceased not - rather ( yadiy (Hebrew #3027) nigraah (Hebrew #5064)), 'my hand was stretched out,' or, better, 'hangs open;' literally, flowed out. So Symmachus, Jerome, Arabic, and Ethiopic. The phrase 'flowed out' implies the weak and powerless relaxation of the body indicated by the open hand (2 Samuel 14:14); on "ceased not," cf. Lamentations 3:49; Lamentations 2:18.

My soul refused to be comforted - like Jacob on bearing of the death of Joseph (Genesis 37:35; Jeremiah 31:15). From Psalms 77:15 we see that the Psalmist had before his eyes the second loss of "Joseph" to Israel or "Jacob," in the carrying away of the Ten tribes. 

Verse 3
I remembered God, and was troubled: I complained, and my spirit was overwhelmed. Selah. I remembered God, and was troubled - rather, 'I will remember God, and will moan.' Note, Psalms 55:2, 'Make a noise' (the same Hebrew). He resolves to remember God, and the deliverances formerly vouchsafed, though he knows this will only aggravate his pain in the present calamity (Psalms 42:4). I complained, and my spirit was overwhelmed-rather, 'I will meditate (meditatively pray, 'aasiychaah (Hebrew #7878)), and my spirit is overwhelmed,' - i:e., I desire to pray with meditation, but my powers of meditative prayer fail (cf. Psalms 77:4, end). 

Verses 4-6
Thou holdest mine eyes waking: I am so troubled that I cannot speak.

-His sleepless nights, and his inability to speak, are attributed to the remembrance of the sad contrast which God's present desertion of His people forms to His former deliverances of them.

Verse 4. Thou holdest mine eyes waking - literally, 'Thou holdest the watches [ sh

Verses 7-9
Will the Lord cast off for ever? and will he be favourable no more?

-The contrast of the past with the sad present suggests the question, Has God, as appearances would imply, completely cast off His people forever? He feels such a supposition at variance with the known faithfulness of God. Verse 8. Doth his promise fail for evermore? - doth he cease to give His people a promise to encourage hope? It is true, the written law could never fail, and they had it still. But the Psalmist and his people desired a special promise under the national calamity which had befallen the Ten tribes, and which threatened the remaining one-Judah. Such a promise God by Isaiah gave to Hezekiah when threatened by Sennacherib. But now there is none. Compare Psalms 74:9.

Verse 9. Hath God forgotten to be gracious? - though he has so emphatically called Himself "The Lord God, merciful and gracious, long-suffering, abundant in goodness and truth" (Exodus 34:6; Psalms 103:8). Compare Israel's similar appeal in Isaiah 63:11-15, in the day of her turning to God. 

Verses 10-12
And I said, This is my infirmity: but I will remember the years of the right hand of the most High.

-This is the transition point to hope. The recalling of past deliverances vouchsafed by God, which had hitherto only aggravated the Psalmist's despondency, here suggests firm faith.

Verse 10. And I said, This is my infirmity - i:e., my affliction appointed by God; literally, my sickness ( chalowtiy (Hebrew #2470)) (Jeremiah 10:19; Psalms 39:9).

(But I will remember) the years of the right hand of the Most High. The words italicized in the English version are supplied from Psalms 77:11. Instead of yielding to despair, because of my affliction, I will remember the many years wherein formerly God manifested His grace and power in His people's behalf. Hengstenberg takes the whole verse, 'it is my sickness ... the years of the right hand of the Most High.' These years of affliction are only the years which the right hand of the Most High has brought in; therefore they are to be borne patiently. So 1 Peter 5:6, 'the mighty hand of God' - i:e., His afflicting hand. I prefer the English version, as there is an allusion to Psalms 77:5, 'I consider the years of ancient times'-namely, when He interposed in His people's behalf. The ellipsis is natural, since he had already spoken of considering the years of God's former grace (Psalms 77:5). Then the consideration of them only added to His present pain by the contrast; but now the consideration suggests hope and trust. The abruptness of the exclamatory clause standing without a verb, implies the sudden transition from despondency to believing, "The years of the right hand of the Most High." The mere mention of them is enough. Faith supplies the ellipsis. The Chaldaic, Septuagint, Vulgate, Ethiopic, and Arabic take the Hebrew, sh

Verse 13
Thy way, O God, is in the sanctuary: who is so great a God as our God?

Thy way, O God - i:e., Thy course of action.

Is in the sanctuary - in the heavenly holy place (Habakkuk 2:20; Psalms 11:4; Psalms 18:6; Psalms 29:2 (margin), 9). Thy way is in heaven, exalted far above our ways (Isaiah 55:9). As the people, and even the Levites and the priests themselves, except at times, were not permitted to see the sacred things in the inner sanctuary (Leviticus 16:2; Numbers 4:15; Numbers 4:20) (Ainsworth). Thy way is understood rightly in thy Church, but not among the people of the world (Belgian version) (Psalms 73:17). Or, thy way is always holy, though we do not always comprehend it; and at present thy dealings may seem hard toward us. 'Thy way is in holiness' - i:e., thy doing rests upon holiness: is holy, and elevated far above all that is creaturely, much less sinful. This is favoured by the passage, which may have been before the Psalmist's mind, Exodus 15:11, "Who is like thee, glorious in holiness ... doing wonders!" (cf. Psalms 22:3; but Psalms 73:17 favours the English version).

Who is so great a God as our God? - (Exodus 15:11; Deuteronomy 3:24.)} 'He does not hereby recognize the existence of other gods, but pours contempt upon the foolishness of the world for not being more careful to cultivate the friendship of the One God whose glory is so manifest' (Calvin). 

Verse 14
Thou art the God that doest wonders: thou hast declared thy strength among the people.

Thou hast declared thy strength among the people - Hebrew, 'peoples' (Exodus 9:16; Exodus 15:14). 

Verse 15
Thou hast with thine arm redeemed thy people, the sons of Jacob and Joseph. Selah.

Thou hast with thine arm redeemed thy people - (Exodus 6:6.)

The sons of Jacob and Joseph. Joseph is mentioned, as the head of the Ten tribes was Ephraim, descended from Joseph (Psalms 78:67; Psalms 80:1). The recent loss of the Ten tribes - "the house of Joseph" (Zechariah 10:6) - to the covenant people weighed heavily on the Psalmist's mind; so God's special favour to Joseph, in redeeming his house out of Egypt, suggests the hope of their restoration from their present bondage-a hope even still remaining to be realized. A special possession in Canaan belonged, by Jacob's original gift, to Joseph (Genesis 48:22). He was the preserver, under God, of Israel's other sons and their households; and was thus as it were their second father in Egypt (Genesis 50:21) (Muis). Genesis 49:24 says of Joseph, "from thence is the shepherd, the stone of Israel."

Selah. This note invites us to enjoy the calm tranquillity of soul that depends on God for redemption. 

Verse 16
The waters saw thee, O God, the waters saw thee; they were afraid: the depths also were troubled.

The waters saw thee, O God ... they were afraid - (Psalms 114:3; Habakkuk 3:8-10). 

Verse 17
The clouds poured out water: the skies sent out a sound: thine arrows also went abroad.

The clouds poured out water. So the English version rightly; not as margin, passively.

The skies sent out a sound - namely, thunder.

Thine arrows also went abroad - God's arrow-like lightnings (Psalms 77:18; Habakkuk 3:11; Psalms 18:14). The thunderstorm here described, though it did not accompany the passage of Israel through the Red Sea, yet is implied in the account (Exodus 14:24) of the destruction of their Egyptian enemies immediately after. So it forms part of the couragement under the present trial. 

Verse 18
The voice of thy thunder was in the heaven: the lightnings lightened the world: the earth trembled and shook.

The voice of thy thunder was in the heaven ( bagalgal (Hebrew #1534)) - literally, 'in the wheel;' in the sphere; implying the phenomenal rotation of the visible heaven around the earth. The Septuagint, Chaldaic, Vulgate, and Ethiopic translate, 'was in a wheel' (as the same Hebrew means in Psalms 83:13; Ezekiel 10:13) - i:e., was in a whirl; whirled round, or rolled about, with rapid peals in succession. 

Verse 19
Thy way is in the sea, and thy path in the great waters, and thy footsteps are not known.

Thy way (is) in the sea. The general inference from the particular case of the redemption of Israel at the Red Sea, as above, in Psalms 77:13. So Nahum 1:3. God's way is one open to Him alone: for He to whom is possible what is impossible to man (Psalms 77:14) can make a path through even the pathless waters (Isaiah 51:10; Isaiah 51:15; Isaiah 63:11-12, which seems to have in view this passage; Habakkuk 3:15). This encourages His people to hope for deliverance even now, m their deep waters of trial (Isaiah 43:2).

And thy path. So the Qeri' reading; but the Hebrew text, Ketib, 'thy paths' - i:e., thy many ways of leading thy people in difficulties.

And thy footsteps are not known - even as at the Red Sea no traces were left of the steps whereby thou didst lead Israel through the Red Sea, the waters having returned (Exodus 14:26-28). So all God's ways (Romans 11:33). 

Verse 20
Thou leddest thy people like a flock by the hand of Moses and Aaron.

Thou leadest thy people like a flock by the hand of Moses and Aaron - (Hosea 12:13; Isaiah 63:11-12; Micah 6:4). 

78 Psalm 78 

Verse 1
Give ear, O my people, to my law: incline your ears to the words of my mouth.

Psalms 78:1-72.-God's address, through Asaph, to Israel to hear His law and His parabolic instruction. His past dealings with Israel are a parable of spiritual lessons for all ages, as illustrating His eternal principle of government. Compare Matthew 13:35. Christ, the Highest Teacher, is Antitype to Asaph. Join 5:3 with 5:4, 'The things which we have heard we will not hide; nay, we will make them (the historic facts) enigmatic means of instruction.' When Israel shall give ear to the antitypical Asaph, they shall understand, and show forth to "the generation to come," God's praises in His various dealings with them. Introduction (Psalms 78:1-4); God appointed a law to keep Israel from imitating their fathers rebellion in Moses' time (Psalms 78:5-8); Israel proved false to the law under Ephraim (Psalms 78:9-11), like their fathers, whose unbelief under Moses is described in contrast to God's marvelous works in their behalf (Psalms 78:12-40); Israel under the Judges tempted God, and forgat His judgments done for them in Egypt, as well as His planting them in Canaan (Psalms 78:41-55); therefore He forsook the tabernacle of Shiloh, and gave them over to the sword (Psalms 78:56-64); but now He awakes as one out of sleep, and destroys their foes, and restores the ark, but not to its former place, Shiloh, in Ephraim. Zion henceforth is His sanctuary and David His chosen king. Let all therefore serve without revolting as heretofore (Psalms 78:65-72). The design is to warn Ephraim against incurring a fresh judgment by rebelling against God's appointment, which transferred the prerogative of Ephraim, for its sins, to Judah. On Ephraim's haughty, rebellious spirit, cf. Judges 8:1; Judges 12:1; 2 Samuel 20:2. The Psalmist delicately avoids wounding the sensitiveness of Ephraim, by not naming revolt as a likely event. He leaves the application to themselves. The references to the Pentateuch as the sacred book of the nation attest its genuineness. Also, cf. Psalms 78:64 with Job 27:15. 

The Title. - Maschil of Asaph - instruction by Asaph, the musician contemporary with David.

Give ear, O my people, to my law. God's word by His prophet is not merely doctrine, but God's LAW ( towraah (Hebrew #8451)), which 'His people,' as such, at once from love and from reverential fear, are bound to obey (Isaiah 1:10; Isaiah 51:4). 

Verse 2
I will open my mouth in a parable: I will utter dark sayings of old:

I will open my mouth in a parable ( maashaal (Hebrew #4912)) - a similitude (see note, Psalms 49:4).

I will utter - literally, sputter out (cf. Psalms 19:2, note); I will give vent to. The Spirit, after being pent up, eager for utterance, breaks forth like a gushing fountain.

Dark sayings - enigmas. The historical events which he details were enigmatical veils of religious truth, or instruction ( maskiyl (Hebrew #4905), in the title) hidden beneath, which under the Spirit he unfolds. Compare the same use of sacred history in 1 Corinthians 10:6; Galatians 4:24.

Of old - Hebrew, 'from of old' (Psalms 77:5; Psalms 77:11). The past time of the Mosaic period. 

Verse 3-4
Which we have heard and known, and our fathers have told us.

Which we have heard ... We will not hide. See introductory remarks. Translate, 'What we have heard, etc., we will not hide (omit them) from their children,' etc. There is a change from the singular, in Psalms 78:1-2, to the plural, in Psalms 78:3-4, which shows that Psalms 78:3 is not to be immediately connected in sense with Psalms 78:2, but with Psalms 78:4. In Psalms 78:1-2 God is speaking by the Psalmist. In Psalms 78:3 the Psalmist enlists the sympathy of the pious among his hearers by taking them in with himself-as much as to say, God by my mouth has invited all to give ear to the deep truth wrapped up in the histories of old. Come, then, let US not hide, but show them to others, and specially to the generation to come (Exodus 10:2; Psalms 44:1; 2 Samuel 7:22; Deuteronomy 32:7). Traditions of the fathers are valuable as a testimony to facts, and in corroboration of and subordination to Scripture; but not to be raised to a level with, much less raised above, the written Word. The Psalmist draws his facts from Scripture; at the same time he recognizes that he is surrounded with family traditions which verify independently the statements of the sacred volume.

Verse 4. We will not hide them from their children - i:e., from our children, who are in truth our father's children. Our fathers transmitted to us these truths, not for our sakes only, but for distant posterity.

Showing to the generation to come the praises of the Lord. The plural praises implies the rich fullness of praise which is the Lord's due because of His deeds.

And his wonderful works - which called for the people's grateful obedience, and which were their great condemnation when they disobeyed Him. 

Verses 5-8
For he established a testimony in Jacob, and appointed a law in Israel, which he commanded our fathers, that they should make them known to their children:

-God's appointment for Israel in the time of the Judges. God gave His law-the summary of His ordinances and deeds-in order that they and their posterity might trust and obey Him, and not rebel, as their fathers did in the wilderness.

Verse 5. For he established - literally, 'erected;' 'raised up' (cf. note, Psalms 78:6).

A testimony in Jacob, and appointed a law in Israel - namely, the Pentateuch, containing not only God's laws, but the record of God's deeds, which contain instruction in duty, and warning (cf. Psalms 78:7; Psalms 78:10-11).

Which he commanded our fathers, that they should make them known to their children - not merely by a formal teaching, but by speaking from the heart to their children's heart (Exodus 13:14; Deuteronomy 4:9; Deuteronomy 4:23; Deuteronomy 6:6-7). "Our fathers" are the Israelites of Moses' time.

Verse 6. That the generation to come might know (them) - i:e., the generation in the time of the Judges.

Even the children ... (who) should arise and declare them - not 'who should spring up;' but, omitting "who" of the English version, 'that they should rise up and declare' (them-the law and the testimony).

To their children. The Hebrew verb is the same as is translated in Psalms 78:5, "He established" - literally, 'raised up a testimony.' As God has raised up the testimony, so those for whom He raised it up should rise up and declare it. There is no copula (and) between 'that they might know ... that they should arise' to mark how closely connected are real knowing and rising up to declare one's spiritual knowledge to others, especially to one's own children (Mark 5:19). 'Whatever a man feels to be of vital importance he endeavours to set it before his family' (Hengstenberg).

Verse 7. That they might set their hope in God. "They" - namely, the second generation, that which in the period of the Judges succeeded the Mosaic one, which was the first (Psalms 78:5-6).

And not forget the works of God, but keep his commandments - (Deuteronomy 4:40; Deuteronomy 31:11; Deuteronomy 33:9.)

Verse 8. And might not be as their fathers (of Moses' days), a stubborn and rebellious generation. So Moses reproached his contemporaries (Deuteronomy 9:6-7; Deuteronomy 31:27). The image is that of a refractory son (Deuteronomy 31:18; Deuteronomy 32:5), a generation that set not their heart aright-that did not set steadily their heart in the right way. Hengstenberg translates, 'a generation that does not prepare its heart.' So margin, and Job 11:13; 1 Samuel 7:3. I prefer the English version, as agreeing with Psalms 78:37. 

Verses 9-11
The children of Ephraim, being armed, and carrying bows, turned back in the day of battle.

-The Israelites failed to realize the high destination which was the very object for which God called them into national existence.

Verse 9. The children of Ephraim, being armed, and carrying bows, turned back in the day of battle -

i.e., like soldiers who, though armed, turn their back in battle; so the children of Ephraim (i:e., all Israel, represented by Ephraim, the ruling tribe during the period of the Judges) failed, when put to the test, to realize their noble destination of God. As here they are compared to the dastardly bowmen, so in Psalms 78:57, "to a deceitful bow," which will not do its proof work. Bowmen formed the main body of the Hebrew army. The unfaithfulness of Israel, described here, is that in the period of the Judges; and the consequent punishment is stated to have been their defeat, and the capture of the ark by the enemy (Psalms 78:41; Psalms 78:56-60), followed by the rejection of Shiloh, and the election of Judah as the place of God's sanctuary (Psalms 78:67-69).

Verse 10. They kept not the covenant of God - in opposition to Psalms 78:7, 'that they might keep His commandments.'

Verse 11. And forgat his works - in opposition to Psalms 78:7, "and not forget the works of God."
And his wonders. "His works and His wonders" are those done in Egypt and in the wilderness.

That he had showed them - through their fathers, as the representatives of the Israel of all ages. 

Verses 12-40
Marvellous things did he in the sight of their fathers, in the land of Egypt, in the field of Zoan.

-The unbelief of the Israelite fathers is detailed as a sad contrast to God's marvels performed in their behalf; the object is in order that the sons might see in their fathers' unbelief a vivid picture of their own (Psalms 78:41 and following verses).

Verse 12-16.-God's doings for the fathers, in order to draw them to loving obedience, set forth in historical sequence.

Verse 12. Marvellous things did he in ... Egypt. First come the wonders performed in Egypt, only briefly alluded to here, because in Psalms 78:43-55 the means to take them up at greater length.

In the field of Zoan. Zoan, or Tanis, was a royal city of Lower Egypt, on the east of the Tanitic branch of the Nile. The Egyptian name is Ha-awar, 'the abode of departure.' Zoan means 'a place of departure' [zaa`an, he moved tents]. Numbers 13:22 connects its building with the building of Hebron, which was under the rule of the Palestinian Anakim. The shepherd kings were probably of this race. These made themselves masters of Lower Egypt; and their king, Salatis, built Zoan, or Avaris, about the time of Abraham. Zoan was the capital of the shepherd Pharaoh, who oppressed Israel; and hence, "the field of (i:e., the nome, or region round) Zoan" was the scene of God's miracles in behalf of Israel.

Verse 13. He divided the sea ... he made the waters to stand as an heap - (from Exodus 15:8; cf. Psalms 33:7.)

Verse 15,16. He clave the rocks in the wilderness ... He brought streams also out of the rock. The plural "rocks," and the quotation in Psalms 78:16 (first clause) of Numbers 20:8, "streams," only being substituted for the prosaic 'water,' show that the two occasions of miraculously supplying water are joined here-that at Rephidim, Exodus 17:6, and that at Kadesh, Numbers 20:1-29; Psalms 78:15 refers to both; Psalms 78:16 to the one at Kadesh, as the greater of the two. Only on this second occasion, at Kadesh, is the Hebrew for "rock" used both in Numbers 20:8 and here in Psalms 78:16 [ cela` (Hebrew #5553)]. On the first occasion, that at Rephidim, the Hebrew translated in the English version, "rock," is rather 'a stone' [ tsuwr (Hebrew #6697)]. It is the general term, and might be applied to both occasions. "He clave" ( y

Verses 40-55
How oft did they provoke him in the wilderness, and grieve him in the desert!

-The Israelites in the time of the Judges tempted God by forgetting His judgments in Egypt in Israel's behalf, which are here detailed, as also His love in bringing Israel into Canaan.

Verse 40. How oft did they provoke ... and grieve him in the desert! - (Psalms 95:9-10 : Isaiah 63:10 .) "They vexed His Holy Spirit," Ephesians 4:30; Ezekiel 16:43, 'thou hast fretted me.'

Verse 41. Yea, they turned back, and tempted God - Hebrew idiom, 'They tempted God anew.' The rebellion of Israel in the time of the Judges in Canaan was a new provoking of God, as their fathers had provoked Him before "in the wilderness" (Psalms 78:40).

And limited the Holy One of Israel. The very title of God reproves their unbelieving perversity; the God whose sanctity had been proved by so many miracles before Israel (Psalms 71:22). "Limited" - circumscribed Him with bounds, virtually saying that there are some things which He cannot do; up to a certain point He has power, but after that He has not [from taawaah (Hebrew #8427), to mark with a sign: as the letter Tau (t), Ezekiel 9:4; Numbers 34:7-8]. Compare Psalms 78:20, above, as an instance of their fathers limiting God. Hengstenberg takes the Hebrew in the sense to 'brand' with dishonour. The Septuagint, 'they exasperated.' I prefer the English version.

Verse 43. How he had wrought his signs in Egypt - reverting to Psalms 78:12 - "Marvellous things did He ... in

... Egypt." Here the marvels of God in Egypt are set forth in fuller detail, in order to show by the sad contrast the wickedness of the sons: for it was for their sakes, as much as for their fathers, that those marvels were performed; so that God had the strongest claims upon their loving obedience (cf. Exodus 10:1-2; Psalms 105:27).

Verse 44 And had turned their rivers into blood - the first plague. "Rivers" - i:e., the different canals of the as the cause of the death of the first-born, yet there is nothing there inconsistent with this; nay, Exodus 9:15 implies it.

Verse 51. The chief of their strength - the first-fruits of their strength; poetically for the first-born (Genesis 49:3; Deuteronomy 21:17; Psalms 105:36; cf. Exodus 12:29).

The tabernacles of Ham - whose true offspring Egypt was, as well in blood as in wickedness (Genesis 9:22; Genesis 10:6). 

Verse 52. But made his own people to go forth like sheep - (Exodus 12:37; Exodus 15:22.)

An guided them in the wilderness-which began on this side of the Red Sea (Exodus 14:3).

Verse 53. And he led them on safely, so that they feared not - i:e., so that they had no cause to fear. Not Israel's fearlessness of faith, but God's grace in removing all grounds of fear, is the subject of praise (Exodus 14:13). 

Verse 54. And he brought them to the border of his sanctuary, even to this mountain, which his right hand had purchased - Zion, the spiritual center of the Holy Land. Though, it was not gotten possession of by Israel until David's time, it was viewed as destined to be theirs and by God's gift theirs from the first. Compare Exodus 15:13; Exodus 15:17, which passage is verbally referred to here, "Thou shalt bring them in ... the mountain of thine inheritance ... in the Sanctuary, O Lord, which thy hands have established." It was hallowed by Abraham's offering of Isaac upon it, (Genesis 22:1-24.) Not all Canaan is meant, as in Deuteronomy 3:25 : but Mount Zion (Psalms 74:2; Psalms 68:16). The Psalmist's object is to give prominence to Zion above Shiloh, that so Israel's northern tribes might not, as in former instances, prove rebellious against the will of the Lord.

Verse 55. He cast out the heathen also before them (the Israelites), and divided them (the pagan) an inheritance by line.} He caused them (the pagan - i:e., their territory) to fall as an inheritance by the measuring line (Numbers 34:2; Psalms 105:11, margin; 16:6; 13:7). 

Verses 56-64
Yet they tempted and provoked the most high God, and kept not his testimonies:

-Israel's unfaithfulness in the time of the Judges caused God to forsake the tabernacle of Shiloh, and brought down other sore judgments.

Verse 56. Yet they tempted and provoked the most high God - (Judges 2:7-13.)

And kept not his testimonies - (Deuteronomy 6:16-17.)

Verse 57. But turned back, and dealt unfaithfully like their fathers - (Psalms 78:8.) 

Verses 65-72
Then the Lord awaked as one out of sleep, and like a mighty man that shouteth by reason of wine.

-Now Yahweh awakes as one out of sleep, and destroys His people's enemies, and restores the ark; but Shiloh of Ephraim is now no more His resting-place, but Zion, and David is His chosen king. The inference is tacitly left to be drawn-Let not Ephraim and Israel resist like their fathers, but joyfully give in their adhesion to God's appointment.

Verse 65. Then the Lord awaked as one out of sleep. He had seemed, so far as His people's cause was concerned, like one sleeping (Psalms 44:23). Now he arose (in the days of Samuel, Saul, and David) to deliver them from their enemies (1 Samuel 5:1-12; 1 Samuel 6:1-21; 1 Samuel 7:10-14).

Like a mighty man that shouteth by reason of wine - whose natural strength in stimulated by wine, so that he shouts as a warrior under its gladdening influences (Psalms 104:15).

Verse 66. And he smote his enemies in the hinder part - literally fulfilled on the Philistines by the "emerods in their secret parts" (1 Samuel 5:9). Hengstenberg takes it as in Psalms 9:3, 'He smote them back' - i:e., so as to flee back.

He put them to a perpetual reproach. The Philistines went down step by stop, until they were annihilated as a nation.

Verse 67. Moreover he refused the tabernacle of Joseph (Psalms 78:59-60) - "the tabernacle of Shiloh."
And chose not the tribe of Ephraim - which under the Judges had been the ruling tribe. The rejection refers only to their previous precedency, and the presence of the sanctuary among them. As part of the nation, Ephraim shared in the common privilege of the whole people of God.

Verse 68. But chose the tribe of Judah, the mount Zion - to be at once the seat of time sanctuary and of the monarchy (Psalms 78:69-71).

Verse 69. And he built his sanctuary like high (palaces) - rather 'like the heights,' namely, of heaven: standing in antithetical correspondence to "the earth" (Gesenius.) Hengstenberg takes it, 'like the high (mountains): for the Hebrew (ramim) is the common term applied to a mountain, whence Ramah is used of high-lying places; but it is never applied to heaven; nor is the sanctuary at Zion compared usually to heaven, but to high hills (cf. Psalms 68:15-16).

Like the earth which he hath established for ever. As the comparison to the heights of heaven marks Zion's glory and spiritual excellency, so the comparison to "the earth which he hath established forever" (cf. Psalms 104:5; Ecclesiastes 1:4) marks her stability; not like the sanctuary of Gilgal, Shiloh, and Nob, which did not abide permanently. In Zion "the Lord will dwell forever" (Psalms 68:16; Psalms 132:14; 1 Kings 8:13). The fullness of the promise of eternal permanence belongs to the spiritual Zion. The temple on Zion was overthrown by Nebuchadnezzar, and again by Titus; but against the true temple built on Christ "the gates of hell shall never prevail" (Matthew 16:18; Revelation 21:10-26). The height of Zion is only to be discerned by the eye of faith. To the eye of sense many world hills seem higher.

Verse 70,71. He chose David also his servant, and took him from the sheepfolds - from following the ewes great with young. So the Septuagint, Vulgate, and Ethiopic. 'The suckling sheep,' the Syriac, Chaldaic, and Arabic versions.

He brought him to feed Jacob - literally, 'to feed in Jacob;' 'to tend as a shepherd among the people of Jacob.' The true shepherd feels especial care for the tender sheep. and those with young he does not overdrive them (Genesis 33:13-14). Such to his people wee King David designed to be (2 Samuel 7:8). The Psalmist appeals to the Israelites to show loving loyalty to such a shepherd-like king. David, alas! was not always the shepherd, but once "took the poor man's lamb" (2 Samuel 12:4-9). The antitypical David always "feeds His flock like a shepherd, gathers the lambs with His arm, carries them in His bosom, and gently leads those that are with young" (Isaiah 40:11).

Verse 72. So he fed them according to the integrity of his heart - (1 Kings 9:4.) "He" - i:e., not God, but David, who, as a shepherd king, realized God's design, by ruling Israel not merely for his own, but for the peoples good. Let rulers remember that they are made for the state, not the state for them.

And guided them by the skillfulness of his hands - circumspectly guarding against his sheep suffering assault or neglect. The shepherd, with rod and staff in hand, guides the sheep (Psalms 23:4); so David exhibited his skill, not only by counsel, but in execution by the hands. 

79 Psalm 79 

Verse 1
O God, the heathen are come into thine inheritance; thy holy temple have they defiled; they have laid Jerusalem on heaps.

Psalms 79:1-13.-THE COMPLAIG the pagan have seized God's land, desecrated the temple, and laid Jerusalem in ruins; the dead bodies of the saints are given to the fowls and beasts; the survivors are and object of reproach (Psalms 79:1-4). THE PRAYER (Psalms 79:5-8): appeal to the glory of God's name as at stake (Psalms 79:9-12); concluding promises of perpetual praise (Psalms 79:13). Jeremiah 10:25 quotes Psalms 79:6 : 1 Maccabees 7:16-17 quotes Psalms 79:2; a proof that the reference is not to Judah's sufferings under Antiochus Epiphanes. The Babylonian destruction of Jerusalem is referred to here and Psalms 74:1-23. The destruction of the sanctuary is prominent there; here its "defilement" (Psalms 79:1) is alluded to, including its destruction.

Of Asaph. The singers of the Asaph school looked upon themselves as the mouthpiece of Asaph by which he, though long dead, yet spake. Hence, the psalms with this title have a mutual resemblance.

The heathen - `the Gentile nations.'

Have come into thine inheritance - the Holy Land. Thine honour is therefore at stake, to rectify this monstrous anomaly, affecting us thy people. Compare the same plea, Isaiah 63:18-19.

Thy holy temple have they defiled. The pagan would never have been permitted to defile it, had not Israel herself first defiled it: rendered necessary God's just retribution on them in kind, Ezekiel 5:11, "Because thou hast defiled my sanctuary;" 23:38; 24:21, "Behold I will profane my sanctuary the excellency of your strength." Psalms 74:7 is parallel, 2,3.

The dead bodies of thy servants have they given to be meat unto the fowls of the heaven ... and there was none to bury them. Compare 2 Chronicles 36:17 for the historical picture of one of the fulfillments of the poetical picture here set forth. The description reaches prophetically beyond the destruction of Jerusalem by Babylon, to that by the Roman Titus, and still further to that yet to come, (Zechariah 13:1-9; Zechariah 14:1-21.) Compare also Revelation 11:9, "And they of the people, and kindreds, and tongues and nations ... three days and an half, and shall not suffer their dead bodies to be put in graves." Compare, in reference to the same times 5:1 with Daniel 11:31, "and they (Antichrist and his followers) shall pollute the sanctuary of strength." 

Verse 2-3
The dead bodies of thy servants have they given to be meat unto the fowls of the heaven, the flesh of thy saints unto the beasts of the earth.

No JFB commentary on these verses. 

Verse 4
We are become a reproach to our neighbours, a scorn and derision to them that are round about us.

We are become a reproach to our neighbours - (Psalms 44:13). 

Verse 5
How long, LORD? wilt thou be angry for ever? shall thy jealousy burn like fire?

How long Lord? wilt thou be angry - (Psalms 74:10.) Thine anger against thy people, though justly merited, anger now at length turn from them upon their and thy foes. Though judgment must begin at the house of God (1 Peter 4:17), yet it is not designed to make an utter end of them: that is the doom of the God-opposed peoples against whom the hand of the Lord must at last be turned. Now that thy people are turning to thee in prayer, it is the time for thee to turn to them in mercy, and to turn against their enemies in judgment.

For ever. God's anger will burn forever against the ungodly; but against believers, when they incur punishment, His wrath burns hotly indeed, but not eternally (Deuteronomy 32:36; Deuteronomy 32:43; Ezekiel 38:19-23).

Shall thy jealousy burn like fire? "Jealousy" exists only where love is. God's relation to Israel was that of a loving husband (Isaiah 54:5; Jeremiah 3:14; Psalms 78:58; cf. also Deuteronomy 29:20). 

Verse 6
Pour out thy wrath upon the heathen that have not known thee, and upon the kingdoms that have not called upon thy name.

Pour out thy wrath upon the heathen that have not known thee - even as they have "shed" or 'poured out' (the same Hebrew) the blood of thy people like water round about Jerusalem (Psalms 79:3). Compare also Psalms 79:10. The nations to be judged are not all the pagan, but those only which rise up against Israel. So it shall be in the judgment to be inflicted on those kings and peoples who shall be seduced by Antichrist to join in "the battle of that great day of God Almighty" (Revelation 16:14; Zephaniah 3:8).

Not called upon thy name. To 'call upon the name of God,' in Scripture conception, is, from one's experimental knowledge of His attributes, His love, power, and faithfulness, to apply heartily to Him for salvation. 

Verse 7
For they have devoured Jacob, and laid waste his dwelling place.

For they have devoured Jacob, and laid waste. In the Hebrew "devoured" is singular; whereas "laid waste" is plural. The singular implies that the enemies of Israel, though many, are animated by the one spirit of enmity against God and His people; just as, on the other hand, the members of the Church, though many, form one body animated by one spirit. The several 'nations' and "kingdoms" (Psalms 79:6) served under Babylon against Jerusalem. So in the last days it shall be under Antichrist (Revelation 17:12-13; Revelation 17:15-17). Through ignorance of the design of the singular, most of the old versions and some manuscripts have altered the singular into plural. Jeremiah, in quoting it, has done so (Jeremiah 10:25). The sacred writers, under the Spirit, often vary the Scriptures which they quote. This is a proof that the psalms is the original, not Jeremiah. It is usual with the latter to borrow from the older Scriptures. So Jeremiah 10:24 quotes Psalms 6:1.

Moreover, in Jeremiah the words occur without connection with the context. Here they are the prayer flowing out of the previous complaint (the word "pour" referring back to Psalms 79:3, "shed" or 'poured their blood'); and Jeremiah has expanded "devoured Jacob" into "they have eaten up Jacob, and devoured him, and consumed him." Though parts of Jeremiah's prophecies represent the destruction of Jerusalem as still future, yet there are other passages, as this verse, which were added subsequently to the destruction, when the whole collection of his prophecies assumed their present form.

And laid waste his dwelling place. The Chaldaic translates 'the house of his sanctuary.' As in Psalms 79:13 the people of God are termed the "sheep of God's pasture," translate 'they have laid waste His pasture,' keeping up the image. 

Verse 8
O remember not against us former iniquities: let thy tender mercies speedily prevent us: for we are brought very low.

O remember not against us former iniquities - rather, 'the iniquities of our forefathers.' Leviticus 26:45 confirms this: after threatening in Ps. 79:39 , "In the iniquities of their fathers shall they pine away," God proceeds to promise, "If they snail confess their iniquity, and the iniquity of their fathers ... I will for their sakes remember the covenant of their ancestors." The Jews now plead this promise, after they have experienced the fulfillment of the threat (cf. Lamentations 5:7). The children, when innocent, are not punished for the guilt of their fathers, but for personal guilt: the entail of guilt might be cut off by repentance and faith; but the guilty children, inheriting the sinful dispositions of their fathers, sought not the Spirit of God to create them anew, but followed their fathers' steps and exceeded them in sin, hardening themselves the more in proportion as the long-suffering of God delayed to execute judgment. Thus the accumulated guilt of fathers and sons fell in vengeance on the last generation. 'They (here) acknowledge an obstinacy of long standing, in which they have hardened themselves against God. Sacred history testifies that the punishment of the captivity was postponed until God had proved that their wickedness was incurable' (Calvin). (Isaiah 64:9.)

Let thy tender mercies speedily prevent us - i:e., come steadily and unexpectedly, taking us by a joyful surprise (Psalms 21:3, note). 

Verse 9
Help us, O God of our salvation, for the glory of thy name: and deliver us, and purge away our sins, for thy name's sake.

Purge away our sins - or 'pardon' them (Psalms 65:3.)

For the glory of thy name ... for thy name's sake - i:e., for the sake of thy glory set forth in former manifestations of thy power and goodness (Psalms 23:3; Psalms 29:1-2), Let the pagan see that this glory was justly ascribed to thee. 

Verse 10
Wherefore should the heathen say, Where is their God? let him be known among the heathen in our sight by the revenging of the blood of thy servants which is shed.

Wherefore should the heathen say, Where is their God? The Psalmist here has in mind Deuteronomy 32:12; especially Joel 2:17, which is here repeated verbatim - i:e., What has become of His much-celebrated omnipotence and unfailing love to His people? (Deuteronomy 9:28.)

Let him be known among the heathen in our sight (by) the revenging of the blood of thy servants which is shed - rather 'let there be known among the pagan in our sight (Deuteronomy 6:22) the revenging of the blood of thy servants which is shed.' The Psalmist has in mind Deuteronomy 32:43. 

Verse 11
Let the sighing of the prisoner come before thee; according to the greatness of thy power preserve thou those that are appointed to die;

Let the sighing of the prisoner come before thee - literally, 'into thy sight,' even as the sighing of Israel in the Egyptian bondage "came up unto God by reason of the bondage." Now again the people are as it were a "prisoner."

According to the greatness of thy power - literally, 'of thine arm' (Psalms 74:11).

Preserve thou those that are appointed to die - literally, 'the children of the dying;' a Hebrew idiom (Psalms 72:4), "the children of the needy;" i:e., the needy. Compare with this clause Numbers 14:19, "according unto the greatness of thy mercy" (Deuteronomy 3:24). The answer to the prayer appears in the prophetic anticipation in Psalms 102:19-20, "He hath looked down from the height of His sanctuary ... to loose those that are appointed to death," - literally, 'the children, if dying.' 

Verse 12
And render unto our neighbours sevenfold into their bosom their reproach, wherewith they have reproached thee, O Lord. And render unto our neighbours seven-fold into their bosom - (Isaiah 65:6-7.) The fold of the garment at the lap was the receptacle wherein they used to receive whatever was presented. Thus Luke 6:38. Whatever men give to others, good or bad, God gives back into their own bosom.

Their reproach, wherewith they have reproach thee - saying, "Where is their God?" (Psalms 79:10.)

Conclusion: 

Verse 13
So we thy people and sheep of thy pasture will give thee thanks for ever: we will shew forth thy praise to all generations.

So we thy people, and sheep of thy pasture - (Psalms 74:1.) will give thee thanks forever: we will show forth thy praise to all generations.} Upon the confident anticipation of God's answering the foregoing prayer, there is here made a vow of perpetual praise to God (Psalms 44:8). 

80 Psalm 80 

Verse 1
Give ear, O Shepherd of Israel, thou that leadest Joseph like a flock; thou that dwellest between the cherubims, shine forth.

Psalms 80:1-19.-Prayer for help for oppressed Israel (Psalms 80:1-3); complaint: their oppression (Psalms 80:4-7); Israel, the vine brought out of Egypt, planted and tended by God, is now a prey to beasts (Psalms 80:8-13); prayer that God would visit in mercy this vine (Psalms 80:14-19). Three times (like the Mosaic blessing, Numbers 6:24-26), at the turning points of the psalm, the fundamental prayer recurs, "Turn us again," etc. (Psalms 80:3; Psalms 80:7; Psalms 80:19), wherein "God," "God of hosts," "O Yahweh, God of hosts," form an ascending climax. The captivity of the Ten tribes is Assyria is the subject; Judah here and Psalms 77:1-20 offers prayer in sympathy for her sister. So the Septuagint prefix 'concerning the Assyrian.'

The Title, To the chief musician (not in Psalms 74:1-23; Psalms 79:1-13), shows the psalm was for the temple service; therefore the reference cannot be to the Chaldean invasion, which overthrew the temple and Jerusalem. The vine, though much destroyed, appears still standing in the Holy Land. The prayer, "Turn us again," or bring us back, implies that many were now exiles. "Joseph" (Psalms 80:1) represents the Ten tribes, not Judah (Psalms 78:67; Amos 6:6; Obadiah 1:8). Benjamin, in Psalms 80:2, cannot represent Judah: excepting the Benjamites inhabiting one side of Jerusalem, Benjamin was joined to Joseph (Numbers 2:17; Numbers 2:24; Numbers 10:21; Numbers 10:24; 2 Samuel 19:16; 2 Samuel 19:20; 1 Samuel 22:7). Only a portion of Benjamin remained with Judah at the severance (1 Kings 12:2; 1 Kings 12:17; 1 Kings 11:13; 1 Kings 11:32; 1 Kings 11:36; 1 Kings 12:20 ). Simeon was a amalgamated with Judah (Joshua 19:1; Genesis 49:7) rather than Benjamin.

Upon Shoshannim - i:e., lilies (titles, Psalms 45:1-17; Psalms 60:1-12; Psalms 69:1-36). The 'lilies' express that which is lovely; the lovely salvation of the Lord. Compare the thrice-repeated, (Psalms 80:3; Psalms 80:6; Psalms 80:19) "we shall be saved;" and in Psalms 80:2, "save us."

Eduth , [ `eeduwt (Hebrew #5715)] - a testimony (Psalms 78:5; Psalms 81:5) or law. Thus, in respect to the previous "Shoshannim," it expresses a law which points out to the godly in trouble the way of obtaining salvation' or 'deliverance.' Compare Psalms 78:1.

Give ear, O Shepherd of Israel - (Psalms 23:1). Jacob, a shepherd himself, first employs the image (Genesis 48:15; Genesis 49:24), "the Shepherd ... of Israel."
Thou that leadest Joseph like a flock - ordinarily: now that, alas! Joseph (i:e., the Ten tribes) is a captive exile, thy Shepherd-like care is sorely needed.

Thou that dwellest between the cherubims - sitting thereon as upon thy throne. In the former clause God's loving care as His people's shepherd, here His omnipotence, is made the ground of expecting deliverance. His sitting on the cherubim in the temple represents His absolute supremacy over the ruling powers and administrators of the world, which are represented by the cherubim (Psalms 18:10).

Shine forth - manifesting thy power, faithfulness, and love in behalf of thy people. So at Sinai (Deuteronomy 33:2), the earnest of His future epiphany in glory (Psalms 50:2; Titus 2:13). The bright Shechinah cloud was the symbol of His manifestation as present among His people. 

Verse 2
Before Ephraim and Benjamin and Manasseh stir up thy strength, and come and save us.

Before Ephraim and Benjamin and Manasseh - i:e., advancing at their head, as formerly thou didst advance in the pillar of cloud and of fire before Israel marching through the wilderness. In Numbers 2:17-24 Ephraim Manasseh, and Benjamin are represented as occupying the foremost place after the ark. Therefore they are joined here.

Stir up thy strength - I which now seems to slumber (Psalms 78:65).

And come and save us - Hebrew, 'come for salvation to us.' 

Verse 3
Turn us again, O God, and cause thy face to shine; and we shall be saved.

Turn us again ie reverse our captivity (Psalms 126:1; Psalms 126:4 ) Bring us back from exile This is especially the sense Turn us again - i:e., reverse our captivity (Psalms 126:1; Psalms 126:4.) Bring us back from exile. This is especially the sense of the Hebrew Hiphil conjugation. Compare Genesis 28:15, where the words of God to the type, Jacob, about to go to exile beyond Euphrates, and afterward to be restored to Canaan, shadow forth the history of the past, the present, and the yet future of Israel - "I am with thee, and will keep thee in all places where thou goest, and will bring thee again (the same Hebrew as here) into this land; because I will not leave thee until I have done that which I have spoken to thee of," Compare especially Jeremiah 12:15; Jeremiah 16:15; Jeremiah 30:3.

And cause thy face to shine - in fulfillment of the Mosaic blessing (Numbers 6:25; Psalms 31:16). 

Verse 4
O LORD God of hosts, how long wilt thou be angry against the prayer of thy people?

O Lord God of hosts, how long wilt thou be angry - literally, 'dost thou smoke?' Compare Psalms 18:8; Psalms 74:1; Deuteronomy 29:20. Smoke is the attendant of fire; the consuming fire of God's vengeance. Smoke was the symbol of prayer, and of the burnt offering which expressed self-dedication (Psalms 141:2; Revelation 5:8; Revelation 8:3-4; Isaiah 6:4). The smoke of prayer should smother the fire of Gods wrath (Leviticus 16:13). But now, alas! God opposes the smoke of His anger to the smoke of prayer (Hengstenberg). The title LORD-Hebrew, Yahweh (Hebrew #3068) - expresses His covenant relation to Israel as His people's "Shepherd" (Psalms 80:1). "God of hosts" expresses the infinitude of His resources, His omnipotence as the God that dwells between the cherubims (Psalms 80:1). 

Verse 5
Thou feedest them with the bread of tears; and givest them tears to drink in great measure.

Thou feedest them with the bread of tears - making tears their bread (Psalms 42:3).

And givest them tears to drink in great measure - rather, as the parallelism requires 'thou makest them to drink out of a measure (i:e., containing) tears' The "measure" was one for measuring liquids, the third (as the Hebrew means) of a larger measure. A sad contrast to the ordinary treatment which the "Shepherd of Israel" gives to His flock (Psalms 23:5), "Thou preparest a table before me in the presence of mine enemies ... my cup runneth over." Now, tears are Israel's both meat and drink. 

Verse 6
Thou makest us a strife unto our neighbours: and our enemies laugh among themselves. Thou makest us a strife unto our neighbours - i:e., an object of strife to the petty tribes on Israel's borders, so that they quarrel about the spoils which they have taken from us, availing themselves of the opportunity afforded by the more powerful nations, Assyria and Egypt, which oppress us.

And our enemies laugh among themselves - i:e., make us their laughing-stock. 

Verse 7
Turn us again, O God of hosts, and cause thy face to shine; and we shall be saved.

Compare Psalms 80:3; Psalms 80:19. 'Let us learn, whenever the anger of God blazes forth, even in the midst of the flames, to cast our griefs into the bosom of God, who wonderfully revives His Church from destruction' (Calvin). 

Verse 8
Thou hast brought a vine out of Egypt: thou hast cast out the heathen, and planted it.

Thou hast brought a vine out of Egypt: thou hast cast out the heathen, and planted it. The foundation of this image is laid in Genesis 49:22, where "Joseph," who, is before the Psalmist's mind (Psalms 80:1), is said to be "a fruitful bough by a well, whose branches run over the wall" Isaiah 5:1-7 represents Israel as the vineyard of the Lord (cf. Hosea 14:7). The plea is, What thou hast once planted, thou cause not forsake, much less destroy. Compare God's promise (Isaiah 27:2-3). In Exodus 12:37; Exodus 15:17; Exodus 15:22, is described the bringing of the vine out of Egypt (Psalms 78:52), and the casting out of the pagan (Psalms 78:55). Psalms 44:2 contains the same image of planting (Exodus 23:28; Exodus 33:2). 

Verse 9
Thou preparedst room before it, and didst cause it to take deep root, and it filled the land.

Thou preparedst (room) before it - `Thou hast cleared out a place before it.' It answers to Isaiah 5:2, "He gathered out the stones thereof" (i:e., of the vineyard), and refers to the dislodging of the original inhabitants to make way for Israel.

And didst cause it to take deep root - rather, as Hebrew 'it struck its roots' (Hengstenberg). 

Verse 10
The hills were covered with the shadow of it, and the boughs thereof were like the goodly cedars.

The hills were covered with the shadow of it. "The hills" are the mountains on the Canaan, the hill country of Judah, in its southernmost part; originally the hill country of the Amorites, which first met those entering Canaan from the south as a stone barrier. So in Psalms 75:7, margin, 'the desert' is put for the south boundary.

And the boughs thereof (were like) the, goodly cedars - Hebrew, 'the cedars of God.' Translate the whole clause, and with its boughs the goodly cedars (were covered).' The English version would be an unnatural comparison as the boughs of the vine could hardly be compared to the tall and goodly cedars. The sense is, the whole land-north, south, east, and west-was occupied by the people of Israel. As "the hills" mark the southern boundary of the Holy Land; so 'the cedars of God' - i:e., "the goodly cedars" of Lebanon-mark the northern boundary (Psalms 29:5; Psalms 92:12; Psalms 104:16). So Lebanon on the north, and "the wilderness" of Kadesh on the south are contrasted in Psalms 29:1-11 : 

Verse 11
She sent out her boughs unto the sea, and her branches unto the river.

She sent out her boughs unto the sea, and her branches unto the river. "The sea" is the Mediterranean, the western boundary of the Holy Land; "the river" is the Euphrates, the eastern boundary. The Psalmist has in view the original promise to Jacob (Genesis 28:14). (Compare Deuteronomy 11:24, "Every place whereon the soles of your feet shall tread shall be yours, from the wilderness and Lebanon, from the river, the river Euphrates, even unto the uttermost sea shall your coast be;" also Joshua 1:4. 

Verse 12
Why hast thou then broken down her hedges, so that all they which pass by the way do pluck her?

Why hast thou then broken down her hedges, so that all they which pass by the way do pluck her? - i:e., pluck off not merely the fruit, but the "branches" and "boughs," whose luxuriance he had just described in Psalms 80:11. The answer to the question is given in the threat, and the reason assigned by Yahweh in Isaiah 5:4-5. Compare also Psalms 89:40-41. Pul, Tiglath-pileser, Shalmaneser, and Sennacherib were these who did "pluck" Israel. 

Verse 13
The boar out of the wood doth waste it, and the wild beast of the field doth devour it.

The boar out of the wood doth waste it, and the wild beast of the field doth devour it. As "bulls" in, Psalms 68:30, symbolize Gentile enemies; the "dragon" or crocodile (Ezekiel 29:3), Pharaoh; the "eagle" (Ezekiel 17:3), Nebuchadnezzer; so hero the "boar" and "wild beast" represent the King of Assyria and his subject nations respectively. 

Verse 14
Return, we beseech thee, O God of hosts: look down from heaven, and behold, and visit this vine;

Return, we beseech thee, O God of hosts - (cf. Psalms 80:7.) The beginning of the second half is marked by "O God, of hosts;" but the close of the first half has not "Turn us again," etc., because the whole main division is bound together by the continued image of the vine. It is only when God first turns again toward us that we turn toward Him, by virtue of His turning us (cf. Lamentations 5:21).

Look down from heaven - (Isaiah 63:15) 

Verse 15
And the vineyard which thy right hand hath planted, and the branch that thou madest strong for thyself.

And the vineyard which thy right hand hath planted - i:e., (from Psalms 80:14 supply) 'and visit the vineyard which,' etc. [thus, kanaah (Hebrew #3657) comes from kuwn (Hebrew #3559), to set]. So Buxtorff translates, 'the seat' or 'place.' Compare Exodus 15:17. "Thou shalt plant them in the mountain of thine inheritance, in the place, O Lord, which thou hast made for thee to dwell in; the sanctuary, O Lord, which thy hands have established." Hengstenberg translates instead of the vineyard, 'and maintain [from kaanan (Hebrew #3661)] that which thy right hand hath planted.'

And the branch (cf. Zechariah 3:8) that thou madest strong for thyself (Isaiah 44:14; Isaiah 49:5) - rather, as the Hebrew [ been (Hebrew #1121)] (for the passage Genesis 49:22 does not necessarily support the English version here), 'and the Son whom thou madest strong for thyself' (cf. Psalms 80:17). The "Son" is the spiritual vine, Israel (Hosea 11:1, "Israel ... my son"). Thus the poet passes from the figure to the thing signified (cf. also Psalms 80:17). The Hebrew is literally, 'and upon the Son.' 'Visit upon the Son' means, 'come upon him with a visitation of mercy.' In Hengstenberg's it is, 'spread thy maintaining protection over him.' The Chaldaic paraphrase refers it to Messiah, 'and this for the sake of King Messiah, whom thou hast confirmed.' 

Verse 16
It is burned with fire, it is cut down: they perish at the rebuke of thy countenance.

They perish at the rebuke of thy countenance. "They" - i:e., the children of Israel. "At" - literally, from before the rebuke of thy countenance (Psalms 76:7). 

Verse 17
Let thy hand be upon the man of thy right hand, upon the son of man whom thou madest strong for thyself.

Let thy hand be upon the Man of thy right hand. "Benjamin" means 'son of the right hand:' as in Psalms 80:2, so here the Psalmist prays that God would lay His hand upon Benjamin to strengthen him (Daniel 10:18; Revelation 1:17). Benjamin here represents all Israel now prostrate, and needling to be strengthened by the Lord. Jacob, "his father, loved Benjamin," so also his Heavenly Father; whence Moses (Deuteronomy 33:12) said of Benjamin, 'the beloved of the Lord (Benjamin) shall dwell by Him (the Lord), and the Lord shall cover him all the day long.' Now the Psalmist prays the Lord to fulfill this promise of covering and strengthening him. The antitypical Israel, i:e., Messiah, is ultimately referred to, of whom God said, "mine arm shall strengthen him" (Psalms 89:21). Once, like Benjamin. He was Benoni, Son of my sorrow (Genesis 35:18, margin); but as Jacob, his father called him subsequently Benjamin, 'son of the right hand;' so Messiah, once "a men of sorrows" (Isaiah 53:3), was "exalted by the right hand of the Father to be a Prince and Saviour" (Acts 5:31).

Upon the Son of man whom thou madest strong for thyself - "the branch that thou madest strong for thyself" (Psalms 80:15); primarily Israel, antitypically Messiah, the Son of Man, "THE BRANCH" (Zechariah 3:8; Zechariah 6:12). 

Verse 18
So will not we go back from thee: quicken us, and we will call upon thy name.

So will not we go back from thee. No longer can Israel say as in Psalms 44:18. But they promise not to "go back" from the Lord anymore, if only the Lord will first quicken them; i:e., give them new life.

Quicken us, and we will call upon thy name (Psalms 71:20). God must first breaths into us the spirit of adoption, before we can call on Him as our Father (Romans 8:15). 

81 Psalm 81 

Verse 1
Sing aloud unto God our strength: make a joyful noise unto the God of Jacob.

Psalms 81:1-16.-I. Invitation to keep joyfully the Passover feast (Psalms 81:1-3), for it is a testimony to the fact that God delivered Israel out of Egyptian bondage (Psalms 81:4-7). II. God urges Israel therefore to serve Him alone; but Israel would not hearken: therefore He gave her up to have her own lusts (Psalms 81:8-12); now He promises, if she will walk in His walk in His ways, He will subdue her foes, and nourish her with good (Psalms 81:13-16). The Church speaks in Psalms 81:1-5; the Lord in Psalms 81:6-14; the Church again in Psalms 81:15-16. Psalms 81:8 here answers to Psalms 50:7, another of Asaph's psalms.

On the Title, Upon Gittith, cf. note, title, Psalms 8:1-9.

Sing aloud unto God our strength . He has in past times manifested His "strength" in delivering us out of adversity (Psalms 81:5-7; Psalms 81:10), and will now again do so, if we hearken to Him, "our refuge, and strength, a very present Help in trouble" (Psalms 81:14-16; Psalms 46:1). 

Verse 2
Take a psalm, and bring hither the timbrel, the pleasant harp with the psaltery.

Take a psalm - `raise the psalm.'

And bring hither the timbrel - literally, 'give' it. Or else, 'cause it to give forth its sound' (Maurer).

With the psaltery - or 'lyre;' Hebrew, naabel (Hebrew #5035) (note, Psalms 33:2). 

Verse 3
Blow up the trumpet in the new moon, in the time appointed, on our solemn feast day. Blow up the trumpet in the new moon - i:e., on the first of the month, in order to prepare for the celebration of the Passover on the 14th of the month Nisan (Maurer). But Hengstenberg better translates, 'Blow the horn in the month' - i:e., the first and chief month of the year; that in which the Passover occurred (Exodus 12:1-2, "This month shall be unto you the beginning of months: it shall be the first month of the year to you;" Leviticus 23:5; Abib, Exodus 13:4; Deuteronomy 16:1). The Hebrew throughout the Pentateuch means the month, not the new moon [ chodesh (Hebrew #2320)]. In the later Scriptures sometimes the month stands for the festival special to the month; otherwise it signifies month.

In the time appointed. The Hebrew [ keceh (Hebrew #3677), from kaasaah (Hebrew #3780), fat or full] is rather, 'at the full moon,' as it ought to be translated also in Proverbs 7:20. The contents of the psalm shows that it was composed exclusively for the Passover (Psalms 81:5-7; Psalms 81:10). The horn-the instrument here (not the trumpets named in Numbers 10:10, blown in the beginnings of months) - is only one among many instruments; while the sounder drums for the new moons was the characteristic ceremony. Music and singing formed an important part in the celebration of the Passover (2 Chronicles 30:21).

On our solemn feast day. The Passover was the most solemn feast of Israel, celebrating, as it did, the fundamental event in their history-their deliverance out of Egypt by God. 

Verse 4
For this was a statute for Israel, and a law of the God of Jacob.

For this was a statue for Israel and a law of the God of Jacob. "This" - i:e., the observance of the "solemn feast day." "A law" - literally, 'a judgment:' so 'a right appertaining to l

Verses 5-7
This he ordained in Joseph for a testimony, when he went out through the land of Egypt: where I heard a language that I understood not.

-The deliverance described on which God's claim on Israel and Israel's duty are founded.

Verse 5. This he ordained in Joseph - Hebrew, Jehoseph, as Jehonadab is used for Jonadab. Poetry love full and sonorous forms. "Joseph" stands for Israel, because during the nation's stay in Egypt they owed their position in Goshen, and, indeed, their original preservation from death by famine, humanly speaking, to Joseph; so much so that when he was dead, and a new king, who knew him not, arose, Israel's state was changed utterly for the worse (Exodus 1:8), Compare Jacob's blessing on him, Genesis 49:26. For a testimony - i:e., as an ordinance testifying the fact of the deliverance.

When he went out through the land of Egypt - i:e., when the people of "Joseph," or Israel, went out over, or across [so the Hebrew, `al (Hebrew #5921)], the land of Egypt. 'Went out of Egypt' is the regular phrase in the Pentateuch to express that deliverance which the Passover commemorated (Exodus 12:41; Exodus 12:51; Exodus 34:18; Numbers 22:5; Deuteronomy 9:7). The word 'over,' or 'across,' expresses the Israelite march being not a stealing away at one point of exit, but across the open country, in the sight of their panic-struck tyrants (Numbers 33:3, "The children of Israel went out, with an high hand in the sight of all the Egyptians;" Exodus 14:8). The reference to these passages of the Pentateuch, here and in Psalms 81:10, confirms this explanation rather than that of Maurer and margin-When He (God) went out against (as the Hebrew is translated, Ezekiel 5:8) the land of Egypt.' Compare Exodus 11:4. There is nowhere in the psalm a reference to the destruction of the Egyptian first born, but solely to Israel's deliverance out of Egypt.

Where I heard a language that I understood not. "I" - i:e., Israel, in whose person the Psalmist speaks (Psalms 114:1). To dwell among and serve a people alien to the Israelites in sentiments, and in the language which expresses the inward thoughts, was peculiarly galling, and rendered Israel's exodus out of Egypt an object of intense desire. Compare Deuteronomy 28:49; Isaiah 33:19, in proof of the hardship that the strangeness of the language spoken by Israel's oppressors was felt to be.

Verse 6. I removed his shoulder from the burden. "I" is the Lord, in whose person the Psalmist now speaks, as he had before spoken in the person of Israel. These rapid transitions were not felt abrupt, so continually did the Psalmist and the godly among the people realize the presence of God. Compare with this verse Exodus 6:6-7.

His hands were delivered from the pots. So the Hebrew in 1 Samuel 2:14. But it is better to translate, the burden-baskets, used for carrying clay, bricks, etc. In the East, especially in ancient times, the great works were mainly done by labour of bands, not by machinery. Baskets have been found in the grave vaults at Thebes, so drawn and described by Rosellini (Exodus 5:6-12; 2 Chronicles 16:6).

Verse 7. Thou calledst in trouble, and I delivered thee: I answered thee in the secret place of thunder -

i.e., 'in the thunder-cloud' (Psalms 77:17-18; Psalms 18:11-13; Habakkuk 3:4. "There (in the lightning-flash wherein the Lord envelope Himself) was the hiding of His power"). God, by manifestations of His lightning-like power, issuing from His secret place, answered His people's cry for help. All the plagues of Egypt were so many 'answers' So in Exodus 14:24. So again at Sinai (Exodus 19:18-19; Exodus 20:18). Compare Psalms 81:8; Psalms 81:10, which plainly refer to the Lord's voice out of the thunders and lightning (Exodus 20:2, "I am the Lord thy God, which have brought thee out of the land of Egypt").

I proved thee at the waters of Meribah. This sudden introduction of a reference to their sin prepares the way for the complaint of God against His people, which follows His appeal to them in the second part, and forms the link between the first and the second parts (Exodus 17:7). This first act of the people's rebellion and unbelief, whereby "they tempted the Lord, saying Is the Lord among us or not?" so soon after the glorious deliverance by God, once for all, "proved" (cf. Exodus 15:25; Exodus 16:4) them - i:e., tested them, by showing alike God's patience and their provocations. 

Verse 8
Hear, O my people, and I will testify unto thee: O Israel, if thou wilt hearken unto me;

Hear, O my people, and I will testify unto thee - answering to Psalms 50:7. The fact that ye are "my people," called into being, redeemed, and sustained by me, is the strongest reason why ye should "hear."

O Israel, if thou wilt hearken unto me - thou shalt be blessed (Psalms 81:13-16). An ellipsis often occurs after "if" (cf. Exodus 32:32; Luke 19:42). 

Verse 9
There shall no strange god be in thee; neither shalt thou worship any strange god.

There shall no strange god be in thee - i:e., 'let no strange god be in thee,' or among you. There is a reference in this verse and Psalms 81:10 to Exodus 20:2-3. 

Verse 10
I am the LORD thy God, which brought thee out of the land of Egypt: open thy mouth wide, and I will fill it.

I am the Lord thy God, which brought thee out of the land of Egypt - strongest motive for obeying the command in Psalms 81:9, to have no strange god; for none else except Yahweh was Israel's Deliverer (cf. Deuteronomy 32:12). 

Open thy mouth wide, and I will fill it - i:e., I will satisfy abundantly all thy desires, because I am rich for all thy needs (Psalms 81:14-16; Romans 10:12; Philippians 4:19). You have no necessity to apply to any strange god, because you have all things in ME (Genesis 15:1; Psalms 16:5). 

Verse 11-12
But my people would not hearken to my voice; and Israel would none of me.

But my people would not hearken to my voice; and Israel would none of me. So I gave them up unto But my people would not hearken to my voice; and Israel would none of me. So I gave them up unto their own hearts' lust. "Lust," or 'obstinacy.' The same Hebrew word [ bishriyruwt (Hebrew #8307), from shuwr, to contemplate fixedly; but Gesenius takes it from shaarar (Hebrew #8324), to twist, or make firm] occurs in Deuteronomy 29:19, "I shall have peace, though I walk in the imagination (margin, stubbornness)) of mine heart" (Jeremiah 3:17; cf. Proverbs 1:30-31; Romans 1:24; 2 Thessalonians 2:10-11). The worst judgment that could fall on any man, is that he should given up to 'his own lust,' "Israel would none of me" - literally, did not acquiesce ( 'aabah (Hebrew #14)) or consent to me. Israel reversed God's command, Deuteronomy 13:6-8, "Thou shalt not consent unto him" who would entice thee after a strange god; because she consented to the enticer, and 'would not consent unto God.'

And they walked in their own counsels - (Jeremiah 7:24; Isaiah 65:2.) 

Verses 13-16
Oh that my people had hearkened unto me, and Israel had walked in my ways!

-God still yearns over them, in spite of their perversity and its penal consequence, waiting to be gracious.

Verse 13. Oh that my people had hearkened unto me, and Israel had walked in my ways! - or rather, 'Oh that my people would hearken unto me, and Israel would walk in my ways as they do not!' [So luw (Hebrew #3863) means; akin to the negative, lo' (Hebrew #3808)] (Isaiah 48:18). "My ways" in contrast to "their own counsels," fatal to themselves (Psalms 81:12).

Verse 14. I should soon have subdued their enemies, and turned my hand against their adversaries - in punishment just as I "turned" it against Egypt in behalf of Israel (Psalms 81:6-7).

Verse 15. The haters of the Lord should have submitted themselves unto him - Hebrew ( y

82 Psalm 82 

Verse 1
God standeth in the congregation of the mighty; he judgeth among the gods.

Psalms 82:1-8.-God stands as Judge in the congregation where princes, His representatives, preside (Psalms 82:1); He reproves them for partiality to the wicked, and urges them to right the afflicted (Psalms 82:2-4); but they will not understand (Psalms 82:5); therefore sentences is passed upon them, the more terrible as they were once "gods," as His representatives (Psalms 82:6-7); prayer for the judgment (Psalms 82:8). The "congregation" is Israel; and now, professing Christendom. 'Elohiym (Hebrew #430) - "gods" - is a term not for pagan potentates, but for God's vicegerents in His visible kingdom. The ground of His judgment is their responsibility as persons "unto whom the word of God came" (John 10:34-35). None else could be called "children of the Most High" (Psalms 82:6; Isaiah 1:17; Isaiah 3:13-15; Jeremiah 22:3; Mac. 3:1-4; especially Deuteronomy 1:16-17; also 2 Chronicles 19:5-10). God's representatives bear His name (Exodus 22:28). Israel's throne was 'the throne of Yahweh' (1 Chronicles 29:23). Thus there was designed to be in the people reverence for rulers and judges as God's vicegerents, and in the judges a sense of solemn responsibility, so as to act as would God the Supreme Judge (Job 34:19). But the judges thought only of the rights, not of the duties of their divine office. Asaph, the Seer, shows them what the eye of sense could not see-`God standing as Judge in the congregation,' which is His, not theirs and "judging among" the judges, or "gods" (cf. Exodus 4:16; Exodus 7:1).

God standeth in the congregation of the mighty - `standeth up;' cometh forward, as Isaiah 3:13-14, "The Lord standeth up [the same Hebrew verb as here, nitsaab (Hebrew #5324)] to plead, and standeth to judge the people," etc. Similarly the 50th Psalm, which is also of Asaph's composition, begins with the appearing of God for judgment.

In this congregation of the mighty - rather, 'in the congregation of God' [ 'Eel (Hebrew #410)] corresponding to 'Elohiym (Hebrew #430), "the gods," which follow. It is because the congregation is His specially (Psalms 74:2, "Thy congregation which thou hast purchased of old") the God can suffer no unrighteousness or abuse of power on the part of those who are His representatives, bearing His name ( 'Elohiym (Hebrew #430), "the gods") as His vicegerents in His congregation. The "congregation" [ `

Verse 2
How long will ye judge unjustly, and accept the persons of the wicked? Selah.

How long will ye judge unjustly, and accept the persons of the wicked? - i:e., show partiality to the wicked because of their wealth, or go into the opposite extreme of partiality to the user because of his poverty (Exodus 23:3). The original passage hero referred to is Leviticus 19:15; Deuteronomy 1:17. Compare the parallel (Psalms 58:1).

Selah. A pause to give time for serious meditation on the rebuke which precedes, as in Psalms 4:4. 

Verse 3
Defend the poor and fatherless: do justice to the afflicted and needy.

Defend the poor and fatherless - literally, 'Judge,' etc., in contrast to dismissing unheard those who appeal to them for justice, as the unjust judge for a length of time dismissed the widow who came unto him continually, saying, "Avenge me of mine adversary" (Luke 18:3; cf. Isaiah 1:17). Every prince, saith Luther, should get these three verses, yea, the whole psalm, painted upon the walls of his room, upon his bed, over his table, and even upon his clothes. For here they will find what high, princely virtue their situation demands; so that assuredly worldly supremacy, next to the office of the ministry, is the highest service of God, and the most profitable duty upon earth. 

Verse 4
Deliver the poor and needy: rid them out of the hand of the wicked.

Deliver the poor and needy; rid them out of the hand of the wicked - (Job 29:12.) 

Verse 5
They know not, neither will they understand; they walk on in darkness: all the foundations of the earth are out of course.

They know not, neither will they understand. Practical ignorance besets intellectual (John 7:17). They who do not what good they know are righteously doomed to lose all moral perception of what is right (James 4:17; Matthew 13:12).

They walk on in darkness - in spite of God's continued long- suffering and monitions (Psalms 82:2-4 : cf. Proverbs 2:13). 

All the foundations of the earth are out of course. The whole fabric of society must necessarily totter when those who ought to be the pillars-the "princes," and 'judges,' whose especial duty it is "to know judgment" (Micah 3:1) - are perverted and "walk on in darkness." Here not merely Israel, but the whole of Christendom, and the so- called civilized earth is contemplated: The question may well be asked at such a crisis (Psalms 11:3), "If the foundations be destroyed, what can the righteous do?" The answer is in Psalms 75:3, "The earth and all the inhabitants thereof are dissolved: I bear up the pillars thereof." God assures us that when utter dissolution seems imminent, He will interpose, manifesting Himself as Lord and Judge, to cast out the ungodly, and fix the earth on its only true foundation-righteousness. Psalms 75:2, note, 'When the appointed season comes, I will judge righteously.' There shall be a social and moral earthquake preceding the advent of the Restorer of all things (Acts 3:21; Isaiah 24:1; Isaiah 24:5; Isaiah 24:19-21). 

Verse 6
I have said, Ye are gods; and all of you are children of the most High.

I have said, Ye are gods; and all of you are children of the Most High. Princes and judges are "gods" ( '

Verse 7
But ye shall die like men, and fall like one of the princes.

But ye shall die like men - like any ordinary man; Hebrew, 'aadaam (Hebrew #120) (Psalms 9:20). The gods or great men had virtually forgotten that they are liable to die like other men (Psalms 49:11). God tells them, your god-like station wherewith God has invested you will not exempt you from the penalty of your abuse of it.

And fall like one of the princes - i:e., be cut off by God's judgment by a violent death. [So naapal (Hebrew #5307), "perish" by God's judgment, Exodus 19:21; Jeremiah 39:18.] You shall no more escape than other wicked princes who fell by the judgment of God (1 Kings 22:17-34). So even a pagan satirist, Juvenal, remarks-`Ad generum Cereris sine coede et saugnine, panei Descendnut reges, and sicca morte tyranni'-Few kings descend to Ceres' son-in-law (Pluto, the pagan god of the world of death) without slaughter and blood and tyrants by a natural death. 

Verse 8
Arise, O God, judge the earth: for thou shalt inherit all nations.

Arise, O God, judge the earth: for then shalt inherit all nations - `Lift up thyself, O God.' Prayer for the accomplishment of the prophetic intimation in the body of the psalm. It is the prayer often elsewhere offered by the oppressed Church for the Lord's advent to judge the earth and rid it of its oppressors (Psalms 7:7-8; Psalms 9:19; Psalms 10:12; cf. Psalms 56:7; Psalms 57:1; Psalms 57:9-11; Psalms 59:5; Isaiah 3:13; Revelation 6:10). It shall be especially appropriate in the 'abounding iniquity' (Matthew 24:12) of the last days. 

83 Psalm 83 

Verse 1
Keep not thou silence, O God: hold not thy peace, and be not still, O God.

Psalms 83:1-18.-Prayer for God's open interposition (Psalms 83:1); since God's foes tumultuously assail Israel in a vast confederacy of ten nations, Edom, Ammon, and Moab being the center (Psalms 83:2-8); prayer, grounded on God's past deliverances from Midian and Jabin, that He will send His fiery anger on the foe, in order that all may know that Yahweh is most high over all the earth (Psalms 83:9-18). This is the earliest psalm of the series concerning the overthrew of the confederacy which assailed Jehoshaphat. It is a thanksgiving by anticipation for the victory.

So the title is, A Song (shir) or Psalm of Asaph; probably by "Jahaziel the son of Zecharish, the son of Benaiah, the son of Jeiel, the son of Mattaniah, a Levite of the sons of Aspaph," upon whom "came the Spirit of the Lord in the midst of the congregation" (2 Chronicles 20:14). The 47th Psalm was sung on the battlefield after the victory. (Psalms 48:1-14), subsequently in the temple, This "praise-song" was sung by "the Levites, Kohathites, and Korliites, with a loud voice on high" (2 Chronicles 20:18-19). The object of the invaders was to root Israel out of his inheritance. Compare 2 Chronicles 20:7-11 with Psalms 83:3-5; Psalms 83:12, here. The joined craft with force (Psalms 83:3). Marching southward, round the Dead Sea, instead of entering from the east, they let no tidings reach Jehoshaphat until he heard a great multitude was within his territory at Engedi (2 Chronicles 20:2).

Keep not thou silence, O God - even as we do 'not keep silence' from words of prayer (Isaiah 62:6-7), so 'do not thou keep silence' from the word of command for our deliverance. Our age would be desperate indeed, if, when "thine enemies make a tumult" (Psalms 83:2), THOU were to keep silences (cf, Psalms 28:1, note). 

Verse 2
For, lo, thine enemies make a tumult: and they that hate thee have lifted up the head.

For, lo, thine enemies make a tumult. God's people rightly remind their Father that the invade are not merely their enemies, but His; therefore His honour is at stake in delivering them-an all-prevailing plea. The foes are a type of the Gentile people, the followers of Antichrist of whom Psalms 2:1-12 saith, 'Why do the pagan tumultuously assemble? (margin) ... the kings of the earth ... and the rulers take counsel together, against the Lord and against His Anointed?'

They that hate thee - the real ground of their hatred against thy people (Psalms 81:15.)

Have lifted up the head - proudly and so oppressors; as Midian, once did, until God by Gideon subdued them, "so that they lifted up their heads no more" (Judges 8:28). 

Verse 3
They have taken crafty counsel against thy people, and consulted against thy hidden ones.

They have taken crafty counsel against thy people - They combine craft with violence.

And consulted against thy hidden ones - thy people whom God 'in the time of trouble hides (so His special treasure, Malachi 3:17) in His pavilion, in the secret of His tabernacle' (Psalms 27:5 : cf. also Psalms 31:20); especially true of Christians, whose "life is hid with Christ in God" (Colossians 3:3). 

Verse 4
They have said, Come, and let us cut them off from being a nation; that the name of Israel may be no more in remembrance.

They have said, Come, and let us cut them off - let us extirpate them. Compare 2 Chronicles 20:7; 2 Chronicles 20:10-11 for the coincidence with the history. So Haman plotted to root out all the Jews (Esther 3:6; Esther 3:9), etc. 

Verse 5
For they have consulted together with one consent: they are confederate against thee:

For they have, consulted together with one consent - Hebrew, 'with the heart unanimously' (Psalms 64:5-6), implying the hearty zeal with which they entered the plot.

They are confederate against thee - literally, 'they have cut' or 'formed a covenant against thee.' Contrast Psalms 50:5, 'those that have made (cut) a covenant with me by sacrifice." 

Verse 6
The tabernacles of Edom, and the Ishmaelites; of Moab, and the Hagarenes;

The tabernacles of Edom, and the Ishmaelites; of Moab, and the Hagarenes. As the Edomites were not a wandering people, 'tents' are to be understood here as referring to their camp tents while engaged in the invasion of Israel. Edom, Moab, and Ammon were the ring-leaders; and around them respectively are grouped those allies whom they had induced to join in the expedition. This view accounts for the otherwise unaccountable separation of Moab and Ammon, which are elsewhere always joined together. With Edom are associated the Ishmaelites, because Edom dwelt in the desert of Arabia, between the Dead Sea and the Elanitic gulf of the Red Sea. What aggravated the conduct of Edom, Ammon, and Moab was, that this was the ungrateful return they made for the forbearance of Israel; because the Israelites, when they came out of Egypt by God's command, had turned from those peoples and destroyed them not, because of their original tie of kindred through Jacob with Esau or Edom, and through Abraham with the children of Lot (2 Chronicles 20:10-11). 

The Hagarenes were a wandering Arab tribe east of Jordan, descended from Hagar, which in Saul's days was dispossessed of its country by the Reubenites under God, to whom the latter cried in the battle (1 Chronicles 5:10; 1 Chronicles 5:19; 1 Chronicles 5:22). The Hagarenes moved to the neighbourhood of Moab, and are therefore mentioned here as the ally of Moab, which latter people held the region east of the Dead Sea as far as to the river Arnon. 

Verse 7
Gebal, and Ammon, and Amalek; the Philistines with the inhabitants of Tyre;

Gebal, and Ammon, and Amalek. Gebal was an Idumean clan, on the right of Ammon, as Amalek was on the left of Ammon, and extended thence to the region between Idumea and Egypt. Ammon held the region between the Arnon and the Jabbok. So in Judges 3:13, Eglon, the king of Moab, had Ammon and Amalek as his allies in smiting Israel.

The Philistines with the inhabitants of Tyre. To the seven nations who constituted the main body, three more nations joined themselves-the Philistines, dwelling south and west of Canaan; Tyre, though not warlike but mercantile, always ready to embrace an opportunity of gain (Ezekiel 27:1-36; Ezekiel 28:2-24). So in Amos 1:6-10, the Philistines, the Tyrians, and Edomites appear combined against Israel. Compare Joel 3:4-6, where Tyre's greed of gain appears in her trading Jewish captives as slaves obtained from the Philistines; the acquisition of Jewish slaves would be one of her objects in joining the invasion. 

Verse 8
Assur also is joined with them: they have holpen the children of Lot. Selah.

Assur also is joined with them: they have holpen the children of Lot - literally, 'they (i:e., not merely Assur, but all the nations just named) are an arm to the sons of Lot' (Isaiah 33:21). Assyria stands last, as being farthest off, and engaged only indirectly and partially in the confederacy. The psalm must have been written before Assyria became a world-empire and mistress of western Asia. The Asshurim were, in part at least, akin to the Arabs, as descendants of Abraham (Genesis 25:3; Genesis 25:18), and so take part in this movement of the Arab tribes. They on the far east stand in contrast to the Tyrians and Philistines on the west. "The children of Lot" are mentioned last, as the prime movers and instigators of the conspiracy. 

Verse 9
Do unto them as unto the Midianites; as to Sisera, as to Jabin, at the brook of Kison:

Do unto them as unto the Midianites - overthrown by mutual destruction, Gideon leading 300 men of Israel (Judges 7:22 : cf. on a different occasion 1 Samuel 14:20). This was the very way whereby God destroyed Jehoshaphat's foes in answer to the prayer here (2 Chronicles 20:22-23). The utter discomfiture of Midian is made by the prophets the earnest of the final overthrow of the last enemies of God and His people (note, Isaiah 9:4-5; Habakkuk 3:7; Isaiah 10:26).

As to Sisera, as to Jabin, at the brook of Kison - (Judges 4:7; Judges 4:13; Judges 4:15; Judges 4:24; Judges 5:21.) 

Verse 10
Which perished at Endor: they became as dung for the earth.

Which perished at En-dor: they became as dung for the earth. En-dor is not mentioned in Judges as the scene of the overthrow of Midian. The Psalmist had other sources of information besides that book. In Joshua 17:11 En-dor is mentioned with Taanach and Megiddo in the region of Mannasseh. It is an undesigned coincidence, and therefore a mark of truth, that Taanach and Megiddo waters are mentioned as the scene of the "battle" (Judges 5:19). En-dor, which was near, would naturally be the scene of many 'perishing.' 

Verse 11
Make their nobles like Oreb, and like Zeeb: yea, all their princes as Zebah, and as Zalmunna:

Make their nobles like Oreb and like Zeeb; yea, all their princes as Zebah and as Zalmunna. Oreb and Zeeb were the prince-generals of Midian (Judges 7:25). Zebah and Zalmunna were their kings (Judges 8:5; Judges 8:10; Judges 8:12; Judges 8:18; Judges 8:21). 

Verse 12
Who said, Let us take to ourselves the houses of God in possession.

Who said, Let us take to ourselves the houses of God in possession - i:e., Canaan given by God Himself to Israel. Herein lay their main guilt. Jehoshaphat in 2 Chronicles 20:11 says, "Behold ... how they reward us, to come to cast us out of THY possession, which THOU hast given us to inherit." 

Verses 13-18
O my God, make them like a wheel; as the stubble before the wind.

-Second part of the second main division. Prayer inspired by God for the extinction of the foe by the fiery storm of God.

Verse 13. O my God, make them like a wheel - rather, 'like a thing whirled round as a wheel,' or like a whirlwind: parallel to "the stubble before the wind." Compare note, Psalms 77:18; Isaiah 17:13, 'they shall be chased like a rolling thing before the whirlwind.'

Verse 14. As the flame setteth the mountains on fire - i:e., setteth on fire the wood and stubble on the mountains.

Verse 15. Make them afraid with thy storm. The same Hebrew verb (tebahaleem) as in Psalms 83:17 is translated, "let them ... be troubled." 'Put them in consternation.'

Verse 16. Fill their faces with shame - expanded in Psalms 83:17, "Let them be confounded" etc.; "yea, let them be put to shame."

That they may seek thy name, O Lord - expanded in Psalms 83:18, "That (men) may know that thou ... Yahweh

... art the Most High," etc. "Thy name" is "THEE" in thy glorious manifestation of thy attributes, thy power, wisdom, and love to thy people, exercised for the subjugation of their enemies. Not the conversion of the enemy who are past hope, but their forced submission, like that of Pharaoh, is here contemplated (Psalms 59:13). Verse 17. Let them be ... troubled for ever - the same Hebrew as for 'make afraid' (Psalms 83:15). 'Let them be put to consternation forever.'

Verse 18. That (men) may know - rather, 'let them know' to their cost.

That thou whose name alone is JEHOVAH (YAHWEH), art the Most High over all the earth - literally, 'that thou, thy name, O Yahweh, art Most High,' etc. 'Thou, thy name,' means, thou, in respect to thy manifestation of thyself in deeds. The gods of the pagan have no deeds to 'produce,' manifesting their unseen godhead (Isaiah 41:21-24; Isaiah 41:26); in this God-Yahweh stands alone. Compare Isaiah 37:16; Isaiah 37:20; 1 Samuel 17:46. 

84 Psalm 84 

Verse 1
How amiable are thy tabernacles, O LORD of hosts!

Psalms 84:1-12.-Meditation on the blessedness of dwelling in God's house (Psalms 84:1-7); prayer on the ground that Yahweh giveth grace and glory to them that trust in Him (Psalms 84:8-12). The sons of Korah sang this psalm, as from the soul of David. Compare title with Psalms 84:9. They reminded him of the foundation of his hope, communion with God remaining to him though now fleeing from Absalom (cf. Psalms 84:1-4; Psalms 84:6; Psalms 84:9-10; Psalms 42:1-11; Psalms 43:1-5; Psalms 63:1-11. Psalms 42:1-11; Psalms 43:1-5 are Korahite 'Elohiym (Hebrew #430) psalms, this is a Korahite Yahweh psalm.

To the chief Musician upon Gittith - (see Psalms 8:1-9, title, note.) It directs the chief Musician that the psalm should be sung afar the manner, or 'according to the harp of Gath.' This harp of Gath was used for psalms of a pleasant and joyful character. For it was usual to vary the instrument according to the strain of each psalm.

How amiable are thy tabernacles - Hebrew, 'How (much) loved (by me).' Psalms 84:2 expands this thought (cf. Psalms 27:4). The special reason of his love to the Lord's house here is, because in it there is refuge from all troubles (cf. Psalms 84:3 and Psalms 27:5). The plural "tabernacles" is used in reference to the different apartments of the one tabernacle (Psalms 43:3; Psalms 68:35), "Thy holy places." 

Verse 2
My soul longeth, yea, even fainteth for the courts of the LORD: my heart and my flesh crieth out for the living God.

My soul longeth, yea, even fainteth for the courts of the Lord. "Courts" is a poetical plural for the one court, to which the general worhippers (as distinguished from the priests) had access; or the space before the sanctuary (Psalms 65:4; Psalms 92:13; Isaiah 1:12). The court is longed for by David as the meeting place of the congregation, the scene of the communion of saints. Blessed are they that dwell in thy house - having access to it both literally and spiritually (Psalms 84:4; Psalms 27:4).

They will be still praising thee. Even though they be for the time in suffering or exile (as I now am), they will yet be given by God occasion to praise Him, as in Psalms 50:15; Psalms 50:23 (Hengstenberg). Or, 'they are (and will be) still praising thee,' as I now no longer have the privilege of doing publicly, being an exile (Maurer). I prefer the latter view, as more consonant to the implied privation of access to the public praises of the sanctuary, which is the burden of David's complaint in Psalms 84:2, 

Verses 5-7
Blessed is the man whose strength is in thee; in whose heart are the ways of them.

-Second part of the First strophe. The rich consolation in God which belongs to believers, like David, even in trouble.

Verse 5. Blessed is the man whose strength is in thee; in whose heart (are) the ways (of them). Two conditions of blessedness:

(1) To have one's strength in God, and God as one's strength; to make no creaturely good, such as power, riches, cleverness, honours, our dependence.

(2) To have in one's heart God's sure ways-literally, 'in whose heart (are) embanked ways,' 'made roads,' 'streets;' i:e., the safe and secured ways of the Lord [ m

Verse 8
O LORD God of hosts, hear my prayer: give ear, O God of Jacob. Selah.

Give ear, O God of Jacob. This title implies a plea for being heard, on the ground of God's covenanted grace to the people of Jacob. 

Verse 9
Behold, O God our shield, and look upon the face of thine anointed.

Behold, O God our shield. In the Hebrew, "our shield" stands first for emphasis: all our hope of being shielded from the foe rests on thee: "behold," therefore, all the circumstances of our case, David uses the plural "our," not my, to imply that his people's safety is involved in his. And look upon the face of thine anointed - (cf. Psalms 132:10; Psalms 43:5). In looking upon the face of God's Anointed Son, the Father becomes "our shield" from Satan and all evil. 

Verse 10
For a day in thy courts is better than a thousand. I had rather be a doorkeeper in the house of my God, than to dwell in the tents of wickedness.

For a day in thy courts is better than a thousand - i:e., better than a thousand elsewhere spent; namely, in the pleasures of sin and of the world (cf. Hebrews 11:24-26).

I had rather be a doorkeeper (or 'stop at the threshold') in the house of my God - i:e., If I cannot have a higher place, I feel the humblest place in the kingdom of God higher than the highest in the world.

Than to dwell in the tents of wickedness. The habitations of the wicked, however stable and princely they look, are but shifting "tents;" whereas 'the tabernacle' of God, though externally made but of curtains as a tent, is nevertheless abiding as "the house of God" (cf. 2 Corinthians 5:1). "The tents of wickedness," as represented by the dwellings of Absalom and the seemingly successful rebels, were furnished with every outward attraction, yet David feels the lowest place of poverty and exile, with God's favour, infinitely preferable (cf. Psalms 4:7). 

