《Morgan’s Exposition on the Whole Bible – Lamentations》(Campbell Morgan)
Commentator

Morgan was born on a farm in Tetbury, England, the son of Welshman George Morgan, a strict Plymouth Brethren who resigned and became a Baptist minister, and Elizabeth Fawn Brittan. He was very sickly as a child, could not attend school, and so was tutored.[1] When Campbell was 10 years old, D. L. Moody came to England for the first time, and the effect of his ministry, combined with the dedication of his parents, made such an impression on young Morgan that at the age of 13 he preached his first sermon. Two years later he was preaching regularly in country chapels during his Sundays and holidays.

In 1883 he was teaching in Birmingham, but in 1886, at the age of 23, he left the teaching profession and devoted himself to preaching and Bible exposition. He was ordained to the Congregational ministry in 1890. He had no formal training for the ministry, but his devotion to studying of the Bible made him one of the leading Bible teachers in his day. His reputation as preacher and Bible expositor grew throughout Britain and spread to the United States.

In 1896 D. L. Moody invited him to lecture to the students at the Moody Bible Institute. This was the first of his 54 crossings of the Atlantic to preach and teach. After the death of Moody in 1899 Morgan assumed the position of director of the Northfield Bible Conference. He was ordained by the Congregationalists in London, and given a Doctor of Divinity degree by the Chicago Theological Seminary in 1902.[1] After five successful years in this capacity, he returned to England in 1904 and became pastor of Westminster Chapel in London. During two years of this ministry he was President of Cheshunt College in Cambridge.[2] His preaching and weekly Friday night Bible classes were attended by thousands. In 1910 Morgan contributed an essay entitled The Purposes of the Incarnation to the first volume of The Fundamentals, 90 essays which are widely considered to be the foundation of the modern Fundamentalist movement. Leaving Westminster Chapel in 1919, he once again returned to the United States, where he conducted an itinerant preaching/teaching ministry for 14 years. Finally, in 1933, he returned to England, where he again became pastor of Westminster Chapel and remained there until his retirement in 1943. He was instrumental in bringing Martyn Lloyd-Jones to Westminster in 1939 to share the pulpit and become his successor. Morgan was a friend of F. B. Meyer, Charles Spurgeon, and many other great preachers of his day.[1]
Morgan died on 16 May 1945, at the age of 81.

01 Chapter 1 

Verses 1-22
In the Septuagint, the Lamentations are prefixed with the words, "And it came to pass that after Israel had been carried away captive, and Jerusalem made desolate, Jeremiah sat weeping, and lamented this lament over Jerusalem and said. . . ."

In this brief Book of Lamentation the spirit of the man is strikingly revealed. There is no exultation over the fulfilment of his predictions, and there is a twofold loyalty manifest throughout, first to God in the confession of sin, and then to his people in the expression of their sorrow.

In this first poem there are two clearly defined movements. The first (verses Lamentations 1:1-11) describes the desolation of the city, as to her relationships with other nations, and as to her internal condition, declaring the cause to be that "she hath grievously sinned." Under the figure of a widow sitting solitary, the prophet describes the city. "She that was great" has "become tributary," and is loverless and comfortless. Within, her desolation is overwhelming. The Temple is deserted, and her beauty has departed. With great care the prophet sets forth the cause of her diction. She had "grievously sinned," and has forgotten her latter end; and the prophet ends this description of the desolation by identifying himself with the sorrow and the sin in the words, "See, O Lord, and behold; for I am become vile."

In the second movement (verses Lamentations 1:12-22) the city, personified, bewails her diction, appealing to the passer-by, and describing her sorrow; then confesses the justice of the desolation which has overtaken her, crying to Jehovah for sympathy and deliverance.

02 Chapter 2 
Verses 1-22

In the second poem, the prophet dealt with the sources of the sorrow he had described. Again affirming that it was the result of the direct action of Jehovah, he proceeded to describe it in its material and spiritual aspects. Habitations of Jacob are destroyed, princes are profaned, the people are slain. Such are the material judgments. The place of worship is destroyed, the solemn assemblies are forgotten, the sanctuary is abhorred, king, princes, prophets, and people are degraded.

