《Coffman Commentaries on the Bible – Isaiah (Vol. 1)》(James B. Coffman)
Commentator

James Burton Coffman was a prolific author, preacher, teacher and leader among churches of Christ in the 20th century.

He was born May 24, 1905, in Taylor County to pioneer West Texans "so far out in the country it took two days to go to town and back." He became a Christian in 1923. 

In Texas, Coffman graduated from Abilene High School and enrolled in Abilene Christian College (now University), graduating in 1927 with a B.A. in history and music.

After earning his degree, Coffman served as a high school principal for two years in Callahan County, then taught history and English at Abilene High School.

In 1930, he was offered a position as associate minister and song leader in Wichita Falls, the beginning of his career as a minister. Then, he married Thelma "Sissy" Bradford in 1931. Coffman preached for congregations in Texas; Oklahoma; Washington, D.C.; and New York City. In his lifetime, Coffman received 3 honorary doctorates.

While in Washington, he was offered the opportunity to serve as guest chaplain for the U.S. Armed Forces in Japan and Korea and served 90 days, holding Gospel meetings throughout both countries.

Coffman conducted hundreds of gospel meetings throughout the U.S. and, at one count, baptized more than 3,000 souls.

Retiring in 1971, he returned to Houston. One of his most notable accomplishments was writing a 37-volume commentary of the entire Bible, verse by verse, which was finished in 1992. This commentary is being sold all over the world. Many people consider the Coffman series to be one of the finest modern, conservative commentary sets written.

Coffman's conservative interpretations affirm the inerrancy of the Bible and clearly point readers toward Scripture as the final basis for Christian belief and practice. This series was written with the thorough care of a research scholar, yet it is easy to read. The series includes every book of the Old and New Testaments.

After being married to Sissy for 64 years, she passed away. Coffman then married June Bristow Coffman. James Burton Coffman died on Friday, June 30, 2006, at the age of 101.

01 Chapter 1 

Verse 1
DIVISION I (Isaiah 1-12)

This division has prophecies concerning Judah and Jerusalem, closing with promises of restoration and a psalm of thanksgiving.

This chapter has the title for the whole prophecy (Isaiah 1:1), God's complaint against Israel (Isaiah 1:2-9), the statement that Israel has no excuse (Isaiah 1:10-15), a summary of God's requirements (Isaiah 1:16-20), the prophet's lament over Jerusalem (Isaiah 1:21-23), and a declaration of God's judgment upon the apostate people (Isaiah 1:24-31).

Isaiah 1:1
"The vision of Isaiah the son of Amoz, which he saw concerning Judah and Jerusalem, in the days of Uzziah, Jotham, Ahaz, and Hezekiah, kings of Judah."
The critical viewpoint that alleges an error in this title because the whole prophecy of Isaiah does indeed have many prophecies concerning other cities and nations besides Judah and Jerusalem is in error because all of the prophecies throughout the whole Book of Isaiah are included because of their relationship to the covenant people of Judah and Jerusalem, and because of their bearing upon the ultimate achievement of God in his purpose of salvation for mankind. As Rawlinson noted, "In the scriptural sense, all prophecy relates to Judah and Jerusalem."[1]
"The vision ..." "This is a technical term for `Divine Revelation," as something displayed before the mind's eye of the prophet.[2] Actually, much of the Book of Isaiah was communicated to the prophet in a manner unknown to us, as the author of Hebrews put it, "by various manners and various portions" Hebrews 1:1, NIV. There are also examples of "visions" in the usual sense, as in Isaiah 6.

"The son of Amoz ..." This is not the same name as "Amos." The meaning of Amoz, the father of Isaiah, is "strong" or "brass." The name which he gave to his son (Isaiah) means "salvation is of the Lord," or "Jehovah is helper." It is supposed by some that Amoz was the uncle of Uzziah, which, if true, would make Isaiah the king's cousin.[3] Whether or not this is true, Isaiah was certainly well educated and was apparently of high social standing as indicated by his easy access to the presence of the king and his familiarity with royal problems.

Some have wondered why Manasseh was not mentioned here by Isaiah, since it is certain that Manasseh was associated with Hezekiah in the throne for the last ten years of Hezekiah's reign (see introduction). Added to this is the well established tradition that Isaiah was "sawn asunder" by Manasseh, a tradition accepted by many Jewish authorities and seemingly suggested by Hebrews 11:37. The evil character of Manasseh could have been the reason for Isaiah's omission of his name here. After all, Hezekiah was actually the monarch on the throne during the first ten years of the period assigned to the reign of Manasseh, a fact proved by the truth stated in 2 Chronicles 32:32, where it is stated that Isaiah wrote the biography of Hezekiah including "the rest of his acts" in the prophecy called the "Vision of Isaiah."

Verse 2
"Hear, O heavens, and give ear, O earth; for Jehovah hath spoken: I have nourished and brought up children, and they have rebelled against me,"
This whole prophecy is very largely devoted to the great apostasy of the chosen people and their consequent loss of their status as being anything special in the eyes of God. There are many even today who simply have failed to understand this essential message of Isaiah. The appeal to heaven and earth to "hear" suggests a formal arraignment in a court of law and carries the implication that details and specific examples of Israel's rebellion will be spelled out. This Isaiah proceeded to do.

Verse 3
"The ox knoweth his owner, and the ass his master's crib; but Israel doth not know, my people doth not consider. Ah sinful nation, a people laden with iniquity, a seed of evil-doers, children that deal corruptly! they have forsaken Jehovah, they have despised the Holy One of Israel, they are estranged and gone backward. Why will ye be still stricken, that ye revolt more and more? the whole head is sick, and the whole heart faint. From the sole of the foot even unto the head there is no soundness in it; but wounds, and bruises, and fresh stripes: they have not been closed, neither bound up, neither mollified with oil. Your country is desolate; your cities are burned with fire; your land, strangers devour it in your presence, and it is desolate, as overthrown by strangers. And the daughter of Zion is left as a booth in a vineyard, as a lodge in a garden of cucumbers, as a besieged city. Except Jehovah of hosts had left unto us a very small remnant, we should have been as Sodom, we should have been like unto Gomorrah."
One of the interesting things in this passage is the number of different words used to describe the sins of Israel. They are called rebellion (Isaiah 1:2), ignorance, lack of consideration (Isaiah 1:3), sin, iniquity, evil-doing, corruption, forsaking God, estrangement from God, backsliding (Isaiah 1:4), revolt, transgression, disobedience, sickness, (Isaiah 1:5) and unsoundness (Isaiah 1:6). The wounds and bruises of Israel mentioned here should not be viewed as resulting from the hostile attacks of her enemies but as the result of the stripes of punishment laid upon the sinful nation by the hand of her God.

The picture in Isaiah 1:5-6 is not of a sick man but of someone who has been flogged in an inch of his life, yet asking for more. Therefore sores in Isaiah 1:6 are actually weals.[4]
The mention of the ox and the ass (Isaiah 1:3) stresses the truth that even domesticated animals of the type usually cited for their lack of intelligence exhibited desirable qualities that were absent in the behavior of Israel, which seemed to be totally ignorant of the signal blessings they had received from God and his amazing deliverance of them from slavery and oppression.

We entertain a strong objection to receiving the desolation depicted in these verses as an actual historical picture of conditions in Palestine following some invasion, either that of the earlier reign .of Josiah or, of that when Sennacherib shut up Hezekiah "like a bird in a cage". We are aware that many commentators offer this explanation; but to us it seems clear enough that what we have here is a master prophecy outlining the whole history of Israel in advance, not only covering the invasions mentioned here but the final overthrow of Israel by Babylon with the resulting captivity, and the return of "the remnant," significantly mentioned here as all that would be left of the chosen people. Rawlinson believed that the "remnant" here was "the few godly people left in Jerusalem!"[5] However, such interpretations of this prophecy would make it necessary to accept the godless Manasseh as a part of that "righteous remnant." No! The very fact of the "remnant" being introduced in this opening passage unerringly points to the remnant of Israel that would form the nucleus of the "New Israel" of God. that is, the church, or kingdom, of Messiah! Furthermore, is not this chapter introduced as a part of the vision of Isaiah? The very word means a supernatural revelation of events to take place in the future from the time of the vision; and if this chapter is nothing more than Isaiah's observations on the current state of the land of Palestine, it is not entitled to any place whatever in Isaiah's prophecy. No! The commentators are merely deceived by the liberal canard that predictive prophecy is not found in the Bible. As we shall see, this chapter is really a summary of the whole Book of Isaiah.

There is no agreement whatever among scholars as to which of two principal invasions Isaiah referred to in this description of the devastated land. Archer stated that some scholars understand the whole passage as a description of Sennacherib's invasion of 701 B.C.,[6] rather than the usual habit of applying it to the invasion of the Edomites and the Philistines in 734-733 B.C. All of the uncertainty is cleared up by understanding the passage as an extended prophecy of what was in store for Israel in a far more general sense. No other understanding of the place takes care of the question about who constituted that "righteous remnant."

Isaiah 1:8 refers to Jerusalem, "the daughter of Zion," as totally deserted like a "booth in a vineyard," or a "lodge in a garden of cucumbers." Jerusalem was never deserted throughout the life of Isaiah, nor until more than half a century later; therefore, this passage simply cannot be a description of conditions that Isaiah saw. This is a prophecy of the going of Israel into the Babylonian captivity.

Verse 10
"Hear the word of Jehovah, ye rulers of Sodom; give ear unto the law of our God, ye people of Gomorrah. What unto me is the multitude of your sacrifices? saith Jehovah: I have had enough of the burnt-offerings of rams, and the fat of fed beasts; and I delight not in the blood of bullocks, or of lambs, or of he-goats. When ye come to appear before me, who hath required this at your hand, to trample my courts? Bring no more vain oblations; for incense is an abomination unto me; new moon and sabbath, the calling of assemblies, - I cannot; away with iniquity and the solemn meeting. Your new moons and your appointed feasts my soul hateth; they are a trouble unto me; I am weary of hearing them. And when ye spread forth your hands, I will hide mine eyes from you; yea, when ye make many prayers, I will not hear; your hands are full of blood. Wash you, make you clean; put away the evil of your doings from before mine eyes; cease to do evil; learn to do well; seek justice, relieve the oppressed, judge the fatherless, plead for the widow."
"Ye rulers of Sodom ... people of Gomorrah ..." (Isaiah 1:10). This line is addressed to Jerusalem, and therefore Jerusalem, which was spared in both of the invasions which commentators suppose produced the conditions Isaiah was describing in this chapter, cannot possibly be the "righteous remnant" referred to in Isaiah 1:9. The most helpful comment we have discovered with reference to that "righteous remnant" is that of Eiselen who said:

"It was the birth of a new era in Old Testament religion, for it was the birth of the conception of the Church, the first step in the emancipation of spiritual religion from the forms of political life, a step not less significant that all its consequences were not seen until centuries had passed away."[7]
The language of this paragraph has been used to disparage the observance of all forms, ceremonies, and sacrifices connected with holy religion; but such a usage is an irresponsible device for "wresting the Holy scriptures." What God protested against in this paragraph is certainly not the faithful observance of those very ceremonies and sacrifices which God had commanded his people to observe, but the substitution of a meaningless observance of such forms and sacrifices without the heartfelt devotion and faithful obedience to all of God's commandments which were supposed to accompany such external observances. As Jamieson put it, "God does not here absolutely disparage sacrifice, which is as old and universal as sin itself, but sacrifice unaccompanied by obedience of heart and life."[8] Any other view of this passage becomes impossible when it is seen that the very same teaching on forms and sacrifices here is also given with reference to prayer (Isaiah 1:15); and in view of the Holy Saviour's command that his human children should continue steadfastly in prayer, it becomes impossible to misunderstand the true teaching of Isaiah in these verses.

"Bring no more vain oblations ..." There is an ocean of difference in this commandment and the dishonest understanding of it as a command to "Bring no more oblations!" Evil men prefer the dishonest version of it.

Verse 18
"Come now, and let us reason together, saith Jehovah: though your sins be as scarlet, they shall be as white as snow; though they be red like crimson, they shall be as wool. If ye be willing and obedient, ye shall eat the good of the land: but if ye refuse and rebel, ye shall be devoured with the sword; for the mouth of Jehovah hath spoken it."
The proper understanding of this passage as a reference to the new covenant which was destined eventually to replace the Law of Moses is faithfully witnessed by the unerring instinct of the Church which has incorporated these words into their hymnals all over the world. Jeremiah indicated that the forgiveness of sins was an infallible identifying mark of the New Covenant (Isaiah 31:35). Thus we have further proof that Isaiah in this chapter is not merely describing the results of some undetermined invasion; but he is speaking of the New Covenant, the "faithful remnant" and the Church of Jesus Christ.

Also, we should notice that obedience, faithful and loyal obedience, is the sine qua non with regard to that redemption which includes forgiveness. The threat of the sword for the disobedient is a statement negatively of the same universal and eternal principle.

Verse 21
"How is the faithful city become a harlot! she that was full of justice! righteousness lodged in her, but now murderers. Thy silver is become dross, thy wine mixed with water. Thy princes are rebellious, and companions of thieves; everyone loveth bribes, and followeth after rewards: they judge not the fatherless, neither doth the cause of the widow come unto them."
This is further lament over the extensive apostasy of Jerusalem. The message of Isaiah here is very similar to that repeated so frequently in practically all of the twelve minor prophets. Social justice simply did not exist any longer in Israel nor in Judah. Israel had, at the times of Isaiah, just about filled up the cup of their wickedness. They had become "traffickers," that is Canaanites, meaning that they were at that time no better than the godless Canaanites whom God had driven out of Palestine in order to re-populate the land with Israel. At this period in their history, the time was as when God would remove them from what, at one time, had been "their land." Israel at that point fully deserved to be removed from Palestine. Why then did God spare "a remnant," bring them back from Babylon and repatriate them in Palestine? There can be but one answer. Due to the Divine promises to the great patriarchs of Israel's history, God had no honorable course except to retain his watchfulness over the apostate nation till Messiah should come, fulfilling the ancient promises.

See my comment in Vol. 2 of the commentary on the Minor Prophets, p. 198.

Verse 24
"Therefore saith the Lord, Jehovah of hosts, the Mighty One of Israel, Ah, I will ease me of mine adversaries, and avenge me of mine enemies; and I will turn my hand upon thee, and thoroughly purge away thy dross, and will take away all thy sin; and I will restore thy judges as at the first, and thy counselors as at the beginning: afterward thou shall be called, The city of righteousness, a faithful town. Zion shall be redeemed with justice, and her converts with righteousness. But the destruction of transgressors and sinners shall be together, and they that forsake Jehovah shall be consumed. For they shall be ashamed of the oaks ye have desired, and ye shall be confounded for the gardens ye have chosen. For ye shall be as an oak whose leaf fadeth, and as a garden that hath no water. For the strong shall be as tow, and his work as a spark; and they shall both burn together, and none shall quench them."
This paragraph follows the same pattern so frequently noted in all the rest of the Old Testament prophecies, especially in the writings of a number of the minor prophets, where one finds a blending of the prophecies that speak of the fate of the secular Israel, with undeniable references to that indefinite "afterward," "in the latter day," "in those days," etc., all of which references (as these latter ones) refer to the New Israel, which is the Church, and not to the old secular Israel. This mingling of such diverse prophecies in the same paragraph, and sometimes in the same sentence, often poses difficult problems of interpretation. Here Isaiah 1:29 refers to the "groves" of the prevalent Baalim in Palestine with the shameful religion observed with pagan immorality; and the "gardens" mentioned with them is another reference to the same thing. The destruction of sinners and transgressors, along with God's avenging himself upon his adversaries and the mention of sinful men and their evil works being burned up "together" are references, first of all to the ultimate destruction of the fleshly Israel, and typically to the eventual destruction of the incorrigibly wicked in hell, following the second advent and the final judgment of mankind.

02 Chapter 2 
Verse 1
This chapter has three paragraphs. The first (Isaiah 2:1-4) speaks of the proclamation of the Kingdom of God from Mount Zion by God himself in the person of his Son, Jesus Christ our Lord; the second (Isaiah 2:5-11) is a call for apostate Israel to repent and heed the word of God; and the third (Isaiah 2:12-22) reveals the inevitability of the "Day of Jehovah," namely the Great and final judgment identified with the second advent of the Son of God.

Isaiah 2:1-4
"The word that Isaiah the son of Amoz saw concerning Judah and Jerusalem. And it shall come to pass in the latter days, that the mountain of Jehovah's house shall be established upon the top of the mountains, and shall be exalted above the hills; and all nations shall flow unto it. And many peoples shall go and say, Come ye, and let us go up to the mountain of Jehovah, to the house of the God of Jacob; and he will teach us of his ways; and we will walk in his paths: for out of Zion shall go forth the law, and the word of Jehovah from Jerusalem. And he will judge between the nations, and will decide concerning many peoples; and they shall beat their swords into plowshares, and their spears into pruning hooks; nation shall not lift up sword against nation, neither shall they learn war any more."
This is one of the most important passages in the Word of God, so important, in fact, that God gave the same message through two different prophets. Micah 4:1-3 has this:

"But in the latter days, it shall come to pass, that the mountain of Jehovah's house shall be established on the top of the mountains, and it shall be exalted above the hills; and peoples shall flow into it. And many nations shall go and say, Come ye, and let us go up to the mountain of Jehovah, and to the house of the God of Jacob; and he will teach us of his ways, and we will walk in his paths. For out of Zion shall go forth the Law, and the word of Jehovah from Jerusalem; and he will judge between many peoples, and will decide concerning strong nations afar off; and they shall beat their swords into plowshares, and their spears into pruning-hooks; nation shall not lift up sword against nation, neither shall they learn war any more."

It is a great hoax among critical commentators in this era of Biblical exegesis to engage in very erudite and scholarly guessing as to who copied whom, whenever very similar, or identical passages are encountered. To us, such scholarly doodlings are ridiculous. All such allegations are founded on the incredible proposition that God could never have given the same message to more than one prophet. Where is any authority for a canard like that? Jesus gave identical, or nearly identical, teachings on many occasions, as witnessed by the two records of the Lord's prayer in Matthew and in Luke, and also his repeated prophecies of his Passion. As An example of the critical comment offered on passages like this, we cite the words of Rawlinson:

"The resemblance of this prophecy to Micah 4:1-3 is so close as to necessitate the conclusion that either one of the two prophets copied from the other or that both copied from an earlier document."[1]
The tremendous importance of these passages in Micah and Isaiah is such that there cannot possibly be any wonder that God gave the same message twice. In the first place, this teaching is not talking about the earthly Jerusalem at all, but the "heavenly Jerusalem" which is our mother (Galatians 4:26). God simply was not speaking of the literal Jerusalem, nor of the Law of Moses in any sense whatever in this passage. Moses' law never went forth from Jerusalem, but from Sinai; and "many peoples" have never flowed unto the literal Jerusalem, but unto the spiritual Jerusalem which is Mount Zion (Hebrews 12:22).

That God Himself actually revealed this prophecy to Isaiah is affirmed in Isaiah 2:1, and no believer has a right to understand it any other way.

"It shall come to pass in the latter days ..." "Whenever the latter times are mentioned in Scripture, the times of the Messiah are always meant; and, with regard to this passage, nothing could be more clear and certain."[2]
It is significant that here is revealed the earthly center from which the true authority would be issued, that being here designated as Jerusalem, and not Rome, Salt Lake City, Boston, or any other "source" of true religion.

"Jehovah's house shall be established ..." This is not a reference to the Jewish temple, but to the Church of Jesus Christ. As an apostle expressed it, addressing a faithful church, "Ye are the temple of God" (1 Corinthians 3:16). Other passages that identify God's "house" are Heb. 12:18-23,1 Timothy 3:5.

Perhaps the most difficult portion of this prophecy to understand is the last portion of it which speaks of beating swords into plowshares and spears into pruning hooks, which is often misunderstood to teach that war shall pass away as an instrument of national policy and that universal peace on earth shall prevail. This is totally in error. Christ himself taught that "there shall be wars and rumors of wars" throughout the current dispensation" (Matthew 24:6). What we actually have, therefore, is a statement of the way it will be among the citizens of the kingdom of God, or the church of Messiah.

Here the prophet is certainly not speaking of the world, for its peoples will war continually, but rather of the all nations and many peoples who will come to Jehovah's house. He is describing the citizens of the new kingdom.[3]
The fulfillment of this prophecy is seen in the general practice of believers in all generations. Except for the example of the apostate Medieval church's acceptance of war as an instrument used to further their secular ends, God's people have consistently rejected war as an instrument of evangelism or for any other purpose. This is a sure indication that denies authenticity, in the sight of Christ, to the followers of Mohammed.

Homer Hailey's writing on the subject of the swords and plowshares is by far the best that we have encountered on this subject. The new kingdom would not be extended or defended by the weapons of carnal warfare' because the apostle Paul gave us a list of our spiritual weapons in Ephesians 6.

Another most important teaching of these verses is the call of the Gentiles to be co-members with the old Israel in the new kingdom of God which was announced by John the Baptist in Matthew 3. This is the specific teaching of verse 3 in this chapter (above).

An example of the teaching of Millennialists is the following: "All will be governed by Christ's judicial decision; weapons of war will be converted to tools of peace; the Millennial kingdom will be a warless society."[4]
All such postulations are founded upon a mistaken view of the Millennium, which contrary to popular superstition has already been in progress ever since the resurrection of Christ. The present dispensation is, without doubt, the Millennium of Scripture; and, as we learn from the Book of Revelation, it is not a time of universal peace, but of conflict. The Four Horsemen of the Apocalypse give the true picture of this Millennium. The White Horse indeed continually goes forth conquering and to conquer in the preaching of the Gospel; but he was followed by the Red Horse of war and carnal conflict. Contrary to the popular current myth, the sacred prophecy did not depict that Red Horse as disappearing from history, but as going all the way to the end, followed by the Black Horse of famine and the Pale Horse of death. See my exposition of this whole sequence in Volume 12 of my New Testament Series of Commentaries, pp. 128-137.

Of course, we are aware of the urgent postulations of critical enemies of the Bible who, because of their a priori dictum that the Messianic hope did not enter the minds of Jewish prophets until after the exile, are determined not to allow the true interpretation of countless Old Testament prophecies that contradict their silly rules. The ultimate hope of the heavenly Messiah was not invented by post-exilic prophets. It shines in the great Protoevangelium of Genesis 3:15, in the prophecy of Jacob that the scepter should not depart from Judah until the coming of Shiloh (Genesis 49:10), and in that magnificent prophecy of Micah 5:2 which speaks of that great Ruler of Israel "whose goings forth have been from of old, even from everlasting!" Pray tell, WHO in heaven and earth could this Ruler be if not the Messiah. NO! As Eiselen pointed out, "One cannot escape the suspicion that specific objections (to prophecies like these we have just cited and to many others in Isaiah...J.B.C.) are meant simply to bolster up the assumption urged by many scholars that the pre-exilic age did not know any Messianic hope."[5] Of course, this is a profound fact; and, unless one wishes to be deceived, his first duty is to reject the arbitrary, irresponsible, and unbelieving rules of exegesis laid down by the critical enemies of Christianity.

All of the fog about multiple Isaiah's and the ridiculous late-dating of various chapters in this prophecy are nothing at all except the efforts of unbelievers to identify the genuine prophecies of Isaiah with their post-exilic nonsense about the origin of Messianic Hope, which was most certainly known by Moses in his great prophecy of" A PROPHET LIKE UNTO ME." See our somewhat extensive dissertation on this in Vol. IV of the Pentateuchal Series, pp. 203-210.

That the eighth-century Isaiah did indeed prophecy repeatedly of the Holy Messiah is abundantly testified in the New Testament, where our Lord and the New Testament writers quoted Isaiah, duly crediting him with literally dozens of quotations! One of the great joys which we unhesitatingly promise believers is the study of many of those wonderful Messianic prophecies in this incredibly beautiful prophecy.

Verse 5
"O house of Jacob, Come ye, and let us walk in the light of Jehovah. For thou hast forsaken thy people, because they are filled with customs from the east, and are soothsayers like the Philistines, and they strike hands with the children of foreigners. And their land is full of silver and gold, neither is there any end of their treasures; their land is full of horses, neither is there any end of their chariots. Their land also is full of idols; they worship the work of their own hands, that which their own fingers have made. And the mean man is bowed down, and the great man is brought low: therefore forgive them not. Enter thee into the rock, and hide thee in the dust, from before the terror of Jehovah, from the glory of his majesty. The lofty looks of man shall be brought low, and the haughtiness of men shall be bowed down, and Jehovah alone shall be exalted in that day."
This paragraph, despite its being addressed to the "House of Jacob" with an appeal for them to walk in the ways of Jehovah, is principally devoted to a recital of wretched apostasy into which the whole nation of Israel had fallen.

"Customs from the east ..." These were largely the idolatrous customs imported and adopted from foreign nations.

"Strike hands with the children of foreigners ..." This is a reference to business partnerships, marriages, and other types of fellowship with sinful and idolatrous nations. The extensive wealth, the reliance upon military strength, as indicated by the mention of horses and chariots, and the widespread idolatry of the people were all earmarks of Israel's apostasy; and the words "forgive them not" show that the apostasy of the chosen people had, at this point in their history, reached a status of hardening. This judicial hardening of Israel introduced here by Isaiah was a subject to which he would return later in the prophecy.

"A proud look," cited in Proverbs 6:17 as something that is hated by God Himself, is mentioned here in Isaiah 2:11, along with the haughtiness and arrogant looks of sinful men, such an attitude being common to sinful and rebellious men of all generations. Isaiah then referred to the fact that there would be a "day" when only Jehovah would be exalted. The mention of that day in Isaiah 2:11 seems to have set the tone for the third paragraph of this chapter.

As Hailey exclaimed with references to the last few verses, "What a lesson this should be to the godless, materialistic world of today."[6]
"Their land also is full of idols ..." Isaiah used a word here for idols (Isaiah 2:8) which Cheyne translated not gods.[7] It is the Hebrew word [~'ililim], which has also been translated "nonentities." Kidner also commented on this, saying that, "The word is a favorite of Isaiah, perhaps because it is identical with the word worthless."[8]
There is no reason to trust the guesses of scholars as to the date when various prophecies of Isaiah were written, because there is practically no agreement among the participants in such futile activity; but we do like the opinion of Payne who placed the date of this prophecy, "very early in Isaiah's career."[9]
The mention of "that day" (Isaiah 2:12) has been recognized for ages as, "The world's judgment day;"[10] but there were to be many typical fulfillments, much more immediately, each of them in turn being a type of that eternal and cataclysmic morning when Almighty God in righteous anger will at last terminate the rebellious race of Adam in the final judgment, when he will arise and cast evil out of his universe! Archer understood this as follows:

"Here the immediate reference is to the historical judgments of the Assyrian and the Chaldean invasions. Not only Israel and Judah, but all the heathen nations of that age as well were to experience the crushing blows of disaster, as each successive empire rose and fell."[11]
Throughout history, God has repeatedly judged and destroyed apostate, heathen, and degenerate cultures; and in each instance, whether stated or not, there is a foreshadowing, a type, for that terminal judgment of the Great Day, prophesied in Genesis 2:17. This lies behind the Saviour's prophecy of (1) the end of the world and (2) of the destruction of Jerusalem with one set of prophecies, the latter most certainly being a type of the former (Matthew 24). Furthermore, there is no need to doubt that, as time progresses, God will further execute his judgments upon excessively wicked and rebellious cultures until, at last, when the cup of human iniquity is full, there will fall upon wretched humanity the terminal judgment of Zephaniah 1:1-3, in which prophecy God said, "I will wipe this Adam off the face of the earth."

Verse 12
"For there shall be a day of Jehovah of hosts upon all that is proud and haughty, and upon all that is lifted up; and it shall be brought low; and upon all the cedars of Lebanon that are high and lifted up, and upon all the oaks of Bashan, and upon all the high mountains, and upon all the hills that are lifted up, and upon every lofty tower, and upon every fortified wall, and upon all the ships of Tarshish, and upon all pleasant imagery. And the loftiness of man shall be bowed down, and the haughtiness of men shall be brought low; and Jehovah alone shall be exalted in that day. And the idols shall utterly pass away. And men shall go into the caves of the rocks, and into the holes of the earth, from before the terror of Jehovah, and from the glory of his majesty, when he ariseth to shake mightily the earth. In that day men shall cast away their idols of silver, and their idols of gold, which have been made for them to worship, to the moles and to the bats; to go into the caverns of the rocks, and into the clefts of the ragged rocks, from before the terror of Jehovah, and from the glory of his majesty, when he ariseth to shake mightily the earth. Cease ye from man, whose breath is in his nostrils; for wherein is he to be accounted of?"
Human pride will be destroyed in the final judgment; "Proud men will be humbled by the destruction of the things that minister to their pride."[12] The question of what, exactly, are those things to be destroyed is somewhat ambiguous. They are mentioned in pairs: Cedars of Lebanon and oaks of Bashan; high mountains and hills that are lifted up; the high towers and fortified walls; and the ships of Tarshish and all pleasant imagery. Of course, the cedars of Lebanon and the oaks of Bashan might stand for prominent and powerful men; but the other pairs resist such an explanation. Leupold thought that there is a mingling of literal and figurative language in this place; and this is probably correct. Certainly, there will be literal destruction of practically everything on "that day," as indicated in Zephaniah, who stated that even the fishes in the sea shall be destroyed (Isaiah 1:3).

That the destruction to come upon the earth in the final judgment will have cosmic dimensions is everywhere apparent in God's Word. Revelation speaks of every island and every mountain being moved out of its place (Revelation 12:6:12-17). The author of Hebrews also indicated that the shaking of the earth (mentioned twice in this paragraph) would ultimately refer to its removal (Isaiah 12:26,27).

"Ships of Tarshish and all pleasant imagery ..." It is hard to be sure just what is indicated by this. The word used here for "pleasant imagery" also means "pleasant pictures"; and Dummelow stated that a word closely akin to this one is used for "idolatrous imagery" in Numbers 33:52 and for "idolatrous images" painted on walls in Ezekiel 8:12.[13] It seems fairly certain, "that works of art of some kind are meant,"[14] very likely related to idolatry.

As Dummelow suggested, the fact of these pleasant images or pictures being mentioned so closely in connection with "ships of Tarshish" might be a reference to an ancient custom of embroidering sails with attractive designs.

The casting away of all idols to the "bats and to the moles" shows how worthless will be those things which cater to the pride, vanity, and idolatrous worship of evil men.

"Cease ye from man ..." "This must be regarded as an appeal for Israel to give up their trust in man, from which trust had flowed all of their other errors."[15] It will be remembered that the great apostasy of the Northern Israel was described as Ephraim's taking the place of God; and this has always been a temptation for men to follow human leaders instead of the God of heaven and earth.

03 Chapter 3 
Verse 1
This chapter carries an extensive denunciation of the apostate and hardened Israel's reprobate society, regarding that of the rulers and judges of the nation and also that of the vain and artificial women of the nation; and with all this, there is also a formal statement of the ultimate judgment against the whole nation, uttered in the present perfect tense as prophecy certain to be fulfilled.

"Here is a study in disintegration."[1] It is a sad picture of a society which has forsaken its moral values, turned from God to a philosophy of humanism, and adopted the customs, idols, and value-judgments of paganism, inevitably culminating in the bitter predictive prophecy of Isaiah 3:8, "Jerusalem is mined!" The fulfillment of this, no doubt, had already become evident in the great Assyrian invasion that occurred in the times of Isaiah (702 B.C.); "But the real fulfillment waited a century till Nebuchadrezzar's removal of the ablest citizens, leaving behind an utterly weak and irresponsible regime."[2]
Isaiah 3:1
"For behold, the Lord, Jehovah of hosts, doth take away from Jerusalem stay and staff, the whole stay of bread, and the whole stay of water."
"Doth take away ..." "The present is used here for the future, so certain is the fulfillment."[3] The use of both masculine and feminine forms in staff and stay seems to identify this reference as an idiom meaning "every kind of support, great or small, strong or weak."Song of Solomon 1837). p. 156.">[4]

Verse 2
"The mighty man, and the man of war; the judge and the prophet, and the diviner and the elder; the captain of fifty and the honorable man, the counselor, and the expert artificer, and the skillful enchanter."
All of these popular supports of the nation were to be taken away as a result of the divine judgment, beginning, even then, to descend upon the apostate people, and destined, finally, to result in the complete overthrow and destruction of the Jewish state, defined in the prophets as "the sinful kingdom," resulting also in the destruction of the city of Jerusalem and the deportation into captivity of its population. Further steps in the decline and judgment of Israel also appear in this chapter.

The enchanters and diviners mentioned here does not indicate that the prophets believed there was any authenticity in the claims of such persons, a question Isaiah skirted altogether in this passage; but all of the prophets invariably held that the consultation or use of such alleged sources of power was sinful. The message here speaks of the extreme state of Israel's apostasy in that such persons were considered the principal props of the nation. Cheyne pointed out the prophets of Israel asserted that, "The use of such magical powers was an act of rebellion against the God of gods."[5]
Verse 4
"And I will give children to be their princes, and babes shall rule over them. And the people shall be oppressed, everyone by another, and everyone by his neighbor: the child shall behave himself proudly against the old man, and the base against the honorable. When a man shall take hold of his brother in the house of his father, saying, Thou hast clothing, be thou our ruler, and let this ruin be under thy hand; in that day shall he lift up his voice, saying, I will not be a healer; for in my house is neither bread nor clothing: ye shall not make me ruler of the people."
The babes and children mentioned in Isaiah 3:4 is a reference to the incompetence, weakness, and ignorance of the people that will be elevated to places of authority as the decline of Israel continues. Verse 5 speaks of the arrogant rejection of authority and the utter disregard of God's law concerning respect for the aged. Isaiah 3:6,7 speak of a state of wretchedness in the continued ruin of Israel in which men would be offered high authority for no better reason than their having possession of a coat; but the ruin of the kingdom was so complete that no one wanted to be charged with the responsibility of ruling it.

Verse 8
"For Jerusalem is ruined, and Judah is fallen; because their tongue and their doings are against Jehovah, to provoke the eyes of his glory."
This is by no stretch of imagination related to any physical destruction of Jerusalem which is alleged to have occurred at any time in the lifetime of Isaiah. No! "The verb tenses which express completed action (as in this verse) are perfects of certainty."[6] Therefore, Isaiah 3:8 is a predictive prophecy of what was appointed by God to be executed upon Judah and Jerusalem about a century after Isaiah died.

Another significant revelation of this verse is the reason or cause for all of the wretchedness and incompetence just mentioned. All of it was due to their "tongue and their doings" being against Jehovah. "After the skeptic has had his fling, he is left stranded in the wasteland he has helped to produce."[7]
Archer pointed out that the literal translation here is, "Jerusalem is stumbled and fallen; her coming destruction had already been decided upon by God, even though it was not to be consummated till nearly 150 years afterward."[8]
"To provoke the eyes of his glory ..." "This is an unusual metaphor, meaning `provoking God to look on them with anger.'"[9]
Verse 9
"The show of their countenance doth witness against them; and they declare their sin as Sodom, they hide it not. Woe unto their soul! for they have done evll unto themselves."
"If God is not in the heart, the light of his presence will not be in the countenance."[10] It will be recalled that when the rich young ruler decided not to follow the Lord, "His countenance fell" (Mark 10:22). It does not require a skilled observer, "to detect at a glance the habitual criminal or sensualist."[11] The fallen countenances of wicked men are just another example of the manner in which evil men receive "in themselves that recompense of their error which was due" (Romans 1:27).

Verse 10
"Say ye of the righteous, that it shall be well with him; for they shall eat the fruit of their doings. Woe unto the wicked! it shall be with him; for what his hands have done shall be done unto him. As for my people, children are their oppressors, and women rule over them. O my people, they that lead thee cause thee to err, and destroy the way of thy paths."
We agree with many commentators who see in these verses the principle of future rewards and punishments. Good deeds tend to ripen into happiness; and evil deeds into misery and wretchedness. Of course, this is to be accomplished in a spiritual sense, and not mechanically.

Isaiah 3:12 is not a derogatory put down of women but uses the inability, ignorance, and helplessness of that generation of women as a fitting metaphor for the characteristics of the rulers that were mining Israel and Judah. The same principle refers to the use of children as a metaphor.

Verse 13
"Jehovah standeth up to contend, and standeth to judge the peoples. Jehovah will enter into judgment with the elders of his people, and the princes thereof: It is ye that have eaten up the vineyard; the spoil of the poor is in your houses; what mean ye that ye crush my people, and grind the face of the poor? saith the Lord, Jehovah of hosts."
On these verses, God stresses the fact that he does indeed judge "the peoples," all the nations of men; but he includes here the stern warning that his own people are sorely in need of judgment, that it is the rulers and princes of the chosen nation itself that have eaten up God's vineyard and oppressed his people. In Isaiah 5, Isaiah will return to this subject; but this statement of the Lord is not less damning than Isaiah 5. The charges against the false leaders are powerful indeed. They crush ... eat-up, and grind God's people.

Hailey pointed out that God's warning here to ancient Israel should also prove as a warning to our own generation:

"Micah describes how easy it is for a false prophet to lead the people astray. "If a man walking in a spirit of falsehood do lie, saying I will prophecy unto thee of wine and strong drink, he shall even be the prophet of this people" (Micah 2:11). The same principle can be observed today. Our country is on the verge of political and economic ruin because of unsound leadership. Also, the church has experienced apostasy and spiritual chaos because of the leadership of elders, preachers, and leaders who regard not the Lord's way, but follow their own."[12]
Verse 16
"Moreover Jehovah said, because the daughters of Zion are haughty, and walk with outstretched necks and wanton eyes, walking and mincing as they go, and making a tinkling with their feet; therefore the Lord will smite with a scab the crown of the head of the daughters of Zion, and Jehovah will lay bare their secret parts."
Clarkson described the womanly folly of this section as "The latest and saddest symptom of Israel's decline," adding:

"Corruption may have spread far and done much evil in the community; but there is hope for the city or the church so long as the wives and the mothers, the daughters and the sisters retain their moral and spiritual integrity. When that is gone, all is gone. Purity and worth find their last retreat under the domestic roof; if they be driven thence, they are doomed to die; and with that death any community, church or nation shall soon perish."[13]
"Outstretched necks and wanton eyes ..." Many translators understand this to mean "shameless and immodest behavior" designed to attract men. Peake rendered "ogling eyes" for "wanton "[14] eyes.

"And will lay bare their secret parts ..." This was literally the shameful punishment that was given to women convicted of adultery, as described in Nahum 3:5-6 -

"I will uncover thy skirts upon thy face; and I will show the nations thy nakedness, and the kingdoms thy shame. And I will cast abominable filth upon thee, and will make thee vile, and will set thee as a gazing stock."

In Nahum this was described as the punishment God would inflict upon Nineveh; and here the same punishment is promised for apostate Israel.

Verse 18
"In that day the Lord will take away the beauty of their anklets, and the cauls, and the crescents; the pendants, and the bracelets, and the mufflers; the headtires, and the ankle chains, and the sashes, and the perfume-boxes, and the amulets; the rings, and the nose-jewels; the festival robes, and the mantles, and the shawls, and the satchels; the hand-mirrors, and the fine linen, and the turbans, and the veils."
"These twenty-one items of finery make a little kingdom of their own, enough to occupy the whole mind, and utterly vulnerable."[15] What a catalogue of feminine vanity is represented by a list like this! It carries a reminder of the court of Louis XIV. "Although these particular trivialities may seem remote, all generations of both sexes have their own solemn absurdities which can be all-absorbing."[16]
The meaning of some of the items treasured by these sophisticated females of Jerusalem is not always certain. The ankle-chains were worn to limit the gracious ladies to short mincing steps. The crescents were ornaments identified with the Midianites and were probably connected with some kind of idolatry. The nose-jewels were of the type worn through the cartilage separating the nostrils as seen in certain African tribes. Veils have always constituted a necessary part of female attire in the Mid-east. The festival garments were the grand costumes worn on designated occasions. Hand-mirrors were made of highly polished metal, usually of brass; and were adorned with an attractive handle. Lowth tells us that the item given in our version (Isaiah 3:23) as "fine linen" is actually "a transparent garment, designed to `betray through its clear texture every tender limb, heightening the charms it only seemed to shade.'"Song of Solomon 1837) p. 165.">[17] If we knew the full meaning and utility of all these items so treasured by those women called by Peake, "Those West End Ladies," it is likely we should find other aids and encouragements to immorality prevalent in that era.

Verse 24
"And it shall come to pass, that instead of sweet spices there shall be rottenness; instead of girdle, a rope; and instead of well-set hair, baldness; and instead of a robe, a girding of sackcloth; branding instead of beauty. Thy men shall fall by the sword, and the mighty in the war. And her gates shall lament and mourn; and she shall be desolate and sit upon the ground."
The last verse here is a tragic prophecy indeed, fulfilled to the letter in Israel's subsequent history. Following the destruction of Jerusalem by Vespasian and Titus in 70 A.D., commemorative medals, including a coin with the head of Vespasian on it depicted the captive Judea as a forlorn woman sitting upon the ground and with the legend Judaea Capta.[18]
The contrast between girdle and rope is especially tragic. When Assyria led the northern kingdom into captivity, some 30,000 were herded in long lines to Nineveh with ropes joining the captives by being passed through their ears. These are indeed tragic words for God's apostate people.

The significance of Isaiah 3:26 is that it unconsciously shifts from "the women of Jerusalem," to Jerusalem itself, indicating that the vainglorious women were a type of Jerusalem in its apostasy.

04 Chapter 4 
Verse 1
Isaiah 4:1-6
"And seven women shall take hold of one man in that day, saying We will eat our own bread, and wear our own apparel: only let us be called by thy name; take thou away our reproach.
"In that day shall the branch of Jehovah be beautiful and glorious, and the fruit of the land shall be excellent and comely for them that are escaped of Israel. And it shall come to pass, that he that is left in Zion, and he that remaineth in Jerusalem shall be called holy, even everyone that is written among the living in Jerusalem. When the Lord shall have washed away the filth of the daughters of Zion, and shall have purged the blood of Jerusalem from the midst thereof, by the spirit of justice, and by the spirit of burning. And Jehovah will create over the whole habitation of mount Zion, and over her assemblies, a cloud and smoke by day, and the shining of a flame of fire by night; for over all the glory shall be spread a covering. And there shall be a pavilion for a shade in the day-time from the heat, and for a refuge, and for a covert from storm and from rain."

Isaiah 4:1 is joined to Isaiah 3 in most versions of the Bible, because it is further prophecy of the ruin of the chosen people. What is meant is that at the time of fulfillment of Isaiah's prophecy, men shall be so scarce, having been slain in war, that seven women desiring to have children to take away their reproach would offer to eat their own bread and provide their own clothing, if only the available man would have children by them and thus take their reproach away. Every Jewish woman considered childlessness the most terrible earthly reproach.

"The general tenor of this chapter, in its context, is that salvation lies on the far side of judgment. Israel's glory must be that of new growth after destruction, and of holiness after a fiery cleansing, and of God's `Shekinah' - His manifested presence, as in the Exodus days."[1]
Isaiah 4:5 here recalls the days during Israel's wilderness wanderings when the pillar of cloud by day and the pillar of fire by night were constant witnesses of the presence and power of God to protect his people.

Isaiah 4:2 in this chapter mentions "the Branch of Jehovah," using exactly the same word that is found in Jeremiah 23:5; 33:15; Zechariah 3:8; and Zechariah 6:12, where in every instance the plain reference is to the Messiah; and it is our firm conviction that there is no reason to drop the capital letter and downgrade this reference to the fertility of the land or to anything else. We are aware, of course, of the radically conflicting views of commentators on this; and we shall note each position.

Kidner has this:

"Branch is a misleading term for `the shoot of new growth' which is paralleled by `the fruit of the land.' The point is that Israel must be reborn: from her roots a new crop must spring up when judgment has removed all her present glory and all but a few survivors. It is the renewed community that is in mind at this point; later, it will emerge that One Man will be this new growth."[2]
We acknowledge that many commentators follow this line, thus editing out of the sacred Old Testament another plain reference to the Lord Jesus Christ. Here is what is wrong with the viewpoint: (1) We do not allow that Kidner, or any other scholar, has the right to belittle the words of the sacred prophets as "misleading." It is the inaccurate opinion of alleged scholars that is misleading. (2) The Branch is here represented as springing up out of the ground, whereas, Isaiah noted this Branch was to be a "Branch of Jehovah," not a branch of the roots in the Old Israel, nor a branch out of the ground, but a "Branch of Jehovah!" Furthermore, in all the history of the human family, who else? pray tell, was ever a legitimate "Branch of Jehovah" except the Lord Jesus Christ? (3) Also, note the ridiculous postulation here that "Israel is to be reborn from her roots!" Contrast that impossible proposition with the statement of Jesus Christ that men must be born "from above" (John 3:3 ASV).

We are delighted that Gleason L. Archer has properly discerned the true meaning of the word "Branch" in Isaiah 4:2 -

"`The Branch of Jehovah' (American Standard Version) refers to Christ himself, as the descendant of the promised line of David. The same word, literally sprout is used with reference to Messiah in Jeremiah 23:5; 33:15; Zechariah 3:8; and Zechariah 6:12...Note that the ultimate prosperity is promised only to the escaped of Israel, although the nation as a whole must be rejected for disobedience. Only those who have been sanctified by the new birth, and inwardly transformed to mirror forth Christ's holiness will be enrolled as citizens in the spiritual Jerusalem."[3]
That this is indeed the true meaning of the passage is indicated in what immediately follows in Isaiah 5, where it is revealed that the Old Israel, the vineyard of the Lord, is no true vine at all, but a corrupt or degenerate vine, carrying the simple meaning that no "sprout" from that evil vine could be the Branch spoken of here. All of this becomes crystal clear in the light of Jesus' teaching in John 15:1ff. Jesus alone is the "true vine," the new sprout, not off the old vine, but from God Himself as given to men in the person of God's Son, Jesus Christ.

There is also a contrast in this short chapter (Isaiah 4) between the "filth of the daughters of Zion" and the glorious beauty that shall pertain to the glorified remnant of Israel in the new kingdom of Messiah.

05 Chapter 5 

Verse 1
Much in the same way that Nathan induced David to pronounce sentence upon himself, Isaiah here gave a little song about one who planted a vineyard, etc.; and, when it produced poisonous berries instead of grapes and after it had become obvious that there was no possible excuse for such a thing, he revealed the true meaning of this little song about the vineyard. Only when we come to Isaiah 5:7 does it become clear that God is the one who planted the vineyard and that Israel and Judah (collectively) are the vineyard. "This is the first appearance, chronologically, of the vineyard as a symbol of Israel."[1] Later, the same figure was adopted by Jeremiah (Jeremiah 12:10), and by the Psalmist (Psalms 80). In the New Testament, Jesus utilized the metaphor in the parable of the wicked husbandmen (Mark 12:1-10); and in John 15:1ff, Christ made one of the most significant announcements of his earthly ministry, namely, that he is the "true vine," and therefore the true Israel, replacing utterly and completely the old Israel which had indeed, in their rejection of Christ, fallen into the status of a corrupt or degenerate vine! Thus, Jesus Christ and his Church, who are united with him as his spiritual body are indeed the New Israel, the chosen people of God, and the only Israel God now has.

Immediately after this first section (Isaiah 5:1-7), the chapter becomes a catalogue of the characteristics "of a corrupt civilization"[2] (Isaiah 5: 8-23); and the final paragraph (Isaiah 5:24-30) is a powerful and overwhelming picture of the final judgment. The special attention which Jesus Christ our Lord gave to this chapter and its prophecies should induce all Christians to take a very careful look at it.

Isaiah 5:1-2
"Let me sing for my well beloved a song of my beloved touching his vineyard. My well beloved had a vineyard in a very fruitful hill: and he digged it, and gathered out the stones thereof, and planted it with the choicest vine, and built a tower in the midst of it, and also hewed out a winepress therein: and he looked that it should bring forth grapes, and it brought forth wild grapes."
"My well beloved ..." In the light of what follows in Isaiah 5:7, we know that Isaiah's "well beloved" here is no other than the "Lord of Hosts." As for the winepress, the tower, etc., these are fully discussed in Vol. 2 of my New Testament series, pp. 221-222. The message is that every possible improvement and advantage of the wonderful vineyard were provided by the God who planted it.

"The choicest vine ..." These were the great Jewish patriarchs, especially, Abraham, Isaac, and Jacob who were the beginnings of the Old Israel. They did indeed establish benchmarks of human conduct which were far in advance of their times and infinitely above the sordid behavior of the pagan society in which they lived. This is seen in the truth that God Himself consented to be known as the "God of Abraham, Isaac, and Jacob."

"Wild grapes ..." These should not be identified with the grape known by this designation in America. Lowth tells us that, "They were not simply useless, unprofitable grapes such as wild grapes; but they were offensive, noxious, and poisonous."Song of Solomon 1837), p. 174.">[3] The same scholar cited 2 Kings 4:39-41, which records the instance where there was "death in the pot" as a case where the poisonous effect of this variety of "wild grape" was demonstrated. Jamieson pointed out that the particular variety of wild grape intended here was known by several other names, such as, "nightshade, monk's head, and wolf grapes."[4]
Verse 3
"And now, O inhabitants of Jerusalem and men of Judah, judge, I pray you betwixt me and my vineyard. What could I have done more, that I have not done in it? wherefore when I looked that it should bring forth grapes, brought it forth wild grapes? And now I will tell you what I will do to my vineyard: I will take away the hedge thereof, and it shall be eaten up; I will break down the wall thereof, and it shall be trodden down: and I will lay it waste; it shall not be pruned nor hoed: I will also command the clouds that they rain no rain upon it. For the vineyard of Jehovah of hosts is the house of Israel, and the men of Judah his pleasant plant: and he looked for justice, but, behold, oppression; for righteousness, but, behold, a cry."
As Kidner pointed out, this section of Isaiah is a masterpiece. First, Isaiah concealed the identity of the vineyard and the One who planted; and then, when he explained what happened, he asked his hearers to "Judge" between the owner and the vineyard. It is easy to know what the judgment of the people was certain to be in that situation. Next, notice the dramatic shift to the first person on the part of the prophet. Why? Isaiah was God's mouthpiece here and was speaking for God Himself. Notice the promise to "command the clouds" in Isaiah 5:6. Only God could do that. At that point, no doubt, the more discerning of Isaiah's hearers had begun to understand; but then the prophet hit them squarely with the full, literal, unvarnished truth in Isaiah 5:7. God indeed had planted the vineyard which was composed of Israel and Judah. He would now remove all of the protection from his people and cause them to be overrun and destroyed. Furthermore, he restated their guilt in some of the most dramatic words in the Bible, utilizing the device of paronomasia. Hailey explained that the Hebrew here uses pairs of words to contrast what God looked for and what he received. These words, similar, and almost identical in sound have radically different meanings.

"God looked for justice ([~mishpat] in Hebrew) but received bloodshed, or oppression, ([~mispah] in Hebrew). God looked for righteousness ([~tsedakah] in Hebrew) but received a cry ([~seakah] in Hebrew).[5] This play upon the contrasting meanings of similar words is called paronomasia, and will be noted often in this prophecy. Of course, much of the force of such contrasts is lost in translation from one language to another.

In the next section of this chapter (Isaiah 5:8-23) six woes (actually seven) are pronounced upon the corrupt society which had at this point reached a degree of wickedness that would result in their final overthrow. Every so-called civilized society can read in this chapter the prophecy of their own doom. Here are presented the salient features of a human society on the way down.

Verse 8
WOE TO THE GREEDY AND THE SELFISH
"Woe unto them that join house to house, that lay field to field till there be no room, and ye be made to dwell alone in the midst of the land! In mine ears saith Jehovah of hosts, of a truth many houses shall be left desolate, even great and fair without inhabitant. For ten acres of vineyard shall yield one bath, and a homer of seed shall yield but an ephah."
The insatiable desire of men to own more and more is the direct and certain result of a gross materialism in the heart. God here promises a judgment upon such ambitious concentrations of wealth and power.