Verse 11
For the LORD God is a sun and shield: the LORD will give grace and glory: no good thing will he withhold from them that walk uprightly.

For the Lord God is a sun and shield. This assigns the reason why the favour of the Lord with poverty and exile is preferable to riches and home without God. For the Lord God ( Yahweh (Hebrew #3068) 'Elohiym (Hebrew #430)) is a sun to enlighten (Psalms 27:1; Isaiah 60:19-20; Malachi 4:2; Revelation 21:23), and a shield to protect on all sides. Faith has already laid hold of the answer to the prayer in Psalms 84:9, "Behold, O God our shield."
The Lord will give grace and glory - "grace" now, and "glory" hereafter: as in Christ's case the sufferings come first, accompanied with "grace" to bear them, the "glory" afterward and abidingly. On the contrary, the "glory" of the wicked man's house may now seem "increased," but "his glory shall not descend after him" when he dieth (Psalms 49:16-17).

No good thing will he withhold from them that walk uprightly - in the uprightness of faith (Habakkuk 2:4); in sincerity toward God and integrity toward man (Psalms 15:2). 

85 Psalm 85 

Verse 1
LORD, thou hast been favourable unto thy land: thou hast brought back the captivity of Jacob.

Psalms 85:1-12.-Israel's deliverance from sin and punishment anticipated by faith in God's promises (Psalms 85:1-3); prayer based upon this (Psalms 85:4-7); God's answer of peace to His people's prayer of faith (Psalms 85:8-13). The psalm is designed for times when by disobedience the people forfeited the 'peace' and abundance promised in Leviticus 26:3-13 (cf. Psalms 85:12 here). The resemblance of Psalms 85:4 to Psalms 80:3; Psalms 80:7; Psalms 80:19, inclines me to think that our psalm embodies the believing prayers of Judah, as yet in her land, anticipating the time when the captive Ten tribes shall be restored, and God's anger against the whole nation shall be removed. The fulfillment is mainly still future. The results anticipated to both the literal and the spiritual Israel are so vast (Psalms 85:10-13) as to apply in their fullness only to Messianic times.

Lord ... thou hast brought back the captivity of Jacob - rather, 'thou hast turned again the captivity of Jacob:' thou hast reversed his state of distress (cf. note, Job 42:10; Psalms 14:7). This verb [ shuwb (Hebrew #7725)] occurs at Psalms 85:3-4; Psalms 85:6; Psalms 85:8; and is characteristic of the psalm (cf. Psalms 80:3; Psalms 80:7; Psalms 80:19). 

Verse 2
Thou hast forgiven the iniquity of thy people, thou hast covered all their sin. Selah.

Thou hast forgiven the iniquity of thy people, thou hast covered all their sin. "Cover" [ kaacaah (Hebrew #3680)] is the expression for "atone" - i:e., to hide out of God's view our sin by the reconciliation effected through the blood of Jesus (Psalms 32:1, note). The coats of skin used to cover Adam's nakedness after the fall, and provided by God, prefigures this atonement covering by Christ. They who will not have their sin covered by Messiah's blood shall in vain call to the mountains, "Cover us" (Hosea 10:8 - the same Hebrew verb; Revelation 6:16). 

Verse 3
Thou hast taken away all thy wrath: thou hast turned thyself from the fierceness of thine anger.

Thou hast turned thyself from the fierceness of thine anger. The original passage on which this verse rests is Exodus 32:12. 

Verse 4
Turn us, O God of our salvation, and cause thine anger toward us to cease.

Turn us, O God of our salvation, and cause thine anger toward us to cease. This prayer, "Turn us ... cause thine anger ... to cease," after the suppliants have just said, "Thou hast taken away all thy wrath; thou hast turned thyself from the fierceness of thine anger," may seem strange; but faith explains it. It is just because of faith's strong anticipation of the desired issue, as if it had already come to pass (so certain is it), that it is stirred up the more intensely to pray for that which the spirit of prophecy in the Psalmist reveals as an already accomplished fact. 

Verse 5
Wilt thou be angry with us for ever? wilt thou draw out thine anger to all generations?

Wilt thou draw out thine anger to all generations? - whereas ordinarily "thine anger endureth but a moment" (Psalms 30:5; cf. Exodus 34:6-7). 

Verse 6
Wilt thou not revive us again: that thy people may rejoice in thee?

Wilt thou not revive us again? - Hebrew (the same verb as in Psalms 85:4. "turn us"), 'Wilt thou not turn (and) revive us?' (Psalms 71:20; Psalms 80:18; Deuteronomy 32:39; Hosea 6:2). The "THOU" is emphatic, in the Hebrew "turn" is intransitive, 'return.' THOU must return if we are to be quickened. THY return is the indispensable condition of our vivification.

That thy people may rejoice in thee - (Psalms 5:11; Psalms 40:16.) Joy in the Lord is one of the first fruits of life in the Lord (Acts 2:46; Acts 8:39; Acts 16:34; Galatians 5:22; Romans 5:11). Holy joy is a source of "strength" (Nehemiah 8:10). 

Verse 7
Shew us thy mercy, O LORD, and grant us thy salvation. No JFB commentary on this verse. 

Verse 8
I will hear what God the LORD will speak: for he will speak peace unto his people, and to his saints: but let them not turn again to folly.

I will hear what God the Lord will speak. The Church here declares the joy with which she prepares to hear the answer to her prayer in Psalms 85:4. "God the Lord" - literally, 'the God-Yahweh' (cf. Psalms 68:20, "He that is OUR God (literally, the God to us) is the God of salvation").

For he will speak peace unto his people, and to his saints. The Church in faith already anticipates the answer of peace from God. "Peace" spiritually has come "on earth" at Christ's first advent (Luke 2:14). 'Christ died sufficiently for all: efficiently for the elect' (Dr. Davenant, 'De morte Christi'), "His saints." Peace temporally and literally, as well as spiritually, is to come on earth at His second advent, to Israel in their own land, and to all nations (Zechariah 9:10).

But let them not turn again to folly. The redemption of Jesus is designed to "save men from their sins," not that they may continue in their sins (Matthew 1:21; Romans 6:1-2). They who turn again to folly, which all sin is, shall perish in their sinful folly, and "their latter end is worse with them than the beginning;" "the dog is turned to his own vomit again, and the sow that was washed to her wallowing in the mire" (2 Peter 2:20-22). In the case of the spiritual Israel, as well as the literal Israel of the last days, the "everlasting covenant" of God is such as to ensure, as well the complete 'covering' of "all their sin" (Psalms 85:2), as also "that they shall not depart from their God" anymore (Jeremiah 32:38-40; also 31:31-37). God's words, which effect their own command in the case of the elect, "But let them not turn again to folly." (Psalms 80:18) is parallel, the two psalms having a close relation. "So will not we go back from thee: quicken us, and we will call upon thy name." 

Verse 9
Surely his salvation is nigh them that fear him; that glory may dwell in our land.

Surely his salvation is nigh them that fear him; that glory may dwell in our land - the answer to the prayer in Psalms 85:7, "grant us thy salvation." The bringing near His salvation (Isaiah 46:13) issues in "glory" dwelling in the land of Israel. As the cloud of glory dwelt on tabernacle, so "I, saith the Lord, will be the glory in the midst of her" (Zechariah 2:5). As Messiah is the "Light to lighten the Gentiles," so He is "the glory of His people Israel" (Luke 2:32). "The word made flesh" once "dwelt among" the Jews, and those who believed "beheld His glory, the glory as of the only begotten of the Father, full of grace and truth" (John 1:14). But then His glory was veiled under His humiliation, and was only to be discerned by faith; but hereafter His glory fully revealed shall dwell in Israel (Ezekiel 43:7). In the words, "that glory may dwell in our land," there is allusion to the Shechinah, which comes from a Hebrew root [ shaakan (Hebrew #7931)] to dwell, (Habakkuk 2:14; Isa allusion to the Shechinah, which comes from a Hebrew root [ shaakan (Hebrew #7931)] to dwell, (Habakkuk 2:14; Isaiah 11:10, margin.) 

Verse 10
Mercy and truth are met together; righteousness and peace have kissed each other.

Mercy and truth are met together. "Mercy" from God for the pardon of our sin is shown, in the redemption performed by Messiah for Israel literal and spiritual, to harmonize with the "truth" of God - i:e., with His faithfulness alike to His threatening against sin and to His promise of salvation notwithstanding to lost man. For Christ hath suffered the threatened penalty; therefore Christ's people receive the promised mercy.

Righteousness and peace have kissed each other. The demands of God's righteousness against man were met by the Saviour's meritorious death as man for man; so "peace" to man is reconciled with the unimpaired glory of God's righteousness. The meeting and the kissing of each other (Psalms 85:10-11) imply that there had been in appearance a separation of these attributes respectively, which now are showed to harmonize (Isaiah 42:21); so that every true Israelite can say, "In the Lord have I righteousness and strength ... in the Lord shall all the seed of Israel be justified, and shall glory" (Isaiah 45:24-25). 

Verse 11
Truth shall spring out of the earth; and righteousness shall look down from heaven.

Truth shall spring out of the earth; and righteousness shall look down from heaven. Truth shall then spring spontaneously out of the earth, where heretofore all had been untruth - i:e., unfaithfulness to God. Righteousness shall look down from heaven, meeting Truth with approving smiles; and both shall take up their abode with men (Isaiah 45:8; Psalms 72:3). 

Verse 12
Yea, the LORD shall give that which is good; and our land shall yield her increase.

Yea, the Lord shall give that which is good, and our land shall yield her increase. It is by the gift of the Lord's grace that the Holy Land, long desolate, shall once more "yield her increase" (Psalms 67:6.) "The earth" generally shall in a great measure be delivered from the effects of her fall; and this, in connection with His 'causing His face to shine upon' Israel first, and through her "upon all nations" - Messiah, the "Judge" and King "governing" the earth (Ps. 67:1-2,46 ; cf. Isaiah 55:13). 

Verse 13
Righteousness shall go before him; and shall set us in the way of his steps.

Righteousness shall go before him and shall set (us) in the way of his steps - rather, 'and shall set in the (righteous) way His step' (Isaiah 11:3-5) etc.; or else, 'Righteousness shall go before Him, and set its steps in the way' (so the Chaldaic, Vulgate, Septuagint, and Arabic) - i:e., shall freely pursue its way. Contrast the opposite state (Isaiah 59:14). 

86 Psalm 86 

Verse 1
Bow down thine ear, O LORD, hear me: for I am poor and needy.

Psalms 86:1-17.-God's grace to His trusting people their ground of expecting deliverance (Psalms 86:1-5); His omnipotence to help, so that all nations shall at last worship Him (Psalms 86:6-10); God's special mercy to the suppliant in saving his soul from hell, for which he will praise God forever (Psalms 86:11-13); special prayer for deliverance from proud assailants (Psalms 86:14-17). The occasion was probably Absalom's revolt.

Title. - A prayer of David. The psalm is throughout a prayer, not meditation, (cf. title, Psalms 90:1-17.)

Bow down thine ear, O Lord, hear me; for, I am poor and needy - or, 'afflicted and wretched,' Man's needs are a prima facie claim on God's pity. Our misery moves His mercy. 

Verse 2
Preserve my soul; for I am holy: O thou my God, save thy servant that trusteth in thee.

Preserve my soul, for I am holy - (cf. Psalms 86:16, end.) "Holy" - rather, 'pious' [ chaaciyd (Hebrew #2623). So the Septuagint, hosios (Greek #3741)]; as the parallelism favours, 'save thy servant that trusteth in thee;' gracious, and 'godly.' So the same Hebrew is translated, Psalms 4:3. The Vulgate and Ethiopic favour the English version ('sanctus'). In the full sense, "for I am holy" can only apply to the Antitypical David, Messiah, "the Holy One of God" (Psalms 16:10; Acts 2:27; Mark 1:24). The term belongs to Him not so much as being God, the infinitely Holy One [ Hagios (Greek #40)], as it applies to Him as the faultlessly pious [hosios] Son of man, ever 'trusting' in the Father. Thrice in the three verses (Psalms 86:2-4) He speaks of His "soul:" "Preserve my soul ... Rejoice the soul of thy servant ... unto thee, O Lord, do I lift up my soul." So at His agony in Gethsemane, "My soul is exceeding sorrowful, even unto death." The earnest prayers here answer to His "strong crying and tears unto Him that was able to save Him from death" (Hebrews 5:7). 

Verse 3
Be merciful unto me, O Lord: for I cry unto thee daily.

Be merciful unto me, O Lord. The chief ground of hope, not merely my misery, but God's mercy (cf. Psalms 86:15). 

Verse 4
Rejoice the soul of thy servant: for unto thee, O Lord, do I lift up my soul.

Rejoice the soul of thy servant: for unto thee, O Lord, do I lift up my soul - quoted from Psalms 25:1. The small print is used in the English version "Lord" for the Hebrew 'Adonaay (Hebrew #136) (seven times in this psalm), not exclusively applied to God. LORD in capitals stands for Yahweh (Hebrew #3068), the exclusive name of God (four times in this psalm). 

Verse 5
For thou, Lord, art good, and ready to forgive; and plenteous in mercy unto all them that call upon thee.

For thou, Lord, art good, and ready to forgive. God's forgiving character is one manifestation of His universal goodness. 

Verses 6-10
Give ear, O LORD, unto my prayer; and attend to the voice of my supplications.

-From speaking of God's willingness, the Psalmist passes to God's omnipotent power to help. Verse 6. Attend to the voice of my supplications - `deprecations' [ tach

Verses 11-13
Teach me thy way, O LORD I will walk in thy truth: unite my heart to fear thy name.

-The Psalmist's prayer and praise because of the mercy of God in having delivered his soul from the lowest hell, which is the special ground for the personal prayer which follows (Psalms 86:14-17).

Verse 11. Teach me thy way, O Lord - quoted from Psalms 27:11. God's "way" is God's safe guidance of His people; the way of salvation, whereby He leads them.

I will walk in thy truth - i:e., in the continual remembrance of thy truth, or thy faithfulness to thy promises. This also is a quotation (Psalms 25:5; Psalms 26:3).

Unite my heart to fear thy name in reverential gratitude for thy special grace to my soul (Psalms 86:12-13) Unite my heart to fear thy name - in reverential gratitude for thy special grace to my soul (Psalms 86:12-13). The fear of God's name is already in his heart: he prays that it may so fill his heart as to unite him wholly to the Lord in reverential love.

Verse 12. I will praise thee, O Lord my God, with all my heart -- as contrasted with "a double heart," Psalms 12:2, and James 4:8, "double-minded.' This is the connection of the prayer (Psalms 86:11) with the praise in Psalms 86:12-13. "Unite my heart to fear thy name" - make my will one with thine, that I may not have a heart divided between the fear and love of thee, and the fear and love of the world, but may be led, by thy special mercy to my soul (Psalms 86:13), to 'praise thee with all my heart.'

Verse 13. For great is thy mercy toward me; and thou hast delivered my soul from the lowest hell - quoted in part from Psalms 56:12-13. "Mercy" - thy goodness or 'grace' to me [ checed (Hebrew #2617)], the same Hebrew of which the adjective, "I am holy," or 'pious,' or 'godly,' occurs in Psalms 86:2. The grace that is in the godly the result of God's grace toward them. As both Psalms 34:1-22; Psalms 56:1-13, in the titles, show that they were composed concerning the narrow escape which God vouchsafed to David out of the imminent danger of death ("the lowest hell") to which he was exposed when he was with Achish the Philistine king at Gath, I prefer considering this to be the special deliverance from death (as "hell," or Sheol, or Hades, often means) intended here, not David's deliverance from Saul (cf. Psalms 34:4; Psalms 34:6; Psalms 34:17; Psalms 34:22); but this reference cannot exhaust the strong language here. The full force of the words applies to the Head of the Church, 'the firstborn from the dead'-Messiah, who praises the Father for having raised His body from the grave and His soul from the unseen abode of disembodied spirits-Hades; as He also said by anticipation (Psalms 16:9). The redeemed shall, at the resurrection of the just, sing the same thanksgiving perfectly. Meanwhile everyone who hath the earnest of the Spirit sings it, though not perfectly, yet at least sincerely, and with the prayerful desire to have his "heart" so 'united' to God in reverential gratitude, as to be able to "praise" the Lord as HIS God 'with ALL his heart' (Psalms 86:11-12). 

Verse 14
O God, the proud are risen against me, and the assemblies of violent men have sought after my soul; and have not set thee before them.

O God, the proud are risen against me, and the assemblies of violent men have sought after my soul - quoted mainly from Psalms 54:3. Instead of "strangers" there "the proud" stand here [ zeediym (Hebrew #2086), for zaariym (Hebrew #2114)]; and instead of 'oppressor,' or "violent men" (the Hebrew is the same in both psalms), there is here 'the assembly (the Hebrew is singular) of violent men.' Compare Psalms 22:16.

And have not set thee before them. So Psalms 54:3. 

Verse 15
But thou, O Lord, art a God full of compassion, and gracious, longsuffering, and plenteous in mercy and truth.

But thou, O Lord, art a God full of compassion, and gracious, long-suffering, and plenteous in mercy and truth - quoted mainly from Exodus 34:6. Here the Psalmist reverts to the same ground of hope as in Psalms 86:5 - God's character as "plenteous in mercy unto all that call upon" Him; not unto the impenitent. 

Verse 16
O turn unto me, and have mercy upon me; give thy strength unto thy servant, and save the son of thine handmaid.

Give thy strength unto thy servant, and save the son of thine handmaid. As the servant's duty is to serve his master, so the master's part is to defend the servant. The phrase "the son of thine handmaid" points to the Antitype, Messiah, the Son of that meek servant of God who said (Luke 1:38) "Behold, the handmaid of the Lord." 

Verse 17
Shew me a token for good; that they which hate me may see it, and be ashamed: because thou, LORD, hast holpen me, and comforted me.

Show me a token for good - do something so decisive in my favour as plainly to indicate that thou art on my side. It is not a miraculous sign that he craves, but an act of deliverance.

That they which hate me may see it, and be ashamed - being disappointed in their hope of my destruction. 

87 Psalm 87 

Verse 1
His foundation is in the holy mountains.

Psalms 87:1-7.-Zion is the city loved and founded by God (Psalms 87:1-3); it is the spiritual birthplace of the nations (Psalms 87:4-7). Thrice in Psalms 87:4-6 it is stated that such and such a one "was born in her" (there); in Psalms 87:7 the chorus of converted nations joyfully sing that the springs of their spiritual life flow from her. The occasion was probably Jerusalem's triumph, under Hezekiah, over Sennacherib. "Babylon" and Egypt ("Rahab:" cf. Isaiah 30:7; Isaiah 51:9; Psalms 89:10) were in power. After Nebuchadnezzar's of Egypt at Carchemish Egypt was no longer so. This Korahite-Yahweh (Hebrew #3068) psalm is akin to the Korahite-'Elohiym (Hebrew #430) psalm, Psalms 46:1-11. Zion alone was granted the favour, above the other cities of Judah, that it alone escaped the Assyrian yoke (Psalms 87:2; Isaiah 37:38). The conversion of the nations was an anticipation suggested by 2 Chronicles 32:23 (cf. Psalms 76:11). The nations specified were those threatened by Assyria-Egypt, Ethiopia (which, under Tirhakah, made a diversion in favour of Jerusalem), Babylon, the rising rival of Assyria, which sent presents to Hezekiah (Isaiah 39:1-2), Philistia, and Tyre (Isaiah 14:29; Isaiah 20:1).

His foundation is in the holy mountains. "His foundation" - i:e., the city of God (Psalms 87:3), founded by HIM [ y

Verse 2
The LORD loveth the gates of Zion more than all the dwellings of Jacob.

The Lord loveth the gates of Zion more than all the dwellings of Jacob - (Psalms 78:68). "The gates" are specified because it is against them that the enemy directs his first assault. When they are safe the city is safe. They symbolize a compact kingdom (Isaiah 60:18; Matthew 16:18). 

Verse 3
Glorious things are spoken of thee, O city of God. Selah.

Glorious things are spoken of thee, O city of God - by God, by man, among Israel, among the pagan (Hengstenberg). Psalms 46:1-11; Psalms 48:1-14 are samples. The ground of her "glory" is because she is 'the city of God.' Once that He departed, Ichabod was her state-`the glory was departed.' 

Verse 4
I will make mention of Rahab and Babylon to them that know me: behold Philistia, and Tyre, with Ethiopia; this man was born there.

I will make mention of Rahab and Babylon to them that know me - rather, as the sense requires, and as I will make mention of Rahab and Babylon to them that know me - rather, as the sense requires, and as the Hebrew l

Verse 5
And of Zion it shall be said, This and that man was born in her: and the highest himself shall establish her.

And of Zion it shall be said, This and that man was born in her: and the Highest himself shall establish her. Again Zion's chief glory is set forth-namely, that it is chosen by God to be the spiritual birthplace of world. "This and that man" - i:e., each and every man that is spiritually born derives his birth from her (Galatians 3:26, "Jerusalem which is above ... is the mother of us all"). As the former (Psalms 87:4) refers to nations born anew, so this (Psalms 87:5) refers to individuals. Her greatness is not transitory like that of the world-cities. "The Highest Himself," and none else; not frail man (Psalms 47:2). 

Verse 6
The LORD shall count, when he writeth up the people, that this man was born there. Selah.

The Lord shall count, when he writeth up the people - rather, as Hebrew, 'the peoples.'

That this (man) was born there - rather, 'that this people (taken from the previous peoples) was born there.' 'When He writeth up the peoples' means 'in the noting of them down' in the roll of citizens. When 'numbering' the spiritual citizens of the heavenly city, the Lord, the presiding Judge, in assigning the reason why He counts each nation as in the list, declares, This people was born there - i:e., in Jerusalem. The same image of a citizen-roll appears, Jeremiah 17:13; Ezekiel 13:9; Luke 10:20. Small and insignificant as the roll now is, the heavenly citizens shall at last be a "great multitude which no man can number" (Revelation 7:9). 

Verse 7
As well the singers as the players on instruments shall be there: all my springs are in thee.

As well the singers as the players on instruments shall be there - `the players on pipes' or 'flutes' [chowleel, from chaalal (Hebrew #2490): So Gesenius] (1 Kings 1:40, the Piel conjugation); but Hengstenberg takes it 'dancers' [from chuwl (Hebrew #2342), as in Judges 21:21; Judges 21:23]. Singers and dancers headed every great procession. The redeemed pagan, like Israel under Moses and Miriam's leading after the deliverance at the Red Sea (Exodus 15:20-21), sing a joyous thanksgiving to the Lord, in praise of Him and His Zion (2 Samuel 6:16; Psalms 149:3; Psalms 150:4, "Praise Him with the timbrel and dance").

"All my springs are in thee." This clause is to be read with inverted commas, as forming the burden of the thansgiving song of "the singers" and "the players" They all alike, as newborn citizens of Zion, praise it as the site of the fountain of their salvation. There they drank the soul-quickening waters of life that flow from God (Psalms 36:8; Psalms 46:4; Psalms 84:6; Isaiah 12:3). So in Ezekiel 47:1; Ezekiel 47:8-9, the holy waters are seen to "issue out from under the threshold of the house (the renewed temple at Jerusalem), eastward ... and go down into the desert, and go into the sea," etc. The desert and the Dead Sea are here the emblems of the spiritually barren and dead pagan world; and the waters that flow into them, so as to give fertility and life, represent the Gospel, emanating on every side from Zion, its seat and center. "Are in THEE" - i:e., in Zion (Isaiah 45:14). 

88 Psalm 88 

Verse 1
O LORD God of my salvation, I have cried day and night before thee:

Psalms 88:1-18.-Invocation (Psalms 88:1-2); ground of the prayer, the suppliant's misery even unto death (Psalms 88:3-9); God's honour involved in his deliverance from death, because the grave is no scene for declaring God's praises (Psalms 88:10-12); his sufferings unrelieved as yet by any dawn of light (Psalms 88:13-18). Except the ray of hope (Psalms 88:1), "O Lord God of my salvation," the whole breathes gloom throughout. Since this is without parallel in the psalms, it seems likely that this psalm is but the first part of the whole, consisting of Psalms 88:1-18; Psalms 89:1-52.

The Title, in its first part, belongs to both. "A Song or Psalm for the sons of Korah, to the chief Musician upon Mahalath Leannoth". Its second part, "Maschil of Heman the Ezrahite", answers to Maschil of Ethan the Ezrahite, the short title of Psalms 89:1-52. "A song" ( shiyr (Hebrew #7892)) is always used of joy, and here can only refer to Psalms 89:1-52, not 88. Psalms 89:1 alludes to the title, Psalms 88:1-18, "I will SING of the mercies of the Lord," which joyous vein runs through the first thirty-seven verses, which praise God's grace for the promised perpetuity of David's kingdom. The closing lament over the fallen state of David's throne answers to Psalms 88:1-18 throughout. In Psalms 88:1-18 Messiah, the antitypical Israel (Isaiah 49:1-3; Hosea 11:1 : cf. Matthew 2:15), complains, in his day of agony, as in Ps

22. In Psalms 89:1-52 Israel gives thanks for God's covenant, once for all, with David and his seed Messiah, and urges that, having punished her sins, He would now remember His covenant of love. The time was when the "anointed" of David's throne (probably Josiah) had his 'crown profaned on the ground' (Ps. 88:39 ), not being able to "stand in the battle" (Ps. 88:43 ); and his son Jehoahaz, after reigning three months, in his twenty-third year, was carried to Egypt by Pharaoh-Necho (2 Chronicles 35:20-25; 2 Chronicles 36:1-4 : cf. Psalms 89:45). Still the temple was standing, as the title entrusting it "to the chief Musician" for public use in the liturgy implies; Josiah had just before caused a religious revival.

A Song or Psalm for the sons of Korah - rather, as usual; i:e., composed by the sons of Korah.

To the chief Musician upon Mahalath Leannoth - an enigmatical intimation of the subject, 'concerning the sickness of affliction'-namely, the nation's disorganization (Isaiah 1:5) - from the Hebrew, `aanah (Hebrew #6041), to afflict (cf. Psalms 88:15; Psalms 90:15; Psalms 102:23; Psalms 119:75). Praise-songs are the comfort of the afflicted. The "Maschil," or instruction designed, is that mourners should pour out their griefs before God. Compare Psalms 14:1-7; Psalms 53:1-6, titles. "Heman the Ezrahite" (the special title of Psalms 88:1-18), and "Ethan the Ezrahite" (the special title of Psalms 89:1-52), cannot be the authors; because Heman and Ethan are not termed "sons of Korah;" but Heman, a Levite, was of "the sons of the Kohathites," and was the grandchild of Samuel (1 Chronicles 6:33), whose spirit of prophecy he, as being "the king's seer in the words of God" (1 Chronicles 25:5), inherited by God's gift. Ethan was a Levite, of the sons of Merari (1 Chronicles 6:44). These two, with Asaph, a Levite of the sons of Gershom, son of Levi (1 Chronicles 6:39-43), were set by David "over the service of song in the house of the Lord, after that the ark had rest" (1 Chronicles 6:31-33; 1 Chronicles 6:44). The Hebrew l

Verse 2
Let my prayer come before thee: incline thine ear unto my cry;

No JFB commentary on this verse. 

Verse 3
For my soul is full of troubles: and my life draweth nigh unto the grave.

My life draweth nigh unto the grave - Hebrew, 'unto Sheol;' distinct from the Hebrew which is rendered "grave" [ qeber (Hebrew #6913)] properly in Psalms 88:5; Psalms 88:11. Compare with this verse Psalms 107:18. 

Verse 4
I am counted with them that go down into the pit: I am as a man that hath no strength:

I am counted with them that go down into the pit - I am reckoned among them as one of them (Psalms 28:1).

I am as a man that hath no strength - i:e., as a dead man; because the dead 'have no strength' (Psalms 31:12). 

Verse 5
Free among the dead, like the slain that lie in the grave, whom thou rememberest no more: and they are cut off from thy hand.

Free among the dead - i:e., severed from thy service. Compare as to the slave at death, Job 3:19, 'there the servant is free from his master.' As God's service is the highest happiness, so to be "free" from it is the worst of evils. A servant sometimes prefers to freedom the service of even an earthly master who is kind (Deuteronomy 15:16). Much more is liberty from God, our heavenly Master, to be deprecated (Psalms 86:16; Matthew 11:29-30; 1 John 5:3). When king Uzziah was stricken with leprosy for his presumption, he was by God, his Master, deprived of authority over his fellow-servants, and "was cut off from the house of the Lord," losing thereby his place in the house where all the servants of the Lord dwell. Thenceforth "he dwelt in a several house" as a leper (2 Chronicles 26:21), counted dead, and struck off from the number of God's servants. The Hebrew for "a several house" [ chaap

Verse 6
Thou hast laid me in the lowest pit, in darkness, in the deeps.

Thou hast laid me in the lowest pit, in darkness - rather, "in dark places," as in Psalms 74:20; Psalms 143:3; Lamentations 3:6.

In the deeps - of Sheol or Hades, 'the lower parts of the earth' (Psalms 63:9; Psalms 86:13); "the lowest hell." Compare Ezekiel 26:20. 

Verse 7
Thy wrath lieth hard upon me, and thou hast afflicted me with all thy waves. Selah.

Thy wrath lieth hard upon me - as a heavy burden (Psalms 38:3-4).

Thou hast afflicted (me) with all thy waves. Selah - the tumultuous billows of trouble and pain (Psalms 42:7). The word "afflicted" in the Hebrew precedes the "Selah," which is appended in order to draw attention to the word "afflicted" ('Innitha), which explains the title "Le-annoth." See introductory remarks: hence, "me" also is left to be supplied. 

Verse 8
Thou hast put away mine acquaintance far from me; thou hast made me an abomination unto them: I am shut up, and I cannot come forth.

Thou hast put away mine acquaintance far from me. So Job 19:13; Psalms 27:10; Psalms 31:11; Psalms 38:11; Psalms 69:8. Prophetical of Messiah disbelieved by His own brethren, and in His betrayal and crucifixion forsaken by all his disciples (John 1:11; John 7:5; John 16:32).

Thou hast made me an abomination unto them - literally, 'abominations,' as if I were one great mass of abominations (Genesis 46:34; Genesis 43:32). As Israel was an abomination to the Egyptians, so Messiah, the antitypical Israel, was to the world.

I am shut up, and I cannot come forth - (Lamentations 3:7.) Also cf. the words of Jeremiah, the type, "I am shut up; I cannot go into the house of the Lord." Messiah was God the Father's prisoner for man's imputed sins. He could not come forth, because for our sakes He would not. Hengstenberg makes it, I am shut up by public reproach, which keeps me in the house like a prisoner; I stir not from the door; as Job 31:34. I prefer understanding the reference more generally. Christ was so shut up to suffering, abandonment, and death that there was no escape for Him consistent with man's salvation. 

Verse 9
Mine eye mourneth by reason of affliction: LORD, I have called daily upon thee, I have stretched out my hands unto thee.

Mine eye mourneth by reason of affliction - literally, faileth or pineth away (Psalms 6:7; Psalms 69:3).

Lord, I have called daily upon thee, I have stretched out my hands unto thee, with the eye, the mouth, and the hands, the suppliant pleads. The whole man must pray in order to be heard by God. 

Verses 10-12
Wilt thou shew wonders to the dead? shall the dead arise and praise thee? Selah.

-Appeal to God's regard to His own honour as involved in delivering the suppliant; because it is to the living that God shows His wonders, and it is from the living that God receives praises with the perfect powers of the entire man, body and soul united.

Verse 10. Wilt thou show wonders to the dead? shall the dead arise and praise thee? 'Death is here contemplated as it is in itself apart from anything to mitigate or counteract its terrors-what it would be had redemption not been; what it was to the Redeemer's soul (DeBurgh). So far from this being an argument against the resurrection, it is Messiah's own most powerful plea for it-that otherwise man would be deprived of salvation, and God of the praise which the Redeemed shall give for it throughout eternity. Thou canst not show wonders to the dead, as such; because "God is not the God of the dead, but of the living" (Matthew 22:32). Or even if thou wert to show thy wonders, it is only by their rising to life again that they can duly praise thee for them. Our hopes of immortality in Scripture are not, as in pagan philosophy, made to depend on the indestructibility of the soul, but on the resurrection of the body, and the union of body and soul at the Lord's coming (Psalms 49:14-15; Psalms 16:10-11; Job 19:25).

Not until the light of the Gospel shone is the conscious blessedness of the intermediate state, except by hints, brought to light (Isaiah 57:2; Luke 16:22-31; Luke 23:43; 2 Corinthians 5:6-8; Philippians 1:23 ). The Hebrew for "the dead" is Rephaim (Genesis 14:5) - literally, a giant race of Canaan, whose name was applied in poetry to the departed spirits, which fear and imagination invested with gigantic proportions. Compare 1 Samuel 28:13, where the witch of Endor says, "I saw gods ascending out of the earth," (Hengstenberg). Gesenius derives it from a root, 'powerless' [ raapaah (Hebrew #7503)], which applies better here; the point is, the dead have not the requisite powers wherewith to praise thee. However, the former view is recommended by the consideration that it is unlikely the same word should have two derivations and two significations in no way connected. The traces of the aboriginal giants of Canaan, the Rephaim, Emim, Zuzim, and Zamzummim (Deuteronomy 2:11; Deuteronomy 2:20; Deuteronomy 3:11; Deuteronomy 3:13; Joshua 12:4), are still extant in the massive architecture found: solid walls four feet thick; squared stones, one on the other without cement; the roofs consisting of enormous slabs of black basaltic rock; the doors, eighteen inches thick, were secured by ponderous bars, the recesses for which are still to be seen.

Verse 11. Shall thy loving-kindness be declared in the grave? or thy faithfulness in destruction? - i:e., in the place of destruction, the region of the dead. It is by delivering man, in the person of Christ, the first-fruits, from the grave, not by leaving him in the grave, the penalty of sin, that God means to "declare his loving-kindness" to man. It is not by leaving man in the "destruction" which sin and death produce, that God will declare His "faithfulness" to his promises which have flowed out of His "loving-kindness;" for instance, His promise that the woman's seed should bruise the serpent's head (Genesis 3:15; and Hosea 13:14).

Verse 12. Shall thy wonders be known in the dark? - Shall thy wonderful light, life, and salvation be known in the dark tomb? No; they can only be fully known by thy raising up thy people out of it.

And thy righteousness in the land of forgetfulness? Compare note on Isaiah 38:18-19. Messiah's plea for his own resurrection and for that of His members is, that as, in relation to the visible earth, man seems forgotten in the grave, so the "righteousness" of God requires Him to vindicate man's cause, now rendered a just one through His vicarious law-fulfiller, against Satan the usurper and oppressor, by manifestly rescuing man from the region where he seems to be forgotten. Compare Psalms 88:5, "whom thou rememberest no more;" Psalms 31:12; Ecclesiastes 8:10; Ecclesiastes 9:5. 

Verse 13
But unto thee have I cried, O LORD and in the morning shall my prayer prevent thee.

But - notwithstanding these considerations, which would naturally create hope of relief, I cry in vain.

And in the morning shall my prayer prevent thee. "In the morning" implies the never-ceasing earnestness with which he prayed, even rising up early for the purpose (Psalms 5:3; Psalms 57:8; Mark 1:35). "Prevent" - i:e., surprise: a condescension to human conceptions; like a client knocking at his patron's door so early as to surprise or anticipate him before he is ready. It is God who really prevents or anticipates His people with prevenient grace (Psalms 21:3; Isaiah 65:1; Isaiah 65:24). 

Verse 14
LORD, why castest thou off my soul? why hidest thou thy face from me?

Lord, why castest thou off my soul? why hidest thou thy face from me? - Messiah's cry on the cross (Psalms 22:1). Our sins were the cause; the time of deliverance was not yet, because not yet had the penalty been fully paid. 'Although these lamentations at first sight express pain without consolation, they nevertheless contain tacit prayers. For he does not proudly contend with God, but mournfully desires some remedy to his calamities' (Calvin). 

Verse 15
I am afflicted and ready to die from my youth up: while I suffer thy terrors I am distracted.

I am afflicted and ready to die from my youth up. So Israel from the days of her youth as a nation (Psalms 129:1; Hosea 2:15; Hosea 11:1). As Israel's existence in her youth in Egypt was threatened by Pharaoh, so the antitype, Messiah, born in a stable, was threatened by Herod's malice, and throughout life was "a man of sorrows and acquainted with griefs." When a great affliction befals us, we cannot regard it as standing alone; we look upon it as the last step of a ladder, which we begin to ascend as soon as we come into the world. So in the (German) funeral hymn-`In every year from tender youth, I have learned how hard's the road to heaven' (Hengstenberg).

While I suffer thy terrors - `horrors of stupefaction' (Gesenius). 

Verse 16
Thy fierce wrath goeth over me; thy terrors have cut me off.

Thy terrors have cut me off - the same Hebrew ( tsimtuwtuniy (Hebrew #6789)) as in Leviticus 25:23, where God saith, "the land shall not be sold for cutting off (margin), because the land is mine. Yet thy terrors are so utterly cutting ME off, who am thy property, that there can be no redemption of it, unless thou dost, speedily interpose. The Hebrew form of 'cut off' is reduplicated here to intensify the force. 

Verse 17
They came round about me daily like water; they compassed me about together. They came round about me daily like water. "They," i:e., "thy terrors" (Psalms 88:16).

They compassed me about together - all at one time. 

Verse 18
Lover and friend hast thou put far from me, and mine acquaintance into darkness.

Lover and friend hast thou put far from me, and mine acquaintances into darkness - literally, 'mine acquaintances ... darkness;' i:e., instead of acquaintances, there is only a gloomy blank, the darkness of Hades. The parallelism is thus better than in Hengstenberg's view, 'mine acquaintances (are) the place of darkness;' for which he quotes Job 17:14. 

89 Psalm 89 

Verse 1
I will sing of the mercies of the LORD for ever: with my mouth will I make known thy faithfulness to all generations.

Psalms 89:1-52. The covenant of promise with David and with Messiah, the antitype to David's seed, Solomon; God's promise of perpetuity (Psalms 89:1-37); the existing state a sad contrast to this (Psalms 89:38-45); prayer to God to remove the contrast (Psalms 89:46-51). The Jewish commentators generally, as Solomon and Aben Ezra, refer the psalm to Messiah.

I will sing of the mercies of the Lord for ever. The speaker is Israel. "The mercies of the Lord" are (Psalms 89:49) "thy former loving-kindnesses which thou swarest unto David in thy truth;" "the sure mercies of David" (Isaiah 55:3).

With my mouth will I make known thy faithfulness to all generations. God's faithfulness to His covenant is made the prominent topic of praise (cf. Psalms 89:2; Psalms 89:5; Psalms 89:8; Psalms 89:24; Psalms 89:33), and forms the ground of the closing prayer. It is strong faith which praises God for His mercy and faithfulness as enduring forever, at a time when, to outward appearance, both have ceased toward His people. The Psalmist resolves to praise Yahweh's 'mercies and faithfulness' forever, because he is convinced they will stand the test. 

Verse 2
For I have said, Mercy shall be built up for ever: thy faithfulness shalt thou establish in the very heavens.

For I have said, Mercy shall be built up for ever - as a building ever progressing to completion, in contrast to one left unfinished and falling into ruins.

Thy faithfulness shalt thou establish in the very heavens - in order to be like the heavens, eternal (cf. Psalms 89:36-37; Psalms 72:5; Psalms 119:89). 

Verse 3-4
I have made a covenant with my chosen, I have sworn unto David my servant,

I have made a covenant with my chosen, I have sworn unto David, my servant, Thy seed will I establish for ever. The ground of my confidence that thy mercy and faithfulness shall be for ever to David's seed and people is thy covenant and oath of promise to him in 2 Samuel 7:10; 2 Samuel 7:12-16; 2 Samuel 7:19; 2 Samuel 7:24-25; 2 Samuel 7:29, Thou didst say (supply) I have made a covenant with my chosen." This covenant of God with David is the central axis round which this psalm revolves (see notes, Psalms 18:28-47). In Psalms 89:19-37 the Psalmist sets forth more fully this promise.

And build up thy throne to all generations. Inseparably dependent on this promise is the promise (Psalms 89:2). "Mercy shall be built up forever" (cf. also 2 Samuel 7:13). The literal building of the house of God, in purpose by David, in fact by David's son, Solomon, was closely connected with God's figurative building up of David's house and throne forever. 

Verses 5-18
And the heavens shall praise thy wonders, O LORD: thy faithfulness also in the congregation of the saints.

-Inasmuch as the value of a promise depends on the power and the faithfulness of the promiser, the Psalmist sets forth these attributes as especially belonging to God (Psalms 89:5-14), and infers hence, the blessedness of the people who are the objects of His promises (Psalms 89:15-18). This whole part consists of fourteen verses-the general introduction in three verses (Psalms 89:5-7); the body of the subject in seven (Psalms 89:8-14); and the conclusion (Psalms 89:15-18), four verses. The three of the introduction and the four of the conclusion together make seven, the same sacred number as the body of this division.

Verse 5-7.-God's wonderful might and faithfulness are reverently extolled even by the mighty angels in the heavens.

Verse 5. And the heavens shall praise thy wonders, O Lord; thy faithfulness also in the congregation of the saints. "The heavens" are in contrast with the earth. How almighty must God be, seeing that not only men on earth, but mighty angels in heaven, "praise" Him. The "wonders" are God's acts of omnipotent strength (Ps And in thy favour our horn shall be exalted. So the Masoretic Qeri' [ taaruwm (Hebrew #7311)], taken from Psalms 89:24. Read with the Hebrew text [ taariym (Hebrew #7311)], 'Thou exaltest our horn.'

Verse 18. For the Lord is our defense; and the Holy One of Israel is our King - rather, as the Hebrew, and the main argument require, "for our shield (a figurative name for our king) is the Lord's - i:e., belongs to the Lord. So Psalms 47:9 note. 'And our king is of (i:e., belongs to) the Holy One of Israel' He is the chosen one of Yahweh, who is our God. Our confidence is grounded upon this, God cannot but guard him who as our king is our shield, seeing that, as being Yahweh's anointed one, he belongs to JEHOVAH ( Yahweh (Hebrew #3068). 

Verses 19-37
Then thou spakest in vision to thy holy one, and saidst, I have laid help upon one that is mighty; I have exalted one chosen out of the people.

-Development of the original promise to David, already alluded to in Psalms 89:3-4 as the central ground of the psalm. First in Psalms 89:19-29 God is represented as having promised perpetual deliverance from foes to David, and so to David's people: also special sonship, universal dominion, and perpetuity of his seed and throne. Then the objection is met, that this promise my become void through the unfaithfulness of the seed of the anointed: nay, the promise is unconditional; sins will indeed entail chastisements, but will not cause utter withdrawal of the Lord's loving-kindness and faithfulness (Psalms 89:30-37).

Verse 19. Then thou spakest in vision. "Then" - namely, when thou didst make that covenant which was revealed by "vision" (the very same word as in 2 Samuel 7:17) to Nathan, and imported by Nathan to David (2 Samuel 7:5-16).

To thy Holy One. So the majority of MSS. and the Masora. "Thy holy one" is David, to whom really the vision given to Nathan concerning him was addressed. Hence, the fact that God uses the third person speaking of David does not prevent that words should be considered as addressed to David himself. But all the old versions, and many MSS. collated by Kennicott and DeRossi, which Hengstenberg follows, read 'thy holy ones' [inserting the Hebrew letter]. The covenant was intended not, only for David, but for the people also, God's 'holy ones,' even as He is "the Holy One of Israel" (2 Samuel 7:10). It is the people who complain that God's covenant is failing, and therefore pray Him to keep His promise. David is nowhere addressed throughout. The revelation through Nathan in Psalms 89:19-20 here goes back to what had taken place long ago, the first choice of David by Samuel; and in Psalms 89:22 the promise for the future resting upon the original choice. So in the original passage (2 Samuel 7:8; 2 Samuel 7:12-13).

Thus the sense of God's address to his earthly 'congregation of holy ones' (as before He is spoken of in relation to His heavenly 'congregation of holy ones,' Psalms 89:5; Psalms 89:7) is, 'I have for your sakes laid help on a mighty hero' (2 Samuel 17:10), namely, David, my "chosen'' one. The objection to this reading is that in 2 Samuel 7:8, from which the verse here is derived, the address is to DAVID, not to the people.

Moreover, in Psalms 89:3-4, which is the epitome of this whole section concerning the covenant, David is directly addressed by God, "I have sworn UNTO DAVID my servant," "thy seed will I establish forever," etc. In either case, whether the address be to 'the holy ones,' the 'nation holy' by consecration to God (Exodus 19:6; Isa I have sworn anything unto him, I have sworn this. The Septuagint, Vulgate, Ethiopic, Arabic, and Chaldaic support the English version.

By my holiness - (Psalms 60:6). To profane the covenant would be to profane my own holiness, my essential attribute.

Verse 36. And his throne as the sun before me. His throne shall endure fore ever, as being always in my presence, and under the protection of my face shining upon it.

Verse 37. It shall be established for ever as the moon - (Psalms 72:5; Psalms 72:7.)

And (as) a faithful witness in heaven - literally, 'in the cloud' or 'sky' (Psalms 89:6): not the rainbow: nor the moon, as Hengstenberg: but God is witness to and attests His own oath (Psalms 89:35). Translate, 'and the witness in the sky is faithful.' So Job 16:19, "Behold, my witness is in heaven, and my record is on high" - namely, God. So the Arabic. 

Verses 38-45
But thou hast cast off and abhorred, thou hast been wroth with thine anointed.

-The people of the covenant contrast the sad state of things actually with what the covenant seemed to promise. Similarly in Psalms 44:9.

Verse 38. But thou hast cast off ... thine anointed. The suppliant fears, from existing appearances, that the prostrate state of David's house and people is not a mere chastisement with "the rod" (Psalms 89:32), but a final destruction. Still the fact that he brings the case before God, and makes it the ground of prayer (Psalms 89:46-51), as also of praises in the majority of the psalms (Psalms 89:1-37), show that, because of God's unchangeable faithfulness, he still cherishes hope, and keeps fast hold of faith.

Verse 39. Thou hast made void the covenant of thy servant - in contrast to Psalms 89:34, "My covenant will I not break" [ nee'artaah (Hebrew #5010)]. The Hebrew verb for "made void" occurs only here and Lamentations 2:7.

Thou hast profaned his crown by casting it to the ground - the crown of the king (like that of the high priest, on which was inscribed "holiness to the Lord") (Exodus 28:36) was a sacred thing, and therefore to cast it in the dust was to profane it. Compare also Psalms 89:44; contrast Psalms 89:36.

Verse 40. Thou hast broken down all his hedges. The king, as the personification of the State, and its representative, is hereby described as a vineyard hedged in by God's special care. But now 'all his hedges are broken down.' So the Israelite State is represented, Isaiah 5:1-30; also Psalms 80:12.

Thou hast brought his strong holds to ruin - or 'his fortifications,' the king here being regarded as a city once fortified on all sides. So Job 16:14. Thou leavest him now defenseless.

Verse 41 All that pass by the way spoil him also from Psalms 80:12 The Assyrians and subsequently the Verse 41. All that pass by the way spoil him - also from Psalms 80:12. The Assyrians, and subsequently the Babylonians on the north side, and the Egyptians on the south, while contending with one another for the supremacy, passed through the Holy Land, back and forward and made it their spoil.

He is a reproach to his neighbours - namely, to the adjoining nations, Edom, Moab, Ammon, Syria, and the Philistines. Once they feared, and paid tribute to David and Solomon (2 Samuel 8:2-14; 1 Kings 4:21; 1 Kings 5:1-18); now they despise the people of the covenant in their fallen state (Psalms 80:6).

Verse 42. Thou hast set up the right hand of his adversaries; thou hast made all his enemies to rejoice - in contrast to thy promise, Psalms 89:22-23, "The enemy shall not exact upon him; nor the son of wickedness afflict him. And I will beat down his foes before his face, and plague them that hate him;" and 2 Samuel 7:10, end. But even here there is the faith which must at last bring deliverance, implied in the fact that the suppliant looks beyond the "adversaries" and "enemies" to the Lord, as the first cause, who uses the adversaries as His instrument.

Verse 43. Thou hast also turned the edge of his sword - literally, the 'rock [ tsuwr (Hebrew #6697)] of his sword;'

i.e., the strength of his sword, which would have remained unyielding as a rock, if the rock of his salvation had still been with him (cf. 2 Samuel 1:22 end).

Verse 44. Thou hast made his glory to cease - literally, 'his splendour:' 'thou hast made him to cease from his splendour.'

And cast his throne down to the ground. This and the previous clause apply to the time when the Jewish monarchy was much impaired, and the Kings of Judah were vassals at will to Egypt and Babylon by turns, just before the capture of Jerusalem. Perhaps the date was after good King Josiah had been overcome and slain by Pharaoh-Necho at Megiddo (2 Chronicles 35:22-25); and Jehoahaz his son was only showed to retain the kingdom three months, and was then dethroned by the King of Egypt, and carried to Egypt; and Judea was mulcted in an hundred talents of silver and a talent of gold; and Eliakim, or Jehoiakim, Josiah's brother, was raised to the throne (2 Chronicles 36:1-4).

Verse 45. The days of his youth hast thou shortened - exactly applying to Jehoahaz' youth (23 years in ascending the throne) and short continuing reign. However, though there be allusion to this, the main reference is to the shortening of the promised perpetual youth of David's dynasty and house. One meaning of the Hebrew for "chosen," in Psalms 89:19, is a 'young man.' Instead of having the vigour of youth, he is prematurely old in strength. It is in Messiah that the house of David "shall return to the days of his youth" (Job 33:25; Ezekiel 16:60; Hosea 2:15). 

Verses 46-51
How long, LORD? wilt thou hide thyself for ever? shall thy wrath burn like fire?

-The suppliant here turns from lamentation to prayer, that the Lord would remove the present prostration of David's house and people, as being apparently so at variance with His covenant and promise.

Verse 46. How long, Lord? - How long wilt thou permit thy elect people to be so down-trodden? The cry of Verse 46. How long, Lord? - How long wilt thou permit thy elect people to be so down-trodden? The cry of the afflicted Church in all ages (Revelation 6:10), and of her intercessor (Zechariah 1:12).

Wilt thou hide thyself for ever? Shall thy wrath burn like fire? - (cf. Psalms 79:5.)

Verse 47. Remember how short my time is - in Beautiful contrast to "How long ... forever?" (Psalms 89:46;) literally, 'Remember I, what (is my) life' or existence. Compare Psalms 39:5, 'mine age is as non- existence before thee.' Wilt thou be long angry, and my lifetime so short? Compare Job's similar plea, Job 7:6-7; Job 14:1-3. The remembrance of man's short-lived frailty has been often a consideration with our compassionate God, that He should not prolong His anger toward us (Psalms 78:39). God is too loving to fill up with sufferings His people's short span.

Wherefore hast thou made all men in vain? They will have been made in vain, so far as well-being in this life is concerned, if thou shouldst give them up to unceasing misery here. In relation to Israel, which is the main reference, the sense is, If God's covenant with David's house and people were to fail, the blessings to the world at large, which depend on the covenant with David, would not be realized and man would have been created in vain. Therefore, it was necessary, for the honour of Him that makes nothing in vain, that they should be realized in Messiah, the Son of David, in part at His first coming, more fully at His second coming.

Verse 48. What man is he that liveth, and shall not see death? shall he deliver his soul from the hand of the grave? - `the hand (i:e., the power) of Sheol,' or Hades. My life is short (Psalms 89:47), and I cannot, any more than other men, deliver myself from the stroke of death therefore, Lord come to my help speedily, ere I die. Faith tells us that both the literal and the spiritual Israel shall rise again-the former from national and religious, the latter from physical death, (Ezekiel 36:1-38.)

Verse 49. Lord, where are thy former loving-kindnesses? Faith here rallies, by an appeal to God's former stipulations of loving- kindness to David, which in part he had carried into effect in David's lifetime-a pledge of His faithfulness to the rest of His promise.

Verse 50. Remember, Lord, the reproach of thy servants; how I do bear in my bosom (the reproach of) all the mighty people. So the Chaldaic. But it is better to suppose no ellipsis-`how I do bear in my bosom all the many peoples;' i:e., that I bear the burden of hostile multitudes (invaders) in the midst of my land Shortly before the final invasion by Nebuchadnezzar, "the Lord sent against him (Jehoiakim) bands of the Chaldees ... Syrians ... Moabites, and ... children of Ammon and sent them against Judah to destroy it" (2 Kings 24:2). This seems to fix the date of this psalm to the third year of Jehoiakim's reign, about 607 BC Compare Psalms 79:1; cf. note, Psalms 89:44. In the days of Anti-christ, Israel restored shall suffer similarly from the conspiracy of peoples invading her land, and shall complain to God.

Verse 51. Wherewith thine enemies have reproached, O Lord ... the foot-steps of thine anointed. "THINE" is emphatic: in reproaching him, they virtually reproach THEE because he is "thine anointed." "The footsteps" are virtually, they reproach him wherever he goes. 

Verse 52
Blessed be the LORD for evermore. Amen, and Amen. Blessed be the Lord for evermore. Amen, and Amen - Doxology closing the third book of psalms. The first book contains the Davidic Yahweh psalms. The second book, the 'Elohiym psalms of the singers of David, the sons of Korah, Psalms 42:1-11; Psalms 43:1-5; Psalms 44:1-26; Psalms 45:1-17; Psalms 46:1-11; Psalms 47:1-9; Psalms 48:1-14; Psalms 49:1-20; Asaph, Psalms 1:1-6; then his own 'Elohiym psalms. The third book, the Yahweh psalms of his singers, Asaph, Psalms 73:1-28; Psalms 74:1-23; Psalms 75:1-10; Psalms 76:1-12; Psalms 77:1-20; Psalms 78:1-72; Psalms 79:1-13; Psalms 80:1-19; Psalms 81:1-16; Psalms 82:1-8; Psalms 83:1-18; the sons of Korah, Psalms 84:1-12; Psalms 85:1-13; Psalms 86:1-17; Psalms 87:1-7; Psalms 88:1-18; Psalms 89:1-52. The 'Elohiym psalms are designedly enclosed on both sides by the Yahweh psalms (Hengstenberg). 

90 Psalm 90 

Verse 1
LORD, thou hast been our dwelling place in all generations.

Psalms 90:1-17.-A meditation: the Lord our dwelling-place, the counterpoise to our transitory life: death, the wages of sin (Psalms 90:1-10); prayer: as men so little know the connection of our dying frailty with God's mighty anger against our sins, God teach us it so that we may apply our hearts to the wisdom which shrinks from sin (Psalms 90:11-12); return from thy wrath as the people turn to thee; comfort us according to the shortness of life wherein thou hast afflicted us (Psalms 90:13-17).

Title. - The man of God - implies that Moses' high character and office are a guarantee for the inspired authority of the psalm. His word is to be reverently heeded, as the Word of God Himself. It is a title applied also to David, Elijah, and Elisha in the Old Testament, and to Timothy in the New Testament. Compare Deuteronomy 33:1; Joshua 14:6. The time of the psalm was probably (Psalms 90:13-15) toward the close of the 40 years' wandering in the desert. The people, after long chastisement, beg mercy. God answered them in the triumphs miraculously vouchsafed at their entrance into Canaan. Here, as in Genesis 2:1-25; Genesis 3:1-24, death is set forth as the result of sin. The limitation of life to 70 or 80 years accords with the fact, that most of the generation that perished in the wilderness were from 20 to 40 years of age in leaving Eygpt, and 40 more years in the wilderness - i:e., in all, 70 or 80 years at death. Moses, the leader whom the prophets followed, gave also the first movement to psalm poetry, (Deuteronomy 32:1-52; Deuteronomy 33:1-29.)

Psalms 90:1-5.-The First division of the First part: meditation. The transitoriness of life points us to Yahweh as our only permanent abode.

Lord, thou hast been our dwelling place in all generations. This verse contains the theme: Psalms 90:2-5, the ground on which it rest. Nowhere else is the term "dwelling place" [ maa`own (Hebrew #4583)] applied to God, except here and Psalms 91:9, and Deuteronomy 33:27 : cf. Isaiah 4:6. How naturally was the image suggested by the sense of the value of a fixed habitation, which the homeless condition of the Israelites would force upon them in the wilderness! 

Verse 2
Before the mountains were brought forth, or ever thou hadst formed the earth and the world, even from everlasting to everlasting, thou art God. Before the mountains were brought forth, or ever thou hadst formed the earth and the world, even from everlasting thou (art) God. As man's weakness is connected with his mortality, so God's omnipotence follows necessarily from His eternity. "The mountains," by their majestic height and unshaken stability, give the impression of antiquity and unchangeableness. Compare Genesis 49:26, "the everlasting hills;" Deuteronomy 33:15; Habakkuk 3:6. "The earth" is this globe below, in contrast to the heavens above. "The world" [ teebeel (Hebrew #8398)] is the habitable earth, the fruit-bearing earth, as contrasted with the sea (Psalms 24:1, note). The earth was created on the second day; the habitable earth or 'dry land' [the prose Hebrew term, yabaashaah (Hebrew #3004)] on the third day (Genesis 1:6-13; Psalms 104:5-9). God was not merely before the mountains, the earth, and the world, but He was their Creator. His eternity implies His omnipotent Creatorship; because the things which came into being after Him could not originate themselves. So in Isaiah 44:6, from the eternity of Yahweh, His being the only God is deduced, "I am the First, and I am the Last, and beside me there is no God."

Thou (art) God - rather, 'thou (art) O God.' The context require us to understand that what is predicated of God is, that He is "from everlasting to everlasting," whence follows His omnipotence; in contrast to man's mortality, whence follows his weakness. 

Verse 3
Thou turnest man to destruction; and sayest, Return, ye children of men.

Thou turnest man to destruction - literally, to the state of being crushed to pieces [ dakaa' (Hebrew #1793)] Genesis 3:19 is alluded to here, as the next words prove.

And sayest, Return, ye children of men - i:e., return to your original state. "Unto dust shalt thou return" (Psalms 104:29; Psalms 103:14; Ecclesiastes 12:7). To explain "return" as referring to a return to life would not suit the connection, which has reference only to man's speedy mortality. 

Verse 4
For a thousand years in thy sight are but as yesterday when it is past, and as a watch in the night.

For a thousand years in thy sight are but as yesterday when it is past, and as a watch in the night. The "For" introduces the reason which establishes the speedy mortality of man, alleged in Psalms 90:3. To us, men a life of 70 years in prospect seems of immense length. But let us view this the natural term of life with the eyes of God: let us regard time not as those who belong merely to time, but, as God, from the standpoint of eternity, then how short, how soon gone does such a brief span seem! "For (not to say seventy or eighty years, even) a thousand years in thy sight are but as yesterday!" God sees our life in its true brevity, such as one day, and that day just past, is to man. Nay, it is but as the night watch, which to those who are asleep appears as but a moment. The day, divided as is into times of varied occupation, seems comparatively long; but the night watch passes while we are unconscious. The night was anciently divided into three watches. The middle watch is mentioned in Judges 7:19; the morning watch in Exodus 14:24; which proves this division of the night to be as old as Moses. It is not the eternal years of God that are directly brought forward in contrast to show the shortness of man's life; but the latter is shown by contrasting long life as it appears man's eyes, and as it appears in the eyes of God: though no doubt it is because God is eternal that even a thousand years (which are so much, beyond man's span) appear so short to Him. 'As to a very rich man a thousand sovereigns are as one penny, so to the eternal God a thousand years are as one day' (Bengel). So 2 Peter 3:8. 

Verse 5
Thou carriest them away as with a flood; they are as a sleep: in the morning they are like grass which groweth up.

Thou carriest them away as with a flood - as one is unexpectedly and irresistibly wept away with a flood, the product of a storm of rain (cf. Isaiah 25:4). Hebrew, 'a rain torrent against a wall,' sweeping it away. Probably the deluge was in the Psalmist's mind: as the deluge swept every living thing away, so one generation after another is carried away.

They are as a sleep. There is a play upon sounds in the Hebrew of sleep and (Psalms 90:4), [ shaaniym (Hebrew #8141)

... sheenaah (Hebrew #8142)]. 'Sleep ceases ere we can perceive it or mark it; because before we are aware that we have slept, sleep is gone ended.' So is our life: 'before we are rightly conscious of being alive, we cease to live' (Luther). (Psalms 73:20, "As a dream when one awaketh.")

In the morning they are like grass which groweth up , [ chaalap (Hebrew #2498)] - literally, 'to glide through,' as plants sprout up through the soil. The margin takes it, 'is change,' as in Psalms 102:26. So Hengstenberg translates, 'in the morning it vanishes like grass.' The 'it' is the figurative "sleep" - i:e., man. But thus a second image is heaped upon the first, which seems not so likely. In Job 14:7 the verb is translated "sprout again." Moreover, in Psalms 90:6, it would cause complete confusion to translate 'is vanished,' or 'changed.' 

Verse 6
In the morning it flourisheth, and groweth up; in the evening it is cut down, and withereth.

In the morning it flourisheth, and groweth up; in the evening it is cut down, and withereth. The contrast is between the morning state of the grass and the evening state. The "it" is the figurative grass - i:e., man (Job 14:2; Psalms 103:15-16). 

Verses 7-10
And if by reason of strength they be fourscore years, yet is their strength labour and sorrow - i:e., if one be possessed of an unusually strong constitution, and thereby his years reach fourscore. The Hebrew for the second "strength" [ raah

Verse 11-12
Who knoweth the power of thine anger? even according to thy fear, so is thy wrath.

-The Second part, First division. The mysterious relation of death to sin, as its wages, is little, if at all, known by man; therefore the Psalmist prays, God so teach us it as to lead us to wisdom of the heart.

Verse 11. Who knoweth the power of thine anger? - Who knows aright thy powerful anger, as manifested in the brevity of our existence, and the power that death is permitted to have over us? In this sad lament over man's insensibility, in not perceiving in this his short-lived and miserable state the expression of God's just wrath against man's sin, there is involved the desire that God would take away man's insensibility; the corresponding prayer follows in Psalms 90:12.

Even according to thy fear, (so is) thy wrath - according to thy dreadfulness, so is thy wrath against sin. Rather omit so is (not in the Hebrew), and translate, 'Who knoweth ... thine, anger, and thy wrath in proportion to thy fear? - i:e., in proportion to what reverential fear of thee requires. So "thy fear" is used (Psalms 5:7). 

Verse 12. So teach us to number our days. The same Hebrew is used for "teach" here as is used for "knoweth," Psalms 90:11. Translate, 'How to number our days, so make us to know.' The "so" [ keen (Hebrew #3651)] marks the infinite importance of this knowledge, which is to be learnt only from God, not by natural ability. The object for which he wishes God to 'make us men know how to number our days' is in order that we may 'know the power of God's anger,' as caused by our sin, and manifested in our short-lived and miserable existence (Psalms 90:11), and so - "that we may apply our hearts unto wisdom"

That we may apply our hearts unto wisdom - literally, 'that we may make to come to us a wise heart,' or 'that we may make wisdom to come (into) our heart.' The "wisdom" meant is that which flows from a right consideration of the brevity of life, and our guiltiness as the cause of God's, anger against us; and consists in "fearing God" and "departing from evil" (Job 28:28). The sentiment in this psalm of Moses is in beautiful and undesigned coincidence with Moses' historical book (Deuteronomy 32:19), Compare also Deuteronomy 4:6. By such "wisdom" the way is prepared for God to grant the following prayer, that He would return and gladden us with His mercy. 

Verses 13-17
Return, O LORD, how long? and let it repent thee concerning thy servants.

-The Second division of the Second part. Prayer for God's mercy as the source to us of joy, and of the establishment of our work.

Verse 13. Return - from the wrath which now lies upon us. So Exodus 32:12.

How long? - how long wilt thou be angry with us?

And let it repent thee concerning thy servants. Parallel to the Pentateuch, "The Lord shall repent Himself for His servants;" on which rests Psalms 135:14. God is said to repent when, having first vindicated His justice in punishing sin, He then gives the sinner joy instead of sadness. The language is phenomenal, and relates to things as they appear to us. God is the same unchanging God of justice and of love alike when He comforts as when He punishes.

Verse 14. O satisfy us early with thy mercy. "Early" - literally, in the morning, as in Psalms 46:5.

Verse 15. Make us glad according to the days ... the years wherein we have seen evil. A special Hebrew form of termination for "days" occurs here, as also in Deuteronomy 32:7, and in both places in connection with years" [ y

91 Psalm 91 

Verse 1
He that dwelleth in the secret place of the most High shall abide under the shadow of the Almighty.

Kimchi says the older Rabbis ascribed this psalm to Moses. Israel's exemption from the Egyptian plagues answers to the psalm. Thus it properly follows Moses,' Psalms 90:1-17. The ulterior reference is to Christ. Satan in the temptation applies, Psalms 91:11-12, to Him, without our Lord contradicting. At His first advent, as antitype to Israel, God's Son delivered out of Egypt (Matthew 2:15; Hosea 11:1), God's special providence watched over His manhood, guarding Him from plague, accident, and Satan's plots, until His appointed time. At His second advent, Israel, one with Him, shall be delivered from the seven last Egyptian-like plagues inflicted on the hostile world-powers (Revelation 16:1-21), the kingdom of the beast. The elect of the spiritual Israel also shall be safe "in the time of trouble" (Daniel 12:1-3; Revelation 7:1) under the wing of the Almighty (Psalms 91:1). So generally, God's people at all times are under a special providence, even as to all the outward ills of life, so that nothing can really and lastingly hurt them.

Psalms 91:1-16.-The theme (Psalms 91:1-2); its development (Psalms 91:3-16). The Psalmist alternates the first and second persons, at one time expressing confidence from the soul of the believer when in danger; at another, speaking in his own person to encourage him. The thou is used when he acts as teacher; the I when as scholar. Christ, who learned obedience by suffering (Hebrews 5:8), becomes in turn the Teacher of the Church (Isaiah 50:4).

He that dwelleth in the secret place of the Most High shall abide under the shadow of the Almighty - (Psalms 27:5, "in the secret (the covert) of His tabernacle shall He hide me;" Psalms 31:20.) The names of God, expressing the attributes of infinite power and majesty, indicate the ground of the Psalmist's confidence of safety in Him (Psalms 91:2). "The Most High" - Hebrew, `Elyown (Hebrew #5945) [ hupsistos (Greek #5310)] - is an epithet appropriated peculiarly to God as above the highest principalities, and is joined with other names of God, as 'Eel (Hebrew #410) `Elyown (Hebrew #5945), "The Almighty" [Septuagint, pantokratoor (Greek #3841)] - Hebrew, Shaddai [ Shaday (Hebrew #7706), from shaadad (Hebrew #7703), in Arabic, to be strong; in Hebrew, to waste, destroy. The plural expresses excellence (Gesenius). Or else from sh-, = to the relative '

Verse 2
I will say of the LORD, He is my refuge and my fortress: my God; in him will I trust.

I will say contin all I will say - continually.

My refuge and my fortress - (Psalms 18:2.) 

Verse 3
Surely he shall deliver thee from the snare of the fowler, and from the noisome pestilence.

Surely he shall deliver thee from the snare of the fowler. "Thee" - (Christ primarily, and secondarily, Israel literal and Israel spiritual. The believer is the figurative bird: Satan is "the fowler." God is the Deliverer of His Christ; then God in Christ is the Deliverer of Christ's people (Psalms 124:7; 2 Timothy 2:26).

And from the noisome pestilence. Hengstenberg translates, 'from the pestilence of wickednesses;' i:e., from the pestilential ruin which the mass of wickednesses threatens. The connection with "the fowler," Satan, and the image carried on in Psalms 91:4-5, of God like a mother-bird (Deuteronomy 32:11) covering her young with her "feathers," and under her "wings," from the "arrow," prove that all attacks of evil, whether physical or spiritual evil, are meant by 'the destructive pestilence.' The Septuagint, Vulgate, Ethiopic, and Arabic, with slight variations, make it, 'from the persecuting word." They take the similar Hebrew for word instead of pestilence [ daabaar (Hebrew #1697), instead of deber (Hebrew #1698)] 

Verse 4
He shall cover thee with his feathers, and under his wings shalt thou trust: his truth shall be thy shield and buckler.

Under his wings shalt thou trust - (Psalms 36:7; Psalms 61:4; Ruth 2:12)

His truth shall be thy shield and buckler - (Psalms 5:12, note.) 

Verse 5
Thou shalt not be afraid for the terror by night; nor for the arrow that flieth by day;

Thou shalt not be afraid of the terror by night; nor for the arrow that flieth by day. In this verse the attacks meant are those of human enemies, whether by a surprise at night or an open assault in the day. In Psalms 91:6 the attacks are those of divinely-sent sicknesses. The arrow is the enemy. Psalms 58:7; Proverbs 3:23-26 is plainly parallel, and probably is drawn from this psalm (cf. Psalms 91:11-12 here; Job 15:21; Job 21:9; Song of Solomon 3:8). 

Verse 6
Nor for the pestilence that walketh in darkness; nor for the destruction that wasteth at noonday.

Nor for the pestilence that walketh in darkness. The pestilence both to the imagination appears, and actually is, of a more aggravated virulence in the night; because the sunlight and heat has a sanitary effect. The death-stroke which fell on Egyptian first-born at night passed over the Israelites without doing any hurt, because they were under the protecting bloodmark of God's covenant.

Nor for the destruction that wasteth at noon-day - a still more destructive plague than the previously mentioned "pestilence" of an ordinary kind: the same Hebrew is found in Deuteronomy 32:24 [ qeTeb (Hebrew #6986)] 

Verse 7
A thousand shall fall at thy side, and ten thousand at thy right hand; but it shall not come nigh thee.

A thousand shall fall at thy side - at thy left side; in contrast to ten thousand at thy right hand - (cf. Psalms 27:3; Psalms 32:6.) 

But it shall not come nigh thee. While destruction prostrates thousands of the godless on every side, it never even comes near the godly. 

Verse 8
Only with thine eyes shalt thou behold and see the reward of the wicked.

Only with thine eyes shalt thou behold and see the reward of the wicked. Thou shalt have no further contact with the destruction than as a spectator unhurt by it. So the Israelites "saw the Egyptians dead upon the sea-shore" (Exodus 14:31). So hereafter, at the overthrow of the anti-Christian host, "they (the converted nations and Israel) shall go forth and look upon the carcasses of the men that have transgressed against me; for their were shall not die," etc. (Isaiah 66:24). 

Verse 9
Because thou hast made the LORD, which is my refuge, even the most High, thy habitation;

Because thou hast made the Lord, (which is) my refuge, (even) the Most High, thy habitation - rather, as the Hebrew has the order, 'Because thou, O Lord, (art) my refuge, thou hast made the Most High thy habitation' (cf. Psalms 90:1). In the first clause the person being taught by the Psalmist responds to his exhortation, using the first person "my," as in Psalms 91:2, "I ... my." In the second clause the Psalmist resumes the character of teacher, addressing the learner with "thou ... thy." See on this change of person the introductory remarks. The close of this first part of the psalm is marked by the repetition of the same thought as at the close of the introduction (Psalms 91:2).

Christ responds to the inspired Word, which guarantees His preservation by the Father from the foe. The reason is, "because thou Lord, art my refuge;" to which the Church replies, "thou hast made the Most High thy habitation." 

Verse 10
There shall no evil befall thee, neither shall any plague come nigh thy dwelling.

There shall no evil befall thee, neither shall any plague come nigh thy dwelling - as was the case with Israel when the Egyptian first-born were smitten (Exodus 12:23-30). 

Verse 11
For he shall give his angels charge over thee, to keep thee in all thy ways.

For he shall give his angels charge over - literally, 'in respect to' l

Verse 12
They shall bear thee up in their hands, lest thou dash thy foot against a stone.

They shall bear thee up in their hands, lest thou dash thy foot against a stone - namely, a stone of stumbling, or a danger such as meets the man of God in his course through life, without his seeking it, or running rashly and presumptuously into it. So the passage derived from this one, Proverbs 3:23, "Then (if thou keep the fear of the Lord, which is wisdom) shalt thou walk in thy way safely, and thy foot shall not stumble." The tempter suppressed this important qualification of the promise; Satan also omitted "in all thy ways." If the believer goes out of his way to brave a danger uncalled by duty, he cannot look for God's protection (Matthew 4:6). He is "tempting the lord" - i:e., needlessly testing God's power and faithfulness, as Israel "tempted the Lord, saying, Is the Lord among us or not?" (Exodus 17:7.) "All Christ's ways," as man (who is primarily meant here), were those of implicit reverent faith, and filial dependence on God; therefore in His case "all His ways" are tantamount to all right ways; and so God's angels always kept Him "in all His ways." 

Verse 13
Thou shalt tread upon the lion and adder: the young lion and the dragon shalt thou trample under feet.

Thou shalt tread upon the lion and adder; the young lion and the dragon shalt thou trample under feet. The lion represents the openly violent foes of the godly: the adder and serpent the crafty liers in wait. Satan can at one time be the "roaring lion," at another the subtle dragon and suddenly stinging adder. Allusion is here made to "that great and terrible wilderness wherein were fiery serpents and scorpions" (Deuteronomy 8:15). God enabled His servants, Samson, David, and Daniel, to gain victories over literal lions (Judges 14:5; 1 Samuel 17:34-35; Daniel 6:23), a type of the spiritual victory which the saints are given over lion-like demons and human enemies (2 Timothy 2:17; Exodus 4:3-4). 

Verse 14
Because he hath set his love upon me, therefore will I deliver him: I will set him on high, because he hath known my name.

Because he hath set his love upon me - or 'cleaves to me with longing affection and delight' [ chaashaq (Hebrew #2836) - Deuteronomy 10:15; Genesis 34:8]. Here, and to the end of the psalm, God speaks. 

Verse 15
He shall call upon me, and I will answer him: I will be with him in trouble; I will deliver him, and honour He shall call upon me, and I will answer him: I will be with him in trouble; I will deliver him, and honour him.

No JFB commentary on this verse. 

Verse 16
With long life will I satisfy him, and shew him my salvation.

With long life will I satisfy him - literally, 'with length of days.' The promise belongs to Christ and Christ's people in its ulterior sense. Psalms 21:4. "He (the anointed King) asked life of thee (not only for Himself, as man, but for His people also), and thou gavest it Him, even length of days forever and ever" (John 5:26; John 10:28). The earthly long life granted to many, as Abraham, Job, David, who "died in good old age, and full of years" (Genesis 25:8), is a type of the future eternal life of body and soul united (Job 42:17; 1 Chronicles 23:1; cf. Proverbs 3:2). The temporal Old Testament blessing of a full age typifies the spiritual and heavenly New Testament blessing (Exodus 20:12; Deuteronomy 5:16).

And show him my salvation - (Psalms 50:23) 

92 Psalm 92 

Verse 1
It is a good thing to give thanks unto the LORD, and to sing praises unto thy name, O most High:

Psalms 92:1-15.-Introduction; the privilege of praising Yahweh early and late for His works (Psalms 92:1-14); His greatness in destroying the wicked (Psalms 92:5-7). Center of the psalm: God is most high forevermore, even when sinners seem high, and saints low (Psalms 92:8); Destruction of the wicked-salvation of the righteous (Psalms 92:9-15); cf. Psalms 37:1-40; Psalms 49:1-20; Psalms 73:1-28. Here doubts arising from the prosperity of sinners are overcome by leading us into the midst of God's praises in the sanctuary (Psalms 92:3).

Title. - A Psalm or Song (a song of joyful praise) for the sabbath day. As Psalms 81:1-16 was intended for use at the Passover, so this psalm is for the "holy convocation" on "the Sabbath" (Leviticus 23:3). On it the Church is to 'rest from her own works,' and to 'triumph in the Lord's work' (Psalms 92:4) in saving her and destroying her foes. Yarchi and the Talmudic Quodshim explain the title, 'A psalm-song for the future age (the age of Messiah), all of which will be sabbath.' Christ's redeeming work will be the grand theme of the coming sabbatical age, (Hebrews 4:9, margin.)

It is a good thing to give thanks unto the Lord - It is good to praise Him who is all good (Psalms 147:1). 

Verse 2
To shew forth thy lovingkindness in the morning, and thy faithfulness every night,

To show forth thy loving-kindness in the morning, and thy faithfulness every night - Hebrew, 'in the nights.' Morning and nights comprehend the whole day (Genesis 1:5). Praise to God is to be never-ceasing (Psalms 5:3; Psalms 16:7; Psalms 34:1). The times of morning and evening sacrifice on the Sabbath day are especially alluded to, when the psalm was intended to be sung in the public service of the sanctuary (Psalms 92:3). The Lord's "loving-kindness" and "faithfulness" are the attributes of Yahweh, which guarantee the salvation of His people. 

Verse 3
Upon an instrument of ten strings, and upon the psaltery; upon the harp with a solemn sound.

Upon an instrument of ten strings, and upon the psaltery; upon the harp. "Psaltery," or lyre-Hebrew, nabel. "The harp" - Hebrew, kinowr (Hebrew #3658), or guitar. See the note at Psalms 33:2.

With a solemn sound - Hebrew, 'upon Higgaion.' Compare margin, Psalms 9:16, note. 'With (upon) musing' (Hengstenberg). The praise rests upon musing meditation, accompanied with the harp. 

Verse 4
For thou, LORD, hast made me glad through thy work: I will triumph in the works of thy hands.

For thou, Lord, hast made me glad through thy work: I will triumph in the works of thy hands. The singular "work" is God's doing viewed as one whole (Psalms 90:16.) The plural "works," or 'actings' (a different Hebrew word from that for "work"), are the particular details of God's one work. The 'work of God' here is one no less marvelous than that of creation, which was the original ground of hallowing the Sabbath (see title of this psalm) - namely, the final redemption of His people. 

Verse 5
O LORD, how great are thy works! and thy thoughts are very deep.

O Lord, how great are thy works! and thy thoughts are very deep. The 'works of Yahweh,' which are pronounced "great," are His doings for the deliverance of His people through the destruction of "the wicked," their enemies. The 'depth' of God's "thoughts" consists in their inexhaustible riches of wisdom and goodness, not perceived by the ungodly at all, and comprehended only in part by believers (Psalms 92:6; Psalms 40:5; Job 11:8; Romans 11:33, "O the depth of the riches, both of the wisdom and knowledge of God, how unsearchable are His judgments, and His ways past finding out;" also Isaiah 28:29). The depth of God's thoughts appears in this, that where the unrighteous seem to triumph, and the cause of the godly to be lost, the deliverance of the righteous and the destruction of the ungodly are unexpectedly brought about in vindication of the righteousness of God. 

Verse 6
A brutish man knoweth not; neither doth a fool understand this.

A brutish man knoweth not; neither doth a fool understand this - (Psalms 49:10-11; Psalms 73:22.) God designedly leaves darkness enough in His ways to test the faith of His people, and to confound the willfully blind, stupid, and "brutish." "The secret of the Lord is with them that fear him" (Psalms 25:14). What "this" is which the brutish know not, and only believers know, is set forth in Psalms 92:7. 

Verse 7
When the wicked spring as the grass, and when all the workers of iniquity do flourish; it is that they shall be destroyed for ever:

When the wicked spring as the grass, and when all the workers of iniquity do flourish; it is that they shall be destroyed forever - i:e., their flourishing is only 'that they may be destroyed forever.' The deliverance of the godly is involved in the extermination of the wicked. The wicked "spring" up quickly, and 'flourish as the grass,' and are as speedily withered. On the contrary, "the righteous flourish like the palm tree," or "like a cedar in Lebanon" (Psalms 92:12). Being "planted in the house of the Lord, they shall flourish in the courts of our God" (Psalms 92:13).

The central pivot of the psalm 

Verse 8
But thou, LORD, art most high for evermore.

But thou, Lord, art most high forevermore - literally, 'art height,' etc.; the abstract used for the concrete, to imply that the essence of all that is high is concentrated in Yahweh. When God and the cause of holiness seem low, God is really never higher than then; because out of seeming weakness He perfects the greatest strength. When the wicked seem high, they are then on the verge of being cast down forever. The believer who can realize this will not despair at the time of his own depression, and of the seeming exaltation of the wicked. If we can feel 'Yahweh most high forevermore,' we can well be unruffled, however low we lie. 

Verse 9
For, lo, thine enemies, O LORD, for, lo, thine enemies shall perish; all the workers of iniquity shall be scattered.

For, lo, thine enemies, O Lord, for, lo, thine enemies shall perish. "For" introduces the facts on which the Psalmist grounds the truth (Psalms 92:8) that the Lord is "most high forevermore." The "lo" points to them as obvious and patent.

All the workers of iniquity shall be scattered - literally, separated [ paarad (Hebrew #6504)] from the Lord's people, as the chaff is separated from the wheat by the wind previously to being burnt. Compare also Job 4:11. The Chaldaic translates, 'shall be scattered in the age to come, and separated from the congregation of the just' (Psalms 1:4-5; Matthew 3:12; Matthew 13:30). 

Verse 10
But my horn shalt thou exalt like the horn of an unicorn: I shall be anointed with fresh oil.

But my horn shalt thou exalt like the horn of an unicorn - the buffalo, or the wild ox; Hebrew, Reem: i:e., thou exaltest me to strength and dignity.

I shall be anointed with fresh oil - the emblem of gladness; an image from the practice of anointing the head with rich unguents at a feast. The "I" here in the person of the Psalmist represents all the godly. Their elevation follows necessarily upon the ruin of the ungodly (Psalms 92:9). Because their Lord is "most high forevermore" (Psalms 92:8), they are 'exalted' on high by Him. He who is height itself, makes them high. Israel, as the representative people of God, has the same height predicated of her, and under the same image of the Reem's horns (Numbers 23:22; Numbers 24:8; Deuteronomy 33:17). The wicked now 'lift up their horn on high;' but it shall soon be abased to the dust (Psalms 75:4-5; Psalms 75:10). 

Verse 11
Mine eye also shall see my desire on mine enemies, and mine ears shall hear my desire of the wicked that rise up against me.

Mine eye also shall see (my desire) on mine enemies, (and) mine ears shall hear (my desire) of the wicked that rise up against me - (Psalms 91:8.) The words introduced in the English version, "my desire," imply a desire for vengeance in the Psalmist which is not in the original-literally, 'Mine eye also shall look upon mine enemies (those who lie in wait for me [ shuwr (Hebrew #7790)]), and mine ears shall hear of those that rise against me (namely) evil-doers;' i:e., shall see and hear how the Lord recompenses their evil on themselves. 

Verse 12
The righteous shall flourish like the palm tree: he shall grow like a cedar in Lebanon.

The righteous shall flourish like the palm tree - in contrast to "the wicked," who 'spring as the grass, and do flourish' for a brief space, soon to be "destroyed forever" (Psalms 92:7). The psalm, as it refers to the Church primarily, has here an allusion to the tabernacle, the holy place of meeting between God and His assembled people (Psalms 92:13). The holy candlestick in the sanctuary, the symbol of the Church, had the form of a tree with flowers and fruit, to denote the beauty, the ever-fresh joy, and the fruitfulness of the people of God. Figures of flowers were upon the curtains of the tabernacle; and the interior wall of Solomon's temple was decorated with carved palms and opening blossoms (margin, 1 Kings 6:29), along with cherubic figures.

He shall grow like a cedar in Lebanon - upright, and ever retaining its fresh verdure. So, spiritually, believers. 

Verse 13
Those that be planted in the house of the LORD shall flourish in the courts of our God.

Those that be planted in the house of the Lord shall flourish in the courts of our God - They in spirit always dwell in the sanctuary of God's presence, of which the outward sanctuary is the visible pledge. The house of God is to believers what a rich soil is to natural trees (Isaiah 5:1). The Church, with its ordinances, is 'a vineyard in a very fruitful hill.' Compare Psalms 1:3. 

Verse 14
They shall still bring forth fruit in old age; they shall be fat and flourishing;

They shall still bring forth fruit in old age - (Isaiah 46:4.) they shall be fat and flourishing}-`full of sap and green.' 

Verse 15
To shew that the LORD is upright: he is my rock, and there is no unrighteousness in him.

To show that the Lord is upright: (he is) my rock, and (there is) no unrighteousness in him - akin to Deuteronomy 32:4. "My rock" expresses God's stedfast faithfulness to His word. It in the second clause answers to "Yahweh" in the first, which name expresses unchanging faithfulness to His promises (cf. Psalms 92:2). God's uprightness, or straightforward, right dealing with His people, remains unchanged, even though for a time His people may seem to be forsaken. 

93 Psalm 93 

Verse 1
The LORD reigneth, he is clothed with majesty; the LORD is clothed with strength, wherewith he hath girded himself: the world also is stablished, that it cannot be moved.

Psalms 93:1-5 -Yahweh's coming in His kingdom is the Church's consolation when the world-power threatens (Psalms 93:1-2); the world's mighty, roaring floods must yield to Yahweh's supreme might (Psalms 93:3-4); His testimonies as to His people's safety are sure: the foe shall never desecrate His house (Psalms 93:5). The similar phrases, Psalms 92:8, and the same words repeated, Psalms 92:9, cf. Psalms 93:3 here, show the two psalms form a pair. The time was probably when Assyria threatened Jerusalem, (notes, Psalms 46:1-11.) 

Verse 2
Thy throne is established of old: thou art from everlasting.

The Lord reigneth - i:e., the Lord become king - (Psalms 96:10; Psalms 97:1; Psalms 99:1.) The formula proclaimed at the accession of earthly sovereigns (2 Samuel 15:10; 1 Kings 1:11; 1 Kings 1:13; margin, 2 Kings 9:13, "Jehu reigneth"). The reference is not to the ordinary and constant government of God, but to His assuming a new and glorious kingdom. The arrogant proclamation of the world power was virtually 'the Assyrian reigneth;' the overthow of him was God's counter- proclamation, "The Lord (Yahweh) reigneth." The antitypical sense is the world-powers under Antichrist, energized by Satan (Revelation 16:14; Revelation 17:12-14), shall make one last desperate stroke, seemingly for the moment successful, for the dominion of the earth, in defiance of the Lord, (2 Thess

2.) But Christ will take His great power and reign as "King of kings and Lord of lords," having overthrown utterly the anti-Christian enemy (Isaiah 24:23; Obadiah 1:21; Zechariah 14:9; Revelation 11:15; Revelation 11:17; Revelation 19:6).