After this recognition of the act of Jehovah in judgment the prophet broke out into a description of the affliction in iniquity as to the actual suffering endured, and the even more painful contempt of the nations. He identified himself with the people in all their sufferings, and recognized the contempt of the nations as fulfilling the word which Jehovah had spoken. Finally, he uttered an appeal of penitence in which there are two movements. The first is his appeal to the people, in which he urged them to repentance, and the turning of the life to God. The second is the appeal of the people to Jehovah, in which again the story of affliction is told.

03 Chapter 3 
Verses 1-66

In this central and longest poem, Jeremiah identified himself completely with the experiences of his people. In the first movement, in language which throbs with pain, he described his own sorrows, recognizing through all the action of Jehovah, as the almost monotonous repetition of the pronoun "He" reveals. Here he most evidently recognized the relation of sorrow to sin. All the intermediate instruments of punishment are out of sight. Every stroke falls from the hand of God, as the opening declaration suggests, "I am the man that hath seen affliction by the rod of His wrath." This is indeed the recognition of the method of Jehovah in judgment. Such recognition compelled the ending of the dirge by an affirmation of hope. The remembered afflictions of God create assurance of deliverance.

The next movement is one wholly of assurance, in which the prophet, having in the previous section recognized Jehovah's activity in judgment, now recognized His activity in mercy. The passage is full of beauty, as it deals with that tender compassion of God which had never been absent even in the work of punishment. This recognition of mercy ends with an expression of submission to judgment, and a consequent song of hope strong in its confidence.

The third movement of identification is one of appeal. Again the prophet first recognized the justice of the divine visitation, and then earnestly appealed to the people to turn to God in true penitence, ending with a declaration of his sense of the national sorrow and of his personal and immediate share in it.

The last movement of the song is again one wholly of assurance. The prophet celebrated the deliverances already wrought for him by Jehovah. From the lowest dungeons he had lifted his cry, and had been heard. Against all the devices of his enemies Jehovah had pleaded his cause. The reproaches that they had heaped on him Jehovah had heard. These past deliverances created his assurance that Jehovah would yet act on behalf of His people and destroy their enemies from under the heavens.

04 Chapter 4 
Verses 1-22

The fourth poem is for the most part a dirge of desolation, which nevertheless ends in a song of hope. Jeremiah first described the disaster in Zion, declaring that it all arose as the result of the sin of the people, which was greater than that of Sodom. He then described the degradation of the people. From the perfection of health her nobles have degenerated into men on whom the stamp of an unutterable disease is clearly set.

All this has resulted from the sins of the prophets and the iniquities of the priests. Those who have guided men in the purity of their lives were blind and polluted to such an extent that the people held them in contempt, cried after them, "Unclean," and besought them to depart. The prophet then proceeded to deal with the folly of the men who had sought help from the nations, describing the useless looking of the eyes for help, and then the remorselessness of the enemies who hunted and pursued them to death. He ended with a satirical address to Edom, calling upon her to rejoice, but declaring that the cup should pass to her also, and a final word of hope for Zion in that the punishment of her iniquity was accomplished.

05 Chapter 5 

Verses 1-22

The final poem is an appeal out of sorrow to Jehovah. Speaking on behalf of the whole nation, the prophet called on Jehovah to remember. He described the actual desolation, telling of the affliction of all classes of the people-the women, the maidens, the princes, the elders, the young men, the children, and of the consequently prevalent sorrow, recognizing that all this was the result of sin.

Then, in a last brief and yet forceful word, he prayed Jehovah to turn the people unto Himself. This he introduced by a declaration of his confidence in the perpetual enthronement of Jehovah. It was a cry which recognized the last helplessness of man, namely, his inability even to repent. "Turn Thou us unto Thee, O Lord, and we shall be turned."

The final word of the Lamentations was a wail out of the then existing distress. "But Thou hast utterly rejected us; Thou art very wroth against us."