"In mine ears ..." This is a reference to Isaiah's hearing the voice of God conveying to him the words God would have him deliver to the people.

"Acres ..." The literal Hebrew word here is "yokes," being a reference to "the amount of ground that two strong oxen could plow in a day."[6]
God's judgment upon the natural environment of greedy and selfish societies is shown in the prophecy here of a terrible drought in which a homer of seed shall yield only an ephah of grain. The severity of this is indicated by the fact that an ephah is only the tenth part of a homer. Thus the harvest would be cut to a disastrously low percentage of the seed sown.

Verse 11
II. WOE TO PLEASURE-SEEKING; DISSIPATION
"Woe unto them that rise up early in the morning, that they may follow strong drink; that tarry late into the night, till wine inflame them. And the harp and the lute, the tabret, and the pipe, and wine, are in their feasts; but they regard not the work of Jehovah, neither have they considered the operation of his hands."
This is a perfect picture of the reveling, drunken, irresponsibility of countless persons in our own society today; and the ultimate consequences of it shall not be any less serious than those which overtook ancient Israel. The international news services carried a story over the airwaves the very day this is being written stating that, "At least 100,000 deaths every year are caused by the consumption of alcohol in the United States." America seems intent upon drowning themselves in alcohol.

Note also the part played by instruments of music in the reveling and dissipation of the people. It has always been this way; and from the earliest times, instruments of music have been associated with pagan worship, as when, for example, Nebuchadrezzar associated them with the worship of his golden image. The reason for this is visible in the current influence of "rock music" upon teenagers.

Verse 13
HUMILIATION; CAPTIVITY AND DEATH SHALL RESULT
"Therefore my people are gone into captivity for lack of knowledge; and their honorable men are famished, and their multitude are parched with thirst. Therefore Sheol hath enlarged its desire, and opened its mouth without measure; and their glory, and their multitude, and their pomp, and he that rejoiceth among them, descend into it. And the mean man is bowed down, and the great man is humbled; but Jehovah of hosts is exalted in justice, and God the Holy One is sanctified in righteousness. Then shall the lambs feed as in their pasture, and the waste places of the fat ones shall the wanderers eat."
"The present tense in Isaiah 5:13 is the perfect of prophetic certitude."[7] Note also that there is the strong affirmation here that Israel deserves the death, destitution, and deportation that awaited them. Here is a terrible metaphor of death. The grave, or Sheol, is compared to a great monster opening its mouth to swallow the evil people. The last verse of this paragraph is ambiguous. Rawlinson wrote that the reference to the feeding lambs means that, "Sheep shall feed on the desolated estates of the covetous; and the last clause is a reference to the occupation of Israel's lands by wandering tribes of Arabs and others."[8]
Verse 18
III. WOE TO CYNICAL MATERIALISTS
"Woe unto them that draw iniquity with cords of falsehood, and sin as it were with a cart rope; that say, Let him make speed, let him hasten his work; that we may see it; and let the counsel of the Holy One of Israel draw nigh and come, that we may know it!"
These verses are the language of scoffing materialists who use one of Isaiah's favorite names for God, but in mockery. These fearless sinners even dare to challenge the eternal God to "Do his thing in their presence!" Strangely, the words suggest the mockery of the leaders of Israel who challenged Jesus Christ to come down from the Cross. The mention of cords of falsehood and cart ropes, as Hailey stated, suggests that the "people are slaves to their idols and their sins ... They are harnessed with their falsehoods and their idolatry."[9] Archer compared the picture given here to that of a group of pagan worshippers "drawing the cart of a great idol in festal procession. Those backslidden people dragged along their idol of iniquity, challenging the Holy One of Israel."[10]
Verse 20
IV. WOE TO THOSE WHO REVERSE MORAL STANDARDS
"Woe unto them that call evil good, and good evil; that put darkness for light, and light for darkness; that put bitter for sweet, and sweet for bitter!"
Dummelow called this the "perversion of all moral distinctions."[11] Calling sins by names that appear to approve of them is an old satanic trick. Thus the infidel is called a free thinker; the drunkard is called sociable; the alcoholic suffers from alcoholism; the stingy is called thrifty, etc.

Verse 21
V. WOE TO PROUD; EGOTISTICAL INTELLECTUALS
"Woe unto them that are wise in their own eyes, and prudent in their own sight."
The apostle Paul described perfectly the people of any generation who fall into this category, "Professing themselves to be wise, they became fools" (Romans 1:22).

Verse 22
VI. WOE TO HARD DRINKERS AND DEBAUCHEES
"Woe unto them that are mighty to drink wine, and men of strength to mingle strong drink!"
Peake described these characters as "Drunkards, heroes, not for the fray, but for the debauch, having the hard head of the hard drinker. Not content with ordinary wine, they mix spices with it to enhance its flavor and increase its strength."[12]
Verse 23
VII. WOE TO CROOKED JUDGES
"(Woe to them) that justify the wicked for a bribe, and take away the righteousness of the righteous from him."
The first three words of this verse are not in the text but are most certainly understood. Thus there are seven of these woes pronounced upon apostate Israel. Even the judiciary of wicked Israel had become corrupt; their judges had become evening wolves (Zephaniah 3:3). There could be but one answer to the problem of such a wicked society; and that answer was at once announced by the prophet; but it must not be supposed that Israel alone would suffer the terrible judgment announced here for the sinful kingdom (Amos 9:8). The judgment of Israel, as is also the case of many judgments of God upon wicked peoples throughout history, was a type of the eternal judgment itself. Thus, as we shall see in the final paragraph of this chapter, there will appear elements of both the judgment of Israel and that of the eternal judgment also.

Verse 24
"Therefore as the tongue of fire devoureth the stubble, and as the dry grass sinketh down in the flame, so their root shall be as rottenness, and their blossom shall go up as dust; because they have rejected the law of Jehovah of hosts, and despised the way of the Holy One of Israel. Therefore is the anger of Jehovah kindled against his people, and he hath stretched forth his hand against them; and the mountains tremble, and their dead bodies are as refuse in the midst of the streets. For all this his anger is not turned away, but his hand is stretched out still."
The big thing in this paragraph is the clear statement of the reason why God's judgment and destruction of Israel were proclaimed here as already predetermined and certain to occur, the past perfect tenses used here being the Biblical tenses of prophetic certainty.

Sinful men who have rebelled against God's government and who stubbornly continue their wickedness are on a collision course with disaster, determined and foretold from the foundation of the world and absolutely impossible of avoidance.

The mention of "God's law" is a reference to the Pentateuch without any doubt whatever, thus categorically giving the lie to all theories about the Pentateuch having been derived from the post-exilic works of Jewish priests.

Verse 26
"And he will lift up an ensign to the nations from far, and will hiss for them from the end of the earth; and, behold, they shall come with speed swiftly. None shall be weary or stumble among them; none shall slumber nor sleep; neither shall the girdle of their loins be loosed, nor the latchet of their shoes be broken: whose arrows are sharp, and all their bows bent; their horses hoofs shall be accounted as flint, and their wheels as a whirlwind: their roaring shall be like a lioness, they shall roar like young lions; yea, they shall roar, and lay hold of the prey, and carry it away safe, and there shall be none to deliver. And they shall roar against thee in that day like the roaring of the sea: and if one look unto the land, behold, darkness and distress; and the light is darkened in the clouds thereof."
The extended metaphor of the lion, the lioness, and the young lions points squarely at the king of Assyria and his merciless armies as instruments through which the impending judgment of God's rebellious and wicked people would be executed. A reading of Nahum 2:11-13 will quickly reveal how this lion metaphor constituted the universally known logo of Assyria, an identification that clung to that evil kingdom until their own final destruction.

God's providential help of the enemies who would destroy Israel is indicated in the promise that not even the hoofs of the horses would be lame, and that at centuries of time before the shoeing of horses, as known to us, was ever heard of.

Here we also have another glimpse of the pattern in God's punishment of nations. The first chapter of Zechariah has the remarkable story of the horns that changed into smiths; and there it was revealed that the same nation, at first a horn to execute God's judgment upon the wicked; but when any "horn," that is, a persecuting power against God's purpose on earth, went beyond God's purpose, God at once changes another horn into a smith that destroys the offending horn. Thus Assyria was the "horn" that mined Egypt; but Babylon became the "smith" that mined Assyria. (See more on this in Vol. 4 of our series of commentaries on the minor prophets, pp. 35,36.)

In this mention of Assyria as the horn that destroyed Egypt, it should be recognized that Assyria was also the horn that destroyed the Northern Israel. Long prior to that, Israel had been the smith that wrecked the Canaanites under the leadership of Joshua. From the whole Biblical record, it seems reasonable to assume that when any nation reaches a certain degree of wickedness, God will destroy and remove them.

06 Chapter 6 

Verse 1
This is one of the most famous chapters in the whole prophecy, but there is this mystery about it, namely, that nobody knows for sure just where it belongs chronologically. Practically all of the liberal and radically critical writers make it the beginning of all of Isaiah's prophetic writings, identifying it with his original call to the prophetic office. More conservative scholars find many objections to that understanding of it. If it was Isaiah's call to the prophetic office, why should it have been placed this deep into the prophecy? Furthermore, at the very beginning of Isaiah, his prophecies were identified with the reign of King Uzziah and other kings; and, since this vision is placed in the year of Uzziah's death, with the evident presumption that King Uzziah was already dead, making this vision the first one Isaiah ever had would leave no room for those prophecies clearly stated to have occurred in Uzziah's reign. It appears to this writer, therefore, that there is a better explanation of this chapter than the current fad of making it Isaiah's call to the prophetic office. Note that the scriptures do not even hint that this was the beginning of Isaiah's prophetic ministry.

Therefore, we understand this great chapter as a second appearance of the Lord to Isaiah, much in the same manner that God appeared to Abraham a second time in Haran, to Jonah a second time, and to Daniel a number of times. The true reason for God's appearance to Isaiah in this marvelous vision lies in the importance of the tremendously significant prophecy that Isaiah was here commissioned to deliver to Israel, namely, Israel's final and fatal apostasy that resulted in their official judicial hardening by God himself. This is one of the greatest prophecies in the Bible; it is quoted no less than four times in the New Testament; and it is fully applicable to the secular Israel even to the present time. This judicial hardening of Israel so dramatically prophesied here was the end of racial Israel as the "chosen people of God." Such a message, Isaiah would have understood perfectly; and the prophet's need of a special revelation and commission from God Himself in order to enable and encourage Isaiah's announcement of it is evident enough.

We fully agree with Lowth that this vision (of Isaiah 6) could be, "A new designation to introduce more solemnly a general declaration of the whole course of God's dispensations in regard to his people and the fate of the nation (Israel)."[1]
The cosmic sweep of this prophecy concerning the rejection of the once "chosen people" including, of course, the salvation of"a remnant," was also noted by Lowth, as follows:

"Although it relates primarily to the prophet's own times, and the obduracy of the Jews of that age, and to their punishment by the Babylonian captivity; it extends in its full latitude to the age of Messiah, and the blindness of the Jews to the gospel; (See Matthew 13:14,15; John 12:40; Acts 28:26,27; and Romans 11:7,8) to the desolation of their country by the Romans, and to their being rejected by God."[2]
Thus the extremely significant implications of the prophecy in this chapter constitute the only reason needed to explain why a special revelation from God to Isaiah accompanied the giving of it. The chapter falls into three short divisions: (1) The Vision of God (Isaiah 6:1-5); (2) Isaiah's cleansing (Isaiah 6:6-8); and (3) Prophecy of Israel's hardening and rejection (Isaiah 6:9-13).

Isaiah 6:1-5
"In the year that King Uzziah died, I saw the Lord sitting upon a throne, high and lifted up, and his train filled the temple. Above him stood the seraphim: each one had six wings; with twain he covered his face, and with twain he covered his feet, and with twain he did fly. And one cried unto another, and said, Holy, holy, holy, is Jehovah of hosts: the whole earth is full of his glory. And the foundations of the thresholds shook at the voice of him that cried, and the house was filled with smoke, Then said I, Woe is me! for I am undone; because I am a man of unclean lips, and I dwell in the midst of a people of unclean lips: for mine eyes have seen the King, Jehovah of hosts."
"In the year that king Uzziah died, I saw the Lord ..." The king Uzziah is thought to have been the cousin of Isaiah; and he was no doubt held in highest honor and appreciation by the prophet. At any rate, his death was a public tragedy and occasion of great sorrow. It is no accident, therefore, that upon such a tragic occasion a special vision of the Great King should have appeared to his prophet. Israel's salvation could never have come from the activity of any earthly king, no matter how good, or how great. Too many might have been looking to the wrong throne for the blessings Israel needed. It was high time that their vision should have been lifted upward to God Himself, to the true throne of authority and blessing. Many a human being has found an occasion of great personal tragedy to have been also an occasion when a new vision of God upon his throne enabled him to find new cleansing and deliverance from the Lord, as did Isaiah here.

We appreciate McGuiggan's discerning comment on this: For someone it might be: in the year that my wife, or my son, or my little gift died, or in the year that my business failed, or in the year my child became a drug-addict, or in the year when my son was born crippled, or in the year of any great personal tragedy ... I SAW THE LORD SITTING ON A THRONE, high and lifted up.[3]
This is always the correct answer. No matter what tragic sorrow overwhelms and destroys mankind, whether individually or collectively, let all men behold the Lord upon the eternal throne. There and there only is the source of our hope and salvation.

Note our assumption here that Uzziah was already dead when this vision came to Isaiah. As Lowth said, "The phrase, In the year that king Uzziah died, probably means `after the death of Uzziah'; as the same phrase, Isaiah 24:28, means `after the death of Ahaz.'"[4]
"His train filled all the temple ..." The marginal note gives "skirts" instead of "train" here. "Robes" might be a better word.

The three pairs of wings on each of the seraphim are believed to stand for reverence, humility, and speedy obedience to God's will.

"The seraphim ..." These may not be identified with the Cherubim which had four wings (in the temple, two wings), not six. "This word is nowhere else in the Bible applied to God's attendant angels; but the word is applied to the fiery, flying (not winged) serpents that bit the Israelites in the wilderness (Numbers 21:6)."[5] It might be that the suggestion of these strange beings is connected in some way with the satanic wickedness which was destined, finally, to overwhelm and destroy Israel, which eventuality this revelation from God to Isaiah so sternly prophesied.

The word "house" in Isaiah 6:4 is more properly translated as "temple." Jamieson also identified the "smoke" in this passage with the holy Shekinah of 1 Kings 8:10 and Ezekiel 10:4, indicating the presence of God.

Notice that Isaiah's consciousness of God's presence resulted at once in his awareness of his own sins and uncleanness. Throughout the Bible, this reaction on the part of any person becoming aware of God's presence is normal, indeed without exception. Examples of this are Gideon (Judges 6:22), Manoah (Judges 13:22), Job (Job 42:5,6), Peter (Luke 5:8), John (Revelation 1:17), and the thief on the cross (Luke 23:40,41).

The notion that Isaiah was just as wicked as the Israelites generally were should be rejected. True, all men, in the presence of God, must inevitably be overcome with a sense of wickedness and unworthiness; but that is a different thing altogether from being as wicked as are those in full rebellion against God. Both Noah (Genesis 7:1) and Lot (2 Peter 2:8) were called "righteous" in scripture; but no man is truly righteous in the ultimate sense. Thus, we should understand Isaiah's confession of sin here as a conscious realization of the wickedness of all flesh in the sight of God, and not as an admission that he was just as wicked as the Jews generally were in that rebellious era. If he had been, God most certainly would not have entrusted him with the commission given in this chapter.

Verse 6
"Then flew one of the seraphim unto me, having a live coal in his hand, which he had taken with the tongs from off the altar: and he touched my mouth with it, and said, Lo, this has touched thy lips; and thine iniquity is taken away and thy sin forgiven. And I heard the voice of the Lord saying, Whom shall I send, and who will go for us? Then I said, Here am I; send me."
The forgiveness of Isaiah's sin here was not final and absolute, because the ultimate price of all human redemption from sin had not at that time been paid in the bloody sacrifice of Jesus Christ himself. The meaning is simply that God "passed over" his sins as explained in Romans 3:23-26. Rawlinson observed that the symbolical "forgiveness" achieved here by means of the live coal from off the altar actually demonstrated that (1) sin could indeed be purged; but that the highest supernatural creatures, even one standing before God Himself could alone procure such a forgiveness.[6] If this should be allowed, then the live coal from off the altar would be a symbol of that greater and all-sufficient sacrifice in Christ that the ancient altar typified.

"And thy sin forgiven ..." "This forgiveness was not accomplished by any physical effect of fire to cleanse from sin, but in relation to that altar-sacrifice, of which Messiah in his death was to be the antitype."[7]
God's challenging question, "Whom shall I send, and who will go for us?" raises the problem of who is meant by "us." Some think that God here included members of his heavenly court; but our own view is that we have here exactly the plural that was used when God said, "Let us make man, etc." The Trinity is therefore the most logical answer to the question; but this is not absolutely certain. because, "The plural may merely indicate majesty."[8]
Verse 9
"And he said, Go and tell this people, Hear ye indeed, but understand not; and see ye indeed, but perceive not. Make the heart of this people fat, and make their ears heavy, and shut their eyes; lest they should see with their eyes, and hear with their ears, and understand with their heart, and turn again, and be healed. Then said I, Lord, how long? And he answered, Until cities be waste without inhabitant, and houses without man, and the land become utterly waste, and Jehovah have removed men far away, and the forsaken places be many in the midst of the land. And if there be yet a tenth in it, it also shall in turn be eaten up; as a terebinth, and as an oak, whose stock remaineth when they are felled; so the holy seed is the stock thereof."
"Go and tell this people ..." This must be contrasted with "Go and tell my people." Israel is no longer God's people, but "this people". Furthermore, this designation was not confined to Israel, the northern kingdom; but "Even Judah, under certain circumstances, is addressed contemptuously as `this people' in Isaiah 8:11,28:11,14, and Isaiah 39:13,14."[9]
What is prophesied in this passage is the judicial hardening of Israel in their rebellion against God. The prophecy is stated in different forms. Here it appears imperatively; but in other places the prophecy is referred to as self-accomplished as in Acts 28:27, or as having occurred passively as in Matthew 13:13-15. Here, as Dummelow pointed out, "The result of Isaiah's preaching is spoken of as if it were the purpose of it."[10]
The Hardening of Israel, here prophesied by Isaiah, is a Biblical phenomenon of the utmost importance; and it is extensively illustrated by examples of it given in the holy Bible. For a somewhat extended comment on this subject, see our Volume 6 of the New Testament Series of Commentaries, pp. 376-379. Christ himself declared in both Matthew 13:14, and in Mark 4:12 that this prophecy of Israel's hardening was actually fulfilled in that rebellious people.

The classical example from the Bible is that of Pharaoh, of whom it is stated ten times that "Pharaoh hardened his heart ..." after which it is said that, "God hardened Pharaoh's heart." God never hardened anyone's heart who had not already hardened his own heart many times. Thus it was said of this prophecy that Israel had themselves shut their ears, closed their eyes, and hardened their hearts.

Thus we may say that God hardened Israel, that Israel hardened themselves, and further, that Satan hardened their hearts. "The god of this world has blinded the minds of the unbelieving" (2 Corinthians 4:4). The "blinding" of this passage and the "strong delusion" of 2 Thessalonians 2:11 KJV, and the "working of error" (2 Thessalonians 2:11, ASV) are all designations of exactly the same condition described here as "hardening."

The consequences of judicial hardening are very extensive. The physical destruction of hardened individuals or nations was the result usually to be expected; and when Christ himself publicly announced the hardening of Israel as a fulfillment of this very passage, the followers of Christ accepted it as a judgment of doom and destruction upon the physical Israel. This Gentile hatred of the Jews (because most of Christ's followers in that first century were Gentiles) resulted at once in an attitude of hatred toward the Jews just like that which the Jews of earlier times had developed toward the Gentiles; but the apostle Paul launched a blockbuster of a prophecy to counteract Gentile conceit which is recorded in Romans 11:25,26, indicating that the hardening of Israel would not result in their physical destruction but that the race would continue until "the fullness of the Gentiles be come in." Paul called this a "mystery"; and indeed it is, because the hardening of Israel did not issue in the total death of the people, as previously had been the case with hardened peoples, as with Pharaoh and the Egyptians, Sodom and Gomorrah, Tyre and Sidon, and many others.

"How long ...?" It was fulfilled primarily in the events of the conquest of Israel by Babylon, the destruction and captivity of many of the people; but the ultimate fulfillment came when the Romans under Vespasian and Titus destroyed Jerusalem, put to death 1,100,000, crucified 30,000 young men upon the broken walls of Jerusalem, deported thousands to Egypt, and destroyed the government of Israel for almost two millenniums.

Paul's declaration that "all Israel shall be saved" is frequently misunderstood to be a declaration that all of the old racial Israel shall be saved; but the Israel Paul was speaking of in that passage is the spiritual Israel, from which the racial Israel is indeed not excluded, but which is not connected in any manner whatever with racial considerations. Jamieson commented as follows on this:

"According to Isaiah, not "all Israel" but the elect remnant alone, is destined to salvation. God shows unchangeable severity toward sin, but covenant faithfulness in preserving a remnant, and to that remnant Isaiah bequeaths the prophetic legacy of the second part of his book, Isaiah 40-66."[11]
"And if there be yet a tenth in it, it also shall be eaten up ...!" This statement is variously understood; but we find Lowth's comment on this fully in line with all that is known about it.

"This prophecy has been made so clear by its accomplishment (fulfillment) that there remains little room for doubt of the fulfillment of it. Nebuchadnezzar took into captivity the great part of the people; the "tenth" remaining in the land, of the poorer people, followed Gedaliah (2 Kings 25:12,22). Even these, fleeing into Egypt contrary to Jeremiah's warning, perished there ..." In the subsequent and more remarkable fulfillment in the Roman destruction (A.D. 70); after the great majority perished, the "tenth" remainder increased rapidly and became very numerous in the days of Hadrian, who, being provoked by their rebellions, slew half a million more, thus a second time almost exterminating the nation. Yet after such signal and near-universal exterminations, the stock of the old Israel still remains."[12]
Furthermore, these repeated massacres and exterminations of Israel have continued throughout history and even down into current times when they were again repeated under Adolph Hitler in Nazi Germany. In the light of all this, the meaning of Isaiah 6:12 is clear enough.

Some have pointed out that the Septuagint (LXX) reads somewhat differently from the American Standard Version in these final verses of Isaiah 6, but as Kidner noted, "The Dead Sea Scroll Isaiah supports our text."<12b>

07 Chapter 7 

Verse 1
One glorious chapter after another successively appears in this marvelous prophecy; and not even the Holy Scriptures contain anything exceeding the wonder and beauty of Isaiah's remarkable writings. The chapter before us details the prophecies that were delivered during the reign of Ahaz, the weak and unbelieving grandson of Uzziah. The occasion was apparently during the Syrian-Ephraimite war which developed somewhat early in Ahaz' reign. The monarchs of those two countries, through fear of Assyria, wanted to form a coalition against the power of that rapidly developing nation; and they believed that Ahaz could not be depended upon as a panner; therefore, their scheme was to attack Judah, the Southern Israel, depose Ahaz, and force the enthronement of a king of their own choice in Jerusalem and thus end the Davidic dynasty altogether.

What made the situation even more frightening from the standpoint of Ahaz was the fact that both Syria and Ephraim had already defeated Ahaz in battles that had inflicted heavy losses, resulting in the great fear and trembling that fell upon Ahaz when he learned of the coalition against him. Isaiah 7:1-9 record the prophetic instructions given by God through Isaiah to Ahaz, whose unbelief caused him to reject the instructions. He favored, instead, his own scheme of forming an alliance with Assyria, which of course would be, at last, the total and complete ruin, not only of the Northern Israel, but of Judah also. Isaiah 7:10-17 record the fantastically wonderful prophecy of The Virgin who would conceive a child who would bear a significant name with the meaning of "God with us!" Isaiah 7:18-25 are a prophetic revelation of just what the "hired razor," Assyria, would eventually do to the land and the people of Israel.

Isaiah 7:1-2
"And it came to pass in the days of Ahaz the son of Jotham, the son of Uzziah, that Rezin the king of Syria, and Pekah the son of Remaliah, king of Israel went up to Jerusalem to war against it, but could not prevail against it. And it was told the house of David, saying, Syria is confederate with Ephraim. And his heart trembled, and the heart of his people, as the trees of the forest tremble with the wind."
"Pekah the son of Remaliah ..." Both here and in Isaiah 7:4,5,9, below, this mention of Pekah's father suggests that he was thus designated "in contempt, Remaliah having been a man of no distinction (2 Kings 15:25)."[1]
"His heart trembled, and the heart of his people ..." Each of the hostile powers mentioned here had already defeated Ahaz (See 2 Chronicles 28:5,6); and now both together were attacking Israel with the consequence that both Ahaz and his people were terrified. The date of this threatened disaster was placed at approximately 735 B.C. by Kidner.[2]
Verse 3
"Then said Jehovah unto Isaiah, Go forth now to meet Ahaz, thou and Shear-Jashub thy son, at the end of the conduit of the upper pool, in the highway of the fuller's field; and say unto him, Take heed, and be quiet; fear not, neither let thy heart be faint, because of these two tails of smoking fire-brands, for the fierce anger of Rezin and Syria, and of the son of Remaliah. Because Syria, Ephraim, and the son of Remaliah, have purposed evil against thee, saying, Let us go up against Judah, and vex it, and let us make a breach therein for us, and set up a king in the midst of it, even the son of Tabeel; thus saith the Lord Jehovah, It shall not stand, neither shall it come to pass. For the head of Syria is Damascus, and the head of Damascus is Rezin; and within threescore and five years shall Ephraim be broken in pieces, so that it shall not be a people: And the head of Ephraim is Samaria, and the head of Samaria is Remaliah's son. If ye will not believe, surely ye shall not be established."
Isaiah 7:3 gave God's instructions for Isaiah to take his son Shear-Jashub with him when he went to meet Ahaz; and the very presence of this son was a stern warning to Ahaz that troubled times lay ahead for Judah. The name Shear-Jashub was in all probability prophetically given by God Himself and had the meaning, "a remnant shall return."[3] The prophecy implied by this indicated not merely that "a remnant shall return," but also that Judah would also go into captivity. This conviction regarding "a remnant shall return" was a frequently reiterated doctrine in Isaiah's great prophecy.

The very place where Isaiah would meet Ahaz was significant. As many have surmised, the king was engaged at that very moment in carrying out his own schemes for the defense of his city, probably securing the water system, or devising to make it unusable for the enemy, or perhaps both.

"Smoking firebrands ..." This actually means burnt-out firebrands, thus no threat that should have concerned Judah as long as they believed and trusted God.

"It shall not stand; neither shall it come to pass ..." God here vetoed the evil purposes of Judah's enemies; then in Isaiah 7:8 God gave through Isaiah the reason why such evil purposes of Judah's enemies were doomed to failure and frustration, that reason being that whereas Syria and Ephraim had merely human heads and leadership, Judah belonged to God, their true king, whose purposes would inevitably prevail.

The heavenly promise that Ephraim would be broken in pieces and stand no longer as a separate and distinct people (Isaiah 7:8b) is believed to have been given in 735 or 733 B.C.; and if this date is correct the sixty-five years allowed for the fulfillment of this prophecy would have fallen somewhere in the reign of Ashurbanipal over Assyria. A much earlier indication of the prophecy's accuracy came only about 11 years later (722 B.C.) when Samaria fell to Assyria and thousands of citizens of the Northern kingdom were led away to Assyria in long lines held together with ropes or chains through the ears of the victims who later were either worked or starved to death in Assyria.

This horrible disaster to Northern Israel (Ephraim) should have been warning enough for Ahaz. A foreign alliance had led only to defeat and extermination for Ephraim; and if Ahaz had been blessed with the ability to think properly he should have been able to see that a foreign alliance for Judah would lead to the same disastrous results. The total fulfillment of this predictive prophecy, however, came within about one lifetime, the sixty-five years of Isaiah 7:8b. "In 669 B.C., Esar-Haddon, having made his son Ashurbanipal king of Assyria, moved his own residence to Babylon; and this was probably the same year in which he sent from Babylon and vicinity many colonists to re-populate Samaria."[4] Following these events, "Ephraim was no longer a people."[5] The colonists intermarried with the few remaining Jews; and the mixed racial descendants became the Samaritans who were despised by the Jews of later times.

Some have questioned whether or not this warning to Ahaz would have been effective because of the time it took to be completely fulfilled; but such an objection is completely nullified by the utter destruction of Samaria and the captivity of its people within a mere eleven years from the date of the prophecy, making the ultimate and complete fulfillment of it absolutely certain, even as early as 722 B.C. Cheyne and other scholars have supposed that this prophecy might have been given at some other point chronologically; but as Rawlinson noted "There is no appearance in this chapter of any need for such theories."[6]
In the final verse of this paragraph, Isaiah's call to faith is uttered with a slogan-like play on words which is almost impossible of translation into English, although James Moffatt's Translation of the Bible (1929) attempted it as follows: "Hold God in doubt; You'll not hold out," or, "Unsure, Insecure!" Faith in God is always a pre-condition of pleasing God, whether by individuals or nations.

Verse 10
"And Jehovah spake again unto Ahaz, saying, Ask thee a sign of Jehovah thy God; ask it either in the depth, or in the height above. But Ahaz said, I will not ask, neither will I tempt Jehovah. And he said, Hear ye now, O house of David; is it a small thing for you to weary men, that ye will weary my God also? Therefore the Lord himself shall give you a sign: behold, a virgin shall conceive, and bear a son, and shall call his name Immanuel. Butter and honey shall he eat, when he knoweth to refuse the evil, and choose the good, For before the child shall know to refuse the evil, and choose the good, the land whose two kings thou abhorrest shall be forsaken. Jehovah will bring upon thee, and upon thy people, and upon thy fathers house, days that have not come, from the day that Ephraim departed from Judah - even the king of Assyria."
The first two verses of this paragraph record God's offer to provide a sign (presumably a miraculous sign) to strengthen the faith of Ahaz, even offering him the choice of what it might be; but hypocritical Ahaz, having already made up his mind to reject God's counsel, refused to ask, pretending that he did not wish to tempt Jehovah. Of course, he referred to such passages in the Law as that found in Deuteronomy 6:6; but it would not have been `tempting God' for him to accept God's offer.

Some believe that, in spite of Ahaz' unbelieving and hypocritical refusal to cooperate with God in the matter of a miraculous sign, God went ahead and gave him the sign of The Virgin anyway; but we shall explore that possibility later in our special notes on The Virgin. Notice the dramatic shift from "thy" God (Isaiah 7:11) to "my" God (Isaiah 7:13). Notice also that the same Isaiah 7:13 is the place where the prophet ceased from addressing King Ahaz and addressed, instead, the whole House of David. Notice also that the pronoun "he" in Isaiah 7:13 is a reference to Isaiah, not Ahaz.

BEHOLD; THE VIRGIN SHALL CONCEIVE AND BEAR A SON - Isaiah 7:10.

This extremely important prophecy is one of the most discussed and debated in the entire Old Testament.; and we wish to begin by our confident allegation that here indeed is a true prophecy of the Virgin Birth of Jesus Christ our Lord, who in the only true sense, must be hailed as the unique example of one truly entitled to be called "God with us." We are familiar with all the objections that evil and unbelieving men have made against this view, and these shall be noted later in this discussion. Here are the reasons for our own confidence in the true meaning of the prophecy.

1. Note that the prophecy does not say "a virgin," but "The Virgin" (consult marginal notes on this), a title that could hardly belong to anyone ever born except the Virgin Mary, the mother of Jesus. The silly objection that the ultimate fulfillment of this was too far removed to do Ahaz any good is worthless, because it was not designed to do Ahaz any good. That evil man had already refused to see a sign from God; and the notion that God forced the issue and gave him a sign anyway is ridiculous. This sign was for "the House of David," not for Ahaz.

2. The Virgin Birth of Jesus Christ the Son of God is the unique and only authenticated example of such an occurrence in the history of the human race; and it was verified by medical testimony and by the unanimous testimony of the first century of the Christian era, the gospels themselves being just about the most historical documents known to mankind; and the apostle Matthew cited this prophecy as a predictive announcement of Christ's birth. No arrogant and conceited modern seminarian has any right or ability whatever to contradict the testimony of an inspired apostle of Jesus Christ on a subject like this.

3. But, how about the word [~`almah]? Does it not have a possible meaning of "young woman"; and could the allegation of unbelievers such as Peake be true? He wrote that, "The rendering `virgin' here is unjustifiable; the Hebrew word employed here means a young woman of marriageable age, without any suggestion that she is not married."[7]
To begin with, this alleged meaning of "[~`almah]" is a disputed matter; but even if the critical rendition of it should be allowed, it could not possibly obscure the true meaning of the word which is "virgin."

A fact apparently unknown to critical enemies of God's Word is that the true meaning of any word must finally be determined, not by any etymological data, but by the USAGE of it. Look at the following: hamburgers are not made out of ham; trotlines do not trot; catheads have nothing to do with cats, and a horse-cock reamer has nothing to do with horses! Ask anybody in the oil business!

All right, now let us take a look at the usage of [~`almah]. We are indebted to Homer Hailey for the following summary on the usage of [~`almah] in God's Word:

"This word was never used of a married woman, nor of an immoral woman. This word occurs six times in Biblical passages in addition to the one before us. In every instance, the word refers to an unmarried, chaste woman. (1) In Genesis 24:43, Rebekah is called [~`almah], and also [~bethuwlah], a woman whom no man had known (Genesis 24:16). (2) In Exodus 2:8, Moses' sister, Miriam, in her childhood is called [~`almah]. (3) and (4) Twice in the Song of Solomon it refers to a chorus of young women (Song of Solomon 1:3) distinguished from Solomon's queens and concubines (Song of Solomon 6:8). (5) And in Proverbs 30:19 it refers to a maiden in contrast to an adulterous woman. (6) In Psalms 68:25 the word describes the damsels who played timbrels in the sanctuary; and any assumption that those damsels were anything but virgins is impossible."[8]
Remember that there are no Biblical examples of where the word [~`almah] ever referred to anyone except a virgin in the usual sense of the word. That accounts for the existence of the next argument we shall cite, that is, No. 4. below.

4. Two hundred fifty years before Christ was born, the Septuagint (LXX) version of the Hebrew Scriptures was translated into the Greek language by seventy of the most renowned scholars on earth, their number being reflected in the symbol for that version. A copy of the LXX is before this writer as this paragraph is written. How did they translate this verse 14? Here it is:

"O house of David ... Therefore the Lord himself shall give you a sign; Behold, a virgin shall conceive in the womb, and shall bring forth a son, and thou shalt call his name Immanuel."[9]
Thus the great scholars who gave us the Hebrew Bible in the Greek language translated the Hebrew [~`almah] with a word that evil men could not possibly misunderstand; and we believe that no group of scholars has yet appeared in human history that outranks the ability and quality of the famed "seventy" who authored the LXX. No Dr. Conceit, or Dr. Smart, or Dr. Anybody else has learned any more about the Hebrew tongue than was most certainly known to the translators of the Septuagint Version of the Bible. In this light we are absolutely certain that the current translators of the Revised Standard Version betrayed the faith when they translated [~`almah] with what is most surely a corrupt rendition, namely, " a young woman." There is no reason whatever to respect such an erroneous translation. The 20th Century A.D. is not the era in which anyone may expect to find any new information about the meaning of Hebrew words used 2,800 years earlier.

5. The introduction to this prophecy makes it impossible of misunderstanding. Look at these words: THEREFORE; THE LORD HIMSELF SHALL GIVE YOU A SIGN; BEHOLD; A VIRGIN SHALL CONCEIVE! Can it be imagined for a single moment that such a prelude could appropriately introduce such commonplace information as the fact that some young woman would get pregnant! Ridiculous! Preposterous! Impossible! The information that this would be a tremendous sign from God Himself and which is here preceded by the heavenly order to "Behold!" the marvelous event, has no meaning at all, unless it indicates that an event of world-shaking importance would be indicated by the forthcoming announcement, as indeed it proved to be!

WERE THERE TWO FULFILLMENTS?
The erroneous supposition that there was first an immediate fulfillment of this prophecy given as a sign to Ahaz and that the ultimate remote fulfillment was realized in the birth of Christ is attractive, because many of the prophetic promises of that era were indeed fulfilled twice, a number of which are cited in the New Testament, as in "Rachel weeping for her children" (Matthew 2:18); "Out of Egypt did I call my son" (Matthew 2:15).

Some very respected commentators have accepted this view. For example, Dummelow has this:

"In the first place, the sign must have been intended by Isaiah as a sign of encouragement to Ahaz - meaning that before a child shortly to be born could arrive at the years of observation, the enemies of Judah would be brought to naught."[10]
There are several considerations that are contrary to this interpretation. First, the child to be born who is referred to here was not just "a child," but a very special person named IMMANUEL even before he was born! Moreover, the mother was designated as The Virgin, not in any sense, merely "some young woman." Furthermore, the text indicates that the prophecy was not to Ahaz at all, but to the "House of David." Ahaz had already refused any sign from God. Dummelow himself admitted the essential truth here as follows:

"At the same time, it is evident that the child is no ordinary one, from the way in which the prophet refers to him as Lord of the land (Isaiah 8:8), and from the titles given to him in Isaiah 9:6. The child is in fact the Messiah."[11]
The notion that this prophecy occurred at this place because of Isaiah's expectation of the advent of the Messiah in the very near future is quite gratuitous, because the text indicates no such thing. Besides that, let it be remembered that God Himself here spoke through Isaiah, and that it is immaterial what Isaiah might have thought.

THE NECESSITY FOR THE VIRGIN BIRTH
Observe the word Immanuel. It means God with us; and right here is the citadel and fortress of the Christian faith. God entered the ranks of humanity, became a man in the person of his son Jesus Christ, and paid the penalty for human sin, laying upon himself in the person of his Son the iniquity of us all. f All of the nonsense one encounters in such studies as "Comparative Religions" runs completely out of "comparisons" in this very event. In all of the ethnic cults, it is man who always pays. The most valiant young man goes out to fight the dragon, or it is the fairest daughter in the tribe that becomes the sacrifice. It is some Prometheus who is forever chained to the rocks where the vultures eat out his liver; but in the Christian religion, God Himself pays the penalty of redemption.

But consider what this entails. God will become a man? How? Would God kill a man and take his body? All of the unbelievers on earth have never come up with a better suggestion as to how God could become a human being than the plan prophesied and executed in the Holy Bible. Human procreation always produces a new person; but Christ was not a new person! He was present even in Creation (John 1:1ff). Here in this word Immanuel we have the prophecy of what took place when Christ was born, the same prophecy repeated by Zacharias at a time much closer to the event itself, namely, The Dayspring from on High shall visit us (Luke 1:78)!

Verse 18
"And it shall come to pass in that day, that Jehovah will hiss for the fly that is in the uttermost part of the rivers of Egypt, and for the bee that is in the land of Assyria. And they shall come, and rest all of them in the desolate valleys, and in the clefts of the rocks, and upon all thorn-hedges, and upon all pastures."
This is a prophecy of the evil that shall befall Judah at the hands of foreign invaders; and like the prophecy of Immanuel a moment earlier, this is not designed to encourage Ahaz at all; but it is a revelation of what is certain to follow his rejection of the counsel of God. The two metaphors of the flies and the bees stand for "swarms of looting soldiers"[12] lurking everywhere and ravaging the land.

Verse 20
"In that day will the Lord shave with a razor that is hired in the parts beyond the River, even the king of Assyria, the head and the hair of the feet; and it shall consume the beard."
"The Lord will shave ..." This does not mean that God will shave himself, but that he will shave the land of his rebellious people. Shaving the hair of the feet, the head, and the beard simply means that nothing will be left. "Judah is to be completely stripped."[13]
Verse 21
"And it shall come to pass in that day, that a man shall keep alive a young cow and two sheep; And it shall come to pass, that because of the abundance of the milk that which they shall give he shall eat butter; for butter and honey shall everyone eat that is left in the midst of the land."
The scene pictured here is one of utter desolation. There are no agricultural products except a cow and two sheep; and these have been kept through hiding and deception. The milk from those animals and the product of wild honey bees is all the food there is. "These verses mean that there will be curds and wild honey and nothing else."[14]
Verse 23
"And its shall come to pass in that day, that in every place, where there were a thousand vines at a thousand silverlings, there shall be briers and thorns. With arrows and with bow shall one come thither, because all the land shall be briers and thorns; but it shall be for the sending forth of oxen and for the treading of sheep."
These verses sum up the approaching desolation of Judah, all of the verses from Isaiah 7:18-25 constituting actually but a single paragraph devoted to the prophecy of Judah's ruin by Assyria. Assyria did indeed ruin the land, destroying all the cities except Jerusalem, and attempting to take it. Only a special providence of God saved it.

08 Chapter 8 

Verse 1
The great sign of Immanuel given in Isaiah 7 indicated that the wonderful child foretold in Isaiah 7:14 would not come to an age of knowledge until after the current crisis was past; but significantly, the actual time of the birth of Immanuel was not disclosed. We agree that Isaiah might have expected that birth centuries before it occurred; but, as we noted earlier, what Isaiah thought was not the key consideration. In any case, some other sign was needed with regard to the present crisis in Judah. This new sign pertained to the birth of Isaiah's own son, Maher-shalal-hash-baz. This is recounted in Isaiah 8:1-4. Isaiah 8:5-8 record Judah's rejection of the gentle waters of Shiloah and the prophecy of God's bringing against them the flood waters of the king of Assyria and all his glory. Isaiah 8:9-15 develop the thought that God is either our refuge or our ruin. The theme of the final paragraph in the chapter, Isaiah 8:16-22, is "The gathering darkness to fall upon Israel."

Isaiah 8:1-4
"And Jehovah said unto me, take thee a great tablet, and write upon it with the pen of a man, For Maher-shalal-hash-baz; and I will take unto me faithful witnesses to record, Uriah the priest, and Zechariah the son of Jeber-e-chiah. And I went unto the prophetess; and she conceived, and bare a son. Then said Jehovah unto me, Call his name Maher-shalal-hash-baz. For before the child shall have knowledge to cry, My father, and My mother, the riches of Damascus and the spoil of Samaria shall be carried away before the king of Assyria."
Note that this child shall be of ordinary birth; and "This sign deals only with the contemporary crisis and its darker aspect."[1]
"Maher-shalal-hash-baz ..." This seems such a terrible name to give a precious child; but, much like the prophet Hosea who received prophetic names for his children, Isaiah also received Divine instructions on the names for his children. The detail given here is the primary reason for our belief that Shear-Jashub had received his symbolical name in the same manner. Maher-shalal-hash-baz means "Speed the spoil; hasten the prey"[2] or, as J. B. Phillips has it, "Quick pickings - Easy prey." The terrible meaning is evident enough; God will punish Israel at once, shaving the land with the hired razor, the king of Assyria. God called him a "hired razor" (Isaiah 7:20), because Ahaz had foolishly bribed Assyria to come into Israel as a "protector" against Samaria and Damascus. What is comforting about this sign for Ahaz? It must be admitted that there is no comfort of any kind in it. If there was ever a message of doom, here it is; and in this we can more fully understand that the great sign of The Virgin and Immanuel in the previous chapter could not possibly have been designed to comfort Ahaz. The sign given here is the only sign Ahaz deserved; and it was the only sign he received. The rapidity with which the destruction of Syria and Samaria would be accomplished was certified by the prophecy that the destruction would come very early in the life of Maher-shalal-hash-baz.

"The pen of a man ..." This means the kind of pen that would be used by an ordinary person, one that would make large letters easy to read.[3] "The object of this was, that after the event, all might see that it had been predicted by Isaiah."[4]
"Uriah and Zechariah ..." It would appear that both of these men were part of the establishment and therefore hostile toward Isaiah. This is based upon the assumption that, "Uriah is probably the priest who built a replica of the Damascene altar for Ahaz (2 Kings 16:10-13); Zechariah is unknown."[5] These hostile witnesses made the proof of Isaiah's prophecy more difficult to deny.

"The prophetess ..." This woman was Isaiah's wife and not a virgin, for she was doubtless the mother of their older son, Shear-Jashub. That this was Isaiah's second wife and that she was a virgin at this point in time are false interpretations, rather guesses, based upon a misunderstanding of Isaiah 7:14, as we noted in the Introduction. Why was she called a prophetess? It was due to courtesy, given because of her relationship with Isaiah. This seems to have been customary in the Mid-East; and at a later time, "The third wife of Muhammed, Ayesha, was called a prophetess."[6] It is this same courtesy that speaks of a king's wife as "queen."

"Before the child shall ... cry My father ..." This was dramatically fulfilled in 732 B.C. when Damascus fell to Assyria; and, even when Samaria fell ten years later, "the child" of this passage had not reached the age of accountability.

Verse 5
"And Jehovah spake unto me yet again, saying, Forasmuch as this people have refused the waters of Shiloah that go softly, and rejoice in Rezin and Remaliah's son; now therefore, behold, the Lord bringeth upon them the waters of the River, strong and mighty, even the king of Assyria and all his glory: and it shall come up over all its channels, and go over all its banks; and it shall sweep onward into Judah; it shall overflow and pass through; it shall reach even to the neck; and the stretching out of its wings shall fill the breadth of thy land, O Immanuel."
"This people ..." This usually refers to the Ten Tribes; but in Isaiah's era it also included rebellious and unbelieving Judah, whom God did not call "my people" during their apostasy, but "this people."

The outstanding thing in this paragraph is the contrast between the "waters that go softly" and the rampaging flood waters of the Euphrates River, these metaphors standing here for the benign and quiet government of the Lord and for the violent, cruel and ruthless domination of the king of Assyria.

"The waters that go softly ..." These were the waters that fed the pool of Siloam at which pool Jesus gave eyesight to the man born blind (John 9). (See our discussion of this in Vol. 4 of the New Testament Series of Commentaries, p. 252.) A careful study of Genesis 49:10; Isaiah 8:6, and John 9:7 reveals that Shiloh, Shiloah, and Siloam are actually the same word gradually changed through the ages. Shiloh in Genesis is a poetic name for Messiah, but the Septuagint (LXX) in Isaiah 8:6 rendered the word Siloam, and Christ revealed through John that the word means "one sent," an obvious reference to Messiah. Thus, Shiloh and Siloam are the same. Such a metamorphosis in words is not uncommon. For example, within the brief history of our country, the Indian name "Powtowmack" was give to the river in Washington D.C., but this spelling, in time, became Potomac. This is proved by a glance at early maps of that area.

It was once believed the waters mentioned here (that went softly) were so-called because they fed through an underground conduit leading into the pool of Siloam from the bottom, enabling the waters to rise silently; but current scholarship denies that this was the case when Isaiah wrote, because Hezekiah built that underground conduit at a later date. We might question the accuracy of that finding, for it leaves unanswered the question of what Ahaz was doing in the fuller's field where the conduit crossed it when Isaiah went to meet him. Did he plan and initiate the underground waterway? and did Hezekiah who finished it merely, claim that he built it? Like many other disputed things with reference to Biblical texts, it does not make the slightest bit of difference. The waters ofthat little stream which initiated under the temple area were the waters "that flowed softly," whether because of the underground conduit or because, "The aqueduct that carried it fell only one-quarter of an inch in 300 yards!"[7] Right here is most probably the correct answer.

The waters from this stream were still further connected with Jesus Christ; because in the midst of the Feast of Tabernacles, "According to the Talmud, waters were drawn from Siloam's pool and carried in a golden vessel to be carried to the Temple on the Feast of Tabernacles."[8] It was on that very day, "Jesus stood and cried, If any man thirst, let him come unto me and drink" (John 7:37). How appropriate, therefore, it was for the prophet to have made the waters of Siloam a metaphor of God's government and teaching.

"(They) rejoice in Rezin and Remaliah's son ..." This does not mean that the people of Judah were at that time in harmony with Rezin and Remaliah's son; "For they were terrified of them;"[9] and the rejoicing would appear to have been in the approaching destruction of Damascus and the Northern Israel.

The great flood of the River, a metaphorical reference to the invasion and destruction of Damascus and Northern Israel (Ephraim), is further revealed here as being an invasion of Judah also. There would be this difference. Although the invasion would be very destructive, it would not reach to the destruction of Jerusalem. "We can hardly miss the application of this to the invasion that culminated in the siege of Jerusalem by Sennacherib in 701 B.C."[10]
"O Immanuel ..." These are the two most important words in the paragraph, the emphasis being that Assyria has actually dared to attack and devastate the land that belongs to Immanuel, God with us! "This identifies Palestine as the land to which the divine pledge has been given, and embodied in the Immanuel of Isaiah 7:14."[11] From the assurance derived from this profound truth, Isaiah proceeded to denounce all of God's enemies immediately in the next verses. These words are applicable only to Messiah there being no connection whatever between Immanuel and the son of Isaiah. The flood would indeed come up to the neck, but the head would escape. Neither the land (Immanuel's land), nor Jerusalem, nor the people (of whom a remnant would remain) could be destroyed; for, "God had promised Immanuel (the Messiah) would be born (Isaiah 7:14); and Assyria could never thwart God's promise."[12]
Verse 9
"Make an uproar, O ye peoples, and be broken in pieces; and give ear, all ye of far countries: gird yourselves, and be broken in pieces; gird yourselves, and be broken in pieces. Take counsel together, and it shall be brought to naught; speak the word, and it shall not stand: for God is with us. For Jehovah spake thus to me with a strong hand, and instructed me not to walk in the way of this people, saying, Say ye not A conspiracy, concerning all whereof this people shall say, A conspiracy; neither fear ye their fear, nor be in dread thereof. Jehovah of hosts, him shall ye sanctify; and let him be your fear, and let him be your dread. And he shall be for a sanctuary; but for a stone of stumbling and for a rock of offense to both the houses of Israel, for a gin and for a snare to the inhabitants of Jerusalem. And many shall stumble thereon, and fall and be broken, and be snared, and be taken."
There are a number of warnings to Isaiah in this paragraph. The thought of Immanuel and the tremendous implications of God's being with his people led the prophet to denounce the hostile Gentile nations surrounding Israel and to assure them that their counsels would come to naught, their words against God's people would not stand, and that they would be broken in pieces. He was instructed not to fear some of the people's charges that he was in a conspiracy against the king, and not to "fear their fear."

Isaiah was not merely warned against idolatry here, but against the whole spirit and tone of that sinful society. If Isaiah would do this, Immanuel would indeed be a sanctuary for the prophet and his followers, but he would also be a "stone of stumbling, and a rock of offense" to both houses of Israel.

In Vol. 6 of my New Testament Series (Romans), pp. 337-341, a rather full discussion of "Christ the Stone" will be found. Note that not merely the Northern Israel, but Judah also would find Christ a stumbling block and rock of offence.

Verse 16
"Bind thou up the testimony, and the law among my disciples. And I will wait for Jehovah, that hideth his face from the house of Jacob, and I will look for him. Behold I and the children whom Jehovah hath given me are for signs and for wonders in Israel from Jehovah of hosts, who dwelleth in mount Zion."
"Bind thou up the testimony ..." The meaning here is that Isaiah will interrupt his public ministry for awhile. It is already too late to replace the schemes of Ahaz with a return to the Lord and to trust in his word. We apparently have the same kind of instructions here that God gave to Daniel in Daniel 12:4. Isaiah will no longer (for awhile) lift his voice against the sins of the king and his people; but he will conceal and preserve the prophecies he has given until a later period. In the meanwhile, Isaiah and his two sons, Isaiah in his character and devotion, and the sons in their symbolical names, will continue to be silent, but nonetheless undeniable witnesses of the truth.

A very significant development here is seen in the fact that the righteous "remnant" is effectively separated from the sinful nation as a whole; and that proved to be the very plan that Christ would follow in the building of his Church and the spreading of the gospel.