The Lord is clothed with strength, wherewith he hath girded himself. The expression "girded Himself," not 'He is girded,' refers to a future revelation of His might and majesty. Compare Isaiah 51:9. For "is clothed" translate, 'He hath clothed Himself ... He, hath girded Himself (Psalms 45:3) with strength.' The majestic might wherewith the Lord arrays Himself is the antidote to the proud strength of the God-opposed world.

The world also is established - in righteousness, with the kingdom of God on it, as the consequence of the Lord's coming in His kingdom: whereas the world had been disordered, and all its foundations of righteousness put 'out of course' (Psalms 82:5) by the usurping powers of this present world-course (Psalms 46:2-6). He will manifest in renovating and re-establishing the world, so that it cannot be moved, the same omnipotence which He exercised in creating it (Psalms 104:5, referring to creation). Here and in Psalms 96:10 the reference is to the re-establishment of the world now disorganized by sin; the allusion to creation and the new creation is appropriate in this psalm, which, with the former psalm, was designed for the Sabbath day. The Babylonian Talmud states that it was the Jews' custom to sing it on the sixth day of the week; so the Septuagint prefix the heading, 'For the day before the Sabbath, when the earth was established.'

Verse 2. Thy throne is established of old: thou art from everlasting. God's throne, from everlasting and to everlasting, is set over against the modern 'throne of iniquity' (Psalms 94:20), erected by the godless rebels, which shall come to speedy overthrow.

Of old , [ mee'aaz (Hebrew #227)] - literally, 'from then,' "from that time" (Isaiah 44:8; Isaiah 45:21; Isaiah 48:3; Isaiah 48:5; Isaiah 48:7; Proverbs 8:22; Isaiah 41:4; Isaiah 44:6; Revelation 1:17). 

Verse 3
The floods have lifted up, O LORD, the floods have lifted up their voice; the floods lift up their waves.

The floods have lifted up, O Lord, the floods have lifted up their voice. "The floods" are here the seas, the emblem of the tumultuous mass of the world-powers (Psalms 46:2-3).

The floods lift up their waves - literally, 'their breakers:' waves dashed into collision with waves [ dokiy (Hebrew #1796), from a Hebrew root, to dash to pieces, daakah (Hebrew #1794)]. 

Verse 4
The LORD on high is mightier than the noise of many waters, yea, than the mighty waves of the sea.

The Lord on high is mightier than the noise of many waters, yea, than the mighty waves of the sea - literally, 'more than the voices of many waters, (yea than) of the mighty waves of the sea: mighty in the height (or on high) is Yahweh' (cf. Psalms 76:4). Yahweh's voice in the thunder is the outward indication of His power and majesty. As the thunder is louder than the loudest roar of the sea, so the Lord is in might far above not only the roaring sea, but also the blustering world-powers who oppose His cause and His people, (cf. Psalms 29:1-11.) The Church may hear in the thunder which terrifies the world God's voice of assurance to her (Psalms 89:9). 

Verse 5
Thy testimonies are very sure: holiness becometh thine house, O LORD, for ever.

Thy testimonies are very sure - i:e., thy promises to thy people in thy Word are surely to be depended upon (Psalms 19:7). The sureness of His testimony of salvation to His people follows necessarily from His majesty and might, which are far superior to all opposition of blustering enemies, as described in Psalms 93:1-4 (Revelation 19:9; Revelation 21:5; Revelation 22:6).

Holiness becometh thine house ... forever. It is becoming that thou shouldest keep from violation and defilement by the enemy the sanctity of thine own house (Psalms 74:7; Psalms 79:1). The leading thought of the psalm is not what we should do toward God (as if it were, thy house should be kept holy by us), but what He should do for the Church: this is what she pleads before Him, in order to have assurance of His safeguard amidst the blustering assaults of the world. So Psalms 92:1-15 similarly closes with the Church's confident hope from God. The "forever" (literally, for length of days) here, compared with Hebrew, Psalms 23:6, accords with this view. Also the parallel first clause confirms it. God has provided for the sacro-sanctity of His house. If because of His people's sins He suffered the Chaldees to destroy the first temple, He raised in its stead the second. The second for the lifeless formalism of the people, which ended in the awful sin of crucifying the Lord of glory, was destroyed, only to give place to the more glorious spiritual temple of the Holy Spirit, the Christian Church. 'The world did not destroy it, but God Himself took down the poor provisional building, when the proper one was completed' (Hengstenberg). And though its state in the last times before Christ's second advent shall be low indeed, yet it shall rise again with far greater glory than ever, because God's faithfulness is engaged for its sanctity. 

94 Psalm 94 

Verse 1
O LORD God, to whom vengeance belongeth; O God, to whom vengeance belongeth, shew thyself.

Psalms 94:1-23 -Prayer for Yahweh's appearing as Judge to execute vengeance on the proud (Psalms 94:1-2); ground of the prayer, the seeming impunity of the wicked in violent deeds and words (Psalms 94:3-7); refutation of their imagination that God does not see (Psalms 94:8-11); blessedness of those who, not misjudging God's longsuffering with the wicked oppressors, profit by chastening, being taught by God out of His law; at last they shall have rest, and the wicked be cast into the pit (Psalms 94:12-15); the Church's confidence in Yahweh, when ready to slip through the enemy's persecution (Psalms 94:16-19); Yahweh will not let the throne of iniquity prevail, but will save His people, and bring upon sinners their own iniquity (Psalms 94:20-23). The series of psalms, Psalms 91:1-16; Psalms 92:1-15; Psalms 93:1-5; Psalms 94:1-23; Psalms 95:1-11; Psalms 96:1-13; Psalms 97:1-12; Psalms 98:1-9; Psalms 99:1-9; Psalms 100:1-5 have the common theme, the Lord's manifestation for His people's comfort, and their foes' confusion. Repetitious of phrases are frequent (Psalms 94:1; Psalms 94:3; Psalms 94:23 : cf. Psalms 93:3). They probably belong to the time when Assyria, having carried away the Ten tribes, was threatening Judah. Their anticipation of Yahweh's manifestation for His people was realized in the overthrow of Sennacherib at Jerusalem. The ulterior reference is to Antichrist's overthrow by the Lord's Epiphany.

O Lord God, to whom vengeance belongeth ... show thyself - rather, as in Psalms 50:2; Psalms 80:1, "shine forth;" make thine Epiphany. So the Chaldaic and Syriac also, like the English version, takes it imperatively. But the Septuagint, Vulgate, Ethiopic, and Arabic versions take it in the past or present tense, as Psalms 50:2; Deuteronomy 33:2. Hengstenberg prefers this, 'The God of vengeance ... shines forth.' The Psalmist begins with the expression of confidence in the appearance of God for help, 'The God of vengeance shines' (Psalms 94:1). On the ground of this there rises the following prayer. But the prayer in Psalms 94:2 seems to me abrupt if taken by itself, and more easy if taken as the continuation of a previous prayer in Psalms 94:1.

However, the Hebrew form here is not the same as the imperative form in Psalms 80:1. [Here it is howpiya` (Hebrew #3313), instead of howpiy`aah]. Also Psalms 93:1-5; Psalms 97:1-12; Psalms 99:1-9 begin with the preterite, "The Lord reigneth." The confident expectation of the speedy coming of the Lord to reign is the distinguishing feature of these psalms. This is the Psalmist's starting point. The twice-uttered 'O God of vengeances' (Hebrew), and the plural, imply vehement earnestness. 'There is in God a whole fullness of vengeance for His injured Church' (Hengstenberg). Compare Deuteronomy 32:35, to which this verse alludes. That God's righteousness binds Him to give, in "vengeance," "tribulation to them that trouble" His people, and "rest" unto the latter from all their troubles, is the ground on which the Church's hope of His appearing rests (2 Thessalonians 1:6-8). 

Verse 2
Lift up thyself, thou judge of the earth: render a reward to the proud.

Lift up thyself, thou Judge of the earth - (Psalms 7:6.) Set thyself on high on the throne of judgment. Thou art really "judge of the earth:" manifest thy power as such.

Render a reward to the proud - (Psalms 28:4.) "The proud" are the haughty and seemingly triumphant persecutors of the godly. 

Verse 3-4
LORD, how long shall the wicked, how long shall the wicked triumph? LORD, how long shall the wicked, how long shall the wicked triumph?

Lord, how long shall the wicked ... triumph? (How long) shall they utter (and) speak hard things? - rather, an assertion without an ellipsis, or a question-`They sputter, they speak wanton things' (Psalms 75:5; Psalms 31:18; Jude 1:15).

All the workers of iniquity boast themselves? The Hebrew Hithpael implies impassioned speaking. 

Verse 5
They break in pieces thy people, O LORD, and afflict thine heritage.

They break in pieces thy people, O Lord - a sample of the deeds of "the workers of iniquity," as Psalms 94:4 is a sample of their words.

And afflict thine heritage - as Pharaoh did to Israel in Egypt (Genesis 15:13; Exodus 1:12). 

Verse 6
They slay the widow and the stranger, and murder the fatherless.

They slay the widow and the stranger, and murder the fatherless. As the pagan enemies did not usually make the widow and the fatherless the chief objects of their rage, perhaps under the image of "the widow" the widowed Church, in the absence visibly of the Heavenly Bridegroom, is meant (Luke 18:3-8); "the stranger" expresses the relation in which the saint stands to this world (Psalms 39:12); "the fatherless," the orphaned state of the disciples on the departure of their Lord, (John 14:18, margin.) However, the Assyrians, probably, like the Chaldeans, "slew with the sword, and had no compassion upon young man or maiden, old man or him that stooped for age" (2 Chronicles 36:17); so that the literal meaning may also hold good. God, as being the "Father of the fatherless, and Judge of the windows" (Psalms 68:5 : cf. Deuteronomy 10:18), will be moved to compassion by such wrongs inflicted on the defenseless, so as to interpose in behalf of His elect. No appeal could be more effectual with the righteous and merciful God than this. 

Verse 7
Yet they say, The LORD shall not see, neither shall the God of Jacob regard it. Yet they say, The Lord shall not see, neither ... the God of Jacob regard it - (Psalms 10:11; Psalms 10:13; Psalms 59:7; Psalms 73:11.) 

Verse 8
Understand, ye brutish among the people: and ye fools, when will ye be wise?

Understand, ye brutish among the people. The Psalmist turns from the infidel oppressors who uttered the cavil against God (Psalms 94:7) to those "among the people" of God by profession who give ear to and secretly sympathize with it. Men become "brutish" by severance from God; because it is only by union with Him that man, made in the image of God, attains His true ideal (Psalms 73:22; Psalms 92:6).

And ye fools, when will ye be wise? "The world by wisdom knew not God" (1 Corinthians 1:21). Therefore, "if any man seemeth to be wise in this world, let him become a fool that he may be wise" (1 Corinthians 3:18). The worldly pique themselves on an intelligence superior to superstitions prejudices in ignoring God; yet this is the very acme of folly. 

Verse 9
He that planted the ear, shall he not hear? he that formed the eye, shall he not see?

He that planted the ear, shall he not hear? he that formed the eye, shall he not see? - Can He give these faculties to others, and yet all the while not possess them Himself? Nay, He must and does hear the infidel's scoff, and His people's sighs and groans. 

Verse 10
He that chastiseth the heathen, shall not he correct? he that teacheth man knowledge, shall not he know?

He that chastiseth the heathen, shall not he correct? He who admonishes the pagan through His law written on the conscience (though they have not the revealed law), and through the inward thoughts reproving them for sin (Romans 1:20; Romans 2:14-15), shall not He punish? The Hebrew [ yaacar (Hebrew #3256)] for "chastiseth" means to admonish (here by the voice of conscience witnessing for God even in the pagan breast), as the parallelism to 'teacheth knowledge' proves. So the same Hebrew is used in Psalms 94:12; also in Psalms 2:10, "be instructed, ye judges of the earth." From the admonitory influence which God exercises on the consciences of the people and the pagan, there follows necessarily the conclusion that He 'sees' and 'punishes' their evil deeds against the godly. Translate, 'shall not He punish?' The sense is not, shall not He who formerly punished the pagan, punish them also now? The Hebrew verbs are distinct, and there is no 'formerly' or 'now' to sustain such a sense.

He that teacheth man knowledge, (shall not he know)? It is to God that men owe whatever knowledge they have. Shall not, then, He know what they know and think? The latter clause is rightly supplied in the English version. 

Verse 11
The LORD knoweth the thoughts of man, that they are vanity.

The Lord knoweth the thoughts of man, that they are vanity. "The thoughts" or 'schemes' of men against His people God not only 'knows,' but 'knows that they will prove vanity' - i:e., abortive. But the sense rather is, "they" [ heemaah (Hebrew #1992), the masculine], not "the thoughts," but 'men' (as the Hebrew for "man" is) are vanity. In opposition to the scoff that God does not "see" or know, the Psalmist declares that God, as being 'Yahweh,' the self-existing Being whereas 'men are vanity' or nothingness, must and 'does know the thoughts' or 'schemes of men,' (cf. Psalms 40:17; Psalms 39:5; Psalms 39:11; Psalms 62:9). Translate, 'Yahweh knoweth the devices of men, seeing that they (men) are vanity.' So the Syriac. Seeing that men possess all their knowledge only by God's gratuitous gift, Yahweh, the self-existent source of intelligence, must know their thoughts. 

Verse 12
Blessed is the man whom thou chastenest, O LORD, and teachest him out of thy law;

Blessed is the man whom thou chastenest, O Lord - literally, 'Oh the blessednesses of the man whom thou dost admonish!' (as in Psalms 94:10, note) Those who give themselves up to the Lord's monitions are contrasted with the "brutish among the people," who listen to the infidel and paganish scoffs (Psalms 94:7), "The Lord shall not see."

And teachest him out of thy law - thy revealed "law;" a teaching raised in point of clearness, fullness, and blessedness far above the natural law written on the conscience alluded to (Psalms 94:10) in the case of the pagan, 'He that admonishes the pagan ... He that teacheth man knowledge.' For the fall, man's innate corruption, and sinful practice have greatly perverted even conscience, so that it only partially now witnesses for God and His law. The revealed "law" is the fountain out of which the Holy Spirit draws the waters of life for man's spiritual teaching. The use of it referred to here (see Psalms 94:13). is to comfort God's people by its sure promises of "rest" to them, when the pit of destruction shall swallow the wicked, (Leviticus 26:1-46; Deuteronomy 32:1.) 

Verse 13
That thou mayest give him rest from the days of adversity, until the pit be digged for the wicked.

That thou mayest give him rest from the days of adversity -- i:e., That thou mayest give him rest of mind, so as to be free from fear in the days of adversity. The promises in God's "law" (Psalms 94:12) remove all distress, murmuring and despondency from the godly in times when the cause of the ungodly seems to triumph (Psalms 112:8; Psalms 49:5, note: Luke 21:9; Luke 21:19).

Until the pit be dug for the wicked. The phrase, "the wicked" here explains who are "the pagan" meant in Psalms 94:10. The godly can well afford to be tranquil and patient until the day of righteous retributions. Psalms 37:31-34 is exactly parallel, 'The law of God in the heart' of the godly man, keeping him from slipping, so that he "waits on the Lord" until the day of recompenses, when the present depression of the godly and elevation of the ungodly shall be forever reversed (cf. 2 Thessalonians 1:4-10); where "rest" refers to the consummation of the "rest" spoken of here-the mental and partial rest of the godly here being hereafter about to be perfected in complete rest alike outward and inward. 

Verse 14
For the LORD will not cast off his people, neither will he forsake his inheritance.

For - introducing the ground of the blessedness of those who, being taught by the Lord, have inward rest even in adversity.

The Lord will not cast off his people - forever, though He forsake them for a time (Psalms 94:5; Judges 6:13; Isaiah 2:6) in righteous chastisement for their forsaking Him (Deuteronomy 32:15). 

Verse 15
But judgment shall return unto righteousness: and all the upright in heart shall follow it.

But judgment shall return unto righteousness - i:e., unto that which is righteous. At length just judgment, which seems now to have forsaken the earth (Isaiah 59:14-15), shall return (cf. Isaiah 42:4).

And all the upright in heart shall follow it. The righteous shall accompany justice in its return to earth with joy of heart, and, as in a triumphant procession, welcome its ascendancy (DeBurgh). As they in heart follow it now, longing for its re-establishment on earth, so on its return they shall accompany it with exultation of heart (cf. Isaiah 14:12; Isaiah 60:21). Messiah, the embodiment of "righteousness," shall bring it with Him at His coming, (Isaiah 11:1-16.) The Chaldaic explains, 'And after him all the upright in heart shall be redeemed' (cf. Romans 8:23). 

Verse 16
Who will rise up for me against the evildoers? or who will stand up for me against the workers of iniquity?

Who will rise up for me against the evil doers? The answer is contained in Psalms 94:17. Who else except Yahweh?

Or who will stand up for me against the workers of iniquity? - (Psalms 35:1; Zechariah 3:1-5.) Especially at His visible coming again, Christ will "stand up" for His people (Job 19:25; Daniel 12:1). 

Verse 17
Unless the LORD had been my help, my soul had almost dwelt in silence.

Unless the Lord had been my help, my soul had almost dwelt in silence - my soul was within a little of having had silence for its habitation, being given over to the stillness of death (Psalms 31:17; Psalms 115:17). 

Verse 18
When I said, My foot slippeth; thy mercy, O LORD, held me up.

When I said, My foot slippeth; thy mercy, O Lord, held me up. Here he explains Psalms 94:17. The occasion of thy "help" was when I was almost giving way to despair and apostasy. The spiritual slipping of the foot and the upholding mercy of the Lord are vividly typified by Peter's foot sinking through unbelieving fear of the boisterous winds and waves, until Jesus stretched forth His hand and caught him (Matthew 14:30-31 : cf. Psalms 66:9). The trial here is inward and the mercy vouchsafed inward (cf. Psalms 94:19). The outward deliverance is yet future. 

Verse 19
In the multitude of my thoughts within me thy comforts delight my soul. In the multitude of my thoughts within me, thy comforts delight my soul. "My thoughts" are literally, 'my distracting and perplexed thoughts' [ sar`apay (Hebrew #8312): explained by Mercator as the principal bough in the top of a tree which is tossed to and fro by the wind: compounded of sar (Hebrew #8269), chief, and 'aapaa', a leafy bough, (Gesenius takes it from s

Verses 20-23
Shall the throne of iniquity have fellowship with thee, which frameth mischief by a law?

-God will not suffer enthroned iniquity to prevail, but will visit the wicked according to their iniquity, and will be the refuge of His people.

Verse 20. Shall the throne of iniquity have fellowship with thee - literally, 'be bound together' or 'joined (in covenant), with thee.' "Iniquity" - literally, 'miseries.' The throne that causes wicked destructions. "The east of violence" (Amos 6:3). Compare Psalms 125:3, margin. Wilt thou suffer it to prevail, as if thou, the source of all dominions, wert in covenant with it?

Which frameth mischief by a law? - literally, 'upon statute.' The statute rule upon which their proceedings are based is mischievousness. But the Syriac and Arabic translate, 'against thy law' [so `al (Hebrew #5921) often means]. "Mischief" - literally, suffering.

Verse 21. They gather themselves together - literally, 'they rush in troops.'

Verse 22. But the Lord is my defense - literally, 'high tower.'

Verse 23. And he shall bring upon them their own iniquity - (Proverbs 5:22; Jeremiah 2:19.) 

95 Psalm 95 

Verse 1
O come, let us sing unto the LORD: let us make a joyful noise to the rock of our salvation.

Psalms 95:1-11 -Joyfully praise Yahweh our Saviour, as sole Lord of land and sea, and kneel before Him (Psalms 95:1-6); warning against hardening the heart now in the day of grace, lest, as in the unbelieving Israelites' case, no entrance should be allowed into God's rest (Psalms 95:7-11). Hebrews 3:1-19 and Hebrews 4:1-16 confirm the Messianic interpretation. "Saying in David," designates the Book of Psalms in general; not meaning that this particular psalm is David's composition, "Rest" is anticipated through Yahweh's interposition against the Assyrian, just as Joshua had been enabled to obtain the rest in Canaan. As in his time many had failed to obtain it through unbelief, so in Hezekiah's day, judgments consumed the "sinners in Zion," so that their eyes did not "see Jerusalem a quiet habitation" secured to God's people after Sennacherib's overthrow (Isaiah 33:14; Isaiah 33:20-21; Isaiah 33:24). The ulterior "rest" meant is the heavenly (Hebrews 4:9).

O come, let us sing unto the Lord - Hebrew, 'let us sing loud songs of joy. Not merely loud utterances of the voice are meant: the negative expression of the same exhortation, "Harden not your heart" (Psalms 95:8), implies that here also voices from the heart are meant.

The Rock of our salvation - the unchangeable and sure foundation of our trust (Psalms 18:2; Psalms 94:22). 

Verse 2
Let us come before his presence with thanksgiving, and make a joyful noise unto him with psalms.

Let us come before his presence with thanksgiving - literally, 'anticipate His face:' expressing earnest haste and zeal (Psalms 21:3, note; 79:8; 78:13). 

Verse 3
For the LORD is a great God, and a great King above all gods.

For the Lord is a great God, and a great King above all gods - not that the pagan gods are realities (Psalms 96:4-5). The expression is adapted to the contrast drawn to the pagan view of Yahweh as a petty god inferior to their own gods. In Psalms 95:4-5 the idol gods are virtually denied not only superiority, but even existence. For the Lord has as his own alike the heights and the depths of the earth, the sea, and the land, so that nothing is left for them; and, as they have nothing, they must themselves be nothing. 

Verse 4
In his hand are the deep places of the earth: the strength of the hills is his also.

In his hand are the deep places of the earth - literally, the places which have to be searched; the hidden deeps, as contrasted with those that meet the eye (Job 38:16; Jeremiah 31:37).

The strength of the hills is his also - rather 'the heights of the hills.' The Hebrew [ tow`

Verse 5
The sea is his, and he made it: and his hands formed the dry land.

The sea is his, and he made it - literally, 'Whose is the sea.' Not only does He own both land and sea (Psalms 95:4-5), but "He made" them.

Psalms 95:6. is the central verse, and turning point of the psalm. It embodies in summary and intensifies the thought of the first strophe (Psalms 95:1-5). 

Verse 6
O come, let us worship and bow down: let us kneel before the LORD our maker.

O come, let us worship and bow down; let us kneel before the Lord our Maker. Here to the utterance of the voice, and the hastening with the feet into God's presence (Psalms 95:1-2), there is added the bending of the knee. This attitude is only introduced as the natural and instinctive expression of the loving reverence of the "heart" (Psalms 95:8). The bowed person and the bended knee are the token of humility, unreserved surrender, and self-dedicating obedience. Yahweh is termed by Israel "our Maker," as being the Creator alike of the individuals of the people as men, as also of the people as a nation. Deuteronomy 32:6 is the original passage - "Is not He thy Father ... hath He not made thee, and established thee?" (cf. Isaiah 44:1-2). 

Verses 7-11
For he is our God; and we are the people of his pasture, and the sheep of his hand. To day if ye will hear his voice,

-Warning against hardening the heart, and so forfeiting the Lord's promised rest, like the unbelieving Israelities in the wilderness.

Verse 7 For he is our God. The "For" introduces the agreement justifying the preceding assertion that "the shall enter into my rest;' a formula of swearing an emphatic negative. The very formula used in Numbers 14:23, margin; Ps. 95:30; Deuteronomy 1:35 , "my rest" is "the rest and the inheritance (in Canaan) which the Lord their God gave" (Deuteronomy 12:9). 

96 Psalm 96 

Verse 1
O sing unto the LORD a new song: sing unto the LORD, all the earth.

Psalms 96:1-13 -Call to the earth to sing a nmw song to Yahweh (Psalms 96:1-3): He is in majesty, strength and beauty, worthy of this (Psalms 96:4-6); triple call to give Him glory and worship (Psalms 96:7-9); all who have heard that Yahweh has assumed the kingdom are to tell it to the pagan; so shall the world be established in righteousness, and all nature shall rejoice before the coming Judge (Psalms 96:10-13); the thrice-repeated "give" (Psalms 96:7-8) answers to the thrice-repeated "sing" (Psalms 96:1-2); Messiah's coming to set up God's kingdom on earth was a theme calculated to comfort Judah when threatened by the Assyrian world-power. This psalm is a later expansion of David's psalm, delivered to Asaph, to thank the Lord on the setting up of the ark in the tabernacle in Zion (1 Chronicles 16:23-33 : cf. with Psalms 96:10; Isaiah 52:7; with Psalms 96:1; Isaiah 42:10; with Psalms 96:3; Isaiah 60:6; Isaiah 66:18-19). The Septuagint, Vulgate, Ethiopic, Arabic, and Syriac, attribute the psalm to David.

O sing unto the Lord a new song - (Psalms 33:3) A new song, as being for a new benefit never received before.

Sing unto the Lord, all the earth. Isaiah 42:10 is an expansion of 1 Chronicles 16:23, from which also this Psalms 96:1-13 is taken. This psalm, and Psalms 98:1-9, which begins with the same words, like the second part of Isaiah (from Isaiah 40:1-31) points to the future glorious kingdom of Messiah, reigning in Jerusalem over the whole Gentile world, as well as over Israel. The germ of the same bright hope appears in David's psalm, in 1 Chronicles 16:1-43, but not so fully developed as in this series of psalms, and in the probably contemporary prophet Isaiah. The fullest development appears in Revelation 5:9-10, "They sung a new song," etc.: "Thou wast slain, and hast redeemed us to God by thy blood, out of every kindred, and tongue, and people, and nation," "and we shall reign, on the earth." Yarchi observes that wherever "a new song" is mentioned, it is to be understood of Messianic times (cf. Psalms 96:13). 

Verse 2
Sing unto the LORD, bless his name; shew forth his salvation from day to day.

Show forth his salvation from day to day - (cf. with this verse and Psalms 96:10; Isaiah 52:7; Isaiah 52:10 end.) The Hebrew [ baas

Verse 3
Declare his glory among the heathen, his wonders among all people.

Declare his glory among the heathen, his wonders among all people - Hebrew, peoples (Isaiah 2:3). The converted Jews and pagan are to declare His glorious and wonderful salvation among those that are unconverted (Isaiah 60:6; Isaiah 66:18-19; cf. Isaiah 40:5). 

Verse 4
For the LORD is great, and greatly to be praised: he is to be feared above all gods.

For the Lord is great, and greatly to be praised - (Psalms 48:1.) The "For" justifies the attribution of "glory" and "wonders" to Him in Psalms 96:3.

He is to be feared above all gods - (Psalms 95:3.) At this time the might of the world-power was at its height, and threatened destruction to the small state of Judea. But faith assured the people of God that their Yahweh is superior to all the vain gods of the world; and prophecy comforted them With the prospect that the pagan themselves at last will recognize Yahweh alone. 

Verse 5
For all the gods of the nations are idols: but the LORD made the heavens.

For all the gods of the nations are idols - literally, 'are vanities' or 'nullities' [ '

Verse 6
Honour and majesty are before him: strength and beauty are in his sanctuary.

Honour and majesty are before him - as His inseparable attendants "in, His presence."
Strength and beauty are in his sanctuary. "Strength and gladness are in His place" (1 Chronicles 16:27). The gladness in the worshippers (cf. Acts 2:46) was the effect of the contemplation of His "beauty." The "strength" is the power obtained by prayer in His sanctuary. The "beauty" is the glory of God's presence. So Psalms 96:7, "glory and strength," are parallel to "strength and beauty" here. The "sanctuary" is wherever the Lord is: "His place" in 1 Chronicles 16:1-43. Originally the Old Testament temple of stone; then the temple of Christ's body "in whom dwelt all the fullness of the Godhead bodily" (Colossians 2:9; John 2:21); then the temple of the Holy Spirit, the Church (1 Corinthians 6:19); then hereafter the restored temple in millennial Jerusalem (Ezekiel 40:1-49; Ezekiel 41:1-26; Ezekiel 42:1-20; Ezekiel 43:1-27; Ezekiel 44:1-31; Ezekiel 45:1-25; Ezekiel 46:1-24; Ezekiel 47:1-23); then the "Lord God Almighty and the Lamb, the temple" in the final and perfect state (Revelation 21:22). 

Verses 7-9
Give unto the LORD, O ye kindreds of the people, give unto the LORD glory and strength.

-Triple call to give unto the Lord glory, strength and worship. So in David's psalm, Psalms 29:1-2.

Verse 7. Give unto the Lord, O ye kindreds of the people. In Psalms 29:1-11 it is, "O ye sons of the mighty" - i:e., angels. He whom all the angels praise as their Lord is in the fullness of time to be praised by all the inhabitants of the earth: then shall the petition be fulfilled, "Thy will be done (by all men) on earth as it is (by all angels) in heaven." 'The difference between heaven and earth can only be temporary. The manifestation of the Lord's holy arm must remove that difference in His own time' (Hengstenberg).

Verse 8. Bring an offering - as earthly subjects "bring gifts" to a sovereign in token of allegiance (2 Samuel 8:2; Psalms 68:29; Psalms 72:10; Psalms 76:11).

And come into his court - (Psalms 92:13.)

Verse 9. (O worship the Lord in the beauty of holiness}-or, 'in the glorious sanctuary.' See Psalms 29:2, note; Psalms 96:6 above, 'beauty (is) in His sanctuary.'

Fear before him all the earth. Reverential awe is the effect produced instinctively on even those who have no cause for slavish fear, in contemplating the approaching glory of God (Daniel 8:27; Daniel 10:8; Isaiah 6:5). 

Verses 10-12
Say among the heathen that the LORD reigneth: the world also shall be established that it shall not be moved: he shall judge the people righteously.

-The announcement that the Lord reigneth, to be proclaimed by those who have heard it, to those pagan who have not.

Verse 10. Say among the heathen that the Lord reigneth: the world also shall be established that it shall not be moved - (Psalms 93:1, note.) The open assuming of the kingdom by the Lord shall establish unmovably the earth, which has been shaken to its foundation by man's sin (Psalms 75:3; Isaiah 24:5). Peace shall universally supersede the present state of disorder (Isaiah 2:4).

He shall judge the people righteously. In Psalms 93:1-5 the establishment of the earth is the consequence of the majestic strength of the Lord. Here it is the consequence of His judging righteously. The two need to be combined. 'It is only the righteous omnipotence, and the omnipotent righteousness of God that can produce such effects' (Hengstenberg). As to the Lord's coming kingdom, cf. Isaiah 24:23; Isaiah 52:7, end; also Isaiah 9:6-7; Isaiah 11:1-16; Psalms 72:1. This verse expands 1 Chronicles 16:30-31.

Verse 11,12. Let the heavens rejoice, and let the earth be glad let the sea roar ... Let the field be joyful ... all the trees of the wood rejoice.} The earth stands in contrast to the heavens on one hand, and the sea on the other. The field is opposed to the wood. The physical world shall unconsciously express joyous sympathy with the moral world, both alike being "delivered from the bondage of corruption" (Romans 8:21; Romans 8:23; 2 Peter 3:13; Isaiah 44:23; Isaiah 55:12-13). 

Verse 13
Before the LORD: for he cometh, for he cometh to judge the earth: he shall judge the world with righteousness, and the people with his truth.

Before the Lord; for he cometh, for he cometh to judge the earth. The repetition, "for He cometh," expresses the certainty of His coming, and His people's joyful anticipation of it. This is the expansion of the single "He cometh," 1 Chronicles 16:33.

He shall judge ... the people with his truth. The truth of the coming Judge stands in contrast to the falsity which has heretofore prevailed on earth. He comes to "judge" - i:e., to vindicate His people's cause, and the cause of "righteousness." Therefore His people look forward to His coming with joy (Luke 18:1-8). 

97 Psalm 97 

Verse 1
The LORD reigneth; let the earth rejoice; let the multitude of isles be glad thereof. Psalms 97:1-12.-Yahweh's coming with consuming judgments on the idolatrous world-powers. Such was Assyria, that threatened Judah. Yahweh's vengeance on His enemies (Psalms 97:1-3); the trembling produced by the sight of His glory on the earth, the skies, and all people (Psalms 97:4-6); how angels, and how Judah shall receive Him at His coming to confound the idols (Psalms 97:7-9); how the saints who love Him ought to hate evil and rejoice in His holiness, through which gladness is in store for them (Psalms 97:10-12). The psalm leans upon David's Psalms 18:1-50; Psalms 30:1-12; Psalms 33:1-22; Psalms 34:1-22; Psalms 37:1-40. As it is made up of quotations from the older Scriptures, so its grand subject, Messiah, shall combine, at His coming again as the Sun of righteousness, all the scattered rays of sacred prophecy, psalmody, and history.

The Lord reigneth - the same abrupt proclamation of Yahweh's anticipated assumption of the Kingdom appears throughout this series of psalms (Psalms 93:1; Psalms 96:10). The abruptness marks that it will take the earth by surprise. His saints break out into joyous thanksgiving for it (Isaiah 25:9 : cf. Revelation 11:17).

Let the earth rejoice - (Psalms 96:11) let the multitude of isles be glad thereof - (cf Psalms 72:10; and the probably contemporary prophet, Isaiah 42:10; Isaiah 42:12; Isaiah 60:9.) The "isles" include all maritime regions. The earth and isles which are to rejoice at the Lord's coming are distinct from the God-opposed 'enemies' (Psalms 97:3), who are to be 'burnt up' by the "fire" that "goeth before him." They are the pagan nations of the whale earth who have taken no part with Antichrist, and who shall be converted by the word of the Lord going forth with power from Jerusalem (Isaiah 2:1-4). The blessing awaiting the people of Abraham is not merely for themselves, but that through them "all families of the earth may be blessed" (Genesis 12:2-3). 

Verse 2
Clouds and darkness are round about him: righteousness and judgment are the habitation of his throne.

Clouds and darkness are round about him - drawn from David's Psalms 18:9; Psalms 18:11 which in its turn rests on Exodus 19:16; Exodus 19:18; Deuteronomy 5:22. The clouds, darkness and lightnings, the awful accompaniments of Yahweh's manifestation at the giving of the Law on Sinai, are the type and presage of the same accompaniments on a grander and more awful scale at the final consummation of the Law and the Gospel at the Lord's second coming (Psalms 50:3; 2 Thessalonians 1:7-9). The dark clouds ominously intimate the lightnings of wrath which break forth against the idolaters (Psalms 97:3; Psalms 97:7).

Righteousness and judgment are the habitation of his throne. Translate, 'the firm basis (the prepared ground) of His throne;' from Psalms 89:14. Righteousness implies judgments on the transgressors of what is right, and salvation to the people of God who uphold it. 

Verse 3
A fire goeth before him, and burneth up his enemies round about. A fire goeth before him; and burneth up his enemies round about - (Psalms 18:8; Psalms 18:12.) 

Verse 4
His lightnings enlightened the world: the earth saw, and trembled.

His lightnings enlightened the world: the earth saw, and trembled - drawn from Psalms 77:18. The bare sight of thee caused the earth to tremble (Psalms 77:16). 

Verse 5
The hills melted like wax at the presence of the LORD, at the presence of the Lord of the whole earth.

The hills melted like wax at the presence of the Lord - (Micah 1:4.) There the words are applied to the judgment of God about to fall on the people of the covenant: here it is applied to the judgment on the God-opposed world. The fact that 'judgment has begun at the house of God' is a token that judgments of a far more destructive kind will overtake 'the (openly,) ungodly and sinners' (1 Peter 4:17). "The hills symbolize the heights of man's self-exalting pride of intellect, wealth, and power.

At the presence of the Lord of the whole earth - (Micah 4:13.) 

Verse 6
The heavens declare his righteousness, and all the people see his glory.

The heavens declare his righteousness - from Asaph's psalm, Psalms 50:6; in both cases connected with Gods appearing as Judge. His righteousness is manifested in giving men severally their due: to His people salvation, to His and their enemies destruction. The heavens, or skies, declared His righteousness when "the Lord rained upon Sodom and upon Gomorrah brimstone and fire from the Lord out of heaven" (Genesis 19:24).

And all the people see his glory - (Isaiah 40:5.) "His glory" refers to His manifestation in judgment on the one hand and in grace on the other. 

Verses 7-12
Confounded be all they that serve graven images, that boast themselves of idols: worship him, all ye gods.

-How the angels and how Judah shall receive Him when He shall come to confound the idols; and how the saints ought to hate evil and rejoice in His holy name as the source of light to them at the last.

Verse 7. Confounded be all they that serve graven images, that boast themselves of idols. "Idols" - literally, things of nought, nullities; Hebrew, Elilim. Isaiah 42:17 is parallel; 44:9.

Worship him, all ye gods - not the false gods, as Hengstenberg takes it, quoting Exodus 12:12; Numbers 33:41; Isaiah 19:1, as if it were a spirited poetical personification by which the idols are told to acknowledge Yahweh to be above them. The inspired authority of Hebrews 1:6 ('When He bringeth again (namely, at Christ's second advent, margin) the First-begotten into the world, He saith, And let all the angels of God worship Him'), confirming the translation of the Septuagint, Vulgate, Ethiopic, Arabic, and Syriac versions, decides that the angels are meant here by 'Elohiym (Hebrew #430). So the mighty rulers of the earth and judges are called 'Elohiym (Hebrew #430) in Psalms 82:1; Psalms 82:6; Exodus 22:28. The connection is, if real principalities, such as are the angels, are required by God to "worship" Messiah as "the brightness of the Fathers glory" at His manifestation, much more must false gods give place to Him, the universal Lord. Compare 1 Timothy 3:16, "seen of angels." God designed that Messiah at His first advent should be gazed at with adoring love by heavenly intelligences (Ephesians 3:10; 2 Thessalonians 1:9-10; 1 Peter 3:22); and especially at His second advent shall all powers recognize His Lordship (1 Corinthians 15:24-25; Philippians 2:9).

Verse 8. Zion heard, and was glad ... because of thy judgments - (Psalms 97:3.) While the worshippers of idols are confounded (Psalms 97:7), Zion rejoices at God's righteous judgments (Revelation 15:3-4). This verse rests upon Psalms 48:11. What there was an exhortation (so Isaiah 40:9), is here an asserted fact-`Zion rejoices.' 'Zion hears' it-namely, that the Lord judges, as He did of old in the case of Jehoshaphat, whose name (meaning Yahweh judgeth) was so gloriously verified by the fact.

And the daughters of Judah rejoiced - i:e., the remaining cities of Judah, as distinguished from Zion, the capital.

Verse 9. For thou, Lord, art high above all the earth - taken from Psalms 83:18.

Thou art exalted far above all gods - (cf. Psalms 47:9, end.) Hengstenberg remarks that the Psalmist's significant allusions to the three psalms, Psalms 47:1-9; Psalms 48:1-14; Psalms 83:1-18, confirm the reference of those psalms to the deliverance under Jehoshaphat.

Verse 10. Ye that love the Lord, hate evil - (Psalms 34:13-14; Romans 12:9; 2 Timothy 2:19.) he preserveth the souls of his saints - an incentive that we should "hate evil." In spite of the seeming prosperity of the godless, it is the soul of the saint alone which is finally preserved.

Verse 11. Light is sown for the righteous - Psalms 112:4, "Unto the upright there ariseth [ zaarach (Hebrew #2224), rises as the sun; which the Septuagint, Vulgate, Chaldaic, Syriac, and Arabic versions read here also, but needlessly, as poets love variety, light in the darkness]." Therefore the designedly similar sounding Hebrew here [ zaara` (Hebrew #2232)] for "is sown" means, is scattered abroad in rich profusion, as the sun sows abroad his beams. Though "darkness" is round about the Lord to the unrighteous (Psalms 97:2), yet "Light is sown for the righteous."

Verse 12. Rejoice in the Lord, ye righteous - (Psalms 32:11) and give thanks at the remembrance of his holiness - `and give thanks (literally, confess) to the memorial of His holiness' (Psalms 30:4, note). 

98 Psalm 98 

Verse 1
O sing unto the LORD a new song; for he hath done marvellous things: his right hand, and his holy arm, hath gotten him the victory.

Psalms 98:1-9.-Introduction. Praise Yahweh in a new song; because He has done marvels, showing before the pagan His righteousness in behalf of Israel, whereby all the earth sees His salvation (Psalms 98:1-3). This praise is to be rendered with psalms and instrumental music (Psalms 98:4-6); and this by the world's inhabitants, before Yahweh, who is coming to judge in equity (Psalms 98:7-9).

A Psalm - Mizmowr (Hebrew #4210) (cf. Psalms 3:1-8 title, note). This is the only psalm which has this word without addition. It must therefore be here not in the general sense, but the special-namely, the lyrical song accompanying the prophetic psalm, Psalms 97:1-12. Compare the Hebrew cognate forms in Psalms 98:5.

O sing unto the Lord a new song - from Psalms 96:1. The theme is the same as that of Psalms 96:1-13 and Psalms 97:1-12 - namely, the coming of the Lord to the earth as the victorious Saviour, King, and Judge. The stand-point is ideal-namely, the anticipated time of the manifested salvation and kingdom of Yahweh-Messiah, when first the "new song" will be fully appropriate.

His right hand, and his holy arm, hath gotten him the victory - (Isaiah 52:10; Isaiah 59:16; Isaiah 63:5, which have a partial realization in Messiah's first advent, and their complete realization in His second.) 'The arm of the Lord' is put in contradistinction to ordinary means, as the instrument whereby He brings perfect salvation to Zion, literal and spiritual. 'Ordinary means, although they do not derogate from the power of, God, in some measure like a veil, hide His face' (Calvin). Compare Isaiah 40:10; Isaiah 51:9. The epithet "holy" implies the awful and infinite elevation by which His power is lifted above all creature-powers. 

Verse 2-3
The LORD hath made known his salvation: his righteousness hath he openly shewed in the sight of the heathen.

The Lord hath made known his salvation ... all the ends of the earth have seen the salvation of our God - (Isaiah 52:10.) His righteousness (Psalms 97:6) - corresponding to His "truth" or faithfulness (Psalms 98:3; Romans 15:8-9). Salvation to His people is the effect of His righteousness (cf. Isaiah 45:17; Isaiah 45:24-25).

Verse 3. He hath remembered his mercy and his truth toward the house of Israel - (Isaiah 63:7.) So the Virgin's song, Luke 1:54-55; Luke 1:72.

The salvation of our God is first to be manifested to Israel, and through Israel to "all the ends of the earth".

All the ends of the earth. So it was in the case of the elect Church at Messiah's first coming (Luke 24:47). So it shall be in the case of the world-wide Church, of which Zion shall be the center, at His second coming (Isaiah 2:2-3). 

Verses 4-6
Make a joyful noise unto the LORD, all the earth: make a loud noise, and rejoice, and sing praise.

-How Yahweh is to be praised by all the earth-namely, with all means in men's power-vocal and instrumental music.

Verse 4. Make a joyful noise unto the Lord, all the earth - (Psalms 66:1, written in the time of Hezekiah.) Yahweh here is substituted for 'Elohiym (Hebrew #430) there. Also Psalms 47:1-2.

Make a loud noise, and rejoice - literally, 'break forth and be jubilant.' A favorite expression in the probably contemporary prophet Isaiah (Isaiah 14:7; Isaiah 44:23; Isaiah 49:13; Isaiah 54:1). Isaiah, however, may have at a later date drawn this expression, as well as others, from this group of psalms, which, from their similarity to Psalms 47:1-9 and Psalms 48:1-14, seem to belong to the same period-namely, the reign of Jehoshaphat, when the Lord gave such a blow to the confederate world-powers-a time in which praise-songs were the precursors of victory.

Verse 5. Sing - (Psalms 47:6.)

With ... the voice of a psalm - or, as the Hebrew is cognate to that for "sing," 'with the voice of a song' (Isaiah 51:3, "the voice of melody" or song): the same Hebrew as here [ zimraah (Hebrew #2172)], cognate to mizmowr (Hebrew #4210), "a psalm" or song, in the title.

Verse 6. Before the Lord, the King - before Him who has now taken visibly to Him His power and kingdom over the whole earth (Isaiah 6:5; Psalms 97:1; Revelation 11:15; Revelation 11:17). 

Verses 7-9
Let the sea roar, and the fulness thereof; the world, and they that dwell therein.

-As in the preceding strophe the intensity of the joy at the Lord's coming is set forth, so in this strophe its extent. All the world and its inhabitants are to be joyful together.

Verse 7. Let the sea roar, and the fullness thereof - (Psalms 96:11, end.) The sea, in solemn, measured rear, is to peal its deep-toned welcome to its Lord.

The world, and they that dwell therein - Psalms 24:1.)

Verse 8. Let the floods clap their hands. Clapping of hands was the customary mode of expressing joy at the accession of a king (2 Kings 11:12; Psalms 47:1; Isaiah 55:12). Man's modes of praise are here attributed to dumb nature, because man is the conscious interpreter and high priest of the unconscious worship of nature.

Verse 9. For he cometh to judge the earth - the cause for joy. The Lord, by His righteous rule as King and judge, will bring the earth from under the misery of the curse into a state of peace, joy, and blessedness; (Psalms 96:13; Isaiah 11:1.) 

99 Psalm 99 

Verse 1
The LORD reigneth; let the people tremble: he sitteth between the cherubims; let the earth be moved.

Psalms 99:1-9.-Yahweh, whose coming in Psalms 98:1-9 was anticipated, appears here as reigning. The people tremble before Him, enthroned in a way antitypical to His enthronement between the cherubim (Psalms 99:1). Yahweh's manifested greatness in Zion calls forth her praises. so that she exhorts the nations to praise His name as holy (Psalms 99:2-5). Admonition to Israel, from past history, to appreciate her privileged nearness to Yahweh, and to flee the sins which incurred vengeance, and keep His word, as Moses, Aaron, and Samuel did, and so were heard in prayer: thus she will be ready for the holy Lord's coming (Psalms 99:6-9). The substance is 'The kingdom of God is at hand; be ready for it' (cf. Matthew 3:2; Isaiah 40:3-5). Psalms 99:1; Psalms 99:5 imply the temple was still standing, therefore it was before the Babylonian captivity.

The Lord reigneth - (Psalms 93:1; Psalms 96:10; Psalms 97:1.) let the people tremble - rather, 'the peoples tremble.' The Hebrew pictures are prophetic. If the sense were optative the abbreviated Hebrew future would have been used. Compare Psalms 96:9, end. The Church now trembles before the haughty and threatening world-powers; but she may take comfort. Her King is coming to reign: then it will be the world's turn to tremble.

He sitteth between the cherubim (Psalms 80:1.) He who, seated over the ark of the covenant, between the cherubim (2 Samuel 6:2) signifies thereby His special presence in Israel and in the Church the spiritual Israel, is now assuming His kingdom visibly over "the whole earth" (Psalms 97:5, end). This prospect consoles His people now in their times of fear (2 Kings 19:15). It is not God's constant dominion as the Omnipotent One, but His beginning to reign in manifested power which causes the 'peoples' (so the Hebrew) to "tremble." The Hebrew for "tremble" signifies also 'to be angry' [ raagaz (Hebrew #7264)] (note, Psalms 4:4 : cf. Ephesians 4:26; Revelation 11:17-18, "Thou hast taken to thee thy great power, and hast reigned. And the nations were angry and thy wrath is come, and the time of the dead, that they should be judged"). How puny and despicable is man's anger, standing side by side with the wrath of the Almighty! and how soon it is changed into trembling!

Let the earth be moved - rather, 'the earth is moved.' 

Verse 2
The LORD is great in Zion; and he is high above all the people.

The Lord is great in Zion - (Psalms 48:1.) It is not His greatness in general which is the theme of praise, but His greatness as Zion's King manifested in Jerusalem, as 'high above all the peoples' (so the Hebrew). 

Verse 3
Let them praise thy great and terrible name; for it is holy.

Let them (namely, 'all the peoples') praise thy great and terrible name - prophetic of what shall be; therefore put imperatively, because the Word of God effects by its inherent power, what it foretells. The lyric accompaniment of this is Psalms 100:1-5. The Lord's marvelous interposition for Israel shall be at last the theme of praise to all the nations, because these shall enjoy the blessedness resulting to them from God's restored favour to His ancient people (Romans 11:12; Romans 11:15; Psalms 98:3-4). On "thy great and terrible name" - thy manifestation of thyself in great and terrible deeds-cf. Deuteronomy 28:58; Deuteronomy 10:17,

(For) it (is) holy. Hengstenberg translates, 'for holy is He.' But all the ancient versions support the English version-literally, 'thy great and terrible name, (holy it!)' That which immediately precedes cannot but be the subject, where no other subject is expressed in the Hebrew; and the variation from "He is holy," Psalms 99:5, is no greater than that in Psalms 99:9, "the Lord our God is holy." In fact, "thy name" is equivalent, to 'thyself' in thy manifestation. 

Verse 4
The king's strength also loveth judgment; thou dost establish equity, thou executest judgment and righteousness in Jacob.

The king's strength also loveth judgment. The English version omits 'and,' which is in the Hebrew, and which requires rather the construction of this verse as dependent on Psalms 99:3 - `And (let them praise) the King's strength also (which) loveth justice.' Here what is included in Gods 'great name' is set forth in detail-namely, that His omnipotent strength (Psalms 29:1; Psalms 93:1) loves to exert itself for just judgment, and so to vindicate the cause of His oppressed people against their worldly oppressors (Psalms 33:5; Psalms 37:28; Psalms 75:2; Psalms 96:10).

Thou executest judgment and righteousness in Jacob. David was the type (2 Samuel 8:15). 

Verse 5
Exalt ye the LORD our God, and worship at his footstool; for he is holy.

Exalt ye the Lord our God - (Psalms 34:3.) and worship at his footstool - the ark of the covenant, which Yahweh, sitting upon the cherubim, as it were touched with His feet (1 Cor. 28:2; Psalms 132:7; Lamentations 2:1 ). Not as the Septuagint, Vulgate, Syriac, and Arabic versions, 'worship His footstool,' which, unless taken figuratively (as Isaiah 45:14, where Zion is said to worshipped), gives seeming countenance to that which God is the second commandment so sternly forbids-the bowing down to any image or creature. But translate either as the Chaldaic Targum explains the Hebrew l

Verses 6-9
Moses and Aaron among his priests, and Samuel among them that call upon his name; they called upon the LORD, and he answered them.

-Admonition to Israel, literal and spiritual, to be instructed by past history, that if she would be ready for Yahweh's coming kingdom and for enjoying the near communion with God which Moses, Aaron, and Samuel enjoyed, she must, like them, keep God's testimonies, and avoid the sins and consequent punishment of those for whom Moses, Aaron, and Samuel interceded.

Verse 6. Moses and Aaron among his priests, and Samuel among them that call upon his name; they called upon the Lord, and he answered them. The necessary condition of sharing in the coming kingdom of the Lord is now calling upon the Lord in faith; for, as in Moses', Aaron's, and Samuel's case, so always calling the way to obtain a hearing. Aaron alone was a priest in the Levitical sense; but the Hebrew, coheen, is sometimes used in a wider sense for chief rulers (2 Samuel 8:18, Hebrew). All three performed priestly duties (Moses and Samuel by special divine call), and all had the spiritual essence of the priestly office (the king-priesthood), inner communion with God, as manifested by their free access to the throne of grace, and 

100 Psalm 100 

Verse 1
Make a joyful noise unto the LORD, all ye lands.

Psalms 100:1-5.-Invitation to praise (Psalms 100:1); ground of it: serve Yahweh, because He hath made us, and adopted us as His people by redemption (Psalms 100:2-3). Bless Him for His mercy and truth last forever (Psalms 100:4-5). 

Title, A Psalm of praise - rather (le-thodah), 'of thanksgiving,' to accord with the same Hebrew noun and verb, Psalms 100:4, "thanksgiving ... be thankful" - literally, confession; for thanksgiving, in God's case, is simply confessing His infinite excellencies. The praise in His case can never exceed the reality. This psalm closes the Messianic series, Psalms 91:1-16; Psalms 92:1-15; Psalms 93:1-5; Psalms 94:1-23; Psalms 95:1-11; Psalms 96:1-13; Psalms 97:1-12; Psalms 98:1-9; Psalms 99:1-9; Psalms 100:1-5, with exhorting the pagan to submit joyfully to Yahweh as their Maker and redeeming Shepherd. The title implies that this psalm is the lyrical "thanksgiving" for the manifestation of Himself as the coming King, which is set forth in Psalms 99:1-9.

Make a joyful noise unto the Lord, all ye lands - Hebrew, 'all the earth' (Psalms 98:4; Psalms 66:1). The "joyful noise" is the shout of acclamation with which a king is greeted at his accession to the throne. So at Solomon's accession (1 Kings 1:39-40). So at Messiah's coming visibly to reign (Psalms 2:6; Psalms 2:8; Psalms 2:11-12). 

Verse 2
Serve the LORD with gladness: come before his presence with singing.

Serve the Lord with gladness - (Psalms 2:11.) There, where rebels are concerned, the expression is, "Serve the Lord with fear;" here, where willing subjects are invited it is, "Serve the Lord with gladness" "Serve," therefore, means, not merely worship, but submit yourselves to Him as your King, as opposed to rebelling and 'setting themselves against Him' (Psalms 2:1-3). Compare "serve" in the same sense, Psalms 72:11. 

Verse 3
Know ye that the LORD he is God: it is he that hath made us, and not we ourselves; we are his people, and the sheep of his pasture.

Know ye that the Lord he (is) God - Hebrew, 'Yahweh is 'Elohiym (Hebrew #430);' as contra-distinguished from all whom the pagan called 'gods' (cf. Psalms 46:10, based on Deuteronomy 7:9). The destruction of Sennacherib, in Psalms 46:1-11, is a type of the coming overthrow of the anti-Christian faction, the result of which will be the recognition of Yahweh by all nations.

(It is) he (that) hath made us, and not we ourselves: (we are) his people, and the sheep of his pasture. 

These are the two grounds for our recognizing Yahweh as God; first that 'He hath made us;' secondly, that 'we are His people and His sheep'-namely, by His having redeemed us (Acts 20:28). The same two-fold ground appears in Psalms 95:6-7. "Not we ourselves" is added to mark how altogether of God's grace, not of our working even in part, our creation and our redemption alike are (Ephesians 2:8-10 : Psalms 98:1 ). Contrast Pharaoh's vaunt (Ezekiel 29:3). "Made us," as applied to the Israelites, the literal and the spiritual, includes adoption by grace, as well as creation. The result of His making us (in this sense) is, "we are His people, and the sheep of His pasture." Compare 1 Samuel 12:6, margin; Deuteronomy 26:18; Deuteronomy 32:6; Isaiah 29:23; Isaiah 43:7. The Chaldaic and Jerome substitute the bad Hebrew marginal (Qeri') reading [ low (H3807a) for lo' (Hebrew #3808)], 'And His we are' for 'not we ourselves.' The Septuagint and the other old versions, with the English version, support the Hebrew text (Kethibh), which suits the sense better. 

Verse 4
Enter into his gates with thanksgiving, and into his courts with praise: be thankful unto him, and bless his name.

Enter into his gates with thanksgiving, (and) into his courts with praise - (Psalms 92:13; Psalms 96:8.) About to be realized under the coming reign of Messiah at Jerusalem (Isaiah 56:5-7; Isaiah 60:10-11; Isaiah 66:18; Isaiah 66:23; Zechariah 14:16). 'The nations of the earth praise the Lord in loud harmonious chorus in the same sanctuary in which now only the weak song of praise of a single little nation is heard; 'from month to month and from Sabbath to Sabbath all flesh come to worship before Yahweh-all the inhabitants of the earth every Sabbath-which, if literally interpreted, contains an absurdity' (Hengstenberg). But because minute details are not be pressed, it does not follow that the whole of the express statements as to the manifested glory of the Lord at Jerusalem, and the homage of the Gentiles there, are to be evaporated into a figure. 

Verse 5
For the LORD is good; his mercy is everlasting; and his truth endureth to all generations.

For the Lord is good - as is shown by the salvation which He has imparted to His people, and in them at the same time to the whole world (Hengstenberg) (Psalms 25:8; Psalms 34:8; Psalms 86:5).

His mercy ... and his truth (endureth) to all generations - (Isaiah 54:8-10). These are two features of His goodness. 

101 Psalm 101 

Verse 1
I will sing of mercy and judgment: unto thee, O LORD, will I sing.

Psalms 101:1-8.-Resolution to sing of Yahweh's mercy and justice (Psalms 101:1); also to behave in a perfect way (Psalms 101:2-4); to choose believing servants, and to cut off the wicked doers from the city of the Lord (Psalms 101:5-8). This psalm is the first of the trilogy, Psalms 101:1-8; Psalms 102:1-28; Psalms 103:1-22. The thanksgiving song here resolved upon (Psalms 101:1) is given in Psalms 103:1-22 (cf. there Ps. 101:1-2,6,8,11,17-18 ). The hint of distress and the prayer for deliverance (Psalms 101:2) is developed in Psalms 102:1-28. The substance of the triple whole is, David saith, If only my children (and so all believers) remain in Yahweh's ways (Psalms 101:2-8), they may call upon Him in trouble (Ps

102) and they shall have reason given them to bless Him (Psalms 103:1-22.) Psalms 103:17-18 embodies the main thought of Psalms 101:1-8 (cf. Psalms 18:20-27; Psalms 21:1-13.)

I will sing of mercy and judgment - namely, the mercy and just faithfulness of Yahweh to His promises, (given to me and my family through Nathan, 2 Samuel 7:1-29.) The Psalmist carries into effect his purpose of singing of them, not in this psalm, but in Psalms 103:1-22, the last of the trilogy (Psalms 89:1; Judges 5:3).

Will I sing - a different Hebrew word [ zaamar (Hebrew #2167)] from "I will sing" [ shiyr (Hebrew #7892)]. Translate, 'will I chant a psalm of praise.' 

Verse 2
I will behave myself wisely in a perfect way. O when wilt thou come unto me? I will walk within my house with a perfect heart.

I will behave myself wisely in a perfect way. The history (1 Samuel 18:14-15), by an undesigned coincidence which verifies the genuineness of both passages, uses almost the same words of David's behaviour - "David behaved himself wisely in all his ways." To 'behave wisely' is the result of meditating upon the testimonies of the Lord (Psalms 119:99), and stands in contrast to the sinful stupidity of the godless (Psalms 14:1-2). David sets forth his own practice, or at least aim. [The Hebrew letter he (h), in the future, implies effort]. "Perfect" or "upright" is a favourite word of David's (Psalms 18:23; Psalms 18:25; Psalms 15:2; Psalms 37:37; Psalms 64:4). God's words to Abraham are before his mind hero (Genesis 17:1).

O when wilt thou come unto me? - to bless and deliver me in my trouble, according to thy promise in Exodus 20:24, "In all places where I record my name I will come unto thee, and I will bless thee;" for in Zion, which has now become "the city of the Lord" (Psalms 101:8) by the presence of the ark of thy covenant, thou hast erected a 'record of thy name.' This abruptly-inserted prayer is the prelude of Psalms 102:1-28, which expands it. "Let my cry come unto thee" (Psalms 102:1) answers to "when wilt thou come unto me?" here. The coming of the Lord to the sufferer is inseparably joined with the coming of the sufferer's cry to Him. The ark had already come, as the phrase (Psalms 101:8), "the city of the Lord," proves; therefore the prayer here cannot be for its coming.

I will walk within my house with a perfect heart - with an upright or blameless heart (Psalms 78:72; 1 Kings 3:14; 1 Kings 9:4; 1 Kings 11:4; Proverbs 20:7).

Within my house - in my private life, as distinguished from David's public conduct in "the city of the Lord" (Psalms 101:8). 

Verse 3
I will set no wicked thing before mine eyes: I hate the work of them that turn aside; it shall not cleave to me.

I will set no wicked thing before mine eyes - literally, 'no thing of Belial' (Psalms 41:1-13, note).

I hate the work of them that turn aside - apostates [meeTiym, the same as seeTiym, Hosea 5:2, "revolters"], (Psalms 40:4, end).

It shall not cleave to me - (Deuteronomy 13:17.) 

Verse 4
A froward heart shall depart from me: I will not know a wicked person.

A froward heart shall depart from me - (Psalms 18:26.) So Solomon, David's son, writes in Proverbs 11:20; Proverbs 17:20.

I will not know a wicked (person) - rather as the parallel clause requires, 'I will not know a wicked thing' (Psalms 34:16; Psalms 52:3) So far he has spoken only of sin: not until the second part of the strophe does he pass on to sinners. 

Verses 5-8
Whoso privily slandereth his neighbour, him will I cut off: him that hath an high look and a proud heart will not I suffer.

-How the king will act in his public capacity. He will not endure slander or pride. He will take only the faithful to dwell with him as servants, and will banish the deceitful from his presence and will cut off the wicked doers. Verse 5. Whoso privily slandereth his neighbour, him will I cut off. David knew by bitter experience in Saul's days, the cruel effects of slander. In Proverbs 30:10 the same Hebrew occurs.

Him that hath an high look and a proud heart will not I suffer - (Proverbs 21:4.) Pride and slander go together; because the depreciating of others is with a view to exalt self.

Verse 6. Mine eyes shall be upon the faithful of the land, that they may dwell with me - as servants and counselors.

He that walketh in a perfect way he shall serve me - even as I myself make it my aim to "walk in a perfect (upright, sincere) way" (Psalms 101:2).

Verse 7. He that worketh deceit shall not dwell within my house - even as "I walk within my house with a perfect heart." "Within the king's house," his private life, stands in contrast to "the city of the Lord" (Psalms 101:8), the public administration.

He that telleth lies shall not tarry in my sight - Hebrew, 'shall not be established,' etc.: cf. Proverbs 12:3. Should a lying servant get into my employment, he shall not be let to stay in it (1 Kings 2:5).

Verse 8. I will early destroy all the wicked of land. "Early" - literally, 'every morning' (Psalms 73:14). It refers to the never-flagged zeal of the king, renewed every morning, in extirpating the wicked (Jeremiah 21:12). The morning was the customary time of trials and judgment.

That I may cut off all wicked doers from the city of the Lord. It is because the city in which I rule is the city of the Lord, Zion (Psalms 102:13; Psalms 46:4; Psalms 48:1; Psalms 48:8; Psalms 87:3), that I am under a solemn obligation to cut off all who are unworthy of such a citizenship. 

102 Psalm 102 

Verse 1
Hear my prayer, O LORD, and let my cry come unto thee.

Psalms 102:1-28 -Hear my cry for my trouble needs immediate relief (Psalms 102:1-5); I am like a lonely bird, my being cast down after having been lifted up, aggravates my pain (Psalms 102:6-10); consolation found in God's abiding character: He will arise and have mercy on Zion, whose representative David is (Psalms 102:11-14); the coming generation shall praise Him for loosing the prisoners, and the people shall be gathered at Jerusalem to serve Yahweh (Psalms 102:18-22); powerless, and with shortened days, David takes refuge in the eternal God (Psalms 102:23-27); Yahweh's seed shall be established at last, whatever trials they now endure (Psalms 102:28). On the sense of the whole trilogy, compare the notes on the title of Psalms 101:1-8. A prescient misgiving as to his children's misconduct (cf. 2 Samuel 23:5) led David to anticipate the coming distress of Zion. The Holy Spirit has made the words to apply exactly to Israel's present dispersion, her coming prayerful return to God, her restoration, and the consequent conversion of the Gentiles; both connected with Yahweh's coming in glory. The Babylonian captivity (resulting from the apostasy of David's line) and the restoration are the type. The suffering righteousness pictured applies to David's Antitype, Messiah, for whose sake, as Abraham's seed, the promises to Israel shall be fulfilled by God's mercy upon Zion at last.

Title. - A prayer - (cf. note on title of Psalms 90:1-17.) The Hebrew, Tephillah, means here a supplicatory prayer of the afflicted for help cf. the corresponding Psalms 102:17; Psalms 102:20).

When he is overwhelmed - (Psalms 70:2.)

And poureth out his complaint (Psalms 62:8) - unbosoming all one's cares, sorrows, and fears (Psalms 55:2).

Before the Lord - corresponding to "before thee" in the conclusion.

Hear my prayer - explained by "my cry," which follows (cf. Psalms 4:1; Psalms 17:1).

Let my cry come unto thee - answering to Psalms 101:2, "O when wilt thou come unto me?" (cf. Psalms 18:6.) So 'Israel's cry came up unto God by reason of the bondage' in Egypt (Exodus 2:23). So it shall be in the last days (Psalms 102:17; Psalms 102:20). 

Verse 2
Hide not thy face from me in the day when I am in trouble; incline thine ear unto me: in the day when I call answer me speedily.

Hide not thy face from me - (Psalms 27:9; Psalms 13:1.) So the Father on Calvary hid His face from the Son of David.

In the day when I am in trouble; incline thine ear unto me. So the punctuation ought to be; to answer to in the day when I call answer me speedily-literally, 'hasten, answer me' (Psalms 31:2). David puts into the mouth of his suffering seed language already employed by himself in his own trouble. God's having already answered this cry (as he hints by using the same words) is an encouragement to all whom David instructs, to cherish hope if they cast themselves on God in the same way. 

Verse 3
For my days are consumed like smoke, and my bones are burned as an hearth.

For my days are consumed like smoke - or, as Hebrew-literally, 'in (into) smoke.' The very same expression which David in Psalms 37:20 had used of "the enemies of the Lord:" "they shall consume into smoke" (cf. Psalms 68:2). Hereby the ideal sufferer virtually complains that the lot of the wicked befalls him, though being righteous, (Psalms 101:1-8.) The low state of depression of the throne and the people is herein shadowed forth. And my bone are burned as an hearth - rather, 'as a firebrand;' 'as a thing burning.' So the Hebrew, Leviticus 6:9, margin; Isaiah 33:14. Pain rages like a burning in the innermost parts of my frame (Jeremiah 20:9). 

Verse 4
My heart is smitten, and withered like grass; so that I forget to eat my bread.

My heart - the seat of vital power.

Is smitten, and withered like grass - when smitten by the sun (Psalms 121:6), or else when broken by any injury to the stem.

So that I forget to eat my bread - rather, as Hebrew [ kiy (Hebrew #3588)], 'FOR I forget to eat my bread:' assigning the cause of the heart or vital power becoming withered-namely, because my deep distress makes me, to loath my food, the usual strengthener of man's heart (Psalms 104:15; Psalms 107:18; 1 Samuel 1:7; 1 Samuel 20:34). 

Verse 5
By reason of the voice of my groaning my bones cleave to my skin.

By reason of the voice of my groaning. What is here said of the complaining sufferer is in Psalms 102:20 said of Zion, whom he represents, as being her king (cf. Psalms 31:10; Psalms 32:3).

My bones cleave to my skin - (cf. Job 19:20, note.) Translate, 'my bones cleave to my flesh:' as all the old versions have it. I am so weak and relaxed that my bones hang on the flesh void of all their agility and power: contrast Isaiah 58:11; Isaiah 66:14. Compare as to the tongue cleaving to the jaws, Job 29:10; Psalms 22:15; Psalms 137:6 (Gejer). In Lamentations 4:8, "their skin cleaveth to their bones:" the Hebrew for "skin" is different. Muis takes it as meaning, I am so emaciated that the flesh is consumed away, and I am but skin and bone (Psalms 22:17). But if this were the sense, why is 'flesh' mentioned as still on him, and not rather "skin?" 

Verse 6
I am like a pelican of the wilderness: I am like an owl of the desert.

I am like a pelican of the wilderness - (Isaiah 34:11, margin) Expressive of his misery. I am like an owl of the desert - or, as the Syriac and Arabic, 'in a ruin:' among the ruins of a house. This expresses his loneliness, surrounded by enemies, and without any to befriend and save him. 

Verse 7
I watch, and am as a sparrow alone upon the house top.

I watch - (Psalms 77:4.) and am a sparrow alone upon the house-top - like the little bird sitting all alone, having lost its mate and its young, and uttering its plaintive note on the house-top (Psalms 38:11). 

Verse 8
Mine enemies reproach me all the day; and they that are mad against me are sworn against me.

Mine enemies reproach me - (Psalms 42:10.) they that are mad against me - (Acts 26:11; Luke 6:11.) Thus David was a type of Messiah, and his haters a type of those who, "were filled with madness" against Jesus. Literally, 'my mad ones;' my enemies who are mad against me. The same Hebrew [ m

Verse 9
For I have eaten ashes like bread, and mingled my drink with weeping,

For I have eaten ashes like bread. The "For" introduces the ground upon which his enemies reproach him (Psalms 102:8) - namely, his great misery, notwithstanding his piety. The enemies sneer at religion itself in the person of its suffering representative. "Ashes" represent mourning; they were cast upon the head in sorrow, while the mourner lay upon them: not that he literally ate them (2 Samuel 13:19; Job 2:8). Jerusalem is thus represented sitting upon the ground (Isaiah 3:26; Psalms 44:25; Jeremiah 6:26; Lamentations 3:16). The phrase is poetical, like Psalms 42:3 (cf. Psalms 80:5). So the parallel clause.

And mingled my drink with weeping - I do not intermit shedding tears even while I eat. As drinkers mingle water with their wine, so my tears fall into the cup out of which I drink. 

Verse 10
Because of thine indignation and thy wrath: for thou hast lifted me up, and cast me down.

Because of thine indignation and thy wrath - (Psalms 37:1-3.) for thou hast lifted me up, and cast me down - as a storm lifts up an object only to dash it down and break it (Job 27:21; Isaiah 22:17-18). So thou hast elevated me only to make my fall the more grievous (Psalms 30:7). 

Verses 11-14
My days are like a shadow that declineth; and I am withered like grass.

-In contrast to his own frailty, the Psalmist finds that consolation in God's abiding character which assures him that God will arise and have mercy on Zion, whose representative he is.

Verse 11. My days are like a shadow that declineth - i:e., which is on the point of vanishing, as the shadows at evening (Psalms 109:23; Psalms 144:4.) Or else 'like a shadow inclined and lengthened out from the sun.' The decline of day is marked by the lengthening shadows (Jeremiah 6:4; Judges 19:8, margin; Psalms 62:4). (Muis and Gejer.)

And I am withered like grass - resuming Psalms 102:4, "my heart is withered like grass:" which proves that this verse belongs to the second or following strophe, not to the former one. Moreover, the "and I," in the Hebrew, stands in designed contrast to "But thou," Psalms 102:12. The destruction which threatens is not that general one which affects man's transitory being, but that affecting David's line, and Zion, whose cause is identified with his.

Verse 12. But thou, O Lord, shalt endure forever - Hebrew, 'shalt SIT forever' (cf. Psalms 102:26, "thou shalt stand;" Hebrew not a mere enduring, but a SITTING AS A KING: cf. Psalms 29:10; Psalms 9:7; Lamentations 5:19 is drawn from this. However near to destruction the house of David my seem, yet as Yahweh has promised its permanence, the abiding permanence of God's own throne ensures the permanence of David's seed. This confidence received its first realization in the seed of David, Messiah's first advent, notwithstanding the seeming ruin of David's line at the Babylonian captivity; but the full realization shall be at His second advent to reign in glory over Zion.

And thy remembrance - thy memorial, (Psalms 30:4, margin) Thy recorded manifestation of thyself in mighty deeds in behalf of thy people. Thou canst never disown thy character as it has always been.

Unto all generations - (Psalms 135:13.)

Verse 13. Thou shalt arise - when Zion and David's line are brought to their lowest depression (Psalms 12:5; Psalms 68:1). 

And have mercy upon Zion - at the intercession of the angel of the covenant (Zechariah 1:12). Compare David's prayer at the close of another psalm of depression (Psalms 51:18).

For the time to favour her, yea, the set time, is come - (Isaiah 40:2, margin) "Her appointed time is accomplished." The "set time" is when "the times of the Gentiles shall be fulfilled" (Luke 21:24; Romans 11:25); when "that determined shall be poured upon the desolate" (Daniel 9:27); when the "time, times, and an half" shall be complete, and when "He shall have accomplished to scatter the power of the holy people" (Daniel 12:7). Against the reference to the Babylonian captivity, when its seventy years were closed, the objection lies that it is when Zion has reached the deepest point of her misery, Yahweh interposes for her, which is not true of her deliverance from Babylon; because her greatest misery was at the beginning, rather than at the close of the 70 years. However, as a typical fulfillment it may be referred to: but the ulterior fulfillment is plainly future.

Verse 14. For thy servants take pleasure in her stones, and favour the dust thereof - (Psalms 79:1.) So Syriac, 'love the dust,' etc. Or else 'pity (mourn over) the dust,' etc. So the Septuagint, Vulgate, Ethiopic, Chaldaic, and Arabic versions. The stones and the dust of Zion are referred to as the materials for restoring the city of God (Psalms 69:35). Compare in the restoration after the return from Babylon, Nehemiah 4:2. The "For" gives another reason why God will arise and have mercy upon Zion, besides the one in Psalms 102:13 (the appointed time having come) - namely, the love and yearning sorrow which His servants have for her even when in ruins (cf. Isaiah 66:10). 

Verse 15
So the heathen shall fear the name of the LORD, and all the kings of the earth thy glory.

So - as the blessed result of the Lord's having mercy upon Zion.

The heathen shall fear the name of the Lord - the strongest plea to urge an appeal to the Lord's own glory, as involved in the restoration of Zion (Psalms 68:29-32; Isaiah 59:19-20). All the tenses in Psalms 102:16-17 are preterites-faith and prophecy regarding the event as sure no if it were actually come to pass. 

Verse 16
When the LORD shall build up Zion he shall appear in his glory When the LORD shall build up Zion, he shall appear in his glory.

When the Lord shall build up Zion, he shall appear in his glory. The restoration of Zion in more than her ancient glory is inseparably joined to the appearing of the Lord in His glory. The Hebrew for "appear" expresses His visible and personal manifestation (Genesis 48:3; Exodus 3:16; Leviticus 9:4) [ Compare Titus 2:13, epifaneia (Greek #2015) tees (Greek #3588) doxees (Greek #1391) tou (Greek #5120) megalou (Greek #3173) Theou (Greek #2316)]. 

Verse 17
He will regard the prayer of the destitute, and not despise their prayer.

He will regard the prayer of the destitute - the confident anticipation of the answer to Psalms 102:1. The restoration of Zion shall be the result of the earnest prayers of Yahweh's people in their distress (cf. Psalms 102:25; Isaiah 62:6-7). So the restoration from Babylon was the fruit of the prayers of Nehemiah (Nehemiah 1:4-11), Daniel (Daniel 9:1-27), and other servants of God. "Destitute" [ haa`ar`aar (Hebrew #6199), probably a form coined by the Psalmist: akin to `aarar (Hebrew #6209), bare: cf. Psalms 137:7, margin] - one utterly naked of all human help.

And not despise their prayer - (Psalms 22:5; Psalms 69:33.) 

Verses 18-27
This shall be written for the generation to come: and the people which shall be created shall praise the LORD.

-The generation to come shall praise the Lord for having loosed the groaning prisoners: the peoples shall be gathered together to serve the Lord at Jerusalem (Psalms 102:18-22). Being without strength I take refuge in the eternal God (Psalms 102:23-27).

Verse 18. This shall be written for the generation to come - (Romans 15:4.) "This" - namely, the restoration of Zion-shall be consigned to writing, for the record of the fact (Exodus 17:14; Deuteronomy 31:10; Deuteronomy 31:21 : especially Psalms 22:30; Psalms 48:13; Psalms 68:4).

And the people which shall be created - in the time of the future generation (Psalms 22:31) spiritually born by regeneration, (Isaiah 43:1; Isaiah 43:7; Isaiah 43:15; Isaiah 65:18; Ephesians 2:10; Colossians 3:10; Ezekiel 37:1.)

Verse 19. For he hath looked down from the height of his sanctuary - the prophetic preterite. In the appointed time he will look down so as to have respect to the groans and cries of His people (Psalms 102:20; Psalms 14:2; Deuteronomy 26:15; Isaiah 63:15; Zechariah 2:13; Psalms 18:16). by God is here introduced as the ground on which he rests the statement (Psalms 102:26), that "They shall perish

... and be changed." What God has made, that He can destroy: heaven and earth, as being things created, shall pass away; but the Lord who created them shall remain. Compare Hebrews 1:10-12, which applies to Messiah what is here said of Yahweh (Hebrews 12:26-28).

Verse 26. They shall perish, but thou shalt endure - literally, 'thou shalt stand:' in Psalms 102:12 it was literally, 'thou shalt sit' (enthroned forever). Every attitude that expresses abiding permanence is used.

Yea, all of them shall wax old like a garment - easily laid aside. Isaiah 51:6 is drawn from this. "All of them:" heaven and earth, and all that they contain.

As a vesture shalt thou change them, and they shall be changed. The parallel term, "perish," implies that the "change" is to he a radical one. God, who hath created all things out of nothing, shall change them when they no longer fulfill their destination. The Hebrew [ chaalap (Hebrew #2498)], means literally, 'glide by' 'pass away.' New heavens and a new earth shall finally succeed (Isaiah 65:17; Isaiah 66:22; Matthew 19:28). This is not the thought prominent here but the prior destruction of both (Job 14:12); the ulterior event being for the time secondary (Matthew 5:18; Matthew 24:35; Luke 21:33; Isaiah 54:10 : and above all, 2 Peter 3:7; 2 Peter 3:10-11; Revelation 21:5). The comparison to a change of vesture hints at the coming new earth and heavens substituted for the old.

Verse 27. But thou art the same. So the Septuagint and Chaldaic and Hebrews 1:12 quoting it. The Hebrew is strictly, 'but thou art HE.' Deuteronomy 32:39 is referred to. The Syriac translates, 'thou art as thou art.' Arabic, 'thou art thyself' [ huw' (Hebrew #1931)], the imperishable One, as contrasted with the heavens and earth, which perish, notwithstanding their seeming stability: answering to the parallel.

Thy years shall have no end: and Psalms 102:24 end: cf. Isaiah 43:10. Still God's immutability of character to His people (Malachi 3:6; Hebrews 13:8) is involved in imperishableness. 

Verse 28
The children of thy servants shall continue, and their seed shall be established before thee.

The children of thy servants shall continue - literally, 'shall dwell' or 'inhabit' their own land, the land of Yahweh. Psalms 37:27; Psalms 37:29; Psalms 69:35-36, are strikingly parallel. Dwell is the opposite of wandering about without home (Psalms 68:6). Thy servants are the Israelite nation (called "Jacob" and "Judah" in Isaiah 65:9), which from its forefathers, Abraham, Isaac, and Jacob, with whom God made the covenant, was the servant of God.

And their seed. The children and the seed are the genuine children for Israel, the seed that shall be spiritually born (Psalms 22:30-31; Isaiah 66:8-9).

Shall be established before thee - (Genesis 17:1; Psalms 89:37 : especially Psalms 101:7, margin.) Liars shall not be established before the coming Son of David; the seed of His servants shall be established before Him (cf. Zephaniah 3:13). 

103 Psalm 103 

Verse 1
Bless the LORD, O my soul: and all that is within me, bless his holy name.

Psalms 103:1-22.-Bless Yahweh, my soul, for having saved body, soul, and life, and satisfying me with good things (Psalms 103:1-5); He is the righteous Redeemer of His oppressed people from Moses' days downward. Even oppressions he overrules to His people's good, chastising us less than our sins deserve (Psalms 103:6-10); God's mercy illustrated by the height of the heavens, the distance between east and west, and a father's pity for weak children (Psalms 103:11-14); His everlasting mercy to His own is our only refuge from our mortality (Psalms 103:15-18); His kingdom rules over all: let all, therefore, praise Him, especially the Psalmist (Psalms 103:19-22). This is the praise-song of Yahweh's mercy and judgment which David promised at the beginning of the trilogy (Psalms 101:1). David's ideal successor, and then Yahweh's people, whom he represents, is the speaker. 

Verse 2
Bless the LORD, O my soul, and forget not all his benefits:

Bless the Lord, O my soul ... Bless the Lord, O my soul - with the "Bless the Lord, O my soul," Psalms 103:22, these two form the thrice-repeated blessing from the soul to the Lord: answering to the thrice-repeated blessing from the Lord to the soul in the Mosaic formula, Numbers 6:24-26.

And all that is within me - Hebrew, plural, 'all my inward parts' (Psalms 5:9): the heart, the feelings, the understanding; in contrast to what is outward, the lips, with which even the thankless seem to thank God (cf. Psalms 62:4). All my heart is contrasted with a divided or half-heart (cf. Psalms 86:11-12). Deuteronomy 6:5 is the original.

His holy name - Himself in His manifestation of His character as the holy and adorable One (Psalms 22:3).

Verse 2. And forget not all his benefits - a hint to David's seed that they, too, should not (as the human heart is apt to do) forget all God's benefits. So Deuteronomy 6:12; Deuteronomy 8:11; Deuteronomy 8:14. The very prosperity which is the gift of God is too often the occasion of the heart being lifted up so as to forget the Giver (Deuteronomy 32:15). The Hebrew [ g

Verse 3
Who forgiveth all thine iniquities; who healeth all thy diseases;

Who forgiveth all thine iniquities - according to David's prayer, trusting in God's gracious character (Psalms 25:11; Psalms 51:9; Psalms 86:5). This shall be Israel's experience when she shall turn to the Lord. To this the ulterior reference is (Psalms 130:8; Jeremiah 50:20).

Who healeth all thy diseases. The maladies of the body, including all earthly sufferings (Deuteronomy 29:22; Exodus 15:26), are associated with the soul's sicknesses, "iniquities." Christ came as the Healer of both. By removing sin, the cause, He will finally remove sickness and suffering, the effect (Isaiah 33:24). He gave an earnest of this in combining His forgiveness of the paralytic with His cure of his body (Mark 2:5; Mark 2:10; Matthew 9:2; Matthew 9:6 : cf. also Luke 7:47, and the quotation of Isaiah 53:4, with a significant alteration in Matthew 8:17). 

Verse 4
Who redeemeth thy life from destruction; who crowneth thee with lovingkindness and tender mercies;

Who redeemeth thy life from destruction - or 'the pit;' to which David represented himself, in the person of his seed and his nation, Israel, in the latter days as verging (Psalms 102:11; Psalms 102:23; cf. Psalms 68:20; Psalms 88:3).

Who crowneth thee - (Psalms 65:11.)

With loving-kindness and tender mercies - (Psalms 25:6; Psalms 40:11.) 

Verse 5
Who satisfieth thy mouth with good things; so that thy youth is renewed like the eagle's.

Who satisfieth thy mouth. The Hebrew for "mouth" [ `edyeek (Hebrew #5716)] is the same as in Psalms 32:9, where see note. The Septuagint, Vulgate, Ethiopic, and Arabic translate, 'thy desire;' Syriac, 'thy body.' The usual meaning is 'beauty' or 'ornament' (Ezekiel 7:20). So the soul, the glory of the man (Psalms 57:8), is said here to be satisfied or fully filled by God with good things; or rather, as the Syriac version, the body, whose "youth is renewed like the eagle's," is meant. The body is man's outward beauty, as the soul is the inward. In contrast stands his previous weakened and withered appearance of body, in Psalms 102:3-5. However, in favour of the soul being meant (Hengstenberg), cf. Psalms 107:9, "He satisfieth the longing soul, and filleth the hungry soul with goodness;" Psalms 63:5; also Isaiah 58:11.

So that thy youth is renewed like the eagle's - i:e., as the eagle casts her feathers and becomes bald like young ones, and then is covered with new feathers. Other birds also moult. But the eagle is selected as the emblem of vigour: whence the Greek proverb, 'The eagle's old age is as good as the lark's youth.' Hengstenberg thinks the latter point alone is referred to, not the moulting, and translates, 'thy youth is renewed like (i:e., so as to be as strong as) the eagle.' So in Isaiah 40:31 : cf. Lamentations 5:21. Scripture knows nothing of the fable which subsequently spring up of the eagle renewing its youth in old age. 

Verses 6-10
The LORD executeth righteousness and judgment for all that are oppressed.

-From praising God's favour our in perpetually renewing the vigour of David's line, when seemingly on the point of extinction, the Psalmist passes to His benefits to Israel literal and spiritual, whose interests are inseparably bound up with the line of David culminating in Messiah.

Verse 6. The Lord executeth righteousness ... for all that are oppressed - i:e., for all His oppressed people (cf. Psalms 103:7; Psalms 68:5, "A father of the fatherless, and a judge of the widows;" namely, the orphaned and husbandless Israel and the Church, when their Lord seems removed in the day of trouble).

Verse 7. He made known his ways unto Moses - in actual deeds of guidance and deliverance, not in mere words. So in Psalms 25:4; Exodus 33:13 is the fundamental passage. When Moses, as representative of Israel, prayed, "Show me now thy way" - i:e., manifest thy power in guiding safely me and the nation God promised, "My presence shall go (with thee), and I will give thee rest."

His acts unto ... Israel - His marvelous and mighty deeds (Isa. ; 78:11; Exodus 34:10 ).

Verse 8. The Lord is merciful and gracious, slow to anger, and plenteous in mercy - from Exodus 34:6-7; repeated in Psalms 86:15, and elsewhere, which shows how deep an impression was made on Israel by this comforting truth. This alone ought to have kept the people forever from the worship of the pagan gods of terror and cruelty.

Verse 9. He will not always chide - chastise (cf. Isaiah 57:16).

Neither will he keep (his anger) forever. The same ellipsis of "His anger" occurs in Leviticus 19:18; Jeremiah 3:5. He does keep or 'reserve (wrath) for His enemies;' but not for His people.

Verse 10. He hath not dealt with us after our sins - as He threatened in Leviticus 26:23-24. He executes His threat upon willful and hardened transgressors; but "with us" who "fear Him" (Psalms 103:11; Psalms 103:13; Psalms 103:17) 'He doth not deal after (i:e., according to) our sins.' 

Verse 11
For as the heaven is high above the earth, so great is his mercy toward them that fear him.

For as the heaven is high above the earth, (so) great is his mercy toward them that fear him - i:e., is infinite (Psalms 36:5; Psalms 57:10). "Fear" is here filial reverence toward God on the ground of His infinite holiness. This calls forth childlike and unreserved obedience to His revealed will. The Psalmist is speaking of what God is to His own people, not to mankind in general. 

Verse 12
As far as the east is from the west, so far hath he removed our transgressions from us.

As far as the east is from the west, (so) far hath he removed our transgressions from us - entirely acquitting us of their guilt and penalty (Micah 7:18-19). 

Verse 13-14
Like as a father pitieth his children, so the LORD pitieth them that fear him.

Like as a father pitieth (his) children, (so) the Lord pitieth ... For he knoweth our frame. The misery of our state, which might seem to shut us out from One so infinitely perfect, is the very inducement to God to show fatherly pity toward us (Psalms 78:38-39; Psalms 89:47).

Our frame - our natural constitution. The same Hebrew ( yitsreenuw (Hebrew #3336)) is used here as in Genesis 2:7; therefore the allusion is to that passage, 'The Lord God, framed (English version, formed) man of the dust.' He, as being our Framer, knoweth our frame.

He remembereth that we are dust. The Hebrew, ( zaakuwr (Hebrew #2142)) is passive or reflexive, 'He is mindful,' etc. 

Verses 15-18
As for man, his days are as grass: as a flower of the field, so he flourisheth.

-Our grass-like frailty and mortality would cause us to despair, but that we have sure hope in Yahweh's everlasting mercy to those that fear Him, as well those of the latest generation as those of the earliest. Compare Moses' words, Psalms 90:1-5, from which this passage is derived. Compare a similar contrast between man's grass-like frailty and God's eternal word, Isaiah 40:6-8. Here it is God's everlasting mercy.

Verse 15. As for man, his days are as grass. "Man" - literally, mortal and miserable man: Hebrew, '

Verses 19-22
The LORD hath prepared his throne in the heavens; and his kingdom ruleth over all.

-Yahweh's kingdom ruleth over all, therefore let all praise Him, angels and men alike, especially the Psalmist's soul.

Verse 19. The Lord hath prepared his throne in the heavens - (Psalms 9:4; Psalms 9:7; Hebrews 1:11.) God's throne is infinitely above all earthly thrones.

And his kingdom ruleth over all. All the God-forgetting world- powers shall have at length to acknowledge this (Psalms 2:1-12; Psalms 47:2), as Nebuchadnezzar was obliged to do (Daniel 4:25; Daniel 4:34-35).

Verse 20. Bless the Lord, ye his angels - (Psalms 29:1-2). The angels' praises of God ought to stir up us men, still more favoured than angels, to praise Him.

That excel in strength - `that are mighty heroes in strength' ( giboreey (Hebrew #1368) koach (Hebrew #3581)).

Hearkening unto the voice of his word - obeying it (Deuteronomy 26:17). This distinguishes the angelic hosts from the unintelligent starry "hosts" (Psalms 103:21).

Verse 21. Bless ye the Lord, all ye his hosts ... that do his pleasure. The sun, moon, stars, and planets do His pleasure (Psalms 19:1) unconsciously; the "angels" consciously, and with instinctive love, "hearken unto the voice of His word" (Psalms 103:20). Both together constitute the Lord's "hosts" (Psalms 24:10).

Verse 22. Bless the Lord, O my soul . Thou who hast received so many and so great proofs of God's favour canst not be silent when all the rest of God's creatures praise Him. The psalm closes as it began (Psalms 103:1). 

104 Psalm 104 

Verse 1
Bless the LORD, O my soul. O LORD my God, thou art very great; thou art clothed with honour and majesty.

Psalms 104:1-35.-Theme: Bless Yahweh for His works, which reflect His majesty (Psalms 104:1); His creation of light, the heavens, the earth; separation of water and land (Psalms 104:6-9); watering the ground by fountains (Psalms 104:10-12); the hills by rain, to nourish man and beast, to produce trees to shelter the birds (Psalms 104:13-17); from the hilly refuges of the wild goats (Psalms 104:18) the Psalmist passes to the sun, moon, and night, and their uses to the beasts and to man (Psalms 104:19-23); the wide sea embosoms countless beings, small and great, and affords a transit to ships for contact between distant lands (Psalms 104:24-26); all wait upon God for food. When He takes away their breath they die; when He sends His Spirit the earth is renewed (Psalms 104:27-30); the gum is, Yahweh's glory shall be forever; when earth's high hills fulfill not their purpose, His mere touch consumes them; the Psalmist therefore will ever be glad in Him, whereas sinners shall be consumed (Psalms 104:31-35). The praise of God in nature is the means: the end is to assure the Church in trouble from the pagan world-power, that however sinners now seem to have the upper hand, they shall at last be consumed out of the earth. The first and second days' work of creation (Genesis 1:1-31) is given, Psalms 104:2-5; the third day's work, Psalms 104:6-18; the fourth, Psalms 104:19-23; the fifth, Psalms 104:24-26; the close of the sixth and the beginning of the seventh are alluded to, Psalms 104:31. Yahweh, who cares for the lowest of His creatures, will surely care for His endangered Church (Matthew 6:25-33). This trilogy Psalms 104:1-35; Psalms 105:1-45; Psalms 106:1-48 is appended to David's trilogy Psalms 101:1-8; Psalms 102:1-28; Psalms 103:1-22. This 104th Psalm celebrates God's works in nature: Psalms 105:1-45; Psalms 106:1-48 His deeds in history.

O Lord, my God - Israel's God. The Psalmist speaks as representative of the elect nation and of the Church.

Thou art very great - proved by what follows. It is developed throughout the psalm.

Thou art clothed with honour and majesty. This royal apparel of glory wherewith thou didst clothe thyself at creation, thou dost still wear in the continued preservation of the world. The same creative power and beneficence preserve, as originally called into being, the world. This the Psalmist proceeds to show; and hence, infers (Psalms 104:35) that God will similarly clothe Himself for the final salvation of Israel and the Church (Psalms 93:1; Isaiah 51:9). 

Verse 2
Who coverest thyself with light as with a garment: who stretchest out the heavens like a curtain:

Who coverest thyself with light as with a garment. The general glory put on by God as a garment at creation is here transferred to one department-namely, the calling forth of light, with which creation began. The light meant is not that "light which no man can approach unto" (1 Timothy 6:16), but that which was first unfolded at creation, and which daily illuminates us (Genesis 1:3). The Hebrew participles imply continued action. God perpetuates in His daily providence the work which He originated at creation.

Who stretchest out the heavens like a curtain - like the covering spread over a tent, as the tabernacle. God did so on the second day by His word with the same ease with which one stretches out a tent-curtain (Isaiah 54:2; Isaiah 40:22). 

Verse 3
Who layeth the beams of his chambers in the waters: who maketh the clouds his chariot: who walketh upon the wings of the wind:

Who layeth the beams of his chambers in the waters - rather, 'Who layeth the beams of His upper chambers with waters.' The waters above are the materials out of which the glorious structure is reared. Similarly, in the main, the Chaldaic and Vulgate. Compare Genesis 50:7, 'God made the expanse (the vaulted sky: the English version, the firmament), and divided the waters which were under the expanse from the waters which were above the expanse.' To construct out of the movable waters a firm palace, the cloudy heaven, 'strong as a molten glass' (Job 37:18), is a magnificent work of divine omnipotence. The citadel of cloud gets the name of the upper chamber of God, as being the upper part of the fable of the world. The under one is the earth (Psalms 104:5) (Hengstenberg). It is not the upper chamber of God, where he dwells above the waters, and hidden from view, that is meant; because the context is not concerning the hidden, but the manifested glory of God. So in Psalms 104:13 it is from the same upper chambers of watery cloud that He watereth with rain the hills.

Who maketh the clouds his chariot - driving them at will, as a king does his chariot.

Who walketh upon the wings of the wind - (Psalms 18:10.) God directs at pleasure the winged winds. The winds are mentioned naturally in connection with the clouds which they drive before them as fleet steeds. 

Verse 4
Who maketh his angels spirits; his ministers a flaming fire:

Who maketh his angels spirits; his ministers a flaming fire - (Hebrews 1:7.) [ ho (Greek #3588) poioon (Greek #4160) tous (Greek #3588) angelous (Greek #32) autou (Greek #847) pneumata (Greek #4151) kai (Greek #2532) tous (Greek #3588) leitourgous (Greek #3011) autou (Greek #847) puros (Greek #4442) floga (Greek #5395).] The Greek article accompanies "angels" and "ministers," and so marks them as the subjects; and "spirits," and a 'flame of fire,' predicates, or attributes predicated respectively of the former. So also here the subjects, "angels" and "ministers," are marked by being placed in the Hebrew first, and the attributes predicated of them, "spirits," or rather 'WINDS,' and "a flaming fire," second. God maketh His angelic messengers the directing powers acting by the winds and the flaming lightning, when these are required for His purpose. Hengstenberg, after Muis, argues that the context is concerning the visible glory of God, as manifested in the material creation, in connection with Genesis 1:1-31, the second day's work of creation, not concerning immaterial and invisible beings.

Compare also the parallel passages, Psalms 105:32; Psalms 148:8, "fire ... and stormy wind fulfilling his word." He therefore translates, 'He maketh winds His angels, and flaming fire His servants.' But if this were the construction, Paul would have said, 'Who maketh flaming fire His minister;' not 'His ministers' (plural). Besides, Hebrews 1:7 decides that it is of angels the Psalmist speaks. The connection in which the angels, who are ordinarily invisible, are introduced here among the material objects of nature is probably this: the Psalmist is speaking of God's visible chalet of clouds, and naturally introduces His spiritual ministers, the angels, who act through the winds and the lightning flame, which are His manifest retinue in His mighty operations of nature. The winds and the flaming lightning fire are modes of the manifestation of God's spiritual ministers, the angels. As God Himself is said, in Psalms 104:3, to 'walk upon the wings of the wind,' so angels, His retinue, manifest their agency as His attendant ministers in wind and fire. Thus angels were with Him in the tempest and lightning at Sinai (Deuteronomy 33:2). At the coming judgment "a fiery stream" is represented as 'issuing from before Him,' and "thousand thousands" of angels as 'ministering unto Him' (Daniel 7:10). So in Judges 13:20, "the angel of the Lord ascended in the flame." Compare Psalms 103:20-21. 

Verse 5
Who laid the foundations of the earth, that it should not be removed for ever.

Who laid the foundations of the earth, that it should not be removed forever. What is denied is not the earth's motion, but the possibility of its being disturbed from the place in the universe which God has assigned it. What is here said of His laying the foundations of the earth, answers to what was said of the heavens, Psalms 104:3. It is still the work of the second day of creation that is referred to. As the upper part of the world-frame, the sky, is firmly constructed, though it has only water for its beams, so the lower part, the earth, is firmly founded by God's omnipotence, though it rest upon nothing to support it. Literally, 'Who founded the earth upon its foundations?' Its foundations are the gravity or attraction of its particles toward the center, and the spherical figure. God hangs the earth in mid-air, resting on its own foundations. Thus, the Bible anticipated Newton's great discovery. Job 26:7, 'He hangeth the earth upon nothing;' also Job 26:8; Bible anticipated Newton's great discovery. Job 26:7, 'He hangeth the earth upon nothing;' also Job 26:8; Job 38:4-6. 

Verse 6
Thou coveredst it with the deep as with a garment: the waters stood above the mountains.

Thou coveredst it with the deep as with a garment. "It," the earth. In the Hebrew the suffix is masculine, whereas "earth," in Psalms 104:5, is feminine; therefore the word is of common gender: or else translate, 'The flood like a garment ... thou didst spread it (the flood) like a covering' over the earth.

The waters stood above the mountains - before the separation of water and dry land. Thus the flood subsequently brought back the earth to its original state (Genesis 7:19-20). 

Verse 7
At thy rebuke they fled; at the voice of thy thunder they hasted away.

At thy rebuke they fled. The water was removed from off the earth on the third day of creation. The deep stood, as it were, in an attitude of opposition to God's will, that His glory, as the God of order, should be manifested in the orderly distribution of the elements of this beautiful earth. God, by a rebuke, compels them to recede into their own place (Genesis 1:9), just as Jesus "rebuked the wind, and said unto the sea, Peace, be still" (Mark 4:39).

At the voice of thy thunder - i:e., thy thunder-like voice.

They hasted away - for fear. 

Verse 8
They go up by the mountains; they go down by the valleys unto the place which thou hast founded for them.

They go up by the mountains; they go down by the valleys. The waters, tumultuously excited by God's "rebuke" after having been brought down by it, again 'go up TO the mountains,' whence they had been dislodged; but being unable to keep themselves there, 'they go down to the valleys,' until they at length settle down in the place assigned to them by God. Compare Psalms 107:26; Genesis 1:9, God said, "Let the waters under the heaven be gathered together unto one place, and let the dry land appear, and it was so." The appearing of the dry land, not its formation, was the work of the third day.

Unto the place which thou hast founded for them. God, as the Master-Builder, founded the deep bed of the sea as the receptacle for the waters and their countless inhabitants (Psalms 104:5; Psalms 104:25; Psalms 102:25). 

Verse 9
Thou hast set a bound that they may not pass over; that they turn not again to cover the earth.

Thou hast set a bound that they may not pass over - (Job 26:10; Job 38:8; Job 38:11.) The flood was a temporary exception, which, according to the sure word of God, is never to be repeated (Genesis 9:11; Genesis 9:15; Jeremiah 5:22). 

Verse 10-11
He sendeth the springs into the valleys, which run among the hills.

He sendeth the springs into the valleys ... They give drink to every beast of the field - literally, 'river-valleys' [ nachal (Hebrew #5158)]; valleys forming the beds of streams. Besides driving away the hostile sea-floods, God waters the dry land for the nourishment of His creatures. The creation of the vegetable world belongs to the third day (Genesis 1:11-12). Here the Psalmist brings forward the necessary element to the development of vegetation (Genesis 2:5). 'The beasts of the field' are the wild animals, as distinguished from "the cattle" (Psalms 104:14), domestic animals.

Quench their thirst - literally, break, etc. As we use the phrase, 'break one's fast.' 

Verse 12
By them shall the fowls of the heaven have their habitation, which sing among the branches.

By them shall the fowls of the heaven have their habitation - "fowl of the air" (Genesis 1:30; Genesis 2:19). The fowls of the heaven and the beasts of the field have this in common, that no one cares for them. The God who cares for the otherwise uncared for beasts and birds will much more care for His own people (Matthew 6:26). 

Verses 13-17
He watereth the hills from his chambers: the earth is satisfied with the fruit of thy works.

-Continuation of the description of God's care of His creatures by watering the dry land; as He waters the lower places or valleys by means of fountains or springs (Psalms 104:10), so the high ground or hills by rain, which makes the grass to grow for cattle, and grain and wine for man, and supplies with sap the tress wherein the birds build their nests.

Verse 13. He watereth the hills - literally (the same Hebrew as in Psalms 104:11), 'He giveth drink to the hills.' Even inanimate nature and the earth are nourished by Him. So this two-fold watering is mentioned in Genesis 49:25, "The Almighty shall bless thee with blessings of heaven above, blessings of the deep that lieth under." The hills are the region of rain, as the rain-clouds rest on their summits: cf. Deuteronomy 11:11, "The land is a land of hills and valleys, and drinketh water of the rain of heaven" as distinguished from Egypt watered by the Nile.

From his chambers - `from His upper chambers' (Psalms 104:3, note).

The earth is satisfied with the fruit of thy works - i:e., the earth is richly nourished with the rain which is the produce of the waters whereof God's upper chambers (His "works," cf. Psalms 104:24) are constructed by Him (Psalms 104:3, note).

Verse 14. He causeth the grass to grow for the cattle, and herb for the service of man - literally, 'for the ministry of man.' But the Hebrew [ la`

Verse 18
The high hills are a refuge for the wild goats; and the rocks for the conies.

The high hills (are) a refuse for the wild goats, (and) the rocks for the conies. This verse is the transition clause to the second half of the psalm. "The high hills" stand in contrast to "the hills" in general (Psalms 104:13), and is parallel to "the rocks." On "the conies," cf. Proverbs 30:26. It is mentioned also in Leviticus 2:5, and Deuteronomy 14:7. The Hebrew [shaapan, from a root 'to hide:' so the South Arabic name of it, thofun] answers, according to Walter Drake (Smith's, 'Dictionary of the Bible'), to the Hyrax Syriacus, a gregarious animal of the pachydermatous kind-gray or brown on the back, and white on the belly; scarcely the size of a cat, having long hair, short tail, and round ears. It is very common on the ridges of Lebanon. Bochart understands it of mountain mice of a larger kind, like the marmot. 

Verse 19
He appointed the moon for seasons: the sun knoweth his going down.

He appointed the moon for seasons - `appointed times' (cf. Genesis 1:14). The moon is mentioned before the sun, as the evening or night is mentioned in Genesis 1:1-31 before the morning or day. The Hebrews in reckoning began the day from evening. The first divisions of time were marked by the moon.

The sun knoweth his going down. The sun observes the exact times of his rising and setting by God's The sun knoweth his going down. The sun observes the exact times of his rising and setting by God's appointment (Job 38:12, "caused the day-spring to know his place"). The moon's apparent variations are greater than the sun's. The sun never remains above the horizon beyond its time; because otherwise a part of God's creatures would be deprived of their time for getting their food (Psalms 104:20-22). 

Verse 20-21
Thou makest darkness, and it is night: wherein all the beasts of the forest do creep forth.

Thou makest darkness ... wherein all the beasts of the forest do creep forth. The young lions ... seek their meat from God - who is the Provider alike of their proper prey and of the darkness wherein they can get it (Job 38:39). 

Verse 22-23
The sun ariseth, they gather themselves together, and lay them down in their dens.

The sun ariseth, they ... lay them down in their dens. Man goeth forth unto his work ... until the evening. As God cares for the beasts by appointing the night as their season for getting sustenance, so much more does He care for man, and shows his care by causing the night to be followed by the day, wherein man goeth forth to his daily labour. 

Verses 24-26
O LORD, how manifold are thy works! in wisdom hast thou made them all: the earth is full of thy riches.

-From the sun and moon, the highest of the visible manifestations of God's omnipotence and love, the transition is made to the deepest-namely, the sea. The work of the fifth day of creation is here alluded to; but the Psalmist refers not so much to the formation of the fish and the birds on that day as he does to the preparation of the sea for its countless inhabitants, and for man's use in navigation. He already has treated of God's care of birds.

Verse 24. O Lord, how manifold are thy works! - thy manifold arrangements for the well being of thy creatures, according to their several needs and organizations: each finds his sphere of existence and his means of subsistence.

The earth is full of thy riches literally 'thy possessions;' these thou keepest not to thyself but blessest thy The earth is full of thy riches - literally, 'thy possessions;' these thou keepest not to thyself, but blessest thy creatures with.

Verse 25. (So is) this great and wide sea. - rather, supply the ellipsis, 'This the sea (is an instance of thy works made in wisdom, Psalms 104:24), great and wide (on) both hands' (so the Hebrew, yadaim); extending widely on both sides.

Wherein (are) things creeping innumerable, both small and great beasts - (Genesis 1:21; Psalms 69:34.)

Verse 26. There go the ships - as living beings: personification (Genesis 49:13). This points out what a gracious provision for man the sea has been made by God.

There is that leviathan, whom thou hast made to play therein - the ship-like representative of the animal kingdom in the sea (cf. note, Psalms 74:14); as the ships represent man's interests. He plays therein with unrestricted liberty, as in his vast element (Job 40:20). 

Verses 27-30
These wait all upon thee; that thou mayest give them their meat in due season.

-All God's creatures obtain from Him their food in due season. They die at God's pleasure: and when God sends forth His Spirit the earth is renewed again, as it was after the destruction by the deluge, (Genesis 8:1-22; Genesis 9:1-29.)

Verse 27. These wait all upon thee - not merely the sea animals, but all the animals previously named including man (Psalms 104:14-15; Psalms 104:23; Psalms 104:26). This is proved by Psalms 104:30 : cf. also the parallel, Job 34:14-15. The distinctness of this strophe from the preceding shows that 'these all' is not to be restricted to the sea animals (Psalms 104:25-26 : cf. Psalms 147:9; Psalms 136:25).

That thou mayest give them their meat in due season - (Psalms 145:15.) Each animal has its "due season" or appropriate time of getting its food. Nothing is hap-hazard in God's ways (Ecclesiastes 3:1).

Verse 28. That thou givest them they gather - as the Israelites "gathered" (picked up from the earth [ laaqaT (Hebrew #3950)]) the manna. The Hebrew word is rare, but recurs frequently in the account of the manna sent from heaven (Exodus 16:4-5; Exodus 16:16), which shows that our psalm refers to that passage. All the sustenance which the lower animals and man partake of is really "bread of (from) heaven" (Psalms 105:40; Deuteronomy 8:3).

Verse 29. Thou hidest thy face - i:e., dost withdraw thy loving care and presence.

They are troubled - (Psalms 90:7.) So, spiritually, when God hides His face from His people, instantly "they are troubled" (Psalms 30:7).

Thou takest away their breath - literally, 'thou gatherest in their breath' to thyself, as "the God of the spirits of all flesh" (Numbers 16:22); "the Father of spirits" (Hebrews 12:9; Genesis 1:2; Genesis 2:7; Ecclesiastes 12:7). They die - as at the flood, to which the allusion here is (Genesis 7:21-22).

And return to their dust - (Genesis 3:19.)

Verse 30. Thou sendest forth thy spirit, they are created. So in the coming revival of Israel from her long-continued national and spiritual death (Isaiah 32:15; Ezekiel 37:9; Psalms 102:18, "The people which shall be created shall praise the Lord").

And thou renewest the face of the earth - by peopling it again with man, and restoring the animal and vegetable creation. The phrase shows an allusion to Genesis 7:4. The restoration after the extraordinary catastrophe of the flood, and, on a smaller scale, every spring after the ordinary desolation of winter, are a pledge of the future perfect "regeneration" of the earth, when God shall fulfill His word "Behold, I make all things new" (Matthew 19:28; Revelation 21:5). Meanwhile it assures the Church and the individual believer that, however God may cause trouble by hiding his face for a time, He will send forth His spirit and create anew what He had suffered to die. 

Verse 31
The glory of the LORD shall endure for ever: the LORD shall rejoice in his works.

The glory of the Lord shall endure forever: the Lord shall rejoice in his works - as He did when creation was completed (Genesis 1:31). As God is glorified, and therefore rejoices in His 'manifold works' for the preservation of all His creatures (Psalms 104:13; Psalms 104:24; Psalms 19:1), so shall He give cause that He may be glorified by delivering them. 

Verse 32
He looketh on the earth, and it trembleth: he toucheth the hills, and they smoke.

He loooketh on the earth, and it trembleth; he toucheth the hills, and they smoke - the ground of the confidence in Psalms 104:31, that God will glorify Himself in delivering His people; namely, His absolute power to humble all the mountain-like world-kingdoms (Psalms 68:16) which oppose themselves to His purpose of finally saving His people. Should "the earth" venture to deviate from His appointment, a single look from Him makes it to 'tremble.' Should "the hills" exalt themselves proudly, God need but touch them and they smoke. Like children who tremble at the stern look of a father, so at the promulgation of the law at Sinai, when God showed signs of His severe justice, both "the earth shook" and the people (Psalms 68:8; Habakkuk 3:5; Habakkuk 3:10; Judges 5:5). The smoking was a sign of fear, Exodus 19:18, "Mount Sinai was altogether on a smoke, because the Lord descended upon it in fire: and the smoke thereof ascended as the smoke of a furnace, and the whole mount quaked greatly" (Psalms 144:5; Deuteronomy 32:22). 

Verse 33
I will sing unto the LORD as long as I live: I will sing praise to my God while I have my being.

I will sing unto the Lord as long as I live. The thought of God's glory, which ensures the Church's everlasting safety determines the Psalmist (as representative of Israel literal and spiritual) to praise the Lord so long as his life gives him the opportunity of praise (Psalms 63:4), before death prevents him praising God on earth (Psalms 6:5; Psalms 88:10). 

Verse 34
My meditation of him shall be sweet: I will be glad in the LORD.

My meditation of him shall be sweet - henceforward, seeing that I have such good hope drawn from the glory of the Lord which ensures the final deliverance of Israel and the Church (notes, Psalms 104:30-31). The context and the parallelism to

I will be glad in the Lord confirm the English version, rather than Hengstenberg. 'My meditation shall be acceptable to Him.' "I will be glad in the Lord," because of His glory manifested in my behalf, even as He rejoices in His works (Psalms 104:31). 

Verse 35
Let the sinners be consumed out of the earth, and let the wicked be no more. Bless thou the LORD, O my soul. Praise ye the LORD.

Let the sinners be consumed out of the earth, and let the wicked be no more - alluding to Numbers 14:35. The same doom which befell the rebel Israelites in the wilderness shall befall the pagan or Gentile apostates who "set themselves together against the Lord, and against His Anointed" (Psalms 2:1-2). Thus the true scope of the psalm appears the deliverance of the godly at last out of all their present troubles from the ungodly. The trembling of the earth and the smoking of the high hills (Psalms 104:32) at the look and touch of Yahweh is here expressed in the plain sense, the ungodly shall be destroyed, and the godly saved by that Lord whose might and whose love have been set forth throughout the psalm. The imperative, "Let the sinners be consumed," is the prophetic word which carries with it its own fulfillment.

Praise ye the Lord Hebrew 'Hallelujah;' here first occurring Not found in David's psalms Praise ye the Lord - Hebrew, 'Hallelujah;' here first occurring. Not found in David's psalms. 

105 Psalm 105 

Verse 1
O give thanks unto the LORD call upon his name: make known his deeds among the people.

Psalms 105:1-45.-God's holiness and power manifested in His past judgments to the seed of Abraham is their ground of hope and thanksgiving (Psalms 105:1-7); God remembers His covenant with Abraham, Isaac, and Jacob forever, whereby, when they were few in Canaan, He promised it as their inheritance (Psalms 105:8-12); so He saved them amidst dangers (Psalms 105:13-15); He overruled the famine to Joseph's promotion from a prison to rule Egypt: so Israel came there (Psalms 105:16-23); then they were dealt subtilly with; but Yahweh multiplied them the more they were afflicted: by Moses and Aaron, with miracles, He delivered them (Psalms 105:24-28); the plaques on Egypt (Psalms 105:29-38); God guided and sustained Israel in the wilderness (Psalms 105:39-42); He gave them the pagan's lands that they might keep His laws (Psalms 105:43-45). Psalms 104:1-35 consoles Israel in affliction by His manifestation of power and love in nature; Psalms 105:1-45 in history. The promise singled out is that assuring Israel of possessing Canaan. The deliverance out of Egypt suggested to the Jews-probably now in their Babylonian captivity-that God would similarly deliver them out of Babylon. The promise of Canaan to their forefathers, when few and strangers there, gave hope that God would restore their covenanted possession. Psalms 105:23 links Psalms 105:1-45 with Psalms 106:22. The last verse-stating God's design in giving Canaan, that Israel might keep His laws-is the starting point to Psalms 106:1-48 (cf. Psalms 106:3.) The first fifteen verses are from David's psalm, 1 Chronicles 16:8-22. There they are a thanksgiving for the rest in Canaan which God gave, the sign of which was the bringing up of the ark to Zion. Here they are the ground of hope of restoration to Canaan (Psalms 96:1-13, introduction).

Call upon his name - Call upon Him according to His glory manifested in history. After the example of Abraham, who, as often as God manifested His attributes in interposing mightily in his behalf, called upon the Lord's name in solemn worship (Genesis 12:8; Genesis 13:4).

Make known his deeds among the people - Hebrew, 'the peoples' (Psalms 18:49). "His deeds" are His wonders whereby He hath "made Himself a glorious name" (Isaiah 63:14; Psalms 103:7). 

Verse 2
Sing unto him, sing psalms unto him: talk ye of all his wondrous works.

No JFB commentary on this verse. 

Verse 3
Glory ye in his holy name: let the heart of them rejoice that seek the LORD.

Glory ye in his holy name - (Psalms 34:2.) God's "holy name" guarantees the deliverance of Israel out of her present troubles, and is therefore mentioned as what ought to be the object of Israel's glorying; whereas the world glory "in chariots and in horses" (Psalms 20:7).

Let the heart of them rejoice that seek the Lord - i:e., that trust in Him (Psalms 69:6), even in the sorest distresses, such as the Jews were suffering in Babylon. See introductory notes (cf. Psalms 33:21). 

Verse 4
Seek the LORD, and his strength: seek his face evermore.

Seek the Lord, and his strength. Translate, 'Consult the Lord,' etc. The Hebrew [ daarash (Hebrew #1875)] is different from "seek" in the next clause of this verse, and in the latter clause of last verse. Here it is 'enquire of,' or 'ask of' with word; but [ naaqash (Hebrew #5367)] "seek" in the other two cases means to seek with sedulous effort, rather than with words or interrogation. In David's time, when the psalm was first composed, it referred to inquiries of God at the ark of the covenant (1 Samuel 14:18-19), 'the ark of Yahweh's strength' (Psalms 132:8; Psalms 78:61). Here in Psalms 105:1-45, in the Babylonian captivity, its reference (1 Chronicles 16:11) is to consulting God, so as to prove His strength, whether it will not help you even now as in days of old (Psalms 78:34).

Seek his face evermore - seek to have His face shining on you, as it shone upon Israel formerly (notes, Psalms 24:6; Psalms 27:8), Seek his favour and presence. 

Verse 5
Remember his marvellous works that he hath done; his wonders, and the judgments of his mouth;

Remember his marvelous works that he hath done - (Psalms 77:11; Psalms 78:4; Psalms 78:11-12).

And the judgments of his mouth. As "His marvelous works" are the miracles performed in Egypt, so "the judgments of His mouth" are the laws and statutes given at Sinai (Aben Ezra). Rather, as the parallelism between the two clauses requires, "the judgments of His mouth" are God's judicial decisions which He spake, and afterward executed against the Egyptians in behalf of Israel (Genesis 15:14; Exodus 3:20). His Word is sure. He always keeps His promise of judging or vindicating the cause of His elect against the adversary (cf. Ps always keeps His promise of judging or vindicating the cause of His elect against the adversary (cf. Psalms 119:13). 

Verse 6
O ye seed of Abraham his servant, ye children of Jacob his chosen.

O ye seed of Abraham his servant - the ground of hope to the afflicted Jews: they are 'the seed of Abraham, God's servant' or client (Psalms 105:42), and are therefore heirs of God's promises to Abraham and Jacob (Romans 9:4). 

Ye children of Jacob his chosen. The parallelism favours the Hebrew reading of our manuscript, whereby "His chosen," is genitive singular, and agrees with "Jacob." But the present Hebrew text has the plural agreeing with "ye children:" Psalms 105:43 accords with this (cf. Isaiah 43:20). 

Verse 7
He is the LORD our God: his judgments are in all the earth.

He is the Lord our God. Translate, 'He, Yahweh, is our God.' He, as being 'Yahweh,' the unchangeable fulfiller of His promises to His people (Exodus 6:3-6), is still "our God," and will not therefore finally forsake us, low though our present condition be; just as He finally delivered our forefathers out of Egypt, after He had suffered them to endure hard bondage for a time.

His judgments are in all the earth - therefore the two world-power cannot finally prevail against Yahweh's people (Psalms 94:2). 

Verses 8-12
He hath remembered his covenant for ever, the word which he commanded to a thousand generations.

- He hath remembered his covenant forever, the word which he commanded - or 'ordained' as an unalterable "law" (Psalms 105:10): cf. Psalms 68:28). His "covenant" is (as the parallel word explains) His "word" of promise that Israel should be His chosen people, and should possess Canaan (Psalms 105:11; Psalms 105:42).

To a thousand generations - a verbal allusion to Deuteronomy 7:9 : cf. Exodus 20:6. Connect this clause, not with "which He commanded," but with "He hath remembered" - i:e., He hath remembered, and will remember to all generations His promise (cf. Luke 1:72-73).

Verse 9. Which (covenant) he made with Abraham, and his oath unto Isaac - (Genesis 26:3.) In this verse and Psalms 105:10 He views the covenant in relation to those who received it (Deuteronomy 29:13). In Psalms 105:11 He specifies its contents. On His covenanted word, cf. Haggai 2:5.

Verse 10. And confirmed the same unto Jacob for a law, and to Israel for an everlasting covenant - `that it might retain perennial vigour, like some solemnly-proclaimed decree' (Venema). Genesis 28:13; Genesis 35:12, are alluded to.

Verse 11. Saying, Unto thee will I give the land of Canaan, the lot of your inheritance. The "thee" refers to each one of the three patriarchs to whom severally the promise was addressed: the "your" refers to all three collectively. All the wonders and judgments specified have as their end the fulfillment of this one promise, as most calculated to give hope to the Jews then in Babylon, exiled from Canaan. See introductory notes; also Psalms 78:55. 

Verse 12. When they were but a few men in number; yea, very few, and strangers in it. Bad as is our position as exiles in Babylon (the Psalmist implies), it is not worse than that of our forefathers at their first stay in Canaan, "very few, and strangers." They could of themselves do nothing to bring to pass the prophecy of their obtaining Canaan; but God, who gave the promise, fulfilled it: for "there is no restraint to the Lord to save by many or by few" (1 Samuel 14:6). The allusion is to Jacob's words: "Among the Canaanites and the Perizzites, I being few in number, they shall gather themselves together against me and slay me." "Yea, very few" - literally, 'as a few:' like fewness itself (Isaiah 1:9). 

Verse 13
When they went from one nation to another, from one kingdom to another people;

When they went from one nation to another - and so from one danger to another; now in Egypt, now in Syria, now in Canaan, again among the Philistines. "They" - namely, the patriarchs, Abraham, Isaac, and Jacob, with their families; not the Israelites in the wilderness and Canaan. Though few in numbers, and homeless wanderers, they were shielded by God from destruction, and at last, in the person of their seed, were settled in possession of Canaan. 

Verse 14
He suffered no man to do them wrong: yea, he reproved kings for their sakes;

He suffered no man to do them wrong; yea, he reproved kings for their sakes - Pharaoh of Egypt (Genesis 12:17) for Abraham's sake; Abimelech of Gerar for Isaac's sake (Genesis 20:3, etc.), to whom chiefly the allusion is. 

Verse 15
Saying, Touch not mine anointed, and do my prophets no harm.

(Saying), Touch not mine anointed - a verbal allusion to Genesis 26:11. "Mine anointed" is (Hebrew) plural, and is explained by "prophets" in the next clause.

And do my prophets no harm. The anointing is the sign of the communication of the Spirit. "Mine anointed" are therefore those vessels of honour whom God fills with His Spirit: the consecrated bearers of God's revelation, "in whom the Spirit of God is," as Pharaoh said of Joseph (Genesis 41:38). As the three classes, prophets, priests, and kings, used in later times to be anointed, so the patriarchs, to whom God revealed Himself, bare all three offices combined, and so are termed "mine anointed." So it shall be again in the last days (Isaiah 54:13; Joel 2:28-29; Zechariah 4:14, "the two anointed ones;" Revelation 1:6, "kings and priests unto God and His (Christ's) Father"). In Genesis 20:7, Isaac is termed by God "a prophet." Abraham received communications from God in the two forms usual in prophecy, vision and dream, (Genesis 15:1-21.) So Isaac at Beersheba; Jacob at Bethel, Mahanaim, and Jabbok. The world durst not touch the anointed ones of Yahweh with impunity. 

Verses 16-23
Moreover he called for a famine upon the land: he brake the whole staff of bread.

-The circumstances leading to the bringing of the heirs of the promise into Egypt. The Providence of God, so far from allowing the promise to come to nought through this, overruled it to become the very means of accomplishing it (Genesis 45:5, end; 50:20, "As for you, ye thought evil against me, but God meant it unto good").

Verse 16. Moreover he called for a famine (cf. Haggai 1:11) - as a master calls for a servant ready to do his bidding. On the contrary, God says, Ezekiel 36:29, "I will call for the corn, and will increase it, and lay no famine upon you." Compare the centurion's words as to sickness being Christ's servant, ready to come or go at His call (Matthew 8:8-9).

Upon the land - Canaan, as well as Egypt, (Genesis 41:54-55; Genesis 42:1-38.)

He brake the whole staff of bread - (Genesis 41:56.) As a staff supports one's body, so bread sustains and 'strengthens' life (Psalms 104:15, end; Leviticus 26:26; Isaiah 3:1; Ezekiel 4:16).

Verse 17. He sent a man before them, even Joseph, who was sold for a servant. As Israel in Egypt is elect people. 

Verse 24
And he increased his people greatly; and made them stronger than their enemies.

And he increased his people greatly, made them stronger than their enemies - (Exodus 1:7; Exodus 1:9, "Behold (said the new Pharaoh to his people), the people of the children of Israel are more and mightier than we.") 

Verse 25
He turned their heart to hate his people, to deal subtilly with his servants.

He turned their heart to hate his people. God judicially dealt with them according to their perversity, in order that they might afford the opportunity for displaying His glorious power in behalf of His people. God controls men's free acts (1 Samuel 10:9, margin; Exodus 4:21; Exodus 7:3; Exodus 9:16; Proverbs 16:4). It was God who "brought forth" Pharaoh and his chariots in pursuit of Israel (Isaiah 43:17; Psalms 51:4, note).

To deal subtilly with his servants. Carnal wisdom is devilish policy (Exodus 1:10; Acts 7:19). God "taketh the wise in their own craftiness" (Job 5:13). Contrast this state-craft of Pharaoh with Joseph's heaven-taught wisdom (Psalms 105:22). 

Verse 26
He sent Moses his servant; and Aaron whom he had chosen.

He sent Moses ... and Aaron whom he had chosen. God's sovereign choice made them the fit instruments for His purpose (Psalms 78:70). 

Verse 27
They shewed his signs among them, and wonders in the land of Ham. They showed his signs - literally, 'the things (Hebrew, words) of His signs;' i:e., whole series of His signs, (Psalms 78:43 : cf. the same Hebraism, Psalms 65:3, margin; 145:5, margin.) "Signs" are tokens of His power. 

Verse 28
He sent darkness, and made it dark; and they rebelled not against his word.

He sent darkness, and made it dark. The second last plague is only alluded to (Exodus 10:22-23). The "darkness" is mainly figurative. Hence, there follows, as the result the "darkness" which comprises the whole series of ten plagues,

And they rebelled not against his word - any longer, as heretofore. This result did not follow the "darkness" in the limited sense of the one plague; but it did follow the whole ten, including the last-the destruction of the first-born. Compare Psalms 105:36-38. So "I create darkness" is used figuratively, Isaiah 45:7; Isaiah 50:3; Jeremiah 13:16; Amos 5:8. The darkness here stands at the beginning (not in the historical order that the particular plague of darkness stood), to mark how God's wrath hung over Egypt as a dark cloud during all the plagues. Upon God's sending each of the plagues, the Egyptians professed themselves ready to give up their rebellion against God's "word" ("Let my people Israel go, that they may serve me"); but not until the whole series was complete did they give up their rebellion. The other reading, plural, 'His words,' refers to His command, often repeated, to let Israel go. 

Verses 29-38
He turned their waters into blood, and slew their fish.

-The three plagues omitted out of the ten are the murrain of the cattle and the boils, the fifth and the sixth, and the darkness, the ninth; the same which are omitted in the parallel psalm, Psalms 78:1-72.

Verse 29-31. He ... slew their fish. Their land brought forth frogs ... flies, and lice in all their coasts. He took away their favourite food, "fish," and sent odious "frogs," both in and out of the water; and besides, upon their land, "flies" (the dog-fly); "and lice" (or gnats) everywhere. Compare Psalms 78:44; Exodus 7:18-21; Exodus 8:3-4.

Verse 32. He gave them hail for rain, and flaming fire ... He smote their vines ... the locusts came, and caterpillars ... And did eat up all the herbs in their land. Thus all the food of the people was destroyed. Instead of the fertilizing showers which He 'gives' to His people (Leviticus 26:4), He gives Israel's foes "hail and flaming fire" (Psalms 78:48). "Caterpillars," - literally, 'the licker up' [ yeleq (Hebrew #3218)], devourers: the hairy-winged locust (Exodus 10:5).

Verse 36-38.-God's wrathful visitation passes from the food of man to man himself. Hence, the ninth plague, which interrupts this progression, is omitted. He smote all the first-born - (Psalms 78:51; Psalms 105:33.)

Verse 37. He brought them forth also with silver and gold - presented to them by the Egyptians as an acknowledgment due for their labours in their bondage; not obtained fraudulently, but by the Lord's special appointment (Exodus 3:21-22; Exodus 11:2-3). It was not through sense of justice in the Egyptians, but in fear, and in order to hasten their departure. Compare Exodus 12:35-36; Genesis 15:14.

And there was not one feeble person among their tribes , [ kowsheel (Hebrew #3782)] - 'not one stumbler,' unfit for the march through lassitude (Exodus 13:18). "The children of Israel went up harnessed (or, as Hengstenberg, strong) out of the land of Egypt" (Isaiah 5:27).

Verse 38. Egypt was glad when they departed; for the fear of them fell upon them - (Exodus 11:1; Exodus 12:33.) On "the fear of them," cf. Deuteronomy 11:25; Exodus 15:16. 

Verse 39
He spread a cloud for a covering; and fire to give light in the night.

He spread a cloud for a covering - or protection during their marches. While they were encamped, the cloud rested over the tabernacle (Numbers 10:34). "The cloud of the Lord was upon (i:e., over) them by day, when they went out of the camp." The cloud afforded a grateful shade over the congregation against the sun. Compare, spiritually and metaphorically, Isaiah 4:5-6,

And fire to give light in the night - (Nehemiah 9:12; Numbers 9:16; Exodus 13:21; Psalms 78:14.) 

Verse 40
The people asked, and he brought quails, and satisfied them with the bread of heaven.

He brought quails, and satisfied them with the bread of heaven - (Psalms 78:18; Psalms 78:22-27, "the grain of heaven ... angel's food;" Exodus 16:4.) On "satisfied," or filled them to repletion, cf. Exodus 16:3; Exodus 16:8; Exodus 16:12. 

Verse 41
He opened the rock, and the waters gushed out; they ran in the dry places like a river. He opened the rock, and the waters gushed out; they ran in the dry places like a river - (Psalms 78:16; Psalms 78:20.) 

Verse 42
For he remembered his holy promise, and Abraham his servant.

For he remembered his holy promise - the ground of His wonderful acts of long-suffering tenderness.

(And) Abraham his servant - rather, connected with "promise;" 'His holy promise to Abraham' (Genesis 15:14-18). His promise is that engaging the possession of Canaan to Abraham's seed, Psalms 105:8-9; Psalms 105:11. Exodus 2:24 is alluded to. 

Verse 43
And he brought forth his people with joy, and his chosen with gladness:

And he brought forth his people ... with gladness - literally, 'with a shout of ovation' [ rinaah (Hebrew #7440)]. 

Verse 44
And gave them the lands of the heathen: and they inherited the labour of the people;

And gave them the lands of the heathen - (Psalms 78:55.)

And they inherited the labour of the people - Hebrew, peoples; namely, the fruits of their labour, their grain and vineyard (Deuteronomy 6:10-11). 

Verse 45
That they might observe his statutes, and keep his laws. Praise ye the LORD. That they might observe his statutes (Deuteronomy 4:1; Deuteronomy 4:40; Psalms 78:7.) Thus, the two-fold reason for God's loving dealings with Israel was:

(1) Faithfulness to His covenant on His part;

(2) That they on their part might obey Him

Obedience on the part of Abraham in 'keeping the way of the Lord' appears in Genesis 18:19, as an object of the covenant made by God with him (Genesis 18:19). Disobedience on the Jews' part, the Psalmist implies, is the cause of their existing captivity in Babylon, and also of their forfeiture of the covenanted possession of Canaan. What ground of hope then remains? It is the purpose of the third psalm in the trilogy, Psalms 107:1-43, to solve this difficulty. 

106 Psalm 106 

Verse 1
Praise ye the LORD. O give thanks unto the LORD for he is good: for his mercy endureth for ever.

Psalms 106:1-48.-Call to thanksgiving for God's mercy to His people-namely, such as always do righteousness. Israel, though remembering her unrighteousness, prays God to visit her with the gratuitous salvation which He gives to His people (Psalms 106:1-5); confession of the nation's sins in Egypt, entailing punishment (Psalms 106:6-12); in the wilderness (Psalms 106:13-33); and in Canaan, where their consummated sin led to the oppressive rule of the pagan (Psalms 106:34-43); but as God often heretofore regarded their affliction and cry, and remembered for them His covenant, so now He has begun to make them pitied by their captors: therefore they resume the prayer of Psalms 106:4-5, that God will gather them from among the pagan to thank His holy name forever (Psalms 106:44-48). The time is before the close of the captivity in Babylon, answering to the time of Daniel's prayer, at the beginning of the Medo-Persian dynasty (Daniel 9:1-27, to which our psalm is the lyrical echo, Hengstenberg.) The 'Hallelujah' at the beginning, and also at the close, marks this psalm third of the trilogy, Psalms 104:1-35; Psalms 105:1-45; Psalms 106:1-48.

This psalm solves the difficulty in the way of Israel's restoration (Psalms 105:45) - namely, that in order to regain Canaan according to God's covenant, they ought to have kept God's laws. Their unfaithfulness seems to deprive them of the help which nature (Psalms 104:1-35) and history (Psalms 105:1-45) assures them of. Here God's grace, pledged in His covenant of old, is shown to outweigh their sins: now that they repent and seek His grace, He will restore them to the praise of His grace forever. The Spirit overruled the words (1 Chronicles 16:34-36) which in David's time applied to the captive Jews whom the invading Edomites had taken (Psalms 60:1-12, title), to suit the nation in the Babylonian captivity, and still more in its present dispersion. 

Verses 2-5
Who can utter the mighty acts of the LORD? who can shew forth all his praise? Praise ye the Lord - Hebrew, 'Hallelujah.' This connects our psalm with Psalms 105:45.

O give thanks unto the Lord; for he is good: for his mercy endureth for ever. The call to praise in Psalms 105:1-2; Psalms 105:5 was on the ground of the Lord's 'deeds, His wondrous works, and the judgments of His mouth;' here it is on the ground of His goodness and "mercy."
Verse 2. Who can utter the mighty acts of the Lord? who can show forth all his praise? The higher Yahweh is raised above our powers of adequately praising Him, the more earnestly ought we to give Him the best praise we can (Psalms 40:5; Psalms 71:15).

Verse 3. Blessed are they that keep judgment, and he that doeth righteousness at all times - resuming from Psalms 105:45 the condition attached to the Lord's promise of blessing, (cf. Psalms 103:18; Psalms 101:1-8.) The same condition is recognized in Daniel's corresponding confession of sin about the same time, Daniel 9:4, "O Lord, the great and dreadful God, keeping the covenant and mercy to them that love him, and to them that keep His commandments."
Verse 4. Remember me, O Lord, with the favour (that thou bearest unto) thy people. The Psalmist, as representative of Israel, does not allow himself to be deterred by the consciousness of not having fulfilled the condition (Psalms 106:3) from seeking participation in the "mercy" of the Lord, which he had just praised (Psalms 106:1). God's "favour," not Israel's deserts, is his plea. "Remember me" is Israel's cry; because God seemed to have forgotten her. God's favour belongs to God's people by the right of His promise, and carries with it salvation; therefore she adds, "O visit me with thy salvation;"

Verse 5. That I may see the good of thy chosen, that I may rejoice in the gladness of thy nation, that I may glory with thine inheritance. The plea here is, notwithstanding all our past rebellion and perversity, we still are "thy chosen," "thy nation," and "thine inheritance" (Isaiah 43:20; Isaiah 45:4). This was Moses' plea in interceding for them when they had made the molten calf (Deuteronomy 9:29). "Nation" (Hebrew, Gowy (Hebrew #1471)) is a term usually applied to the Gentile nations; but is sometimes (as Zephaniah 2:9) applied to Israel, when the usual Hebrew, `am (Hebrew #5971), for the elect people, has preceded. If the term be intentional here, the meaning may be, Though we are to be classed with the nations by our sins, yet we are "THY nation." 

Verse 6
We have sinned with our fathers, we have committed iniquity, we have done wickedly.

We have sinned with our fathers, we have committed iniquity, we have done wickedly. The same three verbs occur in the same order and connection in the prayer of Solomon at the dedication of the temple (1 Kings 8:47), from which our psalm derived this formula; also in the contemporaneous prayer, Daniel 9:5. The words, "with our fathers," express that the Jews in the Psalmist's day, with their fathers, formed together one corrupt mass. They followed their fathers, and so partook in their guilt. The terms, "sinned ... committed iniquity ... done wickedly," form a climax-Hebrew, chaaTaa' (Hebrew #2400), `aawen (Hebrew #5753), resha` (Hebrew #7562): sinful error, iniquity, impious wickedness (Psalms 1:1). 

Verse 7
Our fathers understood not thy wonders in Egypt; they remembered not the multitude of thy mercies; but provoked him at the sea, even at the Red sea.

Our fathers understood not thy wonders in Egypt. They understood them not because they did not wish to understand them. The fault was in the will, which blinded the understanding. In Psalms 106:7-33 the sins of the fathers of Israel-the generation of Moses' time-are detailed. Compare Psalms 78:8; Psalms 78:12. The sins of Israel in Canaan and their own sins are detailed in Psalms 106:34-43.

They remembered not the multitude of thy mercies - (Psalms 78:11; Psalms 78:42.) but provoked (him) at the sea - by distrust and complaining (Exodus 14:11-12). They were fresh from having witnessed the gracious God's miraculous judgments on Egypt for their deliverance, yet they still distrusted His power and His love-a sin on the part of His people which most of all 'provokes' God.

(Even) at the Red sea. "The sea ... the Red sea" is the phrase (Exodus 15:4) in the song of Moses at the scene of Israel's deliverance. Close to the scene, and just after the act of their deliverance, they rebelled again, as they did before it (Exodus 15:22-24). 

Verse 8
Nevertheless he saved them for his name's sake, that he might make his mighty power to be known.

Nevertheless he saved them for his name's sake - (Ezekiel 20:14.) The Father's name is in the Son; "for His name's sake" is therefore for the Son's sake (Exodus 23:21). 

Verse 9
He rebuked the Red sea also, and it was dried up: so he led them through the depths, as through the wilderness.

He rebuked the Red sea - (note, Psalms 104:7.) so he led them through the depths, as through the wilderness - with no less safety than through the wilderness (Isaiah 63:13). 

Verse 10-11
And he saved them from the hand of him that hated them, and redeemed them from the hand of the enemy.

No JFB commentary on these verses. 

Verse 12
Then believed they his words; they sang his praise.

Then believed they his words - (Exodus 14:31.)

They sang his praise - (Exodus 15:1.) This verse is not designed to praise Israel, but God, who constrained, by His overwhelming display of grace, even so unbelieving a people momentarily to 'believe' while in immediate view of His wonders, a faith which they immediately after lost (Psalms 106:13; cf. Psalms 106:24). 

Verses 13-22
They soon forgat his works; they waited not for his counsel:

-Three transgressions of Israel in the wilderness are detailed, rising in gradation of moral guilt, without respect to time:

(1) Their unbelieving impatience in demanding flesh (Psalms 106:13-15);

(2) Their joining Dathan and Abiram in the envious attack on Moses and Aaron, the consecrated servants of Yahweh (Psalms 106:16-18);

(3) Their direct affront to God Himself in forming a golden calf for worship. The sins of Israel in the wilderness are dwelt on at greatest length, because it was by them that the then existing generation forfeited Canaan, implying to their posterity, now captive in Babylon, that their exclusion from Canaan was due to the same cause.

Verse 13. They soon forgat his works - Hebrew, 'they hasted, they forgat.' The verbs, unconnected by a bull Mnevis as the prototype of the golden calf, and the offerings, dancings, and rejoicings of Israel to have been imitations of the ceremonial in honour of Mnevis ('Ancient Egypt').

Verse 20. Thus they changed their glory into the similitude of an ox that eateth grass. There may be an allusion to the Egyptian usage of bringing a bottle of hay when they consulted Apis (Godwyn, 'Moses and Aaron,' ). Yahweh seems to have been the ostensible object of worship, under the form of the cherub-like calf; because Aaron says, Exodus 32:4-5, "These be thy gods, O Israel, which brought thee up out of the land of Egypt. Tomorrow is a feast to the Lord (Yahweh)." The approximation to Egypt's idols was the more perverse, when it was so recently that 'upon their gods the Lord executed judgments' (Numbers 33:4). "Their glory," which distinguished them above other nations, was that Yahweh was peculiarly their God (Deuteronomy 4:7; Deuteronomy 10:21, "He is thy praise;" Romans 1:23; Jeremiah 2:10-13). God signified His presence with Israel by the Shechinah cloud of glory over the cherubim in the sanctuary. Though they meant to worship Yahweh under the symbol of the calf, yet, as any "similitude" is incompatible with His essence as Spirit (Deuteronomy 4:15-17; John 4:24), they really gave up Him (1 Kings 14:9), and were therefore given up by Him.

Verse 21,22. They forgat God their Saviour, which had done ... Wondrous works in the land of Ham - (Psalms 105:23; Psalms 105:27.) Here this strophe at its close reverts to what formed its beginning, Psalms 106:13. 

Verse 23
Therefore he said that he would destroy them, had not Moses his chosen stood before him in the breach, to turn away his wrath, lest he should destroy them.

Therefore he said that he would destroy them, (and this would have come to pass), had not Moses his chosen stood before him in the breach, to turn away his wrath, lest he should destroy them. The length of this verse. as compared with the verses before and after it, implies its designed prominence as the central point of the psalm, separating the two former from the two latter strophes. "He said" - namely, to Moses (Deuteronomy 9:8; Deuteronomy 9:18). With God saying is doing; but His purpose, while it speaks wrath against sin, takes into account the mediation of Him of whom all human intercessors (as Moses) are the type, and to whose intercession they owe whatever efficacy there is in their intercessions (Exodus 32:11-14; Deuteronomy 9:18-19).

Moses his chosen - servant (Psalms 105:26).

Stood before him in the breach - as a warrior covers with his body the breach in the wall of a besieged fortress, and so bears all the brunt of the adversary's wrath. Our great Intercessor similarly bore the whole weight of the divine wrath laid on Him for us (Isaiah 59:16-17). Compare the same image, Ezekiel 13:5; Ezekiel 22:30, where see notes.

To turn away his wrath. The phrase is from Numbers 25:11. Compare Psalms 78:38. Moses' weapon in defending his people from wrath was intercessory prayer. God looked upon the people as represented by him. His purpose of wrath, while it was real, was subject to the qualification virtually implied in Exodus 32:10. When therefore Moses did not, 'let God alone,' but interceded, God withdrew His purpose of wrath. The fact that the nation, in the very beginning of its history, owed its deliverance from destruction to one man's mediation, showed how deeply-seated was their sin, and how little hope there could be now of salvation for them except in the mercy of God. 

Verses 24-33
Yea, they despised the pleasant land, they believed not his word:

(1) The people's distrust of the Lord's word as to Canaan after hearing the spies' report (Psalms 106:24-27).

(2) The sin of the new generation in joining themselves to Baal-peor, and Phinehas' zeal (Psalms 106:28-31).

(3) The offence at Meribah (Psalms 106:32-33).

Thus there are seven transgressions specified in all. One in Egypt in the first strophe; in the wilderness, three in the second and three in the third strophe. These seven transgressions stand in sad contrast to the seven miracles of God in the people's behalf in Psalms 105:1-45. Compare Deuteronomy 32:6, "Do ye thus requite the Lord?" Compare Numbers 14:22, where their 'tempting God ten times' stands in ungrateful contrast to His ten times interposing for them by judgments on the Egyptians.

Verse 24. Yea, they despised the pleasant land - (Numbers 14:31.) Compare on the "pleasant land," or the 'land of beauty' (Hengstenberg), Exodus 3:8; Deuteronomy 11:11-15 : cf. Jeremiah 3:19; Ezekiel 20:6; Daniel 8:9. Their sin was punished by the destruction of that generation (Numbers 14:28).

They believed not his word - in striking contrast to Psalms 106:12, "Then believed they His words." So short in duration was their faith. They believed the evil report of the faithless spies (Psalms 78:22; Psalms 78:32) rather than the word of the faithful God who had promised to give them the land. So according to their unbelief it was done unto them (Hebrews 3:18). They forfeited the good land into which belief would have brought them.

Verse 26. Therefore he lifted up his hand against them - rather, 'to them,' in swearing. Lifting up the hand was the solemn gesture in taking an oath, (Numbers 14:30, margin.)

To overthrow them in the wilderness - literally, 'to make them fall,' etc. Alluding to Numbers 14:29, "Your carcasses shall fall in this wilderness ... from twenty years old and upward."
Verse 27. To overthrow their seed also among the nations. God's purpose to "make their seed to fall among the nations" (Hebrew: cf. note, Psalms 106:26) was not expressed at this time (Numbers 14:31-33), but was implied in the sentence then pronounced upon the fathers, as the children were about to follow in their steps. It was expressed on another occasion, Leviticus 26:38; Deuteronomy 4:25; Deuteronomy 28:32. "In the wilderness" is parallel to "among the nations" - namely, the Gentile nations (Hebrew, goim). 'The wilderness was not more destructive for the fathers than residence among the pagan shall be for their children' (Hengstenberg). Compare Ezekiel 20:35, "I will bring you into the wilderness of the people."

And to scatter them in the lands - (Leviticus 26:33.)

Verse 28. They joined themselves also unto Baal-peor - literally, 'they yoked [ tsaamad (Hebrew #6775)] 

Verses 34-43
They did not destroy the nations, concerning whom the LORD commanded them:

-From the fathers in the wilderness the Psalmist turns to the sons in Canaan. In the former half of the decade their sins are mentioned; in the second half the judgments of God upon them for their sins.

Verse 34. They did not destroy the nations - from want of faith, holy zeal, and whole-hearted energy; not from want of inclination because of compassion (Judges 1:21; Judges 1:27-36).

Concerning whom the Lord commanded them - (Exodus 23:32-33; Exodus 34:11-15; Judges 2:1-5).

Verse 35. But were mingled among the heathen, and learned their works - notwithstanding Joshua's warning (Joshua 23:12-13). Intermarriages with the pagan, as God forewarned them (Deuteronomy 7:3-4), and as afterward happened in Solomon's case, occasioned their being seduced to idolatry (Judges 3:5-7).

Verse 36. And they served their idols: which were a snare unto them - (Exodus 23:33; Judges 8:27.) The image is from birds caught in "a snare" to their destruction. Idolatry was Israel's snare or cause of destruction. So the term is used, Exodus 10:7.

Verse 37. Yea, they sacrificed their sons and their daughters unto devils. Deuteronomy 32:17 is the only other place where the Hebrew term for "devils" occurs, or rather 'demons' (as there is but one devil; and the bad spirits under him are demons, plural). 'They sacrificed unto sheediym (Hebrew #7700), (which were) no gods, gods which they knew not.' The sheediym answers by contrast to 'Elohiym (Hebrew #430), the true God. Gesenius considers it as equivalent to Baalim, 'lords,' from the Arabic shud, 'to rule.' Compare Judges 2:11-12; 1 Corinthians 8:5, "god's many and lords many." However, the sense, "devils," or rather 'demons' (Septuagint) is sustained by Leviticus 17:7; 2 Chronicles 11:15; 1 Corinthians 10:20; Revelation 9:20. The root then is [shaadad], or shuwd (Hebrew #7736), to destroy, appropriate to the idol Moloch, whose cruel worship consisted in human sacrifices. Destroying demons, fatal to the worshippers (cf. Psalms 106:38).

Verse 38. And shed innocent blood - in defiance of Deuteronomy 19:10.

Even the blood of their sons and of their daughters - the very abomination which showed the desperate corruption of the Canaanite, and which caused God to cast them out before Israel (Deuteronomy 12:31; Deuteronomy 18:10).

And the land was polluted with blood - forbidden in Numbers 35:33. Every precaution was taken in God's law to impress the conscience with a horror of bloodshed: so utterly alien is Yahweh's worship to that of Moloch.

Verse 39. Thus were they defiled with their own works, and went a-whoring with their own inventions. Spiritual fornication alienates the heart from God, and joins it to any idol (Leviticus 17:7; Numbers 15:39).

Verse 40. Therefore was the wrath of the Lord kindled against his people, insomuch that he abhorred his own inheritance - i:e., Israel; as the parallel, "His people," shows, Deuteronomy 9:29 (cf. Psalms 78:59; Psalms 78:62).

Verse 41 And he gave them into the hand of the heathen (J dg ) Verse 41. And he gave them into the hand of the heathen - (Judges 2:14.)

And they that hated them ruled over them - according to God's prophetic threat, Leviticus 26:17.

Verse 42. And they were brought into subjection under their hand. On the phrase, cf. Judges 3:30. Their existing captivity in Babylon was the sad consummation.

Verse 43. Many times did he deliver them - during the period of the Judges and Kings (Judges 2:16; Nehemiah 9:26-37). 

But they provoked him with their counsel - with their corrupt and perverse plans.

And were brought low for their iniquity - the crowning of their punishment, their being led away into captivity. So Leviticus 26:39 had foretold, "They that are left of you shall pine away in their iniquity in your enemies' land" (cf. Ezekiel 33:10), which was written in the Babylonian land of their captivity. 

Verses 44-48
Nevertheless he regarded their affliction, when he heard their cry:

-Conclusion. The fact of God's having already begun to show mercy to the Jewish captives in Babylon (Psalms 106:44-46) is the ground on which the prayer is resumed from Psalms 106:4-5, in Psalms 106:47. That Psalms 106:44-46 refer to the captivity, and not to earlier times, is clear, because the Psalmist would otherwise be merely repeating the first clause of Psalms 106:43; whereas it is after he has said they were finally "brought low for their iniquity." Also Psalms 106:46 distinctly speaks of their being "carried captives," which can only refer to the Babylonian captivity (Psalms 137:3). The reference also is plain to Leviticus 26:32-39 and 1 Kings 8:46, which prophetically allude to that captivity.

Verse 44. Nevertheless he regarded their affliction - literally, 'He regarded (i:e., He was not regardless) in their affliction' (Exodus 2:25; Exodus 4:31).

Verse 45. And he remembered for them his covenant - according to His promise (Leviticus 26:41-42).

And repented according to the multitude of his mercies - as was promised in Deuteronomy 32:36 (cf. Isaiah 63:7). The Hebrew text reads singular, 'mercy' (cf. Psalms 106:7); to agree with which the Masoretes altered 'mercy' here into "mercies." It is the fullness of God's mercy, not the manifold manifestations of it, which are here meant (Numbers 14:19).

Verse 46. He made them also to be pitied of all those that carried them captives - according to Solomon's prayer, 1 Kings 8:50. This improved feeling toward the Jews through God's influence appears in Daniel 1:9; as Joseph similarly had his captivity improved by God's favour (Genesis 39:21). So Evil-merodach, king of Babylon, treated kindly Jehoiachin, king of Judah (2 Kings 25:27).

Verse 47 Save us O Lord our God and gather us from among the heathen God's mercy having begun Verse 47. Save us, O Lord our God, and gather us from among the heathen. God's mercy having begun the deliverance of the people in spite of their sins, encourages the re-renewal of prayer for its completion. The prayer rests on the promise, Deuteronomy 30:3, which is here alluded to verbally. The prayer was answered in the return of the great body of the people in the first year of Cyrus-an event which evidently had not yet taken place when this psalm was written, for no reference here occurs to a return, as there does in Psalms 107:3. That psalm gives thanks for it, as this 106th Psalm promised God in the event of the prayer being granted.

To give thanks unto thy holy name, and to triumph in thy praise - (1 Chronicles 16:35-36). God's praise is the praise which He procures for Himself by His glorious deeds in behalf of His people (Psalms 48:10; Psalms 105:3.

Verse 48. Blessed be the Lord God of Israel ... and let all the people say, Amen. Hengstenberg translates, as in 1 Chronicles 16:36, "And all the people say, Amen." The people strike in, affirming the thanksgiving. This verse in his view is part of the psalm, not a mere doxology appended to the fourth book of Psalms; because it is not likely the response of the people would form the close of a book. Also, this conclusion of praise corresponds to the praise-beginning of the psalm (Psalms 106:1). It also accords with the conclusion of Psalms 104:1-35. Also this doxology differs from those at the end of Book I, Psalms 42:1-11; Book II, Psalms 72:1-20; Book III, Psalms 89:1-52; as "hallelujah" is there wanting, and the "Amen" is doubled. And the hallelujah at the close here corresponds to that at the beginning. This doxology, thus, which was a part of the psalm, was made also by the compiler to answer the second purpose of closing the 4th Book. Moreover, it closes the collection, Psalms 101:1-8; Psalms 102:1-28; Psalms 103:1-22; Psalms 104:1-35; Psalms 105:1-45; Psalms 106:1-48, comprising David's trilogy, Psalms 101:1-8; Psalms 102:1-28; Psalms 103:1-22, and the trilogy of the captivity, Psalms 104:1-35; Psalms 105:1-45; Psalms 106:1-48. 

107 Psalm 107 

Verse 1
O give thanks unto the LORD, for he is good: for his mercy endureth for ever.

Psalms 107:1-43.-Thank Yahweh (Psalms 107:1); because He hath redeemed Israel from the east, west, north, and south (Psalms 107:2-3); like men wandering hungry and thirsty in a wilderness, and at last led to a city of habitation (Psalms 107:4-9); as men found in a prison, then released from bonds (Psalms 107:10-16); as men brought to death's door by sickness, then, upon praying, healed by Yahweh's word (Psalms 107:17-22); as men threatened with destruction by a storm at sea, then saved by Yahweh (Psalms 107:23-32). The order in all these cases is the trouble, the prayer, the deliverance, and the thanksgiving. But in Psalms 107:33-42 Israel declares in thanksgiving, Yahweh is turning the rivers of the world's prosperity into a wilderness, and the Church's wilderness into a standing water (Psalms 107:33-35); her change to prosperity in the city, the lands, and the cattle (Psalms 107:36-39); contempt poured on the world-princes, and the poor set on high, so that the righteous rejoice, and the oppressor stops his mouth (Psalms 107:40-42); the wise will observe and bless Yahweh for His loving-kindness (Psalms 107:43). The occasion (Psalms 107:32) was at an "assembly of the people and elders," a national feast at which thank offerings were presented (Psalms 107:22): probably the feast of tabernacles celebrated after the return from Babylon, 536 BC, when sacrifices were offered on the newly raised altar (Ezra 3:1-6). No mention of the temple occurs in our psalm; because its foundation was not laid until the next year (535 BC, Ezra 3:4; Ezra 3:8-13). Psalms 107:2; Psalms 107:11 show that the PRIMARY reference is not to the deliverances vouchsafed by God to men in general, but that to Israel from captivity. Not 'Elohiym (Hebrew #430) (God in His relation to the world), but Yahweh (His covenant name to Israel) is He to whom those in trouble cry (Psalms 107:6; Psalms 107:13; Psalms 107:19; Psalms 107:28). What was prayed for in Psalms 106:47, with the promise of thanksgiving in the event of God hearing, is here thanked for. 

Verse 2-3
Let the redeemed of the LORD say so, whom he hath redeemed from the hand of the enemy;

O give thanks unto the Lord, for he is good; for his mercy endureth forever - from Psalms 106:1. The Psalmist puts into restored Israel mouth the same thanksgiving as she had offered in the anticipation of faith and hope toward the close of the captivity, (Psalms 106:1-48.)

Verse 2. Let the redeemed of the Lord say so, whom he hath redeemed from the hand of the enemy. The Jews and Israel restored are "the redeemed of the Lord" (Isaiah 62:12; Isaiah 63:4; cf. Isaiah 35:10, "The ransomed of the Lord shall return, and come to Zion with songs," etc.; 59:20; cf. Romans 11:26). Hengstenberg translates, instead of "the enemy," 'trouble,' as the Hebrew [ tsaar (Hebrew #6862)] is translated, Psalms 107:6; Psalms 107:13; and Psalms 106:44). But the parallel, Psalms 106:10, confirms the rendering here, though the Hebrew term for "enemy" is different there

[ 'owyeeb (Hebrew #341)]. Psalms 44:10; Psalms 74:10 translate the same Hebrew as here, enemy. Psalms 107:39-42 also support the English version.

Verse 3. And gathered them out of the lands, from the east, and from the west, from the north, and from the south. "South" - literally, the sea; namely, the Red Sea, if the south be meant. But it is more probable, from the usage of the expression, 'the sea,' that the Mediterranean is meant, southwest of the Holy Land toward Africa. The Psalmist contents himself with naming the places according to the number of the quarters of heaven, without exactly naming each quarter. The omission of the south, and the substitution of 'the sea,' on which the exiles returned from Egypt and other lands (Deuteronomy 28:68), is occasioned by the fact that there is nothing southward of Judea but a wilderness. Compare similarly the omission of one of the four quarters, Psalms 75:6; so also Isaiah 49:12, which, with its juxtaposition of the north and the sea, was evidently before the mind of the Psalmist: "Behold these shall come from far; and lo, these from the north, and from the west (literally, the sea), and these from the land of Sinim." Compare also the enumeration of the four quarters of heaven, Isaiah 43:5-6; Isaiah 56:8. The gathering of Israel at the return from Babylon was not so world-wide as is here described. Therefore there must he an ulterior gathering of all Israel from her present world-wide dispersion intended. 

Verse 4
They wandered in the wilderness in a solitary way; they found no city to dwell in.

They wandered in the wilderness in a solitary way - literally, in a desert of a way; in that which is a mere desert (Jeshimon), so far as a way is concerned: a desert in its waylessness. Compare Psalms 107:40 : cf. Deuteronomy 32:10; Psalms 68:7. The allusion is to God's original guidance of His people through the wilderness: a type of His future restoration of them through all difficulties.

They found no city to dwell in - as contrasted with Jerusalem, the city of God, which, as being the sacred metropolis in a national and religious, though not in a local and literal sense, the whole people dwelt in. Compare Psalms 101:8, 

Verse 5
Hungry and thirsty, their soul fainted in them.

Hungry and thirsty, their soul fainted in them. Psalms 137:1-9 describes the hungering and thirsting of the true sons and daughters of Zion for the holy city. Literal hunger and thirst they did not experience in Babylon, if we may judge from the fact that those whose souls had no panting after the spiritual privileges of the Holy Land preferred remaining where they were. 

Verse 6
Then they cried unto the LORD in their trouble, and he delivered them out of their distresses.

Then they cried unto the Lord in their trouble, and he delivered them out of their distresses - (Psalms 106:44; Psalms 50:15.) Troubles are like the dogs that drive the wandering sheep back to the flock and to the Shepherd. 

Verse 7
And he led them forth by the right way, that they might go to a city of habitation.

And he led them forth by the right way, that they might go to a city of habitation - contrasted with their previous state, Psalms 107:4, "they found no city to dwell in." The way is one not known before to the people of God (Isaiah 42:16); but God, in answer to their prayer, 'teaches them the good way wherein they should walk' (1 Kings 8:36; 1 Kings 8:38); and reveals to those who seek Him 'a right way for them, and for their little ones, and for all their substances' (Ezra 8:21). The true Israel's cry is, "cause me to know the way wherein I should walk; for I lift up my soul unto thee" (Psalms 143:8). 

Verse 8
Oh that men would praise the LORD for his goodness, and for his wonderful works to the children of men! Oh that (men) would praise the Lord (for) his goodness, and (for) his wonderful works to the children of men! - rather, 'These (who have been led by the Lord to a city of habitation) should praise before the Lord His goodness, and before the children of men His wonderful works.' Thus, the Hebrew l

Verse 9
For he satisfieth the longing soul, and filleth the hungry soul with goodness.

For he satisfieth the longing soul - "longing;" literally, running to and fro in quest of something. Compare Isaiah 29:8. God satisfieth the longings of His people (Psalms 103:5; Psalms 104:13; Psalms 104:16). 

Verse 10
Such as sit in darkness and in the shadow of death, being bound in affliction and iron;

Such as sit in darkness, and in the shadow of death -- i:e., in a dark and terrible prison: an image of the extreme misery of Israel (Isaiah 9:1; Isaiah 42:7; Isaiah 49:9). So also "the shadow of death" - i:e., the thickest gloom (Psalms 23:4). 

Being bound in affliction and iron - i:e., with the iron bonds of affliction; figurative of affliction which as it were binds one down so as to admit of no release. Compare Psalms 107:41; Psalms 105:18, margin; Job 36:8. The verb to the nominative in this verse follows in Psalms 107:15. 'These should praise the Lord.' etc. 

Verse 11
Because they rebelled against the words of God, and contemned the counsel of the most High:

Because they rebelled against the words of God. There is in the Hebrew a play upon similar sounds - Him

Verse 12
Therefore he brought down their heart with labour; they fell down, and there was none to help.

Therefore he brought down their heart with labour. Their heart had been proud and rebellious. The Lord brought it down by affliction.

They fell down, and there was none to help - whereas heretofore they had been full of self-confidence in their own powers. 

Verses 13-15
Then they cried unto the LORD in their trouble, and he saved them out of their distresses.

No JFB commentary on these verses. 

Verse 16
For he hath broken the gates of brass, and cut the bars of iron in sunder.

For he hath broken the gates of brass, and cut the bars of iron in sunder. Isaiah 45:2 puts this very language into the mouth of Yahweh concerning Cyrus, the conqueror of Babylon and the deliverer of the Jews, "I will

... open before him the two-leaved gates ... I will break in pieces the gates of brass, and cut in sunder the bars of iron." Compare metaphorically, Psalms 116:16. 

Verse 17
Fools because of their transgression, and because of their iniquities, are afflicted. Fools - sinners, in Bible diction; because sin is suicidal folly.

Because of their transgression - literally, 'because of the way of their transgression.'

Are afflicted. God brings their inward folly to outward view by punishment. 

Verse 18
Their soul abhorreth all manner of meat; and they draw near unto the gates of death.

Their soul abhorreth all manner of meat - through sickness (Job 33:20; Psalms 103:3).

And they draw near unto the gates of death - (Job 33:22; Psalms 88:3.) 

Verse 19
Then they cry unto the LORD in their trouble, and he saveth them out of their distresses.

No JFB commentary on this verse. 

Verse 20
He sent his word, and healed them, and delivered them from their destructions.

He sent his word, and healed them. "His word" is His swift and omnipotent instrument sent forth to do His bidding. So the centurion's faith viewed the word of Jesus (Matthew 8:8 : cf. Psalms 147:15; Psalms 147:18).

And delivered them from their destructions - literally, from their pits; Psalms 107:18, "the gates of death." Compare Lamentations 4:20; Isaiah 38:10; Psalms 103:4. The Psalmist probably had in view Job 33:28. 

Verse 21
Oh that men would praise the LORD for his goodness, and for his wonderful works to the children of men!

No JFB commentary on this verse. 

Verse 22
And let them sacrifice the sacrifices of thanksgiving, and declare his works with rejoicing.

And let them sacrifice the sacrifices of thanksgiving. This was done at the first feast of tabernacles, after the restoration from Babylon (Ezra 3:4-5). See introductory notes; cf Psalms 50:14. 

Verse 23-24
They that go down to the sea in ships, that do business in great waters;

They that go down to the sea in ships, that do business in great waters; These see the works of the Lord - another image of Israel's distressed condition during the captivity. The sea is an image of the restless agitation of the world-powers on which Israel, both the literal and the spiritual, are cast (Psalms 93:3; Psalms 46:2-3). The ship is the spiritual Church of Christ, which is safe through His presence in it, however tempest-tossed (Daniel 7:2; Mark 4:37-39).

Verse 24. These see the works of the Lord, and his wonders in the deep - namely, the deliverances which He imparts to His own people from the waves of the world's oppression (Psalms 107:25-30). 

Verse 25
For he commandeth, and raiseth the stormy wind, which lifteth up the waves thereof.

For he commandeth, and raiseth the stormy wind - He speaks the word, and instantly the stormy wind arises (Psalms 105:31).

Which lifteth up the waves thereof - or, 'His waves;' the waves of God (Psalms 42:7). 

Verse 26
They mount up to the heaven, they go down again to the depths: their soul is melted because of trouble.

They mount up to the heaven, they go down again to the depths - (Psalms 104:8.) Depths, or 'floods.' 

Verse 27
They reel to and fro, and stagger like a drunken man, and are at their wit's end.

No JFB commentary on this vurse. 

Verse 28
Then they cry unto the LORD in their trouble, and he bringeth them out of their distresses.

Then they cry unto the Lord in their trouble. If anything outward could drive a man to pray, it is a storm at sea. 

Verse 29
He maketh the storm a calm, so that the waves thereof are still.

He maketh the storm a calm - (Matthew 8:26.) Metaphorically, as here, Psalms 89:9.

So that the waves thereof are still rather 'so that their aes (the aes hich threaten those going on sea So that the waves thereof are still - rather, 'so that their waves (the waves which threaten those going on sea in ships) are still.' "The waves," in Psalms 107:25, are said to be the Lord's waves, because He rules them. Here the waves are called the waves of His people, as they toss them up and down. What a comfort to know all the waves of the Lord's people are waves of the Lord: they are absolutely at His control, and cannot engulf His Church. 

Verse 30
Then are they glad because they be quiet; so he bringeth them unto their desired haven.

So he bringeth them unto their desired haven - Hebrew, mechoz, from a root, to look for: the scope or haven which they look for. 

Verse 31
Oh that men would praise the LORD for his goodness, and for his wonderful works to the children of men!

No JFB commentary on this verse. 

Verse 32
Let them exalt him also in the congregation of the people, and praise him in the assembly of the elders.

Let them exalt him also in the congregation of the people - at the public assembly for the worship of God, after the restoration from Babylon (Ezra 3:1).

And praise him in the assembly of the elders (Ezra 1:5, "the chief of the fathers of Judah and Benjamin") - the leaders of the people in secular and in religious matters. 

Verses 33-42
108 Psalm 108 

Verses 1-13
Wilt not thou, O God, who hast cast us off? and wilt not thou, O God, go forth with our hosts?

Prayer for God's interposition, grounded on the enemy's wickedness (Psalms 109:1-5); let condemnation fall on him (Satan being his accuser) as to his days and his children (Psalms 109:6-10); let evil fall on him property through the extortioner and the stranger, and his memory be cut off from the earth (Psalms 109:11-15); and this became of God's justice, which pays like with like, cursing and mercilessness to him who loved both (Psalms 109:16-20); deliver the needy, seeing that his need is so great (Psalms 109:21-25); believing anticipation of, and praise for, deliverance (Psalms 109:26-31). David first, then all the Israel of God when persecuted and falsely accused by Satan, is meant by the ideal person in the psalm-righteous himself, but condemned by an unrighteous judgment to death (Psalms 109:16; Psalms 109:20; Psalms 109:31). Compare the parallel, Zechariah 3:1-7. Ultimately Messiah is meant, in whom David's line culminated (cf. Psalms 109:31 with Psalms 110:1; Psalms 110:5). Acts 1:20 quotes Psalms 109:8 of Judas, Messiah's betrayer. Psalms 108:1-13; Psalms 109:1-31; Psalms 110:1-7 form a trilogy. In Psalms 109:1-31 Yahweh's Anointed anticipates His enemy's condemnation and His own deliverance. In Psalms 110:1-7 Messiah's divine and Kingly glory is set forth after His deliverance. Compare Psalms 69:1-36; Psalms 70:1-5; Psalms 71:1-24. The imprecations are such as faith in the avenging justice of God, and a lively anticipation of its execution, suggest. None uttered more terrible woes than the loving Son of David (Matthew 23:13-35; Matthew 23:37), just before His tender appeal to Jerusalem. So His woe on Judas, the antitype to the adversary (cf. Psalms 109:8 with Acts 1:20).

Title. - A Psalm of David. The genuineness of this title is shown by the corresponding title of the two psalms between which our psalm stands, and with which it is connected. The brevity of the first verse would be without a parallel if the title were set aside. 

Verse 2-3
Awake, psaltery and harp: I myself will awake early.

No JFB commentary on these verses. 

Verse 4
For thy mercy is great above the heavens: and thy truth reacheth unto the clouds.

For thy mercy is great above the heavens - Hebrew, 'from above the heavens' [ mee`al (Hebrew #5921)]. In Psalms 57:10 it is "... unto the heavens." Not only doth God's mercy reach above the heavens, but it comes down from above the heavens to us, the lowest of all.

And thy truth reacheth unto the clouds. Hammond translates, 'unto the ether'-namely, where the heavenly bodies are. 

Verse 5
Be thou exalted, O God, above the heavens: and thy glory above all the earth;

No JFB commentary on this verse. 

Verse 6
That thy beloved may be delivered: save with thy right hand, and answer me.

That thy beloved may be delivered: Save ... The Hebrew, 'thy beloved ones' ( diydeykaa (Hebrew #3039)), alludes to David's name, meaning beloved. He and his people are beloved of God, and it is God's glory to save His beloved ones.

And answer me. The Hebrew text in Psalms 60:5 reads 'us,' which is the probable reading, as 'us' would naturally be used as a designed variation by David, and transcribers would alter it to conform it to our passage, 'Hear,' or "answer me." It is Israel that speaks. 

Verse 7-8
God hath spoken in his holiness; I will rejoice, I will divide Shechem, and mete out the valley of Succoth.

No JFB commentary on these verses. 

Verse 9
Moab is my washpot; over Edom will I cast out my shoe; over Philistia will I triumph.

Over Philistia will I triumph. In Psalms 60:8 it is, "Philistia, triumph thou because of me" (see note there). 

Verses 10-13
Who will bring me into the strong city? who will lead me into Edom?

-There follows Israel's confident hope of God's help as alone trustworthy, on the ground of His promises and her prayer.

Verse 11. And wilt not thou, O God, go forth with our hosts? As the omission of "thou" is the only variation in the Hebrew from Psalms 60:10, translate as there, 'Wilt not (thou,) O God, who hadst cast us off, and (thou,) O God, who didst not go out with our armies?' 

109 Psalm 109 

Verse 1
Hold not thy peace, O God of my praise;

Hold not thy peace, O God of my praise - (cf. Psalms 109:30.) Thou hast heretofore given me continual reason to praise thee; do not now withhold thy word of power in my behalf (cf. Psalms 28:1; Psalms 35:22), that I may again have cause to praise thee (cf. Deuteronomy 10:21; Psalms 22:3; Psalms 44:8; Jeremiah 17:14). As the enemy's "mouth" and "tongue" "speak against me" (Psalms 109:2) for my destruction, so "hold not thy peace," or withhold not thy word, for my salvation. 

Verse 2
For the mouth of the wicked and the mouth of the deceitful are opened against me: they have spoken against me with a lying tongue.

For the mouth of the wicked and the mouth of the deceitful are opened against me. But the Hebrew verb is active [ paatach (Hebrew #6605)], and therefore the translation must be, 'They (mine adversaries) open the mouth of the wicked (such a mouth as the wicked opens), and the mouth of deceit against me.' The mouth of the wicked seeks the destruction of the godly. The mouth of deceit makes treachery and false accusation its means. To this latter refers the next clause.

They have spoken against me with a lying tongue. The circumstances attending Messiah's condemnation answer to this description (Matthew 26:59, "The chief priests, and elders ... sought false witness against Jesus, to put Him to death"). 

Verse 3
They compassed me about also with words of hatred; and fought against me without a cause.

They compassed me about also with words of hatred - with malicious charges.

And fought against me - with their tongues as the weapon of conflict (Psalms 55:21; Psalms 57:4).

Without a cause - gratuitous hatred, where love was to be looked for, considering His love to them. Just as, on the contrary, where hatred was (humanly speaking) to be looked for on His part toward hating and hateful man, love was manifested (Psalms 35:7; Psalms 69:4). So John 15:25, "They hated me without a cause" - literally, gratuitously [ doorean (Greek #1432)]; as, on the contrary, Romans 3:24, "Being justified freely" - literally, gratuitously, or without a cause on our part [doorean] - "by His grace." As gratuitous as was His love, so gratuitous was their hatred. 

Verse 4
For my love they are my adversaries: but I give myself unto prayer.

For my love they are my adversaries, but I (give myself unto) prayer - `but I (am wholly engrossed in) prayer.' This is my sole resource against them, the one thing which is my being-my life-breath, Compare John 7:32-53; John 8:1. After His enemies had plotted His destruction, as He knew by His omniscience, He retired to the mount of Olives for prayer. So His type, David, on the sine mount, when he went weeping and with his head covered, was wholly prayer (2 Samuel 15:30). On the phrase, see Psalms 120:7, "I (am for) peace" - I peace; i:e., I am wholly engaged in seeking peace. Peace is my very being and element, as here prayer. 

Verse 5
And they have rewarded me evil for good, and hatred for my love. And they have rewarded me evil for good, and hatred for my love - (Psalms 35:7; Psalms 35:12; Psalms 38:20.) 

Verse 6
Set thou a wicked man over him: and let Satan stand at his right hand.

Set thou a wicked man over him - as his superior, armed with judicial authority to execute God's judgment on him. A just retribution for his own past abuse of judicial power ("his office," Psalms 109:8) in oppressing the humble. So Pilate, who condemned the Just One, Messiah, was himself forced to go to Rome to answer the accusations of the Samaritans against him before the Roman emperor (36 AD). Eusebius (H.E., 2: 7) says that soon afterward 'wearied with misfortunes,' be killed himself. However, as "a wicked man" stands in parallelism to "Satan," the former must mean the ideal wicked man, Satan's representative, instigated and energized by Satan, who is himself called "the wicked one" (1 John 2:13-14; 1 John 3:12; 1 John 5:18), who "sinneth from the beginning," and makes others to sin (1 John 3:8).