Verse 19
"And when they shall say unto you, Seek unto them that have familiar spirits and unto the wizards, that chirp and that mutter: should not a people seek unto their God? on behalf of the living should they seek unto the dead? To the law and to the testimony! if they speak not according to this word, surely there is no morning for them. And they shall pass through it, sore distressed and hungry; and it shall come to pass that, when they shall be hungry, they shall fret themselves, and curse by their king and by their God, and turn their faces upward; and they shall look unto the earth, and, behold, distress and darkness, the gloom of anguish; and into thick darkness they shall be driven away."
These verses are a gloomy prophecy indeed of the gathering darkness about to fall upon Immanuel's land because of the gross sins of the people as a whole. The specific warnings against witchcraft and other works of darkness indicate the depths to which many had fallen. Notice the power of the warning:

"To the law and to the testimony! If they speak not according to this word, surely there is no morning for them!"

In times of general wickedness and increasing immorality, there is always the revival of every old and discredited practice the devil ever invented. It is a mark of the sinfulness of our own generation that all kinds of witches, palm readers, star readers, etc., are back in business as they were a thousand years before Christ! "There is no morning" for those who thus seek supernatural help.

Look how ridiculous it is that people would go to the dead in order to procure valid knowledge to help the living. It would be just like going to a pauper to learn how to handle money, or going to a drunkard to learn how to handle liquor! The only absolute yardstick of spiritual truth is the Word of God; and absolutely no human opinions, religions, philosophies, or systems of morality can be valid unless they are in harmony with the Word of God.

09 Chapter 9 

Verse 1
One of the marvelous characteristics of the sacred writings is their strange intermixture of prophecies for darkness and disaster, followed by the most extravagant promises of blessing, victory and salvation. The chapter before us is an example.

Beginning back in Isaiah 8, there is a terrible prophecy of doom and destruction for Ephraim, especially, and involving Judah also, but not as extensively. Then there suddenly appears right here the promise of joy, light, gladness, victory and success in the most glowing terms possible. Of course, a case like this always sends the critical scholars in a frenzy looking for glosses, misplaced chapters, various authors, or multiple authors, or anything else as an excuse for denying the authenticity of the passage. We could cite a hundred such examples, but one is enough. Peake resorted to the old critical standby, that of giving different dates to such passages, "This passage on the Messianic King is now by several regarded as late."[1]
Peake's observation here has no importance whatever; but the reason behind his remark should be noticed. That reason lies solely in the rules followed by many seminarians, the particular rule responsible here is the inaccurate and unreasonable dictum that glorious promises cannot come from an author who is also delivering terrible prophecies of doom! Well, where does a canard like that originate? and the answer is: "only in the minds of Biblical enemies." To demonstrate how evil this false rule actually is, turn to Hosea 13:14, where in the midst of terrible warnings of evil things to come, the prophet suddenly declared, "I will ransom them from the power of Sheol; I will redeem them from death; O Death, where are thy plagues? O Sheol, where is thy destruction?" Now, that this is indeed a glorious promise of resurrection from the dead is proved, absolutely, by Paul's quotation of the passage as just such a glorious promise (1 Corinthians 15:55).

But now watch the critical enemies start to work on the passage. Henry McKeating stated that, "Modern scholarship is virtually unanimous in taking this verse as a threat."[2] And how do the all-wise "modern scholars" render the place? Here it is: "I will not save this people from the world of the dead or rescue them from the power of death. Bring on your plagues, Death! Bring on your destruction, world of the dead."[3] They even had the gall to name the corrupt translation that carries this perversion of God's Word, THE GOOD NEWS BIBLE! May God deliver all men from this kind of "good news."

DARK AND HAPPY PROPHECIES MINGLED
A few more words are appropriate concerning that silly and ridiculous "role" so dear to the critics that they will repudiate a quotation by the apostle Paul in order to honor their crooked "role." Their role is contrary to everything in the Bible. One would think that the critics who invented such rules have never read the Sermon on the Mount, or anything else in the Holy Bible. Christ himself spoke of heaven and hell in the same passage, of the strait gate and the wide gate in the same verse, and of such contrasts as the wheat and the chaff, the sheep and the goats, the foolish builders and the wise builders, the wise virgins and the foolish virgins, the saving of the good fishes and the casting away of the bad, and the bliss of heaven and the lake of fire that burneth with brimstone - all of these diametrically opposed entitles, he spoke of jointly and together in literally hundreds of passages in the New Testament. Furthermore, in the very prophecy we are studying, Isaiah, like all of the other prophets mingled predictions of terror and defeat with those of joy in salvation. Our only marvel is the profound ignorance of this basic truth so widespread among critical scholars. This is such a fundamental thing in the Bible that we would be extremely suspicious if a prophet did not mingle the tragic predictions with the happy ones. (See further extensive comment on this subject in Vol. 2 of my series on the minor prophets, pp. 219-222.)

The outline of this chapter is: the troubles of Israel shall end through the birth of a marvelous Child (Isaiah 9:1-7); more threats and warnings addressed chiefly to the Northern Israel (Isaiah 9:8-21).

Isaiah 9:1-7
"But there shall be no gloom to her that was in anguish, in the former time he brought into contempt the land of Zebulun and the land of Naphtali; but in the latter time hath he made it glorious, by the way pf the sea, beyond the Jordan, Galilee of the Nations. The people that walked in darkness have seen a great light: they that dwelt in the land of the shadow of death, upon them hath the light shined. Thou hast multiplied the nation, thou hast increased their joy: they joy before thee according to the joy in harvest, as men rejoice when they divide the spoil. For the yoke of his burden, and the staff of his shoulder, the rod of his oppressor, thou has broken as in the day of Midian. For all the armor of the armed man in the tumult, and the garments rolled in blood, shall be for burning, for fuel of fire. For unto us a child is born, unto us a son is given; and the government shall be upon his shoulder: and his name shall be called Wonderful, Counselor, Mighty God, Everlasting Father, Prince of Peace. Of the increase of his government and of peace there shall be no end, upon the throne of David, upon his kingdom, to establish it, and to uphold it with justice and with righteousness from henceforth even for ever. The zeal of Jehovah of hosts will perform this."
This was not a prophecy of the immediate future when Isaiah delivered it; but it is predictive prophecy of the "latter" times, and therefore, invariably in the Old Testament related to the times of the Messiah. The anguish that came upon Zebulun and Naphtali in the pre-Christian era was due partially to their physical location on the northern border of the Promised land. They were the first to reap the bitter fruit of repeated invasions; and Isaiah's prophecy here shows that the treatment of the lands of these tribes was worse than that of some of the others, and that they would also be the first to enjoy the benefits of Christ's kingdom. Look at this passage from Matthew 4:12-16 -

When Jesus heard that John was delivered up he withdrew into Galilee; and leaving Nazareth, he came and dwelt in Capernaum, which is by the sea, in the borders of Zebulun and Naphtali: that it might be fulfilled which was spoken through Isaiah the prophet, saying:

The land of Zebulun and the land of Naphtali,

Toward the sea, beyond the Jordan,

Galilee of the Gentiles.

The people that sat in Darkness

Saw a great light.

And to them that sat in the region and shadow of death,

To them did light spring up.

Thus it was in those very places of Israel which had formerly suffered the most that Christ first came forward to teach in a synagogue, and there he did his first miracle in Cana of Galilee. See Luke 4 and John 2. "Thus the light began to shine in the land of Zebulun and Naphtali where the gloom had first settled centuries earlier."[4]
The present tense in this marvelous passage should not be confusing. "These tenses are factitive, or prophetic tenses,"[5] or, as McGuiggan stated it, "The language is in the present or the past because of the certainty of the prophecy."[6]
"As in the day of Midian ..." This brings up a question as to why that particular deliverance was the one selected for mention here. Rawlinson has the best explanation of this we have seen. The great deliverance promised under the reign of Messiah in this passage would not be accomplished by military power. The Prince of Peace would have no use for the weapons of military might but would rely upon spiritual weapons; and the deliverance from the Midianites accomplished by Gideon was the most effective illustration for the peace that would be won under the Messiah. "Gideon's deliverance was accomplished without military prowess by a small group selected out of Israel expressly for the purpose, so that Israel might not vaunt itself against the Lord, saying, My own hand hath saved me (Judges 7:2)."[7]
"All the armor of the armed men ... and the garments rolled in blood ... shall be for burning (Isaiah 9:5) ..." The first of these words, armor, could also bear the rendition "boots" as in some versions. We would then have the meaning of rough military boots and bloody clothes.

The burning of military weapons, clothing, and equipment are spoken of here as being abolished so as to prepare our minds for the New Era under Messiah; but instead of the glorious New Age being foretold as the work of some new Joshua or Gideon, "It is the Child already foretold as Immanuel in Isaiah 7:14."[8] who suddenly appears as the hope of the whole world.

"And his name shall be called Wonderful, Counselor, Mighty God, Everlasting Father, Prince of Peace ..." Thus the world's Deliverer is hailed as a child, a son, given by God Himself and destined to achieve eternal redemption for all of the sons of Adam willing to accept it upon the terms under which it became a gift to mankind.

The five names given here are understood in various ways; but as Rawlinson suggested, "Perhaps it is not very important"[9] just how we construe these names, whether four, or five or, as including certain compounds such as "Wonderful Counselor." Cheyne pointed out that when the angel refused to give God's name to Manoah, he said, "Wherefore askest thou after my name, seeing it is wonderful"? (Judges 13:18). From this it is clear that the Angel of Jehovah described his name as "wonderful," but that was not his name. It may be, therefore, that these are descriptions of Immanuel's name and not actually the name itself. "The royal titles of Rameses II took up six lines on a monument;"[10] and any number of the recent kings of England have had as many as a half dozen names or more. The suggestion of McGuiggan appears to have merit. He wrote, "The expression, `His name shall be called,' is probably idiomatic for, `This will be his character and nature.'"[11]
However, these names are of such interest that we shall devote some study to each of them.

WONDERFUL
This name has sometimes been given as "Wonder," and sometimes combined as an adjective as in "Wonderful Counselor." We prefer the view that there are five of these names and that the first one is "Wonderful." We still remember reading Spurgeon's magnificent sermon on this name many years ago. Christ is indeed Wonderful in whatever dimension one views him.

He is wonderful in his pre-existence, in his Virgin birth, in his role as executive in Creation and in the "upholding" of our universe. He is indeed wonderful in his mighty miracles, his unsurpassed teaching, his sufferings, his prophecies, his death, burial, and resurrection. He is wonderful in the great Christophanies of the Old Testament and his appearance as "The Angel of Jehovah!" He is wonderful in the establishment of his kingdom, the Church, and in his providential protection and blessing of his Holy Bride throughout history. He is wonderful in what he will yet accomplish when he appears the Second Time, apart from sin, and shall judge the living and the dead, and assign to every man who ever lived his eternal destiny.

COUNSELOR
When God said, "Let us make man in our own image," the most logical view places Christ in that Council as a member of the Godhead. What a Counselor! that even the Father in heaven would discuss with the Son the creation of mankind! He is the only Counselor who ever had "the words of eternal life" (John 6:68); his counsel alone is truthfully described as "The Light of the World." His counsel only will judge men at the last day (John 12:48). The counsel of the Son of God is eternal. "Heaven and earth shall pass away," but Christ's word abideth forever. A single line of teaching from this Counselor is more valuable than libraries stacked full of the books of human wisdom. His counsel is the one and only authentic Handbook and Guide to the Christian religion. No other authority exists, except through the devices of sinful men. When at the Last Day all the nations of earth have been summonsed to appear before the Great Assize, the word of this Counselor will be enforced as the final and ultimate determiner of the fate of every man ever born.

MIGHTY GOD
Many Christians and practically all commentators have trouble with the application of words like these to Christ, and yet they are surely appropriate.

In the New Testament, the following texts refer to Jesus Christ Our Lord as "God."

John 1:1: "In the beginning was the Word, and the Word was with God, and the Word was God."

John 1:18: "No man hath seen God at any time; God only begotten (from the margin of the ASV), who is in the bosom of the Father, he hath declared him." Without any reasonable doubt this is the correct rendition in this verse. See the technical dissertation on this in Vol. 4 of my New Testament Series of Commentaries. pp. 30-32.

John 20:28: "Thomas (the apostle) answered and said unto him, My Lord and my God."

Acts 20:28: "Take heed unto yourselves, and to all the flock, in which the Holy Spirit hath made you bishops to feed the church of God which he purchased with his own blood."[12]
Romans 9:5: "Of whom (the Israelites) is Christ as concerning the flesh, WHO IS OVER ALL, GOD, BLESSED FOREVER. AMEN!." (See a more complete discussion of this text in Vol. 6 of my New Testament Series of Commentaries, pp. 315-318.) The noted Charles Hodge stated that the rendition given here is the only correct rendition, pointing out specifically, that "over all" actually means "over all things." "It is supremacy over the universe that is here expressed."[13]
"Great is the mystery of godliness:

He (God) who was manifested in the flesh,

Justified in the Spirit,

Seen of angels,

Preached among the Gentiles,

Believed on in the world,

Received up in glory." (1 Timothy 3:16)

The use of the pronoun for the first word is very misleading, because it obscures the identity of just who was "manifested in the flesh." The antecedent of "who" in this passage is God and cannot be anyone else. The KJV is correct here.

Titus 2:13 - "Looking for the blessed hope and appearing of the glory of the great God and our Saviour Jesus Christ." The margin (American Standard Version) here gives the alternate reading, "Our Great God and Saviour," which is doubtless correct, as honored in the NIV. Also, see Titus 2:10.

Philippians 2:5,6 - "Have this mind in you, which was also in Christ Jesus: who existing in the form of God, counted not the being on an equality with God a thing to be grasped."

Hebrews 1:8 - "Of the Son he saith, Thy throne, O God, is forever and ever; and the scepter of uprightness is the scepter of thy kingdom."

James 1:1 - "James a Servant of God and of the Lord Jesus Christ." James had heard the Master say that no man can serve two masters; and could he have meant here that he was indeed serving "two masters"? Did he not rather mean that Christ and God were one?

2 Peter 1:1 - "A like precious faith with us with the righteousness of our God and Saviour Jesus Christ." Here we took out the italics word "the," the italics indicating that it is not in the Greek, leaving the correct reading here as, "Our God and Saviour."

1 John 5:20 - "And we know that the Son of God is come, and has given us an understanding that we know him that is true, and we are in him that is true, even in his Son Jesus Christ. This is the true God, and eternal life."

EVERLASTING FATHER
In the Bible, especially the New Testament, it is frequently said that God, the Holy Spirit, or the Son of God did certain things that in other passages may be attributed to a different member of the Godhead; and while it is true that the New Testament nowhere says that Christ begot us through the gospel, it is stated that God did so (James 1:18; 1 Peter 2:3); and since the "gospel" delivered to mankind is the word of Christ delivered through him and his apostles, it is no violation of the scriptures to say that Christ indeed is the "father" of all who believe in him through his word. It may be that "Everlasting Father" includes something of this meaning. Kidner also pointed out that, "Father signifies the paternal benevolence of the Perfect Ruler over the people whom he loves."[14]
Christ is called the "Author and Finisher" of our faith (KJV), and the author and protector of our faith (ASV) in Hebrews 12:2. In the same sense, therefore, that Abraham is called "The Father of the Faithful," Jesus Christ is entitled to be called the "Everlasting Father."

PRINCE OF PEACE
Jesus Christ is the only true Prince of Peace the world ever knew, and the only one that shall ever be. When the angels announced his birth over the hills of Judaea, their first word was, "Glory to God in the highest. And on earth peace among men in whom he is well pleased (Luke 2:14)." Implicit in this verse, is the declaration that the promise of peace is not given to all men on earth, but only to those with whom God is pleased. Only the obedient and faithful shall know the blessedness of that peace which only the Lord can give.

Alas, the rebellious majority of mankind shall continue to travel in the broad way that leads to destruction (Matthew 7:13). The prophecy of Revelation also reveals in the visions that attended the opening of the seals that wars and desolations shall continue to the end of time. "Wars and rumors of wars ... but the end is not yet" (Matthew 24:6). Furthermore, the peace which the Lord gives is a glorious inner tranquillity that has no relation whatever to any turbulence on earth, whether general or personal. It comes from a oneness with God that securely rests in the confidence that no matter what may happen to one's person, his health, his property, his country, his family, or anything else, absolutely nothing can happen to him, because he is the Lord's; and as Paul stated it, "For whether we live, we live unto the Lord; or whether we die, we die unto the Lord: whether we live therefore, or die, we are the Lord's" (Romans 14:8).

Verse 8
THE GATHERING SHADOWS OVER ISRAEL
The remainder of this chapter and through the first four verses of the next, the prophecy returns to the great burden of much of Isaiah, namely, the total ruin and destruction of the sinful kingdom of the chosen people.

"The Lord sent a word into Jacob, and it hath lighted upon Israel. And all the people shall know, even Ephraim and the inhabitants of Samaria, that say in pride and stoutness of heart, The bricks are fallen, but we will build with hewn stone; the sycamores are cut down, but we will put cedars in their place. Therefore Jehovah will set up on high against him the adversaries of Rezin, and will stir up his enemies, the Syrians before and the Philistines behind; and they shall devour Israel with open mouth. For all this his anger is not turned away, but his hand is stretched out still."
This whole paragraph is a "judgment against bravado."[15] So much is "hewn stone" better than the bricks of that day, and so much as "cedars" were superior to sycamores, Ephraim mockingly rejects the chastening of the Lord, boasting that things will be only better for them, no matter what God does! This terrible paragraph foretold a time for Ephraim when even their former allies, the Syrians, would join the besieging armies of Assyria, to bring about Samaria's final extinction. "All the leading classes who had failed to repent and turn to God and who had been unfaithful to their trust would be totally destroyed, with all their children."[16]
Verse 13
"Ye the people have not turned to him that smote them, neither have they sought Jehovah of hosts. Therefore Jehovah will cut off from Israel head and tail, palm branch and rush, in one day. The elder and the honorable man, he is the head; and the prophet that teacheth lies, he is the tail. For they that lead the people cause them to err; and they that are led of them are destroyed. Therefore the Lord will not rejoice over their young men, neither will he have compassion on their fatherless and widows; for everyone is profane and an evil-doer, and every mouth speaketh folly. For all this his anger is not turned away, but his hand is stretched out still."
Note the repeated sentence in these chapters, "For all this his anger is not turned away; but his hand is stretched out still." This is a kind of refrain, a tragic one, that is repeated over and over as the details of the ruin of Ephraim are recounted. It occurs again in Isaiah 9:12,17,21, and Isaiah 10:4, and also in Isaiah 5:25. There are four stanzas, each ending in this refrain; and They prophecy the Assyrian invasion, the bravado, disdain, and arrogance of Ephraim, the turning of their allies against them, and the total ruin of the nation because of their repeated rebellions against the Lord.

Notice God's promise here to cut off "the head and the tail." This merely means the high and the low, the weak and the mighty. We are shocked that Cheyne thought the crooked priest should have been identified as the "head."[17] However, we truly believe that Isaiah is here exactly right. In every society the crooked exponent of false religion, no matter what might be his exalted position in a wicked society, is truly the "tail" of that society.

Verse 18
"For wickedness burneth as the fire; it devours the briers and the thorns; yea, it kindleth in the thickets of the forest, and they roll upward in a column of smoke. Through the wrath of Jehovah of hosts is the land burnt up; and the people are as the fuel of fire: no man spareth his brother. And one shall snatch on the right hand, and be hungry; and he shall eat on the left hand, and they shall not be satisfied: they shall eat every man the flesh of his own arm: Ephraim, Manasseh, and Manasseh, Ephraim; and they together shall be against Judah. For all this his anger is not turned away, but his hand is stretched out still."
The metaphor of a devastating forest fire is an appropriate one indeed to describe the holocaust that was awaiting God's rebellious people, as any dweller in western United States could testify.

The closing verses of this paragraph indicate the total breakdown of all law and order, as the Assyrians continue their attack. Civil strife and ruthless internal warfare shall hasten the min. They shall eat one another up!

Despite the primary thrust of these prophecies having been against the Northern Israel, it is quite evident that the kingdom of Judah itself was also involved, but not as extensively. Ephraim remained in the focus here because their punishment was to be complete, their ruin final, and their destruction as a nation total, whereas Judah, although destined to suffer destruction and deportation, would, after seventy years, return in the "small remnant" so often mentioned by Isaiah. This particular phase of the prophecy will be concluded in the first four verses of the next chapter.
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Verse 1
Actually, the first four verses of this chapter could have been logically included with the previous chapter, since they form the fourth stanza, following the first three in Isaiah 9, each stanza followed by the refrain: "For all this his anger is not turned away, but his hand is outstretched still."

Of course, it should be remembered that both chapter and verse divisions in the Bible are in many instances arbitrary and illogical; but long usage has made it a practical impossibility to change or correct them. "The present division into chapters was made by Cardinal Hugo in 1250 A.D.; and into verses, by Robert Stephens the famous printer of Paris, in 1551 A.D."[1]
The stubbornness of Ephraim is almost unbelievable; for no matter what disasters overcame the nation they persisted in following their idolatrous, shameful rebellion against the Lord. The great difference between Ephraim and Judah was in the existence of a righteous remnant in the Southern Israel; whereas, in Northern Israel, the Lord said, "Everyone is profane and an evil-doer, and every mouth speaketh folly" (Isaiah 9:17). Their apostasy was thus complete, and there was nothing further that even God could have done for Ephraim except what he did, namely, destroy them, just as God had done long previously to practically the whole race of Adam on the occasion of the Great Deluge.

Isaiah 10:1-4
THE FOURTH AND FINAL STROPHE
"Woe unto them that decree unrighteous decrees, and to the writers that write perverseness; to turn aside the needy from justice, and to rob the poor of my people of their right, that widows may be their spoil, and that they may make the fatherless their prey. And what will ye do in the day of visitation, and the desolation which shall come from far? to whom will ye flee for help? and where will ye leave your glory? They shall only bow down under the prisoners, and fall under the slain. For all this his anger is not turned away, but his hand is stretched out still."
A quick overview of these four stanzas, or strophes, will reveal the totality and dreadful finality of the prophecy:

THE DOOM OF EPHRAIM (ISA. 9:8-10:4)
Strophe One, Isaiah 9:8-12
This is a judgment against Ephraim for laughing off the facts, for mocking reality, and for their egotistical bragging about how they would overcome God's punishments. If bricks and sycamores are destroyed, Ephraim will replace them with hewn stones and cedars!

Strophe Two, Isaiah 9:13-17
Here is a judgment against permissiveness, error, and false leadership. The eloquent comparison of crooked priests to the tail of a dog shows that it was the departure from God's truth that caused their apostasy.

Strophe Three, Isaiah 9:18-21
Here is a judgment against disunity, internal discord and strife. With even their former allies at last turning against Ephraim, and with the Ten Tribes fighting against each other, their final ruin would follow in the deportation of the heart of the nation to Assyria. This took place in 722 B.C.

Strophe Four, Isaiah 10:1-4
This judgment is against the central government and the judiciary, against those who made and administered the laws. It has often been observed that when these arms of human society fail, there can remain little hope for that society. Although these prophecies against Ephraim were principally focused upon the Northern Israel, they also spilled over in their application to Judah also. God's anger at all of Israel's pride and wickedness was approaching the flash point.

Before leaving these first four verses, we wish to notice somewhat further the question:

WHERE WILL YE LEAVE YOUR GLORY?
This is the third in a series of questions regarding ultimate values as contrasted with that which is earthly, temporary, and ephemeral. Every mortal who gives his life to the amassing of treasures, the pursuit of power, or in chasing the butterflies of happiness supposed to lie at the foot of some fantasy rainbow - every such mortal should ask himself, "What are you going to do with it?" What will it be worth to you in the Day of Judgment? and, how is it going to help you when calamity comes upon you?" our Lord raised the same soul-searching question when he addressed the rich fool of Luke 12:20: "Whose shall those things be?" (KJV) "You cannot save them. With whom will ye deposit your riches, your magnificence, your treasures, your grand apparel? Is there anyone to whom you can flee? anyone who can protect you from the wrath of God?"

Verse 5
"Ho Assyrian, the rod of mine anger, the staff in whose hand is mine indignation! I will send him against a profane nation, and against the people of my wrath will I give him a charge, to take the spoil, and to take the prey, and to tread them down like the mire of the streets. Howbeit he meaneth not so, neither doth his heart think so; but it is in his heart to destroy, and to cut off nations not a few. For he saith, Are not my princes all of them kings? Is not Calno as Carchemish? Is not Hamath as Arpad? is not Samaria as Damascus? As my hand hath found the kingdoms of the idols, whose graven images did excel them of Jerusalem and of Samaria; shall I not, as I have done unto Samaria and her idols, so do to Jerusalem and her idols?"
Rawlinson, in his outline of Isaiah, made this the beginning of the division reaching through Isaiah 23, but, following Robinson (See Introduction), we believe the close connection with the fate of Judah and Jerusalem indicate rather that it belongs with the first division, Isaiah 1-12.

"Ho Assyrian ..." This paragraph prophecies the destruction of Assyria, and at the same time also identifies this evil power as "The Rod" of God with which Jehovah will punish his hypocritical and profane people Israel. Assyria is thus the instrument God will use for the accomplishment of his purpose to punish Israel. This metaphor of God's using wicked nations to achieve his purpose, and then turning upon those wicked powers in their ruin to punish them and destroy them is extensively mentioned in the Old Testament. Back in Isaiah 7:20 Assyria was identified as "God's razor, other examples of the recurrence of this metaphor identify such wicked powers as "God's bows" (Isaiah 13:17), "God's battle-ax" (Jeremiah 51:20), and "God's arrows" (Jeremiah 51:11).

The words "Ho Assyrian" actually mean, "Woe betide this Assyria" as in James Moffatt's translation of the Old Testament. Cheyne rendered it, "Woe is Asher."[2]
"A profane nation ..." According to Rawlinson, hypocritical or a corrupt nation would be preferable to profane in this verse.[3]
"However he meaneth not so ..." This means that Assyria had no intention or desire whatever to serve God's purpose in the destruction of Israel. Ah no! Assyria was motivated by blood-lust, insatiable greed and ambition, sadistic cruelty, and arrogant opposition to God himself, totally unaware, that when he had shortly fulfilled God's purpose, the Lord would also totally destroy Assyria. Rabshakeh's proud boast that he had Jehovah with him when he went up against Jerusalem (2 Kings 18:25) was more than likely nothing but a ploy to frighten the city. "He had probably heard of the prophecies of the Judean prophets."[4]
Isaiah 10:8-11 carry the arrogant boasts of Assyria. They do not for an instant see that God is using them. No! All of their exploits are due to their own power and their own devices! Just look at the cities they have already destroyed! Look at the gods they have already defeated. "Insignificant little Judah with their puny gods (nothing to compare with the costly and excellent idols of cities already taken), they declared, would easily fall."[5]
This paragraph raises a question regarding the date of this prophecy. Hailey quoted Young as giving the dates when the cities mentioned here were taken by the Assyrians: "Calno in 738 B.C.; Carchemesh on the Euphrates in 717 B.C.; Hamath on the Orontes in 720 B.C.; Arpad in 740,720 B.C.; Samaria in 722 B.C.; and Damascus in 732 B.C."[6] Delitzsch believed the prophecy was written before these conquests took place, because Isaiah often spoke of future events as having already taken place.[7] Hailey believed it more probable that "This prophecy was written between the dates of the fall of Carchemesh (717 B.C.) and that of Sennacherib investiture of Jerusalem in (702-701 B.C.)."[8]
It appears to us that there may be good reasons for accepting the position of Delitzsch on this. McGuiggan's warning that we should remember that, "Isaiah often speaks of things having been accomplished that are still in the future,"[9] most certainly should be heeded. We shall observe many examples of this use of the present or the past tense for speaking of future events in Isaiah. First, "Isaiah 10:20-23 leave an impression that Ephraim has not fallen yet."[10]
"The Assyrians' argument in Isaiah 10:10,11 is: "How can Jerusalem, with fewer gods to protect it, hope to hold out successfully?."[11]
Verse 12
"Wherefore it shall come to pass, that, when the Lord has performed his whole work upon mount Zion, I will punish the fruit of the stout heart of the king of Assyria, and the glory of his high looks. For he hath said, By the strength of my hand I have done it, and by my wisdom; for I have understanding: and I have removed the bounds of the peoples, and have robbed their treasures, and like a valiant man I have brought down them that sit on thrones: and my hand hath found as a nest the riches of the peoples; and as one gathers eggs that are forsaken, have I gathered all the earth: and there was none that moved the wing, or that opened the mouth, or chirped."
The interesting change of persons in Isaiah 10:12, from the second (the Lord) to the first (I will) is not at all unusual in the Old Testament.

No, God had not accepted the wickedness of a kingdom like Assyria. The rod of divine punishment was already laid up against that evil nation; and the reason was stated here. This arrogant and boastful power had bragged that they knew all of the answers. They thought they had the ability to destroy any nation on earth as handily as one could rob a bird nest and with no more opposition than a helpless little bird would be able to provide against such a catastrophe. There was not even the flutter of a wing, or the chirping of a bird. The rapacious cruelty and blood-lust of Assyria reached a pinnacle of such behavior in ancient history.

Verse 15
"Shall the axe boast itself against him that heweth therewith? shall the saw magnify itself against him that wieldeth it? as if a rod should wield him that lifteth it up, or as if a staff should lift up him that is not wood. Therefore will the Lord, Jehovah of hosts send among his fat ones leanness; and under his glory there shall be kindled a burning like the burning of fire. And the light of Israel will be for a fire, and his Holy One for a flame; and it will burn and destroy his thorns and his briers in one day. And he will consume the glory of his forest, and of his fruitful field, both soul and body: and it shall be as when a standard-bearer fainteth. And the remnant of the trees of his forest shall be few, so that a child may write them."
The rebuke here is against Assyria. How ignorant and how stupid they were not to see that God was merely using them, that all of their exploits would have been impossible without his permission; and that all the while they were hastening to the day when they also would be severely punished by the Lord. The words here have the force of saying, "How can Assyria, being but an instrument of God, exalt himself against Jehovah?"[12]
"Like the burning of fire ..." This is thought by scholars to refer to a terrible sickness such as a very high fever. Peake called it a wasting disease;[13] and Kidner identified the two metaphors here as, "fever, and a forest fire."[14] The big point in the prophecy, however, is not what will cause the disaster, whether a disease or a forest fire, but the suddenness with which it will fall. "In one day ... Isaiah anticipates a sudden catastrophe for the Assyrians."[15] Without a doubt, this is a prophecy of the destruction of Sennacherib army to terminate his siege of Jerusalem (2 Kings 19 and Isaiah 36). The mysterious death of so many of his army seems to have resulted from some sudden and fatal illness.

Verse 20
"And it shall come to pass in that day, that the remnant of Israel, and they that are escaped of the house of Jacob, shall no more again lean upon him that smote them, but shall lean upon Jehovah, the Holy One of Israel in truth. A remnant shall return, even the remnant of Jacob, unto the mighty God. For though thy people, Israel, be as the sand of the sea, only a remnant of them shall return: a destruction is determined, overflowing with righteousness. For a full end, and that determined, will the Lord, Jehovah of hosts, make in the midst of the earth."
It should be remembered that the name of Isaiah's first son Shear-jashub has the meaning of, "A remnant shall return," thus certifying the authenticity and early date of Isaiah's receiving these great prophecies of the wholesale destruction of Israel, the deportation of the nation as a whole, and the return of a small remnant.

It is significant that here the prophet takes one of the titles of the Messianic Prince given in Isaiah 9 and applies it to Almighty God himself.

There is a prophecy in these verses that Israel "in that day" will no longer rely upon alliances with foreign powers as Ahaz had done in the case of Assyria; and Cheyne pointed out that indeed all of this came to pass during the Babylonian captivity. "`The remnant' of Israel was weaned from its false confidences and returned to God."[16] After the return of the "remnant," there were never any more examples of Israel lapsing into idolatry.

As Archer observed, "No matter how small a fraction `that remnant' might prove to be, after the judgments of God had fallen on the apostate nation, the future would lie with them."[17]
Verse 24
"Therefore thus saith the Lord, Jehovah of hosts, O my people that dwellest in Zion, be not afraid of the Assyrians, though he smite thee with the rod, and lift up his staff against thee after the manner of Egypt. For yet a very little while, and the indignation against thee shall be accomplished, and mine anger shall be directed to his destruction. And Jehovah of hosts shall stir up against him a scourge, as in the slaughter of Midian at the rock of Oreb; and his rod will be over the sea, and he will lift it up after the manner of Egypt. And it shall come to pass in that day, that his burden shall depart from off thy shoulder, and his yoke from off thy neck, and thy yoke shall be destroyed by reason of fatness."
The last clause of Isaiah 10:27 here is said by some scholars to be difficult because of imperfections in the text; and that may very well be, because the metaphor of Israel getting so fat that they can throw off the yoke of Assyria simply does not fit. We like the suggestion of Jamieson that there is a reference to the Messiah here. The alternate reading for "fatness" in the Cross-Reference Bible is "oil,"[18] evidently meaning the anointing oil. "Just as in Isaiah 9:4-6 the breaking of the yoke of the enemies is attributed to Messiah, so it is here."[19] Dummelow also honored this understanding of the place thus:

"Because of the anointing, because of the anointed king of David's house, to which God has promised a lasting kingdom."[20]
"His rod will be over the sea ..." This is a promise that Jehovah will lift up his rod for the protection of his people and the destruction of their enemies, just like God through Moses had done so long ago when that action rescued Israel and destroyed Egypt at the Red Sea.[21]
Verse 28
"He is come to Aiath, he is passed through Migron; at Micmash he layeth up his baggage; they are gone over the pass; they have taken up their lodging at Geba; Ramah trembleth; Gibeah of Saul is fled. Cry aloud with thy voice, O daughter of Gallim! Hearken O Laisha! O thou poor Anathoth! Madmenah is a fugitive; the inhabitants of Gebim flee for safety. This very day shall he halt at Nob: he shaketh his hand at the mount of the daughter of Zion, the hill of Jerusalem."
"These verses are a prophecy of Sennacherib's army's approach of Jerusalem in order to invest it."[22]
Here is another reason for our preferring the view that all of these verses are prophecy, not history. Note that Isaiah here represented Assyria's approach as being from the north; but actually, as Kidner pointed out the final approach was probably from Lachish which is southwest of Jerusalem;[23] but in a prophecy, Lachish would most surely have been grouped with all of the nearby cities lying in the vicinity of Jerusalem, nearly all of which were indeed north of the city. This lone city lying somewhat to the southwest does not compromise the language of the prophecy in any manner.

These verses pause with the great Assyrian army poised to strike; but at the very last moment, when it seemed that all was lost, God intervened and put his hook in the nose of the invader and hauled him back to Nineveh. Isaiah will elaborate this event more fully in Isaiah 36.

Verse 33
"Behold, the Lord, Jehovah of hosts, will lop the boughs with terror: and the high of stature shall be hewn down, and the lofty shall be brought low. And he will cut down the thickets of the forest with iron, and Lebanon shall fall by a mighty one."
"Lebanon is here a metaphor, because of their (Assyria's) forests of cedars."[24] The only hint provided in this chapter of just how such a mighty deliverance is to come about is found in Isaiah 10:26 where it is revealed that it would resemble in some way the slaughter of Midian and of the Egyptians. This is a pledge that the deliverance will not come by an army, or by any human device, but that the deliverance shall be of God and of him only. The mighty one who is depicted here as cutting down the forest of Lebanon (a metaphor for Assyria) is, of course, God himself.
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Verse 1
Again in this chapter Isaiah returns to one of his favorite topics, the Messiah and his kingdom, revealing that he will descend through the posterity of the family of Jesse, thus the Root of Jesse, the Branch.

This follows logically upon the projected fulfillment of the destruction both of Israel and of Assyria; but it is significant that whereas there were no sprouts or shoots coming up from the felled forest of Lebanon, since cedars do not produce sprouts after being cut down. God's choice of the metaphor, therefore, in his use of the word "Lebanon" for Assyria, shows that Assyria would never recover from their destruction. However, Judah was represented by another type of tree, such as an oak, that will indeed preserve life after being cut down, and will send forth a sprout or shoot to make a new tree. Note that both Assyria and Israel are by this prophecy doomed to be cut down or destroyed.

True to Isaiah's promise of a revelation from God a little at a time, "line upon line, precept upon precept, here a little and there a little" (See Introduction), Isaiah here gives additional information about: (1) the Messiah; (2) kingdom of God; (3) the character of Christians; (4) the punishment of Israel; (5) the destruction of Assyria; (6) the call of the Gentiles; and (7) the triumph of Christianity.

Isaiah 11:1-5
"And there shall come forth a shoot out of the stock of Jesse, a branch out of his roots shall bear fruit. And the Spirit of Jehovah shall rest upon him, the spirit of wisdom and understanding, the spirit of counsel and might, the spirit of knowledge and of the fear of Jehovah. And his delight shall be in the fear of Jehovah; and he shall not judge after the sight of his eyes, neither decide after the hearing of his ears; but with righteousness shall he judge the poor, and decide with equity for the meek of the earth; and he shall smite the earth with the rod of his mouth; and with the breath of his lips shall he slay the wicked. And righteousness shall be the girdle of his waist, and faithfulness the girdle of his loins."
"Out of the stock of Jesse ..." The implication here is that the shoot and the branch to come forth from this stock will not occur until Jesse and the entire Davidic monarchy have completely fallen. Peake would not allow this necessary inference; and upon his unsupported denial of it, insisted that the passage "is not Isaiah's."[1] However, it is impossible to suppose that, merely because of Isaiah's friendship for Ahaz, he would not have delivered the word of God against the House of David. Had not Isaiah many years previously to the "cutting down of Israel" named his first-born Shear-Jashub? And in that name both the stock of Jesse and the shoot or branch appear in the form of the return from captivity inherently prophesied in the name Shear-Jashub. The allegations of scholars such as Peake are unacceptable.

The time indicated for this prophecy came, "When the house of David had fallen into such a state of dishonor and disrepute (Amos 9:11) that the prophet did not refer to it by David's name, but by the name of David's father Jesse."[2]
Both Assyria and Judah were about to be destroyed. Assyria would never rise again, but Judah, like the stump of an oak tree would carry within itself the sap of life and would send forth a Root, a Branch out of the stump of Judah; and in the very midst of this discouraging picture God held forth hope and promise to that small righteous remnant who would return from captivity; and from them the Messiah would be born, and the glory of Israel would once more appear in the New Israel composed of both Jews and Gentiles! The difference in the ultimate fates of Assyria and Judah appears in the prophecy which gave Lebanon as a metaphor for Assyria (a reference to their cedars). As many have noted, "Cedars when felled throw out no fresh suckers."[3]
The reference here to the coming Messiah as being from the stock of Jesse should not compromise the truth that the Messiah is the Second David. Christ is called the "Root of David" also in Revelation 5;5; 22:16. "There is a resumption here of the theme of Isaiah 9:6,"[4] namely, that of the Coming Messiah.

"And the Spirit of Jehovah shall rest upon him ..." This refers to the anointing of Jesus Christ on the occasion of his baptism (Matthew 3:16). Note the words "shall rest"; the scriptures plainly reveal that the Holy Spirit descended upon Jesus and "remained upon Him." This was the very event that revealed to John the Baptist that Jesus of Nazareth was indeed the Son of God (John 1:32-33).

The anointing of Jesus Christ with the Spirit of God was no partial or incomplete thing, for God gave his Spirit to Christ, "without measure" (John 3:34), this being signified here by the words "shall rest upon him." Peake pointed out that this Holy Spirit fully equipped Jesus with, "Six modes of manifestation, intellectual, practical, and religious."[5] See the discussion of Aaron's anointing and its typical relation to that of Christ in Vol. 3 of my Pentateuchal Series, pp. 66-73. Just as the measureless gift of the Holy Spirit in Christ was typified by pouring liberal amounts of the anointing oil upon Aaron's head, the far lesser gift of the Holy Spirit promised to Christ's followers was typified by the merely "sprinkling" of the anointing oil upon the garments of the ordinary priests.

Isaiah 11:3-4 here contrast the righteous judgment of Christ with that which was evidently common in Judea when this was written. "We can clearly read between the lines the contrast,"[6] of the kind of judgment then current on the throne of Israel with the righteous judgment of Jesus Christ. His high regard of the meek and the poor of earth was a constant characteristic of his earthly ministry.

The reference in Isaiah 11:4 to Messiah's, "smiting the earth with the rod of his mouth," and his slaying the wicked with "the breath of his lips," is fully equivalent to the declaration that the Messiah will be God. "The creative virtue of the Word belongs properly to Jehovah."[7] The words of the Holy King prophesied in these verses, "In the last day will consign to everlasting life or everlasting death,"[8] every man ever born upon earth.

"Righteousness shall be the girdle of his waist ..." All of these first verses extol the character, ability, integrity, honor, and righteousness of the Holy Messiah.

Verse 6
"And the wolf shall dwell with the lamb, and the leopard shall lie down with the kid; and the calf and the young lion and the fatling; and a little child shall lead them. And the cow and the bear shall feed; their young ones shall lie down together; and the lion shall eat straw like the ox. And the sucking child shall play on the hole of the asp, and the weaned child shall put his hand on the adder's den. They shall not hurt nor destroy in all my holy mountain; for the earth shall be full of the knowledge of Jehovah, as the waters cover the sea."
This is one of the most talked-about passages in the Bible; and it is a mainstay of many premillennarian groups of believers, most of whom appeal to the passage in Romans 8:22, "The whole creation groaneth and travaileth together in pain until now," supposing that in the millennium the lower animate creation shall participate in the blessings of Redemption in Christ when that day arrives. Regarding that verse in Romans, "The word for creation means exactly what the same word means in Mark 16:15, namely, all mankind, having no reference whatever to the lower creations such as animals."[9] Theories always assume that such harmony among the lower orders of life once existed in Eden prior to the fall of Adam, and the conditions mentioned in these verses would be merely the restoration of what once previously existed; but there is no Biblical evidence of such. There is not a word in all the Bible that backs up such fantastic theories.

Our understanding of this paragraph views it as not literal in any sense whatever. Note that the peace, harmony, and tranquillity depicted here exist only in God's holy mountain (Isaiah 11:9), not all over the world. This passage can no more be taken literally than the description of a sprout coming up out of Jesse, or of a rod or a sharp sword coming out of the mouth of Messiah. "The prophet is not looking to a time when animals of the natural world will live without enmity; but he is describing the peace of those in Jehovah's holy mountain, the kingdom of God."[10]
As Archer put it, "The picture of the fierce predatory animals living peaceably with the weak and defenseless symbolizes the removal of all natural fear and hostility between men."[11]
The asp (Isaiah 11:8) probably refers to the "great yellow viper common in Palestine."[12]
Peake also rejected the notion that this paragraph refers literally to wild beasts, because such a notion would be utterly contrary to the fact that Isaiah attributed the wonderful conditions described "to a diffusion of the knowledge of Jehovah (Isaiah 11:9); ... peace among men (in God's kingdom) is intended."[13]
Verse 10
"And it shall come to pass in that day, that the root of Jesse, that standeth for an ensign of the peoples, unto him shall the nations seek; and his resting place shall be glorious."
This reference to "the nations" in the Old Testament invariably means to "the Gentiles"; and this is without doubt a prophecy of the reception of the Gentiles into God's kingdom in the days of Jesus Christ. The opening words here, "in that day," could not refer to any other period.

Verse 11
"And it shall come to pass in that day, that the Lord will set his hand again the second time to recover the remnant of his people, that shall remain, from Assyria, and from Egypt, and from Pathros, and from Cush, and from Elam and from Shinar, and from Hamath and from me islands of the sea. He will set up an ensign for the nations, and will assemble the outcasts of Israel, and gather together the dispersed of Judah from the four corners of the earth. The envy also of Ephraim shall depart, and they that vex Judah shall be cut off: Ephraim shall not envy Judah, and Judah shall not vex Ephraim. And they shall fly down upon the shoulder of the Philistines on the west; together shall they despoil the children of the east: they shall put forth their hand upon Edom and Moab; and the children of Ammon shall obey them. And Jehovah will utterly destroy the tongue of the Egyptian sea a with his scorching wind will he wave his hand over the River, and will smite it into seven streams, and cause men to march over dryshod. And there shall be a highway for the remnant of his people, that shall remain, from Assyria; like as there was for Israel in the day that he came up out of the land of Egypt."
The highly figurative and symbolical nature of the prophecy continues here. What is depicted is the gathering of the Jews, scattered throughout the earth, following the Roman destruction of Jerusalem, "from the four comers of the earth," along with Gentiles from every nation on earth into the kingdom of God by the preaching of the gospel. This is made certain by the words, "The Lord will set his hand again the second time to recover the remnant of his people that shall remain, there being only two times that God ever did such a thing, once following the Assyrian captivity, and again the second time in the ingathering from the preaching of the gospel. We can find no basis whatever for agreeing with those scholars who speak of the Exodus from Egypt as the first time. In the Exodus, God did not gather his people from "the four comers" but from one nation, not from any scattering or dispersion, but from a concentration in one place, namely, the land of Goshen. This passage speaks of a second gathering from a widespread dispersion: (1) the first following the Assyrian captivity, and (2) the second being the Roman dispersion in A.D. 70.

As Hailey put it, "The first time that God set his hand to recover the remnant involved the Jews under Zerubbabel; and now this passage states that in the days of the Branch (the days of Christ) God would set his hand a second time to recover the remnant from all parts of the earth."[14]
Paul quoted Isaiah 11:10 here (Romans 15:12) as a reference to the calling of the Gentiles in Christ.

This whole paragraph continues to be a picture "of the Messianic age."[15]
We should not be surprised that the promise of victory in Jesus Christ is expressed in terms of the personal wishes and desires of a more primitive age of morality than the one to which we are now accustomed.

"Israel's most persistent and bitterest enemies throughout the centuries had been the very peoples mentioned in these closing verses; and "They are here taken as types of the enemies of God's church; and the victory over those enemies promised in Isaiah 11:14,"[16] is a reference to the spiritual victories in Christ over all of the obstacles in the way of faith.

"There shall be a highway ..." This subject will come up again in Isaiah, the meaning being that God will open the way for honest and good hearts to come unto him in Christ Jesus. The reference here to smiting such barriers as the Red Sea and the Euphrates actually promises the removal of all tribal and national boundaries. "Under this new order all barriers will be removed by the power of Jehovah,"[17] so that "Whosoever will may come!"

God's special concern for this "Highway" will be discussed at greater length in Isaiah 35:8ff.
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Verse 1
This chapter is composed of a beautiful song of thanksgiving. The closing verses of the previous chapter had made what is probably a symbolical mention of the deliverance of the children of Israel from Egyptian bondage by their passage over the Red Sea by the hand of God. Of course there was a song of thanksgiving, the Song of Moses and of Miriam (Exodus 15:1-27). This song seems to have been prompted by that previous deliverance; for in some ways this song resembles the first. Certainly the deliverance celebrated in this chapter is just as important as that first one and even more comprehensive, because this is the great deliverance from sin that comes to God's people under the New Covenant, as certified by the words,"in that day," standing at the head of the chapter.

Commentators have expressed widely different opinions on who the singers are who will sing this wonderful song. Archer believed that, "(This is) the song of Millennial believers (to be) realized at the end of human history."[1] Peake thought, "They are the redeemed of Israel."[2] Jamieson titled this chapter, "Thanksgiving hymn of the Restored and Converted Jews."[3] Rawlinson called it, "The Song of Thanksgiving of the United Church."[4] Our conviction is that Homer Hailey's analysis of this is correct. He wrote:

"The opening phrase, in that day, identifies what follows with the redemption of the remnant...This is the blessing of the redeemed; sin has been forgiven ... Jehovah is recognized and praised as the source of salvation."[5]
Whenever any Biblical passage indicates that God's people are forgiven, as is clearly the case here, it is invariably an indication that the era of the New Covenant is being spoken of, since "forgiveness" is the unique blessing of that New Covenant (Jeremiah 31:31-35). Under the Old Covenant, sins were remembered over and over again year by year, not absolutely forgiven until the Cross of Jesus Christ.

In addition, the observation of Lowth on this is undeniably true: "This hymn by its whole tenor, and by many expressions in it, seems to be much better calculated for the use of the Christian church, than for the Jewish in any circumstances, either then or at any time that can be assigned. The Jews themselves seem to have applied it to the times of Messiah."[6]
Isaiah 12:1-6
"And in that day thou shalt say, I will give thanks unto thee, O Jehovah; for though thou wast angry with me, thine anger is turned away from me, and thou comfortest me. Behold God is my salvation; I will trust, and will not be afraid: for Jehovah, even Jehovah is my strength and song; and he is become my salvation. Therefore, with joy shall ye draw water out of the wells of salvation. And in that day shall ye say, Give thanks unto Jehovah, call upon his name, declare his doings among the people, make mention that his name is exalted. Sing unto Jehovah; for he hath done excellent things: let this be known in all the earth. Cry aloud and shout, thou inhabitant of Zion; for great in the midst of thee is the Holy One of Israel."
In 1924 and for some time previously, critical commentators arrogantly rejected this song as having any right to be in Isaiah at all. Typical of what critics were saying at that time is this blunt, unsupported assertion by Peake, "This is a late appendix."[7] However, by 1937, such assertions had lost their appeal to most scholars. Dummelow, for example, wrote, "Some scholars doubt its Isaianic authorship and date it after the return from the exile."[8] What a difference! In 1924 the radical critics were proclaiming their denials as the gospel truth; but in Dummelow's period such denials were relegated to a far lesser status, being merely what "some scholars" alleged.

However, the advance beyond those radical denials so characteristic of the first half of this century is illustrated by this quotation from Payne:

"The prophet seeks to reassure the inhabitants of Zion and instill into his fellow citizens his own confident faith in the Holy One of Israel. With this phrase, so characteristic of Isaiah, the section is brought to an end."[9]
Marvelous! Payne writing only recently did not even mention the former position of critics, but completely ignored them as he should have done. We truly believe that, as time passes, discerning commentators will more and more stop wasting their time by repeating, and discussing the allegations of unbelievers. A great many faithful and discerning scholars today are doing that very thing. Homer Hailey should be added to this list already.

The last three verses here carry repeated instructions to God's people of all ages: (1) give thanks to Jehovah; (2) call upon his name; (3) declare his doings among the people; (4) make mention that his name is exalted; (5) sing unto Jehovah; (6) God hath done excellent things; let this be known in all the earth; (7) Cry aloud and shout, thou inhabitant of Zion; for great in the midst of thee is the Holy One of Israel.

All of this adds up to an elaboration of the Biblical injunction, "Let the redeemed of Jehovah say so" (Psalms 107:2).

The Messianic import of the chapter is further indicated by the expression, "With joy shall ye draw water out of the wells of salvation." On the great day (the last day) of the feast of tabernacles, there was a ceremony connected with drawing water from the Pool of Siloam in a golden pitcher and pouring it upon the sacrifices that day with great rejoicing. Obviously the text in the hymn does not apply to anything ordained in the Law of Moses. And what is said here "can hardly be understood of any benefits provided by the Mosaic dispensation. Our Saviour applied Isaiah's words here to himself and to the effusion of the Holy Spirit" (John 7:37ff).[10]
This brings us to the conclusion of the first great division of Isaiah's prophecy; and in these brief chapters there has emerged the great majority of the themes that Isaiah will discuss throughout the book, "line upon line, here a little and there a little" as noted in the introduction. Such things as the apostasy of Israel, their rejection as the chosen people, the ruin and captivity of Israel, the return of a remnant, God's judgments upon wicked nations, the salvation of an obedient remnant, the accomplishment of that redemption by the hand of Immanuel (the Messiah), the coming of the Messiah through the Davidic line, the virgin birth of Messiah, the Messiah's character, his endowment, his ability, the nature of God's kingdom, the calling of the Gentiles and their reception into God's fellowship and kingdom along with a remnant of the Jews, etc. etc.