Thus "a wicked man" will include in its particular application Doeg and Ahithophel in David's time, and Pilate, the Jewish nation, and especially Judas (to whom the psalm refers, according to Acts 1:20), in relation to the judicial murder of Messiah. Satan was "set over" Judas, in that he drove the traitor, after having caused the Lord's murder, to murder himself. Lastly, "the man of sin, that wicked" one (2 Thessalonians 2:3; 2 Thessalonians 2:8), shall, after his tormenting oppression of the Church, be himself cast alive into a lake of fire, to be tormented by Satan, "set over" him.

And let Satan stand at his right hand. Compare especially Zechariah 3:1, 'Satan standing at the right hand of Joshua the high priest, to resist him,' but 'rebuked' by Yahweh. "Satan" has there the Hebrew article, 'the adversary.' The accuser stood usually at the right hand of the accused, to urge against him every plea, and to press for his punishment. A very different Being, even the Lord, our "Advocate" (1 John 2:1), stands 'at the right hand' of the godly poor man, "to save him" from the adversaries "that condemn his soul" (Psalms 109:31 : cf. Psalms 110:5). The right-hand side, being the place for energetic action, is the appropriate position for one to occupy who resolutely hinders (Job 30:12) or helps another.

The Hebrew [ saaTaan (Hebrew #7854)], Satan, means an adversary who accuses another in a court of justice-the very idea in the Greek [ antidikos (Greek #476)] (1 Peter 5:8) - or opposes another in any and every way. So "Devil" [ diabolos (Greek #1228)] means a slanderous accuser (cf. Revelation 12:9-10; Revelation 20:2-3; "the enemy and the avenger," Psalms 8:2; Psalms 44:16; "the mighty," who holds men 'captive,' but who shall have 'his prey,' the Lord's people, 'taken from him' Isaiah 49:24-25.). In Job 1:6; Job 1:12; Job 2:1, the proper name "Satan" is used for the first time. It has the Hebrew article there, which shows that the word was an appellative before it became a proper name. Hengstenberg argues that, because there is no Hebrew article here, the word is appellative-`an adversary'-not a proper name - "Satan." But the word, from being an appellative in Job's time, had become a proper name in David's time; as also we find it without the Hebrew article in 1 Chronicles 21:1.

The Hebrew term 'adversary' occurs most frequently in this psalm, so that there is no doubt the Holy Spirit had in view, besides the human adversaries, the wicked spirit-adversary who lurks behind them - "the prince of this world." The revelation concerning Satan in Scripture is gradual. In the Pentateuch he appears only in his grovelling animal form as "the serpent." Hengstenberg thinks 'Azazel,' the margin, Leviticus 16:8. for 'the scape-goat,' to refer to the evil spirit; but this is improbable: more likely is the translation there in Smith's 'Dictionary of the Bible' ('Day of Atonement,' S. Clark), 'for complete sending away.' In Job he appears in a higher form, but altogether at God's control, and only allowed, for God's purposes. Outwardly to afflict Job. The dualistic notion of the Persians-that Ormuzd, the good Being, and Ahriman, the evil one, divide the universe between them-is thus directly opposed by Scripture. In the very times when Persia rules the Jews it is utterly negatived by the account, Zechariah 3:1, etc. The full revelation of "the strong man armed" was withheld until New Testament times, when 'the stronger man' who 'spoileth' him was manifested. Then he is unfolded in his terrible power, as "the prince of the power of the air, the spirit that now worketh in the children of disobedience" (Ephesians 2:2; "the tempter," Matthew 4:3; Matthew 4:5; Matthew 4:10). 

Verse 7
When he shall be judged, let him be condemned: and let his prayer become sin.

When he shall be judged, let him be condemned - literally, 'let him go forth (from the trial pronounced) guilty,' even as he condemned me "without a cause" (Psalms 109:3).

And let his prayer become sin - i:e., be imputed to him as sin. This is consonant to the Word and will of God. Prayer without faith and repentance is sin (Isaiah 1:15; Psalms 66:18; Proverbs 28:9; Proverbs 15:29). God punishes the wicked by the wicked. Even unjust decisions, in spite of the wicked opponents of God, are overruled to subserve His purposes. 

Verse 8
Let his days be few; and let another take his office.

Let his days be few - even as he plotted to shorten my days; literally, 'be fewnesses.' The wish accords with the divinely-appointed fact (Psalms 55:23).

Let another take his office - Hebrew, 'his office as visitor' or overseer [ p

Verse 9
Let his children be fatherless, and his wife a widow. Let his children be fatherless, and his wife a widow.

Let his children be fatherless, and his wife a widow. There is a regular progression. Having abused his office for wickedness, he has a wicked man set over him, Psalms 109:6; he is condemned, Psalms 109:7; sentence is executed against his life, and another takes his office, Psalms 109:8; and now, in Psalms 109:9-10, the penalty descends upon his children, and, Psalms 109:11-15, his property and his memory are visited. 

Verse 10
Let his children be continually vagabonds, and beg: let them seek their bread also out of their desolate places.

Let his children be continually vagabonds - (Psalms 59:11; Psalms 59:15.)

And beg - in contrast to the provision for the righteous (Psalms 37:25).

Let them seek (their bread) also out of their desolate places - where only starvation stares them in the face, amidst the ruins of what were once their richly-supplied mansions. Maurer translates, 'far from [so min (Hebrew #4480) is sometimes used] their own desolated homes,' which the parallel favours, because it represents them as not near their own original homes, but "continually vagabonds." 

Verses 11-20
Let the extortioner catch all that he hath; and let the strangers spoil his labour.

-God's visitation on the wicked man's property (Psalms 109:11-12); on his name and memorial (Psalms 109:13-15). The inspired prophetic prayer rests on the principle that divine justice is an all-consuming fire (Hebrews 12:29), which does not rest until it has utterly extirpated the hardened transgressor.

Verse 11. And let the stranger spoil his labour - the fruit of "his labour:" instead of his own family and kindred enjoying it.

Verse 12. Let there be none to extend mercy unto him - as a creditor does to a debtor; or an almsgiver does to the poor (Psalms 37:21). "Extend," - i:e., 'continue;' "draw out at full length" (Psalms 36:10; Psalms 85:5).

Verse 13. Let his posterity be cut off. Hengstenberg translates, 'let his futurity be cut off.' So Psalms 37:38, "the end of the wicked shall be cut off." The Hebrew [ 'ach

Verse 21
But do thou for me, O GOD the Lord, for thy name's sake: because thy mercy is good, deliver thou me.

But do thou for me, O God the Lord, for thy name's sake. Supply to 'do thou for thy name's sake' what is suitable to thy name - i:e., what is suitable to thy manifested character of faithfulness to thy people. Compare Psalms 119:124; Jeremiah 14:7, "do thou it (what is suitable to thy name) for thy name's sake."
Because thy mercy is good, deliver thou me. "Deliver me" explains the parallel "do thou." "Thy mercy" explains "thy name," or manifested character (cf. Psalms 69:16). 

Verse 22
For I am poor and needy, and my heart is wounded within me.

For I am poor and needy - (Psalms 40:17.)

And my heart is wounded within me - with grief (Psalms 109:16, end; Psalms 55:4). 

Verse 23
I am gone like the shadow when it declineth: I am tossed up and down as the locust.

I am gone like the shadow when it declineth - (Psalms 102:11, note.)

I am tossed up and down as the locust - or, 'I am swept away (cast out) as the locust.' The wind irresistibly sweeps away the hordes of locusts, so as to leave not one behind (Exodus 10:19; Joel 2:20; Nahum 3:17). 

Verse 24
My knees are weak through fasting; and my flesh faileth of fatness.

My knees are weak through fasting - not fasting from want of appetite, but the fasting which is practiced by men overwhelmed with severe sufferings (Hengstenberg). (Psalms 35:13; Psalms 69:10.)

And my flesh faileth of fatness - or, 'my flesh deceives from want of oil;' i:e., the absence of the anointing oil makes my flesh unlike what it should be; it is not shining, as in its proper state. So the phrase, Matthew 6:16, "they disfigure their faces" - literally, they make their faces unseen [afanizousi ta prosoopa autoon]; i:e., not shining with oil. The Hebrew [ shemen (Hebrew #8081)] means oil, not fatness: so in Psalms 109:18. The contrast to "fasting" favours the rendering which refers to non-anointing with "oil" (cf. 2 Samuel 14:2; 2 Samuel 12:20; Matthew 6:16-17; Micah 6:15) (Hengstenberg). So the Arabic and Ethiopic, the Septuagint, Vulgate, and Syriac. But the Chaldaic supports the English version (Psalms 22:15; Job 16:8). 

Verse 25
I became also a reproach unto them: when they looked upon me they shaked their heads.

I became also a reproach unto them - (Psalms 22:6-7; Psalms 31:11.) Hebrew, 'and I' emphatically: I, who ought to have been an object of sympathy in my misery, was made an object of reproach.

When they looked upon me they shaked their heads - as though it was all over with me: and I and my cause were irretrievably ruined (Psalms 22:7; Matthew 27:39). 

Verse 26-27
Help me, O LORD my God: O save me according to thy mercy:

Help me, O Lord ... That they may know that this is thy hand - "that this" work of delivering me "is" the doing of 'thine hand' (Psalms 59:13). 

Verse 28
Let them curse, but bless thou: when they arise, let them be ashamed; but let thy servant rejoice.

When they arise - namely, against me (Psalms 27:12; Psalms 54:3.)

Let them be ashamed; but let thy servant rejoice - (Isaiah 65:13-14). 

Verse 29
Let mine adversaries be clothed with shame, and let them cover themselves with their own confusion, as with a mantle.

Let mine adversaries be clothed with shame - (Psalms 71:13).

And let them cover themselves with their own confusion, as with a mantle (Psalms 109:18-19) - 'with a long mantle' reaching to the ankles. 'Let them cover themselves with shame from head to foot.' 

Verse 30
I will greatly praise the LORD with my mouth; yea, I will praise him among the multitude.

I will greatly praise the Lord with my mouth. The conclusion is praise (Psalms 7:17; Psalms 69:30).

Yea, I will praise him among the multitude - (Psalms 22:22.) 

Verse 31
For he shall stand at the right hand of the poor, to save him from those that condemn his soul.

For he shall stand at the right hand of the poor, to save him from those that condemn his soul. So counteracting "Satan," who also stands at the poor sufferer's right hand to accuse and destroy him (Psalms 109:6; Zechariah 3:1-5). This is the purpose, in relation to us, for which Jesus sits at the right hand of the Father, to be our Advocate (1 John 2:1; Psalms 16:8; Psalms 110:5; Psalms 121:5). 

110 Psalm 110 

Verse 1
Though His reign on earth shall then openly begin, He shall, as God, no less than now, continue to sit on His heavenly throne, which he mounted at His ascension. Acts 2:31-35 goes upon the supposition that His sitting on His invisible throne now is for the purpose of making His foes His footstool. Other passages show that the consummation of their overthrow shall begin just before the millennial visible reign, and be completed at its close, (Revelation 19:1-21; Revelation 20:1-15; Revelation 21:1-27.) The Hebrew, until, often marks a process continued up to a certain point (Genesis 3:19). Messiah does not even now sit inactive, but reigns (Psalms 29:10); though the fullness of His power is to be manifested at the millennium. 

Verse 2
The LORD shall send the rod of thy strength out of Zion: rule thou in the midst of thine enemies.

The Lord shall send the rod of thy strength out of Zion - i:e., thy strong rod. Not a sceptre, but a rod of slaughter and punishment [ maTeeh (Hebrew #4294)] (Jeremiah 48:17; Ezekiel 19:11-12; Ezekiel 19:14; Isaiah 9:4; Isaiah 10:5; Isaiah 10:15; Isaiah 14:5; Ezekiel 7:11). The rod, like the sharp, two-edged sword out of His mouth (Revelation 1:16), called "the rod of His mouth" (Isaiah 11:4), symbolizes not government, but victory (over) and punishment of resisting enemies (Psalms 2:9; Revelation 2:27). The rod of Moses, wherewith he was empowered to inflict the plagues on Egypt, is a type of the rod of judgment in Messiah's hand (Isaiah 10:26).

Out of Zion - the ancient seat of David's royal line, which culminated in Messiah; the center from which went forth the Gospel Law at the beginning of our dispensation, and from which it shall go forth with greater power in the last days (Psalms 2:6; Isaiah 2:3-4; Micah 4:2-3; Luke 1:32-33).

Rule thou - not 'reign,' but 'lord it over' [ r

Verse 3
Thy people shall be willing in the day of thy power, in the beauties of holiness from the womb of the morning: thou hast the dew of thy youth.

Thy people shall be willing in the day of thy power. The King, Messiah, has not only "enemies," but a "people" peculiarly His own, who are also His warriors. 'In seasons of danger all subjects are also warriors: he is a bad servant who dares to stand still when he sees the general advancing' (Hengstenberg). The Hebrew [ n

Verse 4
The LORD hath sworn, and will not repent, Thou art a priest for ever after the order of Melchizedek.

The Lord hath sworn, and will not repent, Thou art a priest forever after the order of Melchizedek - who in Zion ("Salem," Hebrews 7:1) united the priestly with the kingly office. David could bring judgment on his people, but could not effect an atonement and reconciliation (2 Samuel 24:17). He was not a priest. The Son of David, our ever continuing Priest (as contrasted with the Aaronic priests, ever needing, through death, renewal) puts away the sin of His people (God's hand having been against Him instead of against us), so that they wear the holy garment of His perfectly imputed righteousness, and shall be finally sanctified wholly. God Himself "swears" irrevocably (Numbers 23:19) for our assurance, that this everlasting Priest is of His own appointment. The final victory of Messiah's people over the world and Satan is therefore certain. The oath of God did not accompany the Aaronic priesthood, as it does our Melchizedek-like Priest, who "is made not after the law of a carnal commandment, but after the power of an endless life" (see notes, Hebrews 7:1-3; Hebrews 7:16-28). "After the order of Melchizedek" is explained, Hebrews 7:15, "after the similitude of Melchizedek." The oath of covenant on the part of the Father to the Son is for the comfort of Messiah's people. Uzziah's punishment for his usurpation of the functions of priest shows that David cannot be the King-Priest here described (2 Chronicles 26:16-21). The extraordinary oath of God shows that the King-Priesthood here is something unparalleled. David died, but this Melchizedek-like Priest lives forever. Zechariah 6:9-15, especially 13, similarly describes Messiah - "He shall sit and rule upon His throne, and He shall be a Priest upon His throne." 

Verse 5
The Lord at thy right hand shall strike through kings in the day of his wrath.

The Lord at thy right hand shall strike through kings in the day of his wrath - the description of the final and decisive blow inflicted by Messiah and His hosts on the enemies. David, as representative of Israel, addresses Messiah: 'the Lord ( 'Adonaay (Hebrew #136)) at thy (Messiah's) right hand' resumes Psalms 110:1 (cf. Psalms 109:31). His sitting at the right hand of Yahweh now ensures that 'the Lord (Hebrew, 'Adonaay (Hebrew #136)) shall stand at His (Messiah's) right hand,' as His Almighty Ally, in striking through hostile kings in the coming day of His wrath. As in Psalms 109:31 He stood at the right hand, and helped the seed of David when poor (i:e., Christ in His humiliation), so here, in His exaltation, He stands at Messiah's right hand, and by Him smites through kings. I prefer in this interpretation, which is Hengstenberg's, to read Yahweh for 'Adonaay (Hebrew #136), for Yahweh, in Psalms 110:1, represented God the Father, and 'Adonaay (Hebrew #136), God the Son. If we retain 'Adonaay (Hebrew #136), Messiah seems to be meant by it, as in Psalms 110:1, He is represented at the right hand of God the Father; and He is the subject of the verbs, "judge ... fill,' etc. in Psalms 110:6-7. 'Adonaay (Hebrew #136) Messiah at GOD'S right hand (cf. Psalms 110:1) strikes through kings, etc. Eighteen manuscripts and one edition of Kennicott read Yahweh for 'Adonaay (Hebrew #136) (Rogers). "The day of His wrath" is 'the day of His power' (Psalms 110:3; Psalms 2:5; Psalms 2:12 : cf. Psalms 68:21-23; Psalms 2:9; Psalms 18:38; Revelation 6:17; Revelation 11:18). 

Verse 6
He shall judge among the heathen, he shall fill the places with the dead bodies; he shall wound the heads over many countries.

He shall judge among the heathen. "He" - namely, Messiah. "The pagan" are the nations and peoples confederate against Him.

He shall fill (the places) with the dead bodies - rather supply the ellipsis from the end of the verse with 'the earth,' instead of "the places."
He shall wound the heads over many countries - Hebrew, singular, 'He shall wound the head (of his enemies) upon the wide earth,' in contrast to Messiah, who 'shall lift up the head' (Psalms 110:7). The head must be taken, not figuratively for a leader or prince, but in its literal sense, as in Psalms 110:7; so in Psalms 110:6. So Psalms 68:21. In Joshua 10:24 Joshua made the captains put their feet upon the necks of the kings (cf. Psalms 110:1, and Habakkuk 3:13-14, where, however, "head" seems to be used in the figurative sense. The singular may possibly hint at there being ONE Antichrist over the many confederate peoples who oppose Messiah. So explain 'He shall wound the head of him who is over many countries of the earth' (Revelation 13:14; Revelation 16:14; Revelation 17:12-14; Revelation 19:19-21). 

Verse 7
He shall drink of the brook in the way: therefore shall he lift up the head.

He shall drink of the brook in the way: therefore shall he lift up the head. He shall be like an ardent warrior who, in pursuing the enemy ("in the way"), does not turn in to any place of entertainment to refresh himself, but contents himself with water, which he hastily drinks from any brook or pool [ nachal (Hebrew #5158), properly a valley in the channel of which rain forms a pool]. The point is His hasty refreshment amidst His untiring zeal for the honour of God. The allusion is not specially (as Hengstenberg thinks) to Samson's being refreshed by the water produced by God at Lehi (Judges 15:15-19); for there is no mention there of "a brook," but 'a well.' The emphatic "therefore" that follows implies that this clause is the ground of the following "He shall lift up the head" (cf. Psalms 27:6). Christ's zeal appears in Hebrews 10:5-7 : cf. Psalms 40:6; Luke 22:15; Luke 9:51; Isaiah 50:7. At the same time, it is His zeal against the foes of God at His coming in glory that is the prominent thought, as the general scope of the psalm is His glorification.

Thus Isaiah 59:17-19 is strictly parallel, "He put on ... vengeance ... and was clad with zeal as a cloak ... He will repay, fury ... recompence to His enemies ... So (answering to the "therefore," etc., here) shall they fear the name of the Lord from the west, and His glory from the rising of the sun." David, pursuing after the Amalekites, and pressing on over the brook Besor, where 200 of his men stayed behind through faintness, is a general type (1 Samuel 30:9-10). Gideon's 300 men, who, in their eagerness of faith, bowed not the knees to drink (Judges 7:5-6) is another. Samson, revived with water by the Lord at Lehi, is another (Judges 15:17-19). There is no one scripture to establish the sense given by the Fathers, "He shall drink of the brook" OF SUFFERING, though it is true that His exaltation is founded on His sufferings (Philippians 2:7-10; 1 Peter 1:11; Luke 24:26; Isaiah 53:12). To drink of the brook invariably means refreshment, as Elijah was refreshed at the brook Cherith (1 Kings 17:6 : cf. Psalms 42:1). Matthew 20:22 has the image of a cup of suffering; but that is not a brook. Evidently His refreshment by God amidst His zeal against God's foes is the ground of exaltation implied in "therefore shall he lift up the head." This latter phrase hints by contrast at His previous humiliation (Psalms 109:22-25). Contrast with His lifting up the head in triumph hereafter, John 19:30, "Jesus bowed His head, and gave up the ghost." The stooping of the head to "drink" in the first clause, may hint at this, though the fact that this is not expressed, but simply "He shall drink," shows that not humiliation, but refreshment amidst ardent zeal, is the primary sentiment. 

111 Psalm 111 

Verse 1
Praise ye the LORD. I will praise the LORD with my whole heart, in the assembly of the upright, and in the congregation.

This psalm is the first of the trilogy, Psalms 111:1-10; Psalms 112:1-10; Psalms 113:1-9. All three strengthen God's people in trouble by praising Him. Psalms 111:1-10 praises Him for past deliverances, a pledge of future ones. Psalms 112:1-10, as the God of righteousness who maketh light to arise to the upright, in darkness. Psalms 113:1-9, as the Raiser of the poor out of the dust to set him with princes. The Hallelujah at the beginning and end of Psalms 113:1-9 marks it as third of the trilogy: Psalms 111:1-10; Psalms 112:1-10 have it only at the beginning. So in the trilogy, Psalms 104:1-35; Psalms 105:1-45; Psalms 106:1-48. Psalms 111:6 is the turning point of the Psalm, hinting at the sad inversion of the relations between Israel and the pagan; God's people, to whom by a mighty interposition He had given the "heritage" of Canaan, now in it serving the pagan. The Hallelujah marks the time of the captivity: then first (Psalms 104:35) that phrase occurs. To the joy at the Jews' restoration from Babylon (celebrated in Psalms 107:1-43) succeeded dejection at their low state compared with their prosperity before the captivity. They did not see that the foretold glory of Israel was to be restored only under Messiah. This psalm calls to praise God for His works of redeeming love, as the remedy against despondency (Psalms 111:1-4); His supplying meat in the wilderness (Psalms 111:5) suggests faith that He will supply His people, now comparatively, destitute on their return. His giving the heritage of the pagan (Psalms 111:6) assures Israel that God's verity, which stands fast forever (Psalms 111:7-8), engages Him yet to subject the now dominant world-power to the kingdom of God. As He sent redemption out of Egypt, and lately out of Babylon, so His covenant is forever, and His name Holy (Psalms 111:9); so that our wisdom is to fear, obey, and praise Him forever (Psalms 111:10).

Praise ye the Lord - Hallelujah, the key-note of the psalm, a stirring up of the Lord's people to praise Him. The title; because the following word in the Hebrew begins with the letter 'aleph ('), the first letter of the alphabet, which shows that it is the first word of the verse, the arrangement of the whole psalm being alphabetical.

I will praise the Lord with my whole heart - (Psalms 86:12.) In Psalms 109:30 it is, "I will praise the Lord with my mouth." Both must go together to constitute perfect praise.

In the assembly of the upright, and in the congregation - literally, in the secret or confidential assembly [ cowd (Hebrew #5475)], the communion, of the pious, as distinguished from the general 'congregation [ `eedaah (Hebrew #5712)] of the peoples' (Psalms 7:7 : cf. note, Psalms 25:14). 

Verse 2
The works of the LORD are great, sought out of all them that have pleasure therein.

The works of the Lord are great - (Deuteronomy 4:34; Revelation 15:3.)

Sought out of all them that have pleasure therein. So the Syriac, Chaldaic, and Jerome. [ chep

Verse 3
His work is honourable and glorious: and his righteousness endureth for ever.

His work is honourable and glorious - literally, 'is honour and majesty,' as in Psalms 104:1. 

Verse 4
He hath made his wonderful works to be remembered: the LORD is gracious and full of compassion.

He hath made his wonderful works to be remembered - i:e., such as to be worthy of remembrance.

The Lord is gracious, and full of compassion - (Exodus 34:6.) 

Verse 5
He hath given meat unto them that fear him: he will ever be mindful of his covenant.

He hath given meat unto them that fear him. "Meat" [ Terep (Hebrew #7503)] - literally, booty or spoil: the spoil (Exodus 12:36) brought by Israel out of Egypt, as God had engaged by "covenant" to Abraham, Genesis 15:14, "They shall come out with great substance" (Kimchi). Rather the manna and quails, which to the hungry people were like a booty thrown in their way. The word is used for "meat" in general, in Proverbs 31:15; Malachi 3:10.

He will ever be mindful of his covenant - the inference which faith ought ever to draw for the future from His past supplying of meat to His people. 

Verse 6
He hath shewed his people the power of his works, that he may give them the heritage of the heathen.

He hath showed his people the power of his works, that he may give them the heritage of the heathen - rather, 'by (literally, FOR l

Verse 7
The works of his hands are verity and judgment; all his commandments are sure.

The works of his hands are verity and judgment - (Psalms 111:2; Revelation 15:3).

All his commandments are sure - (cf. note, Psalms 19:8.) "Statutes" - the same Hebrew as here: piquwdaayw (Hebrew #6490). Literally, 'all His charges.' These, with their accompanying promises, may be surely relied on, seeing that His "works are" seen to be all "verity and justice." 

Verse 8
They stand fast for ever and ever, and are done in truth and uprightness.

They stand fast (literally, are firmly supported) forever and ever - referring to "His commandments" or charges (Psalms 111:7).

(And are) done in truth and uprightness - referring to His "works" (Psalms 111:7). 

Verse 9
He sent redemption unto his people: he hath commanded his covenant for ever: holy and reverend is his name.

He sent redemption unto his people - out of Egypt: the type of the redemption or ransoming with the price (so the Hebrew [ p

Verse 10
The fear of the LORD is the beginning of wisdom: a good understanding have all they that do his commandments: his praise endureth for ever.

-Conclusion from what has gone before: seeing that the works of the Lord for His people are glorious and wonderful (Psalms 111:3-4), and seeing that "He giveth meat unto them that fear him," and seeing that "His commandments are all sure," and "His covenant" with His people is forever. so that obedience is certain to bring the promised blessing (Psalms 111:5), it follows that the fear of the Lord is the beginning of wisdom.

The fear of the Lord is the beginning of wisdom - (Proverbs 1:7; Proverbs 9:10; Job 28:28; Deuteronomy 4:6.) The short-sighted wisdom of this world regards the fear of God as a secondary consideration, and selfish gains and honours as the primary object of life. But far-seeing faith looks beyond the present to the end. The "fear of the Lord" is child-like reverential fear of Him whose "name is holy and reverend" (Psalms 111:9 : cf. Deuteronomy 28:58). This "fear" calls forth love and "delight in His commandments" (Psalms 112:1).

A good understanding have all they that do (his commandments) - (Proverbs 3:4; Proverbs 13:14-15.) "The fear of the Lord," in the first clause, is explained by 'doing (His commandments)' (Psalms 111:7) in the second. That fear which is only emotional, and not operative, nor manifested in active obedience, is not true "fear of the Lord."

His praise endureth forever. The praise of the Lord: corresponding to "Praise ye the Lord" at the beginning. His ever-enduring glory, which merits His people's praise, shows that His "fear is the beginning of wisdom;" whereas the world's wisdom soon comes to nought (1 Corinthians 1:19-20; 1 Corinthians 2:6). 

112 Psalm 112 

Verse 1
Praise ye the LORD. Blessed is the man that feareth the LORD, that delighteth greatly in his commandments.

As in Psalms 111:1-10 God's past inter-positions were set forth to encourage the Jews still to obey God, so in Psalms 112:1-10 God is shown as the Rewarder of His faithful people. This psalm is an inspired commentary on Psalms 111:10 (cf. Psalms 112:3-4; Psalms 112:8).

Praise ye the Lord - `Hallelujah.' Psalms 111:1-10 begins with the same heading. The Hebrew alphabetical arrangement commences at the next clause [of which the character 'aleph (') is the first letter], and so marks the beginning of Psalms 112:1,

Blessed is the man that feareth the Lord that delighteth greatly in his commandments defining what Blessed is the man that feareth the Lord, that delighteth greatly in his commandments - defining what constitutes the true "fear of the Lord," which was termed "the beginning of wisdom," Psalms 111:10. He who hath this true "fear" delights (Psalms 111:2) not merely in the theory, but in the practice of all 'the Lord's commandments.' Such fear, so far from being a 'hard' service, is the only "blessed" one (Jeremiah 32:39). Compare the Gospel commandments, 1 John 3:23-24; 1 John 5:3. True obedience is not task-work, as formalists regard religion, but a "delight" (Psalms 1:2). Worldly delights, which made piety irksome, are supplanted by the newborn delight in and taste for the will and ways of God (Psalms 19:7; Psalms 19:10). 

Verse 2
His seed shall be mighty upon earth: the generation of the upright shall be blessed.

His seed shall be mighty upon earth - literally, 'a warrior upon earth:' upon that very earth whereon wicked men have boasted of their 'war-like might' for mischief (Psalms 52:1).

The generation of the upright - answering to "his seed" in parallelism.

Shall be blessed - explaining the parallel, "shall be mighty upon earth." This is but partially realized now: it shall be fully so in the millennial age, when Israel, the model people, as "the righteous nation" (Isaiah 26:2; Numbers 23:10), and all "the meek, shall inherit the earth," and the ungodly men of might shall be dispossessed (Psalms 37:9-13). 

Verse 3
Wealth and riches shall be in his house: and his righteousness endureth for ever.

Wealth and riches shall be in his house - `a treasure in the heavens that faileth not' (Luke 12:33). So even here on earth already in part (Matthew 6:33).

And his righteousness endureth forever - (Psalms 112:9; Psalms 111:3.) "His righteousness," wholly derived from God (Isaiah 45:24; Isaiah 54:17), "endureth forever," to be rewarded by God. 

Verse 4
Unto the upright there ariseth light in the darkness: he is gracious, and full of compassion, and righteous. Unto the upright there ariseth light in the darkness - (Psalms 97:11.) Here the Psalmist holds out hope to the downcast people in their distress after their return from Babylon. Compare Esther 8:16; Psalms 107:10-14 : contrast Job 30:26; Lamentations 3:2.

(He is) gracious, and full of compassion, and righteous - attributes usually applied to God, but here said of "the upright." The children of God, knowing in their own experience that God our Father is 'gracious, full of compassion, and righteous,' seek themselves to be the same toward their fellowmen from instinctive imitation of Him (Matthew 5:45; Matthew 5:48; Ephesians 5:1-2; Luke 6:36). 

Verse 5
A good man sheweth favour, and lendeth: he will guide his affairs with discretion.

A good man showeth favour, and lendeth - an expansion of Psalms 112:4. "Showeth favour" - a grace answering to "gracious," Psalms 112:4. Hengstenberg takes it, 'Happy is the man (who) showeth grace.' So "good," or 'well' is used in Isaiah 3:10; Jeremiah 44:17. The parallel, Psalms 112:1, "Blessed is the man," etc., favours this. So the Chaldaic Targum.

Moreover, in Hebrew, in such constructions as the English version, the substantive does not usually come after the adjective. Also, in the preceding Psalms 112:4, "Unto the upright there ariseth light" - i:e., prosperity: cf. Isaiah 58:7, "Deal thy bread to the hungry, and ... bring the poor that are cast out to thy house ... then shall thy light rise in obscurity," etc. (Proverbs 14:21, end; Psalms 37:21; Psalms 37:26).

He will guide his affairs with discretion - Hebrew, with judgment; i:e., justice, answering to "righteous," Psalms 112:4 (Psalms 25:9; Ezekiel 34:16). The root meaning of the Hebrew, "guide" [ kalkeel (Hebrew #3557) from kuwl (Hebrew #3557)], is to measure, to sustain with due measure (Nehemiah 9:21; Psalms 55:22). So the Chaldaic and Syriac. The Septuagint [oikonomeesei], Vulgate, Ethiopic, and Arabic versions translate, 'shall regulate.' Rather, he will SUSTAIN his interests with justice in relation to his fellowmen. While cherishing his own interests, he remembers what is right to his neighbours. 

Verse 6
Surely he shall not be moved for ever: the righteous shall be in everlasting remembrance.

Surely he shall not be moved forever - as opposed to the prosperity of the unrighteous, which is speedily overturned forever (Psalms 15:5; 2 Peter 1:10 : cf. also Psalms 37:24; Psalms 37:31). 

Verse 7
He shall not be afraid of evil tidings: his heart is fixed, trusting in the LORD.

He shall not be afraid of evil tidings - because, whatever evil may befall, God can and will overrule it to good (Romans 8:28).

His heart is fixed - established fearlessly. So Moses, with the Red Sea before and the Egyptian foes behind (Exodus 14:13); Jehoshaphat before the Ammonite horde of invaders (2 Chronicles 20:12; 2 Chronicles 20:15; 2 Chronicles 20:17); Asa before Zerah, the Ethiopian's "thousand thousand and three hundred chariots" (2 Chronicles 14:9-12). Contrast with the persecuted David's fearless trust Saul's panic-stricken feeling at the Philistine invasion, insomuch that he repaired for help to a witch. How bold were the three youths in prospect of Nebuchadnezzar's fiery furnace! How fearless Stephen before the council! Basilius could say, in answer to the threats of Cesar Valens, 'such bug-bears should be set before children.' Athanasius said of Julian, his persecutor, 'He is a mist that will soon disappear.' 

Verse 8
His heart is established, he shall not be afraid, until he see his desire upon his enemies.

His heart is established - literally, 'surely-supported:' the same Hebrew (samuk) as is applied to 'all God's commandments,' Psalms 111:7. The firmness of God's commandments, with their appended promises, gives firmness to the believer's heart.

He shall not be afraid, until he see (his desire) upon his enemies - (Psalms 54:7.) Faith (which is the negative of fear) continues until sight comes, and hope gives place to the desire accomplished. 

Verse 9
He hath dispersed, he hath given to the poor; his righteousness endureth for ever; his horn shall be exalted with honour.

He hath dispersed, he hath given to the poor - (Proverbs 11:24; 2 Corinthians 9:9.)

His righteousness endureth forever - i:e., his charity (which is only giving that which is due to each-to the poor the supply which they need, and which it is right for their richer brethren to give) endureth forever, as a fruit of faith, and to be rewarded of God's grace (Hebrews 6:10). So in the oldest manuscripts (Matthew 6:1), the reading for "alms" is righteousness [ dikaiosunee (Greek #1343)]. His horn shall be exalted with honour - in spite of his enemies' attempt to put him to shame (Psalms 75:4; Psalms 75:10, notes; 92:10). 

Verse 10
The wicked shall see it, and be grieved; he shall gnash with his teeth, and melt away: the desire of the wicked shall perish.

The wicked shall see it, and be grieved. Contrast the rejoicing of the righteous at the sight, Psalms 107:42.

He shall gnash with his teeth - in impotent spite (Psalms 37:12).

And melt away - `as wax before the fire' (Psalms 68:12).

The desire of the wicked shall perish - the object of their desire (Proverbs 10:28; Job 8:13). 

113 Psalm 113 

Verse 1
Praise ye the LORD. Praise, O ye servants of the LORD, praise the name of the LORD.

This psalm praises Yahweh as the Raiser of the poor out of the dust: Israel after the captivity primarily, and ultimately after their present dispersion (Psalms 113:1-9); praise Yahweh from this time forth from the rising to the setting of the sun (Psalms 113:1-3); His high majesty: yet His stooping to things in heaven and earth (Psalms 113:4-6); He sets the poor with princes, and giveth the barren children (Psalms 113:7-9).

Praise ye the Lord - Hallelujah.

O ye servants of the Lord - "the upright ... that fear Him ... His people" (Psalms 111:1; Psalms 111:5-6; Psalms 34:22; Psalms 69:36); "Israel His servant" (Psalms 136:22; Ezra 5:11; Nehemiah 1:10). Praise is one leading service which the Lord's "servants" owe Him. 

Verse 2
Blessed be the name of the LORD from this time forth and for evermore.

Blessed be the name of the Lord - i:e., the Lord as He hath manifested Himself in His glorious deeds for His people. 'The world which forms a God according to its own fancies has a nameless God' (Hengstenberg).

From this time forth and forevermore. The Psalmist takes for granted as already accomplished the deliverance and exaltation of the Lord's people, and praises the Lord for it, and for the causes of praise which faith assures him the Lord will give "forevermore." Israel shall especially say so "from the time" that the Lord shall restore her, To that time prophetically the allusion is. 

Verse 3
From the rising of the sun unto the going down of the same the LORD's name is to be praised.

From the rising of the sun unto the going down of the same the Lord's name is to be praised - i:e., is worthy of praise (Psalms 18:3), and shall be praised. At Messiah's second coming (Psalms 50:1) Israel and the Gentiles "shall fear the name of the Lord from the west, and His glory from the rising of the sun" (Isaiah 59:19; Malachi 1:11). 

Verse 4
The LORD is high above all nations, and his glory above the heavens.

The Lord is high above all nations. The Gentile nations are now high, and haughtily oppress Israel. But Yahweh is high above them, for He is the "Great King over all the earth" (Psalms 47:2).

(And) his glory above the heavens - (Psalms 113:6; Psalms 8:1; Psalms 148:13.) The heavens declare His glory (Psalms 19:1); the heavenly beings ascribe all glory (Psalms 29:1; Psalms 103:20-21) and holiness to Him, (Isaiah 6:1, etc.) 

Verse 5-6
Who is like unto the LORD our God, who dwelleth on high,

Who (is) like unto the Lord our God, who dwelleth on high? Who humbleth (himself) to behold (the things that are) in heaven, and in the earth? - literally, 'who exalteth Himself sitting, who humbleth Himself beholding,' etc. Who maketh Himself so sublimely exalted in His sitting or dwelling, and yet humbleth Himself to behold the things not only in heaven (which would be great condescension in Him who is so lofty), but also in the earth. So Isaiah 57:15. Hengstenberg connects 'Who is like unto the Lord our God in heaven and in the earth?' (cf. Deuteronomy 3:24; Psalms 73:25.) But Psalms 113:4, "His glory above the heavens" confirms the English version. All things are low beneath God, even the things in heaven. 

Verse 7
He raiseth up the poor out of the dust, and lifteth the needy out of the dunghill;

He raiseth up the poor out of the dust, and lifteth the needy out of the dunghill. This prostration in the dust has been for long Israel's state (Psalms 44:25). But the Lord will raise her up (Psalms 107:41): cf. Hannah's song (1 Samuel 2:8). 

Verse 8
That he may set him with princes, even with the princes of his people.

That he may set him with princes - (Job 36:7.) 

Verse 9
He maketh the barren woman to keep house, and to be a joyful mother of children. Praise ye the LORD.

He maketh the barren woman to keep house, (and to be) a joyful mother of children - `Who maketh the barren woman to dwell (in) the house;' the Septuagint, Syriac, Ethiopic, Arabic, and Vulgate. "A house" is often put for children (Psalms 115:10; Psalms 115:12 : cf. Psalms 68:6, margin; Exodus 1:21, He made them (the midwives) houses" ). Fruitful women, as Leah and Rachel, are said to "build the house of Israel" (Ruth 4:11). Hengstenberg translates, 'He maketh the barren woman of the house (i:e., the mistress) to dwell like a joyful mother of children.' The Hebrew seems in the construct form [ `

114 Psalm 114 

Verse 1
When Israel went out of Egypt, the house of Jacob from a people of strange language;

Psalms 114:1-8.-Yahweh owned Israel as His after her departure from Egypt, by driving back the Red Sea and the Jordan; the mountains also were moved (Psalms 114:1-4); personification: the sea asked why it fled? the answer (Psalms 114:5-8 ). God's past mighty deeds for His Church rebuke her unbelieving fears when the world-powers as a sea threaten her destruction.

When Israel went out of Egypt, the house of Jacob from a people of strange language - even as now they were recently delivered from the Babylonians (aliens in language), to whom, according to Moses' prophecy (Deuteronomy 28:49), they had been captives. It enhances the joy of Israel's deliverance out of Egypt to remember how alien in thought, of which "language" is the index, was the people from under bondage to whom she was delivered (cf. Psalms 81:5). 

Verse 2
Judah was his sanctuary, and Israel his dominion.

Judah was his sanctuary. "Was" in Hebrew is feminine, whereas Judah is masculine. Judah is therefore here personified as a virgin (Isaiah 22:4), "the daughter of my people" (Psalms 45:12). As the description of God as "the holy One" denotes His separation far above every created being (Psalms 22:3), so the choice of Judah as "His sanctuary" or holy dwelling denotes the elect nation's separation from the world and consecration as "holy unto the Lord her God" (Deuteronomy 7:6; Exodus 19:5-6). God by acts of deliverance manifested His choice of the people before He in words declared it at Sinai. Judah here is made to represent the nation, as being, from the time of the carrying away of the Ten tribes, the surviving heir of the ancient promises belonging to it (Psalms 76:1).

Moreover, Judah from David's time was the seat of the royal family and of the national worship (Psalms 78:68-71). It the more strikingly, because undesignedly, shows the sense of God's continual presence which was realized by the Psalmist, that the "HIS" is introduced, though God had not been named before; as if every believer would instinctively know who was meant, and needed not to hear the name of God specified. Compare Psalms 87:1 : also Mary Magdalene's address to the supposed gardener, speaking of "Him" with whom her heart was full, as if everybody must know that it was Christ whom she meant (John 20:15).

And Israel his dominion - literally, His dominions. The plural expresses excellency. 

Verse 3
The sea saw it, and fled: Jordan was driven back.

The sea saw (it), and fled - (Exodus 14:21.)

Jordan was driven back - (Joshua 3:13-16.) The sea and the rivers are the emblem of the overwhelming world-powers (notes, Psalms 93:1-5; Psalms 107:23-30). 

Verse 4
The mountains skipped like rams, and the little hills like lambs.

The mountains (namely, Sinai) skipped like rams, and the little hills like lambs - (Psalms 29:6). The fact alluded to is Exodus 19:18 (cf. Psalms 68:8; Judges 5:4). The mountains symbolize the world-kingdoms. Mount Sinai's quaking in past time presages the coming convulsion and removal of every lofty power that opposes the kingdom of God (Psalms 76:4; Zechariah 4:7). 

Verse 5-6
What ailed thee, O thou sea, that thou fleddest? thou Jordan, that thou wast driven back?

What ailed thee, O thou sea, that thou fleddest? thou Jordan, that thou wast driven back? Ye mountains, that ye skipped like rams? - rather in the present tense, which vividly sets the scene before our eyes, 'What aileth thee, O thou Sea, that thou dost flee? Thou Jordan, that thou art driven back? Ye mountains, that ye skip like rams,' etc. 

Verse 7
Tremble, thou earth, at the presence of the Lord, at the presence of the God of Jacob;

Tremble, thou earth, at the presence of the Lord. The Psalmist hereby answers his own question (Psalms 114:5 : cf. Psalms 97:4-5). 

Verse 8
Which turned the rock into a standing water, the flint into a fountain of waters.

Which turned the rock into a standing water, the flint into a fountain of waters - (Exodus 17:6; Numbers 20:11; Deuteronomy 8:15; Deuteronomy 32:13.) 

115 Psalm 115 

Verse 1
Not unto us, O LORD, not unto us, but unto thy name give glory, for thy mercy, and for thy truth's sake.

Psalms 115:1-18.-Yahweh, vindicate the glory of thy name, at stake in thy people's misery (Psalms 115:1); let not the pagan taunt us, Where is their God? for our God is in heaven, and doth what He wills; but the idols are vanity as are their makers and their worshippers (Psalms 115:2-8); Israel should trust in Yahweh as their shield, who blesses them that fear Him (Psalms 115:9-15); as heaven is the Lord's, so the earth He hath given to men; He will not suffer His people to be cast into the silent grave by their foes, but will be the subject of their earthly praises (Psalms 115:16-18). The time was after the captivity, when God had shown Himself "mindful" of His people (Psalms 115:12), a pledge that He would still bless them. "The house of Aaron" (Psalms 115:10), the priests, were then the main leaders of the people.

Not unto us, O Lord ... but unto thy name give glory. Israel implies, though not directly, yet virtually, We ask for thy succour, not for any merit in us, which we are sensible does not exist, but for the glory of thy name, which is at stake in our preservation. So Daniel pleads, Daniel 9:18 (cf. Psalms 79:9-10; and God's reply, Isaiah 43:22-25; Isaiah 48:11, "For mine own sake ... will I do it: for how should my name be polluted?" Ezek. 26:32 ). As His 'mercy and truth' called forth His glorious manifestation of Himself in past acts (which manifestation constitutes His name); so these attributes are now appealed to as the ground for new acts in vindication of His name or manifestation as merciful and true. He has mercy on His people, and is ever true to His promises to name or manifestation as merciful and true. He has mercy on His people, and is ever true to His promises to them. 

Verse 2
Wherefore should the heathen say, Where is now their God?

Wherefore should the heathen say, Where is now their God? - from Psalms 79:10. The sneer of the pagan at the seeming inability of Israel's God to help her, is sure to bring God to her help, though for a time He has hidden His power. The contrast which follows between the omnipotence of God to do what He wills, and the helplessness of the idols, ensures the same result, if only Israel will trust in the Lord (Psalms 115:9-11). 

Verse 3
But our God is in the heavens: he hath done whatsoever he hath pleased.

But our God is in the heavens. The "our" is emphatic. The pagan do not know the infinite distance that separates OUR God from their idols (Psalms 2:4; Psalms 11:4; Psalms 103:19). He is with heavenly majesty raised far above the earth, which is the home of the idols. These idols are the devices of earthly men, and therefore subject to earthly powerlessness.

He hath done whatsoever he hath pleased - whereas the idols cannot do what they will; nay, cannot even wish or will anything, being but idols. God (cf. Genesis 18:14) can effect, as soon as He wills, whatsoever He willeth. It was not from want of power, but because of His goodness, wisdom, and justice, that He heretofore suffered Israel to be afflicted. In His own good time, and according to the good pleasure of His will, He will restore Israel (Ephesians 1:5; Acts 1:6-7). So as to the spiritual Israel in affliction. 

Verse 4-5
Their idols are silver and gold, the work of men's hands.

Their idols are silver and gold, the work of men's hands. They have mouths, but they speak not; eyes have they, but they see not. Drawn from Deuteronomy 4:28. The Hebrew for "idols" expresses literally 'pains,' expressing the sorrows which they bring upon their worshippers [ `

Verse 6
They have ears, but they hear not: noses have they, but they smell not:

They have ears, but they hear not. Contrast with this and Psalms 115:5 the description of our God, Psalms 94:9. 

Verse 7
They have hands, but they handle not: feet have they, but they walk not: neither speak they through their throat.

They have hands, but they handle not; feet have they, but they walk not; neither speak they through their throat - literally, 'neither do they utter (even) a whisper' [ haagah (Hebrew #1897)], or 'mutter through their throat.' 

Verse 8
They that make them are like unto them; so is every one that trusteth in them.

They that make them are like unto them. Deuteronomy 7:25-26 first laid down this great principle, "Thou shalt not desire the silver or gold that is on them (the idols) ... Neither shalt thou bring an abomination into thine house, lest thou be a cursed thing like it." No people or individuals rise in character higher than their gods. Each man is as his god is. The servant of the all-gracious God partakes of the divine nature (2 Peter 1:4), His holiness and righteousness (Ephesians 4:24; Hebrews 12:10; 1 John 3:2), being changed more and more into the same glorious image (2 Corinthians 3:18). The servant of corrupt gods, whether material images or the idols of self, carnal imaginations, and pride of intellect, becomes debased like his idol. Psalms 115:4-12 are almost verbally repeated in Psalms 135:15-19. 

Verse 9
O Israel, trust thou in the LORD: he is their help and their shield.

O Israel, trust thou in the Lord: he is their help and their shield - (Psalms 33:20.) "Their help" - namely, the help of the Israelites. From speaking to them, he passes to speaking of them. 

Verse 10
O house of Aaron, trust in the LORD: he is their help and their shield.

O house of Aaron, trust in the Lord. The ministers of the sanctuary, as being the spiritual guides of the people, should lead the way in trusting in the Lord. 

Verse 11
Ye that fear the LORD, trust in the LORD: he is their help and their shield.

Ye that fear the Lord, trust in the Lord. Reverential and filial fear of the Lord is close akin to trust in Him. The phrase, "Ye that fear the Lord," comprises all the true "seed of Jacob" (Psalms 22:23), "both small and great" (Psalms 115:13); the laity, as distinguished from "the house of Aaron," the priests. Thus Psalms 115:9 is Israel in general; Psalms 115:10, the priests; Psalms 115:11, the laity. Compare Psalms 118:3; Psalms 135:20. 

Verse 12
The LORD hath been mindful of us: he will bless us; he will bless the house of Israel; he will bless the house of Aaron.

The Lord hath been mindful of us - by releasing us from the Babylonian captivity. This group of psalms evidently alludes to some recent deliverance (Psalms 116:17-18 : cf. Psalms 107:1-43, introductory notes).

He will bless the house of Israel; he will bless the house of Aaron. This and Psalms 115:13 is the three-fold response and acknowledgment of blessing, answering to the three-fold call to Israel collectively, the house of Aaron, and them that fear the Lord, to trust in Him, and so obtain the blessing (Psalms 115:9-11). 

Verse 13
He will bless them that fear the LORD, both small and great.

He will bless them that fear the Lord, (both) small and great - (Jeremiah 31:34.) 

Verse 14
The LORD shall increase you more and more, you and your children.

The Lord shall increase you more and more, you and your children - (Deuteronomy 1:11.) The Hebrew is literally, 'The Lord shall add upon you, upon you and upon your children.' There is an allusion to the name Joseph, the same Hebrew, Genesis 30:24, "she called his name Joseph (i:e., adding), and said, the Lord shall add to me another son." To this Joab alludes, 2 Samuel 24:3 (Isaiah 26:15). The words, "you and your children," imply that the increase was to begin at that time, just after the return from Babylon; but that the full increase is reserved for the days of Israel's final glory with Messiah (Isaiah 66:7-13). 

Verse 15
Ye are blessed of the LORD which made heaven and earth.

Ye are blessed of the Lord which made heaven and earth - alluding to Melchizedek's blessing upon Abraham, the first father of Israel, the heir of Abraham's blessing, "Blessed be Abram of the most high God, possessor of heaven and earth" (Genesis 14:19). As being the 'Maker of heaven and earth,' He is infinitely rich in power to make His people "blessed," however many be their troubles, and however strong their enemies. On the contrary, "The gods that have not made the heavens and the earth, even they shall perish from the earth, and from under these heavens" (Jeremiah 10:11). 

Verse 16
The heaven, even the heavens, are the LORD's: but the earth hath he given to the children of men.

The heaven, (even) the heavens, are the Lord's; but the earth hath he given to the children of men. Though He owns earth and heaven alike (Psalms 89:11), He has given, in His goodness, the earth to be man's heritage, wherein God lavishes upon man His blessings, and expects man's praises (Genesis 1:28; Genesis 9:1). God will not allow His loving purpose to be frustrated by letting His elect people among "the children of men" to be extirpated from the earth by their enemies. Compare Habakkuk 1:14-17 - Hebrew, 'the heavens, heavens;' the latter without the article: perhaps the former point to the visible heavens; the latter, the general name for all that is above the earth. 

Verse 17
The dead praise not the LORD, neither any that go down into silence.

The dead praise not the Lord, neither any that go down into silence - not denying that God can receive praise from disembodied souls, but that the dead can praise God on earth. God will not allow His elect nation (or its spiritual antitype the Church) to be consigned to the 'silent' (Psalms 94:17) grave; because then He would be robbed of the praise on earth which His people alone give Him. 

Verse 18
But we will bless the LORD from this time forth and for evermore. Praise the LORD.

But we will bless the Lord from this time forth and for evermore - i:e., we shall have the opportunity still given us by Him to bless Him from this time and forever (Psalms 118:17). These two verses contain the plea why Yahweh should and must deliver His people from extinction. Compare Psalms 6:5; Psalms 30:9; Psalms 88:10-12; Isaiah 38:18-19. 

116 Psalm 116 

Verse 1
I love the LORD, because he hath heard my voice and my supplications.

Psalms 116:1-19.-The Psalmist's love to Yahweh, and resolution to call upon Him all his life, for having heard his prayer (Psalms 116:1-2); the deliverance (Psalms 116:3-6); now I have rest, as thou hast delivered my soul from death, mine eyes from tears, and my feet from falling: I will walk before thee (Psalms 116:7-9); as I believed, so Yahweh gave to me: what return shall I make to Him? (Psalms 116:10-12); I will accept salvation and pay my vows because His saints' lives are precious before Him (Psalms 116:13-15); henceforth I am thy servant, and as thou hast loosed my bonds I will offer thank-sacrifices in the Lord's house publicly (Psalms 116:16-19). Psalms 117:1-2 is the conclusion to this psalm. The Chaldee forms, as the suffix in Psalms 116:12, and the forms in Psalms 116:14-15, negdaah (Hebrew #5048), 'in the presence,' hamaaw

Verse 2
Because he hath inclined his ear unto me, therefore will I call upon him as long as I live.

Because he hath inclined his ear unto me - answering to the second clause of Psalms 116:1, "because, He hath heard my voice, and my supplications."
Therefore will I call upon him as long as I live - answering to the first clause of Psalms 116:1. The sure proof of 'loving the Lord' is 'calling upon Him all our days,' both with prayers in time of trouble (Psalms 116:3-4) and with thanksgivings for salvation vouchsafed to us (Psalms 116:13-19) - literally, "in my days." So Isaiah 39:8. 

Verse 3
The sorrows of death compassed me, and the pains of hell gat hold upon me: I found trouble and sorrow.

The sorrows of death compassed me - literally, 'the cords' or 'bands of death' (note, Psalms 18:5).

And the pains of hell ( Sh

Verse 4
Then called I upon the name of the LORD O LORD, I beseech thee, deliver my soul. Then called I upon the name of the Lord. Drawn from Psalms 18:4-6. David intended his personal experience for the good of his posterity, and through them for the good of the elect nation, whose representative he was. David was the great model to his people in their times of distress. Jerubbabel (Haggai 2:23; Zechariah 4:1) was, on the return from Babylon, the representative of the royal line of David. How natural it was that he and his nation should, by adopting David's words here, associate themselves with that great Head of the kingdom of old. "I found trouble and sorrow" implies that not merely did sorrows find me, but I often unthinkingly threw myself in their way. God's grace can remedy even the evils that we bring on ourselves. "I called upon the name of the Lord" is stronger than 'I called upon the Lord;' I appealed to God's manifestation of His power and grace in past deliverances, and made these my plea for expecting help from Him now again. 

Verse 5
Gracious is the LORD, and righteous; yea, our God is merciful.

Gracious is the Lord, and righteous; yea, our God is merciful. By delivering me and my people, He has shown Himself to be truly all that the law defined Him to be (Exodus 34:6-7). 

Verse 6
The LORD preserveth the simple: I was brought low, and he helped me.

The Lord preserveth the simple - namely, those easily overtaken by injuries, who know not how to escape from difficulties, owing to their want of worldly cleverness; whereas men of the world abound in expedients for securing themselves, and have no scruple in using all means whatever, lawful or unlawful. This child-like helplessness of simplicity, though not a positive merit (1 Corinthians 14:20), is far preferable to the unscrupulous wisdom of the selfish world: for it is a state in which, emptied of self-wisdom, believers are ready to look for and receive God's wisdom and providential leadings. It is illustrated by the parallel clause, "I was brought low" - i:e., bereft of all human counsel and strength, the state of "the simple." So Hezekiah, Isaiah 38:14 (cf. Psalms 142:6). 

And he helped me , [ y

Verse 7
Return unto thy rest, O my soul; for the LORD hath dealt bountifully with thee. Return unto thy rest ( lim

Verse 8
For thou hast delivered my soul from death, mine eyes from tears, and my feet from falling.

For thou hast delivered my soul from death, mine eyes from tears, and my feet from falling - alluding to Deuteronomy 28:65-66, quoted above in Psalms 116:7. God has now delivered her from the failing of eyes, doubt of life, and restlessness of feet, threatened and executed against her for apostasy. The fullness of this deliverance is yet future, and was fulfilled only in type by the restoration from Babylon. 

Verse 9
I will walk before the LORD in the land of the living.

I will walk before the Lord in the land of the living. This verse and Psalms 116:8 are drawn from Psalms 56:13, "Thou hast delivered my soul from death: wilt not thou deliver my feet from falling, that I may walk before God in the light of the living?" What was then uttered as in part an acknowledgment of deliverance, in part a prayer, is here wholly a grateful acknowledgment of a perfected deliverance of the life, the eyes, and the feet. Instead of "in the light," we have here "in the land (Hebrew, lands: cf. 2 Chronicles 11:23) of the living" (Psalms 27:13). The promises in Isaiah 30:19, "Thou shalt weep no more;" Jeremiah 31:16, are here spoken of as fulfilled, and as calling forth the gratitude of the delivered people. The lands of Canaan, "the pleasant land" (Daniel 8:9), are in one aspect "the land of the living." All the restored exiles who had been permitted to "enter into the land of Israel" were "written in the book of the living" (Psalms 69:28), "in the writing of the house of Israel" (Ezekiel 13:9). In a higher sense the words are fulfilled in those who shall partake of the resurrection to eternal life, in the land where "God shall wipe away all tears from their eyes" (Revelation 20:6; Revelation 21:4). That this (Psalms 116:8) was not fully realized at the return from Babylon appears from the "weeping" of the ancient men at the remembrance of the former temple, when the foundation of the second temple was being laid (Ezra 3:12-13). 

Verse 10
I believed, therefore have I spoken: I was greatly afflicted:

I believed, therefore have I spoken. As the former strophe was occupied with the deliverance, so this is taken up with the thanksgiving for it. "I believed," as Abraham did (Genesis 15:6; Psalms 27:13); not that the Psalmist boasts of his faith, but mentions it in order to glorify the Lord, who had given him according to his faith. "Therefore have I spoken" (2 Corinthians 4:13). What he spake is not expressed, but implied in Psalms 116:11. While distrusting "men," he doubtless spake out his hearty trust in God. Confession with the mouth must attest the belief of the heart; otherwise one's faith is very dubious (Romans 10:9-10).

I was greatly afflicted. It was affliction that called his faith and confession into exercise. 

Verse 11
I said in my haste, All men are liars.

I said in my haste - i:e., in my trepidation ... my consternation, caused by my 'great affliction' (Psalms 31:22). The relation between the Hebrew, "I said" [ 'aamar (Hebrew #559)], here, and "I have spoken," in Psalms 116:10, is that the latter [ daabar (Hebrew #1696)] rarely has the words spoken following immediately (Gesenius): which disproves Maurer's translation, 'I believed, though I was saying, 'I am greatly afflicted.' The Hebrew particle [ kiy (Hebrew #3588)] is here used (Psalms 116:10) in the sense "therefore," instead of the usual 'because:' so "for" is used as wherefore, Luke 7:47; 2 Corinthians 4:13 decides it.

All men are liars - i:e., disappoint the hopes of those who trust in them (Psalms 108:12; Psalms 62:9; Psalms 146:3). But as the 'speaking' was prompted by 'believing' (Psalms 116:11), this negative expression of distrust of man was accompanied by his positive expression of trust in God, who never disappoints (Psalms 118:8). "Therefore have I spoken" probably refers to his believing prayer to God which accompanied his expression of distrust in "men" as helpers. So Mariana. 

Verse 12
What shall I render unto the LORD for all his benefits toward me? What shall I render unto the Lord for all his benefits toward me? This presupposes that his believing and his and consequent speaking were followed by deliverance granted by God. 

Verse 13
I will take the cup of salvation, and call upon the name of the LORD.

I will take the cup of salvation, and call upon the name of the Lord - Hebrew, 'the cup of salvations;' the manifold and full salvation vouchsafed to me. I will accept the cup or portion (cf. Psalms 16:5; Psalms 23:5) assigned to me by the Lord, which is one of abundant salvation (cf. in a bad sense the same figure, Psalms 11:6; Psalms 75:8). Not as Mendelssohn, 'the cup full of wine used at sacrifices of thanksgiving' (cf. Luke 22:17; Luke 22:20; 1 Corinthians 10:16). For the Hebrew for [ 'esaa' (Hebrew #5375)] "take" never means to drink; and there is no proof that wine was offered with sacrificial feasts of thankofferings (Lev. 37:11-14 ). 

Verse 14
I will pay my vows unto the LORD now in the presence of all his people.

I will pay my vows unto the Lord now in the presence of all his people. "Now," or 'yea' [ naa' (Hebrew #4994)], stirring himself up to promise hearty and public thanksgiving. 

Verse 15
Precious in the sight of the LORD is the death of his saints.

Precious in the sight of the Lord is the death of his saints - the ground of the Psalmist's obligation to thanksgiving; namely, the Lord's zealous care for His people's lives, as most precious in His sight, that they shall not be given to death (Psalms 72:14). 

Verse 16
O LORD, truly I am thy servant; I am thy servant, and the son of thine handmaid: thou hast loosed my bonds.

O Lord, truly I am thy servant - `O Lord, I pray thee, (accept, graciously my thanksgiving), because I am thy servant.' The Hebrew [ 'aanaah (Hebrew #577)] expresses prayer rather than affirmation. He prays for permission to express publicly his gratitude, as a special favour which God bestows on "His servants" whom He delivers.

And the son of thine handmaid - (Psalms 86:16.) Here the language is overruled by the Spirit to typify Messiah, the antitypical Israel, the "servant of Yahweh" (Isaiah 42:1), and at the same time the Divine Son of the Virgin, who said (Luke 1:38), "Behold the handmaid of the Lord;" and Ps. 116:48 , "He hath regarded the low estate of His handmaiden." As being thy servant, I have a claim on thy protecting grace, and thou hast vouchsafed it.

Thou hast loosed my bonds. So concerning Messiah at His resurrection, Peter saith, "Whom God hath raised up, having loosed the pains of death." Israel, loosed from the Babylonian captivity, is the type. 

Verse 17
I will offer to thee the sacrifice of thanksgiving, and will call upon the name of the LORD.

No JFB commentary on this verse. 

Verse 18
I will pay my vows unto the LORD now in the presence of all his people,

I will pay my vows ... - (cf. Psalms 116:14.) 

Verse 19
In the courts of the LORD's house, in the midst of thee, O Jerusalem. Praise ye the LORD.

In the courts of the Lord's house - (cf. introductory notes.) 

117 Psalm 117 

Verse 1
O praise the LORD, all ye nations: praise him, all ye people. 

Psalms 117:1-2 -Cf. Introduction to Psalms 116:1-19 

O praise the Lord, all ye nations - Israel's call to the Gentiles to praise Yahweh for His mercy and His truth displayed to her, as set forth in Psalms 116:1-19 (cf. Psalms 47:1; Psalms 67:1-3; Psalms 98:3-4). 

Verse 2
For his merciful kindness is great toward us: and the truth of the LORD endureth for ever. Praise ye the LORD.

For his merciful kindness is great toward us: and the truth of the Lord endureth forever - the two attributes mentioned by Paul in Romans 15:8-12 as those which Jesus Christ came to manifest, so that the Gentiles might "rejoice with His people," the Jews, because of the universal blessing through the latter. 'Jesus Christ was a minister of the circumcision for the truth of God (His faithfulness to His word) to confirm the promises made unto the fathers, and that the Gentiles might glorify God for His mercy.' 

118 Psalm 118 

Verse 1
O give thanks unto the LORD for he is good: because his mercy endureth for ever.

Psalms 118:1-29.-Exhortation to Israel, the house of Aaron, and them that fear Yahweh, to praise Him (Psalms 118:1-4), because He has heard His people's cry in trouble, and delivered them; the Psalmist, as their representative, expresses confidence that, as God already helped His servant, so He will enable him to destroy the nations encompassing him (Psalms 118:5-14); the Lord's right hand doeth valiantly, so that the righteous can, with the voice of joy, say confidently, I shall not die, but live; for though chastened sorely, I have not been given over to death (Psalms 118:15-18); open the gates of righteousness for the righteous to enter; praise for salvation; the once-rejected stone becomes the head of the corner; rejoicing in the day of the Lord; prayer for prosperity; salutation of Him that cometh in the name of the Lord; sacrifices and praise to Yahweh, who hath showed light to His people (Psalms 118:19-29).

The Psalmist speaks as representative of the people just delivered by Yahweh from Babylon It was probably The Psalmist speaks as representative of the people just delivered by Yahweh from Babylon. It was probably sung at the feast of tabernacles, celebrated for seven days, after the restoration of the city-walls and gates, 445 BC (Nehemiah 3:1-32); not the feast in 536 BC (Ezra 3:4), the year before the foundation of the temple. The law was read each day in the street before the water-gate. The people with palm-branches made booths on their roofs and in their courts and those of the temple. There was "great gladness" (Nehemiah 8:1; Nehemiah 8:14-18). All this corresponds to our psalm (cf. Psalms 118:15; Psalms 118:19-20). These verses imply that "the gate of the Lord," the temple-gate, was already set up, not merely the foundation of the temple laid, as Hengstenberg thinks. Psalms 118:24 points to some great festal day. Also Psalms 118:25 was the usual cry at the feast of tabernacles (Buxtorf, 'Lexicon Chaldaic,'

992). The Hosanna of the palm-bearing multitude which greeted Jesus at His entry into Jerusalem corresponds. Also cf. Psalms 118:26 with Matthew 21:9. The stone rejected by the builders, now "become the head stone of the corner" (Psalms 118:22), is the foundation-stone of the temple laid by Zerubbabel. Compare Psalms 118:10-12, as to encompassing adversaries in building, with Ezra 4:1-6; Ezra 4:24. The stone laid by Zerubbabel kept its place in spite of mountain-like adversaries (Zechariah 4:6-7), by "the Lord's doing" (Psalms 118:23). The formula, Psalms 118:1, was used in dedicating the first temple, 2 Chronicles 5:13; 2 Chronicles 7:3; also at the second, Ezra 3:10-11, where the same division occurs as here-the priests, or "house of Aaron," they that feared the Lord (of whom the Levites were leaders), and the people (Psalms 118:1-4; Psalms 115:9-11). The formula, Psalms 118:1, was probably also used at the feast of tabernacles after the temple was built (Psalms 106:1; Psalms 107:1; Psalms 136:1; Psalms 136:26).

O give thanks unto the Lord; for he is good: because his mercy endureth forever - a formula first used by David at the setting up of the ark in Zion (1 Chronicles 16:8; 1 Chronicles 16:34). 

Verses 2-4
Let Israel now say, that his mercy endureth for ever.

Let Israel ... the house of Aaron ... them now that fear the Lord, say ... The same division as in Psalms 115:9-11, where see note. Compare Psalms 100:4-5. 

Verses 5-14
I called upon the LORD in distress: the LORD answered me, and set me in a large place.

-At the beginning (Psalms 118:5) and at the close of this division (Psalms 118:13-14) the salvation already received is described. In the intervening seven verses there is the confident expectation that the deliverance will be completed, and Israel made conqueror over all her foes.

Verse 5. I called upon the Lord in distress: the Lord answered me, (and set me) in a large place. Omit "and set me" - words not in the Hebrew. 'I called upon the Lord in a narrow place (straits); the Lord answered me in a wide place' (Psalms 4:1, Hebrew; 18:19; 31:8). The reference is to the deliverance of the people from their captivity, and setting them at large, both literally and in a spiritual sense also.

Verse 6 The Lord is on my side; I will not fear: what can man do unto me? Dra n from Da id's ords Cedron (cf. note, Isaiah 12:3). When the singers reached the first verse of Psalms 118:1-29 all the company shook their lulabs, or bunches of branches tied together; also at the 25th and at the 29th verses. They used to dwell during the feast in booths or huts (Succah), as distinguished from the tents of skin or cloth (Ohel), the term used of the sacred tabernacle. 

Verse 15
The voice of rejoicing and salvation is in the tabernacles of the righteous: the right hand of the LORD doeth valiantly.

The voice of rejoicing and salvation is in the tabernacles of the righteous - (Isaiah 12:3.) Joy was the distinguishing characteristic of the feast of tabernacles. The booths and lulabs had a gay effect by day; the flambeaux, the music, and the joyous gatherings in the temple, had a still more joyous effect by night. The proverb in Succah (Psalms 118:1) is, 'He who has never seen the rejoicing at the pouring out of the water of Siloam has never seen rejoicing in His life.' It was a thanksgiving for the rest (cf. Psalms 116:7) of the Israelites in the promised land after their restless sojourn in tabernacles in the wilderness. As God rested on the seventh day, so Israel's rest was celebrated on the fifteenth of the seventh month. It was also a thanksgiving for the ingathered harvest, as the Passover in the first month, Abib, was marked by offering the first sheaf of barley, and Pentecost, fifty days after, by waving the first loaves of the year before the altar. The feast was appropriately connected with the dedication of the first temple, and the erection of the altar of the second temple, the culminating point of the nation's rest and settlement, religious and civil, in the promised land (1 Kings 8:2; 1 Kings 8:65; Ezra 3:2-4), and finally at the completion of the city wall, and setting up of the temple doors (Nehemiah 7:1; Nehemiah 8:14-18). Zechariah 14:15 shows us that in the millennial Jerusalem there shall be, 'from year to year,' a going up of all the nations to Jerusalem (by delegates) 'to keep the feast of tabernacles,' and 'to worship the King, the Lord of hosts.' This certainly has not yet been fulfilled. Compare Hosea 12:9. "The righteous" are Israel, literal and spiritual (Isaiah 26:2). "The voice of salvation" is the voice that celebrates the salvation already performed for Israel.

The right hand of the Lord doeth valiantly. If 'we do valiantly' (Psalms 108:13), it is 'through God,' who "doeth valiantly" for us (Psalms 60:12). 

Verse 16
The right hand of the LORD is exalted: the right hand of the LORD doeth valiantly.

The right hand of the Lord is exalted. Exodus 15:6 confirms the English version, "is exalted," in preference to 'exalts' (Hengstenberg, quoting Psalms 37:34).

The right hand of the Lord doeth valiantly - This second clause is the result of the first. 

Verse 17
I shall not die, but live, and declare the works of the LORD.

I shall not die, but live, and declare the works of the Lord. "Death" threatened Israel (Psalms 116:15), but the Lord, by His glorious "works" in her behalf, delivered her, and gave her a theme to celebrate or "declare" (cf. Psalms 71:20; Habakkuk 1:12). 

Verse 18
The LORD hath chastened me sore: but he hath not given me over unto death.

The Lord hath chastened me sore: but he hath not given me over unto death. The chastisement was by the Chaldeans (cf. Habakkuk 1:12). 

Verse 19
Open to me the gates of righteousness: I will go into them, and I will praise the LORD:

Open to me the gates of righteousness - (Isaiah 26:2.) "The gates" are those of the temple, or of Jerusalem, the holy city, just restored with the walls and gates, (Nehemiah 3:1-32; Nehemiah 8:1-18.) The type of the millennial Jerusalem, whose walls are salvation, and whose gates are praise (Isaiah 60:10; Isaiah 60:18); and again the type of the heavenly Jerusalem's gates of pearl and wall of jasper (Revelation 21:10-13; Revelation 21:18; Revelation 21:21). If the first feast of tabernacles under Joshua and Zerubbabel (535 BC) be the occasion when this psalm was sung, then the gates referred to will be those of the provisional sanctuary or tabernacle which was PERHAPS raised before the foundations of the temple was laid in connection with the altar on the site of the old sanctuary (Ezra 3:1-4), but refer rather to the second, when the temple doors were set up (Nehemiah 7:1; Nehemiah 8:14-18). "Righteousness" is connected with them on the ground of the justification or acceptance of Israel through the coming Antitype of the sacrifices offered on the great day of atonement, the tenth of the seventh month, five days before the feast of tabernacles. 

Verse 20
This gate of the LORD, into which the righteous shall enter. This (supply, is the) gate of the Lord, into which the righteous shall enter - to "praise the Lord" (Psalms 118:19). Christ, "the King of glory," first comes in through the "everlasting doors" of the heavenly city, to make the way for us also to enter (Psalms 24:7). Compare the 'Te Deum' hymn of Ambrose, 'When thou hadst overcome the sharpness of death, thou didst open the kingdom of heaven to all believers.' 

Verse 21
I will praise thee: for thou hast heard me, and art become my salvation.

I will praise thee: for thou hast heard me - (Psalms 116:1.) and art become my salvation - (Psalms 118:14; Exodus 15:2.) 

Verse 22
The stone which the builders refused is become the head stone of the corner.

The stone which the builders refused is become the head stone of the corner. "The stone" is the foundation-stone of the temple laid by Zerubbabel, an earnest of the whole temple, in building which the adversaries of Judah thwarted him, but he was enabled 'by the Spirit of the Lord' to "bring forth the head stone thereof, with shoutings ... Grace, grace, unto it" (Zechariah 3:9; Zechariah 4:6-7 : cf. Ezra 3:10-13; Ezra 4:1-9). Messiah is the antitypical "stone," the "foundation" laid by the Father for the spiritual temple, the Church (Isaiah 28:16; Ephesians 2:20); rejected by men, but precious to them that believe (1 Peter 2:6-7); first foretold by Jacob, Genesis 49:24, "the stone of Israel." 

Verse 23
This is the LORD's doing; it is marvellous in our eyes.

This is the Lord's doing; it is marvelous in our eyes. Israel may be the stone in, the primary and typical sense (cf. Jeremiah 51:26; Psalms 113:7-8, notes). The elevation ISRAEL from its low state like a stone on the ground to its future eminence (Psalms 113:7-8) is symbolized by the foundation-stone of the temple, the cornerstone (the point where all the building is joined, and wherein it rests) "despised" in its "day of small things" (Zechariah 4:10), but ultimately exceeding in its glory the former temple (Haggai 2:9). Its antitype is Messiah (Zechariah 10:4; Matthew 21:42; Acts 4:11), the "stone cut out of the mountain without hands," overlooked at first, but ultimately about to "break in pieces and consume all the kingdoms" represented by the world-power image (Daniel 2:31-35; Daniel 2:44-45), and to "fill the whole earth" (cf. on "the Lord's doing," Zechariah 4:6). The stone, in the sense of filling the whole earth, may refer to the Church, the body and fullness of Christ, who filleth all with all (Ephesians 1:23, Greek); 

Verse 24
This is the day which the LORD hath made; we will rejoice and be glad in it.

This is the day (which) the Lord hath made; we will rejoice and be glad in it - namely, the day of the feast of tabernacles, a rest to Israel through God's gift, answering to the original Sabbath rest which God appointed to commemorate the rest from creation, the type of the future "day of the Lord" (Revelation 1:10), when Israel's and the regenerated world's rest shall be, and when the antitypical feast of tabernacles shall celebrate the rest from past unrest then first enjoyed (cf. Isaiah 25:9). 

Verse 25
Save now, I beseech thee, O LORD: O LORD, I beseech thee, send now prosperity.

Save now, I beseech thee, O Lord: O Lord, I beseech thee, send now prosperity , [ howshiy`aah (Hebrew #3467) naa' (Hebrew #4994)] - "Hosanna," the formula used at the feast of tabernacles. Such was probably the prayer of Nehemiah (as the language was already before in part used by him, Nehemiah 1:11) at the feast of tabernacles (Nehemiah 8:14), etc. It was afterward the cry of the palm-bearing multitude on the Sunday before Christ's last Passover and crucifixion, and shall be the cry of repenting Israel again, when the spiritual harvest-home shall be celebrated at the Lord's coming to reign with His completed elect ones, and the antitypical feast of tabernacles shall be celebrated (cf. Revelation 7:9 : cf. Psalms 118:1-8; Psalms 118:10, etc.), the antitype to the palm-Sunday hosannas which greeted Messiah. On "now, I beseech thee," cf. Psalms 116:16). 

Verse 26
Blessed be he that cometh in the name of the LORD: we have blessed you out of the house of the LORD.

Blessed be he that cometh in the name of the Lord - the cry of the multitude when Christ rode as a King into His capital, Jerusalem (Matthew 21:9). But this was not the final fulfillment of the prophecy in this verse; because in Matthew 23:39 Christ tells the Jews, "Ye shall not see me henceforth until ye shall say, Blessed is He that cometh in the name of the Lord." He that cometh in the name of the Lord is, in the primary and typical sense, Zerubbabel coming as representative of the Lord's cause in building the temple, and Nehemiah the same in building the wall of Jerusalem, etc. The shoutings, "Grace, grace unto it" (Zechariah 4:7) answers to "we have blessed you out of the house of the Lord" here. In the antitypical and ulterior sense Christ explains it of Himself coming as the manifestation of the Father's glory, and bearing His name (Exodus 23:21). Hengstenberg translates, as a Hebrew accent connects the words, 'Blessed in the name of the Lord is he who cometh.' I prefer the English version. 

Verse 27
God is the LORD, which hath shewed us light: bind the sacrifice with cords, even unto the horns of the altar.

God is the Lord, which hath showed us light - i:e., prosperity amidst the night of our adversity; alluding to the pillar of fire which shone by night for Israel (Exodus 13:21; Exodus 14:20; Nehemiah 9:12).

Bind the sacrifice with cords. "The sacrifice" - literally, the feast, hence, here the festive victim (Exodus 23:18; 2 Chronicles 30:22). At the feast of tabernacles especially there were many sacrificial victims offered him (29:13). Josephus' 'Antiquities,' 8: 14, 1, calls it 'a feast pre-eminently holy and great.' The sense is, since God is Yahweh, the faithful unchangeable fulfiller of His promises to His people, as he has now shown Himself, let us testify our gratitude by sacrifices.

Even unto the horns (or horn-like extremities in which the altar culminates)

Of the altar - on which the blood of the sacrifices was sprinkled. 

Verse 28
Thou art my God, and I will praise thee: thou art my God, I will exalt thee.

Thou art my God, I will exalt thee - (Exodus 15:2.) 

Verse 29
O give thanks unto the LORD for he is good: for his mercy endureth for ever.

O give thanks unto the Lord; for he is good: for his mercy endureth forever. The psalm ends as it begun. What we have sung with pleasure we love to repeat, and dwell on again and again. This psalm ends the great Hallel, Psalms 113:1-9; Psalms 114:1-8; Psalms 115:1-18; Psalms 116:1-19; Psalms 117:1-2; Psalms 118:1-29, which was sung at all the feasts, especially at the Passover and feast of tabernacles. It seems to have been the hymn sung by Jesus and His disciples at the last Passover (Matthew 26:30). 

119 Psalm 119 

Verse 1
Blessed are the undefiled in the way, who walk in the law of the LORD.

The connection of the sacred aphorisms of this psalm is their common reference to the Word of God, the grand theme of the whole. The only two verses (Psalms 119:122; Psalms 119:132) in which it is not named, contain an indirect reference to it, "good" and "thy name" being both elsewhere continually associated with God's Word. The psalm is a suitable sermon after the Hallel, to urge the people to regard God's Word as the palladium of their national and individual salvation. Ezra, the restorer of the national polity, was probably the author of the present form of the psalm (Pusey). Israel is the real speaker whom the Psalmist represents. Israel's calling was to testify for the Word of truth before the pagan world-powers (Psalms 119:23; Psalms 119:46). Psalms 119:87 refers to the national calamities which would have "consumed" Israel but for the elect's sake. Psalms 119:52 refers to God's ancient "judgments" in her behalf, which comfort the believing remnant. The professions of zeal for God's law are covert exhortations to Israel. "Reproach" and "affliction" caused by the "proud" still rest on her; but a "quickening" of national life has begun. The sufferer prays to be raised from the dust (Psalms 119:17; Psalms 119:25-26; Psalms 119:32; Psalms 119:39-40; Psalms 119:50-51; Psalms 119:65; Psalms 119:87; Psalms 119:93). The tone is that of 'soft, quiet, melancholy, comforted by God' (Hengstenberg). The features suit the Jews' position just after their return from Babylon. The alphabetical arrangement stands instead of a closer connection of the parts. To each of the twenty-two Hebrew letters there are assigned eight verses, each beginning with the same Hebrew letter.

Blessed are the undefiled in the way, who walk in the law of the Lord - (Psalms 1:1-2.) This 119th Psalm is as it were an inspired sermon on this text, which contains its substance in epitome. 

Verse 2
Blessed are they that keep his testimonies, and that seek him with the whole heart.

Blessed are they that keep his testimonies. Eight terms are used for the Word of God in this psalm, all of which occur in this first stanza. The law-the testimonies-precepts-commandments-judgments (these five occur in the 19th Psalm) - statutes [ choq (Hebrew #2706), a different Hebrew word from that ( piquwdeey (Hebrew #6490)) for statutes in Psalms 19:8.] - ways-righteousness. This 119th Psalm is based upon David's 19th Psalm.

That seek him with the whole heart. Therefore the psalmist declares, Psalms 119:10, "With my whole heart have I sought thee." Not with a divided heart, as the "double-minded" (James 4:8). 

Verse 3
They also do no iniquity: they walk in his ways.

They also do no iniquity - willfully and habitually (1 John 3:9).

They walk in his ways - after the Spirit, not after the flesh (Romans 8:1). 

Verse 4
Thou hast commanded us to keep thy precepts diligently.

Thou hast commanded us to keep thy precepts diligently - as a most precious deposit committed to us. Translate wholly: see note, Psalms 119:8. 

Verse 5
O that my ways were directed to keep thy statutes!

O that my ways were directed - `confirmed,' (Hengstenberg: cf. Psalms 78:37; Psalms 51:10, margin.) Prepared, directed aright, and made stedfast [ yikonuw (Hebrew #3559)], (2 Chronicles 27:6, cf. margin.) Remembering human frailty and instability, and knowing that man cannot of himself obey God's law, the Psalmist prays for the divine power to regulate aright and establish his ways. 

Verse 6
Then shall I not be ashamed, when I have respect unto all thy commandments.

Then shall I not be ashamed, when I have respect unto all thy commandments. I shall not be with shame disappointed in my hope of salvation when I have respect not merely to some, or even many, but to ALL thy commandments. One single lust spared or cherished is incompatible with salvation (James 2:10-11). 

Verse 7
I will praise thee with uprightness of heart, when I shall have learned thy righteous judgments.

I will praise thee with uprightness of heart (i:e., sincerity; as opposed to formal lip service), when I shall have learned thy righteous judgments - when I shall have been taught by thee the laws of thy righteousness. To praise God aright, we must learn by the Divine Spirit's teaching the holiness of God, reflected in His word and laws (Psalms 119:12; Psalms 119:26; John 6:45). 

Verse 8
I will keep thy statutes: O forsake me not utterly.

I will keep thy statutes: O forsake me not utterly. The same Hebrew [ m

Verse 9
Wherewithal shall a young man cleanse his way? by taking heed thereto according to thy word.

Wherewithal shall a young man cleanse his way? The lusts of young men are naturally strong, and prone to bring defilement on the soul (cf. Proverbs 1:4; Proverbs 20:11).

By taking heed (thereto) according to thy word. "Thereto" - namely, to "his way" (cf. Psalms 17:4). 

Verse 10
With my whole heart have I sought thee: O let me not wander from thy commandments.

With my whole heart have I sought thee. So all Judah, under Asa, "entered into a covenant to seek the Lord God of their fathers with all their heart, and with all their soul ... and sought Him with their whole desire" (2 Chronicles 15:12; 2 Chronicles 15:15).

O let me not wander from thy commandments - as the penalty of my wanderings: God adds, 'iniquity unto the iniquity' of the reprobate (Psalms 69:27). Forsake me not when heartily seeking thee; but help me by thy grace. Thus Israel pleads, Isaiah 63:17, "O Lord, why hast thou made us to err from thy ways." 

Verse 11
Thy word have I hid in mine heart, that I might not sin against thee.

Thy word have I hid in mine heart, that I might not sin against thee - the sure preservative against falling (Psalms 37:31). So the Virgin Mary (Luke 2:19; Luke 2:51; Proverbs 7:1). He is sure to slip who lets the Word of God, the antidote to sin, slip from his heart. 

Verse 12
Blessed art thou, O LORD: teach me thy statutes.

Blessed art thou, O Lord: teach me thy statutes. Thou hast taught me to know and praise thee as "Blessed:" go on teaching me still. Thou who hast so rich a supply of grace, as the Blessed One, supply me with teaching out of it. 

Verse 13
With my lips have I declared all the judgments of thy mouth.

With my lips have I declared all the judgments of thy mouth - (Deuteronomy 6:6-7.) Though I have "hid thy Word in mine heart" (Psalms 119:11), yet I do not confine it there, but give utterance to it "with my lips." "Declared" - literally, enumerated (Sipharti in detail. This I do as well to be myself the more familiar with them, as also in order to teach them to others. As I teach them to others, so do thou "teach" them to "me" (Psalms 119:12). 

Verse 14
I have rejoiced in the way of thy testimonies, as much as in all riches.

I have rejoiced in the way of thy testimonies, as (much as) in all riches. "The way of thy testimonies" is that way which is prescribed by them. The Hebrew [ `al (Hebrew #5921)] may be better translated, 'as being above all riches' (cf. Psalms 4:7; Psalms 19:10). 

Verse 15
I will meditate in thy precepts, and have respect unto thy ways.

I will meditate in thy precepts, and have respect unto thy ways - those pleasing to thee (Hengstenberg). Thy ways whereby thou dost punish the world, chastise the Church, and prepare thy way for coming to us (Cocceius). "I will meditate" with delighted admiration, having drawn off my mind from all other thoughts to consider this one alone, the nature and object of each of thy precepts. He mentions his deligence in studying God's law, not for boasting, but to stir up others by his example. 

Verse 16
I will delight myself in thy statutes: I will not forget thy word.

I will delight myself in thy statutes - (Psalms 1:2.) 

Verse 17
Deal bountifully with thy servant, that I may live, and keep thy word.

Deal bountifully - literally, 'reward;' namely, not as a matter of debt, but of grace, according to thy promise to them that seek thee. Already the Lord had "dealt bountifully with" the Psalmist (Psalms 116:7); he prays Him to continue to do so.

That I may live, and keep thy word. He seeks life, not for gratification of the flesh, but that he may serve the Lord in keeping His Word. As Saint Paul, "to me to live is Christ" (Philippians 1:21-22; Philippians 1:24). The preservation of Israel's national life is primarily meant. Compare Psalms 119:25; Psalms 119:77. Already he had expressed confidence of it (Psalms 118:17); now he prays for it. Confidence should be tempered with humble prayer. 

Verse 18
Open thou mine eyes, that I may behold wondrous things out of thy law.