(The End of Division I)
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DIVISION II (Isaiah 13-23)
This division contains Isaiah's prophecies against the nations, some twelve in all, the first one being contained in Isaiah 13 and all of Isaiah 14 (except the last five verses).

THE PROPHECY AGAINST BABYLON
Here is contained one of the most glorious predictive prophecies in all the Word of God; and, of course, critical enemies of God's word shout their denials as convincingly as they can; but to no avail. There is no evidence of any kind whatever, either external or internal, that casts the slightest doubt on the authenticity and integrity of this great prophecy. For that matter, critics offer no proof of their arrogant denials. Kelley stated that, "This is one of the sections in the articles against the nations that must be dated later than the prophet Isaiah."[1] Peake supposed that, "The prophecy must have been written near the close of the Exile."[2] Why do such scholars "suppose" or "allege" such things? O, they say, "The historical situation presupposed in this chapter is much later than Isaiah." So what? When Micah predicted the birth of Christ in Bethlehem seven centuries before the event, were not the historical conditions when Christ was born different to those when Micah prophesied?

The only thing we have here, then, is the knee-jerk reaction of critics to one of their satanic rules that "There is no such thing as predictive prophecy !" Therefore we reject such arrogant denials for what they are, merely the glib, unsupported falsehoods of unbelievers, unworthy of belief on the part of any Christian.

We are very grateful for the emergence of many young scholars today, among whom are Homer Hailey and John Willis, whose writings we are quoting in this commentary, who have rejected the fulminations of Bible enemies against such passages as this 13th chapter. Willis, for example, approvingly quoted Albert Barnes' immortal words regarding this prophecy against Babylon. We give the same quotation here:

"This is one of the clearest predictions of a future event that can anywhere be found, and the exact, minute fulfillment of it furnishes the highest possible evidence that "Isaiah spake as he was moved by the Holy Ghost."[3] How will the infidel account for this prophecy and its fulfillment? It will not do to say that it was an accident. It is too minute and too particular. It is not due to human sagacity. No human sagacity could have foretold it. It is not fancied fulfillment. It is real in the most minute particulars. And if so, then Isaiah was commissioned by Jehovah as he claimed to be. And, if this prophecy was inspired by God, by the same train of reasoning it can be proved that the whole Bible is a revelation from heaven.[4]
The truth which confounds the critics here is seen in the fact that Isaiah here looks far beyond the event of Israel's captivity which lay far in the future when Isaiah wrote this to the fall of Babylon to the Medes and the deliverance for God's people which would follow, indicating at the same time the awful punishment laid up for Babylon. The critical theory, of course, denies that the captivity itself was prophesied in advance, the absurdity of which critical allegation is seen in the fact that from the date of Isaiah's first-born son, the captivity as well as the return of a remnant were symbolically prophesied in the name Shear-Jashub. Was that also done "after the exile"? Of course not!

Also, let it be noted that the Medes were never the dominant portion of the Medo-Persian power that destroyed Babylon; and as Cheyne pointed out, it is absolutely ridiculous to suppose that anyone writing "after the exile" would have ignored the part of Persia in Babylon's punishment; but God, revealing the punishment at least 175 years before it was executed introduced the name of the Medes as having a part in it. Did they have a part? Certainly. The Scriptures reveal that when Babylon fell, "It was Darius the Mede who took the kingdom at age 62" (Daniel 5:30-31). However, nobody writing "after the exile" would have paid any attention whatever to the Medes. The allegation of Peake to the effect that the post-exilic writer made a mistake by attributing the fall of Babylon to the Medes is preposterous![5]
Summarizing this chapter, we have: God commands the assembly of the armies destined to be his instrument in the destruction of Babylon (Isaiah 13:1-3); a prophetic vision of the armies advancing to destroy Babylon (Isaiah 13:4,5); Isaiah gradually shifted from his own words to those of God as the awful consequences of God's wrath were described (Isaiah 13:6-10); a description of the dreadful destruction destined to befall Babylon (Isaiah 13:11-16); the everlasting desolation to which the city was doomed (Isaiah 13:17-22).

Isaiah 13:1-3
"The burden of Babylon, which Isaiah the son of Amoz did see. Set ye up an ensign upon the bare mountain, lift up the voice unto them, wave the hand that they may go into the gates of the nobles. I have commanded my consecrated ones, yea, I have called my mighty men for mine anger, even my proudly exulting ones."
"The burden of Babylon ..." The word here rendered "burden" is also translated oracle, or prophecy; but, the Hebrew word carries the ordinary meaning of 'burden.' "Generally in the Old Testament, and always in Isaiah, it refers to a Divine denunciation."[6] Surely the prophecy concerning Babylon carried a "burden" of woe to that city.

The mustering of the great mass of armies was to be accomplished by a triple signal (all of them metaphorical) of an ensign lifted high on a bare mountain, a loud call, and the waving of a hand.

The Babylonians called the gates of their city the "gates of the gods"; but Isaiah here put that in its proper perspective.

The picture that emerges here is that of God Himself in absolute control and command of all the powers on earth, which powers are summonsed here to execute the wrath of God upon Babylon.

Verse 4
"The noise of a multitude in the mountains, as of a great people! the noise of the tumult of the nations of the kingdoms gathered together! Jehovah of hosts is mustering the host for the battle. They come from a far country, from the uttermost part of heaven, even Jehovah and the weapons of his indignation to destroy the whole land."
"The host for the battle ..." "This means, `a multitude of men, armed and prepared for war.'"[7] Note the type of signals employed to bring together this vast host: a flag on a bare hill, a vocal call, and the wave of a hand. It was no trouble at all for Almighty God to muster whatever was needed against Babylon.

Verse 6
"Wail ye; for the day of Jehovah is at hand; as destruction from the Almighty shall it come. Therefore shall all hands be feeble, and every heart of man shall melt: and they shall all be dismayed; pangs and sorrow shall take hold of them; they shall be in pain as a woman in travail: they shall look in amazement one at another; and their faces shall be faces of flame."
"The Almighty ..." The Hebrew has the word [~Shaddai] for "The Almighty" in this passage. "This word is used frequently in the Pentateuch; it is not often found in the prophets; and, when it occurs, the severe and awful aspect of God's divine nature is the more prominent."[8]
"The day of Jehovah ..." (Isaiah 13:6,9) in the Old Testament often refers to the eternal judgment scheduled to come at the end of the Christian dispensation; although, in the prophets, there were predicted many "days of Jehovah," all of them typical of the Day of Judgment and resulting in the destruction of a succession of wicked cities and civilizations. The specific mention of Babylon in this passage is very significant, because it indicates that Babylon would be in some special way an archetype of human rebellion against God. Therefore we have overtones in this chapter of the "Mystery Babylon the Great" in the prophecy of Revelation.

The primary reference here, of course, "is to the events of 539 B.C.";[9] but this fall of Babylon is prophetically typical of the fall of the latter-day Babylon (Revelation 14:8). As we proceed in this chapter, we shall see that far more than the mere fall of ancient Babylon was here prophesied, especially, the total, permanent desolation of the once proud city took place, not immediately, but hundreds of years later. By the first century B.C., it had become a desert. Therefore, if the critics must find a post-exilic author for the first part of this prophecy, they must also find a post-60 B.C. for the author of Isaiah 13:20, below.! It is really surprising that they have not invented such an author. Nothing is too absurd for Bible enemies.

Verse 9
"Behold the day of Jehovah cometh, cruel, with wrath and fierce anger; to make the land a desolation, and to destroy the sinners thereof out of it. For the stars of heaven and the constellations thereof shall not give their light; and the sun shall be darkened in its going forth, and the moon shall not cause its light to shine. And I will punish the world for their evil, and the wicked for their iniquity: and I will cause the arrogance of the proud to cease, and will lay low the haughtiness of the terrible."
Some have failed to see the eschatological impact of this passage, but Kidner properly understood it:

"While Babylon is the focal point of this chapter, it stands for something much bigger than itself, since the ambiguous word "earth" (Isaiah 13:5,9) (`land' in KJV) gives place to `world' in Isaiah 13:11, in a setting of cosmic upheaval such as the New Testament uses to depict the last days (See Matthew 24:29; Revelation 6:12,13). Babylon here is the city of man, not of one nation."[10]
Verse 12
"I will make a man more rare than fine gold, even a man than the pure gold of Ophir. Therefore I will make the heavens to tremble, and the earth shall be shaken out of its place, in the wrath of Jehovah of hosts, and in the day of his fierce anger. And it shall come to pass, that as the chased roe, and as sheep that no man gathereth, they shall turn every man to his own people, and shall flee every man to his own land. Every one that is found shall be thrust through; and everyone that is taken shall fall by the sword. Their infants also shall be dashed in pieces before their eyes; their houses shall be rifled, and their wives ravished."
These verses recount the atrocities that were common in the fall of ancient cities. Horrible as such cruelties were, they were the common procedures when any enemy of that ancient era overcame a city they attacked.

Isaiah 13:14 here speaks of a time when, "The forces of the king of Babylon, destitute of their leader and all of his auxiliaries, collected from Asia Minor and other distant countries, shall disperse and flee to their respective homes."[11] Exactly the same things were prophesied of Nineveh (Nahum 1-3), especially Nahum 2:8).

Verse 17
"Behold, I will stir up the Medes against them, who shall not regard silver, and as for gold, they shall not delight in it. And their bows shall dash the young men in pieces; and they shall have no pity on the fruit of the womb; and their eyes shall not spare children. And Babylon, the glory of kingdoms, the beauty of the Chaldeans' pride, shall be as when God overthrew Sodom and Gomorrah."
This is the first specific mention of Babylon since the head of the chapter; and the mention of the Medes as the destined destroyers of Babylon must have come as a shock to that generation in which Isaiah wrote, because they were, at that time, probably the last people on earth that any human student of the current era would have chosen for such a task. Assyria was the big power when Isaiah wrote this. Babylon, which would later overthrow Assyria and take Israel captive, was, when Isaiah's prophecy was given by the Lord, no threat at all to Assyria. Here indeed is a sensational leap in predictive prophecy.

The statement in Isaiah 13:17 that the destroyers of Babylon would not regard silver or gold, "does not mean that they were a rude or barbaric people, but that they could not be bought off"[12] from their purpose of destroying Babylon.

The mention of "bows" (Isaiah 13:18) designates the chief weapon of the Medo-Persian conquest. This weapon continued to dominate ancient warfare until the deployment of the Macedonian phalanx by Alexander the Great, the chief weapon of which was the spear.

Verse 20
"It shall never be inhabited, neither shall it be dwelt in from generation to generation: neither shall the Arabian pitch tent there; neither shall shepherds make their flocks to lie down there. But wild beasts of the desert shall lie there; and their houses shall be full of doleful creatures; and ostriches shall dwell there, and wild goats shall dance there. And wolves shall cry in their castles, and jackals in their pleasant palaces: and her time is near to come, and her days shall not be prolonged."
"It shall never be inhabited" (Isaiah 13:20). All right, let the arrogant destructive critics tell us how any post-exilic author of this section of Isaiah could possibly have written a line like this. Even as late as the conquest of Babylon, anyone with the slightest information about world affairs in that day would have been hailed as a lunatic for authoring a line like this. It was only Isaiah's deserved reputation as a true prophet of God that protected him from the same fate.

This marvelous prophecy regarding Babylon was inspired by God. No human wisdom could have foreseen it; no brilliant evaluator of the fate of nations could have predicted it. Such a fate for Babylon was as totally beyond "thinkability" on the part of any person in that whole time period as a prediction today that New York City would eventually be uninhabited! From the times of Cyrus until those of Alexander of Macedon (334-320 B.C.) Babylon remained one of the chief cities of the Persian empire. Alexander intended to make it his capital; but his death thwarted his plans. Afterward Babylon began to decline; and Strabo (born in 60 B.C.) described Babylon as "a perfect desert."[13] Josephus, however, stated that the place had a large population during the first century of our era.[14] But not for long, "It went rapidly to decay and soon disappeared from sight. The place became and has ever since remained `uninhabited.'"[15] From these observations the shameful efforts of some critics to deny the Isaiah authorship of this prophecy are exposed as illogical and totally unacceptable.

Regarding Babylon today, Dummelow observed that, "Its glory lingered for a time, but it died away before the beginning of the Christian era; and Babylon is now, and has long been, only a heap of ruins."[16]
"And her time is near to come ..." Peake complained that the prophecy predicted the downfall of Babylon would take place near in the future,[17] but since it did not occur for about 180 years after Isaiah revealed this prophecy, it must mean that the prophecy was written during the exile! As Rawlinson explained, however, "A hundred eighty years is indeed but a short time in the history of a nation."[18]
This great prophecy, however, covered a time period far greater than that of the relatively short time between the prophecy and the physical fall of Babylon, but embraced at the same time many generations beyond that. Note the statement in Isaiah 13:20, "from generation to generation." It would be impossible to state any more emphatically than this does it that the prophecy is not merely for weeks or years but for generations and generations and centuries of time. How perfectly was the prophecy fulfilled! All of the infidels on earth cannot possibly deny a single line of it.
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CONTINUATION OF THE PROPHECY AGAINST BABYLON
Except for the last nine verses of this chapter, it is a continuation of the prophecy against Babylon. Those last verses carry prophecies against Assyria and against Philistia.

Scholars of all shades of belief have joined in extolling the sublime, effective manner in which this chapter is written. The highly imaginative reception which the illustrious dead are represented as giving the fallen king of Babylon is unique in the literary history of mankind. There's nothing like it anywhere else. It appears in the form of a sarcastic "welcome" to Babylon's fallen monarch, in which his former glory is dramatically contrasted with his position in death!

The first two verses carry an assurance that God's promises to Israel will yet be fulfilled; Isaiah 14:3-20 present the taunting, sarcastic "welcome" to Babylon's dead king! Isaiah 14:21-23 have a final prophetic curse against Babylon; Isaiah 14:24-27 prophesy the breaking of the power of Assyria; and the final five verses (Isaiah 14:28-32) have a prophetic warning for Philistia.

Isaiah 14:1-2
"For Jehovah will have compassion on Jacob, and will yet choose Israel, and set them in their own land: and the sojourner shall join himself with them, and they shall cleave to the house of Jacob. And the peoples shall take them, and bring them to their place; and the house of Israel shall possess them in the land of Jehovah for servants and for handmaids: and they shall take them captive whose captives they were; and they shall rule over their oppressors."
The promise here that God will "again" choose Israel means first of all that Israel, through repeated rebellions, had at this point in their history lost their status as God's chosen people, a solemn truth emphasized especially in the prophecy of Hosea. There were, of course, some new things in this second "choice" of the Israel destined to receive all of God's promises. This also is spelled out in Hosea (See my comments on this in Vol. 2 of the Minor Prophets Series). The Israel to be honored in this "second choosing" would not apply to any race whatever but would be equally applicable to Jews and Gentiles alike. Gomer, the wife of Hosea, it will be remembered, was bought back from slavery by her husband, not as his wife but as his slave. In the same manner, Israel would be "chosen" again, all right; but her status was forever altered as a race. Moreover, their re-entry into "Jehovah's land" would be in the Church of Jesus Christ, not a re-entry into Palestine. It should be carefully noted, as Barnes pointed out that, "Although the names Jacob and Israel used in these verses simply denote Jews, they do not imply that all who were to be carried into captivity would return."[1] Only a remnant returned; and the undeniable meaning of this is that only a very small part of racial Israel would be in that "second choosing."

The statement here that the former oppressors of the Jews would become their captives as "servants and handmaids" cannot possibly be construed literally. "The true meaning is that Jewish ideas (particularly Christianity) shall penetrate and subdue mankind generally, and that among such converts to Christ there will be those peoples who once had enslaved the Jews."[2]
There is a prophecy in Revelation 3:9 in which God foretold that racial Jews would "come and worship before the feet of the Church in Philadelphia," not literally, of course, but as beautifully explained by James Moffatt's Translation of the Bible (1929). Throughout the ages many faithful Jews have received Christ, and they are still doing so. Thus, in what Moffatt calls, "The grim irony of providence,"[3] "What the Jews fondly expected of the Gentiles, they themselves will give to the Gentiles. They will play the roll of the heathen and acknowledge that the Church is the true Israel of God."[4] (For further comments on this see Vol. 12, p. 80 in my New Testament Series.)

The key to understanding this is in the truth that Christ Alone is the true Israel of God (See John 15.). Every baptized believer "in Christ" is a bond-servant of Christ; and every Gentile who ever became a Christian by being baptized "into Christ" thus became a "servant" of Christ, who is indeed the true Israel of God. No doubt the racial Jews of Isaiah's day mistakenly believed that they were "the" Israel of God who were destined to possess their enemies as slaves. It is all a question of understanding who are the "slaves" (Christians) and who are the "Israel." In this prophetic promise of Revelation 3:9, the "worshippers" are the convened Jews represented as worshipping the Lord, the true Israel; and in Isaiah's passage here, the "slaves" are the convened Gentiles, slaves of Christ. Thus, the "slaves" of this passage and the "worshippers" of Revelation 3:9 are merely "Christians" gathered from every race under heaven without racial preference or partiality of any kind.

As Hailey put it, "The returned Jews never actually enslaved Gentiles. The prophecy was fulfilled as they conquered foreigners by the Spirit of God through the truth, `Bringing every thought into captivity to the obedience of Christ' (2 Corinthians 10:5)."[5]
To be sure, the ultimate complete fulfillment of this lay so far into the future that the prophecy could have been of little value to the Jews of Isaiah's times; and that no doubt accounts for the great fact that there were also included in the prophecy many things relating to immediate fulfillments. For example, the "turn of the captivity of Israel" in the ultimate sense related to the rescue of the nation and their deliverance from sin, as indicated in Luke 4:18. The peoples (Gentiles) taking the Jews and bringing them into their place had an immediate fulfillment. "This refers to the fact that Cyrus would assist them (Ezra 1)."[6]
There was also an immediate fulfillment of the Gentiles becoming servants of the Jews in the sense of their becoming fellow-worshippers of the true God, proselytes to the Jewish faith, of whom there were increasing numbers as the falsity and futility of paganism became more and more evident. Cornelius (Acts 10) was such a person.

Verse 3
"And it shall come to pass in the day that Jehovah shall give thee rest from thy sorrow, and from thy trouble, and from the hard service wherein thou wast made to serve, that thou shalt take up this parable against the king of Babylon, and shall say, How hath the oppressor ceased! the golden city ceased! Jehovah hath broken the staff of the wicked, the scepter of the rulers; that smote the people in wrath with a continual stroke, that ruled the nations in anger, with a persecution that none restrained. The whole earth is at rest, and is quiet: they break forth into singing. Yea, the fir trees rejoice at thee, and the cedars of Lebanon, saying, Since thou art laid low, no hewer is come up against us."
Who is this "King of Babylon," against whom these verses are pointed? We favor the view that he is a symbolical figure, standing in the passage for all of the evil rulers of that era, and symbolizing, ultimately, all of the wicked tyrants who ever lived. Barnes believed he was Belshazzar, the evil Babylonian ruler whose reign terminated the kingdom.[7] Kidner believed it was "the whole dynasty";[8] Kelley pointed out that many scholars identify the ruler here as an Assyrian king, perhaps Sargon II.[9] This latter suggestion violates the text which clearly says the "king of Babylon." It would appear that Hailey's comment is correct. "No one king is before the prophet's mind; Isaiah is simply personifying the whole spirit of Babylonian rulers."[10] It is also true that, here where we have the great kings sleeping on maggots and worms in death, "We are confronted with the last brutal truth for the hedonist,"[11] not just for some ancient king, or even for some ancient dynasty, but for all men of every age or nation who live solely for the world and its power and glory.

"The golden city (Isaiah 14:4) ..." This title was given to Babylon, because she was an exactress who extorted gold from her victims and stored great quantities of it.

"Broken the staff of the wicked ..." The staff, or scepter, was a symbol of the power great rulers exercised over their subjects. What is meant is that God would thwart the purposes of evil rulers.

The metaphor of the firs and cedars joining in the song of joy that the evil ruler has fallen is in keeping with many similar passages in God's Word. "Let the heavens rejoice ... the sea roar ... the field be joyful ... the trees rejoice ..." (Psalms 96:11-13).

Verse 9
"Sheol from beneath is moved for thee to meet thee at thy coming; it stirreth up the dead for thee, even all the chief ones of the earth; it has raised up from their thrones all the kings of the nations. All they that answer and say unto thee, Art thou also become as weak as we? art thou become like unto us? Thy pomp is brought down to Sheol, and the noise of thy viols: the worm is spread under thee, and worms cover thee."
What a welcoming committee! The kings who have brought death to so many are doomed to death; and this inspired picture reveals the kind of welcome they would receive in the other world!

Sheol is not a very definite place, as the word is used in the Old Testament.; but here it refers to the dwelling place for the spirits of the wicked dead; and what we have here represents these wicked dead as welcoming the king of Babylon, "with malicious satisfaction, because all of his brief earthly glory has been extinguished, even as was theirs."[12]
SHEOL
Properly speaking, this word means "the grave" or the realm of the dead. It comes from a word which means "asking, demanding, requiring, seeking,"[13] and carries with it the thought of insatiable desire to consume all living beings. It is variously translated as the grave, hell, Hades, or the pit. It is different from a grave in that a grave is dug for some individual, whereas, Hades includes all graves, and beyond that all who ever died without regard to where their bodies were placed. All the dead are in Sheol, but not all the dead are in graves. Some are in the sea, and others were trodden or plowed into the mire of some battlefield, or eaten by wild beasts.

It is called: Abaddon (destruction), Job 26:6; a place of silence, Psalms 94:17; a place of darkness and the shadow of death, Job 10:21; in Sheol are the foundations of the mountains, Deuteronomy 32:22; men penetrate Sheol by digging into the earth, Amos 9:2; the roots of trees strike down into it, Ezekiel 21:16; Korah and others went down alive into it, Numbers 16:30,33; "In Sheol, there is no knowledge, nor can any praise God or give thanks there, Psalms 6:5; Ecclesiastes 9:10; and Isaiah 38:10,11."[14]
However, "It is erroneous to think of Sheol as a place independent of God; `If I make my bed in Sheol,' says the Psalmist, `Behold, thou art there' (Psalms 139:8)."[15]
There is little Biblical information regarding the question of whether the dead are conscious or not. Based upon an inaccurate understanding of Jesus' parable of the rich man and Lazarus, some think that perhaps the wicked dead are conscious; but Lazarus was not portrayed as conscious. Others cite the fact that Samuel was summoned from the dead (1 Samuel 28:11-15) and that in this section of Isaiah the dead kings of ancient times are represented as giving a sarcastic welcome to the arrival in death (Hades) of the king of Babylon. However, we believe this so-called "example" of conscience activity in death is no more than a literary device. The case of Samuel cannot be so explained; but certainly, we can deny that the witch of Endor had anything to do with it. Samuel came back, all right, but it almost scared the witch to death!

And then, there is the case of Moses and Elijah appearing on the mount of Transfiguration with Christ and carrying on intelligent conversation with the Lord. In this event, however, there was an extraordinary factor. Elijah was most certainly translated; and since God buried Moses, it is likely that he also was translated. At least, no one knows for sure.

The scripture most favorable to the idea of consciousness in Sheol is Christ's astounding declaration in Matthew 22:31-33 that God is God of the living and not of the dead, affirming at the same time that He is indeed the God of Abraham, and of Isaac, and of Jacob. Add to this, the sacred promise of Jesus Christ that he will be with his church "always, even unto the end of the world" (Matthew 28:20), which most certainly includes God's being with his saints in Sheol.

To us, there does not appear any sufficient grounds for dogmatic conclusions on this question; and therefore we leave it as one of "the hidden things," belonging unto the Lord.

This sarcastic "welcome" song addressed to the fallen king of Babylon has two themes, identified by Kidner as: (1) the unqualified relief that the whole world (even the trees of the forest) received when they heard he was dead (Isaiah 14:3-11); and (2) the second theme pertained to the "fallen Day Star (Lucifer in KJV),"[16] and the king of Babylon's vain ambition (Isaiah 14:12-21).

Verse 12
"How art thou fallen from heaven, O day-star, son of the morning! how art thou cut down to the ground, that didst lay low the nations! And thou saidst in thy heart, I will ascend into heaven, I will exalt my throne above the stars of God; and I will sit upon the mount of the congregation, in the uttermost parts of the north; I will ascend above the heights of the clouds; I will make myself like the Most High."
We are glad that our version (American Standard Version) leaves the word "Lucifer" out of this rendition, because it was the cause of misunderstanding based on Luke 10:18 and Ezekiel 28. Satan does not enter into this passage as a subject at all! Kelley approvingly quoted some scholars who believe that Isaiah here made use of a mythological story from Canaanite religion to illustrate the fall of the king of Babylon. This tale, largely an invention by critics, tells how a minor god of the Canaanites "sought to ascend to heaven and sit on the mount of the assembly of the gods, but was cast down to Sheol."[17]
How ridiculous critical commentators make themselves when they resort to ancient mythology to explain Bible texts. This alleged Canaanite myth is an invention. Kidner flatly stated that, "If such a tale ever existed, it has not come to light."[18] The same author also pointed out that, "The idea of storming heaven, however, was certainly connected with Babylon, Babel (Genesis 11)."[19] It was the avowed purpose of the rulers of Babel (Babylon) to build a tower high enough to reach heaven itself (Genesis 11:4). Thus God's Word substantiates Babylonian ambition, and it needs no supplement from Canaanite mythology.

Barnes pointed out that the true meaning of the passage in Genesis 11:4 is that, "the king of Babylon did not intend to acknowledge any superior either in heaven or earth, but designed that himself and his laws should be regarded as supreme."[20]
Verse 15
"Yet thou shalt be brought down to Sheol, to the uttermost parts of the pit. They that see thee shall gaze at thee, they shall consider thee, saying, Is this the man that made the earth to tremble, that did shake kingdoms; that made the world as a wilderness, and overthrew the cities thereof; that let not loose his prisoners to their home? All the kings of the nations, all of them, sleep in glory, everyone in his own house. But thou art cast forth away from thy sepulchre like an abominable branch, clothed with the slain, that are thrust through with the sword, that go down to the stones of the pit; as a dead body trodden under foot. Thou shalt not be joined with them in burial, because thou hast destroyed thy land, thou hast slain thy people; the seed of evil-doers shall not be named forever."
Notice that this is written in the future tense, outlining what was to happen to the proud king of Babylon. His great glory would culminate in the destruction of Jerusalem, the captivity of God's people, and the incompetent, drunken Belshazzar's desecration of the sacred vessels of the House of God by Belshazzar and his wives and concubines drinking wine from the sacred vessels in the frenzied orgy that terminated both Belshazzar and his kingdom.

Whatever specific king the Lord could have been speaking of in this prophecy, we must believe that this chapter should be read, "as a prediction of the fall of every human tyrant and his fate in the afterlife."[21] The projected fate of the Babylonian despot reminds one of what Herod Agrippa II said at Caesarea, when, shortly after having had himself proclaimed as a god, he collapsed on the stage and at once died from being eaten up internally with worms! (Acts 12). He said, "I, whom you call a god am commanded presently to depart this life. Providence thus reproves your lying words. I, called by you immortal, am immediately to be hurried away by death."[22]
The whole point in these remarkable verses is the remarkable contrast between the earthly glory of ambitious rulers (actually all mortal glory) and the inevitable frustration and defeat terminating all of it at last in the dust of the grave. The picture here of people already dead gazing in astonishment and wonder at the king of Babylon and the taunting remarks made to him is a highly imaginative device used to emphasize the depths to which the tyrant had fallen. If the dead knew anything, and if the dead knew all about earthly affairs that took place after their own death, and if they could have spoken to vainglorious earthly rulers after the death of such rulers, then we might suppose that the scene depicted here is factual; but such assumptions cannot be based upon anything that one may read in God's Word. Nevertheless, students of all ages have marveled at the power of this passage.

According to the thinking in ancient times, "To be excluded from burial was the most extreme disgrace for a king." Isaiah 14:20 adds even that to the humiliation of Babylon's vainglorious monarch who would have assaulted heaven itself.

Verse 21
"Prepare ye slaughter for his children for the iniquity of their fathers, that they rise not up, and possess the earth, and fill the face of the world with cities. And I will rise up against them, saith Jehovah of hosts, and cut off from Babylon name and remnant, and son and son's son, saith Jehovah. I will also make it a possession for the porcupine, and pools of water: and I will sweep it with the bosom of destruction, saith Jehovah of hosts."
This little paragraph is a kind of final curse upon Babylon. Note that there are to be no inhabitants whatever. Wild creatures such as porcupines would live there. We have already noted that the absolute and final desolation of Babylon actually occurred centuries after the prophecy; but there were also portions of it that were fulfilled much earlier.

Note the reference to "pools of water." ... "The works of irrigation connected with the Euphrates being destroyed the land would become a morass. This in fact happened after the conquest of Babylon by Cyrus."[23]
Verse 24
PROPHECY AGAINST ASSYRIA
Some writers love to refer to this brief paragraph as "a fragment"; but it is no such thing. It is merely the inspired prophet's manner of revealing God's Word to men, "here a little, there a little, line upon line, line upon line, precept upon precept, line upon line, etc." See the Introduction.

"Jehovah of hosts hath sworn, saying, Surely, as I have thought, so shall it surely come to pass; and as I have purposed, so shall it stand: that I will break the Assyrian in my hand, and upon my mountains tread him under foot: then shall his yoke depart from off them, and his burden depart from off their shoulder. This is the purpose that is purposed upon the whole earth; and this is the hand that it stretched out upon all the nations. For Jehovah of hosts hath purposed, and who shall annul it? and his hand is stretched out, and who shall turn it back?"
God's promise here that he would "break the Assyrian" came at the very zenith of Assyrian domination; and the complete, astounding fulfillment of it came very swiftly after the promise was revealed, so that the rapid fulfillment became a pledge of the ultimate fulfillment of the promised doom of Babylon. The date usually given for this little prophecy is about 713 B.C.[24] The date of its fulfillment in the destruction of Sennacherib's army was 701 B.C.[25]
The common view that this brief paragraph is merely a summary or repetition of the previous prophecies about Assyria is incorrect. "The new thing in the prophecy here is the information that God `hath sworn' to destroy Assyria."[26] This conforms to the usual pattern observed in Holy Scripture.

Verse 28
PROPHECY AGAINST PHILISTIA
"In the year that king Ahaz died was this burden. Rejoice not, O Philistia, all of thee, because the rod that smote thee is broken; for out of the serpent's root shall come forth an adder, and his fruit shall be a fiery flying serpent. And the first-born of the poor shall feed, and the needy shall lie down in safety; and I will kill thy root with famine, and thy remnant shall be slain. Howl, O gate; cry, O city; thou art melted away, O Philistia, all of thee; for there cometh a smoke out of the north, and there is no straggler in his ranks. What then shall one answer the messengers of the nation? That Jehovah hath founded Zion, and in her shall the afflicted of the people take refuge."
This prophecy is dated by the prophet Isaiah as having been given in the year that king Ahaz died, which was about the year 725 B.C.[27]
The background of this prophecy, according to Kidner, lay during the period immediately after the death of Ahaz and in the early years of Hezekiah, and in the atmosphere created by an ambassage from Philistia to Hezekiah proposing a rebellion against Assyria, an idea always attractive to Hezekiah.[28]
God's reply to Hezekiah, through the prophet Isaiah, was threefold: (1) There are worse things to come from Assyria. "The basilisk and the flying serpent (Isaiah 14:29) are symbols of worse and worse oppressors."[29] (2) Philistia is a doomed people (Isaiah 14:30,31). (3) True help and support can come only from the Lord, spoken of here as the founder of Zion and the true refuge of God's people. Kidner noted that reliance upon the power of God instead of alliances with other nations should have been the right course for Hezekiah to follow. "The constant message of Isaiah is `Trust not Intrigue.'"[30]
Isaiah 14:26, above, deserves further attention. "This is the purpose that is purposed upon the whole earth; and this is the hand that is stretched out upon all the nations."

GOD'S HAND IN HISTORY What is this "purpose" which applies to the whole earth? It is simply this: nations that become excessively wicked are in turn defeated and destroyed by other nations; and specifically, those nations which exalt themselves against God are repeatedly, one after another, doomed and crushed.

Is it still being done? Are not the proud nations today getting by without punishment for their pride, ambition, and self-exaltation? It may appear, now and then to be so; but in the larger movement of history, the hand of God is still clearly visible. The Emperor of Germany, Kaiser Wilhelm loved to refer to himself as the "All Highest"; but look at what happened to him. Prior to that, the French Revolutionists installed "The God of Reason" to take the place of the Lord. They began "a new era," so they thought, and even changed the names of all the months in the year; but today no one on earth knows what the new names are, except by his reference to an encyclopedia! Since the evil French nation had their revolution, their government has fallen forty times, and for years and years, their country was crashed under the heel of invaders.

It was no different with Nazi Germany. The Fourth Reich was to last a thousand years. God split open the ugly heart of Nazism and spilled its filth upon the ground, split the nation in two; and the troops of their destroyers are still deployed in their cities! Yes, God still rules in the kingdoms of men (Daniel 4:25)!

Just recently, as this is being written, the Emperor of Japan has been buried, not as a god, worshipped by millions of people, which was surely his status in World War II, but as an ordinary mortal. Thus, our generation has just seen a "god" formally relinquish his title and became like all other men, mortal, perishable, and destined at last for the grave. This remarkable renunciation and transformation took place aboard the Battleship Missouri during the take-over of Japan by General Douglas MacArthur.

15 Chapter 15 

Verse 1
We shall treat Isaiah 15 and Isaiah 16 together, both of them being devoted entirely to the "Burden of Moab." All of the commentators speak of the difficulties connected with interpreting this prophecy, but despite many questions that remain without certain answers, the overall picture is clear enough. The doom of Moab is announced, first by quoting a prophecy that Isaiah (perhaps) had already written, and then pinpointing the fulfillment of it within an exact period of only three years time.

Cheyne divided the prophecy (both chapters) into three divisions:[1] (1) Isaiah 15:1-9; (2) Isaiah 16:1-5; and (3) Isaiah 16:6-14.

The time prophesied here for the fulfillment of the doom of Moab is nearly impossible to decide. As Hailey said, "If we knew the date of this prophecy, we could determine whether it was fulfilled by Shalmanezar, Sargon, or Sennacherib";[2] but Lowth is one of the few who assign a date. He wrote: "The most probable dating is that it was delivered in the first year of Hezekiah's reign, and that the fulfillment was accomplished in Hezekiah's fourth year, when Shalmanezar invaded Israel."[3] Lowth's guess is as good as anyone's.

One feature of this prophecy is the number of place-names, some twenty-three in all, only about ten of them being identified as to their exact location.

The Moabites, of course, were kinsmen of Israel. Lot was a nephew of Abraham who lived in Sodom when the city was destroyed. His wife was lost in the destruction of Sodom; and, while living in a cave with his two daughters, Lot fathered a child by each of them; and from that incestuous union came the two nations of Ammonites and the Moabites (See Genesis 19).

Despite this kinship, the nation of Moab developed as an enemy, both of Israel, and of Israel's God. The arrogant pride of the people is mentioned in this prophecy. It will be remembered from Numbers 26, that the daughters of Moab seduced Israel in the orgy associated with the pagan god Baal-Peor, entitling them thus to having been one of the very worst influences upon Israel.

Scholars have had a field day trying to figure out who wrote the prophecy which Isaiah here says was given "in time past" (Isaiah 16:13). Some think Isaiah wrote it; others believe it is quoted from an earlier prophet, etc., etc. "But speculations of this kind are in the highest degree uncertain, and moreover lead to no results of the slightest importance."[4]
THE BURDEN OF MOAB
Isaiah 15:1-9
"The burden of Moab. For in a night Ar of Moab is laid waste, and brought to naught; for in a night Kir of Moab is laid waste, and brought to nought. They are gone up to Bayith, and to Dibon, to the high places, to weep: Moab waileth over Nebo, and over Meleba; on all their heads is baldness, every beard is cut off. On their streets they gird themselves with sackcloth; from their housetops, and everyone waileth, weeping abundantly. And Heshbon crieth out, and Elealeh; their voice is heard even unto Jahaz; therefore the armed men of Moab cry aloud; for his soul trembleth within him. My heart crieth out for Moab; her nobles flee unto Zoar, to Eglathshe-lishi-yah: for by the ascent of Luhith with weeping they go up; for in the way of Horonaim they raise up a cry of destruction. For the waters of Nimrim shall be desolate; for the grass is withered away, the tender grass faileth, there is no green thing. Therefore the abundance they have gotten, and that which they have laid up, shall they carry away over the brook of the willows. For the cry is gone round about the borders of Moab; the wailing thereof unto Eglai, and the wailing thereof to Beerelim. For the waters of Dimon are full of blood; for I will bring yet more upon Dimon, a lion upon them of Moab that escape, and upon the remnant of the land."
What a scene of desolation and destruction, of helpless flight before the forces of an invader, of a whole population shaving off their hair and their beards as a sign of national mourning, of citizens salvaging whatever they can carry away from their homes in their flight for refuge, of the pitiful confusion of the people when no safe refuge appears, of the weeping, wailing, sorrow and distress that rose like a dismal cloud over all of Moab!

What a sad picture of the mined people of Moab! Note their going up to the high places of Moab's false gods, where all the cries and supplications of suffering peoples are poured out in vain. No wonder, Isaiah said, "My heart crieth out for Moab" (Isaiah 15:5). Moabites were kin to Israel; but not even one's closest of kin can intervene against the judgment of God. Incidentally, this line in which the first person singular is used indicates that Isaiah himself is the author of this prophecy given in "time past" (Isaiah 16:13).

There are seventeen place-names in this brief little chapter referring to places literally all over Moab. Eerdmans New Bible Dictionary (1962) does not even mention six of these, but here is that source's information on most of the others:

Ar........Chief city of Moab, location unknown.

Kir.......Fortified city at elevation 3,370 feet, 11 miles east of the Dead Sea, and 15 miles north of the Arnon River.

Dibon.....The modern Dhiban east of the Dead Sea and 4 miles north of the Arnon River.

Nebo......The mountain from which Moses saw the Holy Land, one of the Moabite gods, and a small city of Moab (perhaps a local shrine of Nebo).

Heshbon...The capital of Sihon, king of the Ammonites, which fell to Moses (Numbers 21:24), and was later allotted to Reuben (Numbers 32:37).

Elealeh...Small town east of Jordan, always mentioned in connection with Heshbon. It is identified as modern el-Al, 1 mile north of Heshbon.

Zoar......City near the Dead Sea (southern extremity) from which Lot and his two daughters fled to a cave in the mountains (Genesis 19).

Luhith....Eusebius placed it between Zoar and Areopolis, but it has not yet been surely identified.

Nimrim....A place in south Moab some ten miles from the southern tip of the Dead Sea.

Some of these cities, however, have proved to be important historically. For example, Kir was the site where, "A heathen prince built a strong castle in the year 1131 A.D. (in the times of the crusades), which was very serviceable to the Franks, who in the year 1183 A.D. held it successfully against a very formidable siege of a month by Saladin."[5]
"The brook of willows ..." (Isaiah 15:7). This was apparently a boundary between Moab and Edom, the Wadi el-Hesy.[6]
"Waileth ..." (Isaiah 15:3). Older versions translated this word as "shall howl" ... In earlier times in the United States, such loud howling often took place at funerals. Barnes noted that, "In times of calamity in the East, it is common to raise an unnatural and forced howl, or long continued shriek. Persons were often hired for this purpose."[7]
"Unto Beer-elim ..." "This word literally means, `the well of the princes'; and it is perhaps the same as that mentioned in Numbers 21:14-18, as being in the land of Moab."[8]
The most delightful thing in this chapter is the compassion that seems to well up in the heart of Isaiah as he contemplates the massive sorrow and distress that always result from people's disobedience of the Lord. The reason for Isaiah's repeating this prophecy here is for the sake of confirming the truth of it and of setting a specific frame of reference in time when the complete fulfillment of it would take place.

"A lion upon them of Moab that escape ..." (Isaiah 15:9). "Perhaps this should be understood literally (2 Kings 17:25), or it may stand metaphorically for invading foes (Jeremiah 4:7 and Jeremiah 5.6)."[9] Some have suggested that "the lion" here was such an invader as Nebuchadnezzar, or Ashurbanipal."[10]
Severe as this prophecy is, there are other prophecies in God's word just as devastating. For example, Amos has this:

"Thus saith Jehovah: for three transgression of Moab, yea, for four, I will not turn away the punishment thereof; because he burned the bones of the king of Edom into lime. But I will send a fire upon Moab, and it shall devour the palaces of Kerioth; and Moab shall die with tumult, with shouting, and with the sound of the trumpet; and I will cut off the judge from the midst thereof, and will slay all the princes thereof with him, saith Jehovah" (Amos 2:1-3).

Other prophecies of similar import are to be found in Isaiah 11:14; 25:10; Jeremiah 48; Ezekiel 25:8-11; and Zephaniah 2:8-11. The first part of the next chapter states the reason for God's judgment of Moab.

16 Chapter 16 

Verse 1
THE BURDEN OF MOAB (continued)
"Send ye the lambs for the ruler of the land from Selah to the wilderness, unto the mount of the daughter of Zion. For it shall be that, as wandering birds, as a scattered nest, so shall the daughters of Moab be at the fords of the Arnon. Give counsel, execute justice; make thy shade as the night in the midst of noonday; hide the outcasts; betray not the fugitive. Let mine outcasts dwell with thee; as for Moab, be thou a covert to him from the face of the destroyer. For the extortioner is brought to naught, destruction ceaseth, the oppressors are consumed out of the land. And a throne shall be established in lovingkindness; and one shall sit thereon in truth, in the tent of David, judging, and seeking justice, and swift to do righteousness."
This 16th chapter was divided as follows by Hailey: (1) Moab's hope (Isaiah 16:1-5); (2) Moab's rejection of this hope (Isaiah 16:6-12); (3) the appointed time for the execution of God's judgment upon Moab (Isaiah 16: 13,14).[11]
As regards these first five verses, there is much uncertainty and disagreement. Who is speaking to whom? Why should Moab send tribute through the capital of Edom, Petra, where it appears that Moab had taken refuge? Rather than explore all of these questions and the various proposed answers, we shall follow the lead of Jamieson, Barnes, Leupold, Delitzsch, and Rawlinson and accept the view that the prophet Isaiah is advising the Moabites to send gifts or tribute of lambs to Jerusalem, thus aligning themselves with the "remnant" who will trust in the ultimate coming of the Messiah, the righteous king who would role in the tent of David, that is, upon the throne of David.

The basic idea of this whole paragraph is that the only hope for Moab (or for anyone else) is the establishment of the kingdom of heaven in Christ. Isaiah's exhortations for Israel to show compassion and support for Moab in their manifold sorrow, that is, not to betray them, but to hide them, and counsel them, have overtones of the Messianic kingdom.

Note the tragic picture of the daughters of Moab at the fords of the Arnon, where they appear as confused and helpless as a nest of baby birds, scattered and destroyed by a predator. What a pitiful contrast with the hundreds of "the daughters of Moab" who participated in the shameful orgy of Numbers 25! For every shameful and licentious orgy that human beings ever participated in, there must always be a counterpart to it somewhere in their subsequent history by the fords of some spiritual Arnon!

Note also that God referred to these pitiful refuges from destruction as "mine outcasts," thus pinpointing God's unchanging love of all men. Here is the germ of John 3:16; here is the equivalent of God's revelation to Paul concerning the corrupt city of Corinth that God had "much people" in that city (Acts 18:10).

"Selah ..." mentioned in Isaiah 16:1 is the Semitic rendition of the Greek [@Petra], meaning, rocky ledge, as in Matthew 16:18, where the word describes the mighty ledge-rock upon which Jesus promised to build his church; and this seems to say that Moab had taken refuge in that rocky fortress which was the capital of Edom.

Verse 6
"We have heard of the pride of Moab, and that he is very proud; even of his arrogance, and his pride, and his wrath; his boastings are naught. Therefore shall Moab wail for Moab, everyone shall wail: for the raisin-cakes of Kirhareseth shall ye mourn, utterly stricken, For the fields of Heshbon languisheth, and the vine of Sibmah; the lords of the nations have broken down the choice branches thereof, which reached even unto Jazer, which wandered into the wilderness; its shoots were spread abroad, they passed over the sea. Therefore I will weep with the weeping of Jazer for the vine of Sibmah; I will water thee with my tears, O Heshbon, and Elealeh: for upon thy summer fruits and upon thy harvest the battle shout is fallen. And gladness is taken away, and joy out of the fruitful field; and in the vineyards there shall be no singing, neither joyful noise: no treader shall tread out wine in the wine presses; I have made the vintage shout to cease. Wherefore my heart soundeth like a harp for Moab, and mine inward parts for Kirheres. And it shall come to pass when Moab presenteth himself, when he wearieth himself upon the high place, and shall come to his sanctuary to pray, that he shall not prevail."
The rejection of Moab, whether based upon Isaiah's perception of their deceit and hypocrisy or upon the unwillingness of Moab to seek the true God, appears here to have been founded upon compelling reasons.

We should note the affirmation of scholars like Kelley who considered the gift of lambs from Moab to Jerusalem and their mention of the Davidic kingdom to come as efforts to deceive Israel into giving them refuge.[12] We reject this notion as being absolutely unsupported in the text; and we believe that Moab's failure to get the refuge they needed was due not to Israel's unwillingness to give it, but to Moab's unwillingness to receive it. Throughout this passage, the pride, arrogance, boastfulness and stubbornness of Moab are repeatedly stressed. One may see the duplication of this attitude continually in the unwillingness of evil men to receive the blessing and forgiveness of God.

It is significant that along with such qualities as arrogance, pride, etc., the Moabites' love of "raisin-cakes" was mentioned. This was not a mere food item, but an essential tool of the pagan religion so dear to the people. The raisin-cakes were customary payments received by the sacred prostitutes of their pagan shrines. Isaiah 16:12 cited the pitiful futility of their religious practices.

"The vine of Sibmah ..." This must indeed have been a famous vine. The reference to its branches going into the wilderness and even "crossing the sea" probably refers to the propagation of the plant throughout Palestine and beyond.

"Isaiah could not but lament the destruction to be meted out to all of the fair and smiling countryside of Moab. In vain, her supplicants would besiege the heathen altars of their high places."[13]
We believe that Hailey's analysis of this passage is correct and that we have in this paragraph "The reasons for Moab's rejection of Isaiah's advice and Jehovah's offer of refuge."[14] It lay squarely in the same reasons that wicked men still act upon in their denial of heavenly mercy, their pride, arrogance, stubbornness, boastfulness, and self-sufficiency.

Verse 13
The obvious meaning here is that God's prophecies against Moab given in time past (either by Isaiah, or by others, or by both) are about to be fulfilled. "In three years precisely the glory of Moab shall be brought low, and only an insignificant remnant shall survive."[15] The way in which Isaiah distinguished between "three years exactly," and "about three years" is interesting. By specifying, "as the years of a hireling," he meant that, "The hired servant serves for the three years exactly. The master sees to it that it shall be no less; the servant takes care that it shall be no more.[16]
17 Chapter 17 

Verse 1
Note the following lines from Coleridge;

The Owlet
Sailing with obscene wings athwart the noon,

(He) drops his blue-fringed lids and holds them close,

And hooting at the glorious sun in heaven

Cries out, Where is it?[1]
The comments of critical scholars inevitably bring to mind these words of Coleridge! We refer to such as this: "Chapter 17 is made up of fragmentary oracles having little apparent relationship to one another!"[2] On the other hand there is an obvious vital connection in the four parts of this chapter. In the first part (Isaiah 17:1-6), Damascus is addressed as the principal theme; but Damascus has a partner, Ephraim, a rebellious portion of God's people; and, as is always the case when God's people unite with pagans and unbelievers, Ephraim is no longer God's in the full sense of the word, but holds the secondary status as an ally of Syria (Damascus). Thus his doom is announced in the same verses with that of Damascus with the added indignity of being in second place all the way through the prophecy.

The second part of the chapter (Isaiah 17:7-8) points out the consequence of Ephraim's forsaking God and their subsequent devastation and debilitation, that they will, at least in some small degree, restore the true worship and turn away from their false worship of pagan gods.

The third division (Isaiah 17:9-11) has instruction regarding the futility of idolatry, and also further information regarding the worship of false gods by Judah. Note how logically this follows in sequence with what has already been stated through Isaiah in the first two paragraphs.

The fourth and final division of the chapter, as is so frequently noted in Scripture, holds out the assurance that those who are inflicting all of the damage upon God's people will themselves perish "between evening and morning," that is, in a single night. Isaiah 17:12-14 are universally admitted, even by critical scholars, to be a perfect description of what happened to Sennacherib in his siege of Jerusalem (about 701-702 B.C.). Does this connect with what goes before? Certainly. Who was prophesied as being the tormentors who would inflict all of that damage on Ephraim and her pagan ally Damascus? The Assyrians, of course! And who was Sennacherib? Assyrian, of course, and did not Isaiah pinpoint these facts in the last line of the chapter? "This is the portion of them that despoil us, and the lot of them that rob us."

We believe it would be difficult to find a chapter anywhere in the Bible that is any more logically constructed and put together than is this one. It is high time for Christian commentators to stop parroting the old allegations that began in the eighteenth century.

One improvement in the writings of critics, however, must be admitted. Practically of them as far as we have been able to follow their writings now freely admit that this chapter is genuinely from Isaiah.

Isaiah 17:1-6
"The burden of Damascus. Behold, Damascus is taken away from being a city, and it shall be a ruinous heap. The cities of Aroer are forsaken; they shall be for flocks, which shall lie down, and none shall make them afraid. And the fortress shall cease from Ephraim, and the kingdom from Damascus, and the remnant of Syria; they shall be as the glory of the children of Israel, saith Jehovah of hosts. And it shall come to pass in that day that the glory of Jacob shall be made thin, and the fatness of his flesh shall wax lean. And it shall be as when the harvester gathereth the standing grain, and his arm reapeth the ears; yea, it shall be as when one gathers ears in the valley of Rephaim. Yet there shall be left therein gleanings, as the shaking of an olive-tree, two or three berries in the top of the uppermost bough, four or five in the utmost branches of a fruitful tree, saith Jehovah the God of Israel."
The first three verses here announce "the imminent ruin of Damascus, in which Israel also will be involved."[3] Ephraim, the leading tribe of the Ten Northern Tribes loved to refer to his part of the nation as "Israel"; but it was never so. Those tribes were called "Ephraim" some three dozen times in the prophecy of Hosea.

"The cities of Aroer are forsaken ..." This could be synonymous with "Transjordan," "there being two cities of that name east of the Jordan, one on the north bank of the Arnon overlooking its deep gorge, and (2) the one before `Rabbah' (Joshua 13:25, KJV)."[4] A third city of the same name was "in the Negeb (Negeb: southland) 12 miles south-east of Beersheba."[5] Of course, what is meant by a reference like this is that all of the cities and villages that would be traversed by the invaders from Assyria would be treated to the "scorched earth" policy of warring nations in antiquity. All of the cities of Jerusalem, for example, were totally destroyed by Sennacherib's invasion that ended in his terrible disaster before the walls of Jerusalem in 701 B.C.

The connective word that looms in the background of every line of this chapter is "Assyrian." The Assyrian destruction of the entire Palestinian area is the subject here.

The mention of the terrible immediate prospect confronting Israel, all of it, applied also to Damascus and all of the other cities overrun by the cruel Assyrians.

"Those prospects are described under these three figures: (1) that of an emaciated body (Isaiah 17:4); that of a harvest field already harvested (Isaiah 17:5); and (3) that of an olive-tree already threshed (or beaten) (Isaiah 17:6)."[6]
The mention here of a few olives that were left and the gleanings from a harvest field indicate the oft-repeated promise of the Lord that "a remnant shall return" or a remnant shall survive, as symbolized and memorialized in the name of Isaiah's first son Shear-jashub.