Open thou mine eyes, that I may behold wondrous things out of thy law. The wonders of the law, not only its deep mysteries, but its practical truths, proceed "out of" it only to the spiritually enlightened. "Open" - Hebrew, gal (Hebrew #1540); literally, take the veil from off mine eyes. Believers behold the wonders of God's law 'with open (literally, unveiled) face' [anakekalummenoo prosoopoo]. But Israel has still the 'veil upon her heart in the reading of the Old Testament.' 'But when she shall turn to the Lord, the veil shall be taken away' (2 Corinthians 3:14-18). 'The God of our Lord Jesus Christ, the Father of glory,' must 'give the spirit of wisdom and revelation,' in order that we may know divine truth. 'As the eye cannot behold the sun without the light of the sun, so the human mind cannot understand the wonders of God except by the light of God' (Muis). (2 Corinthians 4:4; 2 Corinthians 4:6; 2 Peter 1:20.) 

Verse 19
I am a stranger in the earth: hide not thy commandments from me.

I am a stranger in the earth: hide not thy commandments from me. As a stranger on earth I know not what things I ought to do, what to avoid: teach me both by revealing thy commandments. This earth is not the believer's home, but his lodging. As strangers must expect many inconveniences, do thou, who carest for the stranger, take me up (Gejer). The way of God's "commandments" is the way to the heavenly city, where God's people shall not be 'strangers,' but children in their Father's home. "Hide not" the way from me. Even in the earthly Canaan true Israelites felt themselves, as their fathers before them, (Hebrews 11:13), to be 'strangers and sojourners' (1 Chronicles 29:15; Psalms 39:12). Much more so Christians (1 Peter 2:11). 

Verse 20
My soul breaketh for the longing that it hath unto thy judgments at all times.

My soul breaketh for the longing that it hath unto thy judgments at all times. "Breaketh" implies a heart full of desire, even to breaking. God's "judgments" are His judicial deeds in behalf of His people against their foes. The Lord's people long for a repetition of these, now that they are low in the dust (cf. next verse and Psalms 119:25). 

Verse 21
Thou hast rebuked the proud that are cursed, which do err from thy commandments.

Thou hast rebuked the proud (that are) cursed, which do err from thy commandments - a sample of the "judgments" longed for (Psalms 119:20). God rebuked, by the acts of vengeance, the "proud" Pharaoh, who 'exalted himself against God's people' (Exodus 9:17): God then showed that "in the thing wherein they dealt proudly He was above them" (Exodus 18:11). Lord rebuke them in act again, and vindicate thy people! Those are under the curse who "err from God's commandments" (Deuteronomy 27:26; Galatians 3:10). 

Verse 22
Remove from me reproach and contempt; for I have kept thy testimonies.

Remove from me reproach and contempt - Hebrew, gal (Hebrew #1540); 'roll away from me reproach'-namely, such as Israel bare from the pagan, so though God disowned them, when they were put under the power of the uncircumcised. The allusion is to Joshua 5:9, where, after the people had ceased to be uncircumcised, "the Lord said ... This day have I rolled away the reproach of Egypt from off you. Wherefore the name of the place is called Gilgal" (i:e., rolling; the same Hebrew root as here). The renewal of circumcision practically announced that God then renewed the covenant with Israel.

For I have kept thy testimonies. "The proud ... err from thy commandments" (Psalms 119:21), and therefore "reproach" me for "keeping thy testimonies," and in "contempt" jeer Israel as disowned by God with all her

(i:e., the godly remnant's) keeping them. Do thou by "thy judgments" (Psalms 119:20) 'rebuke' (Psalms 119:21) them, and so roll away their "reproach" from me (Psalms 39:8). It concerns God's honour I to vindicate those who keep God's testimonies, lest they and others be discouraged from keeping of them. 

Verse 23
Princes also did sit and speak against me: but thy servant did meditate in thy statutes.

Princes also did sit (and) speak against me: (but) thy servant did meditate in thy statutes - (Psalms 119:161.) The shield of the Israel of God against the slanders of this world's great men is loving meditation in God's Word. Not only in private, but 'sitting' in deliberate "counsel" publicly (Psalms 1:1), the world-princes speak against God's people. But these are not thus to be deterred from going on in obedience to God's statutes, especially in the case of Jesus (Acts 4:5-7; Acts 4:25-27). 

Verse 24
Thy testimonies also are my delight and my counsellors.

Thy testimonies also (are) my delight, (and) my counselors (Psalms 119:77; Psalms 119:92) - in opposition to the 'princes sitting' in council against me (Psalms 119:23). King Alphonsus, when asked who were the best counselors, replied, the dead, meaning books; because they, without flattery, teach pure truth. With better reason David calls God's laws his counselors (Muis). 

Verse 25
My soul cleaveth unto the dust: quicken thou me according to thy word.

My soul cleaveth unto the dust: quicken thou me according to thy word. The first clause is from Psalms 44:25; cf. Psalms 22:15; Isaiah 26:19. The dust is the place of the afflicted, the wounded, and the dead. 'Quicken me'-namely, to life, peace, and joy. 

Verse 26
I have declared my ways, and thou heardest me: teach me thy statutes.

I have declared my ways, and thou heardest me - namely, in my prayer under affliction (Psalms 118:5; Psalms 118:21). "My ways" are here, my whole case (Psalms 37:5). He means not a bare mention, but a confidential and decided committal of himself and all his concerns to God, as a sick man does to his physician, a client to his advocate (Gejer).

Teach me thy statutes - that by my obedience to them I may testify my gratitude. 

Verse 27
Make me to understand the way of thy precepts: so shall I talk of thy wondrous works. 

Make me to understand the way of thy precepts: so shall I talk of thy wondrous works - (Psalms 145:5-6.) Make me so to appreciate them with heart and mind (Psalms 119:18), that my tongue may celebrate thy wondrous works, which are thy outward expression of them in acts. 

Verse 28
My soul melteth for heaviness: strengthen thou me according unto thy word.

My soul melteth for heaviness - owing to my sufferings, notwithstanding my adherence to thy Word. "Melteth" - literally ( daal

Verse 29
Remove from me the way of lying: and grant me thy law graciously.

Remove from me the way of lying; and grant me thy law graciously. "The way of lying" is every unfaithfulness to the covenant - i:e., to "thy law" (which in the parallel clause stands in contrast). Thy law is truth (Psalms 119:149; Psalms 119:151; John 17:17); apostasy from it is lying: cf. Psalms 119:30, "the way of truth."

Grant me thy law graciously - grant me as a gift of grace the knowledge of thy law (Psalms 119:27). 

Verse 30
I have chosen the way of truth: thy judgments have I laid before me.

I have chosen the way of truth; thy judgments have I laid (before me) - I have laid them down as the rule of my conduct. "The way of truth" - the way of faithfulness [ '

Verse 31
I have stuck unto thy testimonies: O LORD, put me not to shame. I have stuck unto thy testimonies: O Lord, put me not to shame - disappoint not my hope. Though "my soul cleaveth unto the dust" (Psalms 119:25), it cleaveth still faster to "thy testimonies," so that no business, pleasure, or peril can sever me from them. 

Verse 32
I will run the way of thy commandments, when thou shalt enlarge my heart.

I will run the way of thy commandments, when thou shalt enlarge my heart - when thou shalt have completely delivered me out of my straits, "and set me in a large place" (Psalms 116:3; Psalms 118:5), and so made my heart enlarged with joy, (Psalms 119:45, margin) Enlargement of heart comprises the expansion produced by love (2 Corinthians 6:11); also by increased wisdom (1 Kings 4:29); also by delight (in contrast to the contraction of heart which grief produces), (Isaiah 60:5; Psalms 4:1; Psalms 18:36). "I will run," not slowly, but with alacrity and speed, through the wide race-course of thy commandments; not stationary, but straining every nerve to reach the goal of perfection (1 Corinthians 9:24; Galatians 5:7; Philippians 2:16; Philippians 3:12-14). Like the sun (Psalms 19:6). 

Verse 33
Teach me, O LORD, the way of thy statutes; and I shall keep it unto the end.

Teach me, O Lord, the way of thy statues, and I shall keep it (unto) the end. So Psalms 119:112 rightly supplies the ellipsis. 

Verse 34
Give me understanding, and I shall keep thy law; yea, I shall observe it with my whole heart.

Give me understanding - a frequent prayer of the godly (Psalms 119:73). The Lord alone giveth it (Proverbs 2:6; James 1:5.).

I shall observe it with my whole heart. He feels this a feature of religion which cannot be too often dwelt on (Psalms 119:10). As Psalms 119:33, "unto the end," expresses never ceasing as to time, so this verse as to earnestness. 

Verse 35
Make me to go in the path of thy commandments; for therein do I delight.

Make me to go in the path of thy commandments; for therein do I delight. Thou who hast given me the will, give me the power to perform. Do not forsake one who by thy aid has already embraced thy Word. 

Verse 36
Incline my heart unto thy testimonies, and not to covetousness.

Incline my heart unto thy testimonies, and not to covetousness. Love to God and love to gain cannot dwell together in the same heart. The one will be sure to supplant the other (Matthew 6:24; 1 John 2:15; 1 Timothy 6:17; Ezekiel 33:31). "Cares, and riches, and pleasures of this life" choke the seed of the Word, so that no fruit is brought to perfection (Luke 8:14). God, in judicial retribution, gives up the covetous (including all who make self or the world their idol) to their own covetousness (Romans 1:24). 

Verse 37
Turn away mine eyes from beholding vanity; and quicken thou me in thy way.

Turn away mine eyes from beholding vanity - (Isaiah 33:15, end.) Hengstenberg for "vanity" translates 'deceit:' all the worldly idols in which happiness and peace are sought apart from God-power, wealth (Proverbs 23:5), pleasure, self-righteousness, man's praise or help, etc. (Psalms 31:6; Psalms 40:4; Psalms 62:9). Earthly goods appeal to the eye (so in Eve's case, Genesis 3:6) and create "the lust of the eyes." May I see them as though I saw them not. The Hebrew proverb says, 'The eyes and the heart are the negotiating agents of sin' (Numbers 15:39, "Seek not after your own heart, and your own eyes, after which ye use to go a whoring;" Job 31:1; Job 31:7; 1 John 2:16; 2 Samuel 11:2; Proverbs 4:25). Our safety is in avoiding to look at temptation (Matthew 5:28-29; Matthew 6:22-23; Proverbs 23:31). Looking begets loving. Vain things seen beget lust, the parent of sin.

Quicken thou me in thy way - I am naturally dead to heavenly things, do thou give me spiritual life more and more (Psalms 119:17; Psalms 119:25; Psalms 119:40; Psalms 119:50). Vanity or sin is death: spirituality is life. 

Verse 38
Stablish thy word unto thy servant, who is devoted to thy fear.

Stablish thy word unto thy servants, who is devoted to thy fear - or, 'thy Word which belongs to thy fearers;' namely, to them who fear thee (Hengstenberg). I prefer the English version (cf. Psalms 119:76; Psalms 119:173; 2 Samuel 7:25). Give the additional grace which thou promisest to one who uses the grace already given, and with reverential "fear" asks from his heart for more (Muis). Also "stablish thy word" of promise respecting the ultimate permanence of David's seed and kingdom (1 Kings 2:4; 1 Kings 8:25). 

Verse 39
Turn away my reproach which I fear: for thy judgments are good.

Turn away my reproach which I fear. The reproach of the enemy makes the suppliant fear that he may come to a bad end at last (cf. Job 3:25; Job 9:28). Or, let not my sin and its chastisement turn to the reproach of the truth, and occasion blasphemy against God (Cocceius), on the part of the enemy, who will lay the blame on the judgments and statutes, and the profession of thy worship (Rivetus).

For thy judgments are good - not destructive, but saving corrective to thy people. 

Verse 40
Behold, I have longed after thy precepts: quicken me in thy righteousness.

Behold, I have longed after thy precepts: quicken me in thy righteousness - according to thy righteousness, whereby thou savest them who trust in thee. 'The longing after God's commandments is the distinguishing mark of the godly and the pledge of salvation.' (Hengstenberg.) 

Verse 41-42
Let thy mercies come also unto me, O LORD, even thy salvation, according to thy word.

Let thy mercies come also unto me, O Lord, (even) thy salvation, according to thy word. So shall I have wherewith to answer him that reproacheth me. The gift of this "salvation," through thy tender "mercies" (Luke 1:78), will be the best matter-of-fact reply to them who "reproach" me because of my seeming rejection from thy favour (Psalms 119:39; Psalms 119:42).

For I trust in thy word - (Psalms 25:2; Psalms 26:1.) 

Verse 43
And take not the word of truth utterly out of my mouth; for I have hoped in thy judgments.

And take not the word of truth utterly out of my mouth - take not from me, by withholding thy saving deliverance ("salvation," Psalms 119:41), the ability to give a true " answer" (Psalms 119:42) to "him that reproacheth me." The word of truth, or the true answer to the enemy, is to be able by facts to show that God keeps His promise of helping His children in distress. 'Not merely do not take it out of my heart, but not even out of my mouth: grant that what I truly believe I may freely also confess' (Rivetus).

For I have hoped in thy judgments - I have rested my hope in thee, amidst my trials, that thou wilt by thy judgments vindicate my cause, as thou hast ever done to them who trust in thee. 

Verse 44
So shall I keep thy law continually for ever and ever.

So shall I keep thy law. "So" - in gratitude for thy goodness.

Continually forever and ever. The accumulation of words expresses the intensity of his resolution. 

Verse 45
And I will walk at liberty: for I seek thy precepts.

And I will walk at liberty: for I seek thy precepts - Hebrew, 'I will walk at large:' the same Hebrew root [ raahab (Hebrew #7294)] as in Psalms 119:32, "when thou shalt enlarge my heart;" Psalms 118:5, "in a large place;" opposed to "a strait place," the straits in which the Psalmist was before. This is only realized fully under the Gospel "law of liberty "by those whom "the Son maketh free," and who, instead of "the spirit of bondage," have received "the spirit of adoption," and instead of "the spirit of fear," have that "of power, and of love, and of a sound mind" (2 Timothy 1:7; Romans 8:15; John 8:36; James 1:25). These who walk on the king's guarded highway need not fear hurt. Now that I have been brought out of my straits, I need not turn to bypaths, but will walk in the broad path of thy law, which, though it seem narrow and thorny to the flesh, yet is a large place, easy and sure to the spirit and the regenerate conscience. 

Verse 46
I will speak of thy testimonies also before kings, and will not be ashamed.

I will speak of thy testimonies also before kings, and will not be ashamed - (Psalms 138:1.) So Paul before King Agrippa and Festus (Acts 26:1-2). Compare Jesus' forewarning, Matthew 10:18-19. Instead of being ashamed, Christ's followers glory to suffer shame for His name (Acts 5:41). It is not they, but their adversaries, that shall be put to shame (Acts 4:14; Acts 6:10; 1 Peter 3:16). 

Verse 47
And I will delight myself in thy commandments, which I have loved.

And I will delight myself in thy commandments, which I have loved. Here he expresses his personal delight in (Psalms 119:16) the private study of God's word, as in Psalms 119:46 he had expressed his public profession of faith in it. 

Verse 48
My hands also will I lift up unto thy commandments, which I have loved; and I will meditate in thy statutes.

My hands also will I lift up unto thy commandments, which I have loved. The lifting up of the hands is the outward expression of the lifting up of the heart to them (Psalms 28:2). I will pray with uplifted hands for grace to fulfill them. Also I will bless the Lord for them with uplifted hands (Psalms 134:2). Also I will swear with uplifted hands, as Abraham did (Genesis 14:22), to keep them. Also I will lift up my hands to perform thy commandments: I will set about it as a matter of the utmost weight (Genesis 41:44; Hebrews 12:12, "lift up the hands that hang down" - i:e., act strenuously as Christians). Gejer takes it, 'like a starving beggar lifting his hands to receive food, I will eagerly lay hold of thy commandments.' 

Verse 49
Remember the word unto thy servant, upon which thou hast caused me to hope.

Remember the word unto thy servant, upon which thou hast caused me to hope - (Psalms 119:38; Psalms 119:74; Psalms 119:76; Psalms 119:81; Psalms 119:147.) Hengstenberg translates, 'Because (as the Hebrew is translated, 2 Samuel 3:30 (29)) thou hast caused me to hope.' He objects to the English version that a different collocation of the Hebrew preposition and relative would thus be required [not `al (Hebrew #5921) '

Verse 50
This is my comfort in my affliction: for thy word hath quickened me.

This is my comfort in my affliction: for thy word hath quickened me - thy word of promise of salvation has given me life, when I was giving way to despair. Psalms 119:65; Psalms 119:93 show that the quickening had already begun. 

Verse 51
The proud have had me greatly in derision: yet have I not declined from thy law.

The proud have had me greatly in derision (Jeremiah 20:7); yet have I not declined from thy law - (Psalms 119:157.) So the faithful remnant protest, Psalms 44:18. "The proud" - namely, those who in haughty self-conceit "err from thy commandments" (Psalms 119:21; Psalms 10:4). David, the model to our Psalmist, declined not from God's law in the main scope of his life, according to inspired testimony (1 Kings 14:8; 1 Kings 15:5). The pagan mocked at the seemingly visionary expectation of Israel, that God would raise her up from the dust to an eminent kingdom (Psalms 119:42). But Israel did not let herself be turned aside from God's law by the suggestions of carnal sense and reason, however outward appearances might discourage all hope. 

Verse 52
I remembered thy judgments of old, O LORD and have comforted myself. I remembered thy judgments of old ... and have comforted myself. God's past judicial vindications of His people by mighty deliverances gives Israel sure hope for the future, however discouraging be her present state. "Of old" - Hebrew, 'from (of) old.' Thou hast always had the same principle of dealing with the godly and the ungodly respectively, and shalt ever have the same. 

Verse 53
Horror hath taken hold upon me because of the wicked that forsake thy law.

Horror hath taken hold upon me because of the wicked that forsake thy law . So Ezra, after the return from Babylon, when he heard that "the holy seed had mingled themselves with" the pagan people (Ezra 9:2-3), "rent his garment and his mantle, and plucked off the hair of his head and of his beard, and sat down astonied;" and with him "everyone that trembled at the words of the God of Israel, because of the transgression of those," etc. "Horror" [ zal`aapaah (Hebrew #2152)] - literally, burning, found only in Psalms 11:6; Lamentations 5:10. Burning indignation against the impiety of the transgressors, and zeal for the honour of God, who is insulted thereby (Psalms 119:139; Psalms 69:9). The "judgments" of the Lord gave him seasonable 'comfort' under such feelings (Psalms 119:52). Compare the holy "anger" of Jesus at the Pharisees, accompanied with "grief for the hardness of their hearts" in turning His very miracles into grounds of hatred and accusation (Mark 3:5). Anger, or even hot indignation, is not sinful, but consonant to the will of God, when not self, but the glory of God, is the object, and when grief for the wretched self-destroyers accompanies it (Philippians 3:18-19). 

Verse 54
Thy statutes have been my songs in the house of my pilgrimage.

Thy statutes have been my songs in the house of my pilgrimage. As the sojourner in a strange land sings the loved songs of his home and fatherland, and is cheered by them, so the child of God and heir of heaven, who is but "a stranger in the earth" (Psalms 119:19), beguiles the weariness and sorrows of life with continually thinking and speaking of his Father's words. Laws were in some ancient Greek states put in verse, that they might be the more readily remembered. God's commandments, with their accompanying promises, are ever in the believer's memory, and "give songs in the night" of his adversity (Job 5:10; Acts 16:25; Psalms 149:5). 

Verse 55
I have remembered thy name, O LORD, in the night, and have kept thy law. I have remembered thy name, O Lord, in the night, and have kept thy law - (Psalms 63:6; Psalms 42:8.) At night especially our sorrows press painfully upon the mind. The remembrance of the Lord's "name" - i:e., His manifestation of Himself in acts as His people's Deliverer-is at such seasons most consolatory. Of the time that others give to sleep, I gladly take a part to comfort myself with the remembrance of thy glorious name. 

Verse 56
This I had, because I kept thy precepts.

This I had, because I kept thy precepts - "this" good I have had as my reward (namely, that thy statutes are "my songs in my pilgrimage," and that "I remember thy name" as my comfort "in the night") "because I have (so ardently) kept thy precepts." The Rabbis say, The reward of the precept is the precept; and the precept draws on the precept. Whosoever keeps one precept is gratuitously rewarded by God with grace to keep another and a harder one. Just as, on the contrary, sin is the penalty of sin; and one sin draws on another (Muis) (Psalms 19:11). Hengstenberg translates, 'This I have (and in it the hope of salvation, Deuteronomy 6:25), that I keep thy precepts.' 

Verse 57
Thou art my portion, O LORD: I have said that I would keep thy words.

(Thou art) my portion, O Lord: I have said (mentally, as my fixed resolve) that I would keep thy words - (Psalms 16:5; Psalms 73:26; Lamentations 3:24; Jeremiah 10:16.) Let the unbelieving world choose worldly goods as their portion. I choose the Lord and His words as mine. 

Verse 58
I intreated thy favour with my whole heart: be merciful unto me according to thy word.

I entreated thy favour (literally, thy face, Psalms 45:12, margin; Daniel 9:13, margin) with my whole heart. 

The Hebrew expresses great earnestness and humility in supplication.

Be merciful unto me according to thy word of promise (Exodus 33:19). 

Verse 59
I thought on my ways, and turned my feet unto thy testimonies.

I thought on my ways - the first step toward repentance, as in the case of the prodigal (Luke 15:17-18); also that to which the Lord urges the Church at Ephesus (Revelation 2:5).

And turned my feet unto thy testimonies - whereinsoever they had turned aside from them. There is a constant tendency to deviation even in the believer. God's Word is the rule whereby to detect deviations, and at once to rectify them. 

Verse 60
I made haste, and delayed not to keep thy commandments.

I made haste - like Zaccheus (Luke 19:5-6), at the Lord's call.

And delayed not - like Felix, Acts 24:25; and the Athenians, Acts 17:32). I "delayed not" - literally, I did not stand questioning [from the interrogation, mah (Hebrew #4100)], hitmah

Verse 61
The bands of the wicked have robbed me: but I have not forgotten thy law.

The bands of the wicked have robbed me: but I have not forgotten thy law . So Kimchi takes the verb from a Chaldee root [`aawad,] to rob [or from `ad (Hebrew #5704), a spoil, Genesis 49:27]. But Gesenius takes it, 'surround' [`eeweed, from `uwd (Hebrew #5749), to repeat]. Buxtorf supports the English version. Hengstenberg, for "bands," i:e., companies, translates, "the snares." [But in that sense it would not be chebleey (Hebrew #2256), but chableey (Hebrew #2556), as in Isaiah 5:18; Proverbs 5:22 (Mercer)]. 

Verse 62
At midnight I will rise to give thanks unto thee because of thy righteous judgments.

At midnight I will rise to give thanks unto thee because of thy righteous judgments - (Psalms 119:55; Acts 16:25.) Midnight is often the time of God's judgments for His people on their foes; as in the case of the Egyptians (Exodus 11:4; Exodus 12:29). Israel at midnight remembers this deliverance, and rises to give thanks. Compare Job 34:20 with 35:10; Luke 12:20. I thank thee not merely lying on my bed, but rising up for the purpose out of my bed. 'Cares of this world, impatience of wrongs, a bad conscience, keep awake the ungodly and disturb their sleep' (Rivetus); but what I awake for is to give thanks to thee. 

Verse 63
I am a companion of all them that fear thee, and of them that keep thy precepts.

I am a companion of all them that fear thee, and of them that keep thy precepts. 'A man is known by his companions' (Amos 3:3; Malachi 3:16-17). 

Verse 64
The earth, O LORD, is full of thy mercy: teach me thy statutes.

The earth, O Lord, is full of thy mercy: teach me thy statutes - (Psalms 119:12.) As thou fillest the earth with thy mercy, so give me a share of it by teaching me thy statutes. I can make no progress in piety unless thou teachest me, Of all thy many mercies, this is the one which I desire earnestly above all the rest. 

Verse 65
Thou hast dealt well with thy servant, O LORD, according unto thy word.

Thou hast dealt well with thy servant, O Lord, according unto thy word. The answer to Psalms 119:17. Already the Lord had dealt well with Israel in releasing her from the Babylonian captivity. She prays that He may crown the work which He has begun, by raising her from her sunken state. 

Verse 66
Teach me good judgment and knowledge: for I have believed thy commandments.

Teach me good judgment and knowledge. "Judgment" ( ta`am (Hebrew #2940)) - literally, taste. So experimental understanding (Psalms 34:8). On "good," cf. Psalms 27:13; Psalms 31:19.

For I have believed thy commandments - in both their threats, and their promises. 

Verse 67
Before I was afflicted I went astray: but now have I kept thy word.

Before I was afflicted I went astray; but now have I kept thy word. The affliction of Israel in her captivity (Psalms 116:10) produced a salutary effect upon her (Psalms 119:71; Psalms 119:75; Jeremiah 31:18-19; Hebrews 12:11). 

Verse 68
Thou art good, and doest good; teach me thy statutes.

Thou art good, and doest good. To be good and to do good are God's grand characteristics (Acts 14:17). So Jesus, Acts 10:38. 

Verse 69
The proud have forged a lie against me: but I will keep thy precepts with my whole heart.

The proud have forged a lie against me (Psalms 119:21; Psalms 119:51, notes; Job 13:4) - such an accusation as that laid by the Samaritan adversaries of Judah before King Ahasuerus, that the Jews had rebellion and sedition as their aim in building the city (Ezra 4:11-16). But I will keep thy precepts with my whole heart - the only safeguard against the evil consequences of the slander. 

Verse 70
Their heart is as fat as grease; but I delight in thy law.

Their heart is as fat as grease - as obese as fat (Deuteronomy 32:15): a mind reprobate [incapable of judging and appreciating, noun (Greek #3563) adokimon (Greek #96), Romans 1:28] (Psalms 17:10; Psalms 73:7) - stupid and insensible as to spiritual things (Isaiah 6:10; Acts 28:27). Contrasted with "good judgment" - literally, 'goodness of taste;' a perception capable of discriminating and relishing things sacred. 

Verse 71
It is good for me that I have been afflicted; that I might learn thy statutes.

It is good for me that I have been afflicted - (Hebrews 12:10; John 15:2; Job 5:6 : cf. Psalms 119:67; Psalms 119:75). Thrice he blesses God for affliction as a great benefit. 

Verse 72
The law of thy mouth is better unto me than thousands of gold and silver.

The law of thy mouth is better unto me than thousands of gold and silver - (Psalms 119:127; Psalms 19:10.) Rabbi Joseph alleged this verse as his plea for not going, when tempted with the promise of great gain, to a place where there was no synagogue (Muis). 

Verse 73
Thy hands have made me and fashioned me: give me understanding, that I may learn thy commandments. Thy hands have made me and fashioned me. Israel saith this, in conformity with what Moses said to her, Deuteronomy 32:6 (cf. Deuteronomy 32:15; Isaiah 44:2).

Give me understanding, that I may learn thy commandments. 'Whatever I am or can is thine; I, cannot therefore teach myself; do thou teach me' (Cocceius). The gift of understanding in the will and Word of God is the crowning gift without which one's natural birth would be a curse, instead of a blessing. 

Verse 74
They that fear thee will be glad when they see me; because I have hoped in thy word.

They that fear thee will be glad when they see me; because I have hoped in thy word. Other tried and tempted believers will be confirmed in their hope by my case, when they shall see me delivered from all my trials, and raised to eminence and peace (Psalms 34:2; Psalms 52:6). 

Verse 75
I know, O LORD, that thy judgments are right, and that thou in faithfulness hast afflicted me.

I know, O Lord, that thy judgments are right (literally, righteousness), and that thou in faithfulness hast afflicted me. God is faithful to His word even in afflicting His people (Deuteronomy 32:4). His faithfulness is shown in not suffering them to be tempted above that they are able to bear, but with the temptation making a way to escape (1 Corinthians 10:13). He afflicts them not in consuming anger, but for their salvation (1 Corinthians 11:32; 1 Peter 4:19). This is the salvation sign of repentance, that the chastised people of God are " humbled," and "accept the punishment of their iniquity" (Leviticus 26:41, end). 

Verse 76
Let, I pray thee, thy merciful kindness be for my comfort, according to thy word unto thy servant.

Let, I pray thee, thy merciful kindness be for my comfort, according to thy word unto thy servant . Let mercy and grace mitigate, and finally deliver me from, my affliction, which I confess is justly merited. 

Verse 77
Let thy tender mercies come unto me, that I may live: for thy law is my delight.

Let thy tender mercies come unto me, that I may live: for thy law is my delight - (Psalms 119:17; Psalms 119:24.) This latter is the vindication of my spiritual life; therefore I confidently ask for thy tender mercy to preserve me in physical and spiritual life, that I may still delight myself in thy law, as it already is my delight. 

Verse 78
Let the proud be ashamed; for they dealt perversely with me without a cause: but I will meditate in thy precepts.

Let the proud be ashamed (be disappointed in their hope of destroying me); for they dealt perversely with me without a cause: (but) I will meditate in thy precepts. They falsely accused me of perversity, and wanted to turn me from the right way; but I will only the more earnestly meditate in thy precepts. 

Verse 79
Let those that fear thee turn unto me, and those that have known thy testimonies.

Let those that fear then turn unto me, and those that have known thy testimonies - (cf. Psalms 119:63.) "Those that have known" - participle in Hebrew, those knowing. So the Masoretic reading is; but the Hebrew text (Kethibh) reads, 'And let them know thy testimonies, with which my cause is identified. Let good men act toward me as the friends of godly, though afflicted, Job acted toward him in the end. Though heretofore perplexed, and not knowing what to think because of my trials, let them see that thou art on my side; so let them Join themselves to me as to one whose case gives a sure hope to the godly in their times of distress. Israel's and the Church's distress is a stumblingblock to many; but that shall cease when God shall openly vindicate her cause and bless her. 

Verse 80
Let my heart be sound in thy statutes; that I be not ashamed. Let my heart be sound in thy statutes, that I be not ashamed. Put to the shame of disappointment in my hope of salvation. "Sound" - Hebrew (thamim), perfect. Integrity and sincerity are implied; having no lurking self-deceit or hypocrisy (Genesis 17:1). 

Verse 81
My soul fainteth for thy salvation: but I hope in thy word.

My soul fainteth for thy salvation - pineth for it (Psalms 119:123; Psalms 84:2).

(But) I hope in thy word. Though sorely tempted, I do not give up my hope. 

Verse 82
Mine eyes fail for thy word, saying, When wilt thou comfort me?

Mine eyes fail for thy word, saying, When wilt thou comfort me. "Fail for thy word" - namely, for the fulfillment of thy promise of deliverance (Psalms 69:3; Job 31:16). 

Verse 83
For I am become like a bottle in the smoke; yet do I not forget thy statutes.

For I am become like a bottle in the smoke - my skin is become parched and shrivelled like an eastern wine bottle, made of skin dried in the smoke (Psalms 102:3-4; Psalms 32:4; Proverbs 17:22; Job 30:30). 'The Church's constancy and piety are greatest in persecution' (Cocceius). 

Verse 84
How many are the days of thy servant? when wilt thou execute judgment on them that persecute me? How many are the days of thy servant? when wilt thou execute judgment on them that persecute me? 

The shortness of human life is made the plea for asking that God would vindicate His justice by speedy judgments on the Church's persecuting foe (Psalms 39:4; Psalms 39:13). Job uses the same plea (Job 7:6-21; Job 9:25; Job 16:22). 

Verse 85
The proud have digged pits for me, which are not after thy law.

The proud (Psalms 119:21; Psalms 119:78, notes) have digged pits for me, which (who-namely, the proud, not the pits) are not after thy law. Treachery is especially opposed to God's law. 

Verse 86
All thy commandments are faithful: they persecute me wrongfully; help thou me.

All thy commandments are faithful - literally, faithfulness (Psalms 119:75); have attached to them promises to the obedient which shall surely be fulfilled. 

Verse 87
They had almost consumed me upon earth; but I forsook not thy precepts.

They had almost consumed me upon earth: but I forsook not thy precepts - or, 'in the (Holy) land.' Israel was now but a small remnant in it, even as the Canaanite remnant was formerly (2 Chronicles 8:8) (Hengstenberg). 

Verse 88
Quicken me after thy lovingkindness; so shall I keep the testimony of thy mouth.

Quicken me after thy loving-kindness; so shall I keep the testimony of thy mouth. God must give His Quicken me after thy loving-kindness; so shall I keep the testimony of thy mouth. God must give His people spiritual life, in order that they may be able "to will and to do" His word (Philippians 2:13). 

Verse 89
For ever, O LORD, thy word is settled in heaven.

Forever, O Lord, thy word is settled in heaven. The Hebrew accent, Athnach, recommends rather the division of the verse into two members, "Forever (thou art), O Lord: thy word is settled in heaven." Thus the first clause of this verse answers to the first of Psalms 119:90, "Thy faithfulness is unto all generations;" as the second answers to the second of Psalms 119:90, "thou hast established the earth (answering to "in heaven" here), and it abideth." "Thy word is settled in heaven" - i:e., is as unchangeable as the heaven itself is by thy appointment (Psalms 89:2). It is there perfectly known and established, whereas all earthly things are liable to fluctuation and revolution. 

Verse 90
Thy faithfulness is unto all generations: thou hast established the earth, and it abideth.

Thy faithfulness is unto all generations: thou hast established the earth, and it abideth - by the power of "thy Word," which "is settled in heaven." Thy Word at creation spake the earth into existence (Psalms 33:9), the same Word maintains and causes at to abide. Though "one generation passeth away, and another cometh," yet, "the earth abideth forever" (Ecclesiastes 1:4). 

Verse 91
They continue this day according to thine ordinances: for all are thy servants.

They continue this day according to thine ordinances: for all are thy servants. Muis translates, 'They continue (stand) this day FOR l

Verse 92
Unless thy law had been my delights, I should then have perished in mine affliction.

Unless thy law had been my delights, I should then have perished in mine affliction. "Thy law " - namely, its consolations and promises (cf. Psalms 119:24). 

Verse 93
I will never forget thy precepts: for with them thou hast quickened me.

I will never forget thy precepts: for with them thou hast quickened me - with the hopes which they suggest (Psalms 119:50, note.) 

Verse 94
I am thine, save me; for I have sought thy precepts.

I (am) thine, save me; for I have sought thy precepts - I belong to thee, and give myself up wholly to thee (literally, I to thee), to thy Word, and thy will; save me therefore. 

Verse 95
The wicked have waited for me to destroy me: but I will consider thy testimonies.

The wicked have waited for me to destroy me - (Psalms 56:6.) (but) I will consider thy testimonies - as Daniel was not turned aside from praying thrice a day by the plot of his enemies for his destruction. 

Verse 96
I have seen an end of all perfection: but thy commandment is exceeding broad. I have seen an end of all perfection: but thy commandment is exceeding broad.

I have seen an end of all perfection: but thy commandment is exceeding broad - as contrasted with the narrow boundaries of human standards of perfection. I have seen no human thing so complete that it did not in some point come short: thy commandment alone is infinite and unchangeable. There is no bound to its perfection. It describes the whole state of the Church and the world, past, present, and to come, and all that is to be believed and to be done for salvation. 

Verse 97
O how love I thy law! it is my meditation all the day.

O how love I thy law! it is my meditation all the day - (Psalms 1:2.) He says so, not to praise his own devotion, but the excellence of God's law, as worthy of all love and continual mediation. 

Verse 98
Thou through thy commandments hast made me wiser than mine enemies: for they are ever with me.

Thou through thy commandments hast made me wiser than mine enemies - (Deuteronomy 4:6-8.) With all their worldly shrewdness (Luke 16:8) opposed to my simplicity (Psalms 116:6), they are destitute of the wisdom wherewith thou hast made me wise; so I am proved "wiser than" they.

For they (thy commandments) are ever with me - securing my superiority to mine enemies in the wisdom which maketh wise unto salvation (2 Timothy 3:15-17). 

Verse 99
I have more understanding than all my teachers: for thy testimonies are my meditation.

I have more understanding than all my teachers: for thy testimonies are my meditation. By the teaching of "thy testimonies," which are "my meditation," "I have more understanding than ... my teachers," who neglect the law of God to devote their attention to politics, science, economies, etc. 

Verse 100
I understand more than the ancients, because I keep thy precepts.

I understand more than the ancients, because I keep thy precepts. Obedience is the key to the true knowledge of God and the highest things (John 7:17). The ancients or elders, by reason of lengthened experience and observation, were, in the East, before the days of many books, considered the repositories of knowledge. Their knowledge is natural; mine is revealed, and therefore far exceeds theirs. 'Antiquity is no help against stupidity, where it does not accord with the commandments of God' (Luther). Compare Job 32:7-9. The three classes - "mine enemies ... my teachers ... the ancients" - though wise in their own eyes and those of the world, are all my inferiors in wisdom, because my wisdom is that of God's Word, loved and practiced. The Bible does not startle men with declared anticipations of discoveries in physics not yet made by men of science; but the reverent man of science finds in it his newest discovery sufficiently provided for by tacit anticipation. The Bible is the true history of the world, past, present, and to come. 

Verse 101
I have refrained my feet from every evil way, that I might keep thy word.

I have refrained my feet from every evil way, that I might keep thy word. My object in refraining from all evil is not merely to escape punishment, nor for the sake of vain-glory before others, but 'in order that I may keep thy Word'-namely, from a sincere desire to obey. 

Verse 102
I have not departed from thy judgments: for thou hast taught me.

I have not departed from thy judgments: for thou hast taught me - inwardly by the Spirit, without which all other teaching is ineffectual Thou teachest me the way wherein I should walk, and holdest up my goings in it, so as not to stumble in it, or wander from it (Hosea 11:3; Isaiah 54:13; Jeremiah 31:34). 

Verse 103
How sweet are thy words unto my taste! yea, sweeter than honey to my mouth! How sweet are thy words unto my taste! yea, sweeter than honey to my mouth - (Psalms 19:10.) The spiritual 'palate' (so the Hebrew for taste) discriminates what is sweet and wholesome to the taste of the sanctified soul (cf. Job 12:11; Job 34:3). 

Verse 104
Through thy precepts I get understanding: therefore I hate every false way.

Through thy precepts I get understanding: therefore I hate every false way - (cf. Psalms 119:29.) I get understanding not only in the mysteries of faith, but in the discreet guidance of the affairs of life. On the contrary, one of the greatest of pagan philosophers, Cicero, writes to Octavius, 'Alas me! I never have been wise, and have been formerly esteemed that which I was not.' "I hate every false way," both in myself, lest I should mislead others, and in others, lest they should mislead me (Rivetus). 

Verse 105
Thy word is a lamp unto my feet, and a light unto my path.

Thy word is a lamp unto my feet, and a light unto my path. The Word is "a lamp" to us, a "light that shineth in a dark place until the day dawn" (2 Peter 1:19; Proverbs 6:23). The lamp is not the sun, but is our precious guide as to all that we should do, believe, hope, and love, until "the Sun of Righteousness" shall arise. We could not, with our present weakness, bear the dazzling effulgence of His glory; but the day is coming when His people shall be made like Him, and shall see Him as He is. 

Verse 106
I have sworn, and I will perform it, that I will keep thy righteous judgments.

I have sworn, and I will perform it, that I will keep thy righteous judgments. So the Jews, after their return from Babylon, 'entered into a curse and into an oath to walk in God's law, which was given by Moses the servant of God, and to observe and do all the commandments of the Lord our God, and His judgments and His statutes.' This was a repetition of their solemn promise at Sinai (Exodus 19:8; Exodus 24:3; Exodus 24:7). The sworn promise of God's people to keep God's judgments is in dependence on the promised help of God's Spirit (Ezekiel 11:19-20; 2 Corinthians 3:5). 

Verse 107
I am afflicted very much: quicken me, O LORD, according unto thy word.

I am afflicted very much: quicken me, O Lord, according unto thy word. Life was promised on the condition of obedience (Leviticus 18:5; Deuteronomy 6:24). 

Verse 108
Accept, I beseech thee, the freewill offerings of my mouth, O LORD, and teach me thy judgments.

Accept, I beseech thee, the free-will offerings of my mouth - my prayers and praises (Psalms 50:14; Hosea 14:2, "the calves of our lips;" "the sacrifice of praise to God ... the fruit of our lips," Hebrews 13:15). 

Verse 109
My soul is continually in my hand: yet do I not forget thy law.

My soul is continually in my hand: yet do I not forget thy law - i:e., my life is in continual danger: like those who carry anything precious in their hand, where it is not safe, and might easily fall out, or be taken away (Judges 12:3, "I put my life in my hands;" 1 Samuel 19:5; Job 13:14). 

Verse 110
The wicked have laid a snare for me: yet I erred not from thy precepts.

The wicked have laid a snare for me: yet I erred not from thy precepts - a commentary on Psalms 119:109. In Psalms 119:10 he prayed God 'not to let him wander from God's commandments;' and in Psalms 119:21 described the proud as those 'who do err from God's commandments.' Here he professes that the fruit of his prayer (Psalms 119:10) is, that 'he does not err (in the main scope of his life) from them.' 

Verse 111
Thy testimonies have I taken as an heritage for ever: for they are the rejoicing of my heart.

Thy testimonies have I taken as heritage forever - a still better heritage than even the literal Canaan flowing with milk and honey (Deuteronomy 33:4).

For they are the rejoicing of any heart - (Psalms 119:77; Psalms 119:92; Psalms 119:174.) 

Verse 112
I have inclined mine heart to perform thy statutes alway, even unto the end.

I have inclined mine heart to perform thy statutes alway, even unto the end - (Psalms 119:33.) 

Verse 113
I hate vain thoughts: but thy law do I love.

I hate vain thoughts: but thy law do I love. "Vain thoughts" (as the antithesis to "thy law" shows) are all thoughts opposed to God's law, whether subtle speculations, which are incompatible with the simplicity of revealed truth, or carnal and worldly lusts forbidden by the written Word. (Gesenius takes the Hebrew [ cee`

Verse 114
Thou art my hiding place and my shield: I hope in thy word.

Thou art my hiding place and my shield: I hope in thy word - (Psalms 32:7.) 

Verse 115
Depart from me, ye evildoers: for I will keep the commandments of my God.

Depart from me, ye evil-doers: for I will keep the commandments of my God - (Psalms 6:8.) Depart from me, because you can neither destroy me nor seduce me, since I will keep the commandments of my God. 

Verse 116
Uphold me according unto thy word, that I may live: and let me not be ashamed of my hope.

Uphold me according unto thy word, that I may live - Do not let me either be destroyed or seduced by the "evil-doers" (Psalms 119:115).

And let me not be ashamed (i:e., disappointed) of my hope - of salvation (Psalms 25:2-3; Romans 5:5; Romans 9:33). 

Verse 117
Hold thou me up, and I shall be safe: and I will have respect unto thy statutes continually.

Hold thou me up, and I shall be safe (cf. Deuteronomy 33:27, the assurance which the believer receives), and I will have respect unto thy statutes continually. Compare Psalms 17:5 on the first clause, and Psalms 119:112 on the second. 

Verse 118
Thou hast trodden down all them that err from thy statutes: for their deceit is falsehood.

Thou hast trodden down all them that err from thy statutes - (Psalms 119:21.) for their deceit (is) falsehood - their crafty deceit, wherewith they think to crush the godly, shall prove false to them, and shall he baffled. The deceivers shall find to their ruin that it is themselves, not the godly, much less God, that they have deceived (Isaiah 29:14). 

Verse 119
Thou puttest away all the wicked of the earth like dross: therefore I love thy testimonies.

Thou puttest away all the wicked of the earth (like) dross - (Ezekiel 22:18-19.) This shall be fully realized at the Lord's second coming, by the flaming fire which shall separate the dross (the wicked) from the pure metal (the godly) (Isaiah 1:25; Malachi 3:2-3).

Therefore I love thy testimonies - because these are what through faith shall be the seed of life in the godly, saving him from the coming judgments which shall cause the wicked to cease (Hebrew, hishbataa (Hebrew #7673)) as dross (1 Peter 1:23). The same word which is the seed of life in believers shall be the condemnation of unbelievers in the last day. 

Verse 120
My flesh trembleth for fear of thee; and I am afraid of thy judgments.

My flesh trembleth for fear of thee - (1 Chronicles 13:12; Ezekiel 27:35 : especially Habakkuk 3:2; Habakkuk 3:16). 'Joyful hope goes hand in hand with fear' (Hengstenberg). If God's past judgments cause trembling even to the godly, who shall be untouched by any such judgments, how much more ought they to strike terror into the guilty? 

Verse 121
I have done judgment and justice: leave me not to mine oppressors.

I have done judgment and justice: leave me not to mine oppressors. As I have done no injustice to others, so leave me not to he the victim of injustice. Not that he was absolutely free from unrighteousness, but he was so in respect to his enemies and their charges. In the main drift of his life he was just. 

Verse 122
Be surety for thy servant for good: let not the proud oppress me.

Be surety for thy servant for good: let not the proud oppress me - Be my guarantee. Literally, the Hebrew means to interchange, the surety taking the place of his friend (Job 17:3, note; Isaiah 38:14). See note, Jeremiah 30:21. The Psalmist regards the contest of his enemies with Israel and himself as a judicial trial, in which his cause was at issue; and he desires the Lord to make Himself responsible for him. Messiah alone realizes this. Compare Zechariah 3:1-5; Hebrews 7:22; Hebrews 9:11-15. On "the proud," cf. Psalms 119:21; "for good," Deuteronomy 6:24; Deuteronomy 10:13; Deuteronomy 30:9. 

Verse 123
Mine eyes fail for thy salvation, and for the word of thy righteousness.

Mine eyes fall for thy salvation, and for the word of thy righteousness - i:e., for the fulfillment of 'thy Word,' which promises "salvation," a promise which "thy righteousness" ensures the fulfillment of. Compare also Psalms 119:121, which gives an additional reason why God's righteousness was engaged in his behalf-namely, the justice of his cause against his oppressors. Three things ought to be found in a promise, according to theologians:

(1) Truth, so as to promise sincerely;

(2) Faithfulness, to keep the promise;

(3) Justice, or righteousness, to give to him to whom you have promised his right or due, on the ground of the promise (Muis). "Fail for" - 

i.e., faintingly long for. 

Verse 124
Deal with thy servant according unto thy mercy, and teach me thy statutes.

Deal with thy servant according unto thy mercy - (Psalms 109:21.)

And teach me thy statutes - his chief prayer: therefore often repeated (cf. Psalms 119:12). 

Verse 125
I am thy servant; give me understanding, that I may know thy testimonies.

I am thy servant - (Psalms 116:16.)

Give me understanding, that I may know thy testimonies - the only reward of my service, which I ask as a matter of grace, not debt. 

Verse 126
It is time for thee, LORD, to work: for they have made void thy law.

It is time for thee, Lord, to work; (for) they have made void thy law. "To work;" or, literally, 'to do (it)'-namely, to vindicate thy servant by saving him from his oppressors (Psalms 119:121-123). So 'do' is used absolutely, Psalms 22:31; Psalms 52:9; Isaiah 44:23. Here the pagan are charged with breaking God's law-namely, by oppressing Israel, in violation of God's law of righteousness and love written on the conscience in some degree, however in part effaced by degeneracy. The same charge against the inhabitants of the earth is brought in Isaiah 24:5. This is the ground of the universal judgment, and of the condemnation of the guilty in all places and ages (Romans 2:12-16). The Book of Job, which concerns one not of Abraham's race, yet regulated by the fear of God and the principles of righteousness, preserved by tradition among some of the Gentiles, shows that the law of God, even in the Old Testament, was not altogether confined to the elect nation. 

Verse 127
Therefore I love thy commandments above gold; yea, above fine gold.

Therefore I love thy commandments above gold, yea, above fine gold - (Psalms 19:10.) "Therefore" - namely, because of the excellencies of thy law, as detailed already. 

Verse 128
Therefore I esteem all thy precepts concerning all things to be right; and I hate every false way.

Therefore I esteem all (thy) precepts (concerning) all (things to be) right; (and) I hate every false way. 

We must not choose those precepts which suit our inclinations, while we set aside others which oppose our lusts, but 'esteem ALL God's precepts concerning ALL things' the obligatory rule of our heath and lives. Some

`Compound for sins they are inclined to, By damning those they have no mind to.'

But Jesus lays down the universality of the obligation to obey every "jot" and "tittle" of the law (Matthew 5:17-19), and the danger of 'breaking one of the least commandments.' I wish for the abolition of no commandment of God, but rather the abolition of my sin, which the commandment condemns (Rivetus). 

Verse 129
Thy testimonies are wonderful: therefore doth my soul keep them.

Thy testimonies are wonderful: therefore doth my soul keep them - "wonderful" in respect to their Author, God, their subject matter, truth without any mixture of error, and their end, salvation for lost man. Though commonplace in the blinded view of worldly men, yet to him who 'keeps' them, they are wonderful in the revelations which they give of glorious and everlasting truths never fathomed before (Isaiah 64:3-4; 1 Corinthians 2:7-10). 

Verse 130
The entrance of thy words giveth light; it giveth understanding unto the simple.

The entrance of thy words giveth light - like the sun's beam entering through an aperture into a dark room. So "the Lord opened the heart of Lydia" to attend savingly to the Word; then the light gained an "entrance" into her soul. What then are we to think of those who deny the people of God free access to the Word of God? The Hebrew is literally 'the opening of thy Word' - i:e., the opening of the eyes of the soul caused by thy Word (entering). The Chaldaic somewhat similarly, 'The impression of thy Word.' The allusion is thus to the Urim (meaning light). What the Urim and Thummim were to the consulting worshipper, that thy Word is to me, giving me a response on all questions of faith and duty. So the Septuagint uses here the term [deeloosis] by which they ordinarily express the Urim. The Arabic, Septuagint, and Vulgate take 'the opening of thy Word' to mean, 'the opening of it by explanation' or 'manifestation.' So Hengstenberg, 'The explanation of the sense of the Word, imparted by God through His Spirit: to the natural man the doors of the Word of God are shut.' I prefer the former, which is much the same as the English version.

It giveth understanding unto the simple - (Psalms 19:7.) There is a play on similar sounds in the Hebrew between "entrance" and "simple" - peetach (Hebrew #6608) ... p

Verse 131
I opened my mouth, and panted: for I longed for thy commandments.

I opened my mouth, and panted: for I longed for thy commandments - (Psalms 119:20.) Compare Job 29:23; Psalms 42:1. As one fainting pants for air, and one thirsty for water, so thy commandments are the only thing which can satisfy my longings. 

Verse 132
Look thou upon me, and be merciful unto me, as thou usest to do unto those that love thy name.

Look thou upon me, and be merciful unto me - thy mere look is able to heal me.

As thou usest to do unto those that love thy name. It is no new thing with thee, but thy wont in the case of all the godly, as they can joyfully testify. "As thou usest to do" - literally, 'according to the judgment' or 'right (which thou dost exercise-Hebrew, k

Verse 133
Order my steps in thy word: and let not any iniquity have dominion over me.

Order my steps in thy word: and let not any iniquity have dominion over me. The parallelism of the latter clause, to "order my steps in thy Word," shows, that what he prays against is the dominion of iniquity or evil desire; not, as Hengstenberg, arguing from the first clause of Psalms 119:134, the dominion of any iniquitous man. The Syriac supports the latter. But the Chaldaic, Septuagint, Vulgate, Ethiopic, and Arabic support the English version. "Order" - Hebrew, establish firmly, so that all my motions, external and internal, may be "according to thy Word." This sets aside all eclectic worship, affected revelations independent of the Word, and wandering desires of the mind (Gejer). With the latter clause of the verse, cf. John 8:34; Romans 6:16; Romans 6:20; 2 Peter 2:19. 

Verse 134
Deliver me from the oppression of man: so will I keep thy precepts.

Deliver me from the oppression of man. From prayer against the oppression of "iniquity" (Psalms 119:133) he naturally passes to prayer for deliverance from the oppression of iniquitous men (Luke 1:74).

So will I keep thy precepts - unimpeded by their opposition, which thwarts me now. 

Verse 135
Make thy face to shine upon thy servant; and teach me thy statutes.

Make thy face to shine upon thy servant. Prayer for the return of God's full favour to His people Israel (Psalms 80:3; Psalms 80:7; Numbers 6:25). 

Verse 136
Rivers of waters run down mine eyes, because they keep not thy law.

Rivers of waters run down mine eyes, because they keep not thy law - (Lamentations 3:48; Jeremiah 9:1; Jeremiah 13:17.) Hengstenberg translates, literally, 'Mine eyes come down (dissolved in) waterbrooks.' So the Arabic and Ethiopic. The English version understands, 'from' before "mine eyes." So the Syriac. Ezekiel 9:4. God is pleased with the zeal which His servants show for His honour, as insulted by the transgressors not keeping His law. Indifference as to this argues a want of true love for God. Zeal should be tempered with tenderness of spirit. Indignation at the transgressors should be joined with grief and tears for them (Philippians 3:18). 

Verse 137
Righteous art thou, O LORD, and upright are thy judgments.

Righteous art thou, O Lord, and upright are thy judgments - (Deuteronomy 32:4.) The "righteous" is singular, "judgments" plural - i:e., thy judgments are each one righteous. When the chastened sinner justifies God in His punitive dealings, he is in the fit frame for receiving deliverance (Nehemiah 9:33; Daniel 9:7). 

Verse 138
Thy testimonies that thou hast commanded are righteous and very faithful.

Thy testimonies (that) thou hast commanded (are) righteous and very faithful - an explanation of the preceding verse; literally, 'thou hast commanded thy testimonies (so as to be) righteousness and faithfulness altogether.' They are faithfulness itself as concerns the fulfillment of the promises attached to them (Psalms 119:86; Psalms 93:5). 

Verse 139
My zeal hath consumed me, because mine enemies have forgotten thy words.

My zeal hath consumed me - (Psalms 69:9.) because mine enemies have forgotten thy words - not from defect of memory, but wilfully acting as if they had no remembrance of them. This afflicts and consumes me more than the evils which I suffer from them. 'Who in our days tortures himself about public evils and sins?' (Muis.) 

Verse 140
Thy word is very pure: therefore thy servant loveth it.

Thy word is very pure - literally, purified, like gold or silver refined of all dross by the fire (Psalms 12:6; Psalms 18:30). The purer and more precious is the object beloved (in the estimation of the worldly), the more burning is the indignation felt at any slight put upon it. 

Verse 141
I am small and despised: yet do not I forget thy precepts.

I am small and despised; (yet) do not I forget thy precepts. This makes me great before God, though small before the world (1 Corinthians 1:27; Luke 1:15). 

Verse 142
Thy righteousness is an everlasting righteousness, and thy law is the truth.

Thy righteousness is an everlasting righteousness - Thy standard of righteousness is an abiding one: though now the enemy seem to prevail against thy righteousness, yet it "endureth forever."
And thy law is the truth. It cannot, therefore, prove false to its promises to them who trust in it (Psalms 19:9; John 17:17). 

Verse 143
Trouble and anguish have taken hold on me: yet thy commandments are my delights.

Trouble and anguish have taken hold on me - (Psalms 116:3 - Hebrew, 'found me;' Exodus 18:8.) Like dogs tracking out a wild beast hiding or fleeing. 

Verse 144
The righteousness of thy testimonies is everlasting: give me understanding, and I shall live.

The righteousness of thy testimonies is everlasting - (Psalms 119:142.)

Give me understanding, and I shall live - (Psalms 119:34; Psalms 119:73; Psalms 119:169.) "Thy testimonies" do not disappoint the hopes of those who rest on the promises attached to them; therefore, spiritually to understand them brings with it life. 

Verse 145
I cried with my whole heart; hear me, O LORD: I will keep thy statutes.

I cried with my whole heart; hear me, O Lord, I will keep thy statutes - (Psalms 119:10.) 

Verse 146
I cried unto thee; save me, and I shall keep thy testimonies.

I cried unto thee; save me, and I shall keep thy testimonies. The realization of our salvation as an experienced fact is the strongest motive to keeping God's testimonies. 

Verse 147
I prevented the dawning of the morning, and cried: I hoped in thy word.

I prevented the dawning of the morning, and cried: I hoped in thy word - (note, Psalms 88:13; Psalms 119:74.) "I prevented" - i:e., anticipated, (Psalms 95:2, margin.) Hengstenberg supplies "thee:" I anticipated thee in the morning dawn. 

Verse 148
Mine eyes prevent the night watches, that I might meditate in thy word.

Mine eyes prevent the night watches - Mine eyes are already awake before the night-watches are past (Maurer). 'The night watches find me awake when they come' (Hengstenberg). The latter accords best with the words, Psalms 63:6; Psalms 77:4; Lamentations 2:19). Wilberforce used to say, 'I find most time for business, and do it best, when I have most properly observed my private devotions.' 

Verse 149
Hear my voice according unto thy lovingkindness: O LORD quicken me according to thy judgment Hear my voice according unto thy lovingkindness: O LORD, quicken me according to thy judgment.

Hear my voice, according unto thy loving-kindness: O Lord, quicken me according to thy judgment -

i.e., thy just principle of judicial dealing with the godly and the ungodly according to their respective characters (Psalms 119:156; Psalms 119:175). 

Verse 150
They draw nigh that follow after mischief: they are far from thy law.

They draw nigh that follow after mischief: they are far from thy law. The more they draw nigh me for mischief-literally, premeditated wickedness [ zimaah (Hebrew #2154)] - the further they are from thy law. 

Verse 151
Thou art near, O LORD and all thy commandments are truth.

Thou art near, O Lord; and all thy commandments (are) truth - (Psalms 119:142.) My enemies draw near (Psalms 119:150), but thou art far nearer to me than they (Psalms 145:18; Jeremiah 23:23). The second clause gives the reason why He is near to His people-namely, because He has promised it in connection with obedience to "His commandments." "All thy commandments," with the threats and promises attached to them, are truth itself. 

Verse 152
Concerning thy testimonies, I have known of old that thou hast founded them for ever.

Concerning thy testimonies, I have known of old that thou hast founded them forever - unchangeable and eternal (Luke 21:33). 

Verse 153
Consider mine affliction, and deliver me: for I do not forget thy law. Consider mine affliction, and deliver me; for I do not forget thy law - (Lamentations 5:1.) 

Verse 154
Plead my cause, and deliver me: quicken me according to thy word.

Plead my cause - (Psalms 35:1.) So David in respect to his enemy, Saul (1 Samuel 24:15). Israel at last shall confidently anticipate the Lord's pleading her cause (Micah 7:9). 

Verse 155
Salvation is far from the wicked: for they seek not thy statutes.

Salvation is far from the wicked - even as "they are far from thy law" (Psalms 119:150; Job 5:4). 

Verse 156
Great are thy tender mercies, O LORD: quicken me according to thy judgments.

Quicken me according to thy judgments - (Psalms 119:149, note.) 

Verse 157
Many are my persecutors and mine enemies; yet do I not decline from thy testimonies.

Yet do I not decline from thy testimonies - (Psalms 119:51; Psalms 44:18.) 

Verse 158
I beheld the transgressors, and was grieved; because they kept not thy word.

I beheld the transgressors - literally, the treacherous transgressors (note, Psalms 25:3); unfaithful to their covenanted duty to their neighbour, as well as to God.

And was grieved (Psalms 119:136; Ezra 9:4) - not so much for the injury which they did to me, as for the dishonour to thee. 

Verse 159
Consider how I love thy precepts: quicken me, O LORD, according to thy lovingkindness.

Consider how I love thy precepts. Translate (the Hebrew being the same as in Psalms 119:158), 'Behold how I love thy precepts,' as is evinced in that when 'I beheld the transgressors I was grieved.' He begs to God to behold this, not as meritorious of grace, but as a distinctive mark of a godly man. He casts himself on the mere grace of God in the next clause.

Quicken me, O Lord, according to thy loving-kindness - (Psalms 119:88.) 

Verse 160
Thy word is true from the beginning: and every one of thy righteous judgments endureth for ever.

Thy word is true (from) the beginning - literally, 'the beginning of thy Word is truth,' in antitheses to the "enduring forever," in the future, in the next clause. So the Chaldaic, Septuagint, Vulgate, Arabic, and Syriac versions. Thy word has always been true "from the beginning:" and so also every one of thy righteous judgments (endureth) forever. "From the beginning" implies positively from the time when first it came to the knowledge of man; and by implication, from everlasting, as it shall be unto everlasting ("forever"). As in Psalms 119:159 he sought quickening on the ground of God's "loving-kindness," so here on the ground of His "truth." Cocceius and Hengstenberg take it, 'The sum of thy Word is true,' as in Numbers 26:2; Numbers 31:26. But the antithesis noticed above in the English version is thus lost; and the old versions support the English version. Also, if it were 'the sum,' the plural ought to follow-namely, 'of thy words,' not "word." 

Verse 161
Princes have persecuted me without a cause: but my heart standeth in awe of thy word.

Princes have persecuted me without a cause - as Saul did David (1 Samuel 24:11; 1 Samuel 24:14; 1 Samuel 26:18). Virtually Saul and his party were trying to drive David to transgress God's Word.

But my heart standeth in awe of thy word - I was more "in awe of thy word," lest I should in any way transgress, than I was in awe of the "princes" who persecuted me. Not slavish, but reverential fear. It was accompanied with faith and hope (Psalms 119:120; Psalms 119:147), such as Josiah felt, his "heart being tender, so that he humbled himself before the Lord," when the words of God's book of promises and threatenings were read to him (2 Kings 22:10-11; 2 Kings 22:19). He who fears God's Word need not fear the word of man (Isaiah 8:12-13; Matthew 10:28; 1 Peter 3:14-15; Luke 12:5). 

Verse 162
I rejoice at thy word, as one that findeth great spoil.

I rejoice at thy word, as one that findeth great spoil. As the man who found the treasure hid in the field "for joy thereof went and sold all that he had, and bought that field" (Matthew 13:44). 

Verse 163
I hate and abhor lying: but thy law do I love.

I hate and abhor lying - all that is false, deceitful, or self-deceiving (being contrary to thy law) in doctrine and in practice: all the world's vanities and cheats (note, Psalms 119:29).

But thy law do I love - as being the truth, without mixture of "lying" or error. "Thy law" is tile antithesis to "lying." 

Verse 164
Seven times a day do I praise thee because of thy righteous judgments. Seven times a day do I praise thee because of thy righteous judgments. "Seven times," the number for perfection. Here he says he praises God continually by day, in Psalms 119:147-148 by night. God's former judgments on the enemy for His people are a pledge that He will again interpose for them: therefore the Psalmist praises God "because of His righteous judgments." 

Verse 165
Great peace have they which love thy law: and nothing shall offend them.

Great peace have they which love thy law - (Proverbs 3:2; Proverbs 3:17; Isaiah 32:17). However the waves of trouble beat on them from without like a sea-washed lighthouse, all is "peace" within (Isaiah 26:3). They take all that God does with them in good part, having peace in Him (Christ) (John 16:33).

And nothing shall offend them - Hebrew, 'they shall have no stumblingblock.' 1 John 2:10, "There is none occasion of stumbling in him" (who "abides in the light," which makes him to see and avoid such stumblingblocks). Wealth, tribulation, temptations, which are the occasion to many of falling (Isaiah 8:14-15; Ezekiel 3:20; Ezekiel 7:19; Ezekiel 14:3-4; Ezekiel 14:7), are not so to him. 

Verse 166
LORD, I have hoped for thy salvation, and done thy commandments.

Lord, I have hoped for thy salvation, and done thy commandments - (Psalms 119:174.) So Jacob on his death-bed (Genesis 49:18). 

Verse 167-168
My soul hath kept thy testimonies; and I love them exceedingly.

My soul hath kept thy testimonies ... for all my ways are before thee - they are all known to thee, and thou wilt recompense me accordingly. In all my ways I remember that thine eye is upon me, and therefore I do everything as in thy presence (Proverbs 5:21; Genesis 17:1; Psalms 73:23). 

Verse 169-170
Let my cry come near before thee, O LORD: give me understanding according to thy word.

Let my cry come near before thee, O Lord: give me understanding according to thy word. Let my supplication come before thee: deliver me according to thy word - of premise (Psalms 119:25; Psalms 119:65; Psalms 119:107). The first cry is for inward understanding, the second supplication is for outward deliverance. The deliverance follows as the consequence of obtaining understanding (Psalms 90:12-15). On the words "cry" and "supplication," cf. Psalms 6:9; Psalms 17:1). 

Verse 171
My lips shall utter praise, when thou hast taught me thy statutes.

My lips shall utter praise - literally, 'shall pour forth praises as from a bubbling, overflowing fountain' (Psalms 19:2, note; 78:2).

When thou hast taught me thy statutes. Not until thou hast taught me can I utter forth aright thy praise (Psalms 51:15). 

Verse 172
My tongue shall speak of thy word: for all thy commandments are righteousness.

My tongue shall speak of thy word - literally, 'shall answer thy Word;' respond to thy Word with praise. Every expression of praise to God and His Word is a response or acknowledgment corresponding to the perfections of Him whom we praise (Psalms 147:7). 

Verse 173
Let thine hand help me; for I have chosen thy precepts.

Let thine hand help me: for I have chosen thy precepts - as my chief portion, in preference to worldly gains or pleasures. Like Joshua (Joshua 24:22) and Mary, who "chose the good part" (Luke 10:42). 

Verse 174
I have longed for thy salvation, O LORD and thy law is my delight.

I have longed for thy salvation - (Psalms 119:131; Psalms 119:166.)

And thy law is my delight - (Psalms 119:16; Psalms 119:24; Psalms 119:47; Psalms 119:77; Psalms 1:2.) 

Verse 175
Let my soul live, and it shall praise thee; and let thy judgments help me.

Let my soul live, and it shall praise thee; and let thy judgments help me (Psalms 119:149; Psalms 119:156) - Save my natural and my spiritual life, which my adversaries assail, that so I may praise thee; also, help me by inflicting judgments on my adversaries. 

Verse 176
I have gone astray like a lost sheep; seek thy servant; for I do not forget thy commandments.

I have gone astray like a lost sheep: seek thy servant; for I do not forget thy commandments - Though I have for a time wandered from God like a lost sheep, yet, being a believer, I do not utterly forget thy commandment. Note that even the believer, when lost for a time, much more the sinner, who has never been converted (Luke 15:4), is unable to recover himself (cf. Jeremiah 50:6). The distinguishing feature of the believer is, he knows to whom to look for restoration after temporary straying. See the Lord's beautiful promise in answer to Israel's prayer of penitence, which God Himself shall at last inspire (Ezekiel 34:12; Ezekiel 34:16). 

120 Psalm 120 

Verse 1
In my distress I cried unto the LORD, and he heard me. Psalms 120:1-7.-The first of the fifteen "Songs of degrees."
The Septuagint, not probably, translate, 'Songs of the steps' [toon anabathmoon] - namely, sung on thee fifteen steps between the court of the women and that of the men [ shiyr (Hebrew #7892) hama`

Verse 2
Deliver my soul, O LORD, from lying lips, and from a deceitful tongue.

Deliver my soul (Psalms 116:4), O Lord, from lying lips - from the Samaritans, who, by lying slanders, sought to destroy Israel's national life ("soul"), by preventing the erection of the temple, the religious and political center of the theocratic nation.

(And) from a deceitful tongue - literally, a deceit-tongue, a tongue all deceit (Psalms 119:60; Psalms 31:18). Compare Psalms 120:7, 'I peace;' I am wholly for peace. 

Verse 3
What shall be given unto thee? or what shall be done unto thee, thou false tongue?

What shall be given unto thee? or what shall be done unto thee, thou false tongue? - literally, 'What shall (He, the Lord) give unto thee? and what shall He add unto thee?' etc. There is a reference to the common oath, "God do so to thee and more also" (1 Samuel 3:17). From addressing the Lord the Psalmist turns to the slanderers. They had thought to gain by their slanders. All the gain that the Lord will 'give' them, and add in giving - i:e., give them again and again-is, He will make their slanders recoil on themselves to their ruin (cf. Psalms 120:4). 

Verse 4
Sharp arrows of the mighty, with coals of juniper.

Sharp arrows of the mighty, with coals of juniper. The "sharp arrows of the mighty" are those that are "sharp in the heart of the King's enemies" (Psalms 45:5). The arrows of "the mighty" (literally, the hero or warrior) God, going forth to war with His foes (Deuteronomy 32:42; Psalms 7:13). For "juniper" translates [ retem (Hebrew #7574) or rotem (Hebrew #7574)], 'the broom,' or genista, which the Arabs regard as the best wood-fuel. As their slanders pierced like "sharp arrows" (cf. Psalms 57:4), and burnt like a red-hot coal; so by the law of retribution in kind, God will give them "sharp arrows" and 'hot coals' (Psalms 140:10; also 18:12-13). 

Verse 5
Woe is me, that I sojourn in Mesech, that I dwell in the tents of Kedar!

Woe is me that I sojourn in Mesech, that I dwell in the tents of Kedar! "Mesech" - i:e., the Moschi, in the regions of Iberia, Armenia, and Colchis. "Kedar" is a people of Arabis. As the Psalmist and his people could not be at once in two places so widely apart, the sense can only be figurative. I dwell among people lawless and fierce is those of Mesech or Kedar. He explains it so in Psalms 120:6 - "him (the foe) that hateth peace." Mesach was the chief vassal of Gog, the ideal representative of the pagan barbarian world. The Arabs, and so the Kedarenes, love strife, like their first father, Ishmael, of whom the Angel of the Lord prophesied, "He will be a wild man; his hand will be against every man, and every man's hand against him" (Genesis 16:12). 

Verse 6
My soul hath long dwelt with him that hateth peace.

My soul hath long dwelt with him that hateth peace. "Long" - i:e., too long. It expresses weariness of a long-continued trial. "Dwelt;" the Hebrew adds, 'for itself' - i:e., to its sorrow 'hath dwelt,' etc. 

Verse 7
I am for peace: but when I speak, they are for war.

I (am for) peace: but when I speak, they are for war - Hebrew, 'I peace;' my very nature is peace. So Psalms 109:4, 'I prayer.' But when I speak to recommend peace they breathe only war. They wrest my words of peace into occasion for war. 

121 Psalm 121 

Verse 1
I will lift up mine eyes unto the hills, from whence cometh my help.

The pilgrims' even-song as they caught the first sight of the hills (Psalms 121:1) round Jerusalem. In Psalms 122:1-9 they reach a further stage-namely, the gates of Jerusalem. In Psalms 121:1-2 Israel speaks; in Psalms 121:3-8 she is addressed by the Spirit in the Psalmist. Thrice Yahweh is called "He that keepeth Israel." Also in the conclusion thrice it is said "the Lord shall keep." The Hebrew for "keep" ( shaamar (Hebrew #8104)) alludes to Samaria-the Psalmist thus making that dreaded name suggest confidence. The 'sliding foot' symbolizes danger; the "shade," protection; the sun-stroke and the moon-stroke, the trial; Israel's 'going out and coming in,' the undertaking in hand-the rebuilding of the temple.

A Song of degrees. The Hebrew here is not, as in the other psalm titles, of, but 'FOR l

Verse 2
My help cometh from the LORD, which made heaven and earth.

My help cometh from the Lord, which made heaven and earth - and who has at command, therefore, inexhaustible means of help for His people (Psalms 115:15). They who have such a Helper need never despair, however dark may seem their circumstances. 

Verse 3
He will not suffer thy foot to be moved: he that keepeth thee will not slumber.

He will not suffer thy foot to be moved: he that keepeth thee will not slumber. The Hebrew negative [ 'al (Hebrew #408)] is here subjective, expressing the hope of the speaker-`I trust He will not suffer thy foot to be moved, (and that) He that keepeth thee will not slumber. 

Verse 4
Behold, he that keepeth Israel shall neither slumber nor sleep.

Behold, he that keepeth Israel shall neither slumber nor sleep. The terms in which the pilgrims committed themselves to Yahweh's care before going to rest the last evening of their journey. The Hebrew negative [ lo' (Hebrew #3808)] is here different from that in Psalms 121:3, and is objective, asserting as a fact about to be manifested before the world (what in Psalms 121:3 was a hope) that "He that keepeth Israel shall neither slumber nor sleep." The "behold" points to a patent fact. If man's conceptions were not so gross, it would not have been needful to remind us that 'Yahweh slumbers not.' This whole psalm is a commentary on God's promise to Jacob (Genesis 28:15), the representative of all Israel, his posterity - "Behold, I am with thee, and will keep thee in all places where thou goest." A slip is easily made in a hilly country like Canaan, and is often attended with danger; so it forms the image in Psalms 121:3 of sudden falls, temporal and spiritual. From such falls the pilgrim believer truth to be 'kept.' None of Israel's enemies, it is true (Isaiah 5:27), "slumber nor sleep;" but what fear should that cause us, seeing that Israel's Keeper 'neither slumbers nor sleeps.' Hengstenberg reverses the translations-`shall neither sleep [ nuwm (Hebrew #5123)] nor (even) slumber' (fall asleep) [ yaashen (Hebrew #3462)]. Usage hardly supports him. Buxtorf favours the English version. 

Verse 5
The LORD is thy keeper: the LORD is thy shade upon thy right hand.

The Lord is thy keeper; the Lord is thy shade. "Thy shade," thy protecting shelter: a natural image to pilgrims suffering under the sun's intense heat in the East. Compare Numbers 14:9, margin.

Upon thy right hand - the position best adapted for defending the person. As the adversary stands at the right hand of him whom he would destroy (Psalms 109:6; Zechariah 3:1), so the Lord 'is upon the right hand' to save (Psalms 16:8; Psalms 109:31). He will assist Israel now in building the temple in spite of the Samaritan interruptions. The contemporary, Zechariah 3:1-10, has the same image in reference to the same event as this psalm, (notes, Psalms 120:1-7.) 

Verse 6
The sun shall not smite thee by day, nor the moon by night.

The sun shall not smite thee by day - with heat.

Nor the moon by night - with cold. The moon, as 'ruling the night' (Genesis 1:16), has all the influences associated with night attributed to it. Compare the words of Jacob, to whom Psalms 121:4-5 allude (Genesis 31:40; Jeremiah 36:30). Moreover, the moon has a most hurtful effect on those who sleep under its beams. Day or night, no real and lasting hurt shall befall God's people. 

Verse 7-8
The LORD shall preserve thee from all evil: he shall preserve thy soul.

The Lord shall preserve thee from all evil: he shall preserve thy soul. The Lord shall preserve thy going out, and thy coming in. The thrice-repeated "shall preserve," or 'keep thee,' attests the greatness of man's unbelief, which needs so frequent assurances. The 'going out and the coming in' express the beginning and the completion of undertakings. Drawn from Deuteronomy 28:6.

From this time forth, and even forevermore - cf. the Lord Christ's promises to the spiritual Israel, Matthew 28:20. 

122 Psalm 122 

Verse 1
I was glad when they said unto me, Let us go into the house of the LORD.

As Psalms 121:1-8 was sung in sight of Jerusalem's distant hills, so this psalm at the gates, when the pilgrims halted to form the procession to the sanctuary. Psalms 122:1-9. Introduction (Psalms 122:1-2); excellency of Jerusalem, the civil and religious capital of all Israel (Psalms 122:3-5); prayers for its peace, as involving the interests of the whole national brotherhood, and of the house of God (Psalms 122:6-9). Compare Psalms 122:3 with 2 Samuel 5:9; 2 Samuel 5:11,

The internal evidence of the psalm confirms the title, which assigns it to David as the author. His design was to conciliate the Ten northern tribes, which had been slower in recognizing him as king, to Jerusalem, the newly-constituted capital and religious center of the nation. The ark, 'the heart of the Israelite religion' (Hengstenberg), had been just brought up to Zion by David (2 Samuel 6:13). Traces of pilgrim procession to it appear in Psalms 42:4; Psalms 55:14.

I was glad when they said unto me, Let us go into the house of the Lord. Each one is glad at the other saying so. Isaiah 2:3 refers to this. What in early times the pilgrim Israelites used to say, that in Messianic days shall the pagan nations say to one another. 

Verse 2
Our feet shall stand within thy gates, O Jerusalem.

Our feet shall stand within thy gates, O Jerusalem. So it is in this translation, which regulates the tense by that of the previous, "Let us go," 'We will go.' But it may be in the Preterits, having regard to the tense, "I was glad." 'Our feet have taken their stand (or have been standing) within thy gates, O Jerusalem.' In which view the pilgrims are regarded as halting within the gates of the holy city. A somewhat long stay had to be made at the gates until all the pilgrims had come up, and the procession to the sanctuary was arranged. Compare Psalms 42:4. "I went (in solemn procession, Hebrew) with them (the multitude) to the house of God, with the voice of joy and praise (which words show the songs were sung to the Lord during the processions), with a multitude that kept holyday." 

Verse 3
Jerusalem is builded as a city that is compact together:

Jerusalem is builded as a city that is compact together - the admiring language of the pilgrims. The article in the Hebrew favours the translation, 'Jerusalem, the builded one (the well-built one (Junius and Tremellius): so Daniel 4:30, "Babylon that I have built" - i:e., made into a well-built city, for it had stood a long while before), as a city that is compact together!' (that realizes the idea of such a city, 1 Chronicles 11:8; 2 Samuel 5:9). The reference is to the junction together of the lower city nod the fortress by the 'walls,' and to the 'palaces,' wherewith he adorned the whole (cf. Psalms 122:7). In all this David sees (here, Psalms 122:3) a token of God's favour toward Jerusalem (2 Samuel 5:9; 2 Samuel 5:12). 

Verse 4
Whither the tribes go up, the tribes of the LORD, unto the testimony of Israel, to give thanks unto the name of the LORD.

Whither the tribes go up, the tribes of the Lord, unto the testimony of Israel. Muis, Dr. Horne, Hengstenberg, etc., take it '(according to) the testimony for (i:e., the ordinance of the Lord's will revealed to) Israel'-namely, the law that all the males should thrice a year, at the great festivals, appear before the Lord (Exodus 23:14-17; Deuteronomy 16:16). On "the testimony," cf. Psalms 19:7; Psalms 78:5; Psalms 81:5. However, the English version is favoured by the fact that the tabernacle, and especially the ark, is often called "the testimony" (Exodus 16:34; Exodus 25:16), as the two tables of the testimony were deposited in it (Exodus 32:15; Hebrews 9:4). The tabernacle or the ark appertained to [so the l

Verse 5
For there are set thrones of judgment, the thrones of the house of David.

For there are set thrones of judgment, the thrones of the house of David. The "For" implies that its promotion to be the religious metropolis is due to its being the civil capital of the nation (2 Samuel 5:9; 2 Samuel 6:16). For it had been ordained (Deuteronomy 17:8-9) that the place for judgments should be the place which the Lord should choose for the sanctuary. The plural, "thrones of judgment," refers to the bench of judges, who derived their authority from the king (cf. Isaiah 32:1). Antitypically in the kingdom to come (cf. Matthew 19:28). "The house of David" had superseded that of Saul (2 Samuel 3:1). God by Nathan had promised the throne not only to David, but to his house forever. This is a favourite subject with David in prayer and praise (2 Samuel 7:11-13; 2 Samuel 7:19; 2 Samuel 7:25; Psalms 21:4; Psalms 18:50). 

Verse 6
Pray for the peace of Jerusalem: they shall prosper that love thee.

Pray for the peace of Jerusalem: they shall prosper that love thee - or, 'let them prosper that love thee.' Pray for the peace of Jerusalem: they shall prosper that love thee - or, 'let them prosper that love thee.' Resting on the excellency of Jerusalem (Psalms 122:3-5), there follows the mutual exhortation of the pilgrims to pray for it, and then the prayer itself. Jerusalem means a peaceful possession: to this the allusion is. In the Hebrew, the frequent alliteration of the similar-sounding words ("peace" "prosper" "prosperity") with one another, and with "Jerusalem," is designed to endear the mother city to the nation. So Psalms 76:2. It is characteristic of the true Israelite to wish peace to the seat of the sanctuary. Compare David's similar prayer, Psalms 51:18. 

Verse 7
Peace be within thy walls, and prosperity within thy palaces.

Peace be within thy walls - thy external circumference.

Prosperity (or secure tranquillity) within thy palaces - thy stately interior buildings; symbolizing Jerusalem's external and internal state respectively (Ps. ). 

Verse 8
For my brethren and companions' sakes, I will now say, Peace be within thee.

For my brethren and companions' sakes, I will now say, Peace be within thee. For the sake of all the people of the covenant who form one brotherhood, and whose welfare is wrapped up in Jerusalem's, I will wish her peace. As the heart is to the body, such was Jerusalem, the sanctuary (Psalms 122:9) and the center of justice (Psalms 122:5) to the nation. 

Verse 9
Because of the house of the LORD our God I will seek thy good.

Because of the house of the Lord our God I will seek thy good - (cf. Nehemiah 2:10.) The psalm reverts to that with which it began, "the house of the Lord" (Psalms 122:1; Psalms 27:4). Intercessory prayer is the best way of promoting the welfare of Israel and of the Church. 

123 Psalm 123 

Verses 1-4
Unto thee lift I up mine eyes, O thou that dwellest in the heavens.

The Psalmist's looking up to God is like that of servants patiently looking for mercy from their master (Psalms 123:1-2); prayer for mercy, based on the scorning of the foe (Psalms 123:3-4) - namely, Israel's foes afar her return from Babylon-Moab, Ammon, Arabia (Nehemiah 2:19), and especially Samaria, favoured by the ruling world- power, Persia, while Israel, with all her high claims as the people of God, was poor and low (Nehemiah 1:3). The Psalmist is representative of Israel (cf. "I," Psalms 123:1, with "us," Psalms 123:3).

Verse 1. Unto thee lift I up mine eyes (Psalms 121:1 : cf. at this very time, Nehemiah 1:4; Nehemiah 2:4), O thou that dwellest in the heavens. Being exalted "in the heavens" infinitely above the greatest earthly foes, the God of Israel and of the Church can give her complete salvation, however unable she may feel herself to resist her haughty adversary.

Verse 2. Behold, as the eyes of servants (look) unto the hand of their masters, and as the eyes of a maiden unto the hand of her mistress - "unto the hand" which strikes them. Servants, when beaten, have none to look to, except thee by whom they are beaten, in the hope of persuading them to withdraw the punishing hand. The succeeding clause --

Until that he have mercy upon us - supports this interpretation. The "until" implies that He was now withholding His mercy or grace, and that they wait until its return. If their looking was for direction (as servants in the East look fixedly at their masters for their commands, which are often conveyed by gestures of the hand, rather than by the voice), the expression would have been 'until that He give us direction.' The tongue or eye intimates commands; but the hand is used for correction (cf. Isaiah 9:13). The prayer for "mercy" in Psalms 123:3 is that of one under the Lord's chastising hand. Compare Genesis 16:6-9, respecting 'the hand of the mistress.' The term for "mistress" implies a despotic one [ g

124 Psalm 124 

Verse 1
If it had not been the LORD who was on our side, now may Israel say;

Psalms 124:1-8.-Israel declares how inevitably she must have been swallowed up if the Lord had not been on our side (Psalms 124:1-5); she blesses Him for escape frown the snare, His name being her sole help (Psalms 124:6-8).

David was the author, as the title declares. The occasion in his reign when Israel was in extreme jeopardy, was in the Aramaic or Syrian and Edomite war, (Psalms 44:1-26; Psalms 60:1-12.) The mild air of the psalms after the captivity does not appear in this psalm, but somewhat of David's impetuosity.

If (it had not been) the Lord who was on our side (Psalms 56:9, end) - If it had been any one else who undertook to help us, such was the power of the enemy and so imminent was our peril, nothing could have saved us from destruction. 

Verse 2
If it had not been the LORD who was on our side, when men rose up against us:

If (it had not been) the Lord who was on our side. The repetition (cf. Psalms 124:1) marks that the Lord's interposition had been more than once.

When men rose up against us. However many and powerful be men, the believer, who has the Lord on his side, need not fear what man (a creature of earth) can do unto him (Psalms 56:11). 

Verse 3
Then they had swallowed us up quick, when their wrath was kindled against us:

Then they had swallowed us up quick - i:e., alive, as in Psalms 55:15; Proverbs 1:12. They thought to swallow us up; but it is themselves who shall be swallowed up in their native earth: as Korah and his company were swallowed up alive (Numbers 16:32-33). David used a similar Hebrew term and thought in Psalms 56:2; Psalms 57:3. 

Verse 4
Then the waters had overwhelmed us, the stream had gone over our soul: Then the waters had overwhelmed us. So in David's psalm, Psalms 18:16; Psalms 144:7,

The stream had gone over our soul - rather, 'the flood,' as in Psalms 18:4 : cf. Psalms 79:2. 

Verse 5
Then the proud waters had gone over our soul.

Then the proud waters had gone over our soul. The term "proud" implies that the waters are figurative-namely, haughty enemies (Psalms 89:9). 

Verse 6
Blessed be the LORD, who hath not given us as a prey to their teeth.

Blessed be the Lord, who hath not given us as a prey to their teeth - as wild beasts thirst for the blood of their prey. 

Verse 7
Our soul is escaped as a bird out of the snare of the fowlers: the snare is broken, and we are escaped.

Our soul is escaped as a bird out of the snare of the fowlers - (Psalms 91:3.)

The snare is broken, and we are escaped. The bird is shut out from escape, unless the snare be broken (cf. Psalms 25:15). 

Verse 8
Our help is in the name of the LORD, who made heaven and earth. Our help is in the name (i:e., the manifested grace and might) of the Lord, who made heaven and earth - (Psalms 121:2; cf. Psalms 33:22.) 

125 Psalm 125 

Verse 1
They that trust in the LORD shall be as mount Zion, which cannot be removed, but abideth for ever.

This 125th psalm forms a pair with Psalms 126:1-6. Psalms 125:1 may be regarded as the introduction to both. Ps

125.-The security of believers in Yahweh is like that of Zion, which abideth forever: as the mountains surround Jerusalem, so Yahweh surrounds His people: the pagan rod now upon Israel shall not always be so, lest the righteous be tempted to iniquity (Psalms 125:1-3); prayer therefore that Yahweh may do good to the good in Israel, whereas they who turn aside shall be given up to their crookedness (Psalms 125:4-5). This psalm, with Psalms 126:1-6 and David's psalm, Psalms 124:1-8, form a trilogy. Oppressed by pagan abominations in her land (Psalms 125:3), Israel comforts herself with realizing God's Almighty protection, suggested by the natural features of her home. Some of her people had turned aside (Psalms 125:5 : cf. Nehemiah 6:12-13; Nehemiah 13:1-31), but the majority stood faithful.