Verse 7
"In that day shall they look unto their Maker, and their eyes shall have respect to the Holy One of Israel. And they shall not look to the altars, the work of their hands; neither shall they have respect to that which their fingers have made, either the Asherim, or the sun-images."
This speaks of a revival of the true religion among the Ephraimites, although it must be supposed that it was rejected by the majority of the people. How logically this follows the preceding paragraphs. It is always true that people generally turn to God, the true God, when disasters fall. The Great Depression of the early 1930's in the United States saw exactly the same kind of "revival" as that indicated here.

During the times indicated here, the Levites were actually able to collect tithes from Manasseh and Ephraim (2 Chronicles 34:9).[7]
The mention of the altars in Isaiah 17:8 probably referred to the pagan altars at Dan, Bethel, and Samaria; and such expressions as "work of their hands," and "which their fingers have made" cannot be limited to the altars but must also be applied to the "gods" to which those pagan altars were dedicated. The word given here as Asherim is rendered "groves" in the KJV; but, "This word is now generally admitted to have designated an artificial construction of wood or metal, which was used in the idolatrous worship of the Phoenicians and the Israelites, probably as the emblems of some deity."[8]
Verse 9
"In that day shall their strong cities be as the forsaken places in the wood, and on the mountain top, which were forsaken from before the children of Israel; and it shall be desolate. For thou has forsaken the God of thy salvation, and hast not been mindful of the Rock of thy strength; therefore thou plantest pleasant plants, and settest it with strange slips. In the day of thy planting thou hedgest it in, and in the morning thou makest thy seed to blossom; but the harvest fleeth away in the day of grief and of desperate sorrow."
What could more logically have been given a place at this point in the prophecy? It had just been pointed out that Ephraim had adopted the idolatrous religion of the pagans. Very well! God here explained what that really meant for his rebellious children. First (in Isaiah 17:9) he pointed out that those very groves and hill-tops where the pagan altars were located were absolutely deserted by their worshippers, the pagan gods and goddesses the people adored being totally helpless to stand before the conquering armies of Joshua. Ephraim would not learn from that experience; so here God said, "It shall happen again!" Just as the pagan gods could not help those who were driven out of Palestine to make room for Israel will also be unable to do anything to help the Israelites who have foolishly taken up their false worship. The text bluntly stated it: "And it SHALL BE desolate." Then, when Israel came into Canaan, it WAS desolate. Now that Israel has adopted paganism, it SHALL be desolate.

"The sense here is that Israel shall be punished with a desolation like that which the former inhabitants experienced at the hands of the Israelites."[9] Furthermore those pagan gods and goddesses the Israelites have adopted will be able to help Israel no more than they could help those former peoples who lived in Canaan. The forsaking of God and the planting of pleasant plants with strange slips, "Are allegorical expressions for the Israelites' adoption of strange and idolatrous worship and of the vicious and abominable practices connected with it."[10] Participation of God's people in all such pagan rites was strictly forbidden in the Pentateuch. God here promised Israel (Isaiah 17:11) that "grief and desperate sorrow" were the rewards that lay at the end of the road Israel was traveling.

Verse 12
"Ah, the uproar of many peoples, that roar like the roaring of the seas; and the rushing of nations, that rush like the rushing of mighty waters! The nations shall rush like the rushing of many waters: but he shall rebuke them, and they shall flee far off, and shall be chased like the chaff of the mountains before the wind, and like the whirling dust before the storm. At eventide, behold, terror; and before the morning they are not. This is the portion of them that despoil us, and the lot of them that rob us."
What a profound blessing appears here! All of the atrocities coming upon the nations to be assaulted and devastated by Assyria is due to have a sequel. God will speak to them also, and "rebuke them."

The figure of the great flood of waters that emerges here ties in perfectly with the prophecy already given in Isaiah 8:5-8; and no one should miss the point that it is Assyria, no one else, who is the object of this magnificent prophecy. What a shame that Payne did not even mention it; and what an incredible error that Peake dated it after the exile. No orthodox critic could possibly maintain his standing with peers if he admitted any such thing as predictive prophecy! Today, thank God, the great majority of commentators accept this remarkable prophecy as a genuine prediction of the destruction of Sennacherib's army before the walls of Jerusalem in that terminal invasion of his near the end of the eighth century B.C. (701 B.C.):

Isaiah 17:12-14 refer to the destruction of Sennacherib's army.[11]
These verses were especially fulfilled in the destruction of Sennacherib's army.[12]
God's promise that he would rebuke the Assyrians in a night of plague and destruction.[13]
This vividly and graphically describes the coming of the Assyrians. God is in control. He uses nations to accomplish his purpose, and then brings them to an end. It became clear when Sennacherib's army was destroyed before Jerusalem.[14]
This judgment of the Assyrians was to begin in the evening and end before morning.[15]
It is so applicable to the invasion by Sennacherib and to his overthrow by the angel of Jehovah that by common consent of interpreters it has been regarded as referring to it.[16]
As a matter of fact, most of the critics do not dare to refer this passage to anything else. How then do they reconcile the obvious truth with their inaccurate and unbelieving premise that "there is no such thing as predictive prophecy"? Kelley spelled it out like this: "Most scholars prefer to date the passage just after 701 B.C. and to identify the foe as the Assyrian Army!"[17] Any Proof? Certainly not! Furthermore, such adjusters of Bible dates to conform to their infidel rules are not scientific in their application of such rules. For example, Isaiah prophesied two graves for Jesus in Isaiah 53, but do they date that chapter in the first century? Of course not. Why? To do so would expose the inaccuracy of their rule! No reasonable person can suppose for an instant that if Isaiah's remarkable prophecy of Sennacherib's destruction had been nothing more than a reference to it "after the event happened," that his words would have been treasured for twenty-seven centuries afterwards!.

There is one other thing that should be said here. Homer Hailey, after speaking of the remarkable deliverances in past times which God provided for his people, asked this question:

Is there any reason today for God's people to worry that Humanism, Communism, Zionism, and all other Gogs and Magogs that try to destroy God's work may ultimately prove successful?[18]
To ask such a question thoughtfully is to know the answer. We would like to make a specific application of it. Is there any danger, really, that Satan with his flood of corrupt Bibles and Testaments, with his armies of infidel commentators, with his "river of lies" flowing out of the printing presses all over the world, will Satan ever be able to take the true word of God away from men?

Here is the answer:

"I saw another strong angel coming down out of heaven, arrayed with a cloud; and the rainbow was upon his head; and his face was as the sun, and his feet as pillars of fire; and he had in his hand a little book open: and he set his right foot upon the sea, and his left upon the earth: and he cried with a great voice, as a lion roareth!" (Revelation 10:1-3).

That little book in the hand of the Rainbow Angel is God's word; and all of the followers of Satan who ever lived, all of them put together can never erase a single line of it. As our Lord said, "Heaven and earth shall pass away, but my word shall not pass away!"
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Verse 1
THE ORACLE ABOUT ETHIOPIA
We have avoided the use of the word "burden" in this title, because this prophecy is not a prophecy against Ethiopia, but about Ethiopia. This is called by ancient and present-day commentators alike "The most difficult chapter encountered thus far,"[1] and "One of the most obscure prophecies in Isaiah."[2]
This little chapter falls into two divisions, or stanzas of three verses each, followed by an epilogue of a single verse.[3] As we shall more completely explain below, this little gem gives absolute proof of the predictive nature of Isaiah's prophecy regarding the destruction of the army of Sennacherib.

Regarding the date of the chapter, in our conviction, all of Isaiah must be dated in the lifetime of Isaiah; but in regard to the date of this particular chapter within his lifetime, we have this from Kelley: "Ethiopia and Egypt in Isaiah are used almost synonymously; and this was because Egypt was ruled by Ethiopia by an Ethiopian dynasty (the 25th) from 715 until 603 B.C.; ...Bright dates the oracle at 714 B.C."[4] This is undoubtedly correct; because the messengers, or ambassadors, appearing in this passage came from Ethiopia, apparently for the purpose of enlisting Israel (under Hezekiah) in an alliance against Assyria. At this point in time, Samaria had already fallen in 722 B.C. It is most important to keep this date in mind, that is, the date of the oracle in 714, some twelve or thirteen years prior to Sennacherib's siege of Jerusalem. Thus, whatever encouragement Isaiah extended to those Ethiopian ambassadors most certainly occurred before the event of Sennacherib's siege; and that encouragement, as we shall see, included the predicted slaughter of Sennacherib's army (Isaiah 18:5,6).

Kidner indicated that the Hebrew word for Ethiopia in this passage, and throughout Isaiah, actually means "Cush."[5] The word is used loosely to refer to countries as distant as the Tigris river; and the principal reason for certainty that modern Ethiopia is meant lies in the reference to a land of flies, and to the tall men with polished skins, clearly indicating the Ethiopians.

The rendering "Woe" in the KJV for Isaiah 18:1, resulted in the erroneous classification of this prophecy as "Burden of Ethiopia." Jamieson noted that, "The Hebrew word here does not express a threat, but is rather an appeal for attention."[6] God is not here speaking against Ethiopians, but to them, appealing for them to hear his prophecy against Assyria, pertaining especially to Sennacherib.

Isaiah 18:1-3
"Ah, the land of the rustling wings, which is beyond the rivers of Ethiopia; that sendeth ambassadors by the sea, even in vessels of papyrus upon the waters, saying (this word is italicized in the ASV, indicating that it is not in the text) Go ye, swift messengers, to a nation tall and smooth, to a people terrible from their beginning onward, a nation that meteth out and treadeth down, whose land the rivers divide. All ye inhabitants of the world, and ye dwellers on the earth, when an ensign is lifted up on the mountains, see ye; and when the trumpet is blown, hear ye."
Here is an excellent analysis of what is described in these verses:

"About 725 B.C. Piankhi, the Ethiopian king of Egypt sent ambassadors to the king of Judah, Hezekiah; we can be certain that their purpose was to involve Judah in a coalition against the Assyrians. Isaiah warned Hezekiah against any such folly by providing God's answer to the ambassadors."[7]
It is also sure that such a coalition with Ethiopia would have been very attractive to one like Hezekiah. Note that the message beginning with the word "Go" is the message of Isaiah, not a message from the ambassadors. The erroneous injection of the interpolated "saying" into this passage is confusing and should be ignored. The terse message of these three verses to the ambassadors is, "Do not be anxious, just go home and watch and see what is going to happen." (Paraphrased).[8]
"The restling of wings ... the rivers of Ethiopia ..." "describe Ethiopia with special reference to the swarms of flies and the rivers, which are the Blue and White Nile."[9] The mention of the ambassadors coming "by sea" primarily refers to the Nile, which is called "sea" in Nahum 3:8, and in Isaiah 19:5.

Verse 4
"For thus hath Jehovah said unto me, I will be still, and I will behold in my dwelling place, like clear heat in sunshine, like a cloud of dew in the heat of harvest."
The first clause positively identifies the speaker of the message "Go ... etc." as Jehovah through Isaiah, not as any kind of message from the ambassadors. The meaning is clear. God does not need any allies, nor does he need anyone to tell him what the dangers are; he is watching everything very carefully from his dwelling place On High. Jamieson paraphrased the meaning thus: "I (God) will not interpose but calmly look on while everything promises success to the enemy; but when it reaches maturity, I will destroy it."[10] The serenity, composure, and calmness of God are here contrasted with the hustle and bustle of the Ethiopians and Assyrians. God never needs to get in a hurry. As predicted by Isaiah in Isaiah 14:25, the enemy will reach the very mountains of Judah. God is here allowing the sins of Assyria to mature; and when the time is ripe judgment will fall.

Verse 5
"For before the harvest, when the blossom is over, and the flower becometh a ripening grape, he will cut off the sprigs with pruning-hooks, and the spreading branches he will take away and cut down."
This is an agricultural metaphor to illustrate what God had just said in Isaiah 18:4 about when the judgment would come. It would be delayed until just before harvest, just before the enemy would reach to claim the prize. Then the disaster would fall.

Verse 6
"They shall be left together unto the ravenous birds of the mountains, and to the beasts of the earth; and the ravenous birds shall summer upon them, and all the beasts of the earth shall winter upon them." "At length the imagery is dropped. The `vine' is shown to be an army, slaughtered all together, and left a prey to kites and vultures, and to jackals and hyenas."[11]
As is often true in the Bible, every reference to any subject upon which God has spoken, always carries a wealth of new and pertinent information. It was already prophesied in Isaiah 17:14 that the predicted disaster regarding Sennacherib's invasion would last only a single night and that it would terminate his threat to Judah. Here it is additionally revealed (1) that a whole army shall be slaughtered "together," all at once, (2) that the dead would remain unburied, (3) that the bodies would provide food for ravenous birds throughout the summer, and (4) that there would be so many of them that the food supply would also be sufficient to take all of the wild beasts of the earth through the winter. All of this is right here in Isaiah 18:6!

God through Isaiah prophesied every line of this to the ambassadors of Ethiopia in the act of turning down their request for an alliance against Assyria. Could it possibly be that the threatened nation of Judah would have turned down such a source of aid unless there had been absolute certainty in the ultimate fulfillment of God's prophecy? and also the absolute certainty that this prophecy was God-given some dozen years before its fulfillment?

For the Biblical account of how this great prophecy was literally fulfilled, see 2 Kings 19, especially 2 Kings 19:35-37. Also, if available, read Byron's poetical account of it, ending in the lines:

"For the might of the Gentile unsmote by the sword

Hath melted like snow in the glance of the Lord!"[12]
Verse 7
"In that time shall a present be brought to Jehovah of hosts from a people tall and smooth, even from a people terrible from their beginning onward, a nation that meteth out and treadeth down, whose land the rivers divide, to the place of the name of Jehovah of hosts, the mount Zion."
Despite the fact of there being no pagan records of such a gift ever having been sent from Ethiopia to Jerusalem, it certainly took place. Biblical records need no confirmation from pagan sources; but the opposite is always true.

Besides that, in all probability, what is prophesied here is the conversion of many Ethiopians in the Messianic era, as frequently prophesied, not only here, but throughout the Bible. See Isaiah 2:3; 11:10; 60-62; Psalms 68:31; 87:4, and Romans 15:16.

GOD'S PROOF OF HIS PROPHECIES
In this chapter we have another example of how God's prophecies are "proved" by their very presentation, a phenomenon this writer first noticed in work on his Commentary on Micah (Vol. 2 in the Minor Prophets Series).

A. The example in Micah. This great prophet announced the future total destruction of Samaria in the most graphic language (Micah 1:6,7). Of course, critical scholars must deny all predictive prophecy, it matters not at all upon what grounds; but it has always occurred as a mystery to us why the prophet who predicted over seven hundred years before the event the very town where the Son of God would be born should be questioned regarding the authenticity of his prophecy against Samaria.

God, however, built in the proof of this prophecy in the bizarre behavior of the prophet who gave it. Note:

"Micah 1:8 - For this, I will lament and wail; I will go stripped and naked; I will go wailing like the jackals, and a lamentation like the ostriches."

Now, who can imagine a man taking off all of his clothes, except perhaps a small loin cloth, going up and down among the people crying the blood-curdling screams of a jackal and the horrible moanings of an ostrich and yelling his heart out that Samaria is going to be destroyed, when at the very moment of such antics everybody on earth knew that Samaria had already been destroyed? How can such a thing be imagined? Why then did Micah behave in such a bizarre fashion? The answer is obvious. The very idea that Samaria would be destroyed appeared as an absolute impossibility to the whole nation; and Micah was striving to get their attention and to persuade them to heed his prophecy. Otherwise, that is, if the town had already been demolished, whatever authority remained would have locked the man up as a raving lunatic. Thus, in the very behavior of the prophet, God locked up the proof of its authenticity and of its existence before the event.

B. The example in this chapter. That the embassy from Ethiopia had to come before the Assyrian invasion is inherent in the fact that if no invasion had been threatened, they would have sent no embassy at all. The fact of Isaiah's encouragement to that embassy being composed of the most solemn assurances (prophecies) of the destruction of an entire Assyrian army is all the proof that anyone ever needed of the authenticity of it and of its existence before the event.
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Verse 1
THE BURDEN OF EGYPT
This well organized chapter naturally divides into two sections. The first (Isaiah 19:1-15) falls into three stanzas or strophes: (a) strophe 1 (Isaiah 19:1-4) prophesies the overthrow of Egypt through strife and their suffering under a cruel ruler; (b) strophe 2 (Isaiah 19:5-10) prophesies the drying up of the Nile and the total collapse of Egypt's economy; (c) strophe 3 (Isaiah 19:11-15) foretells the incompetence of Egypt's vaunted wise men. The total picture that emerges in these fifteen verses is that of the total ruin of Egypt. "We may see in this section of the oracle Isaiah's determination to persuade the court of Judah not to embark on any alliance with Egypt against Assyria."[1]
The second division of the chapter (Isaiah 19:16-25) is Messianic and is composed of five sub-paragraphs, each of them beginning with the words "in that day." The paragraphs begin in Isaiah 19:16,18,19,23,24. Although the prophecies of this section could refer to historical events prior to Christianity, to the extent that this might be true, we believe that the great thrust of the passage is Messianic and that whatever fulfillments might have come in pre-Christian times such fulfillments were typical of the far more perfect fulfillments in Christ and the age of the Gospel. For example the return of Judah from captivity is far more adequately fulfilled in the acceptance of Christ by the "righteous remnant" of Israel and their release from the captivity of sin.

Isaiah 19:1-4
"The burden of Egypt. Behold Jehovah rideth upon a swift cloud, and cometh unto Egypt: and the idols of Egypt shall tremble at his presence; and the heart of Egypt shall melt in the midst of it. And I will stir up the Egyptians against the Egyptians: and they shall fight everyone against his brother, and everyone against his neighbor; city against city, and kingdom against kingdom. And the spirit of Egypt shall fail in the midst of it; and I will destroy the counsel thereof; and they shall seek unto the idols, and to the charmers, and to them that have familiar spirits, and to the wizards. And I will give over the Egyptians into the hand of a cruel lord; and a fierce king shall rule over them, saith the Lord, Jehovah."
We appreciate Cheyne's rendition of the word "idols" in Isaiah 19:1,4, as "not-gods."[2] Commentators find little agreement as to when the strife indicated here actually took place. Payne identified it with "disorders preceding the accession of Piankhi in 715 B.C."[3] Newton placed it "in the times of Nebuchadnezzar."[4] The general opinion seems to link it with the period immediately prior to 714 B. C.

There is the same uncertainty about the identity of the "cruel lord" who will rule over Egypt. Hailey cited a number of such rulers who dominated Egypt: "Ashurbanipal (663 B.C.), Nebuchadnezzar, Cambyses (525 B.C.), and Xerxes I."[5] Hailey also noted that the Lord here might not have been speaking of an individual. Lowth pointed out that the word in the Hebrew for "lord" is actually plural; and he rendered the place "cruel lords," referring to a succession of them.[6] Peak also accepted this and added the name of "Artaxerxes Ochus"[7] as another one of the "cruel lords."

Various dates within Isaiah's lifetime are suggested for this chapter, Rawlinson suggesting 735 B.C. and 690 B.C. as possible dates, depending upon the certain identity of the time of the "civil strife" and of the "cruel lords." We consider the questions regarding all of these things as academic. It really makes no difference at all. God's "burden" against Egypt was fulfilled many times in many centuries by many developments down to the present day; and there were repeated fulfillments in the pre-Christian centuries.

Verse 5
"And the waters shall fail from the sea, and the river shall be wasted and become dry. And the rivers shall become foul; and the streams of Egypt shall be diminished and dried up; the reeds and flags shall wither away. The meadows by the Nile, by the brink of the Nile, and all the sown fields of the Nile, shall become dry, and be no more. And the fishers shall lament, and all they that cast angle into the Nile shall mourn, and they that spread nets upon the waters shall languish. Moreover they that work in combed flax, and they that weave white cloth, shall be confounded. And the pillars of Egypt shall be broken in pieces; and they that work for hire shall be grieved in soul."
This is a prophecy of total economic disaster for Egypt, brought about by the worst of all possible disasters in that land, the failure of the Nile River, here called the "sea." Occasional severe droughts in Africa that interfered with the annual flooding of the river have occurred often enough that public records for ages have been kept detailing the exact inches of the rise and fall of the river. "The public record is kept at Cairo of the daily rise and fall of the river. When the Nile rises to a less height than 18', a disastrous famine is the sure result, for the river will not overflow. When it rises to a greater height than 24' a famine is almost as certain, for then the water does not drain off soon enough to allow the planting of fields."[8]
We do not know enough about the long history of Egypt and its Nile river to pinpoint the particular disaster Isaiah here foretold; but we may be very sure that it happened. It could have happened repeatedly. There is another consideration in the interpretation of this, that, "It may be a symbol of the wasting and decline of the nation, the death of her empire."[9] Thus there is no requirement to interpret this Nile disaster literally. Another possibility was mentioned by Cheyne, `What in times of disorders, great troubles were caused by the neglect of the dikes and reservoirs."[10] Such neglect would cause damage just like a drought or too great a flood. The canal system would be destroyed, and all methodical agriculture would fail. No matter how the economic collapse would come, God here foretold it; and no one has ever denied that it happened.

Verse 11
"The princes of Zoan are utterly foolish; the counsel of the wisest counselors of Pharaoh is become brutish: how say ye unto Pharaoh, I am the son of the wise, the son of ancient kings? Where then are thy wise men? and let them tell thee now; and let them know what Jehovah of hosts hath purposed concerning Egypt. The princes of Zoan are become fools, the princes of Memphis are deceived; they have caused Egypt to go astray, that are the corner-stone of her tribes. Jehovah hath mingled a spirit of perverseness in the midst of her; and they have caused Egypt to go astray in every work thereof, as a drunken man staggereth in his vomit. Neither shall there be for Egypt any work, which head or tail, palm branch or rush, may do."
These three paragraphs give a terrible picture indeed of the disasters prophesied for the land of Egypt. It is the intelligence and competence of the central government itself that are mentioned here, designating it as a blundering, incompetent power led by fools and listening to the advice of fools! The proof of the foolishness of the government advisers is seen (1) in their ignorance of Jehovah and of his will, and their utter inability to see the disaster that lies at the end of their foolish plans (Isaiah 19:12), and also (2) in their blindness to the fact that their counsels have ended in disaster (Isaiah 19:13). "`Palm branch and rush' and `head or tail' are expressions used figuratively for `all classes of society.'"[11]
Zoan and Memphis, mentioned here, were the northern and southern capitals of Egypt. "Zoan, or Tanis was a north-eastern capital near the border of Sinai. Memphis lay more to the south at the apex of the Delta."[12]
Regarding what is meant by the "pillars of Egypt" which the Lord prophesied should be broken (v. 10), Hailey noted that the pillars are, "Either (1) the working class of people, or (2) the whole economy, which is certainly a foundation of a nation's existence."[13]
Verse 16
"In that day shall the Egyptians be like unto women; and they shall tremble and fear because of the shaking of the hand of Jehovah of hosts, which he shaketh over them. And the land of Judah shall become a terror unto Egypt; everyone to whom mention is made thereof shall be afraid, because of the purpose of Jehovah of hosts, which he purposeth against it."
These two verses must be classified with the last half of the chapter because of the opening phrase, "In that day"; but except for this, they seem to be more in the spirit of the first division than with the last. The expression, "`In that day' is a pointer, here, as elsewhere, to the `Day of the Lord.' In this section of the chapter, Isaiah forsees the conversion of the Gentiles."[14]
Egypt, the most outstanding and oldest enemy of the Jews was cited first as an example of Gentiles who shall be converted; and the history of that conversion is here traced back to the fear and terror that the God of Israel struck into the hearts of the Egyptians during those epic visitations connected with the Exodus. This terror of the God of Israel led at last to their conversion to Christ.

Verse 18
"In that day there shall be five cities in the land of Egypt that speak the language of Canaan, and swear to Jehovah of hosts; one shall be called the city of destruction."
"Five cities ..." This verse is considered very difficult, not only as to the identity of these cities, but as to the significance of only five being mentioned, and even as to what is meant by the language of Canaan!

"The reference to the five cities is not to be taken literally";[15] We understand it as meaning "only a few." One plausible meaning of the verse is that it refers to the establishment, through the Jews, of a foothold in Egypt, a kind of beach-head for monotheism, which would aid the spread of the gospel in ages to come. Rawlinson pointed out that this actually occurred after the conquest by Alexander the Great,[16] who established large numbers of Jews in Alexandria; and that this became a great stronghold of monotheism. The LXX version of the Hebrew scriptures was produced there; and the rendition of the Hebrew into the Greek might even be called a prerequisite to the gospel age. This version (LXX) proved to be a key in the evangelism of the world, God's first signal that the Greek language would be the language of inspiration in the New Testament. Significantly, this break-through occurred in Egypt. The translation of the Hebrew scriptures into Greek, which, after Alexander the Great, became the universal language of the whole world was indeed significant. (1) It `froze' all of the great prophecies pointing to the Messiah, so that they could never be altered; indeed the entire Old Testament was hardened into facts of history," known by the whole world and incapable of being changed. Present day critics cannot get around the witness of the Septuagint (LXX) any more than could the infidels of Jesus' day. The Septuagint (LXX) was translated about 250 B.C.

Verse 19
"In that day shall there be an altar to Jehovah in the midst of the land of Egypt, and a pillar at the border thereof to Jehovah. And it shall be a sign for a witness unto Jehovah of hosts in the land of Egypt; for they shall cry unto Jehovah because of oppressors, and he will send them a saviour and a defender, and he will deliver them. And Jehovah shall be known to Egypt and, the Egyptians shall know Jehovah in that day; yea, they shall worship with sacrifice and oblation, and shall vow a vow unto Jehovah, and shall perform it. And Jehovah will smite Egypt, smiting and healing; and they shall return unto Jehovah, and he will be entreated of them, and will heal them."
Archer's understanding of this we believe to be correct. He wrote:

"There would even be an altar erected unto Jehovah (Isaiah 19:19) in Egypt. Such an altar was erected by a Jewish high priest named Onias in the reign of Ptolemy VI; and this was an earnest of the later conversion of Egyptians to Christianity. And God here promised to send them a saviour (Isaiah 19:20). Historically, this was first fulfilled when Alexander the Great freed the oppressed peoples from their yoke of Persian submission; but in the higher dimension, it stands for the coming of the divine Saviour who would free them from their sins."[17]
Regarding this temple (including an altar, of course) that Onias built in Alexandria, Josephus has this:

"This Onias resolved to send to king Ptolemy and queen Cleopatra, to ask leave of them that he might build a temple in Egypt like that in Jerusalem, and might order Levites and priests out of their own stock. The chief reason why he was so desirous to do this, was, that he relied upon the prophet Isaiah who lived about six hundred years earlier, and foretold that there was certainly to be a temple built to Almighty God in Egypt."[18]
In like manner, Isaiah 19:21,22, are doubtless references to the "Christianization" of Egypt (and the whole world) during the Messianic age. Egypt served God with sacrifice and oblation "in the same sense as the rest of the Church (Malachi 1:1)."[19] Isaiah, writing in the eighth century B.C., would of course, describe the worship of God in the only terms that the people of that time could understand.

Verse 23
"In that day shall there be a highway out of Egypt to Assyria, and the Assyrian shall come into Egypt, and the Egyptian into Assyria; and the Egyptians shall worship with the Assyrians."
What is envisioned here is the uniting of once hostile peoples in the service of God through Jesus Christ in the age of Messiah. This vision of a highway, in Isaiah's prophecy is a reference to "the way of truth." See also Isaiah 11:16,35:8; 40:3; 62:10. Thus, "the highway" appears as a favorite metaphor in Isaiah; and it should also be noted that it appears repeatedly through all sections of the prophecy, witnessing for the unity and integrity of Isaiah.

Dummelow pointed out that there were many helpful and preparatory influences leading up to the gospel age, such as, "Cyrus' proclamation recognizing Jehovah as the God of heaven."[20] To this may be added the establishment of Jewish synagogues all over the world, the reading of the prophets (after the Torah was forbidden to be read) and the continued reading of both after the Torah could again be read publicly, the near-universal adoption of the Greek language, the translation of the LXX, etc. etc.

Verse 24
"In that day shall Israel be the third with Egypt and with Assyria, a blessing in the midst of the earth; for that Jehovah of hosts hath blessed them, saying, Blessed be Egypt my people, and Assyria the work of my hands, and Israel mine inheritance."
Isaiah 19:25 has been called, "The most universal word in the prophecy. Sublimely it is said that Egypt and Assyria will take their place alongside Israel as the peoples of God."[21] This passage cannot mean that Israel will be superior to Assyria and/or Egypt, nor that either of them will be superior to Israel. Here is the unity of all mankind in Christ Jesus. No one has any special entrance because of his race; and no one is denied on account of his race or former enmity against God or his people. "It only means that God's ancient promise that in Abraham and his seed shall all the families of the earth be blessed (Genesis 12:1-3) will now be fulfilled."[22]
What a glorious work God has accomplished in redeeming even his ancient enemies, bringing all men into one holy body of the redeemed. "How clearly all this was envisioned by God's great prophet."[23] This marvelous conception of "breaking down the middle wall of partition," destroying the enmity between races, inviting all men to share and share alike in the gospel, the same terms of entry for everyone ever born on earth, the same holy standard of conduct for all, etc., etc. - All of these wonderful things constitute the burden of the entire New Testament. This grand new fellowship will be the New Israel of God, which is the Messianic Church. See Romans 9:24-26, and 1 Peter 2:9,10. "These final two verses look beyond all historical events known to us; above all, it is their symbolical teaching that is important."[24]
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Verse 1
THE BURDEN OF EGYPT
Although this chapter has the same subject as the previous one, it came at a later date and was attended by different circumstances. There are several things of particular interest in these brief verses: (1) there is the three-year witness of Isaiah's going naked and barefoot; (2) there is the only reference to Sargon in the Old Testament; and (3) the absolute promise of God to Judah of their deliverance from this particular threat of the Assyrians.

Our title here mentions only Egypt, although it also includes Ethiopia. Both countries at the time of this prophecy were united under an Ethiopian dynasty.

Isaiah 20:1
"In the year that Tartan came unto Ashdod, when Sargon the king of Assyria sent him, and he fought against Ashdod and took it."
Ashdod was one of the five principal cities of the Philistines, the others being Gaza, Ashkelon, Ekron and Gath. Ashdod is called Azotas in Acts 8:40. It was a stronghold, a kind of key to the capture of Egypt, and it was the site of a temple of Dagon, which was destroyed by Samson.

Until recently, Tartan was thought to be the personal name of Sargon's general in charge of the war against Ashdod; but, "The word is not a proper name, but a title of office, the equivalent of `commander-in-chief.'"[1] Until excavations in this century, there were some who questioned the very existence of Sargon; but the excavations have revealed again the absolute trustworthiness of the Bible. "Sargon founded the last and greatest of the Assyrian dynasties; he was the successor to Shalmaneser and the father of Sennacherib."[2] In the Bible, Shalmaneser is apparently the conqueror; but it seems that the final phase of the conquest was completed by Sargon in 722 B.C., a fact confirmed in 2 Kings 18:10 in the statement, not that "He took it," but that "They took it." Sargon succeeded Shalmaneser just before the siege of Samaria was completed in 722 B.C., and reigned till 705 B.C., when he was succeeded by Sennacherib."[3]
"It is possible to date this passage very precisely. Isaiah 20:1 makes mention of the fact that Isaiah's symbolic act (going naked and barefoot) was interpreted to the people in the year that Ashdod fell to Sargon's commander-in-chief. Sargon's inscriptions date that event in 711 B.C."[4] Since Isaiah had already been walking naked and barefoot for a period of three years, that symbolical protest actually began in 714 B.C.

Verse 2
"At that time Jehovah spake by Isaiah the son of Amoz, saying, Go, and loose the sackcloth from off thy loins, and put thy shoe from off thy foot. And he did so, walking naked and barefoot."
"Sackcloth was regarded as the appropriate dress for prophets; it was made of the coarse hair of the goat."[5] As for the instruction here to walk naked and barefoot, it is a mistake to think that Isaiah was totally nude. Hailey's quotation from Delitzsch has this: "What Isaiah was directed to do was simply opposed to common custom, not to moral decency."[6] No doubt, he actually wore a loin cloth or some other very abbreviated garment. This instead of the prophet's customary dress was sensational enough. It is amazing that very respected commentators will flatly contradict the Word of God on a matter of this kind. Barnes pointed out that men consider it beneath the dignity of the royal prophet to have gone so long without his clothes. Lowth suggested that he walked naked and barefoot only for three days, which stood for three years![7] "Rosemuller supposed this to mean `only at intervals' for three years."[8] To all such objections and suggestions, there remains the solid answer of the text: "And he did so, walking naked and barefoot."

Verse 3
"And Jehovah said, Like as my servant Isaiah hath walked naked and barefoot three years for a sign and a wonder concerning Egypt and concerning Ethiopia; so shall the king of Assyria lead away the captives of Egypt, and the exiles of Ethiopia, young and old, naked and barefoot, and with buttocks uncovered to the shame of Egypt."
Here again we have an example of God's built-in proof of the prior existence of predictive prophecies. Even the wildest imagination cannot suppose that Isaiah was commanded to do a thing like that indicated here after the event prophesied had already taken place. See the note at the end of Isaiah 19.

Regarding the reason behind God's purpose in this chapter, it was pointed out by Rawlinson that, "Isaiah's mission was to discourage Judea's joining Ashdod (and her Egyptian allies)"[9] in their war against Sargon. In order to do this, "For a full three years prior to the fall of Ashdod, the prophet was a walking symbol of utter humiliation and destitution in the streets of Jerusalem."[10]
There were overtones of this spectacle (Isaiah's walking naked and barefoot) that pointed to a similar fate for Judah; but that would not come from the Assyrians, but from the Babylonians. Therefore, this oracle is clearly stated to apply to the united power of Ethiopia-Egypt.

Isaiah seems to have been successful in persuading Judah to avoid taking sides with Ethiopia-Egypt, because there is no record that Sargon attacked Jerusalem. That came later in the reign of Sennacherib his son.

The prophecy regarding the carrying away of captives from Ethiopia and Egypt was fulfilled in the tremendous overthrow of the coalition by Ashurbanipal in 663 when No-amon (the same as Thebes) was brutally destroyed and large numbers of captives deported. The prophecy of Nahum has a remarkably graphic account of this crucial victory of Assyria against Egypt and Ethiopia.

Note the words, "buttocks uncovered" in Isaiah 20:4. Jamieson declares that, "Captives are found depicted thus on Egyptian monuments."[11]
Of all the ancient powers, the Assyrians were the most sadistically cruel. They were generally called "The Breakers"; and their horrible treatment of prisoners taken in war is fairly represented by Isaiah's prophecy. The Babylonians do not seem to have been as cruel; therefore, although it was in God's plan for Judah also to go into captivity, it was a great mercy that God's providence sent them to Babylon and not to Nineveh. The failure of any of the Northern Israel to return from captivity was probably due directly to the fatal treatment of prisoners.

Verse 5
"And they shall be dismayed and confounded, because of Ethiopia their expectation, and of Egypt their glory."
Even in Nahum's account of the fall of Egypt in the siege of No-amon, the alliance with Ethiopia was mentioned as one of the bulwarks upon which the doomed nation relied in vain for victory (Nahum 3:9).

One of the significant things not previously noted in this chapter is God's reference to Isaiah as "my servant" in Isaiah 20:3. "Isaiah shares this honorable title with a select few of God's saints: (1) Abraham (Genesis 26:24); (2) Moses (Numbers 12:7); (3) Caleb (Numbers 14:24); (4) Job (Job 1:8; 42:7,8; (5) Eliakim (Isaiah 22:20); and (6) Zerrubbabel (Haggai 2:23)."[12] What an honor it is for any mortal to be recognized as one who is actually serving God!

Verse 6
"And the inhabitant of this coast-land shall say in that day, Behold, such is our expectation, whither we fled for help to be delivered from the king of Assyria: and we, how shall we escape."
Here is the Lord's prophecy through Isaiah of what the people of Judah shall say when they see what is going to happen to Ashdod. To paraphrase: Now, just look at what has happened to the powers we thought might be able to help us; where shall we turn for help? Judah's only hope was the Lord; and thanks to Isaiah's prophecies, they, at last, trusted God and were delivered from the cruel Assyrians in 701 B.C. when God put the hook in the nose of Sennacherib and dragged him back to Nineveh.
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Verse 1
THE BURDEN OF BABYLON;

THE BURDEN OF EDOM;

THE BURDEN OF ARABIA
Three "burdens" are delivered by the prophet in this chapter: that of Babylon (Isaiah 21:1-10), that of Edom (Isaiah 21:11-12), and that of Arabia (Isaiah 21:13-17).

THE BURDEN OF BABYLON (Isaiah 21:1-10)
The critical community as a whole have decided that this prophecy applies to the fall of Babylon to Cyrus and Darius, which occurred long after Isaiah's lifetime; and, of course, in keeping with their crazy rule that there is no such thing as predictive prophecy they imagine that it had to have been written "after the exile," in 539 B.C.[1] It is true that there are expressions in these ten verses which seem to point squarely to that drunken feast of Belshazzar and the fall of Babylon to the Medo-Persians; but our confident conviction remains the same. Even if this passage does apply to that overthrow, Isaiah must still be accepted as the author of the chapter, because, as Cheyne said, "Both the ideas of the passage and the phraseology are in harmony with the authorship of Isaiah."[2] As a matter of fact, it is altogether possible that the prophecy, looking forward to the distant future, has a double application, as we shall see. In a similar manner, the prophecy of Jesus Christ in Matthew 24 applies: (1) to the destruction of Jerusalem, an event that occurred within forty years, and (2) to the final advent of Christ, an event that has not occurred yet.

That the "burden" here is a reference, primarily, to an event much earlier than the exile was affirmed by Dummelow thus:

"This siege can scarcely be the one at the close of the exile. Assyrian researchers have revealed three earlier sieges: (1) in 710 B.C. by Sargon; (2) in 703 B.C., and (3) in 696 B.C. by Sennacherib. Accordingly, the prophecy may be dated after 710 or 703 B.C. (but prior to conquest and fall of the city in 696 B.C.)."[3]
Thus, Dummelow joined Cheyne and other discerning scholars in rejecting the post-exilic date and in the acceptance of a date consistent both with Isaiah's authorship and the predictive nature of the prophecy. We shall cite some of the reasons why this understanding is absolutely required by the passage itself.

(1) The facts presented, the style and spirit of the author, the phraseology used, and the correspondence with the other writings of Isaiah all point squarely at the great eighth century prophet as the author. (2) Note the grief and depression of Isaiah upon reporting this revelation from God. The notion of some that Isaiah was simply overcome emotionally at the fall of Babylon makes no sense at all. Why should he have been grieved at the overthrow and destruction of that wicked power that had defeated Judah, carried them into captivity, etc.? On the other hand, if this is a prophecy of the fall of Babylon to Sennacherib in 696, which we believe it is, then it is clear why the prophecy was bad news to Isaiah. It meant that Judah's last hope of some earthly power to intervene against Assyria had failed, and that Judah would have to face the full terror of Assyrian assault, which, of course they did, only a few years after this prophecy was given. (3) The author of this prophecy (humanly speaking) was not in Babylon but in Jerusalem when it was written. "Isaiah 21:6-9 imply a distance from Babylon."[4] (4) The conclusive argument against the event of 539 B.C. as being the primary focus here lies in the character of the conqueror prophesied. Note that, "All of the graven images of her gods are broken down to the ground" (Isaiah 21:9). By no stretch of imagination is this a view of the fall of Babylon in 539 B.C.; but it was definitely a picture of what happened under Sennacherib in 696. It is a known fact that, "Cyrus was not an iconoclast; he did not break into pieces, nor in any way destroy or insult the Babylonian idols. On the contrary, he retained them in their several shrines, or restored them where they had been replaced."[5]
The fact thus cited, namely, that the fall of Babylon in 539 B.C., did not provide the "broken images" required by the prophecy's fulfillment lies behind statements like that of Hailey: "This (the prophecy) does not necessarily indicate that the conqueror has destroyed the images, but that Jehovah's power has triumphed over the powerless gods of the heathen."[6] Barnes, in a similar statement, said that it means, "In spite of its idols, the whole city would be mined."[7] These comments are not untrue as regards what they say, but they have no reference whatever to this prophecy or its fulfillment; but one writer even wrote that the fulfillment was "spiritual," admitting that no images were broken! Such an interpretation is incorrect. There could not possibly have been anything "spiritual" about a conquest of Babylon, either by the Assyrians or the Medo-Persians.

There are further evidences which we shall note in the comments below; but these are sufficient to demonstrate that the 539 B.C. fall of Babylon cannot possibly be the primary focus of these verses.

Isaiah 21:1
"The burden of the wilderness of the sea. As whirlwinds in the South sweep through, it cometh from the wilderness, a terrible land."
This is a surprising title of Babylon; "But it plainly means Babylon,"[8] as clearly stated in Isaiah 21:9 below. Why, then, should it have been called "wilderness of the desert"? Lowth believed it was because the whole area of Babylon was indeed once a desert, and that it was recovered by an intricate system of irrigation, using the waters of the Euphrates. There could also be an overtone here of the ultimate fate of Babylon, which included its return to desert status. "This title probably includes the whole tract of waste land west of the Euphrates."[9]
The reference to the Euphrates as "a sea" is not uncommon in the Bible. Barnes says this probably came about due to a fact mentioned by Herodotus, that before the system of irrigation was developed, "The river often overflowed the whole area like a sea."[10] For the very same reason, the Nile also was called "a sea."

Verse 2
"A grievous vision is declared unto me; the treacherous man dealeth treacherously, and the destroyer destroyeth. Go up, O Elam; besiege, O Media; all the sighing thereof have I made to cease."
The true meaning here is that the vision brought great pain and sorrow to the heart of the prophet, a statement that cannot possibly be reconciled with the destruction of the oppressor of God's people in 539 B.C.

Note also that Elam is the principal force mentioned here in the overthrow of Babylon, not the Persians. Could any sixth century writer have been guilty of such an error? The only answer is that it cannot refer to that particular fall of Babylon.

"The treacherous man ... the destroyer ..." "These," according to Dummelow, "Are references to the Assyrians."[11]
Verse 3
"Therefore are my loins filled with anguish; pangs have taken hold upon me, as the pangs of a woman in travail: I am pained so that I cannot hear, I am dismayed so that I cannot see. My heart fluttereth, horror hath affrighted me; the twilight that I desired hath been turned into trembling unto me."
It is simply impossible that the news of Babylon's fall in 539 B.C. could have been the occasion of the reaction on Isaiah's part, as described in these two verses. He was so upset, dismayed, astounded, and pained that he could not hear, could not see, and could not rest. Even twilight, when ordinarily he would have rested became a time of trembling. This verse makes it mandatory to see the object of this prophecy in a prior fall of Babylon in 696 B.C., long before the captivity, in the ruin of the city by Sennacherib.

Verse 5
"They prepare the table, they set the watch, they eat, they drink: rise up ye princes, anoint the shield."
This is the verse which some say points inevitably to the drunken feast of Belshazzar on the night of the Medo-Persian capture of Babylon. It surely does suggest it; but there are some problems with thus accepting it. "Spread the table," as used here is a "far from certain rendition."[12] Furthermore, "Anointing the shield" suggests a preparation for battle that was not evident at all on the night when Belshazzar was slain and Darius took the kingdom. Thus, upon closer examination, the "certain" reference to that feast appears to be very questionable.

Verse 6
"For thus hath the Lord said unto me, Go, set a watchman; let him declare what he seeth: and when he seeth a troop, horsemen in pairs, a troop of asses, a troop of camels, he shall hearken diligently with much heed."
All are agreed that Isaiah himself was the "watchman" set to announce the coming destruction. Hailey believes this to be indicated by the expression, "O Lord" in Isaiah 21:8.[13]
The mention of asses and camels as participating in the overthrow has been used to bolster the false theory that we have a prophetic reference to 539 B.C. They quote Herodotus to show that some of the Persians in that overthrow rode on asses and camels; but it would have been no distinctive mark at that time. After the siege of Babylon in 710 B.C., "Asses and camels are expressly mentioned as having been left on the field of battle by Merodach-Baladan, and we may assume that the Assyrians also employed them in the Assyrian army."[14]
Verse 8
"And he cried as a lion: O Lord, I stand continually upon the watch-tower in the day-time, and am set in my ward whole nights; and, behold, here cometh a troop of men, horsemen in pairs. And he answered and said, Fallen, fallen is Babylon; and all the graven images of her gods are broken unto the ground."
Here is the same language employed by the Lord through the apostle John in describing the fall of the Great Harlot of the times of the Apostasy (Revelation 14:8; 17:5). It is this fact, more than any other, which supports the view that there could be a great deal more in this passage than a prophecy of one of the several falls of ancient Babylon. Babylon became, in time, a symbol of all wickedness and unrighteousness, giving her name to the Great Apostasy itself.

Verse 10
"O thou my threshing, and the grain of my floor! that which I have heard from Jehovah of hosts, the God of Israel, have I declared unto you."
This verse is in the form of a lament by Isaiah over the fate of God's people as it looms in this prophecy. There will be no help from Babylon. Assyria will completely subdue it and rule over it; and now there is absolutely nothing left in the whole world to protect God's people (from the earthly viewpoint) from the terrifying cruelty and oppression of Assyria. Grieved as Isaiah assuredly was at this tragic news, he reminds the Lord's people here that he has surely spoken unto them the true Word of God, that the "threshing" they are sure to receive will only expose the true grain as distinguished from the chaff.

Verse 11
THE BURDEN OF EDOM (Isaiah 21:11-12)
"The Burden of Dumah. One called unto me out of Seir, Watchman, what of the night? Watchman, what of the night? The watchman said, The morning cometh, and also the night: if ye will inquire, inquire ye; turn ye, come."
Dumah is usually understood as some kind of a name for Edom, due to the mention of Seir in the passage, which city was the capital of Edom. No one knows exactly how this designation came about. Dumah was one of the twelve sons of Ishmael who settled in Arabia, but he may have moved into Edom (Genesis 25:14). The Septuagint (LXX) rendered Isaiah 21:14 as the "burden of Thaeman" another great Edomite city.

It is not known if there was actually an appeal to Isaiah from Seir in this passage, or if it is prophetically projected and honored with the reply here given.

What is the reply? Yes, the morning cometh, but the night also! There will be morning and an end of the long night for Judah, but for Edom there will continue to be night and darkness. If Seir would really have relief, let them turn to the Lord; let them repent and return to the God of their fathers.

Verse 13
THE BURDEN OF ARABIA (Isaiah 21:13-17)
"The burden upon Arabia. In the forest in Arabia shall ye judge, O ye caravans of Dedanites. Unto him that was thirsty they brought water; the inhabitants of the land of Tema did meet the fugitives with their bread. For they fled away from the swords, from the drawn sword, and from the bent bow, and from the grievousness of war. For thus hath the Lord said unto me, Within a year, according to the years of a hireling, all the glory of Kedar shall fail; and the residue of the number of the archers, the mighty men of the children of Kedar, shall be few, the God of Israel hath spoken it."
This is the prophecy of the distress that shall come to the neighboring peoples of Judah when the long-expected assault from Assyria will finally occur in circa 702 B.C. As any marauding army would have done, the invading force here is foreseen as overrunning and destroying such neighbors of Judah as the Edomites and the Arabians. As Lowth said, "The distress of those peoples noted here is the subject of this prophecy."[15]
"Kedar ..." This word is the name of one of the twelve sons of Ishmael (Genesis 25:13); but the name was also used as a collective term to describe the desert-dwellers, the Bedouin generally.[16]
Along with Lowth, we identify the fulfillment of this prophecy with the last year prior to Sennacherib's attempt to sack Jerusalem; and this means that the prophecy was uttered only a year before that. See the line, "As the year of a hireling." This was a common way of saying "exactly one year." The hireling would see to it that it was no more than a year; and the master who hired him would see to it that it was no less! If this prophecy was given about 715 B.C.,[17] as Payne thought, then the destruction and warfare foreseen took place about a year later in one of the many incursions of Assyria into this part of the Mid-East. In that case, "Sargon's recorded invasion in 715"[18] would have been the occasion of fulfillment.

The destruction of the majority of the military men of Kedar is merely an example of what happened to all of the countries destroyed by the ruthless Assyrians, "the Breakers," as they were called throughout the world.

What about the Dedanites mentioned at the head of this paragraph? Norman noted that there is some obscurity about the people called by this name. One such place is the modern Alula, seventy miles south of Taima. "It was once a flourishing caravan city, as now known from cuneiform inscriptions."[19]
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Verse 1
THE BURDEN OF JERUSALEM (Isaiah 22:1-14)
This chapter falls into two divisions, the burden of Jerusalem (Isaiah 22:1-14), and the replacement of Shebna by Eliakim (Isaiah 22:15-25).

It is significant that in this division where, for the principal part, foreign nations which were enemies of God's people are repeatedly denounced, there should suddenly appear this stern, almost hopeless denunciation of Jerusalem itself, at this point, alas, actually accounted as an enemy of truth and righteousness. This oracle appearing here against Jerusalem says that, "If God's people are going to behave like the heathen nations, they must suffer the same consequences for their behavior. This becomes clear as we study the prophecy."[1]
Isaiah prophesies in this passage the ultimate destruction of Jerusalem, but the situation which led to this prophecy is not certainly known. It would appear that following the miraculous lifting of the siege by Sennacherib because of the death of his army in a single night, instead of responding with an outpouring of thanksgiving to God and a renewal of faith and devotion, Judah wholeheartedly engaged in a boisterous, sensuous outpouring of merriment and celebration, marked by scandalous and irresponsible behavior. Against such a background of carnality, Isaiah announced God's prophecy of the "death" of the city. Thus there are two sieges of Jerusalem which appear in the passage (1) that of Sennacherib in 701 B.C., and (2) that of Nebuchadnezzar which led to the captivity of Judah. This is the reason why some scholars see one of those occasions In the prophecy, and others see the other. For example, Archer saw a picture of the Babylonian destruction, thus:

"The people from their rooftops would behold the approach of the Babylonian troops ... Their king Zedekiah would try to flee from the city. Lamentable destruction would be meted out to both the city and the people."[2]
On the other hand, "It is generally supposed to belong to the invasion of Sennacherib." Of course, it is difficult to imagine such a sorrowful and pessimistic reaction on the part of Isaiah to the great victory for Judah that occurred in the destruction of Sennacherib's army; but this difficulty disappears when it is understood that it was not the victory over Sennacherib that led to this sorrowful denunciation of Jerusalem, and to her being sentenced to death, actually. Ah no, this prophecy was given upon the occasion of Judah's carnal and licentious response to that victory. It was then destined that Jerusalem would be destroyed and the people removed to a foreign land in captivity because, as Isaiah stated it, "Surely this iniquity shall not be forgiven you till ye die, saith the Lord of hosts" (Isaiah 22:14).

Here also is the explanation of why Jerusalem is called the "valley of vision" in Isaiah 22:1. Jerusalem was not, in the physical sense "a valley." Peake flatly stated that, "Jerusalem is no valley,"[3] but he supposed that the prophet might have been speaking of a valley near Jerusalem. We do not accept that explanation. We believe the "valley" is a valley of shame and immorality into which the chosen people had fallen. The vaunted Mount Zion was nothing high at all in the scenes revealed here, but a wretched valley symbolically representing Judah at the very moment when God's merciful grace was no longer able to contain and overlook their wretched sins.

Such considerations as these lead us to accept the conclusion of an older writer, Vitringa, as quoted by Lowth, that, "This prophecy has both of these invasions in view."[4]
Isaiah 22:1-4
"The burden of the valley of vision, What aileth thee now that thou art wholly gone up to the housetops? O thou that art full of shoutings, a tumultuous city, a joyous town; thy slain are not slain with the sword, neither are they dead in battle. All thy rulers fled away together, they were bound by the archers; all that were found of thee were bound together; they fled afar off. Therefore said I, Look away from me, I will weep bitterly; labor not to comfort me for the destruction of the daughter of my people."
The double nature of this prophecy appears in the very first paragraph. The first two verses here depict the inhabitants of Jerusalem, "In a state of boisterous merriment."[5] Of course, some scholars ascribe this boisterous condition to indifference on the part of Jerusalem, as the soldiers of Babylon begin the siege, due to an Epicurean philosophy of "Eat and drink, for tomorrow we die!" It seems to this writer, however, that the occasion of the lifting of Sennacherib's siege would have been a much more likely occasion for such merriment. The Babylonian siege is certainly suggested by the flight of the leaders in Isaiah 22:3. Archer wrote that this is a reference to the fact that "Their king Zedekiah would vainly attempt flight from the city."[6] The behavior of the people was what caused Isaiah's bitter weeping, because he realized that the inappropriate response of the people would displease the Lord and that the sure punishment and destruction of the city would follow, as indicated in Isaiah 22:4. In spite of all the terrible hardship and disasters that had come upon the Jews, "They were still insensitive to the true demands of God. In the midst of their light-hearted festivities, therefore, he asked to be left alone that he might weep bitter tears over their destruction."[7]
Verse 5
"For it is a day of discomfiture, and of treading down, and of perplexity, from the Lord, Jehovah of hosts, in the valley of vision; a breaking down of the walls, and a crying to the mountains. And Elam bare the quiver, with chariots of men and horsemen; and Kir uncovered the shield. And it came to pass that thy choicest valleys were full of chariots, and the horsemen set themselves in array at the gate. And he took away the covering of Judah; and thou didst look in that day to the armor in the house of the forest. And ye saw the breaches of the city of David, that there were many; and ye gathered together the waters of the lower pool; and ye numbered the houses of Jerusalem, and ye brake down the houses to fortify the wall; ye made also a reservoir between the two walls for the water of the old pool. But ye looked not unto him that had done this, neither had ye respect unto him that purposed it long ago."
The Babylonian destruction is certainly in view here, for Sennacherib did not break down the walls and destroy the people; but a number of the facts mentioned here apply to the preparations Hezekiah made at a far earlier time when he built a conduit for the water and made other urgent preparations for the assault of Sennacherib. Why? Isaiah strongly implies that the preparations Judah will make for that ultimate destruction will be just like those of Hezekiah, that is, they will depend more upon their own ingenuity and diligence than upon the blessing of Jehovah. That it is actually the "destruction" of Jerusalem that will take place in the event prophesied here is indicated by the words, "God took away the covering of Judah" (Isaiah 22:8), a disaster that did not take place during Sennacherib's siege, but in that of Babylon. As Kidner put it, "Isaiah with characteristic long sight foretells the fall of Jerusalem a century away (586 B.C.)."[8]
Verse 12
"And in that day did the Lord, Jehovah of hosts, call to weeping and to mourning, and to baldness, and to girding with sackcloth: and, behold, joy and gladness, slaying oxen and killing sheep, eating flesh and drinking wine: Let us eat and drink, for tomorrow we shall die. And Jehovah of hosts revealed himself in mine ears, Surely this iniquity shall not be forgiven you till ye die, saith the Lord, Jehovah of hosts."
These verses announce the "death sentence" for Jerusalem; and, oddly enough, it came on the occasion of one of God's most remarkable interventions on behalf of the chosen people, namely the miraculous lifting of Sennacherib's siege of Jerusalem by the sudden overnight destruction of 185,000 soldiers of the invader's army. This was poetically memorialized in the words of Lord Byron's poem:

"The widows of Ashur are loud in their wail,

And broke are the idols in the Temple of Baal.

For the angel of death spread his wings on the blast

And breathed in the face of the foe as he passed;

And the might of the Gentile unsmote by the sword

Was melted like snow in the glance of the Lord."

Significantly, these verses (Isaiah 22:11b-14), were cited by Kidner as foreshadowings of Isaiah 40-66, the same being a strong indication of the unity and "single authorship"[9] of Isaiah.

The first part of this chapter does not apply exclusively either to the siege by Sennacherib or to the final overthrow of Judah by Babylon, although there are portions of it which most certainly apply to both. Perhaps, as Hailey stated it, "The prophet is describing ... the general condition of the heart of the people."[10] There remained no longer in Judah any true spirit of humility and devotion. The drunken orgy that greeted the death of Sennacherib's army demonstrated graphically their carnal nature. It seems never to have entered the mind of the Jews of that era that their status in the eyes of God was contingent upon their love and obedience of God's word.

From this it is plain that not even God could spare the arrogant and conceited people from that impending and certain death which their shameful behavior so fully deserved.

"With a hedonism rivaling that of their pagan neighbors they had cast aside all restraint, shouting, "Let us eat and drink, for tomorrow we die." The Lord's message to Isaiah was that they should indeed die, and that their iniquity would never be forgiven."[11]
Concerning the revelry and hedonistic feasting which marked the conduct of Judah during this period, Barnes noted that, "Few sins can be more aggravated than revelry and riot, thoughtlessness, and mirth over the grave."[12] Adam's sinful race is on a collision course with disaster that must at last culminate in the destruction of the whole sinful race, as God promised in Zephaniah. Nothing can be more sad and deplorable than the spectacle of a doomed race rushing headlong toward their destructive final judgment, and at the same time mocking all reality by hilarious merriment and revelry. Nothing could possibly show any greater disregard for God or a more wicked attitude toward our Creator.

Verse 15
"Thus saith the Lord, Jehovah of hosts, Go, get thee unto this treasurer, even unto Shebna, who is over the house, and say, What doest thou here? and whom hast thou here? that thou hast hewed thee out here a sepulchre? hewing him out a sepulchre on high, graving a habitation for himself in the rock? Behold, Jehovah, like a strong man, will hurl thee away violently; yea, he will wrap thee up closely. He will surely wind thee round and round, and toss thee like a ball into a large country; there shalt thou die, and there shall be the chariots of thy glory, thou shame of thy lord's house. And I will thrust thee from thine office; and from thy station shalt thou be pulled down."
"This treasurer ..." The whole attitude of Isaiah here is one of depreciation and scorn. Every line in the paragraph is designed to belittle and to show contempt for Shebna. The office mentioned here was an important one. "Over the house," means over the king's house; and apparently, Isaiah visited Shebna at the site where his rock sepulchre was being carved out at a place high on some cliff or mountainside, and there uttered the words of this prophecy. We do not know just why a special prophecy was directed to the "comptroller of the king's house"; but it could be that God in the person of this selfish official was rebuking all of Judah, especially its officialdom, who were making their plans as if they thought they would live forever; whereas, demotion, military conquest, and captivity awaited all of them in the not too distant future.

Regarding the date of this oracle against Shebna, Payne placed it a year or two prior to 701 B.C.[13] This is reasonable, because in 701 B.C. Shebna had already been demoted (Isaiah 36:3), although even then he still held an important office. (See also 2 Kings 18:18.) Archer believed that Shebna and Eliakim, who succeeded him, were singled out here as symbolical representatives of the two general classes in Jerusalem: "(1) Eliakim, a truly devoted follower of God, representing the righteous remnant, and (2) Shebna," representing the carnal and rebellious majority of the old Israel.

It has also been conjectured by a number of scholars that Shebna was singled out for the denunciation here because he had been one of the advocates of Hezekiah's joining an alliance with Egypt and Ethiopia against Assyria, an alliance which Isaiah, through the leading of the Lord, bitterly opposed.

In Isaiah 22:16, there is an abrupt change of persons. First, Isaiah speaks in the second person directly to Shebna; and in the same breath he speaks of Shebna in the third person. This change of persons is characteristic of many passages in the Bible; and, in no case, is such a change an indication either of an interpolation or of different authors. As Peake properly observed, when Isaiah here addressed Shebna in scornful anger in the third person, "He seems to be addressing the bystanders."[14]
Archer believed that Shebna and Eliakim were singled out in this prophecy as representatives of the two classes in Jerusalem at that time, (1) the righteous remnant who trusted God, and (2) the carnal, worldly element who favored reliance upon their own devices rather than relying upon God's blessing and protection.[15] The fact of the fall of Eliakim being mentioned a little later is in harmony with this view, because even the righteous remnant were yet destined to go into captivity.

"Wind thee round and round ..." Many have commented that the passage is obscure; but Maurer (as quoted by Jamieson) believed that it meant, "I will whirl thee round and round, and then cast thee away, as a stone is first whirled round and round in a sling and then released."[16]
Verse 20
"And it shall come to pass in that day, that I will call my servant Eliakim the son of Hilkiah; and I will clothe him with thy robe, and strengthen him with thy girdle, and I will commit thy government into his hand; and he shall be a father to the inhabitants of Jerusalem, and to the house of Judah. And the key of the house of David will I lay upon his shoulder; and he shall open, and none shall shut, and he shall shut, and none shall open. And I shall fasten him as a nail in a safe place; and he shall be for a throne of glory to his father's house. And they shall hang upon him all the glory of his father's house, the offspring and the issue, every small vessel, from the cups even to all the flagons. In that day, saith Jehovah of hosts, shall the nail that was fastened in a sure place give way, and it shall be hewn down, and fall; and the burden that was upon it shall be cut off; for Jehovah hath spoken it."
We cannot resist the conclusion that far more is meant by these verses than the mere replacement of a corrupt and ineffective official by a faithful successor. As hinted at by Archer, Eliakim is a type of the "righteous remnant" who indeed were the glory of Judah, the heir of all the sacred promises to Abraham and who did indeed totally replace the great secular majority of Israel who correspond to Shebna. The ultimate fall of Eliakim is a reference to the rejection of the Messiah. This was indeed the "fall" of the righteous remnant in the racial sense. "It was hewn down" is far too strong as a reference to the fall of one man. This foretells the destruction of secular Israel by the armies of Vespasian and Titus in 70A.D.

The reference here to the "key of David" is of special interest. Many have pointed out that "opening and shutting" represent the making of decisions that no one but the king could change. Here is the background of Jesus' teaching in Matthew 16:19, "Suggesting that Jesus was appointing Peter to be steward over the household of God in the messianic kingdom."[17] While true enough as far as it goes, this statement is fundamentally altered to extend the ownership of the key of David to all of the apostles of Christ (Matthew 18:18), and by no means restricting it merely to Peter. Besides that, "The ultimate authority is claimed in these very terms for Christ himself (Revelation 3:7,8)."[18]
This reference to the key of David is all but proof of the proposition that there are indeed in this half of the chapter overtones of the messianic kingdom and the rejection of racial Israel as the chosen race.

How futile and pitiful are the plans of sinful men. Shebna was concerned about building himself an impressive tomb, high on a cliff; but he did not know that he would go into slavery under a foreign invader, suffer a shameful death, and have no impressive tomb whatever, if indeed, he had any at all. Jamieson has given us this sad comment on the death of Shebna:

"The mention of "thy magnificent chariots" does not mean that Shebna would have these in a foreign land, but that he would be borne thither in ignominy instead of in his magnificent chariots. The Jews say that he was tied to the tails of horses by the enemy, to whom he had designed to betray Jerusalem, as they thought he was mocking them; and so he died."[19]
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Verse 1
THE BURDEN OF TYRE
Although this chapter is labeled "The burden of Tyre" in the first verse; yet it actually contains the burden of Tyre, the burden of Sidon, and the burden of the whole of Phoenicia.

There are four divisions in the chapter: (1) a prophecy of doom (Isaiah 23:1-5), (2) God is the executioner of wicked nations (Isaiah 23:6-9), (3) the extent of Tyre's destruction (Isaiah 23:10-14), and (4) the prophecy of Tyre's renewal (Isaiah 23:15-18). This chapter concludes the second major division of the prophecy, concluding the denunciations hurled by the prophet against a dozen nations.

Present-day commentators are reluctant to decide which destruction of Tyre is here prophesied; but the Assyrian "destruction" which is favored by some cannot be fully established. Sure, there were defeats of Tyre by a number of Assyrian invaders; but by paying heavy tribute, and by certain other accommodations the Tyrians were usually able to maintain some semblance of autonomy except in two instances: (1) that of the 13-year siege by Nebuchadnezzar from, 587-574 B.C., and (2) that of Alexander the Great in 332 B.C. which lasted seven months and was completed when Alexander built a mole out to the island city and literally scraped all of it into the sea.[1] Of course, critical commentators are blind to either one of these sieges on account of their absurd dictum about "predictive prophecy." We feel very certain that these are precisely the sieges foretold by the prophecy. In fact, the mention of the Chaldeans in Isaiah 23:13 is the only proof of this needed.

Isaiah 23:1-5
"The burden of Tyre. Howl ye ships of Tarshish; for it is laid waste, so that there is no house, no entering in: from the land of Kittim it is revealed to them. Be still ye inhabitants of the coast, thou whom the merchants of Sidon, that pass over the sea, have replenished. And on great waters the seed of the Shihor, the harvest of the Nile was her revenue; and she was the mart of nations. Be thou ashamed, O Sidon; for the sea hath spoken, the stronghold of the sea, I have not travailed, nor brought forth, neither have I nourished young men, nor brought up virgins. When the report cometh to Egypt, they shall be sorely pained at the report of Tyre."
TYRE
This city was one of the first great cities on earth. Herodotus gave the date of its founding as 2300 B.C.[2] It stood for many centuries as the prime example of commercialism; and Hailey believed that it was in its capacity as a center of commerce that it received God's prophetic condemnation here. Having already proclaimed the doom of great political and military powers, as well as the centers of decadent paganism, God, as Hailey saw it, was here denouncing "the world capital of commerce."[3] We cannot fully agree with this, because Tyre in this chapter represents the entire coastal country. She is identified with Sidon in Isaiah 23:4; and "Tyre and Sidon" are mentioned together throughout the New Testament especially; and, even in the Old Testament, the godless wife of Ahab was identified as the "daughter of Ethbaal, king of the Sidonians." She was the one who murdered the prophets of God, installed Baal as the God of Northern Israel and moved hundreds of pagan priests into the country. Therefore, although the selfish, wicked commercialism of Tyre was indeed condemned by the Lord's denunciation here, that was by no means the full extent of their sins.

It is generally believed that Tarshish, as mentioned here must be identified with Tartessus, a colony of Tyre built upon the southwest coastline of Spain "beyond the Pillars of Hercules, which was the center of an important and lucrative commerce."[4]
"No house, no entering in ..." Such words as these denoted the total ruin of Tyre, something that did not occur until the ruin of the city by Nebuchadnezzar; and even in that conquest, Tyre continued "for the life of one king (seventy years)," in a sense "forgotten" and of no particular importance till later. The fulfillment of this line "no house ... no entering in" took place in the siege by Alexander in 332 B.C. It happened like this: After taking the Tyre on the coast, Alexander tore down all the houses of Tyre, using them to construct a mole all the way out to the island city itself, which was literally scraped into the sea. The critics, of course, would date this prophecy, not merely "after the exile"[5] but after 332 if they dared; but Alexander himself indicated belief in these very prophecies. See the full discussion of this in my Commentary on Daniel (Vol. 1 of the Major Prophets), pp. 9-11.

"Merchants of Sidon ..." Here Sidon stands for Tyre and all of Phoenicia. The ships of Tarshish (Isaiah 23:1) are the same vessels referred to here as "ships of Sidon." After all, Sidon was the mother city of Tyre; and, "Old coins, excavated from the ruins of Tyre, carry the legend, "The metropolis of the Sidonians."[6]
"On great waters the seed of the Shihor ..." This is a reference to the extensive products of the Nile valley usually carried by the ships of Tarshish and Sidon to the great cities of the Mediterranean. "`Shihor' is related to the word `black,' which is given to the Nile river because of the black sediment carried by that river in its annual overflow."[7] This name for the Nile also occurs in Jeremiah 2:18, and in 1 Chronicles 8:5.

"Be thou ashamed, O Sidon ..." (Isaiah 23:4) "Sidon, called the mother of Tyre in Isaiah 23:12, is here represented as deeply affected by the calamity of her daughter."[8] For the people of antiquity, childlessness was as great a disgrace as any other calamity; and Sidon's daughter Tyre having been mined is here designated as the shame of Sidon.

Isaiah 23:5 refers to the pain that was supposed to come to Egypt over the fall of Tyre. As Rawlinson suggested, "Egypt bore no great affection toward any foreign nation";[9] but, as Tyre was a buffer stronghold on the Egyptian border, the fall of it would indeed be a source of pain and apprehension on the part of the Egyptians. Whatever nation would be strong enough to take Tyre could reasonably be expected to launch a campaign against the Nile valley also.

Verse 6
"Pass ye over to Tarshish; wail, ye inhabitants of the coast. Is this your joyous city, whose antiquity is of ancient days, whose feet carried her afar off to sojourn? Who hath purposed this against Tyre, the bestower of crowns, whose merchants are princes, whose traffickers are the honorable of the earth? Jehovah of hosts hath purposed it, to stain the pride of all glory, to bring into contempt all the honorable of the earth."
"Whose feet carried her afar off to sojourn ..." (Isaiah 23:7). This is a prophetic reference to the selling of 30,000 citizens of Tyre into captivity, and to nothing else in the long history of that great city. Critical efforts to make this a prophecy of some other calamity in Tyre are futile. Regarding all of those conflicts with Assyria, and even in the case of the 13-year siege by Nebuchadnezzar, nothing that even resembles this is visible. Concerning all the invasions and assaults of Tyre prior to Alexander the Great, the Encyclopedia Britannica states that, "For the most part, Assyrian and Babylonian might spent itself in vain against Tyre's defenses ... But after a siege of seven months Alexander took it, slaughtered 8,000 of its citizens, later executed 2,000 more, and sold 30,000 into slavery!"[10] Of course, such slaves were marched to their destination on foot; and right here one finds Tyre's own feet carrying her afar off to sojourn. Oh yes, this is indeed predictive prophecy. Isaiah lived in the eighth century; Tyre was "carried off on its own feet" in the fourth (332 B.C.)! Thus at last the old slave traders finally got what was coming to them. For ages "They had been present on battlefields, either stripping the dead, or bargaining for captives."[11] On one occasion, they had even sold Israelites as captives, a shameful act that earned them this denunciation from Amos:

"Thus saith Jehovah, for three transgressions of Tyre, yea, for four, I will not turn away the punishment thereof, because they delivered up the whole people to Edom, and remembered not the brotherly covenant. But I will send a fire upon the wall of Tyre, and it shall devour the palaces thereof" (Amos 1:9-10).

"The bestower of crowns ..." (Isaiah 23:8). This emphasizes the importance of ancient Tyre. All over the Mediterranean world, there were colonies and cities where Tyre had established petty dependent "kings" who cooperated with them in their worldwide system of markets. Jamieson called Tyre, "The city from which dependent kingdoms had arisen."[12]
Of great significance in this paragraph is the use of the word "traffickers" (Isaiah 23:8). It never meant an honorable merchant, but a crooked deceiver. (See Hosea, Vol. 2 of the Minor Prophets Series for an extended discussion of this word, pp. 198,199.) The word thus rendered here also may be translated Canaanite, or Phoenician; and one of the charges of the prophet Hosea against Israel was that they also had become "traffickers" in the crooked and deceitful sense (Hosea 12:7).

Barnes suggested that the ruin of a great city so magnificent and so ancient would naturally raise a question as to who had purposed such a thing; and that question is raised in Isaiah 23:8. The thundering answer comes in the very next verse: "Jehovah of hosts hath purposed it!" Furthermore, the reasons underlying God's purpose were also given. God wished to stain all false pride and human glory. He would punish and denounce that false standard of success that declared the crooked traffickers of Tyre as the "honorable of the earth." Honorable they were not. God reduced, and he should have reduced such "honor" to the contempt it deserved. In our own generation, there are many examples of the same human conceit that God here punished.

Verse 10
"Pass through the land as the Nile, O daughter of Tarshish; there is no restraint any more. He hath stretched out his hand over the sea, he hath shaken the kingdoms: Jehovah hath given commandment concerning Canaan, to destroy the stronghold thereof. And he said, Thou shalt no more rejoice, O thou oppressed virgin daughter of Sidon: arise, pass over to Kittim; even there shalt thou have no rest. Behold, the land of the Chaldeans; this people was not; the Assyrians founded it for them that dwell in the wilderness; they set up their towers; they overthrew the palaces thereof; they made it a ruin. Howl, ye ships of Tarshish; for your stronghold is laid waste."
"Pass through the land as the Nile ..." (Isaiah 23:10). This verse is admitted to be obscure in meaning; but Barnes thought that, "Just as a river flows without obstruction through a land, so the inhabitants would be scattered."[13]
Isaiah 23:11 mentions the "destruction" of Tyre, a thing that actually took place only once, in the complete sense, but which also appears in this passage to speak of the destruction by Babylon, the successful termination of that 13-year siege, being certainly a sufficient "destruction" to put the city in a state of having been forgotten for some seventy years.

"Pass over to Kittim; even there shalt thou have no rest ..." (Isaiah 23:12). "Kittim" here is generally held to be the same as the island of Cypress, a colony of Sidon, and one of the stops by ships of Tarshish on their way home to Tyre. On two occasions when Tyre fell, some of the people actually escaped in ships to Cypress.

"Behold, the land of the Chaldeans: this people was not ..." (Isaiah 23:13). Lowth seems to have been correct when he declared that this means, "that they were of no account (Deuteronomy 32:21)," that is, without any significance as a powerful nation. As a matter of fact, Babylon (most surely indicated by this mention of the Chaldeans) was not important at all until, "Some powerful king of Assyria gathered them together and settled them in Babylon."[14] Echoes of this historical fact are in this verse.

The really difficult part of Isaiah 23:13 is in the words, "They overthrew the palaces thereof, they made it a ruin." In our view, the first words of the next verse (Isaiah 23:14) compel us to interpret this as a reference to the overthrow of Tyre, not a victory over Babylon by the Assyrians. They appear in the verse as builders of Babylon, which of course, they were until Babylon rebelled and overthrew Assyria.

"Howl, ye ships of Tarshish; for your stronghold is laid waste ..." (Isaiah 23:14). All scholars admit the difficulty and ambiguity of this passage, and we are extremely suspicious of those who wish to see Isaiah's prophecy here as something which he might have been able to foresee, rather than as authentic predictive prophecy of events centuries after Isaiah lived. Only in those instances of Nebuchadnezzar's capture of Tyre and of Alexander's destruction of it may we actually find such terms as "laid waste" applicable to what happened.

We are delighted to note that a recent dependable scholar agrees with our interpretation that Isaiah 23:13-14 refer to the conquest of Tyre by Babylon, and not by Assyria. He wrote:

"In spite of the difficulties of Isaiah 23:13, since Tyre is the object of Isaiah's burden, it seems that its ruin at the hands of the Babylonians, a people from the desert wilderness, is his topic here ... The following verses bear out this view."[15]
To us, no other interpretation of this admittedly difficult passage is acceptable.

Ezekiel 26:16-21 carries another explicit prophecy of the destruction of Tyre, which also is a prophecy of the total destruction of the city, which actually occurred in 332 B.C. "Thou shalt never be found again ... I shall make thee a desolate city like the cities that are not inhabited ... The isles shall be dismayed at thy departure" (Isaiah 23:18,19,21).

Verse 15
"And it shall come to pass in that day, that Tyre shall be forgotten seventy years, according to the days of one king: after the end of seventy years, it shall be unto Tyre as in the song of a harlot. Take a harp, go about the city, thou harlot that has been forgotten; make sweet melody, sing many songs, that thou mayest be remembered. And it shall come to pass after the end of seventy years, that Jehovah will visit Tyre, and she shall return to her hire, and shall play the harlot with all the kingdoms of the world upon the face of the earth. And her merchandise and her hire shall be holiness to Jehovah: it shall not be treasured nor laid up; her merchandise shall be for them that dwell before Jehovah, to eat sufficiently, and for durable clothing."
Peake declared that, "This is best referred to Nebuchadnezzar's siege of Tyre (585-577 B.C.)."[16] This, of course is correct; but the critical dictum about "predictive prophecy" forces such a scholar to date the passage "after the exile," which is ridiculous, there being no evidence for such a thing anywhere on earth. The repeated mention of "seventy years" is significant, that being almost exactly the duration of the Chaldean dynasty that controlled Babylon during their conquest of Assyria and their conquest of Jerusalem and the removal of Judah into captivity. Lowth pointed out that:

"Nebuchadnezzar began his conquests in the first year of his reign; from thence to the taking of Babylon by Cyrus are seventy years, at which time the nations taken by Nebuchadnezzar were to be restored to liberty...Some of the nations were conquered sooner, some later; but the end of the seventy years was the occasion for the deliverance of all of them."[17]
In this connection Barnes also noted that "king" in the Bible may and many times does refer to a dynasty rather than to a single monarch.[18]
The mention of the "song of a harlot" (the end of Isaiah 23:15) is a reference to the custom of ancient harlots who, when they became old, often resorted to the role of a singing beggar to attract gifts, or to induce renewed acceptance by old customers. Isaiah here adopted that ancient custom as a metaphor of what would happen to Tyre after her fall to the Babylonians.

In this connection we might ask, in what way was Tyre a harlot? Well, their very religion was largely Baal-worship, featuring hundreds of both male and female prostitutes; but more is intended here. By pandering to the slave trade, which we have already mentioned, they were prostituting their honor and sacrificing the lives of countless people in order to satisfy the greed and lust of people who desired to own slaves. In a similar way today, some people are pandering to the desire of the wicked for drugs.

Isaiah 23:17 states that Jehovah would restore Tyre and bless the city again after the seventy years; and we might have hope that after such a scourge was lifted, Tyre might have learned her lesson; but no! She returned to her hire and "played the harlot with all the nations of the world" (Isaiah 23:17). "A nation's prosperity is of God; all is in his hand. He controls the destiny both of men and of nations."[19]
The final Isaiah 23:18 speaks of the commerce in which Tyre continued to engage as resulting in benefit to the people of God, and this is another mystery found in this chapter. Is there a reference here to the conversion of citizens of Tyre in the kingdom of Christ? It does not appear that this was ever extensive enough to warrant such a statement as is found here. We like the comment of Hailey who wrote:

"Might not the prophecy mean simply that whatever the motives of tradesmen, Jehovah uses commerce for the good of mankind, consecrating it to that purpose? What we know of God and his ways tends to make this view reasonable."[20]
The unreasonable and inaccurate dating of this prophecy often encountered violates the very words of the prophecy. For example, Kelley flatly declared that, "The prophecy of Tyre's restoration probably belongs in the sixth century!"[21] If so, what about the "seventy years" mentioned three times? Such a date simply does not fit, and it could not possibly be correct.

(The end of Division II)
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DIVISION III
PROPHECIES RELATING TO THE ETERNAL JUDGMENT OF THE LAST DAY (Isaiah 24-27)

THE DESTRUCTION OF THE EARTH BY FIRE
God, having in previous prophecies denounced all of the great and powerful nations of the earth, "Now declares the judgments impending on the people of God themselves, for their wickedness and apostasy; and the desolation that shall be brought on their whole country."[1] Although some scholars still hold to this understanding of the chapter, our own opinion is that all four chapters of this division are a prophecy of the eschatological conclusion of the Christian dispensation, that is, the final judgment. Excellent reasons underlie this conclusion. First, there is the word `earth,' which occurs no less than "sixteen times in this very chapter."[2] Lowth and others have misunderstood this as a reference to Palestine only; but, Isaiah 24:4 makes it certain that `earth' here must mean `the whole inhabited world,' and not merely `the land' of Palestine."[3]
Hailey hesitated to apply this to the final judgment day and cited good reasons for not doing so. However, there is an undeniable reference here to conditions that elsewhere in the Bible are definitely associated with that Final Day. Although it may be freely admitted that the Final Day itself does not appear in the passage, many things undeniably "associated with that day" do indeed appear. For example, Isaiah 24:10 states that "the waste city is broken down"; and in Revelation 16:19, the Lord revealed that in the near conjunction with the final judgment, "the cities of the Gentiles fell." Also, "The earth shall stagger like a drunken man" and is "shaken violently" (Isaiah 24:19,20). Now read the description of the onset of judgment in Revelation 6:12ff. Even the sun and the moon appear "confounded" here (Isaiah 24:23) even as in Revelation.

In the light of all this, it appears that the proper resolution of the problem would be to understand these four chapters as describing the conditions on earth that shall immediately precede the last day.

Isaiah 24:1-3
"Behold, Jehovah maketh the earth empty, and maketh it waste, and turneth it upside down, and scattereth abroad the inhabitants thereof. And it shall be, as with the people, so with the priest; as with the servant, so with his master; as with the maid, so with her mistress; as with the buyer, so with the seller; as with the creditor, so with the debtor; as with the taker of interest, so with the giver of interest to him. The earth shall be utterly emptied, and utterly laid waste; for Jehovah hath spoken this word."
These words cover the same occasion mentioned by Zephaniah in the first three verses of his prophecy, where God declared that, "I will utterly consume all things from off the face of the ground, saith Jehovah. I will consume man and beast; I will consume the birds of the heavens, and the fishes of the sea ... and I will cut off man from the face of the ground, saith Jehovah" (Zephaniah 1:2-3). The last clause here is equivalent to: "I will wipe this Adamic race off the face of the earth." What Isaiah prophesies here might indeed be the prelude to the ultimate destruction promised. As Cheyne said, "The mysteriousness of the language ought to be no difficulty for those who recognize the eschatalogical nature of the prophecy."[4]
Isaiah 24:2 foretells the demolition of all class and social distinctions. Compare this with the seven classes of all men given in Revelation 6:15: "kings, princes, captains, rich, strong, every bondman, and every freeman." Both passages say simply that "Nobody, but nobody is going to escape the final judgment."

Isaiah 24:3 speaks of the earth being utterly emptied and laid waste. Indeed this is not "the end"; but the earth shall indeed suffer as indicated here. "Rival armies have carried fire and sword all over it."[5] Environmentalists this very day are screaming that the pollution of the earth has already reached a danger point. Rawlinson pointed out that Jesus himself prophesied these very conditions: "Ye shall hear of wars and rumors of war, but the end is not yet ... all these things are the beginning of sorrows" (Matthew 24:6-8). We might indeed apply these last words of Jesus' prophecy, "the beginning of sorrows" to these prophetic chapters of Isaiah.

Verse 4
"The earth mourneth and fadeth away, the world languisheth and fadeth away, the lofty people of the earth do languish. The earth also is polluted under the inhabitants thereof; because they have transgressed the laws, violated the statutes, broken the everlasting covenant. Therefore hath the curse devoured the earth, and they that dwell therein are found guilty: therefore, the inhabitants of the earth are burned, and few men left."
Isaiah 24:5 here explains the reason why such terrible things are in store for the earth and its inhabitants. The inhabitants themselves are declared "guilty." They have: (1) transgressed God's laws, and (2) they are specifically guilty of breaking the everlasting covenant of Genesis 9:16.

On this latter violation, Peake has this:

"For the world's inhabitants have broken the covenant made with Noah, in which bloodshed was forbidden (Genesis 9:6,16). On bloodshed, the great empires have been founded, and they shall perish in the blood they have spilt."[6]
We believe Peake's comment here is accurate; and we wish to add that the most terrible thing visible in the societies of mankind this very day is the utter disregard of this Divine Commandment in Genesis 9:6. It not only condemns and forbids bloodshed; but it also commands every society of mankind to "Put to death all murderers." "Whoso sheddeth man's blood, by man (society) shall his blood be shed: for in the image of God made he man." This heavenly order to execute murderers is not an option given to human societies, but an order. Any human society stupid enough to ignore that heavenly commandment will soon find itself devastated by all kinds of violence, murder, and crime.

The mention of the inhabitants of the earth being burned (Isaiah 24:6), according to Barnes, "is evidently figurative";[7] but we do not accept that view. An apostle of Jesus told us that: (1) the world that then was overflowed with water and perished, and (2) the same world is now stored up for fire against the day of judgment and destruction of ungodly men (2 Peter 3:1-10). There is no hint whatever that the fire spoken of by Peter was otherwise than literal. Also, Peter mentioned the flood in the same breath with this picture of the final judgment; and we have exactly the same thing here. Isaiah mentioned "the windows on high" (Isaiah 24:18) and the burning of the inhabitants of the earth here.

From Genesis to the end of the Bible, "God's cursing the ground for Adam's sake" is repeatedly evident. As the wickedness of mankind grows worse and worse, which is the normal growth-cycle of wickedness, it appears that the earth itself will become more and more hostile to the desires of men.

Verse 7
"The new wine mourneth, the vine languisheth, all the merry-hearted do sigh. The mirth of tabrets ceaseth, the noise of them that rejoice endeth, the joy of the harp ceaseth. They shall not drink wine with a song; strong drink shall be bitter to them that drink it. The waste city is broken down; every house is shut up, that no man may come in. There is a crying in the streets because of the wine; all joy is darkened, the mirth of the land is gone. In the city is left desolation, and the gate is smitten with destruction. For thus shall it be in the midst of the earth among the peoples, as the shaking of an olive-tree, as the gleanings when the vintage is done."
Moffatt's rendition of some of these verses is as follows:

"Towns fall to pieces, each man bolts his door;

Gladness is gone from the earth; and pleasure is no more;

The cities are left desolate, their gates are battered down.

Few are left on earth, as few as berries, once the olive boughs are shaken,

As grapes, when once the vintage has been taken."

The meaning of Isaiah 24:12 is that, "Every city is abandoned to chaos, and citizens search hopelessly for food in the countryside."[8] This again reminds us of Revelation 16:19, indicating that prior to the end of time, the cities of mankind will decay and fall. Hailey pointed out that "wine" is mentioned three times in this paragraph, showing, "How much the world depends upon artificial stimuli for its joys and good times." He added, "The world depends upon alcoholic drinks, sports, revelings, sensuous music and entertainment for its pleasures. When these are gone, its shallow joy perishes."[9]
These verses show how wretched and unhappy is the destiny of every man out of harmony with the will of God. It is quite opposite with the righteous remnant as indicated in the next paragraph.

Verse 14
"These shall lift up their voice, they shall shout; for the majesty of Jehovah they cry aloud from the sea. Wherefore glorify ye Jehovah in the east, even the name of Jehovah, the God of Israel, in the isles of the sea. From the uttermost part of the earth have we heard songs: Glory to the righteous."
Here is a classic example of a pattern found over and over again in the prophecies, especially in Revelation. Right in the midst of the most terrible prophecy, there suddenly appears a kind of prolepsis, a looking away from the trials of the wicked, and a focus upon the saints singing in heaven, or upon the joyful happiness of the "righteous remnant." So it is here. The joy and praise represented here, according to Dummelow, belong to "The righteous remnant described figuratively in Isaiah 24:13."[10]
The latter half of Isaiah 24:16 actually belongs in a separate paragraph, but we shall notice it here.

Verse 16
"But I said, I pine away, I pine away, woe is me! the treacherous have dealt treacherously; yea, the treacherous have dealt very treacherously."
Right in the midst of contemplating the joyful praise from "the righteous remnant," the Lord reminded Isaiah that before he would be privileged to join in such glorious praise, there remained the wicked world that was coming to pieces all around him. Treacherous and deceitful men would continue to do wickedly.

Verse 17
"Fear, and the pit, and the snare, are upon thee, O inhabitant of the earth. And it shall come to pass that he who fleeth from the noise of the fear shall fall into the pit; and he that cometh up out of the midst of the pit shall be taken in the snare: for the windows on high are opened, and the foundations of the earth tremble. The earth is utterly broken, the earth is rent asunder, the earth is shaken violently. The earth shall stagger like a drunken man, and shall sway to and fro like a hammock, and the transgression thereof shall be heavy upon it, and it shall fall, and not rise again."
The first three verses here remind one of Amos 5:19 -

"Wherefore would ye have the day of Jehovah? It is darkness and not light. As if a man did flee from a lion, and a bear met him; or went into the house and leaned his hand on the wall, and a serpent bit him. Shall not the day of Jehovah be darkness and not light? even very dark, and no brightness in it" (Amos 5:18b-20).

Perhaps a few words are here in order with reference to why the final judgment will be such a terrible time for the human race. It all goes back to the primeval sentence in the Garden of Eden, where God told Adam and Eve that they would surely die "in the day they ate of the forbidden tree." Of course Adam and Eve ate; and the sentence of God still stands against them. God did not change his mind. He did not commute or change their sentence. He did not repeal it. It stands yet like the sword of Damocles over the head of Adam's race; and it will yet be executed! Adam and Eve shall indeed die in the person of their total posterity upon the planet earth upon the occasion of the final judgment, the second advent of the Son of God.

The commentators are generally ignorant of the great truth that "Adam and Eve ate of the forbidden tree on the seventh day"; and, therefore, that day, "the seventh day" of creation, not the seventh day of the week, namely the present dispensation, is the occasion when Adam and Eve shall die in the person of their total posterity, the only exceptions being the redeemed of God, especially the redeemed in Christ. For further light on this, one should read the discerning article by the Bishop of Edinburgh in the Pulpit Commentary. 
These verses (Isaiah 24:17-20) also entail the account of cosmic disturbances that shall mark the final judgment. The great earthquake that shall move every mountain and every island out of its place (Revelation 6:14), resulting, as Isaiah reveals here, in the "fall of the earth," which shall "not rise again," thus supporting Peter's revelation that we shall indeed look for "A new heaven, and a new earth (2 Peter 3:13)." To us, it appears absolutely mandatory to view this portion of Isaiah as applicable to the final judgment.

Note the reference to the opening of the "windows on high," obviously the same as the "windows of heaven" that were opened during the Great Deluge; and because that judgment is connected with the final judgment (2 Peter 3), we feel that this prophecy implies the same thing.

Verse 21
"And it shall come to pass in that day, that Jehovah will punish the host of the high ones on high, and the kings of the earth upon the earth."
Moffatt's rendition here should be noted: "And then shall the Eternal punish the hosts of the high heaven above and the kings on earth below." Who are those hosts of heaven above who shall be punished on "that Day?" Jude gave us this inspired answer: "Angels that kept not their own principality, but left their proper habitation, he (God) hath kept in everlasting bonds under darkness unto the judgment of the great day" (Jude 1:1:5). That, of course, is the day when Satan and his angels, along with all who have chosen to serve Satan, shall be finally disposed of by God Himself.

Verse 22
"And they shall be gathered together, as prisoners are gathered in the pit, and shall be shut up in the prison; and after many days shall they be visited."
The "pit" and the "prison" might refer to the fate of two different groups. The pit in which the kings of the earth shall await the Great Day is the tomb; and "the prison" could be a reference to the "chains of darkness" in which the fallen angels are contained unto the judgment. Since there were two groups mentioned in the preceding verse, it appears to be reasonable that the two groups are still visible here.

On the "many days," see under the next verse.

Verse 23
"Then the moon shall be confounded, and the sun ashamed; for Jehovah of hosts will reign in mount Zion, and in Jerusalem; and before his elders shall be glory."
This verse again points squarely at the Great Day. "And the sun became black as sackcloth of hair, and the whole moon became as blood" (Revelation 6:12). It appears here that the same cosmic disturbances mentioned by Isaiah were also foreseen in the revelation to John. There is little doubt that both visions contemplate the final judgment and second advent of Christ.

"After many days shall they be visited ..." (Isaiah 24:22). This indicates a very long period of time to elapse between the time when the ones to be punished were either in the pit (dead) or "in prison" (the chains of darkness) and the time of the final judgment. We agree with Hailey that these "many days" are the same as, "the symbolic thousand years of Revelation 20:1-6)."[12] Amazingly, a number of the time designations in Revelation all have the same meaning, that being, "all of the time between the first advent and the second advent of Christ," namely, the whole current dispensation of the grace of God. Note the following references from the Book of Revelation: (1) The souls of the martyrs were promised that before the judgment they would "rest for a little time" (Revelation 6:11); (2) Christ's church will be nourished in the wilderness (her probation) for "one thousand, two hundred and sixty days" (Revelation 12:6); (3) Satan is "wroth" against God's people, because "he knoweth that he hath but a short time" (Revelation 12:12); (4) God's church will be nourished "for a time, and times, and half a time" (Revelation 12:14); (5) The beast had authority to oppose the church for "forty and two months" (Revelation 13:5). (6) It is obvious that 42 months, 1,260 days, and time and times and half a time are all exactly the same amount of time, three and one-half years. (7) It is just as obvious that the "thousand years" of Revelation 20:1-6 refer to exactly the same time as indicated in the other symbolical expressions, namely, the whole dispensation of Christ.

In view of the tribulations, sorrow and death that are clearly foretold in passages such as these chapters of Isaiah, one can understand why the Son of God had compassion and pity upon the children of men. Twelve times, the New Testament states that "Jesus had compassion ..." No one who studies the Bible can be unaware of our human need for Divine mercy and compassion. Every thoughtful person on earth may join in the prayer of the publican, "O Lord, be merciful to me, a sinner" (Luke 18:13). Our poor world, following the leadership of arrogant, conceited, but ignorant men, ignoring the "Light that has come into the world through Christ," and blundering along in the darkness of human wisdom, is inevitably headed for a disaster. Our sinful world, in rebellion against God, is on a collision course with the inevitable reckoning. All mankind moves toward that awful moment described by John Milton, "When God shall cast his throne in middle air, and all receive their sentence there." On that occasion, God will appear in righteous wrath and cast evil out of his universe.

Before leaving this last verse, there are two or three more observations which we wish to include:

"The thought here passes to the final convulsion of nature, and the manifestation of Jehovah's kingdom in all its glory.[13] If sun and moon are to lose their luster, it is only as outshone by the Light itself, by the Lord reigning in full state, This is essentially the same vision as Revelation 21:22ff.[14] The mount Zion and Jerusalem mentioned here can only mean the spiritual Zion and the New (heavenly) Jerusalem, because the earth is no more (Isaiah 24:20) at the time indicated here."[15]
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A PROLEPTIC SONG OF THE REDEEMED
This chapter is a prolepsis, that is, an anticipation of the rejoicing and praise of God which the redeemed of all ages will sing. However, the song of exultation contains other tremendously significant prophecies which seem to break into the song itself, as in Isaiah 25:6-12. The three paragraphs of the chapter are: praise of God for the great things he has done (Isaiah 25:1-5), the Marriage Supper of the Lamb and the prophecy of the end of death (Isaiah 25:6-8), and the ultimate triumph of God over all his enemies (Isaiah 25:9-12).

Isaiah 25:1-5
THE SONG
"O Jehovah, thou art my God; I will exalt thee, I will praise thy name; for thou hast done wonderful things, even counsels of old in faithfulness and truth. For thou hast made of a city a heap, of a fortified city a ruin, a palace of strangers to be no city; it shall never be built. Therefore shall a strong people glorify thee; a city of terrible nations shall fear thee. For thou hast been a stronghold to the poor, a stronghold to the needy in his distress, a refuge from the storm, a shade from the heat, when the blast of the terrible ones is as a storm against the wall. As the heat in a dry place wilt thou bring down the noise of strangers; as the heat by the shade of a cloud, the song of the terrible ones shall be brought low."
Peake has a perfect summary of these verses:

"The deliverance still lies in the future; the song is written from the standpoint of the redeemed community, and expresses its exultation over its salvation. God has overthrown the city; its inhabitants shall stand in awe of him. He has been a shelter to his distressed people when the blast of the violent has beaten on them like a winter storm. He has assuaged the oppression of the enemy, as the sun's scorching heat in a parched land is ameliorated by clouds."[1]
Rawlinson believed that the exultation expressed was made by Isaiah in his own person, and "not in the person of the Church,"[2] but we believe Peake's view is preferable.

"Counsels of old ..." (Isaiah 25:1). "The wonders for which God is praised were decreed in his counsels from all eternity; their accomplishment shows forth God's `faithfulness and truth.'"[3] Paul stressed this fact repeatedly. God's counsels were made "before the worlds" (1 Corinthians 2:8); they were "kept in silence through times eternal" (Romans 16:25); the mystery of salvation was hidden "for ages and generations" (Colossians 1:26), etc.

Isaiah 25:2 mentions "a city"; but this is not any particular city. The great cities that existed in Isaiah's day were Thebes (Egypt), Babylon, and Nineveh all three of which were destroyed within about a century after Isaiah's times; but no definite city is identified here. For ages, it has been understood that there is a connection here with "Mystery Babylon the Great" (Revelation 18), standing in the scripture as a symbol of the greedy and sinful cities of the world in all ages. A Methodist scholar, E. Stanley Jones, stated that, "A city is where greed is entrenched." Jamieson was sure, however, that "the city" is not Babylon, but "collectively stands for the cities of surrounding nations."[4]
God's making cities into "heaps" refers to the same event mentioned in Revelation 16:19, where it is related that "The cities of the Gentiles fell." "`Heaps' is a graphic picture of Babylon and Nineveh as they are this very day."[5] God's opposition to "the city" is a reference to God's hatred and ultimate destruction of the great urban cities of the earth, representing, as Leon Morris stated it, "The cities of civilization, the achievement of man's demon-driven pride; and they will collapse."[6]
"A city of terrible nations shall fear thee ..." (Isaiah 25:3). This shows that people of all nations, not Jews alone, will participate in the festivities of the Messianic banquet and joys of God's kingdom in Christ.

"The storm and the heat ..." (Isaiah 25:4-5). These are symbols that speak of God's enemies and of, "Their vain attempts to subdue the poor and the needy. In the end, they themselves will be subdued. In that day, only the Lord's people will be heard celebrating his mighty deeds."[7]
Peake pointed out that the word rendered "strangers" in Isaiah 25:2,5, should be read as "insolent."[8]
Verse 6
"And in this mountain will Jehovah of hosts make unto all peoples a feast of fat things, a feast of wines on the lees, of fat things full of marrow, of wines on the lees well refined. And he will destroy in this mountain the face of the covering that covereth all peoples, and the veil that is spread over all nations. He hath swallowed up death forever; and the Lord Jehovah will wipe away tears from off all faces; and the reproach of his people will he take away from off all the earth: for Jehovah hath spoken it."
"In this mountain ..." (Isaiah 25:6). This refers back to Isaiah 24:23 and means mount Zion, that is, Jerusalem. Part of these verses refer to the literal, earthly Jerusalem, because there is where Jesus was crucified, and that was the occasion when he destroyed death by giving his life on the Cross. On the other hand, the feast of good things for the "peoples (not people) of "all" nations is prophesied as a blessing of the Messianic kingdom, the spiritual mount Zion, the heavenly New Jerusalem.

This is one of the grandest and most wonderful passages in all the Word of God, and except for one other reference (Hosea 13:14), the very first reference to the abolition of death in all the Bible.

The feast of good things for God's people is treated first. The mention of wine "on the lees, well refined" is of interest. "Leaving , wine on the lees heightened its flavor and made it stronger."[9] However, this also tended to cloud the wine with sediment; but the expression "well refined" showed that the Prophet was here promising the very best wine possible. We should not consider the heavenly feast in a literal, sensuous way at all. These delicious things are symbols of a whole family of enjoyments and delights which men cannot know until they get to heaven. There are echoes of Isaiah 2:2-4 here.

"The veil that is spread over all nations ..." (Isaiah 25:7) This is a Hebraism explaining what is meant by the "face of the covering that covereth all peoples," and explained even further by the following verse, "He hath swallowed up death forever." Scholars do not agree on what is meant by the destruction of the "veil," Hailey thinks that it was the veil mentioned by Paul in 2 Corinthians 3:14-16.[10] Dummelow stated that, "The face of the covering, etc. is put symbolically for the destruction of death,"[11] thus making `the face of the covering that covereth all peoples' and the `veil that is spread over all nations' parallel to each other and both of them meaning death itself. We believe that both of these scholars are correct. One cannot read this without being aware of the veil of the temple and the rending of it from the top to the bottom upon the occasion of Jesus' crucifixion.

THE VEIL
That veil of the temple was a symbol: (1) of Christ himself (Hebrews 10:19-22); (2) of death, as indicated by its location (symbolically) between the church (the sanctuary) and heaven (the Holy of Holies); (3) of equality among God's children, since it separated between the High Priest and the lesser priests; (4) of the veil of darkness that prevents unbelievers from understanding the Old Testament; and (5) of the law of Moses, being actually the pivotal instrument in that whole system. These are some of the symbolical connotations of the veil of the temple, the most significant fact about that veil being that it was "rent in twain." It is in that second condition of the veil, that is, after it was rent, that it symbolized Christ's entering in "through death" into that which is beyond the veil (Hebrews 6:19); it symbolized the opening of a new and living way for all men to be saved (Hebrews 10:20); it symbolized the destruction of death as stated by Isaiah in this very chapter; and it symbolized the opening up and clarification of countless passages in the Old Testament, which cannot ever be understood apart from their connection with Jesus Christ. Christ alone is indeed the "Key to the Scriptures." (See more complete discussion of all this in my New Testament Series, Vol. 10, pp. 172-174.)

Dummelow noted that Isaiah 25:8 reads, "He hath swallowed up death in victory." He further stated that this rendition is supported by a number of early Greek versions and by the apostle Paul's quotation of this place in 1 Corinthians 15:54."[12] Also, it is of great significance that in that very passage Paul also quoted Hosea 13:14, "O death where is thy victory; O death where is thy sting," that marvelous passage which precedes this one chronologically has been butchered and perverted by the translators of the so-called Good News Bible, to read as follows:

"Bring on your plagues, death!

Bring on your destruction, world of the dead!

I will no longer have pity on this people." (Hosea 13:14)

This is one of the most diabolical mistranslations of God's Word! It is no translation, but a contradictory change of the meaning, entitling this so-called Good News Bible to be entitled a corrupt Bible, no Bible at all, but a book that gives what scholars think God should have said, instead of what he actually said. Add to this the fact that the inspired apostle Paul's proper rendition of the passage in his quotation is also denied and contradicted at the same time!

Why? it may be asked did translators take such liberties with God's Word. The answer is that they did so upon the same premise that Satan used when he contradicted God's Word to Eve. Oh yes, they have a silly dictum, one of the crooked rules enforced in infidel seminaries, that the same prophet could not possibly have pronounced cursing and blessings in the same prophecy, and certainly not in the same paragraph. Thus, they affirmed that what the critics wrote is "more likely" to have been what Hosea thought than what is found in the sacred text!. Now, of course, that crooked rule would destroy the words of Christ himself who mentioned heaven and hell in the same line, and also the wide gate and broad way to destruction, along with the strait gate and the narrow way to life eternal in the very same verse. Christian people should be diligently aware of what evil men are trying to do to the word of God.

Verse 9
"And it shall come to pass in that day, Lo, this is our God, we have waited for him, and he will save us, we will be glad and rejoice in his salvation. For in this mountain will the hand of Jehovah rest; and Moab shall be trodden down in his place, even as straw is trodden down in the water of a dunghill. And he shall spread forth his hands in the midst thereof, as he that swimmeth spreadeth forth his hands to swim; but Jehovah will lay low his pride together with the craft of his hands. And the high fortress of thy walls hath he brought down, laid low, and brought to the ground, even to the dust."
As Payne noted, this passage is offensive to modern ears, as the very idea of a condemned man having been thrown into a pit dunghill filled with water and fighting to swim out of it is by no means something pleasant to think about; but, on the other hand, God reveals to us in passages of this type just how utterly undesirable the status of wicked people is sure to be when God's judgment comes upon them. Moab, in this passage, seems to have been singled out, not as a single nation awaiting God's punishment, but as "A representative of all the obdurately hostile and unbelieving world whose God-resisting peoples shall be mowed down in the final destruction."[13]
All of the figures that God uses in the Bible to describe the final punishment of the wicked are all repulsive: (1) the lake of fire; (2) the perpetual silence; (3) the outer darkness;, (4) where there is weeping and gnashing of teeth; (5) where the fire is not quenched and the worm dieth not; (6) a pool of blood up to the horses bridles for 200 miles! etc. This description is the seventh;, (7) a man trying to swim out of a watered dung hole! Rather than being offended by such descriptions, men should strive to avoid the place or condition described.

"Where is death's sting? where grave thy victory?

Where all the pain?

Now that thy King the veil that hung o'er thee

Hath rent in twain?"[14]
These precious lines from a hymn are an appropriate way to close our study of this tremendous chapter.