They that trust in the Lord shall be as mount Zion, which cannot be removed, (but) abideth forever - literally, 'sitteth forever.' It is strong faith which draws from the visible world (which usually draws the heart from unseen realities) supports for itself. Zion, the seen mountain, and the external seat of the Church, by its solid firmness typifies the immovable spiritual Zion-namely, "them that trust in the Lord," the members constituting the spiritual Church. The emphasis is not on their firmness of "trust," but on the object of their trust, "the Lord." They who have Yahweh for their object of trust can no more be moved by the attacks of man than the material mount Zion. (Psalms 46:5). The privilege is restricted to those of Israel who "trust in the Lord," "the righteous" (Psalms 125:3), "the upright" (Psalms 125:4), as contrasted with "such as turn aside unto their crooked ways." Even in the Old Testament there was a separation between the visible and the invisible Church (Romans 9:6). 

Verse 2
As the mountains are round about Jerusalem, so the LORD is round about his people from henceforth even for ever.

(As) the mountains (are) round about Jerusalem, so the Lord is round about his people, from henceforth even forever - (Zechariah 2:5.) 'Jerusalem is upon the mountain-range shut in by the two valleys Jehoshaphat and Hinnom. All the surrounding hills are higher. In the east, the mount of Olives; on the south, the so-called hill of evil counsel, ascending from the valley of Hinnom. On the west the ground rises gently to the border of the great Wady; while in the north the bend of a ridge which adjoins the mount of Olives limits the view to a distance of about one and a half miles' (Robinson). 

Verse 3
For the rod of the wicked shall not rest upon the lot of the righteous; lest the righteous put forth their hands unto iniquity.

For the rod of the wicked shall not rest upon the lot of the righteous. "The rod " - i:e., the sceptre of the wicked world- power (at this time Persia) shall not always remain upon the Holy Land, which is "the lot of the righteous." Messiah's sceptre shall at last break the pagan sceptre (Psalms 2:9; Psalms 45:6). So the godless pagan power is called "the throne of iniquity" (Psalms 94:20). "The righteous" is the term for Israel regarded in respect to its high calling as holy unto the Lord. These who are Israelites only in name are put out of view, as not being really of the Israel without guile.

Lest the righteous put forth their hands unto iniquity - lest, if the dominion of the ungodly were allowed always to oppress the righteous, the faith and patience of these latter might fail. The temptation might, if too long protracted, overcome the saints (cf. Asaph's temptation, Psalms 73:13). Therefore God, in pity for human frailty, ceases to contend (Isaiah 57:16). "Put forth the hands" is a phrase for helping or relieving themselves by presumptuous and unlawful means (cf. Genesis 3:22). 

Verse 4
Do good, O LORD, unto those that be good, and to them that are upright in their hearts.

Do good, O Lord, unto (those that be) good. The confident trust expressed in Psalms 125:1-3 is the ground on which rests the prayer here. There is an inseparable connection between being "good" and receiving "good."

And to (them that are) upright in their hearts - not merely in outward conduct. The true "Israel" (Psalms 125:5), "such as are of a clean heart" (Psalms 73:1 : cf. Psalms 7:10). The law was not mere letter, but spirit, even in the Old Testament; it is under the New Testament that the spirit of the law is brought fully to light. Thus the law commanded, Deuteronomy 6:5, "Thou, shalt love the Lord thy God with all thine heart," etc. And the tenth commandment concerned the inward man, "Thou shalt not covet," thereby detecting "lust" (Romans 7:7). The Psalmist repudiates the notion that mere descent from Abraham, and circumcision, can make any one of the elect nation accepted before God (cf. John Baptist's teaching, Matthew 3:9; and Romans 2:28-29). 

Verse 5
As for such as turn aside unto their crooked ways, the LORD shall lead them forth with the workers of iniquity: but peace shall be upon Israel. As for such as turn aside (Job 23:11; Isaiah 30:11) unto their crooked ways - (Proverbs 2:15.) The revealed word is the Divine King's highway. A walk according to one's own lust is a fatal by-path (Malachi 2:8). So Israel's setting up of the golden calf (Deuteronomy 9:16). Such walks are called "THEIR crooked ways" [ `aqalqalowtaam (Hebrew #6128): the doubling of the radicals intensifies the signification, "their tortuous crookednesses"], because these are the devisings of the sinner's own corrupt heart (Proverbs 14:12).

The Lord shall lead them forth with the workers of iniquity. As those of "crooked ways" have associated themselves in heart and conduct with evil-doers, so, in spite of their outward profession on which they trusted, they shall be associated with them in punishment. The Lord will make them to go with the open transgressors, giving them up to the unrestricted working of their own sin (cf. Psalms 26:9; Psalms 28:3). The change from the second person (Psalms 125:4) to the third expresses a turning away from, and putting to a distance, the godless hypocrites.

(But) peace (shall be) upon Israel - all her trails shall be over (Psalms 128:6). "Upon" the true "Israel," after the inconsistent bearers of the name shall have been removed. So "upon" the spiritual Israel (Galatians 6:16). 

126 Psalm 126 

Verse 1
When the LORD turned again the captivity of Zion, we were like them that dream.

Psalms 126:1-6.-Thanksgiving for the deliverance out of Babylon already vouchsafed to Zion, to her joy, so that the pagan spoke of the great things which the Lord had done for her (Psalms 126:1-3); Lord complete the deliverance by not letting the work be interrupted. Faith anticipates that the work of rebuilding the temple, now carried on with tears because of the Samaritan foe (Ezra 3:1-13; Ezra 4:1-24; Ezra 5:1-17; Ezra 6:1-22), will be completed with joy (Psalms 126:4-6); cf. Psalms 125:1-5, introduction. The psalm is for the comfort and guidance of the Church in all times of trial, when joyful hopes raised by deliverances are threatened with disappointment. Favours already received are to be the ground of prayer and believing hope that God will crown His goodness by new acts of grace.

When the Lord turned again the captivity of Zion - i:e., When He restored her to prosperity. So the idiomatic phrase is used, Psalms 53:6, a psalm of David, ages before the return from the Babylonian captivity; which, however, is doubtless the particular event here alluded to under the general phrase. Compare Job 42:10; Psalms 14:7; Hosea 6:11. Hengstenberg translates, 'When the Lord turned to the returning of Zion' - i:e., turned in mercy to them when they returned in penitence to Him (Deuteronomy 30:2-3; Deuteronomy 30:9-10; Deuteronomy 4:30; Isaiah 10:21-22; Isaiah 59:20; Nehemiah 1:8-9). The Hebrew [ shiybaah (Hebrew #7870)] occurs only here. It may either be from the root, to lead captive [shaabah]; and then it is the same as the similar word [shibuwt, or shibiyt] "captivity," Psalms 126:4. So the English version. Or else it is from the root, to return [ shuwb (Hebrew #7725)] - literally, 'turned the returning.' So I prefer, on account of the different forms in Psalms 126:1 and Psalms 126:4. The sense is much the same-`When God gave them a complete returning.'

We were like them that dream - we could scarcely believe our eyes that our deliverance was a reality. Compare Isaiah 29:7-8, the same image in a different application. Great joy seems too good to be true. So Jacob felt on hearing of Joseph's being alive, and moreover governor of Egypt (Genesis 45:26 : cf. Acts 12:9; Luke 24:11). 

Verse 2
Then was our mouth filled with laughter, and our tongue with singing: then said they among the heathen, The LORD hath done great things for them.

Then was our mouth filled with laughter, and our tongue with singing - as Job's, notwithstanding his suffering for a time, was destined at last to be (Job 8:21). The future forms, in the Hebrew here, 'Then shall our mouth be filled ... then shall they say,' etc., are used in allusion to the future in Job; or else, as De Burgh thinks, they refer to the fulfillment, yet future and in the last days.

Then said they among the heathen, The Lord hath done great things for them - from Joel 2:21. 

Verse 3
The LORD hath done great things for us; whereof we are glad.

The Lord hath dons great things for us; (whereof) we are glad. And certainly what they say is true: we acknowledge and are glad of the great benefits which the Lord hath conferred on us. 

Verse 4
Turn again our captivity, O LORD, as the streams in the south.

Turn again our captivity, O Lord, as the streams in the south. The prayer is offered in this verse. The hope based on it is expressed in Psalms 126:5-6. Reverse our present depression, by bringing again prosperity to us: as the rash-streams in the Negeb or dry Southern district of Canaan, when they return, gladden the perched country, which, from the want of springs, is entirely dependent on the rain-formed torrents. When these are dried up (Job 6:15-20), sadness is the prevailing aspect of the whole region (cf. Joshua 15:19; Psalms 68:9). 

Verse 5
They that sow in tears shall reap in joy. They that sow in tears shall reap in joy. The sowing answers, to the humble beginnings of the second temple, "the day of small things" (Zechariah 4:10). The poor sower at times masts with trials in sowing which move him even to tears, as he knows his all depends on the venture, and that produce is uncertain. But the joyful harvest compensates him for all his toils. He had sown in anxiety, through the disappearance of the rain-streams; but these re-appear, so he joyfully reaps an abundant crop. What sometimes happens in the sowing and reaping of the natural crop, always comes to pass in the spiritual world. Believers who sow the seed of any good work in tears, through discouragements, are sure, by the Lord's turning again the blessing to them, to reap in joy. Compare Ezra 6:16; Ezra 6:22 for the fulfillment in the case of the restored Jews and their often interrupted work of building the temple. Compare Proverbs 21:1, which seems to have been in the view of our Psalmist (Psalms 126:4 : cf. also Nehemiah 8:9-17; Nehemiah 12:42-43 : cf. Jeremiah 31:9; Jeremiah 31:14; Jeremiah 31:17 as to the future aspect of the psalm-namely, the final restoration of Israel). 

Verse 6
He that goeth forth and weepeth, bearing precious seed, shall doubtless come again with rejoicing, bringing his sheaves with him.

He that goeth forth and weepeth, bearing precious seed, shall doubtless come again with rejoicing, bringing his sheaves with him - (cf. James 5:7-8; 2 Corinthians 9:6; Galatians 6:8-9.) The original is very forcible-`He goeth, going and weeping, bearing the draught of seed, (i:e., seed to be drawn out by him from the seed basket: cf. Amos 9:13, margin) Coming he shall come with rejoicing (or joyous cry), bearing his sheaves.' The repetitions express, As the pain was of long continuance, so much more shall be the joy. The Psalmist intimates 'a perpetual truth by the repetition; because there is no end of the weeping until we are laid in the grave, although a little while is given to rest' (Luther). The English version takes the Hebrew [ meshek (Hebrew #4901)] as in Job 28:18, 'price' - i:e., what draws the scale to it as weightier and more precious, or what is drawn away because of its value. 

127 Psalm 127 

Verse 1
Except the LORD build the house, they labour in vain that build it: except the LORD keep the city, the watchman waketh but in vain.

Psalms 127:1-5.-Except God gives the blessing, man's works cannot have a prosperous issue. The building of the house and the keeping of the city can only be ensured through the Lord (Psalms 127:1-2); so children are a blessing from him (Psalms 127:3-5).

The title "for" or 'of Solomon,' attributing the authorship to that wise monarch, accords with internal evidence. It has no trace of the sadness which pervades the songs of degrees without titles. The individual comes here into prominence, whereas those songs speak more of the nation and, Church in general. Calvin remarks, The theme suits Solomon, who chiefly occupied the domestic civic territory. The main thought corresponds with Solomon's proverb, Proverbs 10:22; Psalms 127:2 accords with Solomon's experience as 'beloved of the Lord,' Jedidiah (2 Samuel 12:25). Riches, honour, long life, and wisdom were promised him in 'sleep,' without toil on his part (1 Kings 3:5-13; 1 Kings 4:20; 1 Kings 4:25). Compare the antitypical reign of the Prince of Peace, Micah 4:4; Zechariah 3:10; Zechariah 9:10; Psalms 72:3,

Except the Lord build the house, they labour in vain that build it - literally, 'its builders labour in vain in it.' The juxtaposition of the house and the city in this verse shows that literal building of a house is meant. Perhaps Solomon was at the time engaged in building his own house, as also the house of God, (1 Kings 6:1-38; 1 Kings 7:1-51.)

Except the Lord keep the city, the watchman waketh (but) in vain. From the building of the house, the Psalmist passes to the security of its occupants, and of the whole city which consists of houses and their dwellers. Night watches (cf. Psalms 130:6; Psalms 102:7; Prov. 7:34 ) patrol the well-ordered city, for the sake of securing it against enemies, robbers, disturbances, and fires, as well as announcing the hours (Isa. 20:11-12 ); but all these precautions must be accompanied with a looking up to God for a blessing on the means, or else there is no real blessing or safety. 

Verse 2
It is vain for you to rise up early, to sit up late, to eat the bread of sorrows: for so he giveth his beloved sleep.

It is vain for you to rise up early, to sit up late, to eat the bread of sorrows. Here he turns round to these spoken of in Psalms 127:1, and by a spirited apostrophe addresses worldly men. "To sit up late" - namely, toiling; answering to "rise up early" for toil. Compare Isaiah 5:11; also Solomon's proverb, Proverbs 31:15, as to the God-fearing good wife. But the sitting is rather in contrast to the rising up to toil: it expresses resting, as opposed to toiling. So Psalms 139:2; Lamentations 3:63; Deuteronomy 6:7. Sitting at work was unusual in the less artificial modes of life which prevailed in Israel, as compared with our European and modern ways. The Hebrew is, 'It is vain for you being in the morning to rise, and being late to sit.' So the Syriac version, 'early, to rise, and late to sit.' Translate, therefore, 'and to be late in sitting' down - i:e., resting. So Gejer. "The bread of sorrows" is bread eaten amidst hard labours, "in the sweat of the brow" (Genesis 3:17; Genesis 3:19).

(For) so he giveth his beloved sleep. "So" means, agreeably to that, as in Job 9:35. So many good things as ye seek to secure by ceaseless toil and care, God gives to those whom He loves, and who love Him, as it were in sleep (as He gave them to Solomon, 1 Kings 3:5-13) - i:e., without "sorrows" or exceeding toil (Matthew 6:25; Matthew 6:34). So Hengstenberg. In this translation what God gives to His beloved ones (Psalms 60:5) is not, as the English version, "sleep," but the gain which others vainly seek by mere labour, without dependence on God's blessing. This, in the main, is the right view, as the context proves. But the absence of 'in' (in the Hebrew) before "sleep" and the ancient versions, support the English version, only explain it-While the godless are late in snaring down - i:e., resting, and with all their toil fail to realize lasting wealth because they seek it independently of God; on the contrary, God gives to His beloved ones sleep undisturbed by cares, and with the sleep the blessing of wealth in a way they know not how. The latter is to be understood as implied, though not expressed. Compare Mark 4:27. It is not industry that is discouraged, but anxious labour without believing dependence on God, as contrasted with that labour which, when its day's work is past, leaves the result with God, and so can resign itself to balmy sleep, 'tired nature's kind restorer,' the gift of God to His beloved ones especially. The sleep of 'the sluggard' is not commended here, or elsewhere in Scripture. beloved ones especially. The sleep of 'the sluggard' is not commended here, or elsewhere in Scripture. Compare Proverbs 6:9-10; Proverbs 31:15-27. 

Verse 3
Lo, children are an heritage of the LORD: and the fruit of the womb is his reward.

Lo - calling attention to a leading instance of the principle that all depends on God's blessing-namely, children.

Children are an heritage of the Lord - Genesis 33:5; Genesis 48:9; Joshua 24:4. As fathers bequeath inheritances to their children (Proverbs 19:14), so God gives to His beloved sons children as their "heritage." First, he gives a house, security, and competent means (Psalms 127:1-2); then children to enjoy them with and after their parents.

And the fruit of the womb is his reward - (Genesis 30:2; Deuteronomy 7:13.) "Reward," or hire, refers to Genesis 30:18, where Leah calls her son Issachar - i:e., a hire, or reward-because she regarded him as the reward given her by God for her disinterestedness in giving her maiden to her husband. 

Verse 4
As arrows are in the hand of a mighty man; so are children of the youth.

As arrows are in the hand of a mighty man; so are children of the youth - i:e., sons begotten in youth, when the father is in full strength (Genesis 49:3 : cf. Isaiah 54:6). "Children of the youth" come then to the height of their manhood when the parents are declining in strength and need protection. They are like arrows-a defense against the enemies of their parents. The Chinese proverb says, 'When a son is born into a family, a bow and arrow are flung up at the gate' - i:e., a new protector is given to the family. 

Verse 5
Happy is the man that hath his quiver full of them: they shall not be ashamed, but they shall speak with the enemies in the gate.

Happy is the man that hath his quiver full of them: they shall not be ashamed, but they shall speak with the enemies in the gate - they shall not suffer the shame of defeat, but shall prevail, through the advocacy of their sons, when they have a lawsuit with adversaries in the gate - i:e., the place of justice. The transition from "arrows" and a "quiver" to a court of justice ("the gate," the place of concourse and of judicial proceedings: cf. Psalms 69:12) implies that whether in war or in trials at law, the energies of sons prove a strong defense to aged parents. Contrast Job 5:4, 'His children are crushed in the gate,' the once prosperous but wicked parent being dead. Others, as margin, translate [ dibeer (Hebrew #8675)], 'for they shall destroy their enemies in the gate.' Compare 2 Chronicles 22:10; Psalms 18:47, where the same Hebrew is translated, 'subdueth,' or 'destroyeth,' margin. This keeps up the image of war, implied by the "arrows." But the English version is the more common sense of the Hebrew. Compare with the description of public and private blessing through dependence on the Lord, Deuteronomy 28:4-8. 

128 Psalm 128 

Verse 1
Blessed is every one that feareth the LORD that walketh in his ways.

Psalms 128:1-6.-The fear of God brings blessedness. Israel, returned from Babylon, and suffering through the Samaritan foes, is hereby comforted. The community, not merely the individual fearer of God, as in Psalms 127:1-5, is referred to (cf. Psalms 128:5-6; Lamentations 3:1).

Blessed is everyone that feareth the Lord that walketh in his ways. The true way to show, we 'fear the Lord' is by 'walking in His ways.' Those alone are entitled to the promised 'blessedness' who, by obedience, evidence the reality of their faith and reverential fear toward God. 

Verse 2
For thou shalt eat the labour of thine hands: happy shalt thou be, and it shall be well with thee.

For thou shalt eat the labour of thine hands (Isaiah 3:10) - instead of 'a nation which thou knowest not eating up the fruit of thy land, and all thy labours,' (Deuteronomy 28:33).

Happy shalt thou be, and it shall, be well with thee - from Deuteronomy 33:29; literally, 'oh thy happinesses! and good (is) to thee.' Compare the contemporary prophecy, Zechariah 8:10-13. 

Verse 3
Thy wife shall be as a fruitful vine by the sides of thine house: thy children like olive plants round about thy table.

Thy wife (shall be) as a fruitful vine by the sides of thine house - or 'in the inner parts' (Hengstenberg Thy wife (shall be) as a fruitful vine by the sides of thine house - or, 'in the inner parts' (Hengstenberg, note, Psalms 48:2): the most comfortable and secure place "of thine house." The idea is that of a happy home, as contrasted with Israel's past homeless state. Compare the phrase, 1 Sam. 35:3 ; also Titus 2:3. A numerous and flourishing posterity is hereby premised to the seemingly decaying Israel (cf. Zechariah 8:5).

Thy children like olive plants round about thy table. The olive represents peace, fatness, joy, and flourishing prosperity (Psalms 52:8; Jeremiah 11:16). 

Verse 4
Behold, that thus shall the man be blessed that feareth the LORD.

Behold, that thus shall the man be blessed that feareth the Lord. "Behold" calls attention, as we are all too little observant of God's righteous and gracious ways. 

Verse 5
The LORD shall bless thee out of Zion: and thou shalt see the good of Jerusalem all the days of thy life.

The Lord shall bless thee out of Zion - His seat, whence, out of His 'sanctuary' there, He distributes abroad His benefits (Psalms 20:2).

And thou shalt see the food of Jerusalem all the days of thy life - literally, imperative see; implying the certainly of the promise. So the imperative, Psalms 37:27. Jerusalem is the center of national and spiritual life and light to the whole land. Its prosperity involves that of the nation (Psalms 122:1-3; Psalms 122:6). 

Verse 6
Yea, thou shalt see thy children's children, and peace upon Israel.

Yea, thou shalt see thy children's children - like Job (Job 42:16) and Joseph (Genesis 50:23.) Cf Zechariah 8:4. On the contrary, in times of national distress, men die early.

Peace upon Israel - (Psalms 125:5.) 

129 Psalm 129 

Verse 1
Many a time have they afflicted me from my youth, may Israel now say:

Psalms 129:1-8.-Though many and deep have been Israel's afflictions, the righteous Lord hath cut the cords of the wicked (Psalms 129:1-4); past deliverances give anticipation of the doom of Zion's haters (Psalms 129:5-8). The Jews herein, after their return from Babylon, express their hope of complete re-establishment.

Many a time have they afflicted me from my youth - from the time of Israel's national youth in Egypt (Hosea 2:15; Jeremiah 2:2; Jeremiah 22:21; Ezekiel 23:3).

May Israel now say - (Psalms 124:1.) 

Verse 2
Many a time have they afflicted me from my youth: yet they have not prevailed against me.

Many a time have they afflicted me from my youth; yet they have not prevailed against me. The repetition connects the repeated afflictions of God's people by the enemy with their invariable deliverance. 

Verse 3
The plowers plowed upon my back: they made long their furrows.

The plowers plowed upon my back; they made long their furrows. The stripes laid on Israel's back are compared to the furrows made by the plow. Compare the image, 1 Samuel 14:14. The antitypical Israel saith, "I gave my back to the smiters" (Isaiah 50:6). How just the retribution in kind, that as Israel caused her King to have His back plowed by the smiters, so "Zion" was, for Israel's sin, "plowed as a field" (Micah 3:12), under the Roman Titus. 

Verse 4
The LORD is righteous: he hath cut asunder the cords of the wicked.

The Lord is righteous: he hath cut asunder the cords of the wicked. The righteousness of God is His people's ground of hoping deliverance. Israel's true standing is on the righteousness of faith: then at once, when she recognizes this, the righteousness of God, which is inseparably connected with His faithfulness to His promises to Israel's fathers, binds Him to deliver her (Romans 10:3-4). This shall be so in the latter days, (Romans 2:1-29.) "The cords of the wicked" are those with which Israel's enemies had bound her. Instead of their cords (cf. "the rod of the wicked," Psalms 125:3) remaining on Israel, Yahweh-Messiah's cords shall bind the hostile confederate world-powers themselves. They cannot "break" those "bands asunder," nor "cast" those "cords from" them (Psalms 2:3). 

Verse 5
Let them all be confounded and turned back that hate Zion.

Let them all be confounded and turned back that hate Zion - (Psalms 35:4.) Faith anticipates future triumphs over the enemy from those vouch-safed in times past. The Spirit of prophecy announces, through the Psalmist, the sinners' doom according to God's decree, in the form of an imprecation; not the language of personal revenge, but of holy zeal for God and for His people. 

Verse 6
Let them be as the grass upon the housetops, which withereth afore it groweth up:

Let them be as the grass upon the house-tops, which withereth afore it groweth up - (Psalms 37:2; Isaiah 37:27.) Grass, on the flat roofs in Eastern houses, readily takes root but, having no depth of soil, speedily withers-literally, 'afore it is drawn forth.' It is better to take the Hebrew of "groweth up" [ shaalap (Hebrew #8025)], 'before (one) draweth forth the reaping hook' (Buxtorf); or 'before (one) pulleth it up' (Hengstenberg). Compare Hebrew, Ruth 4:7. So Job 34:20, "taken away without hand." So Daniel 2:34. Thus the image expresses the cutting off of the wicked suddenly by the visitation of God, before their removal in the ordinary course of nature. 

Verse 7-8
Wherewith the mower filleth not his hand; nor he that bindeth sheaves his bosom.

Wherewith the mower filleth not his hand, nor he that bindeth sheaves his bosom. The mower takes the Wherewith the mower filleth not his hand, nor he that bindeth sheaves his bosom. The mower takes the stalks into his hand to cut them; the binder takes the sheaf into his bosom to bind it.

Neither do they which go by say, The blessing of the Lord be upon you - as it was customary in God-fearing Israel for those who passed by reapers of a harvest to say to them. So Ruth 2:4. 

130 Psalm 130 

Verse 1
Out of the depths have I cried unto thee, O LORD.

Psalms 130:1-8.-Out of deep distress Israel cries to Yahweh, casting herself on God's mercy not to mark her iniquity (Psalms 130:1-4); she waits for it more than they who wait for morning, so she may hope in Yahweh, who shall redeem her (Psalms 130:5-8). The spiritual Israel ought so to wait on Yahweh as the only way to peace and deliverance from trial. The occasion is the same as that of the other songs of degrees, or pilgrim songs-namely, the low state of the Jews after the return from Babylon.

Out of the depths have I cried unto thee, O Lord - Hebrew, Yahweh. Like Jonah, "out of the belly of hell" (Jonah 2:2). Intense sorrow is often compared to deep waters or a pit (Psalms 40:2; Psalms 69:2; Psalms 69:14; Isaiah 51:10). 

Verse 2
Lord, hear my voice: let thine ears be attentive to the voice of my supplications.

Lord, hear my voice; let thine ears be attentive to the voice of my supplications (Psalms 28:2) - Hebrew, Adonai. As Yahweh marks His unchangeable faithfulness to His premises of delivering His people, so Adonai His Lordship over all hindrances in the way of His delivering them. 

Verse 3
If thou, LORD, shouldest mark iniquities, O Lord, who shall stand?

If thou, Lord, shouldest mark iniquities, O Lord, who shall stand? "Mark" - i:e., take strict account of iniquities (Job 10:14; Job 14:16; Psalms 90:8). "Stand" is a legal term for, be justified (cf. Psalms 143:2). To fall - i:e., to be condemned-is the opposite term (cf. note, Psalms 1:5; Psalms 18:38; Psalms 20:8). If thou, Jah (the concentrated essence of all that Yahweh implies), shouldest mark mine iniquities which are the cause of my sufferings, then I should have no hope of deliverance "O Lord (Adonai), who should stand?" But thou will not mark them. 

Verse 4
But there is forgiveness with thee, that thou mayest be feared.

But - rather, in the usual sense of the Hebrew [ kiy (Hebrew #3588)], "FOR" (see note, Psalms 130:3, for the ellipsis), which requires for, not but, to follow here.

There is forgiveness with thee, that thou mayest be feared. The knowledge of God's character as, "forgiving iniquity and transgression and sin" (Exodus 34:7), gives the hope of acceptance with Him, and deliverance from sin's penalty. So men who by the Spirit are taught what God is, are instinctively led to come and reverently worship Him with the 'fear,' not of trembling slaves, but of loving sons. A harsh God (such as the devil pictures God to the unregenerate) would either be shunned altogether, or be worshipped only in order that He might not hurt us (as the pagan worship their gods). But the sense of God's forgiveness leads His children lovingly to reverence Him, and to shrink with fear from all that would offend Him (1 Kings 8:39-40). 

Verse 5
I wait for the LORD, my soul doth wait, and in his word do I hope.

I wait for the Lord, my soul doth wait. The Lord will wait, that He may be gracious unto them that wait for Him (Isaiah 30:18; Psalms 27:14).

And in his word do I hope - i:e., in His word of premise (Psalms 119:74; Psalms 119:81-82; Psalms 119:114; Psalms 119:147). We must not only hope, but wait patiently the Lord's time of realizing our hope. On the other hand, we must not only wait, but blend believing hope with our waiting-not wait in apathy, much less wait as those tired of hoping and so ceasing to hope (Habakkuk 2:3). 

Verse 6
My soul waiteth for the Lord more than they that watch for the morning: I say, more than they that watch for the morning.

My soul (waiteth) for the Lord more than they that watch for the morning; (I say more than) they that watch for the morning - `more than watchmen,' who, keeping watch all night, look forward with eagerness Neither do I exercise myself in great matters, or in things too high for me - literally, 'neither do I walk in great matters;' i:e., in an ambitious course of life (Psalms 1:1). "Too high" - literally, 'too wonderful for me;' above my sphere and my powers (Psalms 139:6). Job had once done so; but when taught by affliction he ceased to 'utter things too wonderful for him, which he knew not' (Job 42:3). The true way to be great is (as the Lord told Baruch, Jeremiah 45:5) not to 'seek great things for ourselves' now. 

131 Psalm 131 

Verse 2
Surely I have behaved and quieted myself, as a child that is weaned of his mother: my soul is even as a weaned child.

Surely I have behaved and quieted myself - literally, 'I have composed and quieted my soul.' Hengstenberg takes it, 'I have smoothed,' etc., as in Isaiah 28:25, removing all false elevations (Isaiah 40:4). [So shaawah (Hebrew #7737) primarily means, but in the Piel to compose or dispose.] The quieting of his soul refers to his stilling the motions of pride. "Surely," in Hebrew, a solemn asseveration (im lo).

As a child that is weaned of his mother - as one still a child, though weaned (Isaiah 11:8; Isaiah 28:9), having nil the humility of such a little one (Matthew 18:3-4). [ `

Verse 3
Let Israel hope in the LORD from henceforth and for ever.

Let Israel hope in the Lord from henceforth and forever. Hope in the Lord is the antidote of haughty thoughts and overweening aims by one's own hand. Psalms 130:7 is copied from this. If Israel, wishes to be great "from henceforth and forever," she must leave herself in the Lord's hands, and wait for the Lord's time and way to magnify her. 

132 Psalm 132 

Verse 1
LORD, remember David, and all his afflictions:

Psalms 132:1-18.-David's zeal for building Yahweh's house is the plea that Yahweh should remember him and his race now in affliction (Psalms 132:1-5); his zeal appeared in his bringing the ark of God's strength from the fields of the wood (the forest town, Kirjath-jearim) to Zion. At its dedication he prayed that Yahweh might make Zion His rest, and that His priests might be clothed with righteousness, and His saints have cause for joy (Psalms 132:6-9); Yahweh, in answer to Israel's prayer in affliction, promises for David's sake to quicken David's royal line to life again (Psalms 132:10-12); because He hath chosen Zion, and, echoing David's prayer, will make it His rest forever, and clothe her priests with salvation, and make her saints shout for joy, and make David's crown to flourish, while his foes shall be clothed with shame (Psalms 132:13-18). Like the other anonymous pilgrim-songs, it belongs to the period of the return from Babylon, when David's kingdom and race were depressed, (cf. Psalms 89:1-52.)

Lord, remember David, (and) all his afflictions - from the prayer of Solomon at the consecration of the temple, 2 Chronicles 6:42, "O Lord God, turn not away the face of thine anointed (cf. Psalms 132:10 here); remember the mercies (Hebrew, the pious deed; as in 2 Chronicles 35:26, margin) of David thy servant." David's affliction at the time was concerning the sacred tabernacle which was without the ark of the covenant, a body without a soul. The ark, the symbol of the Lord Himself, was in Kirjath-jearim almost forgotten, and without any order of worship (Psalms 78:60-61; 1 Chronicles 13:3). Compare 1 Chronicles 22:14. He earnestly desired to have the ark of God in his capital, yet feared lest God's wrath against Israel might not yet have passed away; especially so when the Lord 'made a breach upon Uzzah' for his presumption (2 Samuel 6:7; 2 Samuel 6:9). At last his eager wish prevailed over fear. He brought up the ark to Zion. Then a new desire took possession of him, to raise a temple of stone for the ark. Though God denied his wish until Solomon's reign, He was so pleased with David's zeal for the house of God, that He gave him a promise of perpetuity to his own house and kingdom. Now the people and the posterity of David plead this premise at a time when God seemed to forget it and the pious earnestness of David. As primarily it was the plea of the depressed Jews after the return from Babylon, so ultimately it shall be the plea of the Jews after their long-continued dispersion, when the Lord shall by His spirit turn them to Himself. 

Verse 2
How he sware unto the LORD, and vowed unto the mighty God of Jacob;

The mighty God of Jacob - from Genesis 49:24. 

Verse 3
Surely I will not come into the tabernacle of my house, nor go up into my bed;

Surely I will not come into the tabernacle of my house, nor go up into my bed - not literally, but virtually: I will come into my house as though I did not come into it, and go up into my bed as though I did not go into it, I shall regard myself as without a hence and bed, giving myself no settled rest until I find a resting place for the ark of Yahweh (2 Samuel 6:1-23; 2 Samuel 7:2; cf. 1 Corinthians 7:29-30). On account this his restless state, he calls his "house" a "tabernacle" or tent. Beds were generally placed on ascent at the end of the chamber, and were approached by several steps. 

Verse 4-5
I will not give sleep to mine eyes, or slumber to mine eyelids,

No JFB commentary on these verses. 

Verse 6
Lo, we heard of it at Ephratah: we found it in the fields of the wood.

Lo, we heard of it at Ephratah - David's words after he had so far attained his wish, that the ark had been brought up to Zion. When we were at Ephratah (the old name for Bethlehem) - i:e., in David's youth, we knew of the ark only by hearsay (Job 42:5; Psalms 18:44): it was neglected and never visited. Gesenius takes "Ephratah" as Ephraim, in which tribe Shiloh was situated, the original seat of the ark; so in Judges 12:5, the Hebrew, Ephrathi, denotes an Ephraimite. But that is an abbreviation which can hardly have place here. "We heard of it in Ephratah" could hardly mean 'we heard that it was in Ephratah.' Rather, it is, 'we, being in Ephratah, heard of it' as a matter of mere hearsay. When it was in Shiloh it was not a mere matter of hearsay, and lost sight of, but it was the religious center of the nation openly.

We found it in the fields of the wood - i:e., in Kirjath-jearim (city of the woods), on the confines of Judah and Benjamin, where the ark was placed after its restoration by the Philistines. "We found it" implies that it was visually lost to Israel during the twenty years while it was in the suburbs of the solitary forest-town, Kirjath-jearim (1 Samuel 6:21; 1 Samuel 7:1; 2 Samuel 6:3-4). Maurer translates, 'in the fields of Jaar,' an abbreviation for Kirjath-jearim; as Hermon is put for Baal-hermon (Deuteronomy 3:9; Judges 3:3), Sheba for Beer-Sheba (Joshua 19:2). 

Verse 7
We will go into his tabernacles: we will worship at his footstool. We will go into his tabernacles; we will worship at his footstool - the language of David and the people at the dedication of the ark on Zion. The ark is "His footstool" (Psalms 99:5). Compare Hebrews 10:25 as to our duty, corresponding to the people's mutual exhortation here. Also Isaiah 2:3. 

Verse 8-9
Arise, O LORD, into thy rest; thou, and the ark of thy strength.

Arise, O Lord, into thy rest; thou, and the ark of thy strength. Let thy priests ... thy saints shout for joy (like Psalms 132:1; Psalms 132:10) - from Solomon's prayer at the dedication of the temple (2 Chronicles 6:41). 'The ark of the Lord's strength' (cf. Psalms 78:61) is the ark, the symbol of the strength which "the mighty God of Jacob" (Psalms 132:2) puts forth in behalf of His people. 'For the ark was not a dead ghost, but really showed that God was nigh to His Church' (Calvin). Compare the words of Moses when the ark set forward, and when it rested, wherein the Lord is identified in action with the ark, His symbol (Numbers 10:35-36).

Verse 9. Be clothed with righteousness - "with salvation" in the corresponding Psalms 132:16, and in Solomon's prayer in dedicating the temple. The "righteousness" with which the priests are clothed is that of their justification by God (cf. Isaiah 61:10), which involves with it necessarily their "salvation" (cf. Psalms 24:5). 

Verse 10
For thy servant David's sake turn not away the face of thine anointed.

For thy servant David's sake turn not away the face of thine anointed - (cf. Psalms 132:1 above; 2 Chronicles 6:42). "Thine anointed" is David, as the original words of Solomon and the parallelism here prove (cf. Psalms 132:17; Psalms 84:9). Again and again we find that 'for David's sake' the Lord spared Judah's kings, and reserved to them a kingdom (1 Kings 11:12-13; 1 Kings 15:4; 2 Kings 8:19). It was not mealy for the sake of David, but for the sake of God's covenant with him and his seed (especially the Divine Son of David), and for the sake of God's honour involved therein (Psalms 132:11; 1 Kings 8:24-26). 

Verse 11
The LORD hath sworn in truth unto David; he will not turn from it; Of the fruit of thy body will I set upon thy throne.

The Lord hath sworn in truth (2 Samuel 7:28) unto David. To doubt after such an oath would be to blasphemously insult God (Psalms 89:3-4; Psalms 89:35-36).

Of the fruit of thy body will I set upon thy throne. Its fullest realization is in Messiah (Luke 1:32-33; Luke 1:69; Acts 2:30-31). 

Verse 12
If thy children will keep my covenant and my testimony that I shall teach them, their children shall also sit upon thy throne for evermore.

If thy children will keep my covenant and my testimony that I shall teach them, their children shall also sit upon thy throne for evermore. This condition, which David's descendants had not kept, explains why the state of David's race and people was now, as a matter of fact, so different from what the Lord's gracious promise had contemplated. Still, though the non-fulfillment of the condition caused a suspension, it did not abrogate forever the promise. When the condition shall be fulfilled through the repentance and obedience of Israel, the promise resumes its unabated force. So 2 Samuel 7:14-15. The teaching of the Lord's testimony here is that internally imparted by God's Holy Spirit (Psalms 143:10; Psalms 94:12; and Psalms 119:1-176 :throughout). God alone can give the will and the power to keep His covenant. 

Verse 13
For the LORD hath chosen Zion; he hath desired it for his habitation.

For the Lord hath chosen Zion; he hath desired it for his habitation. As Zion's welfare is inseparably associated with David's throne, Yahweh's choice of Zion as His seat involves as a consequence the restoration of David's race and kingdom, through which He shall then impart Salvation to His people (Psalms 48:1-2). 

Verse 14
This is my rest for ever: here will I dwell; for I have desired it.

This is my rest forever: here will I dwell; for I have desired it - (Psalms 68:16.) The Lord's answer is exactly consonant to the prayer. Psalms 132:8, "Arise, O Lord, into thy rest." 

Verse 15
I will abundantly bless her provision: I will satisfy her poor with bread.

I will abundantly bless her provision: I will satisfy her poor with bread - (Psalms 147:14; Isaiah 33:16; Isaiah 33:20.) 

Verse 16
I will also clothe her priests with salvation: and her saints shall shout aloud for joy.

I will also clothe her priests with salvation - (Psalms 132:9, "with righteousness:" cf. Psalms 149:4).

And her saints shall shout aloud for joy - namely, at their salvation (Isaiah 61:10). How immediately and how fully doth God's answer echo His people's prayer! (Psalms 132:9.) 

Verse 17
There will I make the horn of David to bud: I have ordained a lamp for mine anointed.

There will I make the horn of David to bud. "There" - namely, in Zion I will make David's race to rise from depression to eminence in kingly dignity (cf. Ezekiel 29:21). Luke 1:69 applies the prophecy to Messiah. A horn is the symbol of strength (Psalms 75:4, note).

I have ordained a lamp for mine anointed - I will cause the light of prosperity to shine again upon his race, after the darkness that has enveloped them, for the sake of David mine anointed. Compare the same image, Psalms 18:28. Especially 1 Kings 11:36, "Unto his (Solomon's) son will I give one tribe, that David my servant may have a light (Hebrew, lamp) alway before me in Jerusalem" (1 Kings 15:4; 2 Chronicles 21:7). 

Verse 18
His enemies will I clothe with shame: but upon himself shall his crown flourish.

His enemies will I clothe with shame - with disappointment in their hope of glorying over his downfall. His enemies will I clothe with shame - with disappointment in their hope of glorying over his downfall.

But upon himself shall his crown flourish - in contrast to Psalms 89:39. David shall reign in the person of his seed, the Son of David, Messiah. 

133 Psalm 133 

Verse 1
Behold, how good and how pleasant it is for brethren to dwell together in unity!

Psalms 133:1-3.-The goodness and pleasantness of brethren dwelling together in unity. "Behold" accords with the reference being to a meeting of the national brotherhood at the great festivals. So the comparison to the priesthood (Psalms 133:2). Zion, in Psalms 133:3, is marked as the place of meeting. As in Psalms 122:1-9 David strengthened the people's love for Jerusalem, so in this psalm he glorifies the communion of saints now restored at Zion, after its long intermission during the ark's twenty years' stay out of mind at Kirjath-jearim.

Behold, how good and how pleasant it is for brethren to dwell together in unity! The children of Israel, being all children of God, not only by creation, but also by national adoption, were all "brethren." The great festivals were designed to be occasions for realizing this brotherhood and communion of saints. They had been for twenty years suspended while the ark was at Kirjath-jearim. Now, under David they were being renewed at Zion, where the ark had been removed. So all the members of the spiritual Israel-the Church. What they are by calling, and in the idea, they ought also to be in feeling and in fact, meeting in brotherly fellowship as all children of God by faith in Christ Jesus (Galatians 3:26; Hebrews 13:1). When occasions of dispute arise, they should say, as Abraham said to Lot, Genesis 13:8, "Let there be no strife I pray thee, between me and thee ... for we be brethren." "Together" - Hebrew, 'also together;' i:e., how good it is that those who are brothers by blood or religious ties should also dwell in unity! 

Verse 2
It is like the precious ointment upon the head, that ran down upon the beard, even Aaron's beard: that went down to the skirts of his garments;

It is like the precious ointment upon the head, that ran down upon the beard, even Aaron's beard; that went down to the skirts of his garments. The 'holy anointing oil' consisted of olive oil mixed with four principal spices-myrrh, sweet cinnamon, sweet calamis, and cassia (Exodus 30:23-25). The high priest Aaron's head was anointed with the holy oil poured upon it (Exodus 29:7; Leviticus 8:12; Leviticus 21:10), and flowing down upon the beard. In this copious effusion on the head his anointing differed from tibet of the priests, who were merely streaked with oil upon their foreheads. The Psalmist cells it "precious," in reference to the spiritual grace of love (the first fruit of the Spirit Gal. Ps. 133:22 ), of which it is the image. The Holy Spirit is the precious ointment with which, in its infinite plenitude, Messiah was "anointed" (Daniel 9:24; Acts 10:38; John 3:34). The holy ointment streams down from our antitypical High Priest in measure upon all His believing members, even to the very lowest of them who, like the woman with the issue of blood, in faith touch the hem of His garment (Matthew 9:20). As they "put on the Lord Jesus Christ" (Romans 13:14), so He puts them on as His ornament, and imparts to them of His precious Spirit (John 1:16). Hengstenberg, however, with the Arabic version, takes it, '(even) Aaron's beard that flowed down to the opening at the neck of his garment.' But the ointment, not Aaron's beard, is plainly the object in the image; and the Chaldaic, Septuagint, Vulgate, Ethiopic, and Syriac versions take it as the English version. 

Verse 3
As the dew of Hermon, and as the dew that descended upon the mountains of Zion: for there the LORD commanded the blessing, even life for evermore.

As the dew of Hermon, (and as the dew) that descended upon the mountains of Zion. As "the precious ointment" (Psalms 133:2) sets forth "how good" is brotherly unity (Psalms 133:1), so "the dew" sets forth "how pleasant" it is. The Hebrew is literally, 'As the dew of Hermon that descended upon the mountains of Zion.' "The dew of Hermon" is an image of "pleasant" or lovely dew. Locally, Hermon in the distant East, was so far from Zion, in the West, that the dew of the former could not literally descend upon the latter. Brotherly unity resembles a "pleasant" dew (such as Hermon has) which descends upon Zion where this unity is so beautifully exemplified (Hengstenberg).

For there the Lord commanded the blessing. "Blessing" is a servant at God's "command" (Leviticus 25:21; Psalms 42:8). He does command its presence on Zion, the representative seat of the kingdom of God, when the people of God are joined "there" in holy brotherhood and "unity." He does not command its presence in the world, and in the region of natural corruption, outside of the kingdom of grace.

(Even) life forevermore. "The dew" is the symbol of ever-fresh youth and resurrection-immortality descending from heaven at Christ's second coming (Psalms 110:3; Isaiah 26:19). 

134 Psalm 134 

Verse 1
Behold, bless ye the LORD, all ye servants of the LORD, which by night stand in the house of the LORD.

Psalms 134:1-3.-Call to Yahweh's servants, who stand by night in the sanctuary, to bless Yahweh (Psalms 134:1-2); their blessing in reply (Psalms 134:3). In Psalms 134:1-2 the pilgrims arriving in the afternoon address Yahweh's servants, the priests assembled at the evening sacrifice in the Lord's house, and ask them to bless Him in their and the people's name, and to prey. In Psalms 134:3 the priests in reply bless the people as represented by the pilgrims. When we bless God, He immediately blesses us. Compare the interchange of blessing between man and the Most High, Genesis 14:19-20. This psalm is the epilogue to the collection of pilgrim-songs, in all fifteen.

Behold, bless ye the Lord, al ye servants of the Lord, which by night stand in the house of the Lord. "Behold" vividly realizes the scene before the eyes. The priests alone, not also the Levites, had power to pronounce the blessing (Psalms 134:3). To "bless the Lord" in the praise and glorify Him. The people, represented by the pilgrims, are not hereby reminding the priests to fulfill the duty of their office; but are desiring the priests to offer their (the people's) blessings and thanksgivings to the Lord, which are virtually prayers for help; because they bless the Lord as One who has saved them in times past, and who therefore can and will save them now. "By night" does not imply that the priest stood all night serving the Lord; nor does 1 Chronicles 9:33 prove that even the Levite singers were engaged throughout the night; though watches were kept by night in the temple: the reference is to the evening sacrifice with which the service of the priests terminated. Compare Psalms 92:2. 

Verse 2
Lift up your hands in the sanctuary, and bless the LORD.

Lift up your hands. The gesture signified elevation of the heart in prayer (Psalms 28:2).

In the sanctuary. The Chaldaic Targum has 'with holiness;' the Syriac, 'to holiness;' the Septuagint, Vulgate, Ethiopic, and Arabic, 'toward the sanctuary.' Psalms 27:2 favours the last. 

Verse 3
The LORD that made heaven and earth bless thee out of Zion.

The Lord that made heaven and earth - and who, therefore, has infinite resources at command: the counterpoise to the feebleness of the people of God at the time (Psalms 121:2; Psalms 124:8).

Bless thee out of Zion. "Thee" - i:e., the people (Psalms 128:5). The Lord blesses thee in return for thy blessing the Lord (Psalms 134:1-2). The reference is to the Mosaic blessing pronounced by the priests alone (Numbers 6:24). So the whole collection of pilgrim-songs close with the blessing of the Lord on the people: a fit conclusion. 

135 Psalm 135 

Verse 1
Praise ye the LORD. Praise ye the name of the LORD praise him, O ye servants of the LORD.

Psalms 135:1-21.-Call to praise, as Yahweh hath chosen Israel for His treasure (Psalms 135:1-4); His omnipotence to do what He will in the heaven, the earth, the seas, and the air (Psalms 135:5-7); His wonders in Egypt performed for Israel, and His gift of Sihon's and Og's lands to His people (Psalms 135:8-12); a pledge that He will again vindicate His afflicted servant (Psalms 135:13-14); what a contrast of weakness the idols present (Psalms 135:15-18); concluding call to all to bless Yahweh (Psalms 135:19-21). As Psalms 115:1-18 belongs to the time when the second temple's foundation was laid; and Psalms 134:1-3 when the building was interrupted; so this psalm was perhaps written when Nehemiah went to Jerusalem and built the walls amidst the opposition of Sanballat the Horonite and Tobiah the Ammonite, with the Arabians and Ashdodites. For the reference to God's past deliverances of Israel (Psalms 135:8-11) implies that God's people now again needed deliverance from foes. Psalms 135:1 refers to Psalms 134:1-2; and Psalms 135:21 to Psalms 134:3; Psalms 135:15-18 are drawn from Psalms 115:4-8; Psalms 135:19-21 from Psalms 115:9-12.

Praise ye the Lord - `Hallelujah.' The theme of the psalm, with which it opens and closes.

Praise him, O ye servants of the Lord - not only the priests, as in Psalms 134:1, but the Levites and all Israel (Psalms 135:19-20). 

Verse 2
Ye that stand in the house of the LORD, in the courts of the house of our God,

Ye that stand in the house of the Lord - the priests and Levites.

In the courts of the house of our God - the people in general (Psalms 92:13; Luke 2:37). 

Verse 3
Praise the LORD for the LORD is good: sing praises unto his name; for it is pleasant.

Sing praises unto his name; for it is pleasant - or 'lovely;' i:e., His name (i:e., Himself in His manifested attributes) is lovely. The Hebrew (na'im) is the same as is translated "the beauty (no'am) of the Lord," Psalms 90:17, where see note. Others, not so well, translate, "for it is pleasant" to sing praises unto His name: as Psalms 147:1 : 

Verse 4
For the LORD hath chosen Jacob unto himself, and Israel for his peculiar treasure.

For the Lord hath chosen Jacob unto himself, and Israel for his peculiar treasure - (Exodus 19:5.) The "For" introduces the reason for the call to praise. Israel, above all people, has reason to praise Him. "The Lord" - Hebrew 'Jah;' the concentrated essence of Yahweh. "His peculiar treasures" [ c

Verse 5
For I know that the LORD is great, and that our Lord is above all gods.

For I know - from the proofs that He has given in the experience of His people individually and nationally as also in the works of nature (Psalms 135:6-12).

That the Lord is great, and that our Lord is above all gods - (Psalms 95:3; Psalms 97:9.) 

Verse 6
Whatsoever the LORD pleased, that did he in heaven, and in earth, in the seas, and all deep places.

Whatsoever the Lord pleased, that did he in heaven, and in earth - from Psalms 115:3. 

Verse 7
He causeth the vapours to ascend from the ends of the earth; he maketh lightnings for the rain; he bringeth the wind out of his treasuries.

He causeth the vapours to ascend from the ends of the earth (i:e., from the extreme horizon):

He maketh lightnings for the rain: (i:e., to be accompanied with)

He bringeth the wind out of his treasuries - from Jeremiah 10:13; Jeremiah 51:16. The earth, to its farthest limits, is under His control; and we see the clouds brought by His winds from every quarter, however remote. 

Verse 8
Who smote the firstborn of Egypt, both of man and beast.

Who smote the first-born of Egypt, both of man and beast. From general acts of God's power He passes to special, and from those done in the heavens to those done in the kingdoms of the earth. 

Verse 9
Who sent tokens and wonders into the midst of thee, O Egypt, upon Pharaoh, and upon all his servants.

Who sent tokens and wonders into the midst of thee, O Egypt. The phrase is moulded after Psalms 116:19. The allusion is to the plagues sent before that on the first-born (Psalms 135:8). Compare Exodus 15:7, "thou sentest forth thy wrath" etc. 

Verse 10-11
Who smote great nations, and slew mighty kings;

Who smote ... Sihon king of the Amorites, and Og king of Bushan - the first of the subdued kings, and among the most powerful (Amos 2:9-10).

And all the kingdoms of Canaan - thirty-one in number (Joshua 12:7-24). 

Verse 12
And gave their land for an heritage, an heritage unto Israel his people.

No JFB commentary on this verse. 

Verse 13
Thy name, O LORD, endureth for ever; and thy memorial, O LORD, throughout all generations.

Thy name, O Lord, endureth forever. The Psalmist breaks off the enumeration, as exceeding his power with this sudden exclamation, Thy name, O Lord, is rendered ever-enduring by thy deeds in behalf of thy people. Wilt thou not again manifest its glory in their behalf? 

Verse 14
For the LORD will judge his people, and he will repent himself concerning his servants.

For the Lord will judge his people ... he will repent himself concerning his servants - from Deuteronomy 32:36. Compare Moses' prayer Psalms 90:13. The connection is, turning from addressing the Lord to his fellow-men, the Psalmist implies, I said with truth, that 'the Lord's name will endure forever' (Psalms 135:13); for though now the memorial of the Lord's character as the former Deliverer of His people, seems well-nigh obliterated by our present miseries, yet at length the Lord will repent of chastising us further and will vindicate our cause. Compare Psalms 9:4; Psalms 10:18; Psalms 54:1. 'Repenting,' when attributed to the Lord, refers to His outward change of treatment of men. His essential principle and righteous will knows no change or repenting (Numbers 23:19). 

Verse 15
The idols of the heathen are silver and gold, the work of men's hands.

The idols of the heathen are silver and gold, the work of men's hand - so are they from being able to work for men any such wonders as were performed at pleasure by Yahweh for people (Psalms 135:6; Psalms 135:9). Psalms 135:15-18 are where see notes. 

Verse 16
They have mouths, but they speak not; eyes have they, but they see not; No JFB commentary on this verse. 

Verse 17
They have ears, but they hear not; neither is there any breath in their mouths.

Neither is there any breath in their mouths. So far are they from speaking, that they have not even the breath in their mouths which dumb snips have. This verse varies from the corresponding one in Psalms 115:7, which shows how independent was the inspiration of the author of this psalm, even where he used his predecessor's materials. 

Verse 18
They that make them are like unto them: so is every one that trusteth in them.

They that make them are like unto them. A people never rise above the lord of their gods, which are to them their better nature. Compare note, Psalms 115:8. 

Verse 19-20
Bless the LORD, O house of Israel: bless the LORD, O house of Aaron:

Bless the Lord, O house of Israel ... O house of Aaron ... O house of Levi: ye that fear the Lord - (Psalms 115:9-11.) But here the "house Levi" is specially mentioned, which it is not there. Compare Psalms 118:2-4. 

Verse 21
Blessed be the LORD out of Zion, which dwelleth at Jerusalem. Praise ye the LORD.

Blessed be the Lord out of Zion, which dwelleth at Jerusalem - (Psalms 76:2.) As in Psalms 134:3, 'The Lord blessed Israel out of Zion,' so here conversely, by a happy interchange, 'the Lord is blessed out of Zion' by the people. The praise proceeds from the same quarter from which the blessing issues. 

136 Psalm 136 

Verse 1
O give thanks unto the LORD for he is good: for his mercy endureth for ever.

Psalms 136:1-26.-The repetition "for His mercy endureth forever" is the pervading idea. His mercy is not a mere think of the past, but endures to all times. Here and in Psalms 135:1-21 hope of deliverance for God's now depressed people is grounded on the Lord's infinite power displayed in nature, and in Israel's past history. Psalms 135:19-20 implies that all joined in the chorus closing each verse here, rather than sang in alternate parts.

O give thanks unto the Lord; for he is good: for his mercy endureth forever - "His mercy" specially to his people. He excels all, not merely in power, but also in goodness. 

Verse 2
O give thanks unto the God of gods: for his mercy endureth for ever.

O give thanks unto the God of gods ... O give thanks to the Lord of lords - from Deuteronomy 10:17. The thrice repeated "O give thanks" points to the Trinity, and also to the thrice-repeated Mosaic blessing (Numbers 6:24-26) 

Verse 3
O give thanks to the Lord of lords: for his mercy endureth for ever.

No JFB commentary on this verse. 

Verse 4
To him who alone doeth great wonders: for his mercy endureth for ever. To him who alone doeth great wonders - (Psalms 72:18.) 

Verse 5
To him that by wisdom made the heavens: for his mercy endureth for ever.

To him that by wisdom made the heavens - (Proverbs 3:19; Jeremiah 10:12; Jeremiah 51:15.) Not merely power, but wisdom infinite was needed for the marvelous contrivances and adaptations of means to ends throughout the beautifully ordered system (kosmos) of the universe. 

Verse 6
To him that stretched out the earth above the waters: for his mercy endureth for ever.

To him that stretched out the earth above the waters - not immediately over, but raised out of and above them. He sunk the bed of the sea, that the land might be correspondingly elevated and the sea restrained by the shore (cf. Psalms 24:2, note). 

Verses 7-9
To him that made great lights: for his mercy endureth for ever:

To him that made great lights ... The sun to rule by day ... The moon and stars to rule by night - i:e., in relation to this earth and the wants of man, the sun is the predominant light by day, the moon and stars by night. When the sun is seen the moon and stars disappear, and vice versa (Genesis 1:14-16). 

Verse 10
To him that smote Egypt in their firstborn: for his mercy endureth for ever:

To him that smote Egypt in their first-born - i:e., in respect to, or in the person of, their first-born. To him that smote Egypt in their first-born - i:e., in respect to, or in the person of, their first-born. 

Verse 11-12
And brought out Israel from among them: for his mercy endureth for ever:

And brought out Israel ... With a strong hand, and with a stretched-out arm - from Exodus 6:6; Exodus 13:3. 

Verse 13
To him which divided the Red sea into parts: for his mercy endureth for ever:

To him which divided the Red sea into parts - literally, 'into divisions' (Exodus 14:22, "The Lord caused the sea to go back by a strong east wind all that night, and made the sea dry land, and the waters were divided"). The 'divisions' were the two parts of the one division-the one on the right hand, the other on the left. The Rabbins fancied from this passage that the Red Sea was divided into as many divisions as there were tribes-namely, twelve, in order that each tribe should have its own way open before it. But Exodus 14:1-31 disproves this. At the same time the language implies that He divided it most widely, so that they passed abreast, not merely by twos or threes, but by thousands (Gejer). A northeast wind striking the sea at Ayun Mousa would sweep the whole breadth of the sea for sixteen or eighteen miles in front. This is just what the Mosaic narrative requires. Almost three millions, with flocks and herds, had to cross the sea in one night. The Wady Mousa (the valley of Moses) or Tawarik (i:e., the valley of nocturnal travelers: cf. Exodus 12:31-42) presents the only level and open space along the Egyptian shore or west side, and is eighteen miles between the extreme points, Baal-zephon and Migdol. Along the whole fine of eighteen miles at once the Israelite army entered the dry channel Not one needless hour was lost in reaching the opposite side. To have crossed in one night was impossible, except by entering by thousands, or even tens of thousands, simultaneously and abreast. Opposite are the Ayun Mousa - i:e., wells of Moses (C. Forster). 

Verse 14-15
And made Israel to pass through the midst of it: for his mercy endureth for ever:

No JFB commentary on these verses. 

Verse 16
To him which led his people through the wilderness: for his mercy endureth for ever.

To him which led his people through the wilderness (Exodus 13:18; Deuteronomy 8:15) - all enhancing the wonder of His leading Israel safe through. 

Verses 17-20
To him which smote great kings: for his mercy endureth for ever:

To him which smote great kings ... Sihon ... And Og - (Psalms 135:11.) The Psalmist signifies these kings because the MERCY of the Lord is here his theme. The gift of the kingdoms of Sihon and Og to Israel was the fruit of pure liberality and mercy, without any promise; whereas the gift of the Canaanite land was the fruit of His truth and faithfulness to His promises (Muis). 

Verse 21-22
And gave their land for an heritage: for his mercy endureth for ever:

No JFB commentary on these verses. 

Verse 23
Who remembered us in our low estate: for his mercy endureth for ever:

Who remembered us in our low estate - namely, in Babylon, from which He has lately delivered us (Psalms 115:12; Psalms 113:7). 

Verse 24
And hath redeemed us from our enemies: for his mercy endureth for ever.

And hath redeemed us from our enemies - literally, 'hath broken us (i:e., by breaking off our yoke, hath redeemed us) from our enemies' (Genesis 27:40; Exodus 32:2) [ paaraq (Hebrew #6561)]. 

Verse 25
Who giveth food to all flesh: for his mercy endureth for ever.

Who giveth food to all flesh - even to the meanest of animals. How much more will He give all that is needful to His elect people? The same argument is developed in Psalms 104:1-35. 

Verse 26
O give thanks unto the God of heaven: for his mercy endureth for ever.

O give thanks unto the God of heaven - the Omnipotent God (Matthew 6:9). 

137 Psalm 137 

Verse 1
By the rivers of Babylon, there we sat down, yea, we wept, when we remembered Zion.

Psalms 137:1-9.-Israel's sad state in Babylon; her inability to sing Zion's songs in a strange land: her indelible remembrance of Jerusalem (Psalms 137:1-6); Edom's doom for her spite against Jerusalem in her calamity; Babylon's doom in kind (Psalms 137:7-9.) As Psalms 135:1-21; Psalms 136:1-26, gave hope of Israel's deliverance, so this psalm, the third of the trilogy, is of judgment upon Israel's enemies. The two are combined by the contemporary Zechariah. The second siege of Babylon, under Darius Hystaspes, fulfilled the prophecy, laid low its walls, and broke its hundred gates. It never recovered. In the same year, the sixth of Darius, the temple's building was completed (Ezra 6:16).

By the rivers of Babylon, there we sat down - the rivers Euphrates, Tigris, Chaboras, Euloeus (or Ulai, Daniel 8:2), and their offshoot canals. The exile colony, we know from Ezekiel, resided near the Chaboras, or Chebar (Ezekiel 1:1). The Jews generally had their places of prayer by the riverside (Acts 16:13), probably for the sake of the water for ablution before their prayers. They who are pensive and sad love the side of streams, as being by their murmuring sound congenial to melancholy. Babylonia was one net of canal-works, and would therefore abound in "willows" (cf. Psalms 137:2). The Jews saw in Babylonia's river-streams an image of their floods of tears (Lamentations 2:18; Lamentations 3:48).

Yea, we wept, when we remembered Zion - as the seat of the temple of Yahweh, the spiritual capital of the Holy Land. 

Verse 2
We hanged our harps upon the willows in the midst thereof.

We hanged our harps upon the willows in the midst thereof - in the midst of the land of Babylon. We no longer could use our harps, which are the accompaniment of joyous song (Genesis 31:27; 2 Samuel 6:5). For we were away from Zion, where God reveals His presence, and therefore away from all joy (Job 30:31; Isaiah 24:8; Revelation 18:22). 

Verse 3
For there they that carried us away captive required of us a song; and they that wasted us required of us mirth, saying, Sing us one of the songs of Zion.

For there they that carried us away captive required of us a song - literally, 'words of a song'-a joyous song (Hebrew, Shir). However well-meaning might be the request, it sounded to the Jews like bitter irony to ask them to associate joyful singing with exile from the Zion of their natural and spiritual affections. Their conquerors desired them to reconcile themselves to their lot, to dismiss Zion from their memory, and to feel at home in Babylon. So the King of Assyria tried to make the thought of deportation not so distasteful (Isaiah 36:17). 

And they that wasted us required of us mirth, (saying,) Sing us one of the songs of Zion - `one of the joyous, songs' wont to be sung at the great feasts "of Zion." "They that wasted us." The Chaldaic Targum translates, 'our depredators' [ towlaaleeynuw (Hebrew #8437), from shaalal (Hebrew #7997), to spoil, the Hebrew letter taw (t) being substituted for the Hebrew letter shin (sh) in the Chaldaic idiom, which the Hebrews acquired in exile. Otherwise, from taalal (Hebrew #8524), to make in heaps (cf. Psalms 79:1). So Buxtorf. But Gesenius takes it from yaalal (Hebrew #3213), to wail; those who make us to wail]. This active sense is favoured by the parallel, "they that carried us away captive," rather than as Hengstenberg, the passive, 'And (they required) of us, the plundered ones, mirth.' The words "they that carried us away captive," and "they that wasted us," imply that they were asking what their own wrongful treatment of the Jews rendered it impossible for the latter to give. 

Verse 4
How shall we sing the LORD's song in a strange land?

How shall we sing the Lord's song in a strange land? To do so would be virtually to renounce Zion, our native city and spiritual home. How can we sang the joyful song of the Lord in the land of the stranger, where we ought rather to weep? 

Verse 5
If I forget thee, O Jerusalem, let my right hand forget her cunning.

If I forget thee, O Jerusalem, let my right hand forget (her cunning) - let my right hand no longer perform its function of playing the harp (cf. Psalms 76:5, close; Job 31:22). A fit retribution-that my right hand should be deprived altogether of power to play, if, forgetting thee, Jerusalem, it should play thy joyful songs while I am in exile from thee. 

Verse 6
If I do not remember thee, let my tongue cleave to the roof of my mouth; if I prefer not Jerusalem above my chief joy.

If I do not remember thee, let my tongue cleave to the roof of my mouth - a fit retribution ... that it; should be struck speechless, as having abused speech to sing joyous strains in forgetfulness of Zion (Ezek. ; Job 29:10 ).

If I prefer not Jerusalem above my chief joy - literally, 'if I make, not Jerusalem to ascend above the head of my joy' (cf. Isaiah 2:2). 

Verse 7
Remember, O LORD, the children of Edom in the day of Jerusalem; who said, Rase it, rase it, even to the foundation thereof.

Remember, O Lord, the children of Edom in the day of Jerusalem. So the Septuagint, Syriac, Arabic, Ethiopic, Vulgate - i:e., 'Remember the malice of the children of Edom in the day when Jerusalem was being overthrown.' So "the day" is used for the day of destruction (Psalms 37:13; Job 18:20; Obadiah 1:11-12). Hengstenberg translates, 'Remember, O Lord, to (i:e., against) the children of Edom the day of Jerusalem.' I prefer the English version for the antithesis. The "remember" here corresponds to the "remember," Psalms 137:6. As I remember Jerusalem, so, Lord, do thou remember Edom. I remember Zion with love; do thou remember Edom in anger (Ezekiel 25:12; Ezekiel 35:5; Lamentations 4:21-22; Jeremiah 49:7-22).

Who said, Rase it, rase it (even) to the foundation thereof - literally, 'Lay it bare, lay it bare,' (Habakkuk 3:13, margin). Pull down all the buildings, to the foundation. What aggravated their hatred was that Edom was nearly connected with Israel. The Lord hath remembered Edom to its utter extinction, so that now not a trace of it is left. 'The Psalmist only prays for that which the Lord had often declared was to be done, and which was grounded on His eternal retributive righteousness' (Hengstenberg). Compare Jeremiah 50:15; Jeremiah 50:29. So as to the mystical Babylon (Revelation 18:6). 

Verse 8
O daughter of Babylon, who art to be destroyed; happy shall he be, that rewardeth thee as thou hast served us.

O daughter of Babylon, who art to be destroyed - literally, 'who art destroyed.;' i:e., who art surely doomed to destruction (cf. the same idiom, Psalms 18:3). Orosius said, 'It seemed almost incredible to mortals that Babylon could have been built by human toil, or, that it could be destroyed by human valour.' Yet so it came to pass, because God had said it. "Daughter of Babylon" (cf. 2 Kings 19:21). Cities are often represented as virgins.

Happy (shall he be) that rewardeth thee as thou hast served us - literally, 'that shall repay to thee thy deed which thou didst to us' (cf. Jeremiah 48:10). 

Verse 9
Happy shall he be, that taketh and dasheth thy little ones against the stones.

Happy shall he be that taketh and dasheth thy little ones against the stones - (Isaiah 13:16; Kin. 8:12.) Prideaux, 'Connection' B. 3:, says, 'The Babylonians, to make their provisions last the longer, agreed to cut off all unnecessary mouths: drawing all the women and children together, they strangled them.' 

138 Psalm 138 

Verse 1
I will praise thee with my whole heart: before the gods will I sing praise unto thee.

Psalms 138:1-8 -David will praise God with his whole heart, for the Lord's wonderful promise exceeding all His earlier deeds, and such as the pagan gods had never fulfilled to their rotaries; this was in answer to prayer (Psalms 138:1-3). All kings shall praise Yahweh, because, though high, He respects the lowly (Psalms 138:4-6); therefore David is assured that Yahweh will revive in trouble, save, and perfect him (Psalms 138:7-8).

A Psalm of David. This is one of the many psalms of David called forth by the promise of the perpetuity of his house and his throne, given by God through the prophet Nathan, (2 Samuel 7:1-29 : cf. Psalms 18:1-50; Psalms 21:1-13; Psalms 61:1-8; Psalms 72:1-20; Psalms 101:1-8; Psalms 103:1-22;

110.) 

I will praise thee with my whole heart. Ps. ; 101:1 ascribes praise to God for the same gracious promise, (2 Samuel 7:1-29). The largeness of the benefit called for the praise of the "whole heart," not merely partial praise.

Before the gods will I sing praise unto thee. He virtually challenges the pagan so-called "gods" to verify, if they could, their claim to divinity, by showing any boon like this which they had ever bestowed (cf. Isaiah 43:9; Isaiah 41:20-21). Kimchi explains "gods" as 'the judges' and 'magistrates.' So Chaldaic Targum, Syriac, 'before kings' (cf. Psalms 138:4, "All the king of the earth," Psalms 119:46). So Psalms 82:1; Psalms 82:6, "gods;" see notes there (Exodus 21:6; Exodus 22:28). The Septuagint, Vulgate, Arabic, and Ethiopic translate, 'before the angels.' The mention in Psalms 138:2 of God's "holy temple" is thought by Hammond to confirm this, as the cherubim in it answers to the angels here. The angels are present as witnesses of men's worship in the house of God. Compare Ecclesiastes 5:6; 1 Corinthians 11:10; Ephesians 3:10; 1 Peter 1:12. The English version gives good sense: Hengstenberg supports it. Otherwise, 'before judges,' or 'rulers' seems the most probable rendering. But the English version is favoured by 2 Samuel 7:22-23, which, in a similarly triumphant tone, declares, in connection with God's promise to David, the superiority of Yahweh to the pagan gods (cf. Psalms 135:5). 

Verse 2
I will worship toward thy holy temple, and praise thy name for thy lovingkindness and for thy truth: for thou hast magnified thy word above all thy name.

I will worship toward thy holy temple (Psalms 5:7), and praise thy name for thy loving-kindness and for thy truth - (Psalms 25:10.) The promise guarantees the loving-kindness; the truth of the Lord fulfils it (2 Samuel 7:28).

For thou hast magnified thy word about all thy name - thou hast bestowed the promise of perpetuity to my house and my kingdom, which rises in grandeur and goodness above all thy past manifestations of thyself in behalf of thy people (2 Samuel 7:10; 2 Samuel 7:12-13; 2 Samuel 7:15-16; 2 Samuel 7:21-22; 2 Samuel 7:24-26; 2 Samuel 7:29 : Ps. 138:29 especially, "For thy Word's sake ... hast thou done all those great things;" Ps. 138:26 , "And let thy name be magnified forever" - an undesigned coincidence of language between the history and the psalm). In Messiah alone the greatness of the promise finds, and shall hereafter more fully find, its realization for Israel and the whole world. 

Verse 3
In the day when I cried thou answeredst me, and strengthenedst me with strength in my soul.

In the day when I cried thou answeredst me, and strengthenedst me with strength in my soul. The promise in 2 Samuel 7:1-29 was the answer to David's prayer, Psalms 21:2; Psalms 21:4; Psalms 61:5. His prayer was that his life might endure in the person of his seed. In Messiah "his name shall endure forever: his name shall be continued as long as the sun" (Psalms 72:17). As the first clause states the fact, so the second the manner how. "Strengthenedst me" - literally, 'thou madest me proud' [ raahab (Hebrew #7294)], not with the "pride" that "goeth before destruction," or the "haughty spirit" that goeth "before a fall," but through the strength of God, in which alone he glories (Psalms 18:29; Jeremiah 9:23-24). 

Verse 4
All the kings of the earth shall praise thee, O LORD, when they hear the words of thy mouth.

All the kings of the earth shall praise thee, O Lord, when they hear the words of thy mouth - when they see the marvelous agreement between the fulfillment and the promise of God, (2 Samuel 7:1-29.) Under Messiah, in the latter days, "all kings shall fall down before Him, all nations shall serve Him" (Psalms 72:10-11; Psalms 102:15; Psalms 102:22; Psalms 68:29; Psalms 68:31). 

Verse 5
Yea, they shall sing in the ways of the LORD: for great is the glory of the LORD.

Yea, they shall sing in the ways of the Lord: for great is the glory of the Lord. Maurer translates, 'they shall sing of the ways of the Lord' - i:e., they shall praise His and gracious and glorious dealings, So Syriac. But "sing IN" [b

Verse 6
Though the LORD be high, yet hath he respect unto the lowly: but the proud he knoweth afar off.

Though the Lord be high, yet hath he respect unto the lowly. The loving condescension of the high God, in having respect to the lowly and needy (as I, David, was raised from a sheepfold, and from outlawry, to be King of God's people, Psalms 113:4-8), attracts all to Him; especially the elevation of the antitypical David, Messiah, from the humiliation of His first coming to the manifested glory and majesty of His second coming, shall cause "all kings" to "praise" Him. Hengstenberg makes God's height the ground on account of which He raises the lowly, and brings down the proud. 'For the Lord is high, and therefore He hath respect unto the lowly.' But the contrast between "high" and "lowly" favours the English version. Lowliness of mind, as well as of position, is implied in "the lowly," as the antithesis to "the proud" requires.

But the proud he knoweth afar off. "The proud" are the haughty world-powers, the foes of David, and in the ulterior sense the foes of the Divine Son of David (cf. Psalms 138:7, "the wrath of mine enemies;" Proverbs 3:34; James 4:6; 1 Peter 5:5; Psalms 18:27). The lowly whom the world eyes from afar, and supposes God has forgotten, God regards with tender favour, because they rest all their hopes in Him, and not in themselves; whereas those proud because of their worldly greatness He thoroughly knows, but knows only so as to put them to a distance, saying, "Depart from me, ye cursed" (cf. Luke 16:26, "between us and you there is a great gulf fixed." Matthew 25:41; Psalms 73:27). They put God far from them (Jeremiah 12:2), therefore, in just retribution, God "knoweth" them only to put them "afar off." 

Verse 7
Though I walk in the midst of trouble, thou wilt revive me: thou shalt stretch forth thine hand against the wrath of mine enemies, and thy right hand shall save me.

Though I walk in the midst of trouble, thou wilt revive me} - (Psalms 23:3-4.) So as to the three youths in the fiery furnace, their persecutor, Nebuchadnezzar, said, "Lo, I see four men loose, walking in the midst of the fire, and they have no hurt; and the form of the fourth is like the Son of God." Also Psalms 30:3, and Psalms 71:20.

And thy right hand shall save me - (Psalms 17:13; Psalms 60:5.) 

Verse 8
The LORD will perfect that which concerneth me: thy mercy, O LORD, endureth for ever: forsake not the works of thine own hands.

The Lord will perfect that which concerneth me. The fact that the work of salvation, begun in us, is the work of God, is a token of assurance that He "will perfect" it (Psalms 57:2; Isaiah 26:12; Philippians 1:6).

Thy mercy, O Lord, endureth forever - (Psalms 103:17; 2 Samuel 7:13; 2 Samuel 7:26.)

Forsake not the works of thine own hands - leave not incomplete the work of salvation for myself, my seed, and through it for my nation, and for the whole world. God had begun the work by delivering David from his enemies, and raising him to the throne. 

139 Psalm 139 

Verse 1
O LORD, thou hast searched me, and known me.

Psalms 139:1-24.-Yahweh, thou thoroughly knowest me wherever I am (Psalms 139:1-12); for thou hast formed me from the womb, and hast ever precious thoughts toward me (Psalms 139:13-18). I have no fellowship with sinners, thou knowest; therefore keep me in the way everlasting (Psalms 139:19-24). Compare Psalms 139:24 here with Psalms 138:8; "afar off," Psalms 139:2, with Psalms 138:6; Psalms 139:10 here with Psalms 138:7 there. David intimates that if we would have the everlasting blessing, we must not forfeit it by fellowship with wickedness (Psalms 139:21-24). God's omniscience and omnipresence assure God's people He will cover them in the darkest hour, even as He formed them in the womb (Psalms 139:11-18).

O Lord, thou hast searched me, and known (me). There is no "me" after "known" in the Hebrew; therefore it is better to take the object after "known" in a wider sense. The omission is intentional, that the believing heart of all who use this psalm may supply the ellipsis. Thou hast known and knowest all that concerns the matter in question, as well whether I and mine are guilty or innocent (Psalms 44:21); also my exact circumstances, my needs, my sorrows, and the precise time when to relieve me. 

Verse 2
Thou knowest my downsitting and mine uprising, thou understandest my thought afar off.

Thou knowest my down-sitting and mine up-rising - "my down-sitting," to rest after work, and "mine up-rising," to go to work (Psalms 127:2).

Thou understandest my thought afar off - whether I am at rest or at work, thou knowest how I think and feel, as well as how I act and speak. The clause "afar off" expresses that the wide distance between heaven, God's especial dwelling, and earth, our dwelling, does not in the least prevent, as unbelievers avowedly, or else unconsciously fancy, God's knowing the minutest thought of men here below. Compare the same phrase, Psalms 138:6; Jeremiah 23:23-24. Compare the Epicurean notion falsely attributed to Job 22:12-14 : see notes. 

Verse 3
Thou compassest my path and my lying down, and art acquainted with all my ways.

Thou compassest my path and my lying down, and art acquainted (art familiar) with all my ways. 

"Thou compassest" [zaarah, from zeer, a circle, or crown] (cf. 2 Samuel 22:40). The Hebrew usually means to ventilate, or sift thoroughly, as grain is winnowed. So the Arabic, Septuagint [exichniasas, thou hast investigated], Vulgate; Jeremiah 4:11; Jeremiah 51:2. God can separate the chaff from the wheat in men's innermost characters. "My lying down" - literally, my couch. Thou siftest all that I feel or do, whether on my couch or on the way (cf. Psalms 139:1). 

Verse 4
For there is not a word in my tongue, but, lo, O LORD, thou knowest it altogether.

For (there is) not a word in (i:e., that rises to) my tongue, (but), lo, O Lord, thou knowest it altogether. 

'Without God none can speak out his thoughts (Proverbs 16:1), therefore God knows them before they are uttered' (Cocceius). 

Verse 5
Thou hast beset me behind and before, and laid thine hand upon me.

Thou hast beset me behind and before, and laid thine hand upon me - Thou art omnipresent as well as omniscient. Behind, before, and from above-from every side I am in thine hand, whether for punishment or for help. 

Verse 6
Such knowledge is too wonderful for me; it is high, I cannot attain unto it.

Such knowledge is too wonderful for me: it is high, I cannot attain unto it. He bursts out into praises of the wonderful vastness of the infinite knowledge of God, transcending man's finite powers of comprehension (Romans 11:33). The knowledge that man needs for his salvation on the contrary, is 'not hidden (the same Hebrew as here is translated wonderful) from him, neither is it far off' (cf. Deuteronomy 30:11-14; with which cf. also Psalms 139:8 below; Proverbs 30:18). 

Verse 7
Whither shall I go from thy spirit? or whither shall I flee from thy presence?

Whither shall I go from thy spirit? or where shall I flee from thy presence? If I had reason to fear judicial vengeance, because of my sin, where could I hide myself? (Amos 9:2.) Jonah experienced this to his cost (Jonah 1:3, etc.; Jeremiah 23:24). God's Spirit is His unseen but felt power and presence operating everywhere (Psalms 104:30; Psalms 33:6). 

Verse 8
If I ascend up into heaven, thou art there: if I make my bed in hell, behold, thou art there.

If I ascend up into heaven, thou art there: If I make my bed in hell (Sheol, Hades-the unseen world of spirits departed this life), behold, thou art there - cf. on the latter clause, Isaiah 14:11. 

Verse 9-10
If I take the wings of the morning, and dwell in the uttermost parts of the sea;

If I take the wings of the morning, and dwell in the uttermost parts of the sea - a poetic phrase to express the instantaneous rapidity with which the rays of the morning dawn dart from east to west of the horizon: 'If in a moment I were borne from the east to the extreme maritime regions of the west.' Psalms 55:6-8 shows that the reason for flight would be, not a desire to be far from God, but to escape from enemies.

Shall thy hand lead me, and thy right hand shall hold me - namely, as a Friend, an Almighty Upholder and Guide (cf. Psalms 73:24; Psalms 23:3; Psalms 5:8; Psalms 27:11; especially Psalms 139:24, "Lead me in the way everlasting," and the sister Psalms 138:7, "Thou shalt stretch forth thine hand against the wrath of mine enemies, and thy right hand shall save me"). Thus Psalms 139:7-8, where he speaks of fleeing from God, belong not to the train of thought here, which is consolatory. Psalms 139:9 expresses the furthermost point in breadth, as Psalms 139:8 the greatest height and the greatest depth. In no locality in the universe is God not present. 

Verse 11
If I say, Surely the darkness shall cover me; even the night shall be light about me.

If I say, Surely the darkness shall cover me; even the night shall be light about me. "Cover" - literally, bruise, or overwhelm, as in Genesis 3:15 [ shuwp (Hebrew #7779)]; Job 9:17. So the Septuagint and Vulgate here, 'shall tread down.' The darkness and night are not here regarded as a friendly cloak to hide the Psalmist as a guilty fugitive from the presence and the avenging band of God (Job 34:22; Jeremiah 23:24); but as an overwhelming mist of gloom, in which his enemies can effect their plots against him (Isaiah 50:10). The "darkness" and "the night" here are parallel to "trouble" in Psalms 138:7, "Though I walk in the midst of trouble, thou wilt revive me." The reviving there answers to "light about me" here. "Surely" - literally, only; nothing but. If nothing else can, at least surely the darkness shall crush me. 

Verse 12
Yea, the darkness hideth not from thee; but the night shineth as the day: the darkness and the light are both alike to thee.

Yea, the darkness hideth not from thee. Hengstenberg, in conformity with Psalms 139:9-10 - where Psalms 139:9 is the antecedent condition, Psalms 139:10 the consequent-translates the second clause of Psalms 139:11 parenthetically, '(then at night was the light about me-namely, for my protection),' and makes the consequent begin, not at the second clause, Psalms 139:11, but at Psalms 139:12, 'Even the darkness hideth not from (or darkens not before) thee,' so that thou couldest not see through it.

The darkness and the light are both alike to thee. The Hebrew is expressively terse-`as the darkness so the light.' 

Verse 13
For thou hast possessed my reins: thou hast covered me in my mother's womb.

For thou (emphatic) hast possessed my reins. The "For" implies, it is no wonder that nothing appertaining to me is hidden from thee, seeing that it is THOU who ownest my reins (the hidden seat of my feelings-properly, the kidneys), by the right of creation (we Christians may add, and of redemption). So the Septuagint, Vulgate, Ethiopic, and Chaldaic. So the Hebrew usually means. The Syriac and Arabic, from a secondary meaning, acquire in any way, as by creation, translate, 'Thou hast formed my reins.' But it is better to adhere, with the English version, to the ordinary sense of the Hebrew, kaanah (Hebrew #3655) (cf. Proverbs 8:22). Thou hast covered me in my mother's womb - a place dark as night. As thou hast protected me the dark womb at the first, so there is no night-darkness (Psalms 139:11-12) that can so overwhelm me as to be beyond the reach of thy light and life-giving protection. The kindred psalm, Psalms 140:7, which uses the Hebrew, Sakak, in the same sense, establishes the English version. "Thou hast covered me:" not as Maurer, from Job 10:11, 'Thou hast women me' - i:e., artfully elaborated the several parts of my body, as a weaver does a web. So the Chaldaic Targum. 'Thou hast founded me.' The covering consists in God's oversight of the germ of life, impotent in itself (Job 10:11-12; Psalms 22:9). 

Verse 14
I will praise thee; for I am fearfully and wonderfully made: marvellous are thy works; and that my soul knoweth right well.

I will praise thee; for I am fearfully and wonderfully made - an argument why we should not, on the one hand, give way to sin, as if we could escape God's cognizance; and on the other hand yield to despair, as if God's power could not deliver us from the darkness of our trials (Job 10:9-11). "Fearfully" - the same Hebrew word ( nowraa'owt (Hebrew #3372)) and the same idea of God's infinite power, being such as to inspire reverential fear, occurs in Psalms 65:5; 2 Samuel 7:23. Cocceius translates, 'I am fearfully separated' (distinguished, Hengstenberg) - namely, from ungodly men. In the ulterior sense designed by the Spirit. I am separated from all those who are dead in the old Adam, in a way calculated to make me tremblingly yet trustingly adore God. [The roots, paala', to wonder, and paalah, to separate, are distinct; and the latter is here used. Compare note, Psalms 4:3. But these roots sometimes interchange their forms, and the parallelism and context favour the English version.] 

Verse 15
My substance was not hid from thee, when I was made in secret, and curiously wrought in the lowest parts of the earth.

My substance was not hid from thee, when I was made in secret "My substance" - literally, my strength (Deuteronomy 8:17; Job 30:21). So my bones and sinews, the seat of strength (Job 10:11). The English version accords with the Chaldaic Targum. The Septuagint and Vulgate translate, 'my bone.'

And curiously wrought , [ raaqam (Hebrew #7551)] - literally, 'interwoven of variously-coloured threads;' embroidered: a beautiful figure for the complicated and elaborately-contrived texture of the human body. "The lowest parts of the earth" (or Sheol, or Hades, Psalms 63:9) are used here as a figure for the dark "womb" (Psalms 139:13): cf. Isaiah 45:19. Nowhere in Scripture is man spoken of as having pre-existed in Sheol. Therefore there must be here an abbreviated comparison of the earth, out of which we came, to the dark womb: cf. Job 1:21. 

Verse 16
Thine eyes did see my substance, yet being unperfect; and in thy book all my members were written, which in continuance were fashioned, when as yet there was none of them.

Thine eyes did see my substance, yet being unperfect - the as yet unshaped 'embryonic substance;' literally, 'something rolled together;' a cloak;-Hebrew, golem, an embryo as yet not unfolded.