26 Chapter 26 

Verse 1
FURTHER PROPHECIES ON THE JUDGMENT
"In several respects Isaiah 26 parallels Isaiah 25, and so reinforces its message."[1] No other scripture in the Old Testament surpasses this in providing comfort for God's people in time of distress by a contemplation of future blessings; and no other passage in the Old Testament surpasses the definite promise of a bodily resurrection of the righteous dead in Isaiah 26:19.

The chapter may be divided thus: (1) a contrast between two cities (Isaiah 26:1-6); (2) a song, which is a complicated melding of lament, trust, confession, praise of God, and comment regarding the wicked (Isaiah 26:7-19); and (3) the last two verses which carry practical admonition and an assurance that God will indeed punish the wicked (Isaiah 26:20,21).

Isaiah 26:1-6
"At that day shall this song be sung in the land of Judah: we have a strong city; salvation will he appoint for walls and bulwarks. Open ye the gates, that the righteous nation that keepeth faith may enter in. Thou wilt keep him in perfect peace, whose mind is staid on thee; because he trusteth in thee. Trust ye in Jehovah forever; for Jehovah, even Jehovah is an everlasting rock. For he hath brought down them that dwell on high, the lofty city: he layeth it low, he layeth it low even to the ground; he bringeth it even to the dust. The foot shall tread it down, even the feet of the poor, and the steps of the needy."
"At that day ..." These words indicate that the prophecy relates to the Messianic kingdom in the far distant future. Some have tried to find here the celebration of literal Israel's return from Babylonian captivity; but the words do not fit. For many years following the conclusion of the captivity, the literal Jerusalem was no "strong city" in any sense. Furthermore, the people rebuilt walls of stone and mortar, quite a different wall from that of the city in view here, where God appointed "salvation" for walls and bulwarks. Also, can any person even imagine that God ever referred to the literal Jewish nation as "a righteous nation"? Look at Isaiah 26:2: "Open ye the gates that the righteous nation which keepeth faith may come in"! This was never true of ancient Israel.

Therefore, we must agree with Archer who wrote: The redeemed saints will come to the gates of the (New) Jerusalem at the end of the age, chanting hymns of praise (therefore called `Judah,' which means praise); they will be a righteous nation because clothed with Christ's righteousness and indwelt by God's Spirit.[2]
The people of this "righteous nation" are not merely Jews, but, "A people made up of all kindreds, nations and tongues, which should henceforth be `the people of God.'"[3]
Isaiah 26:3 has the words "perfect peace"; but the Hebrew from which this is rendered reads: "peace, peace," "Which means positive well-being, not merely lack of strife."[4]
That other city, mentioned here, may not be identified with Nineveh, Babylon, or any other individual place. It is, "the lofty world-city of wickedness."[5] "It is the world-city, the idealized stronghold of the adversaries of God in this world."[6] "It is the capital of the world-empire."[7] We prefer to identify this "lofty city" with the entrenched wickedness of all cities, identical with the "cities" of Revelation 16:19. Of course, Barnes and other respected scholars identify it with Babylon.[8] We reject such views because it is "the end of the age," not "the return from Babylonian captivity" that forms the subject of the prophecy in these verses.

Verse 7
"The way of the just is uprightness: thou that art upright doth direct the path. Yea, in the way of thy judgments, O Jehovah, have we waited for thee; to thy name, even to thy memorial name, is the desire of our soul. With my soul have I desired thee in the night; yea, with my spirit within me will I seek thee earnestly: for when thy judgments are in the earth, the inhabitants of the world learn righteousness. Let favor be showed to the wicked, yet will he not learn righteousness; in the land of uprightness will he deal wrongfully, and will not behold the majesty of Jehovah."
Note that Isaiah 26:7-8 are speaking of the same thing, and therefore they are included in the same paragraph here.

"It is especially significant in this paragraph that righteousness is learned only when God's judgments are abroad in the earth (Isaiah 26:9b). When favor is shown to the wicked, they learn nothing."[9] It must not be thought, however, that this failure of the wicked was due to their inability to learn. It was the result of their stubborn refusal to learn. Barnes rendered Isaiah 26:10, "He will not learn," indicating that the wicked have no desire to learn. As Christ saw it, "Light has come into the world, and men have loved darkness rather than light, because their deeds are evil" (John 3:19). Satan would have us believe that men disbelieve because they are "smart"; but that is one of Satan's favorite lies. Men disbelieve because they are wicked.

Here also we find the necessity for God's judgments. Isaiah 26:10 carries the idea that, "God's judgments are necessary because his favor is ineffectual."[10] However, Isaiah 26:11 in the next paragraph, thunders God's message, "The adversaries shall see ... and be ashamed."[11] This is the ultimate word for all unbelievers. Whether or not they wish to believe or intend to believe, there will not be an unbeliever anywhere in the whole universe on the occasion of the final judgment. See Revelation 6:12ff.

Verse 11
"Jehovah, thy hand is lifted up, yet they see not: but they shall see thy zeal for the people, and be put to shame; yea, fire shall devour thine adversaries. Jehovah, thou wilt ordain peace for us; for thou has also wrought all our works for us. O Jehovah our God, other lords besides thee have had dominion over us; but by thee only will we make mention of thy name. They are dead, they shall not live, they are deceased: therefore hast thou visited and destroyed them, and made all remembrance of them to perish. Thou hast increased the nation, O Jehovah, thou hast increased the nation; thou art glorified; thou has enlarged all the borders of the land."
On Isaiah 26:11, see under Isaiah 26:10, above. Isaiah 26:13-14 are the most challenging verses in this paragraph. Who is it that received this triple declaration in the Word of God that they are dead, deceased, perished? Barnes believed that these "other lords" were "kings of Babylon who had ruled over the Jews";[12] and, of course, other scholars have followed his lead in this; but we believe that Archer has the proper understanding of it.

"Other lords are probably false gods, rather than foreign rulers ... Now they are dead because Christianity forever abolished the worship of all the heathen gods known to the Jews.[13] (Rawlinson agreed with this). The power of the idol gods is altogether passed away, because God has visited and destroyed them, and made their very memory to perish."[14]
What a wonderful demonstration does history itself become in connection with all of those heathen gods which were once worshipped by millions and millions of people! What a demonstration of the power of Almighty God and what a demonstration of the effects of the rise of Christianity is the current status of all those ancient gods and goddesses!

Bel, Asshur, Milcom, Molech, Zeus, Juno, Iris, Astarte, Diana, Mercury, Baal, etc., etc. Where are they now? They are deservedly almost totally forgotten; and, furthermore, there is not even the remotest possibility of the worship of such "gods" ever being renewed.

It is regrettable that some able scholars have missed the point about who those "other lords" actually were. The interpretation that understands them to have been the kings of Babylon, Nineveh, etc. makes the proper understanding of this passage impossible. For example Kelley, on the basis of what this passage says, and in the light of his erroneous application of it to former earthly overlords of Israel, stated that:

"The meaning of Isaiah 26:14 is that the death of the wicked will be final and irrevocable ... they will never rise."[15]
Now the startling thing about this is the fact that, "If this is really what Isaiah 26:14 teaches, it is a lie"; because Jesus plainly taught that both the righteous and the wicked shall rise in the judgment. The Old Testament teaches the same thing (Daniel 12:2). Of course, the word of God never contradicts the Word of God, thus the error is in the interpretation.

Hailey did not fall into the same error that Kelley made, avoiding it only by referring this absence of any kind of a resurrection for those "wicked" in Isaiah 26:14 to the resurrection of "their states." We do not believe that the death of mortal men is even hinted at in Isaiah 26:14; for the reference is to the "death of the pagan gods and goddesses." They are the ones for whom no "resurrection" will ever come. Such considerations as these compel us to find the end of the age, the second advent, and the final judgment in this passage. Nothing else fits all the facts.

"Thou hast increased the nation, O Jehovah, thou hast increased the nation ..." (Isaiah 26:15). Note the repetition, which, in the Hebrew always means extreme emphasis. "This remarkable increase of God's people points to the inclusion of the worldwide Gentile Church; hence also the enlargement of the borders of the kingdom."[16]
Verse 16
How strange it seems that the times of "trouble" should be mentioned here in that proleptic song of the redeemed at the very moment of their being participants in the joys of eternal life! In this, their minds go back to the sorrows and tribulations they suffered during their earth-life; and they find something for which to be thankful even in all that trouble. Rawlinson explained it thus:

"They remember what brought them back to God from the alienation which they confessed (Isaiah 26:13). It was the affliction which they so long endured. Their present bliss is the result of their former woe, and recalls the thought of it."[17]
"We have brought forth wind ..." (Isaiah 26:18). This simply means that all human efforts toward salvation are futile, with no result whatever. We have not been able to defeat our enemies, nor has the entrenched wickedness of mankind diminished.

Isaiah 26:19 speaks of the resurrection. "Thy dead shall live; my dead bodies shall arise. Awake and sing, ye that dwell in the dust ... The earth shall cast forth the dead." It is surprising that Barnes applied this resurrection to the resurrection of the state of Israel. "They had been dead, that is, civilly dead in Babylon ... `Shall live' means `they shall be restored to their country'."[18] Although ingenious, such an explanation seems totally inadequate.

Hailey gave three widely accepted explanations of what this resurrection is: (1) the figurative resurrection of the state of Israel, following their Babylonian captivity; (2) the final resurrection of the body at the end of time; and (3) the spiritual resurrection that occurred in the Messianic age. Hailey favored the third of these explanations as, "The most plausible of the three."[19]
Others, with whom this writer agrees, accept the second of the above three understandings of this resurrection. "The prophet draws out the implications of Isaiah 25:8 in Isaiah 26:19 ... yesterday and today's martyrs shall live. Few Old Testament writers were granted this glimpse beyond the grave."[20] "Though obscure in details, Isaiah 26:19 clearly promises bodily resurrection."[21]
Some cannot see the final resurrection here because the passage makes no mention of the resurrection of the wicked; but it is a characteristic of the Bible that the "whole truth" on any subject is seldom, if ever, given by any writer; but as Isaiah himself said, "here a little and there a little." See our introduction to this prophecy. Kidner noted this; and in connection with what Isaiah revealed here, he pointed out that Daniel (Daniel 12:2) specifically included the resurrection of the wicked also in what appears to be a simultaneous resurrection. In fact, there are a number of other Old Testament revelations of the resurrection. If this were not true, how? we may ask could the writer of Hebrews have stated that "Some were tortured, not accepting their deliverance; that they might obtain a better resurrection" (Hebrews 11:35).

Christ stated that God's declaration to Moses (Exodus 3:6) that, "I am the God of Abraham, the God of Isaac, and the God of Jacob" is a clear indication of the resurrection; because God is not the God of the dead, but of the living (Matthew 22:28-33). In that same passage, Jesus stated that the refusal of the Sadducees to believe in the resurrection was due to "their ignorance of the scriptures," the Old Testament.

We feel certain that the passages in this division, namely, Isaiah 25:5 and Isaiah 26:19, as Gleason stated it, "Are a most explicit prediction of the bodily resurrection of believers."[22]
The prophet did not linger over this world-shaking revelation of a bodily resurrection but went forward at once to give practical admonition and to reiterate the certainty of God's punishment of the wicked.

Verse 20
"Come, my people, enter thou into thy chambers, and shut thy doors about thee: hide thyself for a little moment, until the indignation be over-past."
Lowth called this, "An exhortation to patience and resignation, with a confident expectation of deliverance by the power of God."[23] This might be an indirect reference to that night of the Passover when God's children were told to enter their houses and not to go out of them until morning (Exodus 12:22). The message is eternal, that faith is a private and personal matter. It stands totally within the periphery of the inner and private life of true believers. There are times when every Christian should shut his doors to the noises and distractions of the world and to pursue privately his loving devotions to God, or as Christ put it, "When thou prayest, enter into thine inner chamber, and having shut thy door, pray to thy Father who is in secret, and thy Father who seeth in secret shall recompense thee" (Matthew 6:6).

Verse 21
"For behold Jehovah cometh out of his place to punish the inhabitants of the earth for their iniquity. The earth shall disclose her blood, and shall no more cover her slain."
This is a clear warning of the final judgment when Adam's rebellious race (the inhabitants of the earth) shall receive their final reward. This conclusion is required by the fact of the whole earth's "disclosing her blood," that is, by God's exposing all of earth's murders, such an event being clearly scheduled for the last day. Rawlinson said that this refers to, "The many murders men have committed on earth." In the same place, he also wrote that:

"Isaiah denounced murder in his very first chapter (Isaiah 1:27). Manasseh's murders were the main cause of the first destruction of Jerusalem (2 Kings 24:4). The second destruction was equally a judgment for the innocent blood that had been shed upon the earth "from the blood of righteous Abel unto the blood of Zacharias the son of Barachias (Matthew 23:35). Bloodshed cries to God for vengeance (Genesis 4:10); and bloodshed will be one of the main causes of the world's final destruction at the last day (Revelation 16:6; 18:20).[24]
"The earth shall no more cover her slain ..." "In the last day, there is nothing covered that shall not be revealed, and nothing hidden that shall not be known" (Matthew 10:26). "Every murder, however secret, will be brought to light; and every murderer, however unsuspected previously, will be denounced and punished."[25]
The implications of what is said here compel the identification of this event with the last day. Therefore, the punishment of the wicked promised in Isaiah 26:21 is a reference to the consignment of Satan and all who have followed him in the "eternal fire which is prepared for the devil and his angels" (Matthew 25:41).

27 Chapter 27 

Verse 1
MORE ON THE FINAL JUDGMENT
As Jamieson noted, "This chapter is a continuation of Isaiah 24; Isaiah 25; and Isaiah 26,"[1] and therefore a conclusion of Division III, all four of these chapters dealing with the eternal judgment.

The outstanding and most challenging thing in the chapter is the very first verse where it is revealed that "in that day" Almighty God will take his terrible sword and slay the principal three enemies of God. The day when that will occur is the final judgment. The scholars like to talk about mythical creatures called Leviathan; and it seems to be certain enough that the three terrible dragons suggested by this passage constituted a part of the mythology of the ancient world; "But it is equally clear that Isaiah is here using these names metaphorically, to describe historical enemies of God."[2]
We are able absolutely to identify these three terrible enemies because of the Revelation to the Apostle John, the last half of which (with the exception of the last two chapters) introduces those three terrible enemies one at a time, and then, in the reverse order, describes the final and total overthrow of each one of them. Thus (1) The great red dragon, having seven heads and ten horns was the first introduced and the last to be destroyed.

Revelation 12:9 identifies that "Great Red Dragon" as "The old serpent, he that is called the Devil and Satan, the deceiver of the whole world."

(2) The second of God's three greatest enemies was the sea-monster, the terrible enemy of God appearing here (Revelation 13) in the very image of the Devil himself, having "seven heads and ten horns." This creature came up out of the sea and in Revelation is called "the beast," that is the "sea beast" who worshipped the Devil; and the Devil gave his power, his throne, and his authority to the sea beast (Revelation 13:2-8).

(3) The third great enemy of God and of all mankind who was introduced in the Apocalypse of John was also a beast, "coming up out of the earth" (Revelation 13:11); but his horns like a lamb, along with his lying miracles, identify him as a religious beast, referred to subsequently in the Apocalypse as "the false prophet." As someone said, "He was the land-beast, the dirty one!" His utility, however, was exactly that of the sea-beast; he caused all men to worship the sea-beast, and both of them were effective allies of the Devil.

Now it is not difficult to see the correspondence between these three enemies and the three terrible creatures appearing here in Isaiah 27:1. Oddly enough, these three great enemies appear here in the same order that their destruction is prophesied in Revelation. The use of the name "serpent" for the first two (the swift serpent and the crooked serpent) refers to the "beast" and the "false prophet" in Revelation; and the use of "dragon" (KJV), one of the specific names of the Devil himself (Revelation 12:9), refers to Satan.

One of the most exciting and interesting things in all the Bible is the apocalyptic account of the destruction of these same three enemies, in the reverse order of their introduction. Thus (1) the false prophet (false religion) was destroyed in Revelation 17-18; (2) the sea-beast (apostate government hostile to God) was destroyed in Isaiah 19; and (3) the Devil himself was destroyed in Isaiah 20. How were they all destroyed? By being cast into the lake of fire. They were not destroyed separately but all alike simultaneously were cast into hell. The horrible meaning of this is that hostile human government, apostate religion, and the operations of Satan shall continue until the end of time. Anyone who may be interested in the pursuit of this subject will find several hundred pages on the subject in Volume 12 of my New Testament Series of Commentaries (Revelation 12-20).

Isaiah 27:1
Thus we find right here in Isaiah 27:1 what might serve as the topic sentence of the last half of the Book of Revelation!. It is not necessary to suppose that Isaiah himself had any inkling of the full meaning of what God revealed in this verse through Isaiah.

"In that day Jehovah with his hard and great and strong sword will punish Leviathan the swift serpent, and Leviathan the crooked serpent; and he will slay the monster that is in the sea."
Note that there are three descriptions of God's sword: hard and great and strong. Of course, men know almost nothing about the "sword" of God; but one does not proceed very far in the Bible until it is encountered. Cheyne identified it with the "turning sword by the cherubim,"[3] which God placed eastward in the Garden of Eden "to keep the way of the tree of life" (Genesis 3:24). It is of interest that sea-monster in our version is rendered "dragon" in the KJV and that this is one of the names of Satan (Revelation 12:9).

The mythological background of these great enemies points to the sea, or the Nile river (the same being called the `sea' frequently in scripture) and to two other great rivers, the Tigris and the Euphrates. Dummelow pointed out that:

"The powers hostile to God's people are here symbolically represented as monsters. Leviathan the swift serpent perhaps stands for Assyria, watered by the rapid Tigris, and Leviathan the crooked serpent stands for Babylon, whose river was the winding Euphrates. The dragon (sea-monster) or crocodile stands for Egypt as in Isaiah 51:9."[4]
Cheyne agreed with this, stating that, "Most critics believe that three separate kingdoms are referred to under these symbols, Assyria, Babylon and Egypt."[5] It is significant that none of the critics have ever supposed for a moment that Isaiah gave any credence whatever to any of the myths. Their terminology indeed appears here and there in the Bible, but always in a symbolical or metaphorical sense.

Any argument from passages like this to the effect that Satan is a myth must rank as the height of absurdity. Christ taught his disciples to pray, "Deliver us from the evil one!" (Matthew 6:13).

Kidner believed that the graphic description of the destruction of God's triple enemies on earth, Satan, False Religion, and God-hating Government, as depicted in this verse, "Is the same all-embracing judgment as in Isaiah 24:21, where `the host of heaven' corresponds to `Leviathan' here, as indicated by, `The Devil and his angels' (Revelation 12:7ff)."[6]
Verse 2
"In that day: A vineyard of wine, sing ye unto it. I Jehovah am its keeper; I will water it every moment: lest any hurt it, I will keep it night and day. Wrath is not in me: would that the briers and thorns were against me in battle! I would march upon them, I would burn them together. Or else let him take hold of my strength, that he may make peace with me; yea, let him make peace with me. In days to come shall Jacob take root; Israel shall blossom and bud; and they shall fill the face of the world with fruit."
"This is a joy-song, set over against the dirge recorded in Isaiah 5:1-7."[7] Both regard the Lord's vineyard; but the one in Isaiah 5:1-7 is the object of God's disapproval and judgment; and the one here is a vineyard approved and protected by the Lord. "The first one of these is beyond all doubt the Jewish Church in the times of Isaiah";[8] and the one here in this chapter is just as certainly identified with the New Israel of God, namely, the Church of Jesus Christ our Lord. "In the end of the age there will be occasion for a counterpart to the Mournful Vineyard song of Isaiah. Redeemed Israel will be the vineyard that a holy God may properly protect from its foes."[9] The mention of God's watering and caring for the vineyard is the same promise found in Matthew 28:18-20.

The text in this portion of the chapter has suffered somewhat, and many have pointed out that it is very difficult in places. Gleason's rendition of Isaiah 27:4 here appears to be a viable option in meaning: "The Berkeley Version translates this verse 4 thus: `There is no wrath now with Me. Should I find thorn-bushes and briers in it, I would fight them and burn them altogether.'"[10]
"Make peace with me; yea, let him make peace with me ..." (Isaiah 27:5). Many have observed that in this verse is revealed God's purpose of converting his enemies into friends and of saving, if possible, even those who oppose his plans. "God's enemies he is willing to spare if they will surrender their hostility."[11]
Isaiah 27:6 speaks of "filling the face of the world" with the fruit of Israel; but this is a reference to the efforts and success of Christian evangelism throughout the world. As Hailey expressed it, "The first vineyard is national Israel in the past; and the new vineyard is the spiritual Israel,"[12] that is, the kingdom-church of our Lord.

Isaiah 27:7-11 speak of God's judgments against his people and of desolation and captivity brought upon his people by their sins and transgression; but they also speak of God's mercy, God's partiality, and God's purpose in those privations, designed not to destroy but to redeem his people. There seems to be no well organized paragraph in this passage, so we shall note the implications one verse at a time.

Verse 7
"Hath he smitten them as he smote them that smote them? or are they slain according to the slaughter of them that were slain by them?"
Such questions in Hebrew require negative answers; and this verse means that God's punishments have not been as severe as they might have been. Proof of this is seen in the fact that, whereas, Sodom and Gomorrah were utterly destroyed from the face of the earth for their wickedness; Israel which became `worse than Sodom and Gomorrah' (Ezekiel 16:47), was dealt with much more leniently.

Verse 8
"In measure, when thou sendest them away, thou dost contend with them; he hath removed them with his rough blast in the day of the east wind."
This verse is ambiguous. Cheyne stated that `in measure' here or `in exact measure' means, "dealing out punishment in carefully adjusted quantities";[13] The Hebrew word used for dry measure here is "`[~seah],' meaning one-third of an ephah."[14] This surely reminds us of the judgments connected with the trumpets in Revelation 8:7,8,10, where we read that only "one third" was allowed in the various destructions prophesied.

In this light, we find it difficult to believe that only God's judgments of Northern Israel are in view here. It appears to us that this is simply a promise of restraint on God's part in those judgments poured out on mankind in general during the Messianic age, that clearly being the teaching in the great judgment passages of the Apocalypse.

Verse 9
"Therefore by this shall the iniquity of Jacob be forgiven, and this all the fruit of taking away his sin: that he maketh all the stones of the altar as chalk-stones that are beaten in sunder, so that the Asherim and the sun-images shall rise no more."
The mention of "forgiveness" in this passage is a positive indication that the era of the New Covenant is spoken of, and not the history of pre-Christian Israel. There was no forgiveness whatever under the old covenant. For this reason, the crushing of the altars of idols and the cessation of adoration for the Asherim, etc., were indeed the "fruit" of Christianity and positively did not result from God's pardoning ancient Israel prior to such things and being, in fact, the cause of them. On the other hand, the abolition of idol worship was a direct result, not of anything Israel ever did, but as a result of the gospel.

Here also is a positive and convincing evidence that this portion of Isaiah must be identified with the eighth century (when Isaiah lived) and not with the period of the exile, to which time the critics would dearly love to assign it. "This mention of the Asherim is not what we should expect from a writer living during the Babylonian exile."[15] It is disappointing, however, that Cheyne at once declared that, "The phenomenon is not decisive."[16] But, of course, it is decisive and carries the positive imprimatur of the times of Isaiah.

Verse 10
"For the fortified city is solitary, a habitation deserted and forsaken, like the wilderness: there shall the calf feed, there shall he lie down and consume the branches thereof."
This is once more a reference to that time-period mentioned in Revelation 16:9, near the close of the dispensation of the grace of God, when the "cities of the nations" shall fall. This will occur at a time when Adam's race shall almost have run its course, and when, due to rampant wickedness, God will have no moral choice available except to destroy the sinful world.

Verse 11
"When the boughs thereof are withered, they shall be broken off; the women shall come and set them on fire; for it is a people of no understanding: therefore he that made them will not have compassion upon them, and he that formed them will show them no favor."
This is once more a picture of the judgment of mankind at the last day. It is incorrect to limit this to racial Israel, because racial Israel is not to be destroyed in the total sense until the final reckoning and destruction of all of Adam's sinful race, except the redeemed of God.

Verse 12
"And it will come to pass in that day, that Jehovah will beat off his fruit from the flood of the River to the brook of Egypt; and ye shall be gathered one by one, O ye children of Israel. And it shall come to pass in that day, that a great trumpet shall be blown; and they shall come that were ready to perish in the land of Assyria, and they that were outcasts in the land of Egypt; and they shall worship Jehovah in the holy mountain at Jerusalem."
There are a number of things that positively identify this passage as a concluding reference to the final judgment. (1) There is the double mention of "in that day." (2) Also, the sound of the mighty trumpet must be invariably associated with the final judgment. Our Lord said:

"And he shall send forth his angels with a great sound of a trumpet, and they shall gather together his elect from the four winds, from one end of heaven to the other" (Matthew 24:31).

Many of the comments encountered seem to overlook some of the most important conclusions mandated by this passage. Note that no "nation" whatever is mentioned as being gathered in, that no "race" is included; but that the saved shall be gathered "one by one," that is, individually. "Every man shall receive the reward of the deeds done in "his body" (2 Corinthians 5:10). Note also that the return from Assyria and the outcasts of Egypt refer to different generations, pointing to a simultaneous judgment of all peoples and nations at one time, as indicated clearly by Christ in Matthew 25.

"Beat off his fruit ..." (Isaiah 27:12). is a reference to the manner of harvesting such things as olives, which were harvested by threshing the tree, that is, beating off the fruit.

Rawlinson has an interesting interpretation of this passage, stating that, "The imagery here points rather to the final gathering of Israel into the Church triumphant than to the return from Babylonian captivity."[17] This is correct of course in the sense that the return from Babylon is simply not in the passage; but the error of it is in not seeing the final judgment here. Remember the `great trumpet!' God never did blow the big trumpet when some Jew was converted to Christ! That is an event connected with the second advent and the end of the world.

(The end of Division III)
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Verse 1
DIVISION IV (Isaiah 28-35)
These four chapters constitute almost one continuous prophecy regarding (1) the destruction of Ephraim; (2) the impiety and folly of Judah; (3) the danger of alliances with Egypt; and (4) the straits to which they would be reduced by the Assyrians.[1]
The date of these chapters is most likely that proposed by Dummelow: "This chapter must be assigned to a date prior to the capture of Samaria by the Assyrians (722 B.C.) and the fall of the northern kingdom."[2] Even many of the critical commentators agree that the date may not be placed "any later than just prior to the fall of Samaria (722 B.C.)."[3] Here, therefore, is an undisputed example of predictive prophecy.

The chapter may be divided thus: (1) Samaria's luxury, drunkenness, and infidelity pave the way for their ruin (Isaiah 28:1-6). (2) Even the rulers and the religious leaders are no more than filthy drunkards (Isaiah 28:7,8). (3) The nobility of Ephraim mock Isaiah (Isaiah 28:9-10). (4) Isaiah gives God's response to their mockery (Isaiah 11:13). (5) Judah joins Ephraim in their scoffing rejection of the Lord and takes refuge in a "refuge of lies" (Isaiah 28:14,15). (6)The true refuge is laid by God in Zion, "the stone," tried, precious, comer, etc. (Isaiah 28:16-19). (7) Human measures of security are inadequate; victory is with Jehovah only; therefore be not scoffers (Isaiah 28:20-22). (8) An agricultural parable is used to teach the wisdom of God's plans (Isaiah 28:23-29).

Isaiah 28:1-6
"Woe to the pride of the crown of the drunkards of Ephraim, and to the fading flower of his glorious beauty, which is on the head of the fat valley of them that are overcome with wine! Behold, the Lord hath a mighty and strong one; as a tempest of hail, a destroying storm, as a tempest of mighty waters over-flowing, will he cast down to the earth with the hand. The crown of the pride of the drunkards of Ephraim shall be trodden under foot: and the fading flower of his glorious beauty, which is on the head of the fat valley, which shall be as the first-ripe fig before the summer, which when he that looketh upon it seeth, while it is yet in his hand he eateth it up. In that day shall Jehovah of hosts become a crown of glory, and a diadem of beauty, unto the residue of his people; and a spirit of justice to him that sitteth in judgment, and strength to them that turn back the battle at the gate."
It would be well for America, especially her congressmen and other officials to heed the warning of God in this passage for Ephraim, whose drunken leaders led to the total destruction of their nation and to its disappearance from among the nations. We saw at Pearl Harbor what liquor can do for the defenses of a nation; but in spite of what must be obvious to every thoughtful person, the whiskey barons continue to corrupt the people.

The strange mingling of severe warnings and gentle promises of hope, especially noted in this chapter, is the result of Isaiah's discrimination between the leaders who are principally to blame for the approaching disaster and the rank and file of the people who are being misled. "He varies his tone and manner,"[4] accordingly as he addresses first one group, then another.

The city of Samaria on a hill, crowned with a wall around the summit, sat like a crown on the city dominating a fertile valley. The behavior of their leading men, being a group of sorted drunkards and practicing in their revels the social custom of crowning the head of a drunk with a garland, might also have suggested some of Isaiah's terminology here.

Verse two identifies God's instrument of destruction as the empire of the Assyrians, metaphorically described here as (1) a hail, (2) a destroying storm, and (3) as a devastating flood. The Assyrians were ready and would soon destroy Ephraim; but the Ephraimites continued to lead lives of, "libertinism and debauchery, in which even the clergy participated with disgusting excess."[5] Their egotistical and boastful over-confidence was noted by Rawlinson: "They said in their hearts, `We have taken to ourselves horns by our own strength' (Amos 6:4,5). They persisted in regarding themselves as secure."[6]
The practical interpretation of Isaiah 28:3 means that when the king of Assyria sees Samaria he will immediately take it and eat it up. It also indicates the ease with which Samaria would be taken. Its siege lasted less than three years (2 Kings 18:9,10); whereas the siege of Ashdod, according to Herodotus lasted 29 years, and that of Tyre lasted 13 years.[7]
"The residue of God's people ..." (Isaiah 28:5). This applies to the era afterward from the return of that "residue" from captivity, and ultimately to the establishment of the kingdom of Christ in the Messianic age. This meant that God would be by no means defeated by the debaucheries and rebellions of his people; but that God's purpose of blessing "all the families of the earth" in the "seed singular" of Abraham, the Messiah, would finally be accomplished no matter what Israel did (Genesis 12:3).

Such a joyful reference, however, was not dwelt upon by Isaiah. He turned his attention at once to the same shameful conduct in Judaea that existed in Ephraim. This was Lowth's position on Isaiah 28:5.[8] However, it seems to us that if there was indeed a focus upon Jerusalem, rather than Ephraim here it would have been announced, as in Isaiah 28:14.

Isaiah 28:6 is an additional promise of the righteousness that shall prevail in the days of Messiah.

Verse 7
"And even these reel with wine, and stagger with strong drink; the priest and the prophet reel with strong drink, they are swallowed up of wine, they stagger with strong drink; they err in vision, they stumble in judgment. For all tables are full of vomit and filthiness, so there is no place clean."
If Isaiah 28:5-6 are considered as a parenthesis, which they manifestly are, then these words are a continued description of the debaucheries of Ephraim. Some have tried to explain the drunkenness of Ephraim as A "spiritual" error; but the description of reeling, staggering, etc. is powerful evidence of common intoxication. Payne properly discerned this as an affirmation that, "Priests and prophets in the northern kingdom were no better than ordinary citizens."[9]
Verse 9
"Whom will he teach knowledge? and whom will he make to understand the message? them that are weaned from the milk, and drawn from the breasts? For it is precept upon precept, precept upon precept; line upon line, line upon line; here a little and there a little."
We might paraphrase this mockery of Isaiah by the drunken rulers and leaders of Ephraim thus: Why, who does this man think he is teaching, a group of babies who have just been weaned? Is he trying to teach us our ABC's? These silly little sayings of his are nothing at all. They are just rule, rule, rule and law, law, law! J. B. Phillips has this, "Are we just weaned ... Do we have to learn that The law is the law is the law, the rule is the rule is the rule?" Such a mockery indicates that Isaiah's teachings might have been very simple and monosyllabic. Isaiah might have used the stammering, monosyllables of drunkards to announce some of his teachings. In any case, his hearers hated it!

God, through Isaiah, at once responded to the mockery.

Verse 11
"Nay, but by men of strange lips and with another tongue will he speak to this people; to whom he said, This is the rest, give ye rest to him that is weary; and this is the refreshing: yet they would not hear. Therefore shall the word of Jehovah be unto them precept upon precept, precept upon precept; line upon line, line upon line; here a little, there a little; that they may go, and fall backward, and be broken, and snared, and taken."
Well, here is tongue-speaking in the Old Testament; and as Kidner noted, "Paul quoted Isaiah 28:11 here in 1 Corinthians 14:21, affirming that `unknown tongues' are not God's greetings to a believing congregation";[10] but they are God's rebuke of an unbelieving and rebellious people.

The thought is, Very well, you reject Isaiah's messages from God; I will speak to you with the words of a cruel invader. You pretend not to understand what God says; but you will really not be able to understand the brutal language of your slave masters in Assyria.

Verse 14
"Wherefore hear the word of Jehovah, ye scoffers, that rule this people that is in Jerusalem: Because ye have said, We have made a covenant with death, and with Sheol are we at agreement; when the overflowing scourge shall pass through, it shall not come unto me; for we have made lies our refuge, and under falsehood have we hid ourselves:"
Practically all scholars suppose that Isaiah here does not mean that the leaders of Jerusalem actually spoke such words as these, but that their actions, instead of their words, indicated the thoughts and attitude in their hearts. There is also the possibility that the mention of a covenant with death and Sheol may mean that the leaders, "through necromancy, had actually invoked the false gods of the underworld."[11] Faith in the true God was at a low ebb in Jerusalem at the time indicated here.

In Isaiah 28:14, the focus actually shifts to the blind guides that were misleading God's people in Jerusalem. We are indebted to Payne for making this accurate division of the chapter. He wrote: "Isaiah 28:1-13 castigate the blind guides of the northern kingdom; and Isaiah 28:14-22 bring the rebuke home to Judah, and especially to the leading politicians in Jerusalem."[12]
Verse 16
"Therefore thus saith the Lord Jehovah, Behold, I lay in Zion for a foundation a stone, a tried stone, a precious cornerstone of sure foundation: he that believeth shall not be in haste. And I will make justice the line, and righteousness the plummet; and the hail shall sweep away the refuge of lies, and the waters shall overflow the hiding place. And your covenant with death shall be annulled, and your agreement with Sheol shall not stand; when the overflowing scourge shall pass through, then ye shall be trodden down by it. As often as it passeth through, it shall take you; for morning by morning shall it pass through, by day and by night: and it shall be naught but terror to understand the message."
THE PRECIOUS CORNER STONE
Isaiah had already revealed in Isaiah 8:14 that this stone would also be "a sanctuary, a stone of stumbling, and a rock of offense." Added to the three designations here, we have six adjectives for this Rock.

They are (1) elect; (2) cornerstone; (3) tried; (4) sanctuary; (5) stone of stumbling; and (6) rock of offense. It might also be added that Christ is the stone "from another world," and he is "the living stone" (Zechariah 3:9), and the "growing stone" (Daniel 2:34-35). For an extended discussion of this fantastic stone, see Vol. 6 of my New Testament Series, pp. 337-341.

It should be noted that the way of God's revelation is always, "here a little, and there a little," as mentioned in this very chapter. One must even put two passages of Isaiah together for the information here indicated. Paul also quoted these passages together in Romans 9:33.

We cannot agree with the scholars who interpret this stone as any thing or any person other than Christ. Kelley seemed to think it would be a literal rock upon which would be inscribed, "He that believeth shall not make haste."[13] Payne thought it "symbolized God's protection."[14] and Rawlinson wrote that "Jehovah himself would seem to be the Rock."[15] No! Such explanations should not even be considered. Only Jesus Christ fulfills the description of this Holy Rock as revealed in the Bible.

Before leaving this little paragraph, we should note the word-play mentioned in this place by Hailey. The priests had mocked Isaiah, saying, "Whom will he make to understand the message!" As the word came to Jerusalem, the message day after day and week after week would be of city after city falling to the Assyrians; but the scoffers would be able to understand the message of judgment and destruction repeatedly delivered to them with reports of many cities falling to Assyria.

Verse 20
"The bed is shorter than that a man can stretch himself on it; and the covering narrower than that he can wrap himself in it. For Jehovah will rise up as in mount Perazim, he will be wroth as in the valley of Gibeon; that he may do his work, his strange work, and bring to pass his act, his strange act. Now therefore be ye not scoffers, lest your bonds be made strong; for a decree of destruction have I heard from the Lord, Jehovah of hosts, upon the whole earth."
It makes no difference whether Isaiah 28:20 is a popular ancient proverb or not. It surely describes an uncomfortable and intolerable situation; and such are all human devices for security where moral and eternal things are involved. True security is with God alone.

The two place-names here give the sites of battles where David won significant victories over the Philistines (1Chr. 14:11,1 Chronicles 14:16). This verse, however, shows that God will now be on the side of Israel's enemy not as an ally of Israel. The terrible punishment of God's own people by the sword of foreigners was indeed a "Strange work, a strange act; but it was the `strange conduct' of God's people that lay behind God's strange work."[16]
Verse 23
"Give ye ear, and hear my voice; hearken, and hear my speech. Doth he that ploweth to sow plow continually? doth he continually open and harrow his ground? When he hath leveled the face thereof, doth he not cast abroad the fitches, and scatter the cummin, and put in the wheat in rows, and the barley in the appointed place, and the spelt in the border thereof?. For his God doth instruct him aright, and doth teach him. For the fitches are not threshed with a sharp threshing instrument, neither is a cart wheel turned about upon the cummin; but the fitches are beaten out with a staff, and the cummin with a rod. Bread grain is ground; for he will not be always threshing it; for though the wheel of his cart and his horses scatter it, he doth not grind it. This also cometh forth from Jehovah of hosts, who is wonderful in counsel, and excellent in wisdom."
This is a beautiful little parable drawn from the agricultural industry, the point being that such things as plowing and threshing have their specific purposes; therefore God's punishments of people, whether his own, or his enemies is purposeful, always looking forward to the projected results.

Fitches were a common herb, cultivated as a forage plant, or `black cummin,' whose aromatic seeds were a favorite condiment of the Greeks and Romans."[17] "Spelt was what we would call rye, or an inferior kind of wheat."[18] Even the farmer who belonged to a class of people probably despised by the drunken leaders of the people, knew that all of God's law must be respected and obeyed if one is to reap a harvest from the earth; yet those foolish leaders fancied that they could wantonly forsake all honor and morality, live in shame and debauchery, and that somehow, in spite of all that, God would enable them to go on unhindered in their licentious ways. What a terrible awakening awaited them!

29 Chapter 29 

Verse 1
There are five paragraphs in this chapter: (1) Jerusalem is warned of the siege by Sennacherib (Isaiah 29:1-4). (2) A divine promise of relief (Isaiah 29:5-8). (3) Prophecy of the hardening, or blinding, of Israel (Isaiah 29:9-12). (4) Israel's warnings repeated (Isaiah 29:13-16). (5) Israel's promises renewed (Isaiah 29:17-24).

Isaiah 29:1-4
"Ho, Ariel, Ariel, the city where David encamped! add ye year to year; let the feasts come round: then will I distress Ariel, and there shall be mourning and lamentation; and she shall be unto me as Ariel. And I will encamp against thee round about, and will lay siege against thee with posted troops, and I will lay siege works against thee. And thou shalt be brought down, and shalt speak out of the ground, and thy speech shall be low out of the dust; and thy voice shall be as of one that hath a familiar spirit, out of the ground, and thy speech shall whisper out of the dust."
Cheyne and other scholars have concluded that there is a firm promise here by the prophet that Ariel shall be besieged "within one year"; but in fairness, it must be admitted that such a promise is simply not in the passage. "Adding year to year and letting the feasts come round" point to successive actions and not to the limitation of a single year. We learn in Isaiah 32:9ff that the time was "slightly longer than a year"; and, in that passage, "Isaiah implies that his hearers did not well understand his language."[1] Indeed, they did not; and commentators are still misunderstanding it, as did Peake: "Within a year, Ariel, that is, Jerusalem will be destroyed and will be an altar-hearth indeed, flowing with the blood of human victims."[2] Absolutely nothing that justifies such statements is in the text.

Of course, Ariel does indeed mean Jerusalem. The scholars are practically unanimous on this. It is one of those mystical and symbolical names that one often finds in the writings of this great prophet. The actual meaning of the word is disputed. As Dummelow expressed it:

"`Ariel' is a symbolic name for Jerusalem, meaning either: (1) lion of God, hero (2 Samuel 23:20), the lion being the symbol of Judah; or (2) altar-hearth of God."[3]
Either meaning is acceptable, but we prefer the second meaning; because Isaiah wrote that, "His (God's) fire is in Zion, and his furnace is in Jerusalem" (Isaiah 31:9). Naturally, wherever the fire is, there is also the altar. There the sacrifices were offered, the feasts were held, and there the Day of Atonement was celebrated, etc. Most significantly of all, it was there that the Great Sacrifice, that of Christ himself upon the cross, was offered. "In the light of all this, `hearth of God' (or altar-hearth) seems to be the better understanding."[4] James Moffatt's Translation of the Bible (1929) renders it, "God's own hearth and altar."

The date of the crisis mentioned here "evidently belongs to the very eve of Sennacherib's invasion of Judah in 701 B.C."[5]
Beginning in Isaiah 29:5, the prophet promised relief from "the siege"; but, as Kidner noted, "The gathering of the nations (See Zechariah 14:1) and the spectacular signs of Isaiah 29:6-8 suggest a still greater struggle."[6]
"Thou shalt be brought down ..." (Isaiah 29:4). This is not a reference to the fall and depopulation of Jerusalem, but rather, it means, "Jerusalem was to be brought to abject humiliation and extremity of supplication."[7]
The fulfillment of this came in Sennacherib's insulting taunts of Hezekiah when his siege began, even offering Hezekiah two thousand horsemen, provided that Hezekiah would supply two thousand men who could ride them! (2 Kings 18:23). All of these Assyrian taunts were heard by the citizens and not by the king only. The humiliation must indeed have been acute.

Verse 5
"But the multitude of thy foes shall be like small dust, and the multitude of the terrible ones shall be as chaff that passeth away: yea, it shall be in an instant suddenly. She shall be visited of Jehovah of hosts, with thunder, and with earthquake, and great noise, with whirlwind and tempest, and the flame of a devouring fire. And the multitude of all the nations that fight against Ariel, even the multitude of all that fight against her and her stronghold, and that distress her, shall be as a dream, a vision of the night. And it shall be as when a hungry man dreameth, and, behold, he eateth; but he awaketh, and his soul is empty: or as when a thirsty man dreameth, and, behold, he drinketh; but he awaketh, and, behold, he is faint, and his soul hath appetite: so shall all the nations be that fight against Zion."
In Isaiah 29:7,8, the words Ariel and Zion are used interchangeably, making it certain that Ariel and Zion (or Jerusalem) have the same meaning. As already noted, the mention of many nations fighting against Jerusalem is a sure indication that even the lifting of the siege of Sennacherib will by no means end the troubles of God's people.

"It shall be in an instant suddenly ..." (Isaiah 29:5). This is a repetition of the promise already given in Isaiah 17:14. "At eventide, behold, terror, and before morning they are not." Of course, that is exactly the way it happened!

Isaiah 29:8 is a description of the attitude of the cruel invader, already believing that victory belongs to him, and eagerly anticipating his triumph; but he suddenly wakes up to bitter hunger and disappointment. There have also been, and there will continue to be, many other occasions, "When the world has prematurely licked its chops over the demise of the Church."[8] The Marxist revolution in Russia, the French Revolution, and the regime of Adolph Hitler . were most certainly such occasions. But today, where is "The God of Reason," or those new names of the months which were supposed to mark the New Era?

The fulfillment of this prophetic promise of the abrupt end of Sennacherib's siege was described by Gleason:

Sennacherib was just returning from a great victory in which he defeated the Egyptians at Eltekeh; it was upon his return that he laid siege to Jerusalem; and there God destroyed 185,000 of his troops on a single night![9]
Verse 9
THE JUDICIAL HARDENING OF ISRAEL
"Tarry ye and wonder; take your pleasure and be blind: they are drunken, but not with wine; they stagger, but not with strong drink. For Jehovah hath poured out upon you the spirit of deep sleep, and hath closed your eyes, the prophets; and your heads, the seers, he hath covered. And all vision has become unto you as the words of a book that is sealed, which men deliver to one that is learned, saying, Read this, I pray thee; and he saith, I cannot for it is sealed: and the book is delivered to one that is not learned, saying, Read this, I pray thee; and he saith, I am not learned."
These verses are parallel to Isaiah 6:9,10, the passage so frequently quoted in the New Testament, being another reference to the source of Israel's perverse and rebellious behavior. God had judicially hardened the nation. This condition is here spoken of as "a deep sleep," an intellectual and spiritual "drunkenness," but not of wine or strong drink, and as "blindness." Widespread ignorance and misunderstanding prevail with regard to this condition.

Who causes it? There are no less than three centers of responsibility for the development of this condition. These are: (a) men themselves; (b) Satan; and (c) God.

A. Initially, it is the hatred of God's Word in human hearts that results in hardening. Yes, God hardened Pharaoh's heart; but the Bible did not mention this at all until it had been recorded no less than ten times, that, "Pharaoh hardened his heart."

Paul mentioned the judicial hardening of the whole pre-Christian Gentile world as caused by the people themselves, citing a number of reasons.

(1) They knew God, but because they did not glorify him, nor give thanks (Romans 1:21), their senseless heart was darkened, and they became fools. (2) They perverted and corrupted their knowledge of God (Romans 1:22-23), and ... God gave them up to lusts and uncleanness (Romans 1:24). (3) They exchanged the truth of God for a lie, and worshipped and served themselves, rather than God (Romans 1:25); ... and for this cause God gave them up unto vile passions (Romans 1:26). (4) They refused to have God in their knowledge; and, for this cause, God gave them up unto a reprobate mind. Thus, there cannot be any doubt that judicial hardening occurs only when the human will itself has deliberately rejected the knowledge of God and has fully determined to follow a course of rebellion against God. Kidner's comment on the passage here notes that, "The reflexive verbs in Isaiah 29:9 suggest that the hardening is judicial; self-will has brought its own punishment.[10]
People are still being hardened today, exactly as they were in ancient times, and for exactly the same reason. Why? The best answer was given by Paul:

"They received not the love of the truth that they might be saved; and for this cause God shall send them strong delusion, that they should believe a lie: that they all might be damned who believed not the truth, but had pleasure in unrighteousness." (2 Thessalonians 2:10-12, KJV).

We chose the KJV in this passage because "strong delusion" in our version has been watered down to "working of error," which is unintelligible.

B. Satan also has a hand in this phenomenon. "And even if our gospel is veiled, it is veiled in them that perish, in whom the god of this world has blinded the minds of the unbelieving, that the light of the gospel of the glory of Christ, who is the image of God, should not dawn upon them" (2 Corinthians 4:3,4). Of course, Satan is able to blind only those persons whose hearts have already been given to evil. In this action, Satan is an instrument of God.

C. God Himself blinds, hardens, darkens, gives men up to reprobacy, sends a strong delusion etc. This never means that God actually causes men to sin. It means that all heavenly restraint is finally removed from evil men whose course of life against God is already set. It is certain that the actual intelligence of men is severely and negatively affected by judicial hardening. Unless this is true, no one could ever explain how Pharaoh could have been induced to lead his men into the Red Sea! Right here is the explanation of why so many individuals who are honored by high office or distinguished achievements are actually morons with reference to understanding the Bible. No one knows how many there are who have already suffered the removal of the very "bud" of their central intelligence through this thing called judicial hardening. It is actually impossible to understand the Bible apart from Jesus Christ; and that is not merely a personal opinion; it is so stated in 2 Corinthians 3:12-18.

For some who may be interested in the further pursuit of this very important subject, see Vol. 6 of my New Testament Series, pp. 376-380.

In all ages of Israel's history, there were false prophets, and these were the ones addressed in this passage.

Verse 13
"Forasmuch as this people draw nigh unto me, and with their mouth and with their lips do honor me, but have removed their hearts far from me, and their fear of me is a commandment of men which hath been taught them; therefore, behold, I will proceed to do a marvelous work among this people, even a marvelous work and a wonder; and the wisdom of their wise men shall perish, and the understanding of their prudent men shall be hid. Woe unto them that hide deep their counsel from Jehovah, whose works are in the dark, and that say, Who seeth us? and who knoweth us? Ye turn things upside down! Shall the potter be esteemed as clay; and the thing made say of him that made it, He made me not: or the thing formed say of him that formed it, He hath no understanding?"
This paragraph registers still further complaints against Israel. Their religion is not sincere. Sure, they still sing the old songs and repeat the terminology of worshipping God; but their hearts are simply not in it at all. One cannot avoid the fear that today there must be some worship of God that falls into the pattern of what is condemned here. "Their religion had become a mere formality."[11] Jesus Christ reiterated the thought here in Matthew 15:8,9; Mark 7:6,7.

"Your fear of me is a commandment of men ..." (Isaiah 29:13). This describes a situation in which religious teachers had usurped the place of God. Even morality is determined and founded upon human opinions, rather than upon the Word of God. This always results in a condition where men dispute and contradict one another, where your word is as good as my word, and there's no word at all from God! We fear that a great deal of this very philosophy dominates the religious thinking of our very day.

Isaiah 29:15 is an allusion to, "Those secret intrigues with Egypt, which were conducted behind Isaiah's back."[12] Cheyne wrote that, "The ruling classes recognized Isaiah's right to advise and direct God's people; but they threw a veil of secrecy over their untheocratic pursuit of worldly alliances."[13] Isaiah's words here expose their hypocritical behavior. Another example of the same hypocrisy is that of Ahaz in Isaiah 7.

The turning of things "upside down" (Isaiah 29:16) is reinforced by the illustration of "the potter and the clay," an analogy used again in Isaiah 45:9 and Isaiah 64:8, and by Paul in Romans 9:20. In the 1940's this writer purchased a little booklet published by those in charge of the great telescope installation on Mount Palomar in California. The book described the great 100-inch reflecting telescope. A brief foreword noted that, "With this mighty instrument we seek to gain conscious control of man's evolution"! That represents exactly the same kind of boastful infidelity that Isaiah rebuked here.

Verse 17
"Is it not yet a very little while, and Lebanon shall be turned into a fruitful field, and the fruitful field shall be esteemed as a forest? And in that day shall the deaf hear the words of the book, and the eyes of the blind shall see out of obscurity and out of darkness. The meek shall increase their joy in Jehovah, and the poor among men shall rejoice in the Holy One of Israel. For the terrible one is brought to naught, and the scoffer ceaseth, and all they that watch for iniquity are cut off; that make a man an offender in his cause, and lay a snare for him that reproveth in the gate, and turn aside the just with a thing of naught. Therefore saith Jehovah, who redeemed Abraham, concerning the house of Jacob: Jacob shall not now be ashamed, neither shall his face now wax pale. But when he seeth his children, the work of my hands in the midst of them, they shall sanctify my name; yea, they shall sanctify the Holy One of Jacob, and shall stand in awe of the God of Israel. They also that err in spirit shall come to understanding, and they that murmur shall receive instruction."
In this we have glimpses of the kingdom of the Messiah and a renewal of precious promises to Israel. The Israel to which these sacred promises belong, however, was a far different Israel from the hypocritical, rebellious leaders of the secular nation. No doubt the promises were treasured and that they comforted the "righteous remnant" who received them and believed them; but the great racial Israel as a whole continued to despise them.