And in thy book all (my members) were written, (which) in continuance were fashioned, when (as yet there was) none of them. The English version supplies the ellipses with "my members," implied in "my substance" just spoken of. "Thy book" is the book of God's fore-ordering purpose. The same holds good in the case of the body of Christ, the Church, chosen in Him before the foundation of the world; because "we are members of His body, of His flesh, and of His bones" (Ephesians 5:30; Ephesians 1:4). The development of this eternal purpose in time is gradual, the members being formed in union with the one Head and the one Body successively by the Spirit of God, the Author of spiritual as well as of natural life. The Chaldaic Targum supplies the ellipsis with 'days:' 'In the book of thy memory were written all my days.' In the book of God's predestination (Malachi 3:16; Psalms 56:8), as distinguished from the actual execution, were written all my days, both their number (Job 14:5), and what events were to befall me in them, "(which) in continuance were fashioned" - literally, '(which in) days were fashioned;' i:e., not all in one day, but in successive development. Two hundred and seventy-three days generally pass in the gestation, Hengstenberg translates, 'In thy book were they all written (namely), the days (which) were formed' - i:e., divinely pre-destined to be. The English version gives the more natural sense to the Hebrew, yatzar, "fashioned:" members, not days, can be said to be formed or fashioned.

When (as yet there was) none of them - (Romans 9:11.) 

Verse 17
How precious also are thy thoughts unto me, O God! how great is the sum of them!

How precious also are thy thoughts unto me, O God! - (the same Hebrew, Psalms 36:7; Psalms 31:19) How cold and poor are our warmest thoughts toward God! How unspeakably loving and gloriously rich are His thoughts toward us! Compare Ephesians 1:18, "the riches of the glory of His inheritance in the saints." 

Verse 18
If I should count them, they are more in number than the sand: when I awake, I am still with thee. If I should count them, they are more in number than the sand - "which cannot be measured nor numbered" (Hosea 1:10).

When I awake, I am still with thee. Thy thoughts of loving-kindness are so countless that they are constantly in my mind: as they are my last meditation before I fall asleep, so they are my first when I awake, whether during the night or in the morning (Proverbs 6:22; also Isaiah 26:9 : cf. Psalms 16:7; Psalms 63:6). 

Verse 19
Surely thou wilt slay the wicked, O God: depart from me therefore, ye bloody men.

Surely , [ 'im (Hebrew #518)] - literally, 'If;' elliptical: If only "thou wilt slay the wicked, O God," I shall still more praise thee. Compare the 'if,' Psalms 81:8.

Depart from me therefore, ye bloody men. He shows how utterly averse he is to sin, and to wicked association; implying that there is not in him this bar in the way of receiving the promised blessing from God. See introduction. This prepares the way for the confident prayer, Psalms 139:23-24 (Psalms 119:115). Shimei had cursed David as a 'man of bloods' (so the Hebrew here and 2 Samuel 16:7). David here renounces all sympathy with bloody men. The bloodshed in which he had taken part was forced on him in self-defense, not in aggressive warfare. 

Verse 20
For they speak against thee wickedly, and thine enemies take thy name in vain.

For they speak against thee wickedly - literally, 'for wickedness.' "They speak against thee." So the Syriac. Compare Psalms 10:4-7; Psalms 5:4-5. The parallelism of the next clause favours, 'they speak of thee (making thy name a pretext) for wickedness.' Compare Psalms 50:16; Philippians 1:18; Philippians 3:18-19. So the Chaldaic, 'they swear in thy name falsely.' The argument of the Psalmist accords with this: 'I have no sympathy with such as make my name a cloak for wickedness. If I had, I should forfeit thy promised loving-kindness.'

(And) thine enemies take (thy name) in vain - i:e., use it for the confirmation of a lie, in violation of the Third Commandment (Exodus 20:7; Psalms 24:4). 

Verse 21
Do not I hate them, O LORD, that hate thee? and am not I grieved with those that rise up against thee?

Do not I hate them, O Lord, that hate thee? One cannot at once love the Lord and love His enemies (Psalms 119:158). Jehoshaphat's alliance with God-hating Ahab was the only blot on his otherwise consistent character (2 Chronicles 19:2; Proverbs 29:27). 

Verse 22
I hate them with perfect hatred: I count them mine enemies.

No JFB commentary on this verse. 

Verse 23-24
Search me, O God, and know my heart: try me, and know my thoughts:

Search me, O God, and know my heart; try me, and know my thoughts: And see if (there be any) wicked way in me, and lead me in the way everlasting. David, conscious of his integrity in his walk with God, asks that the Lord shall prove him, that so he may have a well-grounded hope, of the promised blessing. "Wicked way" - literally, 'way of pain' (Psalms 16:4). It stands in opposition to "the way everlasting," the way which leads to everlasting blessedness: answering to 'the mercy of the Lord enduring forever' (Psalms 138:8). The Hebrew [ `otsem (Hebrew #6108)] may also mean, as in Isaiah 48:5, 'any way of an idol.' "Way" is often, used of a system of worship. Compare Amos 8:14, "The manner" or 'way of Beersheba' (Acts 19:9; Acts 19:23). The way of idolatry, in however refined a form, proves to be a way of pain, and shuts out from the way everlasting promised to David in Messiah his seed (1 John 5:21). 

140 Psalm 140 

Verse 1
Deliver me, O LORD, from the evil man: preserve me from the violent man;

Psalms 140:1-13 -Prayer to Yahweh; wickedness of the foe from whom David prays deliverance (Psalms 140:1-5); the distress laid before Yahweh (Psalms 140:6-8); doom of the evil-speaking foe (Psalms 140:9-11); confidence that Yahweh will deliver and give cause for thanks-giving to the righteous (Psalms 140:12-13). As in Psalms 138:1-8 David set before his seed God's promise as the anchor of hope (2 Samuel 7:1-29); and in Psalms 139:1-24 God's omniscience as our consolation in danger and motive for shunning evil; so in this psalm he sets forth the danger from calumnious enemies, and our only safety in Yahweh, our strength. Compare Psalms 18:1-50; 2 Samuel 23:6-7.

The title attests David's authorship, which the similarity between this psalm and David's other psalms confirms.

Deliver me ... preserve me (the same Hebrew word as in David's psalm, Psalms 12:7)

From the violent man - Hebrew, 'from the man of violences:' the ideal representative of all enemies of David and his race. Compare David's similar language in another psalm, Psalms 18:48, margin; and 2 Samuel 22:49. Such a one was Saul, David's most powerful and unrelenting enemy, the type of all enemies of David's race, and of the Divine Son of David. Compare Psalms 52:1-9. 

Verse 2
Which imagine mischiefs in their heart; continually are they gathered together for war.

Continually are they gathered together (for) war - Hebrew, wars; not mere personal, disputes, but wars in the proper sense. On "they are gathered together," or, 'they gather themselves,' cf. the Davidic Psalms 56:6; Psalms 59:3. 

Verse 3
They have sharpened their tongues like a serpent; adders' poison is under their lips. Selah.

They have sharpened their tongues like a serpent - not that a serpent sharpens its tongue: the point of comparison is to the venom of a serpent. So the next clause, "adders' poison," etc.: cf. David's Psalms 58:4. They have sharpened their tongues to give as deadly a wound as a serpent gives. So David's Psalms 64:3.

Adders' poison is under their lips. Selah - rather, 'asps.' The Hebrew term, `akshuwb (Hebrew #5919), occurs only here. "Under their lips," cf. Psalms 10:7. 

Verse 4
Keep me, O LORD, from the hands of the wicked; preserve me from the violent man; who have purposed to overthrow my goings.

Keep me, O Lord, from the hands of the wicked; preserve me from the violent man - (cf. Psalms 71:4.) The "Selah" at the end of last verse marks that the second division of the first strophe begins here. This second division begins with much the same prayer as the first (Psalms 140:1).

Who have purposed to overthrow my goings - (Psalms 118:13; also 56:13.) 

Verse 5
The proud have hid a snare for me, and cords; they have spread a net by the wayside; they have set gins for me. Selah.

The proud. The same "proud" enemies as in Psalms 138:6.

Have hid a snare ... cords ... a net ... gins for me. A favourite image with David (Psalms 31:4; Psalms 57:6; Psalms 64:5; Psalms 142:3). He multiplies terms of a synonymous kind, to express that every sort of plot and snare to which he had been exposed will recur again to his seed. He, at the same time, points to the Lord as the sure Deliverer from them all. 

Verse 6
I said unto the LORD, Thou art my God: hear the voice of my supplications, O LORD.

I said unto the Lord, Thou art my God - from Psalms 31:14.

Hear the voice of my supplications, O Lord - from Psalms 28:2; Psalms 28:6. 

Verse 7
O GOD the Lord, the strength of my salvation, thou hast covered my head in the day of battle.

O God the Lord, the strength of my salvation - (Psalms 62:1; Psalms 62:11, margin.) Powerless as to saving myself, I have my salvation-strength in thee. 

Thou hast covered my head in the day of battle - (Psalms 5:11, margin.) "Battle" - literally, 'armature,' arms. The head is specified, as the part where a wound would be most deadly. Compare Psalms 60:7; 1 Samuel 28:2, where a king's body-guard is called keeper of his head. 

Verse 8
Grant not, O LORD, the desires of the wicked: further not his wicked device; lest they exalt themselves. Selah.

Grant not, O Lord, the desires of the wicked - against me and my race (Psalms 27:12).

Further not his wicked device. The Hebrew implies deliberate purpose, malice prepense (zemamo) (Psalms 31:13, end; 37:12).

(Lest) they exalt themselves - literally, 'they will exalt themselves;' namely, otherwise. Compare Psalms 66:7, end; Deuteronomy 32:27. 

Verse 9
As for the head of those that compass me about, let the mischief of their own lips cover them.

As for the head of those that compass me about (namely, to destroy me), let the mischief of their own lips cover them. A very different covering from that wherewith God 'has covered the Psalmist's head in the day of battle' (Psalms 140:7). It is in order to make this contrast between their covering, of head and his that "the head of those," etc., is placed first in the nominative-absolute. "The mischief of their own lips" is the mischief which they seek to do me by their calumnies. Compare Psalms 7:16. 

Verse 10
Let burning coals fall upon them: let them be cast into the fire; into deep pits, that they rise not up again.

Let burning coals fall upon them - (Psalms 18:12-13; Psalms 120:4.)

Let them be cast into the fire - rather, 'Let Him (Yahweh) cast them into the fire.'

Into deep pits So the Hebrew commentators But Gesensius takes it as: [ mah

Verse 11
Let not an evil speaker be established in the earth: evil shall hunt the violent man to overthrow him.

Let not an evil speaker be established in the earth (cf. Psalms 101:7, and contrast 102:28): evil shall hunt the violent man - literally, 'Let not a man of the tongue be established in the earth: a man of violence (and) evil, He (Yahweh) shall hunt him.' Compare note, Psalms 140:10; Psalms 35:6, "Let the angel of the Lord persecute them." So the accents require. But the English version is otherwise better, 'A man of violence, evil shall hunt him.'

To overthrow (him) - literally, to 'over-throwings.' 

Verse 12
I know that the LORD will maintain the cause of the afflicted, and the right of the poor.

I know that the Lord will maintain the cause of the ... poor - (Psalms 9:4.) Solomon adopted the same phrase from his father (1 Kings 8:45). 

Verse 13
Surely the righteous shall give thanks unto thy name: the upright shall dwell in thy presence.

The upright shall dwell in thy presence - (Psalms 16:11; Psalms 61:7.) 

141 Psalm 141 

Verse 1
LORD, I cry unto thee: make haste unto me; give ear unto my voice, when I cry unto thee. Psalms 141:1-10 -David begs Yahweh to hasten to hear his cry, the spiritual incense which he offers morning and evening, he fears the dainties of the ungodly, and prays against murmuring at sinners' prosperity and his own adversity, and against the inclination to join them (Psalms 141:1-4). Reasons for resisting such a temptation; the reproofs of the righteous are true kindness; such are God's chastisements. He will pray in the calamities of the wicked. When their judges are overthrown, they will hear his words, for they are sweet; but now Israel's bones lie scattered at the grave's mouth (Psalms 141:5-7). He looks to Yahweh to keep him from sinners' snares, and that they may fall into them themselves (Psalms 141:8-10). Psalms 141:7 shows that the reference is national, not merely individual. David shows his seed how to get grace against the temptation which would arise in seeing the godless pagan prosper, and the elect nation depressed. This prophetic legacy answers to David's last words, (2 Samuel 23:1-39.)

The close connection which this psalm has with the Psalms of David confirms the title, which ascribes it to him.

Lord, I cry unto thee - (Psalms 17:6.)

Make haste unto me - (Psalms 22:19; Psalms 70:5; Psalms 71:12.) The urgency of the petition implies how imminent is the danger which threatens to overwhelm him unless immediate succour be given.

Give ear unto my voice - (Psalms 140:6.) 

Verse 2
Let my prayer be set forth before thee as incense; and the lifting up of my hands as the evening sacrifice.

Let my prayer be set forth ('be directed,' the Septuagint, Chaldaic, Vulgate, Ethiopic. In Psalms 140:11 the same Hebrew means 'be established')

Before thee as incense. Incense, with its sweet perfume, is the symbol of prayer accepted before God (Revelation 5:8; Revelation 8:3-4 : cf. Malachi 1:11). The time of offering the incense, morning and evening (Exodus 30:7-8), was the chosen time for prayer (Luke 1:10).

And the lifting up of my hands as the evening sacrifice - or rather, 'meat offering:' Hebrew, minchaah. The burnt offering was regarded as having the prominent place in the morning sacrifice, the meat offering being only an appendage, so that the whole was named from the burnt offering; while in the evening sacrifice the meat offering was regarded as having the chief place (cf. 2 Kings 16:15 : cf. Exodus 29:39-41). As incense represents prayer, so the meat offering symbolizes good works, according to Hengstenberg. Rather, from the parallelism here, the evening offering symbolizes the lifting, of the heart with the hands (Lamentations 3:41; Psalms 63:4; Psalms 86:4; 1 Timothy 2:8) to God, the necessary condition of God's acceptance of prayer: the incense expresses the sweetness of such heartfelt prayer to Him (Genesis 8:21). Possibly this psalm was written in the evening, as the morning sacrifice is not mentioned (Kimchi). (Daniel 9:21; Acts 3:1.) The time of the evening sacrifice was most especially "the hour of prayer," doubtless with a prospective reference designed by the Spirit to time of Christ's sacrifice-namely, at the ninth hour. 1 Kings 18:36, "at the time of the offering of the evening sacrifice Christ's sacrifice-namely, at the ninth hour. 1 Kings 18:36, "at the time of the offering of the evening sacrifice (minchaah):" so Ezra 9:4-5. 

Verse 3-4
Set a watch, O LORD, before my mouth; keep the door of my lips.

Set a watch, O Lord, before my mouth ... Incline not my heart to any evil thing, to practice wicked works - (cf. Psalms 119:36.) God, in judicial retribution, gives up the froward to their evil inclinations. The heart is the fountain of evil. We need to pray God not to 'lead us into temptation,' by judicial reprobation (James 1:13-14; Matthew 6:13). In Psalms 141:3 he prays for preservation from sin of tongue; in Psalms 141:4, from sin of deed. Psalms 39:1-2 is a commentary, on Psalms 141:3. He feels tempted by his own trials, and by the prosperity of the enemy, to utter impatient complaints against God, and even to apostatize to the practices of the wicked (cf. Ps. 37:49,73 ): this, therefore, he prays against. In Psalms 141:5-7 he calls to remembrance the reasons which should keep him from such murmurings, and from joining the wicked in their practices-namely, that the faithful reproofs and chastisements administered by righteous men (the instruments of the righteous God) are far preferable to the dainties of the wicked; and that the overthrow of the rulers of the wicked is coming, though now Israel's bones lie scattered at the grave's mouth.

Keep the door of my lips - (Micah 7:5.)

Verse 4. To practice wicked works with men that work iniquity. Unless the inclination of the will be resisted in time, it goes on to "practice wicked work."
And let me not eat of their dainties - let me not be allured into joining them in sin, through their seeming prosperity in and by it. As here their prosperity is represented under the image of delicious, dainties, so in Psalms 73:10, under the image of "waters of a full cup wrung out to them" (cf. Proverbs 23:6). 

Verse 5
Let the righteous smite me; it shall be a kindness: and let him reprove me; it shall be an excellent oil, which shall not break my head: for yet my prayer also shall be in their calamities.

Let the righteous smite me; (it shall be) a kindness. It is real kindness on the part of God to cause me to be smitten by the righteous, and not to let me be 'inclined to practice' wickedness with the workers of iniquity (Psalms 141:4), allured by their prosperity. I had rather be associated by God with the righteous when they smite me, than with the wicked, though they offer me dainties. Hengstenberg makes God to be meant by "the Righteous:" as some take Isaiah 24:16. But there is no article here, which is against this view; and the antithesis is better as explained above.

And let him reprove me; (it shall be) an excellent oil (literally, an oil for the head) (which) shall not And let him reprove me; (it shall be) an excellent oil (literally, an oil for the head) (which) shall not break my head - Whereas 'the dainties' of the wicked (Psalms 141:4) would ultimately cause my head (the vital part which shall be bruised in the old serpent and his seed Genesis 3:15) to be fatally broken (Psalms 68:21; Psalms 110:6; Habakkuk 3:13). Hengstenberg, Maurer etc., translate the Hebrew verb [ yaaniy (Hebrew #5106)] refuseth: 'oil for the head my head refuseth not.' But Pagnini, Buxtorf, and Cocceius agree in the main with the English version, 'shall not cause my head to be weighed down,' in contrast, the head being lifted up (Psalms 3:3) (Cocceius). The Lord is the lifter up of the head of His people; He breaks the head of the ungodly. Their own prosperity prepares them for being thus broken. I prefer the stronger sense, break fatally, or else break with grief, as in Numbers 32:7; Numbers 32:9, margin (cf. the same Hebrew Psalms 33:10). The "break my head" stands in antithesis to "smite me." Though the righteous smite me, their smiting does not break my head: nay, it is rather as a prime oil (literally, oil for the head) to anoint my head with gladness (cf. Proverbs 27:6; Ecclesiastes 7:5). So far from wounding fatally, it heals one's spiritual sore, and gives festive joy: cf. the image of anointing the head before a feast, for the Lord's feast of good things to His people, including joy in the midst of trials (Psalms 4:7; Psalms 42:8), as opposed to the "dainties" of the wicked (Psalms 141:4; Psalms 23:5; Psalms 45:7; Psalms 104:15; Matthew 6:17). Contrast with this divine "oil" of joy the wicked men's 'words softer than oil,' which are yet "drawn swords" (Psalms 55:21). The promise to which this cycle of Psalms 138:1-8; Psalms 139:1-24; Psalms 140:1-13; Psalms 141:1-10; Psalms 142:1-7; Psalms 143:1-12; Psalms 144:1-15; Psalms 145:1-21 refers is 2 Samuel 7:1-29. There, in Ps. 141:14-15 , the Lord declares that when David's seed offend He will chasten them with the rod of men; but His mercy shall not wholly depart from them: so also Psalms 89:30-34. This promise is the ground of the prayer here.

For yet my prayer, also shall be in their calamities - i:e., "for" flourishing as the ungodly are now, and abounding in "dainties" which tempt one to join them, "yet" the time will come when they shall be 'in calamities,' and "my prayer shall be" for them "in their calamities." Psalms 141:6 is parallel; the overthrowing of their judges answering to "their calamities" here, and "my words" (of invitation to worship the Lord), which "are sweet," answering to "my prayer" for them here. The type David, like the antitype Messiah, prays for his enemies (Psalms 109:4-5). Hengstenberg, taking Yahweh to be meant by "the Righteous," and the wicked to be the instruments employed by Him to chastise David and his seed and his people, translates, 'still then (if they proceed in their wicked actions, so as to overstep the due measure of chastisement of the Lord's people; or, as Maurer takes it, if Yahweh shall go on to chastise me more, severely) I shall pray against their wickedness.' I prefer the English version on account of the parallelism to Psalms 141:6. 

Verse 6
When their judges are overthrown in stony places, they shall hear my words; for they are sweet.

When their judges are overthrown in stony places, they shall hear my words; for they are sweet - Hebrew, 'their judges (i:e., leaders and princes) are (doomed to be) overthrown in the hands of (i:e., given up to be thrown down from: or hands may mean, as in Judges 11:26; Psalms 140:5, the sides of: dashed down a ainst the side of) a rock: then they shall hear my words,' etc. So Jezebel was thrown down (2 Kings 9:33). "Sweet" is the same Hebrew word (nahemu) as was used for the "dainties" of the wicked: to imply that the true sweetness is with the godly, not with the wicked. Dashing dawn a precipice was a common punishment among the Jews (2 Chronicles 25:12; Luke 4:29; cf. Psalms 137:9). The lords of the godless world-power who rebel against the Divine Son of David shall ultimately be 'dashed in pieces like a potter's vessel' (Psalms 2:9); where also, in Psalms 141:10, the unbelieving "judges" are warned to listen to the 'sweet words' of the inspired Teacher ere it be too late. Psalms 138:4, in the same cycle of psalms, foretells the conversion of the world-kings as the effect of the final exaltation of the Son of David, and of the overthrow of the antichristian confederates. The 'sweet words' of the inspired Teacher's "month" are these whereby he invites them to submit to the Lord's Anointed and to "praise Him." These words they now despise; but taught by a severe lesson, they shall at last Anointed and to "praise Him." These words they now despise; but taught by a severe lesson, they shall at last prize them dearly. 

Verse 7
Our bones are scattered at the grave's mouth, as when one cutteth and cleaveth wood upon the earth.

Our bones are scattered at the grave's mouth, as when one cutteth and cleaveth (wood) upon the earth. 

The trunk of the tree remains fast in the earth, and the chips are scattered far and wide by the hewer; so are our bones scattered (Ecclesiastes 10:9). In this translation the scattered and lifeless state of the godly now (Psalms 141:7) stands in contrast to the coming overthrow of the ungodly (Psalms 141:6), and consequent exaltation of the godly; and it forms the ground of the prayer in Psalms 141:8, "But mine eyes are unto thee," etc. However, as there is no "wood" in the Hebrew, the translation perhaps ought to be as the Chaldaic, Arabic, and Syriac (and the Septuagint in the main) support, 'as when one cutteth and cleaveth (making furrows by plowing) in the earth, (so) our bones are scattered at the mouth of Hades ( Sh

Verse 8
But mine eyes are unto thee, O GOD the Lord: in thee is my trust; leave not my soul destitute.

But mine eyes are unto thee, O God - in the midst of our scattered and almost extinct state (Psalms 141:7 : cf. Psalms 25:15; 2 Chronicles 20:12).

Leave not my soul destitute - Hebrew ( t

Verse 9
Keep me from the snares which they have laid for me, and the gins of the workers of iniquity.

Keep me from the snares - literally, 'keep me from the hands of the snare' (i:e., the power; in Isaiah 47:14). 

Verse 10
Let the wicked fall into their own nets, whilst that I withal escape.

Let the wicked fall into their own nets - (Psalms 140:9-10; Psalms 7:15.)

While that I withal escape - literally, 'pass over.' "Withal" - i:e., at the same time, or in the meantime [ yachad (Hebrew #3162)]. Maurer translates, 'until that I in all my parts (i:e., wholly) shall have escaped:' so Job 10:8. 

142 Psalm 142 

Verse 1
I cried unto the LORD with my voice; with my voice unto the LORD did I make my supplication.

Psalms 142:1-7.-The Psalmist's overwhelmed state (Psalms 142:1-4); he promises praise to God in the event of his deliverance, in which the righteous will sympathize (Psalms 142:5-7).

Maschil - i:e., Instruction, (Psalms 32:1-11, Introduction). The general instruction from the particular experience of David appears in Psalms 142:6, the conclusion.

A prayer when he was in the cave - (cf. Psalms 57:1-11, Introduction.) The Hebrew for "Prayer," Tephillah, implies, not prayer in general, but 'supplicatory prayer.' The mention of "the cave" includes in the thought, not merely the particular fact of David's being in the cave of Adullam, when he fled from Saul; but also that the psalm is suited to the people of God when they are in the cave-like darkness of trials and persecutions. Compare Introduction, Psalms 57:1-11.

I cried unto the Lord with my voice. Hilary saith, 'Even the silent and spiritual expectation of every believer is a cry to God.' But the prayer of the heart is not confined there; it finds utterance aloud with the voice. What David did himself (Psalms 3:4), he would have his posterity and all believers in their trouble to do.

With my voice unto the Lord did I make my supplication - (Psalms 30:8.) 

Verse 2
I poured out my complaint before him; I shewed before him my trouble.

I poured out my complaint before him - (Psalms 102:1-28, Title; 62:8; Isaiah 26:16.) 

Verse 3
When my spirit was overwhelmed within me, then thou knewest my path. In the way wherein I walked have they privily laid a snare for me.

When my spirit was overwhelmed within me, then thou knewest my path - (Psalms 143:4; Psalms 102:1-28, Title; 77:3.) What urged him to 'cry' with "supplication," 'pouring out his complaint before' God, was his deep depression of spirit, caused by his perilous position, as well as his conviction that God 'knew his path' at the very time when "there was no man that would know him" (Psalms 142:4). Observe the beautiful opposition between "Thou knewest" and "no man would know me" (Psalms 1:6; Psalms 31:7). So as to Israel in the wilderness, "He knoweth thy walking through this great wilderness" (Deuteronomy 2:7). When I am utterly at a loss to know where to turn, my consolation is that my sufferings and perils are not unknown to thee.

In the way wherein I walked have they privily laid a snare for me - (Psalms 140:5; Psalms 141:9.) Hengstenberg, from Psalms 143:8, translates, 'In the way wherein I should walk.' But here he speaks of his way, or path in life, as a fact; in Psalms 143:8 he desires God to show him what it ought to be, in order to avoid falling into the enemies' snares. 

Verse 4
I looked on my right hand, and beheld, but there was no man that would know me: refuge failed me; no man cared for my soul.

I looked on (my) right hand, and beheld, but (there was) no man that would know me. So the Chaldaic, Septuagint, Vulgate, Arabic, and Syriac. Hengstenberg, after Muis, etc., take the Hebrew as imperative, 'Look on the right hand, and see;' an appeal to God, who already 'knew his path' (Psalms 142:3), to take that cognizance of his helplessness which will lead the Divine Helper to interpose in his behalf. The Lord is His people's shade on their "right hand" (Psalms 121:5). Their extremity is His opportunity: they implicitly trust in Him as their Deliverer at their right hand (the post of defense and the hand for action) in extremities (Psalms 22:8; Psalms 16:8; Psalms 109:31). 

But there was no man that would know me - (Psalms 38:11; Psalms 31:11; Psalms 69:8; Psalms 88:8; Psalms 88:18; Job 19:13-14). When 'no man But there was no man that would know me - (Psalms 38:11; Psalms 31:11; Psalms 69:8; Psalms 88:8; Psalms 88:18; Job 19:13-14). When 'no man would know me,' then 'thou knewest' me.

Refuge failed me - literally, 'perished;' i:e., 'from me' (Jeremiah 25:35; Amos 2:14). But "thou hast been my refuge in the day of my trouble" (Psalms 59:16).

No man cared for my soul - literally, sought after it, namely, for good. So the verb is used, Deuteronomy 11:12, margin; Proverbs 29:10. 

Verse 5
I cried unto thee, O LORD: I said, Thou art my refuge and my portion in the land of the living.

I cried unto thee, O Lord. The second strophe resumes the same 'cry' as the beginning of the first.

I said, Thou art my refuge (and) my portion in the land of the living - I have none on earth to depend upon save thee. Compare "the land of the living," Psalms 52:5; Psalms 27:13, "My refuge," a different Hebrew word [ mach

Verse 6
Attend unto my cry; for I am brought very low: deliver me from my persecutors; for they are stronger than I. 

Attend unto my cry - (Psalms 17:1; Psalms 61:1).

For I am brought very low - `attenuated,' 'poor' (Psalms 79:8; Psalms 116:6). The primary passage is Judges 6:6, "greatly impoverished." The ultimate reference of the psalm is to Israel in her low state in the latter days. Her cry to the Lord in her distress will bring Him to her help.

Deliver me from my persecutors (Psalms 7:1); For they are stronger than I. But they are not stronger than THOU. Thou cast make us 'stronger than our enemies' (Psalms 105:24). He who is 'stronger than the strong man' (Luke 11:22), Israel's oppressor, and whose very 'weakness is stronger than men' (1 Corinthians 1:25), shall 'ransom' her 'from him that was stronger than' she (Jeremiah 31:11; Psalms 18:17). 

Verse 7
Bring my soul out of prison, that I may praise thy name: the righteous shall compass me about; for thou shalt deal bountifully with me.

Bring my soul out of prison, that I may praise thy name - answering to "bring my soul out of trouble" (Psalms 143:11; Psalms 25:17). The Lord will hear this prayer, because "The Lord looseth the prisoners" (Psalms 146:7). The prison is an image of 'overwhelming trouble' and "affliction" (Psalms 142:2-3; Psalms 107:10). Joseph is the type of Israel in trouble. As he was brought out of prison to sit among princes, so shall Israel be (Psalms 105:17-22). Hengstenberg, with the Chaldaic Targum, takes it, 'that men may praise thy name.' Rather, 'that my soul may praise thy name.' So the Ethiopic, and apparently the Septuagint, Syriac and Arabic support the English version.

The righteous shall compass me about - `forming a crown;' so the Hebrew. Compare Psalms 5:12, margin. The righteous shall flock round me to congratulate me, and to exult in my deliverance as involving their own, seeing that my cause and theirs is identified (Psalms 22:22.) Compare his anticipation of the same sympathy of the righteous (Psalms 40:16; Psalms 35:27).

For thou shalt deal (i:e., when thou shalt have dealt) bountifully with me - literally, 'when thou shalt have recompensed ( tigmol (Hebrew #1580)) upon me;' i:e., shalt have dealt with me graciously in answer to my prayer. 

143 Psalm 143 

Verse 1
Hear my prayer, O LORD, give ear to my supplications: in thy faithfulness answer me, and in thy righteousness.

Psalms 143:1-12 -Introductory prayer (Psalms 143:1-2) for an answer according to God's faithfulness. Deprecating judgment, he complains of his distress (Psalms 143:3-6); the object of his prayer, and the ground of hope (Psalms 143:7-12). The phrase, "servant of the Lord" (Psalms 143:2; Psalms 143:12) connects this psalm with 2 Samuel 7:1-29. David's design was to suggest to the Israel of God the means of reviving their fainting spirits in depression.

Hear my prayer, O Lord ... thy faithfulness answer me, and in thy righteousness. He urges his double cry on the two-fold ground of God's righteousness and God's faithfulness. His "righteousness" is just that principle whereby He gives to each that which it is consonant to the divine character to give-salvation to the righteous (i:e., to those justified in the righteousness of God through faith working by love, in spite of many infirmities, Psalms 143:2); to the unrighteous destruction. His "righteousness" also binds Him to vindicate His praying people when they are in suffering. "Faithfulness" presupposes the promise to which God is faithful-namely, 2 Samuel 7:1-29. Similarly, in Psalms 36:5-6, God's righteousness and faithfulness are spoken of together. 

Verse 2
And enter not into judgment with thy servant: for in thy sight shall no man living be justified.

And enter not into judgment with thy servant - for my many shortcomings. This shows that the "righteousness" of God, in accordance with which in Psalms 143:1 the Psalmist prays for a favourable answer, is not the righteousness by which the judge exacts strictly all that is due by the sinner. David here deprecates such a strict judgment, as feeling himself unable to "answer Him one of a thousand" charges God could bring against him (Job 9:2-3; Job 14:3-4; Job 15:14; Job 25:4; Psalms 130:3; Psalms 19:12). God enters into strict judgment with all (Matthew 5:26; Matthew 18:27; Matthew 18:34) who are not His true servants; but He never will enter into judgment with His believing and obedient servants; because He has entered into judgment with the Lord, their righteousness and surety, who answers for them: therefore He will not demand an account a second time. He chastens them, but will not give them over unto death.

For in thy sight shall no man living be justified (Romans 3:20) - "no man living," not even the believer; because He too needs daily forgiveness and cleansing away of soils, though he has been once for all washed in the spiritual bath of regeneration upon his believing unto life (John 13:10). In THY sight, who searchest into the heart, and "art of purer eyes than to behold evil" (Habakkuk 1:13). 

Verse 3
For the enemy hath persecuted my soul; he hath smitten my life down to the ground; he hath made me to dwell in darkness, as those that have been long dead.

For the enemy hath persecuted my soul. "For" introduces the reason urged for granting his request-namely, the violence of the godless enemy, which must bring God to the sufferer's side, in spite of the many shortcomings of the latter. The Psalmist has presented no such bar to his deliverance as that mentioned in Psalms 7:4-5. 

He hath made me to dwell in darkness, as those that have been long dead - (Lamentations 3:6; Psalms 7:5, end; 88:6.) Hengstenberg translates, 'in dark places,' and 'like one eternally dead.' So the Syriac. The Septuagint translate the Hebrew literally, 'those dead of an age,' or 'of eternity,' [hoos nekrous aioonos: `owlaam (Hebrew #5769)] (cf. Psalms 88:5). No inference is warranted from this that David regarded the dead as about eternally to remain so, even if we adopt Hengstenberg's and the Syriac translation. All that such expressions mean is, the dead have no return to life on this earth in the present order of things. It is their "long home" (Ecclesiastes 12:5). David clearly looked for a future life and the resurrection (Psalms 16:10-11; Psalms 17:15). 

Verse 4
Therefore is my spirit overwhelmed within me; my heart within me is desolate.

Therefore is my spirit overwhelmed within me (Psalms 142:3; Psalms 77:3 ) Therefore is my spirit overwhelmed within me - (Psalms 142:3; Psalms 77:3.)

My heart within me is desolate. "Within me" - literally, 'in the midst of me;' implying how deeply the feeling had penetrated. "Is desolate," or rather, 'is stupified,' in a similar sense to that of the Hebrew (Isaiah 59:16; Isaiah 63:5; Daniel 8:27). So the Chadaic. The Septuagint, Vulgate, Arabic, and Syriac, 'is agitated.' 

Verse 5
I remember the days of old; I meditate on all thy works; I muse on the work of thy hands.

I remember the days of old; I meditate on all thy works; I muse on the work of thy hands - namely, thy work in mightily delivering thy people from their oppressors. The remembrance of past deliverance only increases the pain of the present giving up of the Lord's servant to the persecutor (Psalms 143:3; Psalms 77:4-7 : cf. Psalms 92:5). 

Verse 6
I stretch forth my hands unto thee: my soul thirsteth after thee, as a thirsty land. Selah.

I stretch forth my hands unto thee (Psalms 88:9): my soul thirsteth after thee, as a thirsty land - as a parched land thirsting for the refreshing rain. "Thirsty" - literally, fainting or languishing (Psalms 63:1). 

Verse 7
Hear me speedily, O LORD: my spirit faileth: hide not thy face from me, lest I be like unto them that go down into the pit.

Hear me speedily, O Lord; my spirit faileth. "Hear me;" translate as the same Hebrew is translated in Psalms 143:1, 'answer me speedily' (Psalms 102:2; Psalms 69:17). "Faileth" - `is exhausted,' or "consumed by the blow of thine hand" (Psalms 39:10).

Hide not thy face from me, lest I be like unto them that go down into the pit - like those in the grave, who are beyond hope of relief as regards the present order of things on earth (Psalms 28:1; Psalms 88:4). 

Verse 8
Cause me to hear thy lovingkindness in the morning; for in thee do I trust: cause me to know the way wherein I should walk; for I lift up my soul unto thee.

Cause me to hear thy loving-kindness in the morning; for in thee do I trust - cause me to know it by actually delivering me. So 'make me to hear joy,' etc. - i:e., to know it by experience (Psalms 51:8). "In the morning" is figurative for speedily, seasonably, and maturely. The morning is associated with salvation, as the favourable season for granting it (Psalms 59:16; Psalms 46:5, margin; 90:14; 23:4).

Cause me to know the way wherein I should walk; for I lift up my soul unto thee (Psalms 25:1-2; Psalms 86:4) - "the way wherein I should walk" in order to escape from my persecutors, who "privily lay a snare for me in my way" (Psalms 142:3). "Thou knowest my path," though I know not the right way (Psalms 5:8; Psalms 25:4-5). 

Verse 9
Deliver me, O LORD, from mine enemies: I flee unto thee to hide me.

Deliver me, O Lord, from mine enemies: I flee unto thee to hide me (Psalms 142:6; Psalms 59:1) - literally, 'to thee I hide myself;' i:e., I go to thee, to hide myself with thee (Psalms 27:5; Psalms 31:20). God will hide those who hide themselves with Him. 

Verse 10
Teach me to do thy will; for thou art my God: thy spirit is good; lead me into the land of uprightness.

Teach me to do thy will (Psalms 40:9); for thou art my God: thy spirit is good; lead me into the land of uprightness. The parallelism to the two former clauses is better kept up in the English version, which divides the latter half of the verse into two clauses, than by making one clause, as Hengstenberg translates, 'Let thy spirit, the good, lead me upon a plain land.' Palpably the fourth clause corresponds to the first, as the third answers to the second. The whole is a prayer for spiritual guidance, the necessary condition for receiving the temporal as well as the spiritual deliverance which David prays for himself, his seed, and the elect nation. In other psalms similarly we have prayers for deliverance from calamities joined with prayers for spiritual teaching, so as to walk in the ways of holiness (Psalms 86:11; Psalms 139:23-24; Psalms 25:4-5; Psalms 27:11; Psalms 26:12). 'An even place' is an image for stedfastness spiritually, as distinguished from a land or footing beset with difficulties and pitfalls. 

Verse 11
Quicken me, O LORD, for thy name's sake: for thy righteousness' sake bring my soul out of trouble.

Quicken me, O Lord, for thy name's sake - for the sake of thine own glory, that thou mayest show thyself to be the God of loving-kindness and power which thou art esteemed to be. Compare Psalms 23:3; Psalms 25:11; Psalms 31:3, on the words, "for thy name's sake," with "quicken me" (cf. Psalms 138:7).

For thy righteousness' sake bring my soul out of trouble. Thy righteousness is concerned to vindicate my righteous cause, and to fulfill thy promises (Psalms 143:1). "Bring my soul out of prison" Psalms 142:7, corresponds to Psalms 25:15; Psalms 34:17. 

Verse 12
And of thy mercy cut off mine enemies, and destroy all them that afflict my soul: for I am thy servant.

And of thy mercy cut off mine enemies (Psalms 18:40; Psalms 31:15; Psalms 54:5) - according to the promise, Deuteronomy 7:24.

For I am thy servant. Not boasting of his own service, but commending the electing grace of God, to which he ascribes the whole credit of his being among the servants of God. A frequent plea of David (Psalms 143:2; 2 Samuel 7:1; Psalms 116:16). 

144 Psalm 144 

Verse 1
Blessed be the LORD my strength, which teacheth my hands to war, and my fingers to fight:

Psalms 144:1-15.-Blessed be Yahweh, my strength, in subduing my enemies (Psalms 144:1-2). How marvelous that thou shouldest regard frail man! (Psalms 144:2; Psalms 144:4). Bow thy heavens and come down to save me (Psalms 144:5-8). I will praise thee already for salvation anticipated by faith (Psalms 144:9-10). Rid me from strange children who speak vanity, that our children may be as vigorous plants and as polished stones (Psalms 144:11-12); that abundant stores may be ours, and no complainings (Psalms 144:13-14); Epiphonema: Happy are they whose God is Yahweh (Psalms 144:15). David herein applies much of the 18th psalm in a new relation. The grateful review there of God's mercies to himself is in the first part here applied to the edification of his seed and nation. This is the transition psalm from the Prayer-Psalms 138:1-8; Psalms 139:1-24; Psalms 140:1-13; Psalms 141:1-10; Psalms 142:1-7; Psalms 143:1-12; Psalms 144:1-15; Psalms 145:1-21 to the concluding Praise-Psalms 145:1-21. Cf Psalms 144:9-10.

Blessed be the Lord my strength - Hebrew, my rock; from Psalms 18:2; Psalms 18:31; Psalms 18:46. Which teacheth my hands to war, and my fingers to fight - from Psalms 18:34. It is not merely David, but David's seed and the elect nation that say so. In Psalms 144:1-2 David sets forth God's relations to him; and on this and God's condescension he grounds the prayer (Psalms 144:5) that God would deliver him and his seed, according to the promise in 2 Samuel 7:1-29. 

Verse 2
My goodness, and my fortress; my high tower, and my deliverer; my shield, and he in whom I trust; who subdueth my people under me.

My goodness - rather, 'my loving-kindness,' who art loving-kindness itself to me-Hebrew, Chasdi (Psalms 59:17, "the God of my mercy").

My fortress; my high tower, and my deliverer; my shield, and He in whom I trust - from Psalms 18:2, where, as in this verse, the predicates of God are seven. What God has been in the past to David, He still is: this gives a sure hope of deliverance to Israel in the future.

Who subdueth my people under me - from Psalms 18:43; 2 Samuel 22:44. "MY people" include not merely Israel, but also all the pagan to be subdued under the Son of David in due time, of which subjugation Solomon's wide dominion is the earnest. From not understanding "my," and from wishing to harmonize this verse with Psalms 18:47, "subdueth the people under me," many manuscripts read, with the Arabic, Chaldaic, and Syriac [ `amiym (Hebrew #5971), for `amiy (Hebrew #5971)], 'THE peoples.' But the Septuagint support the English version reading: the very difficulty of it shows it is not an interpolation. The "strange children" (Psalms 144:7), now the enemies of David, shall be either won to willing subjection, or else shall be crushed under the triumphant Messiah, (Psalms 2:1-12.) The Spirit by David spake things, the deep significance of which reached further than even he understood (1 Peter 1:11-12). 

Verse 3
LORD, what is man, that thou takest knowledge of him! or the son of man, that thou makest account of him!

Lord, what is man, that thou takest knowledge (i:e., notice) of him! Or the son of man, (Hebrew, Enosh, mortal man: note, Psalms 8:4) that thou makest account of him! - from Psalms 8:4. David is lost in adoring wonder at the grace which lavishes such loving-kindness on one so frail and insignificant. So 2 Samuel 7:18-19; Isaiah 55:8. 

Verse 4
Man is like to vanity: his days are as a shadow that passeth away.

Man is like to vanity (Hebrew, hebel (H1892), a vapour): his days are as a shadow that passeth away - (Psalms 62:9; Psalms 39:5-6; Psalms 102:11; Psalms 103:15.) There is nothing in frail and dying man to merit the favour of one so glorious and infinitely great as is Yahweh. 

Verse 5
Bow thy heavens, O LORD, and come down: touch the mountains, and they shall smoke.

Bow thy heavens, O Lord, and come down - from Psalms 18:9 : cf. Isaiah 64:1; borrowed from the same source. What Yahweh has shown Himself toward David during his persecution by Saul, be now prays Him to prove Himself again to him, to his seed, and to Israel.

Touch the mountains, and they shall smoke. "The mountains" symbolize God-opposed world-kingdoms, which at the mere touch of God smoke: the token of fear and the prelude of being consumed by the coming fire of His wrath (Psalms 104:32, note). 

Verse 6
Cast forth lightning, and scatter them: shoot out thine arrows, and destroy them.

Cast forth lightning, and scatter them: shoot out thine arrows, and destroy them - (Psalms 18:13-14.) 'All God's acts are prophecies' (Hengstenberg) - i:e., God's manifestations of Himself in His past dealings are a sure earnest of God's future dealings, in consonance with His unchangeable character. "Them," - i:e., the "strange children" (Psalms 144:7; Psalms 144:11); the pagan enemies. 

Verse 7
Send thine hand from above; rid me, and deliver me out of great waters, from the hand of strange children; 

Send (extend) thine hand from above; rid me, and deliver me out of great waters - (Psalms 18:16.) The Hebrew for "rid me" [ paatsah (Hebrew #6475)] is literally to burst open; so to free one confined. This is a rare usage, and adopted to harmonize with the elevated poetic style of the psalm.

From the hand of strange children - `the sons of the stranger' (Psalms 18:44-45; Psalms 54:3); aliens in blood and in religion; enemies of God and of Israel. 

Verse 8
Whose mouth speaketh vanity, and their right hand is a right hand of falsehood.

Whose mouth speaketh vanity (Hebrew, shaaw' (H7723); distinct from hebel (H1892), Psalms 144:4, 'a vapour'), and their right hand is a right hand of falsehood - (Psalms 12:2; Psalms 41:6.) The right hand is lifted up in taking an oath: the sense is, They swear to falsehood (Yarchi). The parallelism favours this; or else Hengstenberg's explanation, 'their right hand,' professedly given in token of friendship (2 Kings 10:15), is really given in falsehood: as "Joab took Amasa ... with the right hand to kiss him," and then stabbed him (2 Samuel 20:9). 

Verse 9
I will sing a new song unto thee, O God: upon a psaltery and an instrument of ten strings will I sing praises unto thee.

I will sing a new song unto thee, O God: upon a psaltery and an instrument of ten strings will I sing praises unto thee - (Psalms 33:2-3.) Compare introduction. The "new song" is this psalm of thanksgiving, in which praise preponderates for the new manifestation of mercies already anticipated by faith, in accordance with the promise in 2 Samuel 7:1-29 to David's seed and to Israel. The thanksgiving which bursts forth in the second strophe, after the prayer for deliverance, finds its culmination in Psalms 145:1-21. 

Verse 10
It is he that giveth salvation unto kings: who delivereth David his servant from the hurtful sword.

It is he that giveth salvation unto kings: who delivereth (the same Hebrew as in Psalms 144:7 is translated "rid") David his servant from the hurtful sword - (Psalms 18:50; Psalms 33:16.) The present tense, "delivereth," implies that the deliverance is a continued one, and guarantees the future redemption of David's seed and nation by the Lord, as it ensured the past deliverance of David himself. David calls himself "His (the Lord's) servant," to express the ground of his past and his anticipated deliverances. This phrase links this psalm to Psalms 143:2; Psalms 143:12. On 'the sword,' cf. Psalms 22:20. Against "the hurtful sword" of the great adversary God gives His servants "the sword of the Spirit." 

Verse 11
Rid me, and deliver me from the hand of strange children, whose mouth speaketh vanity, and their right hand is a right hand of falsehood:

Rid me, and deliver me from the hand of strange children, whose mouth speaketh vanity, and their right hand is a right hand of falsehood. This second strophe begins with resuming the prayer, Psalms 144:7-8. 

Verse 12
That our sons may be as plants grown up in their youth; that our daughters may be as corner stones, polished after the similitude of a palace:

That our sons may be as plants grown up in their youth - `growing up vigorously in their times of youth' (Psalms 128:3). Deliverance from the enemy is a necessary preliminary to having a vigorous population. In times of oppression by a foreign enemy pale and sickly children abound.

That our daughters may be as corner-stones, polished after the similitude of a palace. Female figures were used instead of columns in supporting buildings, called by the Romans Caryatides. This usage, if it existed in David's time and country, would beautifully illustrate this verse. The Hebrew for "corner-stones" is used of 'the corners of an altar,' Zechariah 9:15 [ zaawiyot (Hebrew #2106)]. They were those stones which, as occupying so prominent a place in the building as the corner, were made lofty, graceful, and elegant (Ephesians 2:20). Hengstenberg explains it 'projectures;' the shining and tapering points of a beautiful palace; its graceful pinnacles. 

Verse 13
That our garners may be full, affording all manner of store: that our sheep may bring forth thousands and ten thousands in our streets:

That our garners may be full, affording all manner of store - literally, from one kind to another. 

Verse 14
That our oxen may be strong to labour; that there be no breaking in, nor going out; that there be no complaining in our streets.

That our oxen may be strong to labour - literally, 'strong to bear burdens' (Muis, from Kimchi) (1 Chronicles 12:40). Heavily laden oxen imply that there is a rich produce for them to bear. The Hebrew for oxen implies trained oxen [ 'aluwp (Hebrew #441), from 'aalap (Hebrew #502), to learn]. Its meaning is also a leader. It is applied to the dukes of Edom (Genesis 36:1-43), and after the captivity, by Zechariah, to governors (Zechariah 9:7; Zechariah 12:5-6). But there is no ground for the forced translation of Maurer, etc., 'that our leaders may be erect' (a sense of the adjective unsanctioned by the Hebrew). 'Yoke oxen' are naturally named after "sheep."
That there be no breaking in, nor going out - no irruption into the folds, no going out of cattle or sheep, carried away by the plunderer. Hengstenberg translates, 'no breach' (Judges 21:15; 2 Samuel 6:8). 'No misfortune whereby the entireness of our felicity is rent.' 'No going out' means no loss.

That there be no complaining in our streets - literally, no cry; namely, over breach or loss (Isaiah 24:11). 

Verse 15
Happy is that people, that is in such a case: yea, happy is that people, whose God is the LORD.

Happy (is that) people that is in such a case; (yea), happy (is that) people whose God (is) the Lord. This is the Epiphonema. This blessed consummation is what Moses predicates of Israel when she shall realize her high calling of God in the last days. In the very last words of his last speech, after warnings and promises, he ends with "Happy art thou, O Israel: who is like unto thee, O people saved by the Lord" (Deuteronomy 33:29). The people who are so circumstanced are happy, and the source of their happiness is the Lord whom they have as their God. In the theocracy upon earth which Israel constituted, God promised all temporal mercies on the condition of obedience. These temporal blessings were the external sign of God's favour to them, and therefore of the far higher spiritual benefits which, walking in faith and obedience, they were partakers of: for the prominence of temporal rewards or punishments, as the sanctions of the Mosaic law, could never have been designed to teach that earthly blessings are the all which God would have His people to seek as the fruits of faith. Hebrews 11:10; Hebrews 11:14-16 teaches that the patriarchs looked for far higher blessings: the Law, which succeeded, cannot have been a step backwards, as if it were designed to teach Israel to cease to look for thy heavenly promises, and to look only for the earthly ones. 

145 Psalm 145 

Verse 1
I will extol thee, my God, O king; and I will bless thy name for ever and ever.

Psalms 145:1-21.-An alphabetically-acrostic psalm of thanksgiving of David's house and Israel, literal and spiritual, when their troubles shall have ended. The Septuagint interpolate after Psalms 145:13 a verse beginning with an omitted Hebrew letter nun (n), 'Faithful is the Lord in all His words, and holy in all His works.' The Chaldaic rejects it.

David's Psalm of praise , [ t

Verse 2
Every day will I bless thee; and I will praise thy name for ever and ever.

Every day will I bless thee - (Psalms 68:19.)

And I will praise thy name forever and ever - (Psalms 69:30.) 

Verse 3
Great is the LORD, and greatly to be praised; and his greatness is unsearchable.

Great is the Lord, and greatly to be praised. Psalms 48:1 is drawn from this by the sons of Korah. This verse begins the detailed description of what is comprehended in 'the name of the Lord' (Psalms 145:2).

And his greatness is unsearchable - (Job 5:9; Job 11:7; Romans 11:33 ) His unsearchable greatness is only equalled And his greatness is unsearchable - (Job 5:9; Job 11:7; Romans 11:33.) His unsearchable greatness is only equalled by His unsearchable goodness, as manifested under the Gospel in "the unsearchable riches of Christ" (Ephesians 3:8). 

Verse 4
One generation shall praise thy works to another, and shall declare thy mighty acts.

One generation shall praise thy works to another, and shall declare thy mighty acts. God's "works" are His glorious manifestations of mercy and righteousness. 

Verse 5
I will speak of the glorious honour of thy majesty, and of thy wondrous works.

I will speak of the glorious honour of thy majesty, and of thy wondrous works - literally, 'the honour of the glory of thy majesty, and the matters (or words: cf. Psalms 105:27, margin) of thy wonders.' David's heart so over-flows with gratitude that he feels words inadequate to express his exuberant feelings: therefore he heaps word upon word to set forth in some measure the matchless glory and majesty of God. Compare a similar accumulation, Psalms 18:2; Psalms 62:7. 

Verse 6
And men shall speak of the might of thy terrible acts: and I will declare thy greatness.

And men shall speak of the might of thy terrible acts; and I will declare thy greatness. The Qeri' reads thus, in the singular; but the Khethibh reads the plural, 'thy great deeds;' which answers better to the parallel, "thy terrible acts." The thought in Psalms 145:3 is resumed here. 

Verse 7
They shall abundantly utter the memory of thy great goodness, and shall sing of thy righteousness. They shall abundantly utter the memory of thy great goodness, and shall sing (literally, with loud eulogies) of thy righteousness. "Abundantly utter" - literally, 'sputter forth,' as from a bubbling, overflowing fountain: implying the inexhaustible fullness of the theme which calls forth from men unceasing and glorious praises (note, Psalms 19:2). The "goodness" is not here His loving- kindness toward us, but God's own essential goodness [ Towb (Hebrew #2896)], whence the former flows (Psalms 119:68.) 

Verse 8
The LORD is gracious, and full of compassion; slow to anger, and of great mercy.

The Lord is gracious, and full of compassion; slow to anger, and of great mercy - (Psalms 103:8.) But the Hebrew here for "great" is different from that in Psalms 103:8 [ rab (Hebrew #7227), plenteous; margin, 'great of mercy;' and is the same as the Hebrew in Psalms 145:3 gaadowl (Hebrew #1419)], which refers to God's own inherent greatness. Thus, it is implied that the greatness of God's love is commensurate with His own infinite greatness. 

Verse 9
The LORD is good to all: and his tender mercies are over all his works.

The Lord is good to all - much more to His own people, who appreciate and ever praise His goodness.

And his tender mercies are over all his works. How much more over His children? (Psalms 103:13.) If He has a compassionate regard for His creatures, the works of His hands in the kingdom of nature, and 'feedeth the young ravens which cry' (Psalms 147:9), He surely will 'not forsake the works of His own hands' (Psalms 138:8) in the kingdom of grace, of which David's enduring seed, Messiah, is the head. 

Verse 10
All thy works shall praise thee, O LORD and thy saints shall bless thee.

All thy works shall praise thee, O Lord - either consciously with the voice, or in silent eloquence by their very being (Psalms 19:1-3; Psalms 103:22). 

Verse 11
They shall speak of the glory of thy kingdom, and talk of thy power;

They shall speak of the glory of thy kingdom - manifested only in part now on earth, but hereafter to be fully revealed when Messiah shall take His great power and reign (Psalms 103:19; Revelation 11:15; Revelation 11:17). 

Verse 12
To make known to the sons of men his mighty acts, and the glorious majesty of his kingdom.

To make known to the sons of men his mighty acts. From the address to God in the second person, "thy" (Psalms 145:11), the Psalmist passes to the third person, "His," as he herein turns to the world to exhort its inhabitants to celebrate Him. 

Verse 13
Thy kingdom is an everlasting kingdom, and thy dominion endureth throughout all generations.

Thy kingdom is an everlasting kingdom - literally, 'a kingdom of all eternities' (or ages). When the now haughty kingdoms of this world shall have passed away, the kingdom of Messiah, the Son of David, shall endure. So Daniel 2:44; Daniel 4:34. 

Verse 14
The LORD upholdeth all that fall, and raiseth up all those that be bowed down.

The Lord upholdeth all that fall - namely, the godly when they fall (Psalms 37:17; Psalms 37:24).

And raiseth up all (those that be) bowed down. Psalms 146:8 borrows this verse. 

Verse 15
The eyes of all wait upon thee; and thou givest them their meat in due season.

The eyes of all wait upon thee; and thou givest them their meat in due season. Psalms 104:27 borrows this. He who feeds all His creatures by His providence will never allow His elect to wait on Him for sustenance for body and soul in vain. 

Verse 16
Thou openest thine hand, and satisfiest the desire of every living thing.

Thou openest thine hand, and satisfiest the desire of every living thing (Psalms 104:28) - literally, 'Thou satisfiest every living thing with their desire' [ raatsown (Hebrew #7522)]: cf. Psalms 145:19. The original passage is Deuteronomy 33:23. The blessing, in its special fullness, belongs to the people of God alone: in a wider sense, all now in some degree enjoy the promiscuous scatterings of His bounty, whereby 'He gives us rain from heaven, and fruitful seasons, filling our hearts with food and gladness' (Acts 14:17). 

Verse 17
The LORD is righteous in all his ways, and holy in all his works.

The Lord is righteous in all his ways, and holy in all his works. The Hebrew for "holy," chaciyd (Hebrew #2623) [ hagios (Greek #40)], is not that which expresses God's hallowed and unapproachable sanctity, qadowsh (Hebrew #6918). Chaciyd (Hebrew #2623), as applied to God, expresses goodness, and clement benignity, in giving and forgiving [ hosios (Greek #3741)]. It is applied to the Father's "Holy One" (Psalms 16:10). As applied to man, it means pious, including also a loving spirit toward man. The Septuagint, Arabic, and Vulgate translate as the English version, "holy;" but the Chaldaic and Syriac, 'merciful.' Righteousness and loving-kindness are often combined in descriptions of the Lord in His relations to men. 

Verse 18
The LORD is nigh unto all them that call upon him, to all that call upon him in truth. The Lord is nigh unto all them that call upon him - (Deuteronomy 4:7; Ps. 24:6,18; James 4:8 .)

To all that call upon him in truth - not in hypocrisy and formalism. An anticipation of Gospel spirituality (John 4:24). 

Verse 19
He will fulfil the desire of them that fear him: he also will hear their cry, and will save them.

He will fulfill the desire of them that fear him (Psalms 145:16; Psalms 34:15) - when it is expedient for them, and conformable to the will and Word of God. God hears His people as truly when He withholds what is for their hurt as when He grants what is for their good. The physician knows better than the patient what is for the good of the sufferer.

He also will hear their cry, and will save them - (Psalms 37:40.) 

Verse 20
The LORD preserveth all them that love him: but all the wicked will he destroy.

The Lord preserveth all them that love him. In Psalms 145:19 it was "them that fear Him;" therefore the fear meant is not slavish, but that of children, who at the same time love God. 

146 Psalm 146 

Verse 1
Praise ye the LORD. Praise the LORD, O my soul.

Psalms 146:1-10.-Call to praise. Folly of trusting in dying man; the happiness of making the God of Jacob our help (Psalms 146:1-5); His gracious attributes; as Zion's God, He shall reign forever (Psalms 146:6-10). The Hallelujah marks the date after the Babylonian captivity. The Septuagint, Vulgate, Ethiopic, Syriac, and Arabic, attribute the psalm to Haggai and Zechariah. It probably was sung at the dedication of the second temple (Hengstenberg). I prefer, as it, like Psalms 150:1-6, begins and ends with Hallelujah (Praise ye the Lord), to join it with them, as sung at the consecration of the walls under Nehemiah.

Praise ye the Lord (Hallelujah). Praise ye the Lord (Hallelujah).

Praise the Lord, O my soul - from Psalms 104:1; Psalms 104:35. 

Verse 2
While I live will I praise the LORD: I will sing praises unto my God while I have any being.

While I live will I praise the Lord; I will sing praises unto my God while I have any being - (Psalms 104:33.) 

Verse 3
Put not your trust in princes, nor in the son of man, in whom there is no help.

Put not your trust in princes, (nor) in the son of man, in whom there is no help - rather, 'no salvation' (Jeshuhah, a different Hebrew word from that for "help," Psalms 146:5, `eezer (Hebrew #5828)). This verse is drawn from Psalms 118:8-9. The "princes" meant are the rulers of the God-opposed world-power. The Jews had found dependence on Pharaoh no safeguard against Nebuchadnezzar when Jerusalem was besieged by the latter. Again the princess of the Medo-Persian world-power had been quickly turned away from helping them by the slander of their Samaritan enemies, after their return from Babylon. "The king's heart is in the hand of the Lord" (Proverbs 21:1). If we make God our friend and our confidence, He can make the world-powers also to befriend us (Psalms 75:6-7; Isaiah 2:22). 

Verse 4
His breath goeth forth, he returneth to his earth; in that very day his thoughts perish.

His breath goeth forth, he returneth to his earth (from Psalms 104:29 : cf. Genesis 3:19; Ecclesiastes 12:7), in that very day his thoughts perish. The Chaldaic translates, 'his machinations perish.' The perishing nature of the class of beings to which princes belong shows how little "trust" is to be placed in them (Psalms 146:3). However elated be their thoughts now, these shall all soon come to nothing (1 Corinthians 2:6; 1 Corinthians 3:20). The Hebrew for 'thoughts" means-literally, 'shinings,' 'polishings,' implying how elaborately fabricated were his plans [ `eshtownotaayw (Hebrew #6250), from `aashat (Hebrew #6245), to shine]. How can he bring "help" or salvation to others who cannot save himself? Death suddenly snaps asunder his web of projects, and therefore ends all the hope that was placed in him. 

Verse 5
Happy is he that hath the God of Jacob for his help, whose hope is in the LORD his God:

Happy is he that hath the God of Jacob for his help - instead of 'trusting in princes, in whom there is no help' (Psalms 146:3 : cf. Psalms 118:7; Psalms 144:15). Literally, 'in his help.' Compare Deuteronomy 33:26, "the God of Jeshurun rideth upon the heaven in thy help." The very name of God here [ 'Eel (Hebrew #410), El] expresses strength, in contradistinction to human impotence. 

Verse 6
Which made heaven, and earth, the sea, and all that therein is: which keepeth truth for ever:

Which made heaven and earth, the sea, and all that therein is. Here he sets forth the proofs of the strength of God implied in His name 'Eel (Hebrew #410); answering to the first clause of Psalms 146:5, "Happy is he that hath the God of Jacob for his help:" for in having Him he hath the Almighty Maker of all things.

Which keepeth truth forever. God therefore hath the will, as well as the strength, to help that happy man. Such a one has God's truth pledged to him, as it is to all believers (Psalms 85:10). 

Verse 7
Which executeth judgment for the oppressed: which giveth food to the hungry. The LORD looseth the prisoners:

Which executeth judgment for the oppressed (Psalms 103:6) - i:e., for His own people when oppressed.

Which giveth food to the hungry - (Psalms 37:19; Psalms 107:5; Psalms 107:9.)

The Lord looseth the prisoners. Psalms 142:7 is the prayer, "Bring my soul out of prison:" this is the answer (Psalms 107:10; Psalms 107:14). 

Verse 8
The LORD openeth the eyes of the blind: the LORD raiseth them that are bowed down: the LORD loveth the righteous:

The Lord openeth the eyes of the blind (Isaiah 35:5) - both the literally and the spiritually blind: those ignorant of the way of salvation (Deuteronomy 28:29; Isaiah 59:10; Job 12:25).

The Lord raiseth them that are bowed down - from Psalms 145:14. 

Verse 9
The LORD preserveth the strangers; he relieveth the fatherless and widow: but the way of the wicked he turneth upside down.

The Lord preserveth the strangers; he relieveth the fatherless and widow - (Psalms 68:5-6.) Therefore he will preserve those who are not strangers, but His own people, when in danger, and will relieve (or stablish; raise up) His widowed (Luke 18:3; Luke 18:7) and orphan-like (John 14:18, margin) Church.

But the way of the wicked he turneth upside down - he makes their fate the very opposite of what their own "thoughts" devised it (Psalms 146:4; Proverbs 19:21): instead of happiness, which they thought to attain by perverse ways, their end is misery. 

Verse 10
The LORD shall reign for ever, even thy God, O Zion, unto all generations. Praise ye the LORD.

The Lord shall reign forever, (even) thy God, O Zion, unto all generations - from Exodus 15:18; Revelation 11:15. In contrast to the transitory kingdoms of the world. They who have such an everlasting kingdom awaiting them in the end, can afford to bear trials patiently, not yielding to despair on the way. 

147 Psalm 147 

Verse 1
Praise ye the LORD: for it is good to sing praises unto our God; for it is pleasant; and praise is comely. The four psalms (and probably the preceding psalm, Psalms 146:1-10), 147-150, form one whole. All (Psalms 147:1-20; Psalms 148:1-14; Psalms 149:1-9; Psalms 150:1-6) are severally marked by 'Hallelujah' at the beginning and end. All alike are joyous thanksgivings, without any of the lamentations which appear in the other psalms of the period after the return from Babylon. All combine the praises of God in nature with the praise of His grace to His people. All refer to a great salvation performed for Israel. This cycle of psalms was probably designed for the dedication of the walls of Jerusalem under Nehemiah. The "gates" are mentioned, Psalms 148:13. Compare Nehemiah 12:27-43. The post-exile psalms heretofore, while Jerusalem lay unprotected, are tinged with sadness; but now joy predominates (cf. Nehemiah 6:15-16; Nehemiah 12:43; Psalms 149:6-9). The Levites' prayer (Nehemiah 9:6) accords with Psalms 146:6. Compare Psalms 147:19; Nehemiah 9:13-14; Nehemiah 10:29. The same instruments were used in dedicating the walls as appear in this psalm-cycle (cf. Psalms 147:7; Psalms 150:3-5 with Nehemiah 12:27; Nehemiah 12:35; Nehemiah 12:41).

Praise ye the Lord - Hallelujah.

For it is good to sing praises unto our God - from Psalms 92:1.

For it is pleasant - from Psalms 135:3.

(And) praise is comely - from Psalms 33:1. 

Verse 2
The LORD doth build up Jerusalem: he gathereth together the outcasts of Israel.

The Lord doth build up Jerusalem. The city was built up by Nehemiah first (Nehemiah 2:5), and afterward the walls, which completed the work (Psalms 147:13; Nehemiah 3:1; Nehemiah 6:15).

He gathereth together the outcasts of Israel - in consonance with the promise, Deuteronomy 30:3; Isaiah 11:12; Isaiah 56:8. The full gathering of Israel's outcasts is yet future (Psalms 107:3). 

Verse 3
He healeth the broken in heart, and bindeth up their wounds.

He healeth the broken in heart, and bindeth up their wounds - (Psalms 34:18; Psalms 103:3; Isaiah 61:1; Isaiah 57:15; Isaiah 57:18-19.) The Lord Jesus fulfils this promise spiritually (Luke 4:18). The "wounds" of the spiritual Israel are now being bound up by the great Healer. Hereafter, also, the literal Israel shall have both its temporal, or national, and its spiritual wounds healed up by Messiah, its King. 

Verse 4
He telleth the number of the stars; he calleth them all by their names.

He telleth (or, literally, determines) the number of the stars; he calleth them all by their names. From earth the Psalmist turns to heaven; because the most glorious manifestations of God's power are there: it therefore fills the believer's soul with the more hearty appreciation of the excellency of the God whom He praises as his God, to think that the same God who 'calleth all the stars by their names' (knowing the characteristics of each, as being formed and upheld by Himself) is the God of redemption, who 'calleth his own' people individually 'by name,' as being peculiarly His (Exodus 33:12; John 10:3; Revelation 2:17; Revelation 3:12). To number the stars is beyond the powers of man's intellect (Genesis 15:5, where the countless number of the stars is alluded to, for the purpose of comforting Abraham with the hope of a similarly numerous offspring, literal and spiritual), much less to name them, which implies an intimate acquaintance with the special properties of each. So Isaiah, Isaiah 40:26-27, uses the same encouragement, "Behold" He "bringeth out their host by number: He calleth them all by names by the greatness of His might, for that He is strong in power, not one faileth. Why sayest thou, O Jacob My way is hid from the Lord?" etc. 

Verse 5
Great is our Lord, and of great power: his understanding is infinite.

Great is our Lord, and of great power: his understanding is infinite - literally, 'there is no number,' i:e., measure, 'of his understanding' (Isaiah 40:28); therefore His wisdom has infinite resources whereby to save His people in all dangers (Romans 11:26-36). 

Verse 6
The LORD lifteth up the meek: he casteth the wicked down to the ground.

The Lord lifteth up the meek: he casteth the wicked down to the ground - parallel to Psalms 146:8-9. Another proof of the connection of Psalms 146:1-10 with this cycle of psalms. 

Verse 7
Sing unto the LORD with thanksgiving; sing praise upon the harp unto our God:

Sing unto the Lord with thanksgiving - literally, 'answer;' i:e., 'sing ye responsively' (Ezra 3:11) (DeBurgh). Rather, 'respond unto the Lord with thanksgiving' - i:e., let your thanksgiving be the corresponding return to His graciously bestowed salvation. So Psalms 119:172, "Speak of thy word" - Hebrew, respond to. 

Verse 8
Who covereth the heaven with clouds, who prepareth rain for the earth, who maketh grass to grow upon the mountains.

Who covereth the heaven with clouds, who prepareth rain for the earth, who maketh grass to grow upon the mountains. The gloomy-looking "clouds" are the harbingers of the refreshing "rain;" 'the rugged mountains' are made by God to attract the clouds, and so to bring down rain, so that thereby the grass grows (Psalms 104:13) on the mountain-sides. So affliction is overruled to be a blessing to God's people. 

Verse 9
He giveth to the beast his food, and to the young ravens which cry.

He giveth to the beast his food. (Psalms 104:14; Psalms 104:27-28),

And to the young ravens which cry - (Job 38:41.) The ravens, with their hoarse cry, are unconsciously appealing to their Maker and Preserver for their necessary food. They depend not on the regular fruits of the earth, but on precarious subsistence (Luke 12:24; Psalms 104:21; Psalms 145:15). 

Verse 10-11
He delighteth not in the strength of the horse: he taketh not pleasure in the legs of a man.

He delighteth not in the strength of the horse; he taketh not pleasure in the legs of a man. The Lord taketh pleasure in them that fear him, in those that hope in his mercy - (Psalms 33:16-18.) Mere animal strength is the admiration of the world. Cavalry, chariots, and strong infantry are what earthly men rely on (Psalms 20:7); but the Lord's pleasure is in them that combine reverent fear with believing hope toward Him. It is "to them that have no might He increaseth strength" (Isaiah 40:29). Those who cast away all self-confidence, and have recourse to God alone, are time especial objects of God's delight. 

Verse 12-13
Praise the LORD, O Jerusalem; praise thy God, O Zion.

Praise the Lord, O Jerusalem. For he hath strengthened the bars of thy gates. The walls of Jerusalem had just been built, and the gates set up, under Nehemiah. This was the crowning of the secure re-establishment of the city and nation. This cycle of psalm was sung at the dedication of the walls (Nehemiah 3:1-32; Nehemiah 12:27-43). Compare Sirach 49:13, which seems to have had this passage in view, 'Nehemas, whose renown is great, who raised up for us the walls that were fallen down, and set up the gates and the bars, and raised up our ruins again.'

He hath blessed thy children within thee. Internal prosperity follows external security, which the building of the walls and setting up of the gates ensured. 

Verse 14
He maketh peace in thy borders, and filleth thee with the finest of the wheat.

He maketh peace in thy borders (Isaiah 60:17-18), and filleth thee with the finest of the wheat - literally, 'with the fat of wheat' (Psalms 81:16). Thus God was now fulfilling His promise in Psalms 132:15. 

Verse 15
He sendeth forth his commandment upon earth: his word runneth very swiftly.

He sendeth forth his commandment (upon) earth: his word runneth very swiftly. God's Word is a servant which He sends forth upon earth to execute His will. It carries into effect His decree with instantaneous swiftness. So the centurion, by faith, attributed the same efficacy to Jesus' word. According to his faith so it was done unto him (Matthew 8:9; Matthew 8:13; Psalms 107:20; Job 37:12). 

Verse 16-17
He giveth snow like wool: he scattereth the hoarfrost like ashes.

He giveth snow like wool: he scattereth the hoar-frost like ashes. He casteth forth his ice like morsels: who can stand before his cold? God giveth forth the widely extending and intensely chilling snow, hoar-frost, and ice, with as much ease as a man would scatter a few locks of "wool," or a handful of "ashes" (cf. Exodus 9:8; Exodus 9:10), or throw some "morsels" of bread to animals. The things to which the snow, hoar-frost, and ice are thus compared bear some resemblance to these. The snow, frost, and cold are also symbolical of the chill winter of Israel's adversity. She, by bitter experience, could testify, "who can stand before His cold?" 

Verse 18
He sendeth out his word, and melteth them: he causeth his wind to blow, and the waters flow.

He sendeth out his word, and melteth them: he causeth his wind to blow (and) the waters flow - a warm wind, which causes a thaw. So God mercifully caused the spring of mercy to Israel now to succeed to the icy winter of past trouble. Compare notes, Psalms 107:1-43, respecting the same happy change described under figures. 

Verse 19-20
He sheweth his word unto Jacob, his statutes and his judgments unto Israel.

He showeth his word unto Jacob, his statutes and his judgments unto Israel. He hath not dealt so with any nation: and as for his judgments, they have not known them. The same reference to God's 'statutes and judgments' occurs in the parallel history, Nehemiah 9:13-14; Nehemiah 10:29 - the distinguishing glory of Israel. The revelation of God to her at Sinai raised her above all peoples as the only one who knew the will of the one true God. (Deuteronomy 33:2-4; Deuteronomy 4:32-34; Romans 3:1-2). This conclusion assigns the ground of God's return in mercy to Israel-namely, His original choice of her as the repository of His truth. 

148 Psalm 148 

Verse 1
Praise ye the LORD. Praise ye the LORD from the heavens: praise him in the heights.

Psalms 148:1-14.-Praise for God's having raised Israel to national stability from depression. All things are called upon to praise-the heavens, angelic and material; the earth, its deeps and heights; men, great and small.

Praise ye the Lord from the heavens - denoting the place whence the praise is to issue: answering to Psalms 148:7. "Praise the Lord from the earth." 

Verse 2
Praise ye him, all his angels: praise ye him, all his hosts.

Praise ye him ... all his hosts - (Psalms 103:20-21.) The sun, moon, and stars are the material, the angels, the immaterial portion of "His hosts." The former unconsciously praise God by their very being. The Psalmist's call to them to praise God does not imply that they are conscious of his call, but merely expresses His satisfaction that God is praised by them. 

Verse 3
Praise ye him, sun and moon: praise him, all ye stars of light.

No JFB commentary on this verse. 

Verse 4
Praise him, ye heavens of heavens, and ye waters that be above the heavens.

Praise him, ye heavens of heavens - the highest heavens: as "holy of holies" is in Hebrew idiom the superlative, "the most holy place" (1 Kings 8:27; Deuteronomy 10:14). Compare the parallel history, Nehemiah 9:6. So 2 Corinthians 12:2 alludes to a gradation in height of the several heavens - "the third heaven." The angels, the stars, and the clouds (Psalms 148:2-4) imply successive regions above.

And ye waters that (be) above the heavens - the clouds, the lowest heavens, in contrast to the "heavens of heavens," the highest (Genesis 1:7; Psalms 104:3). Those called to praise the Lord are six, answering to the number of verses in the first half strophe. 

Verse 5-6
Let them praise the name of the LORD: for he commanded, and they were created.

For he commanded, and they were created. He hath also stablished them forever and ever. Herein are stated the grounds of praise. He stablishes the things which he creates, so that they never can free themselves from entire subserviency to His will. There can be no change but by His appointment.

He hath made a decree which shall not pass. So respecting the sea (Job 38:10-11), and respecting the extent of man's life (Job 14:5). Hengstenberg translates, 'He, gave them a law which they never transgress.' But the verb 'transgress' or "pass" is singular, which favours the English version. Hengstenberg takes the singular as referring to each part of creation, or to all the parts regarded as one whole (cf. Psalms 104:9; Jeremiah 5:22). The "decree" is the order or sphere and law of being prescribed to all created things, which order does not pass or change so long as God wills it, nor until they have fulfilled the purpose assigned to them. The stars must pursue their course; the upper and lower waters must remain distinct. 

Verse 7
Praise the LORD from the earth, ye dragons, and all deeps:

Praise the Lord from the earth, ye dragons - sea monsters, taniyniym (Hebrew #8577) (Psalms 74:13). They are specially named because by their monstrous size they attest the infinite greatness of God's creative power. "From the earth," the sphere whence the praise is to emanate: answering to Psalms 148:1, "from the heavens." 

Verse 8
Fire, and hail; snow, and vapour; stormy wind fulfilling his word: 

Fire - lightning.

Vapour - the result of fire and water together. Hengstenberg translates, 'smoke;' the dark smoke contrasting with the white snow (Psalms 119:83; Genesis 19:28).

Stormy wind fulfilling his word - (Psalms 147:15.) However the stormy wind, with its wild impetuosity, may seem reckless of all law, it still is executing the word and will of God no less than the angels, who "do His commandments, hearkening unto the voice of His word" (Psalms 103:20). 

Verse 9
Mountains, and all hills; fruitful trees, and all cedars:

Mountains, and all hills; fruitful trees, and all cedars. Objects are selected eminent in their kind. The cedars, because of their majestic height, are called "the cedars of God:" they proclaim His creative power, (Psalms 80:10, margin.) 

Verse 10
Beasts, and all cattle; creeping things, and flying fowl:

No JFB commentary on this verse. 

Verse 11
Kings of the earth, and all people; princes, and all judges of the earth:

Kings of the earth - the earthly representatives of God's all-ruling power.

And all people. Even the humble, as well as the great, set forth God's glory. 

Verse 12
Both young men, and maidens; old men, and children:

Both young men and maidens; old men and children. The preservation of the old so long, and the vigour of the young, are living proofs of God's power and love: so both old and young should praise the Lord. 

Verse 13
Let them praise the name of the LORD: for his name alone is excellent; his glory is above the earth and heaven.

Let them praise the name of the Lord - "them," all those enumerated above, both in heaven and on earth.

For his name alone is excellent - (Psalms 8:1; Isaiah 12:4.) "Excellent" - literally, exalted.

His glory is above the earth and heaven - (Psalms 113:4.) 

Verse 14
He also exalteth the horn of his people, the praise of all his saints; even of the children of Israel, a people near unto him. Praise ye the LORD.

He also exalteth the horn of his people - which before was "defiled in the dust" (Job 16:15; Psalms 92:10; Psalms 75:10). As 'His name is exalted' (Psalms 148:13), so 'He also exalteth His people.'

The praise of all his saints - in apposition to "He exalteth the horn of His people" - i:e., which thing affords to all His saints material for praising Him (Ainsworth): or in doing which He exalteth the praise (glory) of all His saints (Gejer). So Hengstenberg, 'He lifted up the renown of all His saints, which until now had been covered with shame.' I prefer taking it, He is the praise - i:e., the glory of His saints, which furnishes a motive to them that they should praise Him (cf. Psalms 149:9). The clauses preceding and succeeding this all refer to their being honoured in having Him for their God, especially near to them, and in their being exalted by Him.

A people near unto him. So the spiritual Israel (Ephesians 2:13; Ephesians 2:17). Compare the literal Israel's nearness to God, as priests unto Him, permitted to approach Him (Leviticus 10:3; Ezekiel 42:13; Deuteronomy 4:7; Exodus 19:6; Numbers 16:10; Psalms 147:19-20). 

149 Psalm 149 

Verse 1
Praise ye the LORD. Sing unto the LORD a new song, and his praise in the congregation of saints.

Psalms 149:1-9.-Call to Israel to praise God for salvation, with music and dances (Psalms 149:1-5); anticipation of victory over the God-opposed nations, and of the Lord's judgment along with His saints (Psalms 149:6-9). Sing unto the Lord a new song, (and) his praise in the congregation of saints - answering to Psalms 148:14, "the praise of all his saints." As He is the source of "praise," i:e., glory, to them, so they give praise, i:e., glory, to Him. This marks the close connection of the two psalms. On the "new song," cf. Isaiah 42:10; Psalms 144:9. 

Verse 2
Let Israel rejoice in him that made him: let the children of Zion be joyful in their King.

Let Israel rejoice in him that made him: let the children of Zion be joyful in their king. This, therefore, refers to the coming time, when Christ shall be manifested as Zion's King; the antitype to Jesus' first entrance as a King on the donkey's colt into His capital, Jerusalem (Matthew 21:5; Zechariah 9:9). 

Verse 3
Let them praise his name in the dance: let them sing praises unto him with the timbrel and harp.

Let them praise his name in the dance. So the Septuagint, Chaldaic, Arabic, Vulgate, Ethiopic. Gejer, etc., take it as margin, 'with the pipe.' The Hebrew admits of either translation here and Psalms 150:4. I prefer the English version. Rhythmical movements, accompanied with music, were usual on solemn occasions of joy (Exodus 15:20-21; Psalms 30:11; Jeremiah 31:4; Jeremiah 31:13). 

Verse 4
For the LORD taketh pleasure in his people: he will beautify the meek with salvation.

For the Lord taketh pleasure in his people - (Psalms 147:10-11.)

He will beautify the meek with salvation - parallel to Psalms 147:6. "The meek" are the literal, Israel, heretofore crushed down, primarily (with 'beautify," cf. Isaiah 52:1, "put on thy beautiful garments, O Jerusalem"); then, in the secondary sense, the spiritual Israel, one of whose leading graces is meekness (Matthew 5:5). 

Verse 5
Let the saints be joyful in glory: let them sing aloud upon their beds.

Let the saints be joyful in glory. The words "in glory," express the state whereto God hath exalted them (Psalms 85:9; Psalms 112:9, end; 148:14), on account of which they are now called on to "be joyful." Heretofore, on the contrary, the state of Israel had been one of "great affliction and reproach" (Nehemiah 1:3; Nehemiah 4:4 : contrast 4:6; 6:16).

Let them sing aloud upon their beds - whereon heretofore they have afflicted themselves with grief for their shame (Hosea 7:14). Now, in their waking moments in the night, they sing songs of joy to God (Job 35:10; Psalms 42:8). 

Verse 6
Let the high praises of God be in their mouth, and a twoedged sword in their hand;

Let the high praises of God (be) in their mouth. "High praises of God" - i:e., praises extolling God on high (Psalms 66:17).

And a two-edged sword in their hand - such as Nehemiah and his fellow-workmen had in one hand, while with the other they worked at building the wall (Nehemiah 4:16-18). Even when they were giving thanks, they still carried swords in their hands (cf. Nehemiah 12:31, which describes a procession to the temple, in which perhaps they still bore their swords; but see note, Psalms 149:7). 

Verse 7
To execute vengeance upon the heathen, and punishments upon the people;

To execute vengeance upon the heathen - as the Maccabees (according to the prophetic anticipation here) subsequently did upon Antiochus Epiphanes' hosts. The fuller accomplishment of this scripture is in the triumphs of the spiritual Israel, the Church, by "the sword of the Spirit, the Word of God," "sharper than any two-edged sword" (Mark 6:20; Acts 24:25; 2 Corinthians 10:4; Ephesians 6:17; Hebrews 4:12). As it is written of the Captain of our salvation (Revelation 1:16). The full accomplishment shall be when He shall come again "in righteousness to judge and to make war, and the armies in heaven shall follow Him, and out of his mouth goeth a sharp sword, that with it he should smite the nations" - namely, the anti-Christian hosts confederated against Him and his saints. 

Verse 8
To bind their kings with chains, and their nobles with fetters of iron;

To bind their kings with chains, and their nobles with fetters of iron - just as Joseph, when exalted from a dungeon to be lord of Egypt, next to the monarch Pharaoh, could 'bind at his pleasure' those who had formerly bound him (Psalms 105:22); so the saints reigning next to Christ the King, shall rule those who once bare rule over them, (Psalms 2:1-12). Isaiah 60:11, shows that the earthly Jerusalem and Israel shall bear the moral supremacy over the Gentile nations (Isaiah 45:14). Compare the type, Joshua 10:23-24. The final and heavenly Jerusalem shall be the city into which the "kings of the earth do bring their glory and honour" (Revelation 21:24). 

Verse 9
To execute upon them the judgment written: this honour have all his saints. Praise ye the LORD.

To execute upon them the judgment written - in Deuteronomy 32:41; Deuteronomy 32:43. Compare also Enoch's prophecy, Jude 1:14-15, where, as here, the saints are associated with the Lord in "executing judgment."
This honour have all his saints - parallel to Psalms 148:14, "the praise of all His saints." "This honour" - namely, the honour of sharing with the Lord in judging the world (Daniel 7:22; Luke 22:29-30; Revelation 3:21; Revelation 20:4) - this shall be the crowning of their glory. 

150 Psalm 150 

Verse 1
Praise ye the LORD. Praise God in his sanctuary: praise him in the firmament of his power.

Psalms 150:1-6.-Three strophes of two verses each. The first, where, and on what account, praise is to be given; the third, wherewith it is to be given-with all that have voice or sound. A doxology of thirteen "Hallelujahs" to the whole collection of Psalms.

Praise God in his sanctuary (in His temple on earth: in contrast to) praise him in the firmament of his power - (Compare Psalms 68:33-34, "His, strength is in the clouds" - margin, 'heavens.' His earthly sanctuary corresponds to the heavenly "expanse" (so the Hebrew for "firmament" means [ raaqiya` (Hebrew #7549)]), wherein especially He displays His might and glory (Psalms 19:1). 

Verse 2
Praise him for his mighty acts: praise him according to his excellent greatness.

Praise him for his mighty acts - (Psalms 145:5-6.)

Praise him according to his excellent greatness - (Psalms 148:13.) 

Verse 3
Praise him with the sound of the trumpet: praise him with the psaltery and harp.

Praise him with the sound of the trumpet ... the psaltery and harp. The same instruments as here and Psalms 150:5 are mentioned at the dedication of the walls under Nehemiah (Nehemiah 12:27; Nehemiah 12:35, "cymbals, psalteries ... harps"). 

Verse 4
Praise him with the timbrel and dance: praise him with stringed instruments and organs.

Praise him with the timbrel and dance - (Psalms 149:3.) The timbrel accompanied the dance (Exodus 15:20; Psalms 68:25). 

Organs - [ `uwgaab (Hebrew #5748), from `aagab (Hebrew #5689), to blow], rather, 'pipes.' Nowhere else is the pipe mentioned in the public temple service. Here it is introduced only because the feast of dedicating the walls was one of popular rejoicing. The instruments used in the temple service being all given here, it is plain that the interpretation whereby many find new instruments in several of the titles is erroneous. 

Verse 5
Praise him upon the loud cymbals: praise him upon the high sounding cymbals.

Praise him upon the loud cymbals ... upon the high-sounding cymbals - suited to loud praises (Nehemiah 12:27). 

Verse 6
Living voices shall take up the failing sounds of dead instruments, and as they cease on earth, those of intelligent ransomed spirits and holy angels, as with the sound of mighty thunders, will prolong eternally the praise, saying, "Alleluia! salvation, and glory, and honour, and power, unto the Lord our God: ... Alleluia! the Lord God omnipotent reigneth." Amen. 