"Yet a little while ..." (Isaiah 29:17). This does not mean in a few years, but it is a statement from God's perspective which speaks of events in the far distant future. In that day, a new body of people will be gathered out of the ranks of mankind which shall give preference to the meek and lowly and the poor. Such words point squarely to the kingdom of Christ. The contrast between the two Lebanons here, "Seems to be between national Israel and spiritual Israel; national Israel will become an uncultivated wilderness, and spiritual Israel will become a fruitful field."[14]
Isaiah 29:18-19 here, according to Gleason refer to the responsiveness of the poor and lowly, "to the glorious truths of the gospel."[15]
"Isaiah 29:22-24 describe the inner transformation that will take place within the people of Israel in the age to come. The Lord's people, the meek and lowly, will find new joy in the Lord; and the ruthless and arrogant on the other hand will cease to be."[16]
The mention of laying a snare for one who reproved in the gate was explained by Rawlinson:

"The gate was the place where assemblies were held and judgments were given. If one stood up and boldly accused the oppressor in the gate, they instantly set to work to lay a trap for him and to bring him to ruin."[17]
30 Chapter 30 

Verse 1
No one knows exactly when Isaiah wrote this chapter; but it was evidently shortly before Sennacherib's invasion of Judah in 701 B.C. Barnes dated it at "the same time as the previous chapter,"[1] which was dated by Dummelow "on the very eve of Sennacherib's invasion."[2] Jamieson and other scholars move the date about a decade earlier, "probably in the summer of 714 B.C."[3] It is not at all necessary to know the exact date. That the era just prior to the Sennacherib invasion is the correct placement of this whole division is proved by the repeated references to the sudden end of the Assyrian threat, "between evening and morning," "without human hand," etc.

Barnes described the political situation in Jerusalem about the time of this chapter thus:

"It is evident that the chapter pertains to the times of Hezekiah when the Jews were alarmed by the looming invasion of Sennacherib. It was known that Sennacherib intended to make war on Egypt, and it was apparent that he could easily take Judah on the same campaign. In such circumstances, it was natural that the people should propose an alliance with Egypt, and seek to unite their forces with Egypt to repel the common danger. Instead of looking to God, who had promised to protect his people, and who had warned the people that both Egypt and her ally Ethiopia would fall to Assyria, Hezekiah pursued that sinful alliance with Egypt."[4]
This chapter may be divided in several ways; but we shall follow the practical paragraphing proposed by Dummelow: (1) warning against the Egyptian alliance (Isaiah 30:1-7); (2) the perversity of Judah (Isaiah 30:8-11); (3) the resulting disaster for Judah (Isaiah 30:12-17); (4) the glory for the righteous remnant (Isaiah 30:18-26); (5) Jehovah will destroy the Assyrians (Isaiah 30:27-33).

Isaiah 30:1-7
WARNINGS AGAINST A PROFITLESS ALLIANCE WITH EGYPT
"Woe to the rebellious children, saith Jehovah, that take counsel, but not of me; and that make a league; but not of my Spirit, that they may add sin to sin; that set out to go down into Egypt, and have not asked at my mouth; to strengthen themselves in the strength of Pharaoh, and to take refuge in the shadow of Egypt! Therefore shall the strength of Pharaoh be your shame, and the refuge in the shadow of Egypt your confusion. For their princes are at Zoan, and their ambassadors are come to Hanes. They shall all be ashamed because of people that cannot profit them, that are not a help nor profit, but a shame, and also a reproach. The burden of the beasts of the South. Through the land of trouble and anguish, from whence come the lioness, and the lion, the viper, and fiery flying serpent, they carry their riches upon the shoulders of young asses, and their treasures upon the humps of camels, to a people that shall not profit them. But Egypt helpeth in vain, and to no purpose, therefore have I called her Rahab that sitteth still."
In the first two verses here, there appears to be on God's part a certain amazement that rebellious Israel should prove to be so incredibly stupid as to follow the pattern of behavior they had chosen. Israel had already been shamefully defeated by the strategy of the Gibeonites (Joshua 9:14) on the occasion when they forgot or refused to consult the will of God regarding what they should have done; and here they actually decided to team up with a people who had traditionally been their worst enemies, and without seeking to know the will of God on such a matter! Furthermore, God had already prophesied the defeat of both Egypt and her ally Ethiopia, a prophecy that Israel did not even believe. The god of this world had indeed blinded their eyes!

Strengthening themselves in the strength of Pharaoh and taking refuge in the shadow of Egypt, in the light of all that Israel was supposed to know, appear incredible, even to us. Under God's law, rebellious children were to be put to death (Deuteronomy 21:18-20); and the charge here in the very first verse amounts to God's declaration that Israel deserved death.

Moreover, when God prophesied the placement of a king over Israel (Deuteronomy 17:14-17), he specifically commanded that, (1) the king should not go back to Egypt for the purpose of procuring horses, and that (2) "Henceforth ye shall return no more that way." And yet, despite all that, right here in this chapter, the princes of Judah are (1) again going right back through that terrible wilderness on their way to Egypt, and (2) boasting about the horses they shall ride (Isaiah 30:16)!

Our margin gives an alternate reading for "make a league" (Isaiah 30:1), "pour out a drink offering." Loth tells us that this is literally what the Hebrew text says. "Sacrifice and libation were ceremonies constantly used in ancient times by most nations in the ratifying of covenants ... and the word stands for both. The Septuagint (LXX) translation agrees with American Standard Version."[5] The significance of this is that "the league" mentioned here involved Israel's tacit recognition of Egypt's pagan gods and the offering of a sacrifice to such gods, the very same gods that God had so disastrously defeated in the events leading up to the Exodus!

The mention of the princes and ambassadors having already arrived at Zoan and Hanes shows the extent of Hezekiah's involvement in this sinful scheme to team-up with Egypt. "Both Zoan and Hanes were the seats of reigning princes at the time of Hezekiah, therefore delegations were sent to both."[6] Recent research on "Hanes," however has questioned this, "`Hanes' may be merely a Hebrew translation of a word that means `mansion of the king.'"[7] Another explanation supposes that `Hanes' might have been the headquarters of Egypt's ally, Ethiopia. None of these explanations has been proved.

"The burden of the beasts of the South ..." (Isaiah 30:6). This is a reference to, "The beasts of the ambassadors, burdened with the riches of Judah, presents for Egypt traveling southwards."[8] As Lowth pointed out, "`Burden' must be understood here in the ordinary sense of `a load.'"

"Therefore have I called her Rahab ..." (Isaiah 30:7). "This is not the same name as that in Joshua 2; it is spelled differently."[9] James Moffatt's Translation of the Bible (1929) rendered it "Dragon Do Nothing!" Leupold, as quoted by Hailey, translated it, "A Big Mouth that is a Do-nothing."[10] Payne stated that "Rahab was a mythical primeval monster defeated by the pagan god Baal, in Canaanite religious beliefs."[11] At any rate, it was God's warning through Isaiah that Egypt was not fit to be a panner with Israel.

Verse 8
THE PERVERSITY OF JUDAH
"Now go, write it before them on a tablet, and inscribe it in a book, that it may be for time to come forever and ever. For it is a rebellious people, lying children, children that will not hear the law of Jehovah; that say to the seers, See not, and to the prophets, Prophesy not unto us right things, speak unto us smooth things, prophesy deceits, get you out of the way, turn aside out of the path, cause the Holy One of Israel to cease from before us."
God instructed Isaiah in Isaiah 30:8 to write his prophecy in a book, "that it might be a witness forever, in order to prove the accuracy of the prophesy after history had vindicated it."[12] This is another example, among many, many others, of behavior on the part of the prophet that cannot be reconciled with a "prophecy written after the event." Note that, "The perpetuity of the written Word is here accepted as a certainty."[13]
"Children that will not hear the law of Jehovah ..." (Isaiah 30:9). One needs to be outraged by such a comment as that of Dummelow who wrote, "`The law' here refers to `oral instruction' given by the prophet."[14] No indeed! It is a favorite canard of critics that the Pentateuch did not exist at so early a date; but we are absolutely certain that references of this kind, of which there are literally dozens of them in all of the prophets, point squarely at the Pentateuch, which traditionally has for countless ages been called "the law," there being no true basis whatever for denying that meaning of the words here.

The rebellious Israelites are here represented as saying to Isaiah, "Get out of our way ... stop talking about that Holy One of Israel ... Prophesy things we want to hear ... Do not bother with the truth at all." Of course, as Hailey said, "Surely they were not honest enough to come right out and say such things";[15] but these verses graphically reveal their true sentiments.

The same attitude prevails in our world today in which people will not support preaching which reveals their sins and the certain punishment a righteous and holy God will execute upon wicked and unrepentant men, but prefer preaching that portrays God as a senile old grandfather, too lazy or indifferent to spank one of the children no matter what crimes of blood and lust rage beneath his very nose. Yes indeed, God is a God of love; but he is also a God of righteousness and justice; and "Vengeance belongeth unto God." Gleason also noted this "modern" development: "Very modern is this demand that their clergy temper their messages to the desires and preferences of the people, rather than preach some unpopular doctrine derived from the Word of God."[16] This attitude destroyed ancient Israel; and it will do no less for any generation that is foolish enough to adopt it.

Verse 12
THE RESULTING DISASTER FOR JUDAH
"Wherefore thus saith the Holy One of Israel, Because ye despise this word, and trust in oppression and perverseness, and rely thereon; therefore this iniquity shall be to you as a breach ready to fall, swelling out in a high wall, whose breaking cometh suddenly in an instant. And he shall break it as a potter's vessel is broken, breaking it in pieces without sparing: so that there shall not be found among the pieces thereof a sherd wherewith to take fire from the hearth, or to dip up water out of the cistern.
"For thus said the Lord Jehovah, the Holy One of Israel, In returning and rest shall ye be saved; in quietness and in confidence shall be your strength. And ye would not: but ye said, No, for we will flee upon horses; therefore shall ye flee: and, We will ride upon the swift; therefore shall they that pursue you be swift. One thousand shall flee at the threat of one; at the threat of five shall ye flee: till ye be left as a beacon upon the top of a mountain, and as an ensign on a hill."

The mention of "oppression" in Isaiah 30:12 "is a reference to oppressive measures employed to procure the rich gifts that had to be sent to Egypt (Compare 2 Kings 15:20)."[17]
In the first paragraph here, Isaiah, as he frequently did, resorted to a double metaphor to describe the projected fall of Jerusalem: the bulging high wall ready to fall, and the smashed piece of pottery. The higher the wall the greater the damage; and the collapse would come suddenly. In the case of the smashed pottery, there would not be a piece of it left that was big enough to pick up a coal of fire off of the hearth, or sufficiently large to enable one to get a drink by using a piece of it at a spring of water. The ruin of Judah would be complete.

The only hope for Israel lay in their repentance and return to the God of their fathers, and in their abandonment of foreign alliances and in a renewed reliance upon the wisdom and protection of God.

The second paragraph here records the rebellious attitude of the people. They will not trust God at all; they are going to Egypt and get plenty of horses, etc. "However, the horses will serve them only for flight from the enemy. A thousand will be pursued by one, until they be left as lonely as a flag-staff on the summit of a hill."[18]
"Isaiah 30:17 is a sad reversal of the promise to Israel in Leviticus 26:8 and Deuteronomy 32:30."[19]
Verse 18
GLIMPSES OF THE AGE OF THE MESSIAH
"And therefore will Jehovah wait, that he may be gracious unto you; and therefore will he be exalted, that he may have mercy upon you: for Jehovah is a God of justice; blessed are all they that wait for him. For the people shall dwell in Zion at Jerusalem; thou shalt weep no more; he will surely be gracious unto thee at the voice of thy cry; when he shall hear, he will answer thee. And though the Lord give you the bread of adversity and the water of affliction, yet shall not thy teachers be hidden any more, but thine eye shall see thy teachers; and thine ears shall hear a word behind thee, saying, This is the way, walk ye in it, when ye turn to the right hand, and when ye turn to the left. And ye shall defile the overlaying of thy graven images of silver, and the plating of thy molten images of gold: thou shalt cast them away as an unclean thing; thou shalt say unto it, Get thee hence."
"The word behind thee ..." (Isaiah 30:21). God's Word "behind Israel" would most certainly mean that they were not "following" the Lord, but that they had sinfully gone onward away from him.

The immediate promise of these good things for Israel would be fulfilled in the destruction of the Assyrian armies; "But the prophecy looks far beyond that to the Golden Age (Isaiah 23-26) (the age of Messiah)."[20] The fulfillment of the first promise was a proof of the certainty of the latter one.

That this prophecy reaches far beyond the destruction of Sennacherib's army is seen in the total rejection of idol worship which occurred at the end of the exile.

"The promises of Isaiah 30:20-22 describe the days of the new covenant (Jeremiah 31:31ff), and not the final glory";[21] because there remains here the element of adversity, tribulation. One of the current popular errors regards the so-called "rapture" of the church in which God's people shall escape tribulation. No way! It is written concerning "all the saints of God," that, "Through many tribulations we must enter into the kingdom of God" (Acts 14:22). Take a careful look at that word "must."

Verse 23
HAPPY CONDITIONS IN THE GOLDEN AGE
"And he will give the rain for thy seed, wherewith thou shalt sow the ground; and bread of the increase of the ground, and it shall be fat and plenteous. In that day shall thy cattle feed in large pastures; the oxen likewise and the young asses that till the ground shall eat savory provender, which hath been winnowed with the shovel and with the fork. And there shall be upon every lofty mountain, and upon every high hill, brooks and streams of water, in the day of the great slaughter, when the towers fall. Moreover the light of the moon shall be as the light of the sun, and the light of the sun shall be seven-fold, as the light of seven days, in the day that Jehovah bindeth up the hurt of his people, and healeth the stroke of their wound."
This is an agricultural metaphor of very extravagant promises of God's blessings; "But we must understand that this language prefigures the glorious blessings in Christ (Ephesians 3:19; Colossians 2:8-10)."[22] Yes indeed, it also refers to marvelous blessings to Israel after the return from Babylonian captivity; but the continued rebellion of Israel prevented the full blessings God intended for Israel after their return. God had promised to bless Israel "above the blessings upon their fathers" (Deuteronomy 30:5) and that he would do more for them than at their "beginning" (Ezekiel 36:11); but it seems never to have occurred to Israel that these blessings were contingent, absolutely, upon their fidelity to God and upon their honoring and abiding by the teachings of his word. Even today, many Christian people are making the same tragic mistake, prattling about salvation "by faith alone." Israel tried that method and it didn't work. Neither will it work now (James 2:24). Even as late as the days of Malachi, God said that he would "open the windows of heaven and pour you out a blessing, that there shall not be room enough to receive it" (Malachi 3:10); but Israel continually forfeited such blessings by their rebellions.

The thing that destroyed Israel was their blind and foolish appropriation of God's most sacred promises without regard to the contingency, existing always, whether stated or not, that the blessings will be received only by the obedient! One of the most important passages in all the Word of God is this:

"At what instant I shall speak concerning a nation, and concerning a kingdom, to pluck up and to break down and to destroy it; if that nation, concerning which I have spoken, turn from their evil, I will repent of the evil that I thought to do unto them. And at what instant I shall speak concerning a nation, and concerning a kingdom, to build and to plant it; if they do that which is evil in my sight, that they obey not my voice, then I will repent of the good, wherewith I said I would benefit them" (Jeremiah 18:7-10).

"That these verses (Isaiah 30:23-26) refer to the times of the Messiah there can be little or no room to doubt. It is language which Isaiah commonly employed to describe those times; and there is a fullness and splendor about it that can suit no other period."[23]
Verse 27
THE DESTRUCTION OF THE ASSYRIANS
"Behold the name of Jehovah cometh from far, burning with his anger, and in thick rising smoke; his lips are full of indignation, and his tongue is a devouring fire; and his breath is an overflowing stream, that reacheth even unto the neck, to sift the nations with the sieve of destruction: and a bridle that causeth to err shall be in the jaws of the peoples. Ye shall have a song as in a night when a holy feast is kept, and gladness in the heart, as when one goeth with a pipe to come unto the mountain of Jehovah, to the Rock of Israel. And Jehovah shall cause his glorious voice to be heard, and will show the lightning down of his arm, with the indignation of his anger, and the flame of a devouring fire, with a blast, and tempest, and hailstones. For through the voice of Jehovah shall the Assyrian be dismayed; with his rod will he smite him. and every stroke of the appointed staff, which Jehovah shall lay upon him, shall be with the sound of tabrets and harps; and in battles with the brandishing of his arm, will he fight with them. For a Tophet is prepared of old; yea, for the king it is made ready; he hath made it deep and large; the pile thereof is fire and much wood; the breath of Jehovah, like a stream of brimstone, doth kindle it."
There is strange intermingling here of songs and tabrets and harps, along with terrible destruction and death. "The simple idea is, that the sudden and complete destruction of Sennacherib's army would be the occasion of the highest joy in Israel."[24]
Despite the application of these verses to the forthcoming destruction of Sennacherib's host, "They further apply to the end time. One day, the godless powers of the earth will find themselves caught like Judah (Isaiah 8:8) in a rising tide, and drawn by God's bridle (like Assyria in Isaiah 37:29) to their destruction."[25] However, the grave of the oppressors on that Day of Judgment will not be the Red Sea, but Tophet.

This mention of "bridle" appears to be a reference to the habit of the Assyrians of linking long lines of prisoners together with devices fastened in the ears, the jaws, or the lips of their victims as they were cruelly marched away. Here it is used to describe the unwillingness of evil men to face God in judgment, (Revelation 6:12ff), and their inability to avoid it.

Tophet is the name of the same place that is called in the New Testament "Gehenna", or hell, the New Testament name having been derived from "Sons of Hinnon," as suggested in Jeremiah 7:31. This abominable valley (of Topher) was the shrine of a pagan god Molech (Melech), to whom a giant statue with brazen arms and a furnace in his belly had been erected, and who was worshipped by casting little babies alive into his arms heated red hot, the cries of which were drowned out with noisy drums and instruments of music. Even a king of Israel (Ahaz) sacrificed his son unto Molech (2 Kings 16:3). They called this monstrous ceremony "passing through the fire to Molech!" No wonder such a place gave a name that in the New Testament would mean "hell."

The destruction prophesied here for Assyria will be accomplished by God's rod (Isaiah 30:31); but Assyria was God's "rod" in Isaiah 10:5; and now it will be another "rod of God" that Jehovah will use to destroy Assyria. "Babylon was the `rod' that destroyed Assyria."[26]
This paragraph gives a magnificent picture indeed of Jehovah as the judge and the ultimate destroyer of wicked men. Nothing is more emphatically taught in both the Old Testament and the New Testament than the ultimate promise of Almighty God to "judge the world in righteousness, by that Man whom he has appointed, whereof he hath given assurance unto all men, in that he hath raised him from the dead" (Acts 17:31f).

Despite the fact of the unwillingness of many millions of people today to believe in any such thing as the eternal judgment, it stands, nevertheless, in the New Testament, where it is designated as one of the "Six Fundamentals" of the Christian religion (Hebrews 6:2).

31 Chapter 31 

Verse 1
This chapter might be entitled "More of the Same"; but there are some significant differences. Jehovah appears in this chapter as a lion defending his prey (Jerusalem) against false shepherds; and the idols of the people are discarded as, at last, they "trust in God" when the armies of Sennacherib are actually deployed around the city. As Barnes expressed it: "It is evident that this chapter is composed at about the same time as the preceding, and relates to the same subject."[1] The changes just mentioned are sufficient grounds for understanding it as somewhat later than that of preceding chapters. Of course, the critics promptly make a "post eventum" prophecy out of it because they are blinded by unreasonable infidel rules followed in most seminaries. As often observed in this series of studies, "No unbeliever will ever be able properly to interpret the Bible."

Isaiah 31:1
"Woe to them that go down to Egypt for help, and rely on horses, and trust in chariots because they are many, and in horsemen because they are very strong, but they look not to the Holy One of Israel, neither seek Jehovah."
Many things should have convinced the Jews of the fallacy of trusting in Egypt for anything. They had, throughout the history of Israel, been their bitterest and most cruel enemies. Also, as Rawlinson noted, "The examples of Samaria, Gaza, and Ashdod might well have taught them the lesson of distrusting Egypt ... But they were infatuated and insisted upon relying on Egypt despite her previous failures to provide aid."[2]
Verse 2
"Yet he also is wise, and will bring evil, and will not call back his words, but will arise against the house of the evil-doers, and against the help of them that work iniquity."
"He also is wise ..." (Isaiah 31:2). This is a sarcastic remark, roughly equivalent to this, "Well, perhaps you wise men should remember that God also has some intelligence." Furthermore, God will not have to revise what he says every time the situation changes! "This is intense irony. Wisdom is not wholly confined to Hezekiah's evil human counselors!"[3]
"And not call back his words ..." (Isaiah 31:2). Such a statement may seem to contradict such passages as that in Jonah where it is stated that "God repented of the evil that he said he would do unto them and did it not" (Jonah 3:10). Clarkson's comment on this was correct when he declared that, "There is always a reservation understood, whether stated or not, with regard to every Divine promise and every Divine threat."[4] This was the very thing that kindled the anger of Jonah against the Lord; and many people today don't like it, but Jeremiah spelled it out beautifully in Jeremiah 18:7-10.

Verse 3
"Now the Egyptians are men, and not God; and their horses are flesh, and not spirit: and when Jehovah shall stretch out his hand, both he that helpeth shall stumble, and he that is helped shall fall, and they all shall be consumed together."
The New Testament use of the word "flesh" for the lower element in human life does not appear in this passage. "It is the weak and mortal in contrast with the immortal and omnipotent,"[5] which is stressed here.

Kelley called this, "One of the truly great texts of the Old Testament."[6] It puts the children of God up against a very simple test. The brute strength and material power of Egypt in contrast with the eternal, spiritual power of the Almighty God. It must be one or the other! To choose material rather than spiritual power is failure.

Just at this point, there seems to have been a change in the strategy of the Assyrians. Hezekiah had evidently expected that Assyria would attack Jerusalem "on the way to" the destruction of Egypt and Ethiopia; but it appears that the attack came "on the way back to Assyria," after the defeat of Egypt in the battle of Eltekeh, a site some forty miles southwest of Jerusalem, but a battle in which Egypt apparently participated. There had to be some good reason why the Jews of Jerusalem discarded their idols; and, although Isaiah's preaching certainly had a lot to do with the change, the disaster at Eltekeh could also have had something to do with it. Barnes commented thus:

"The whole narrative respecting the invasion of Sennacherib would lead to the conclusion that, at first, Hezekiah himself joined in the purpose of seeking that alliance with Egypt, but that afterward he was led to abandon it, and to use all his influence to induce his people to rely upon aid from God."[7]
Verse 4
"For thus saith Jehovah unto me, As the Lion and the young lion growling over his prey, if a multitude of shepherds be called forth against him, will not be dismayed at their voice, nor abase himself for the noise of them: so will Jehovah of hosts come down to fight upon mount Zion, and upon the hill thereof."
Many scholars have had trouble in deciding whether this verse is a threat to Jerusalem, or a promise of deliverance. "The words in the Hebrew here always mean to fight against";[8] and, since mount Zion is the object here, a great deal of perplexity has resulted; but Hailey explained it perfectly:

"The shepherds making the loud noise do not represent Assyria ... but represent the politicians of Judah and the Egyptians. The picture is clear: the lion is Jehovah, his prey is Jerusalem; and the loud but ineffectual shepherds are the politicians and the Egyptians."[9]
Zechariah also spoke of "false shepherds" who misled the flock of God; but some scholars have even resorted to "emending" (that means presumptuously changing) the text in order to remove the prospect of God's fighting Jerusalem,! which is a "No, No" indeed for some scholars. However that part of Jerusalem which God is here represented as "fighting against" certainly deserved it. Peake commented on such efforts to pervert the text through emendation, thus: "If we keep the text as it stands (which, of course, we should do), the meaning seems to be that Jehovah will rest Jerusalem from its present rulers."[10] Yes! That is exactly what Jehovah did when he defeated the false shepherds who were advising Hezekiah to accept that alliance with Egypt. That defeat of the false shepherds led to the discarding of the idols in Isaiah 31:7, below.

Verse 5
"As birds hovering, so will Jehovah of hosts protect Jerusalem; he will protect and deliver it, he will pass over and deliver it. Turn ye unto him from whom ye have deeply revolted, O children of Israel."
This is a renewal of God's promise to protect and preserve Jerusalem from the Assyrians. "Just as the lion will not give up his prey, so Jehovah will not allow the Assyrians to rob him of Jerusalem."[11] Jerusalem would indeed be severely punished, but God had reserved Babylon as the rod he would use for that punishment, not Assyria, which would also be destroyed by Babylon.

Note the use of the words `pass over' in Isaiah 31:5. Gleason assures us that this expression comes from the same Hebrew root as Passover,[12] which memorialized another spectacular deliverance of God's people upon the occasion of the Exodus (Exodus 12:13ff).

Speaking of the many figures and metaphors used by the sacred writers to tell us of God's love, Johnson stated that:

"Every ideal of lion-hearted hero, of father strong, yet tender, of all-brooding mother, of living creatures inspired by mighty and mysterious instincts of love, helps to bring into momentary clearness some feature of the nature of God whose being is only dark from excess of light. His voice pleads with youth and innocence, `Come!' and with the sinner and the sophist, `Return.'"[13]
Verse 7
"For in that day they shall cast away every man his idols of silver, and his idols of gold, which their own hands have made unto you for a sin. And the Assyrian shall fall by the sword, not of man; and the sword, not of men, shall devour him; and he shall flee from the sword, and his young men shall become subject to taskwork."
"In that day ..." (Isaiah 31:7). This normally refers to the "last days," or to the times of Messiah's kingdom, or to the eschatalogical affairs of the "end time"; but the typical nature of the deliverance about to come to Jerusalem also justifies the understanding of the words here as "a reference to the times of the invasion of Sennacherib."[14]
The promise that Assyria would not fall by the sword of "man," nor the sword of "men," was most remarkably fulfilled in two instances, not only the destruction of Sennacherib's army by the instant death of 185,000 men on a single night, but also by the overthrow of Assyria itself on the very night when they were celebrating their victory, by means of a sudden and untimely flood of the rivers that destroyed the defenses of the city. The destruction in both instances was by, "The direct interposition of God."[15] See the prophecy of Nahum and my comments in Vol. 3 of our series on the minor prophets.

Verse 9
"And his rock shall pass away by reason of terror, and his princes shall be dismayed at the ensign, saith Jehovah, whose fire is in Zion, and his furnace is in Jerusalem."
Cheyne was of the opinion that word "rock" as it appears here must mean "a person."[16] Banes seemed to be just as confident that it referred to certain fortifications by which Sennacherib had protected his line of March (and return) from Egypt, writing: "Perhaps the Assyrian monarch had many such places which he regarded as perfectly secure, both in the limits of his own kingdom, and on the line of march to Judaea."[17] Hailey preferred the view that "the rock" was the king of Assyria, or the pagan gods of Assyria.[18] We think it makes little or no difference what it was; the big point is that: whatever the Assyrians relied upon, it was of no avail whatever, when the lightning stroke of God's judgment fell upon them.

The reference to furnace and fire in the last part of Isaiah 31:9, "Suggests that any nation that dares attack Jerusalem will perish in the Lord's fiery furnace."[19]
32 Chapter 32 

Verse 1
There are obviously only three paragraphs in this chapter: a blessed promise (Isaiah 32:1-8), a warning to complacent and indifferent women (Isaiah 32:9-15), and a return to the message of hope (Isaiah 32:16-20).

Isaiah 32:1-8
"Behold, a king shall reign in righteousness, and princes shall rule in justice. And a man shall be as a hiding place from the wind, and a covert from the tempest, as streams of water in a dry place, as the shade of a great rock in a weary land. And the eyes of them that see shall not be dim, and the ears of them that hear shall hearken. And the heart of the rash shall understand knowledge, and the tongues of the stammerers shall be ready to speak plainly. The fool shall be no more called noble, nor the churl said to be bountiful. For the fool will speak folly, and his heart will work iniquity, to practice profaneness, and to utter terror against Jehovah, to make empty the soul of the hungry, and to cause the drink of the thirsty to fail. And the instruments of the churl are evil: he deviseth wicked devices to destroy the meek with lying words, even when the needy speaketh right. But the noble deviseth noble things; and in noble things shall he continue."
There is much difference of opinion about the identity of that "King who shall reign in righteousness," which is the prominent feature of this paragraph. Jewish commentators usually take the position that it is Hezekiah who is here spoken of; and some Christian scholars have accepted this. Barnes stated flatly that, "This king is Hezekiah."[1] He defended this position by pointing out the superiority of Hezekiah's rule over that of the evil Manasseh who succeeded him, and also such scripture references as the following:

"He removed the high places and broke the images and cut down the grove. He trusted in the Lord God of Israel, so that after him there was none like him among all the kings of Judah, nor any that were before him, for he clave unto the Lord, and departed not from following him" (2 Kings 18:3-5).

Yes, indeed, in the context of a record of other kings of Israel, Hezekiah was indeed righteous; but in the absolute sense, no. The situation is the same as it was with other Old Testament heroes who bore the designation of "righteous men." For example, Lot, Noah, and others whose lives were indeed blemished with sin were called, "righteous in their generation" (Genesis 7:1); and that is the way we understand the "righteousness of Hezekiah." Certainly, Hezekiah was not righteous when he was going along with that plot to make an alliance with Egypt, contrary to God's will.

There are serious reasons why the theory of this "king's" being Hezekiah cannot be accepted. (1) Neither Hezekiah nor the conditions during his reign fulfill the conditions of justice, righteousness, and proper understanding and discernment by the people in all the land. "The evidence does not seem to warrant this interpretation."[2]
(2) It is also impossible to receive this as a promise of Hezekiah's reign, because Hezekiah was already reigning, and the passage speaks of a "future situation.," not one that already existed. "The king here is not Hezekiah, who was already on the throne, whereas a future time is contemplated."[3]
(3) Objections to the refusal to see this as a Messianic passage are weak and ineffective. Some, of course, say that in Christ's kingdom, there are no "princes" to reign with Him. While true enough in an ordinary sense, it is nevertheless true that "all Christians" are a "royal priesthood" (1 Peter 2:9); and does not the Bible say, "He hath made us (Christians) to be kings and priests unto God" (Revelation 1:6 KJV), and that Our Lord himself is "The prince of the kings of the earth" (Revelation 1:5), and that, "They (Christians) lived and reigned with Christ"? (Revelation 20:6). Furthermore, the fundamental Pauline teaching of the New Testament is that every Christian is "baptized `into Christ,'" is therefore a member of Christ's spiritual body; and that it is proper to say that Christians are in a sense "actually Christ." Whatever Christ does, Christians also do. Whatever he did, they "have therefore done"; and that is why the redeemed may lawfully say that they "have already died to sin" in the person of their Savior.

The germ of that very important Pauline conception is therefore right here in this chapter of Isaiah.

(4) Another objection is that no clear picture of Christ appears in these verses; and that objection disappears completely when the passage is understood, not as a picture of the King, but as a prophecy of His Kingdom, of the Messianic Age; and a number of discerning scholars have properly understood this:

"Christ's kingdom will fulfill God's holy ideal of a holy commonwealth, administering perfect righteousness throughout the earth.[4] This is the fourth of Isaiah's promises of the Messiah: Isaiah 7:14; 9:6f; 11:1ff; and 32:1.[5] The role of the coming Messiah fits the description in this verse. He is the King who shall role in righteousness.[6] Here are the characteristics of the future age."[7]
As excellent a commentary on this passage as any we have seen is the following from Peake, who, although a critical scholar, offered the following:

"Here is a description of the Messianic time, though the figure of the Messiah does not appear in the passage. King and princes will reign in righteousness, each of them a source of shelter and refreshment. The present failure in moral insight and responsiveness will be removed; the inconsiderate will gain judgment, the faulty speaker the faculty of lucid expression. Men will be designated in harmony with their true character. The fool shall no longer be called noble, nor the swindler an aristocrat; for fool and swindler will act in accordance with their nature, but the noble will resolve on noble schemes and persist in their execution."[8]
Before leaving these first eight verses we should notice a little further the satanic habit of giving sins and sinful men names that tend to ameliorate their shame and unworthiness. The drunkard is called an "alcoholic"; the vicious murderer is judged to be "sick"; the grossly immoral is labeled as a "schizophrenic"; the shoplifter, the gambler, and other sinners are also dignified with special names and descriptions. In the kingdom of Christ, however, things will be called what they are! "God's standard of judgment will at last become man's standard."[9]
Verse 9
"Rise up, ye women that are at ease, and hear my voice; ye careless daughters, give ear unto my speech. For days beyond a year shall ye be troubled, ye careless women; for the vintage shall fail, the ingathering shall not come. Tremble, ye women that are at ease; be troubled, ye careless ones; strip you, and make you bare, and gird sackcloth upon your loins. They shall smite upon the breasts for the pleasant fields, for the fruitful vine. Upon the land of my people shall come up thorns and briers; yea, upon all the houses of joy in the joyous city. For the palace shall be forsaken; the populous city shall be deserted; the hill and the watch-tower shall be for dens forever, a joy of wild asses, a pasture of flocks; until the Spirit be poured out upon us from on high, and the wilderness become a fruitful field, and the fruitful field be esteemed as a forest."
At first, these lines seem to have no connection with the preceding and subsequent paragraphs; but as Rawlinson noted, "They furnish a link between the two portions of the chapter, making it probable that they were delivered upon the same occasion."[10] He also accepted the speculation of Cheyne that, this prophecy was uttered at a public festival, and that, "A group of women, gathered, we may suppose, at a little distance from the rest and testifying their indifference (perhaps by frivolity), received this address from Isaiah."[11] The warning was indeed shocking. In about a year, disaster would come upon Jerusalem, this fixing the approximate date of the prophecy as just prior to the destruction of Sennacherib's army in 701 B.C.

"The beating of their breasts" because of the failure of the vintage and the harvest, is similar to what is related of the priestesses of Nineveh during the fall of that wicked city: "She is uncovered, she is carried away; and her handmaids moan as with the voice of doves, beating upon their breasts" (Nahum 2:7).

Although Jerusalem was not destroyed by Sennacherib, all of the suburban cities were indeed captured and plundered; and the fields and vineyards were devastated indeed. Besides that, an even greater disaster loomed starkly ahead, which would be executed in the Babylonian destruction and captivity of the people. Thus the warning to these women who were so indifferent to God's Word was one that was well deserved and should have been heeded.

"Yet, the desolation shall not be permanent."[12] It will last only "until God's Spirit is poured out upon the people from on high" (Isaiah 32:15); therefore, we must understand a limitation on the words "forever" in Isaiah 32:14. It is good to keep in mind that "forever" in the Hebrew Bible never means "for all eternity."

The mention of God's Spirit here is very significant and shows that the theme of the whole chapter continues to be the Messianic Age, to which the prophecy returned after Isaiah's rebuke of the careless women. The second chapter of Joel which was quoted by the apostle Peter on the day of Pentecost identifies the coming of God's Spirit upon men as a mark of the New Covenant.

We now know, of course, that God's Spirit came on Pentecost and that the wonderful blessings promised by Isaiah here would be delivered by the preaching of the gospel of Christ; but, we may not suppose for a moment that Isaiah fully understood "when" such blessings would occur; and, it may even be admitted that the prophet might have "thought," either that a repentant Hezekiah might be that righteous king, or that soon after Sennacherib's army was destroyed, the Messiah would indeed come, etc. There is no greater error, however, than trying to interpret the Bible by what men "suppose" the prophet who gave the message might have "thought." It is totally irrelevant what Isaiah may have thought. God is the speaker in his prophecy, not Isaiah.

Verse 16
"Then justice shall abide in the wilderness; and righteousness shall abide in the fruitful field. And the work of righteousness shall be peace; and the effect of righteousness, shall be quietness and confidence forever. And my people shall abide in a peaceable habitation, and in safe dwellings, and in quiet resting-places. But it shall hail in the downfall of the forest; and the city shall be utterly laid low. Blessed are ye that sow beside all waters, that send for the feet of the ox and the ass."
Here we have further characteristics of the citizens of God's kingdom, the peace and tranquillity of which are the kingdom's most salient features. Even when the angels announced the birth of the Messiah, they began with the announcement of "Peace on earth to men of good will." Not many details are here given, and like all Messianic prophecy, this one is vague and ambiguous. However, one thing stands out starkly. Even that Golden Age shall end suddenly in the hail of the wrath of God and in the destruction of the "populous city." That city we take to be the "great world city," Mystery Babylon the great, mentioned prophetically in Revelation 16:19, and the fall of which will be an event that heralds the end of the current dispensation and the onset of the final judgment of the Great Day.

The increased fertility of the earth and other agricultural metaphors are frequently used in scripture to describe the spiritual blessings to be enjoyed in the New Covenant.

"Blessed are ye that sow beside all waters ..." (Isaiah 32:20). Commentators have a lot of trouble with this verse; and, as we have already noted, the passage is not too clear. However, to us it says that, followers of the Lamb should, "preach the gospel in season and out of season"; exploit all opportunities; take every chance; do not be too particular nor too choosey as to what we shall do for the Lord. If this is what the passage means, it is the equivalent of the proverb which states that, "He that regardeth the winds shall not sow; and he that regardeth the clouds shall not reap!" (Ecclesiastes 11:4).

33 Chapter 33 

Verse 1
This chapter is described by Jamieson as the final prophecy of Isaiah relative to the destruction of Sennacherib's army encamped before Jerusalem. The date of the prophecy is just prior to 701 B.C., when the death of the Assyrian army occurred. Unbelieving, critical scholars as a general rule date the prophecy "after the Babylonian captivity,"[1] but it is refreshing that one of their number raised a flag of caution on the blind acceptance of such speculations regarding the date of Isaiah's prophecies, and commented that it is "very precarious." He even mentioned, "Our almost complete ignorance"[2] of vast stretches of the pre-Christian history. He declared that, "If the prophecy is Isaiah's, the date Isaiah 701 B.C."[3]
With regard to "whose prophecy this is," it can only belong to Isaiah. That great mythical scholar and most famous writer of a thousand years, the imaginary redactor and editor of Isaiah who was recently invented by critics and is falsely alleged by them to have existed in later ages and who managed to impose his personal writings as having been produced by the great eighth century prophet, Isaiah, - that character is simply a hoax. He never existed anywhere on earth except in the imaginations of critics; and Christians who are willing to believe in such "phantoms" need to rely upon their own God-given intelligence for just a few minutes to behold the fraud in such postulations as those of destructive critics trying to discredit the Bible. Christ himself found no problems with Isaiah's prophecy and frequently quoted from every section in it.

Not even the unbelieving hypocrites of Jesus' day would have denied that all of Isaiah was written by Isaiah. It is incredible that critics could have supposed that "some unknown author" could be substituted by the critics for the real author.

We like the way certain scholars (and remember that these scholars already knew all of the critical arguments, this being true simply because there has been no new argument in centuries) have stated unequivocally the date of this prophecy. Cheyne said, "The date is the 27th year of the reign of Hezekiah, in 701 B.C."[4] Barnes, Hailey, Lowth, Rawlinson, Gleason, and literally hundreds of other scholars long ago rejected the forced and illogical arguments resorted to by critics in their vain efforts to destroy the Bible. As Barnes noted, the historical, political, and geographical situation in Isaiah, "Agree far better with the times of Sennacherib's invasion (701 B.C.) than with: (1) either the Babylonian period, or (2) with the judgments that came upon the Syrians in the Maccabean period."[5]
Isaiah 33:1
"Woe to thee that destroyest, and thou wast not destroyed, and that dealest treacherously, and they dealt not treacherously with thee! When thou hast ceased to destroy, thou shalt be destroyed; and when thou hast made an end of dealing treacherously, they shall deal treacherously with thee."
The historical situation here is reflected in every line of the verse. Sennacherib had already destroyed the outlying cities of Judah, and he had lyingly promised Hezekiah that for a tribute of 300 talents of silver and 30 talents of gold, he would spare Jerusalem. At great cost and hardship Hezekiah had complied with the demand, even cutting off the gold decorations of the temple doors in order to meet the tremendous burden of the tribute. But no sooner was the tribute received than Sennacherib demanded the surrender of the city; and this prophecy was uttered, probably from the walls of Jerusalem and was addressed to Rabshakeh or to Sennacherib himself by Isaiah, who fearlessly denounced the invader and prophesied his ruin and destruction.

"Thou that destroyest, and thou wast not destroyed ... dealt treacherously, etc. ..." (Isaiah 33:1). Sennacherib had brutally betrayed and devastated all of the cities of Judah, and no harm had as yet come to him; but God sent him a message through Isaiah: "Thou shalt be destroyed ... They shall deal treacherously with thee!" Was this fulfilled? It was literally fulfilled when God put his hook in the nose of that evil pagan ruler and dragged him back to Nineveh. His army had perished in a night, and on the way back home, "they" despoiled him, taking advantage of him at every post on the way back. Who were the "they"? They were the remnants of those betrayed and mined cities. He even lost all of that gold and silver tribute, because, as Lowth explained, "Hezekiah, after the destruction of the Assyrian army, had exceeding much riches, and that he made himself treasuries for silver, and for gold, and for precious stones. He was so rich that, out of pride and vanity, he displayed his wealth before the ambassadors from Babylon. This cannot be otherwise accounted for, than by the prodigious spoil that was taken upon the destruction of Sennacherib's army."[6] See 2 Chronicles 32:27.

And we may ask, who was it that "dealt treacherously" with Sennacherib? It was his own sons. "And it came to pass when he was worshipping in the house of Nisroch his god, that his sons Adrammelech and Sharezer smote him with the sword: and they escaped into the land of Ararat. And Esarhadon his son reigned in his stead" (2 Kings 19:36-37).

Not only is all of this remarkable; but there is also absolutely nothing that corresponds with any of this in any of the erroneous dates proposed by critics.

Verse 2
"O Jehovah, be gracious unto us; we have waited for thee: be thou our arm every morning, our salvation also in the time of trouble. At the noise of the tumult the people are fled; at the lifting up of thyself the nations are scattered."
This mingling of prayer and prophecy is somewhat strange; but the situation was one of great emergency and extremely high levels of emotion. The first verse of this alone may be properly understood as the prayer of Isaiah and the Jews to Jehovah for his help. Isaiah 33:3 is a reference to Sennacherib's lifting up of himself with the consequential fear and scattering of the nations; and according to Lowth, Isaiah 33:3 is actually answered in Isaiah 33:10, where God lifts himself up with doleful consequences for Sennacherib.

Verse 4
"And your spoil shall be gathered as the caterpillar gathereth: as locusts leap shall men leap upon it. Jehovah is exalted; for he dwelleth on high: he hath filled Zion with justice and righteousness. And there shall be stability in thy times, abundance of salvation, wisdom, and knowledge: the fear of Jehovah is thy treasure."
In these verses, God addresses Sennacherib directly in Isaiah 33:4, sentencing him to the same brutal treatment he had imposed upon others and promising particularly that all of his spoils would be taken from him in a manner comparable to the devastation caused by a swarm of locusts. Isaiah 33:5,6 promise stability in "thy times," that is, the times of Hezekiah, his treasures being the fear of the Lord.

The prophecy turned at once from the contemplation of victory and stability foreseen in the future to the disastrous situation revealed in Isaiah 33:7-9.

Verse 7
"Behold, their valiant ones cry without; the ambassadors of peace weep bitterly. The highways lie waste; the enemy hath broken the covenant, he hath despised the cities, he regardeth not man. The land mourneth, and languisheth; Lebanon is consumed and withereth away; Sharon is like a desert; and Bashan and Carmel shaketh off their leaves."
Cheyne pointed out that "their valiant ones" is derived from the Hebrew "Ariels."[7] However, Isaiah 29:1 speaks of Ariel as the city where David encamped, Jerusalem; and this justifies the conclusion that the valiant ones here are the brave soldiers of Hezekiah. They cry because of the prospect of defeat at the hands of the Assyrians. The weeping ambassadors of peace are those who delivered the heavy tribute of gold and silver to Sennacherib in return for his promise to spare the city. They have at this time returned home, and they are astounded and grieved at Sennacherib's treachery and his demand that the city be surrendered. Incidentally, all of the circumstances mentioned here apply only to the situation in 701 B.C. and to no other. "He hath broken the covenant" is a comment on the treachery of Sennacherib.

"The highways lie waste ..." (Isaiah 33:8). This is a comment on the condition of the whole land, where it is no longer safe to travel. The cities and villages have all been laid waste; and the terrible desolation of the whole land is indicated.

The mention of Lebanon, Sharon, Bashan, and Carmel, the most favored and fruitful portions of the whole land, are here mentioned (Isaiah 33:9) in order to show the extent of the general destruction.

Verse 10
"Now will I arise, saith Jehovah; now will I lift up myself; now will I be exalted. Ye shall conceive chaff, ye shall bring forth stubble: your breath is a fire that shall devour you. And the peoples shall be as the burnings of lime, as thorns that are cut down, that are burned in the fire."
Isaiah 33:5,10 both stand in contrast with what is said of Sennacherib in Isaiah 33:3. The meaning is simply that God has at last had enough of this evil ruler's depredations and will now rise up and put an end to them. "God has now determined that the time for action has come; he will exert himself in his deeds; and he will be exalted in the eyes of the peoples."[8]
Isaiah 33:11,12 are addressed directly to the Assyrians. All of their schemes and plans against Jerusalem shall be worthless; and they themselves shall be burned up like dry stubble, chaff, or a pile of thorns. The fulfillment of this came literally enough when 185,000 corpses of Sennacherib's army had to be disposed of, and fire was by far the most practical way of taking care of an emergency like that.

Barnes pointed out that the burning of such things as chaff, thorns, and stubble produces a very quick fire of intense heat, "Denoting that the destruction of the Assyrian army would be sudden and entire."[9]
Verse 13
"Hear, ye that are afar off, what I have done; and ye that are near, acknowledge my might. The sinners in Zion are afraid; trembling hath seized the godless ones; Who among us can dwell with the devouring fire? who among us can dwell with everlasting burnings. He that walketh righteously, and speaketh uprightly; he that despiseth the gain of oppressions, that shaketh his hands from taking a bribe, that stoppeth his ears from hearing of blood, and shutteth his eyes from looking upon evil: he shall dwell on high; his place of defense shall be the munitions of rocks; his bread shall be given him; his waters shall be sure."
Isaiah 33:13 speaks of God's mighty work in the miraculous deliverance of Jerusalem by the destruction of a whole army in a single night as an event already accomplished, a frequent phenomenon in prophecy.

Isaiah 33:14 notes that the sinners in Jerusalem itself are also extremely frightened by what happened to the Assyrians. Perhaps the sinners who had opposed trusting in God and preferred a foreign alliance with Egypt were led to wonder if God would also destroy them!

"Ye that are afar off ..." (Isaiah 33:13). "This indicates that the destruction of the Assyrians would be such a signal event that it would be known to distant nations."[10]
Isaiah 33:15 reveals six elements of righteousness, namely, (1) righteous conduct; (2) upright and honorable speech; (3) hatred of oppression; (4) refusal to take bribes; (5) rejection of all thoughts of murder; and (6) refusal to look upon shameful and evil things.

Isaiah 33:16 records God's love for the righteous and his provision for their needs. Such promises as these do not apply solely to the righteous people of Isaiah's times, but to the saved of all generations. Of course, as Rawlinson noted, "There are Messianic ideas mingled with these later verses (Isaiah 33:16-21)."[11]
Verse 17
"Thine eyes shall see the king in his beauty: they shall behold a land that reacheth afar. Thy heart shall muse on the terror: Where is he that counted, where is he that weighed the tribute? where is he that counted the towers? Thou shalt not see the fierce people, a people of a deep speech that thou canst not comprehend. Look upon Zion, the city of our solemnities: thine eyes shall see Jerusalem, a quiet habitation, a tent that shall not be removed, the stakes thereof shall never be plucked up, neither shall any of the cords thereof be broken. But there will Jehovah be with us in majesty, a place of broad rivers and streams, wherein shall go no galley with oars, neither shall gallant ship pass thereby. For Jehovah is our judge, Jehovah is our lawgiver, Jehovah is our king; he will save us. Thy tacklings are loosed; they could not strengthen the foot of their mast, they could not spread the sail: then was the prey of a great spoil divided; the lame took the prey. And the inhabitant shall not say, I am sick: the people that dwell therein shall be forgiven their iniquity."
"The king in his beauty ..." (Isaiah 33:17). Who is this? Some three different opinions are sustained by scholars. On account of the mention of Jehovah as the judge, lawgiver, and king in Isaiah 33:22, some believe the "king in his beauty" is a reference to Jehovah. Others suppose that the reference is to Hezekiah; and still others believe the reference is to the Messiah. We prefer the third interpretation; because (1) the Jerusalem of this passage is the capital of a worldwide land (Isaiah 33:17). (Palestine is not so), (2) she is a "quiet habitation" and inviolable (Isaiah 33:20), (3) God is the acknowledged ruler there (not so of the literal Jerusalem who officially declared that, "We have no king but Caesar" - John 19:15), (4) the Jerusalem of this passage was situated in a land of broad rivers and streams (Isaiah 33:21), which was never true of the literal Jerusalem, (5) The Jerusalem-Zion here spoken of was inviolable. Spoken of as a tent whose stakes could never be plucked up nor have any of its cords broken, the literal Jerusalem would last little more than a century before it would be utterly destroyed by Nebuchadnezzar and its peoples made captive for seventy years. (6) Finally, the citizens of the Jerusalem-Zion in view here would even have their sins forgiven (Isaiah 33:24), a blessing which is limited, absolutely, to the New Covenant.

"Therefore, the king of Isaiah 33:17 must be the Christ in his regal splendor, reigning over a worldwide domain."[12] The New Testament confirmation of this is: "In the regeneration (that is, in the times when people are being born again, in this present dispensation of the Lord Jesus Christ) when the Son of Man shall sit on the throne of his glory (Christ is now ruling over all things, Matthew 28:18-20), ye also (the Twelve) shall sit upon twelve thrones judging the twelve tribes of Israel" (Matthew 19:28).

Hailey, it appears to us, is correct in his declaration that, "The total context of this passage (Isaiah 33:17-24) points to the Messiah."[13] Another statement in this paragraph which should be noted as more evidence that it was the times of the Messiah to which the passage points is the reference to the absence of any galley with oars or any gallant ship (Isaiah 33:21). These ships were obviously instruments of war; and their absence in that future Jerusalem-Zion shows that war shall not be a policy of Messiah's holy Church. It will not even have any "Swiss Guards." The thought here is parallel to the statement about beating swords into plowshares and spears into pruning hooks (Isaiah 2:4).

Despite this, there are vivid remembrances by the saints of God in all generations of the great deliverances and the mighty interpositions of God in human affairs for the protection and blessing of his people. Isaiah 33:18 in this passage is just such a remembrance by God's people of God's interposition in the case of Sennacherib.

"Where is he that counted?...that weighed the tribute? ... that counted the towers? ..." (Isaiah 33:18). He that counted refers to the clerk who marked off the 300 talents of silver and the 30 talents of gold on the tally sheets when Hezekiah's ambassadors delivered all of that tribute to the servants of Sennacherib. The one who weighed the tribute was the one who weighed the silver and gold; and the one who counted the towers was the chief engineer who surveyed the walls and towers of Jerusalem as preliminary to their assault on the city, which they confidently expected to begin immediately. What a glorious thought that such hated and obnoxious characters, in the scene presented here, were no longer in existence! God's people would not even see the fierce people.

Also, the harsh and brutal language with which God had threatened to speak to this people (Isaiah 28:11), a language they could not comprehend, could no longer be heard blaspheming the true God and demanding the surrender of their city.

"The inhabitant shall not say, I am sick ..." (Isaiah 33:24) The scholars have little to say about this; and some have admitted the difficulty; and we must confess that we cannot tell exactly what it means. However, there is an interesting speculation about this, the origin of which this writer does not know, and therefore it must remain merely a speculation without any proof at all, repeated here merely because it is interesting. The destruction of Sennacherib's army was due to a fatal sickness that struck instantly and was immediately fatal; and there were some of the "sinners in Zion" (perhaps those who sought the alliance with Egypt) who were also destroyed simultaneously with the invading army. If there was any truth in this, it would account for the fear and trembling mentioned in Isaiah 33:14. "I am not sick" would thus be a reference to the safety of the righteous.

