《Coffman Commentaries on the Bible – Nahum》(James B. Coffman)
Commentator

James Burton Coffman was a prolific author, preacher, teacher and leader among churches of Christ in the 20th century.

He was born May 24, 1905, in Taylor County to pioneer West Texans "so far out in the country it took two days to go to town and back." He became a Christian in 1923. 

In Texas, Coffman graduated from Abilene High School and enrolled in Abilene Christian College (now University), graduating in 1927 with a B.A. in history and music.

After earning his degree, Coffman served as a high school principal for two years in Callahan County, then taught history and English at Abilene High School.

In 1930, he was offered a position as associate minister and song leader in Wichita Falls, the beginning of his career as a minister. Then, he married Thelma "Sissy" Bradford in 1931. Coffman preached for congregations in Texas; Oklahoma; Washington, D.C.; and New York City. In his lifetime, Coffman received 3 honorary doctorates.

While in Washington, he was offered the opportunity to serve as guest chaplain for the U.S. Armed Forces in Japan and Korea and served 90 days, holding Gospel meetings throughout both countries.

Coffman conducted hundreds of gospel meetings throughout the U.S. and, at one count, baptized more than 3,000 souls.

Retiring in 1971, he returned to Houston. One of his most notable accomplishments was writing a 37-volume commentary of the entire Bible, verse by verse, which was finished in 1992. This commentary is being sold all over the world. Many people consider the Coffman series to be one of the finest modern, conservative commentary sets written.

Coffman's conservative interpretations affirm the inerrancy of the Bible and clearly point readers toward Scripture as the final basis for Christian belief and practice. This series was written with the thorough care of a research scholar, yet it is easy to read. The series includes every book of the Old and New Testaments.

After being married to Sissy for 64 years, she passed away. Coffman then married June Bristow Coffman. James Burton Coffman died on Friday, June 30, 2006, at the age of 101.

01 Chapter 1 

Verse 1
The announcement of God as the executioner of his wrath upon Assyria is made in Nahum 1:1-6. His wrath will not fall upon his own people, but upon their enemies (Nahum 1:7-11). He will break the yoke of Asshur from off the neck of his people, and destroy the Assyrians (Nahum 1:12-14). This prophecy is so certain of fulfillment that a proleptic announcement of the good news, with Messianic overtones, concludes the chapter (Nahum 1:15).

Nahum 1:1
"The burden of Nineveh. The book of the vision of Nahum the Elkoshite."
"The burden of Nineveh ..." As used in the Holy Scriptures, this expression means "the prophecy of the doom of Nineveh." The word "burden" carries with it the idea of a heavy load; and the imagery is that Nineveh's sins have at last become such a heavy load that God will no longer permit the city to stand. Their destruction had long before been prophesied by Jonah; but the repentance of the people led to the delay of the penalty. In the meanwhile, the sins of the people have returned overwhelmingly, plunging the whole nation into the utmost savagery of greed, violence, and treachery. This time, there ,would be no repentance and no commutation of the sentence of death upon them.

"Nineveh ..." (For a discussion of the nature, size, and fortifications of Nineveh see in my commentary on the minor prophets, Vol. 1, pp. 280-282.) One of the greatest cities of antiquity, it was situated upon the Tigris River at its junction with two lesser streams, and for an extended period was the most powerful city on earth. Any prophecy of the doom of such a city must have appeared to be sheer madness at the time of Nahum's prophecy.

"The book of the vision of Nahum the Elkoshite ..." By the book's designation here as "the vision of Nahum," the origin of his message is indicated as being God Himself. Nahum did not write merely his political and social judgments; and it must be thought that his message appeared just as impossible of fulfillment in Nahum's eyes as it must have appeared to others. (For notes on Elkosh, see the Introduction to the Book of Nahum.)

This first verse has the utility of identifying the object of God's wrath so forcefully mentioned. Without the expression, "the burden of Nineveh," we should not have known until Nahum 2:8 the identity of the object of God's wrath.

Verse 2
"Jehovah is a jealous God and avengeth and is full of wrath; Jehovah taketh vengeance on his adversaries, and he reserveth wrath for his enemies."
For a generation of men who have largely rejected the idea that God is in any sense wrathful, these words seem to have a harsh and unwelcome sound. Even some commentators boldly criticize what they call "the religious inadequacy of his teachings." Graham said, "Nahum provides an outstanding example of arrested religious development!"[1]
THE WRATH OF GOD
A search of current sermonic literature reveals no single sermon devoted to "The Wrath of God"; and in sermon topics in preachers' manuals and even the most extensive commentaries, it is mentioned, if at all, in the most casual and incidental manner. The usual run of titles that touch upon the question scale it down or minimize it, as in, "God's Wrath Tempered by Mercy, God's Wrath Averted, etc." There is also a noticeable opinion to the effect that any preaching on such a subject derives from a mean and vicious spirit on the part of the preacher.

I. However, the greatest and best men of both the Old Testament and the New Testament were the ones who most emphatically and sternly stressed God's wrath. Isaiah, Paul, John, and our Lord Jesus Christ were among those who most clearly and vigorously emphasized it; and they were precisely the ones in whom love was most appealingly manifested. Therefore, preaching on the wrath of God is fully compatible with the most gentle and loving attributes of the Christian life.

A. Isaiah, the great Messianic prophet, whose knowledge of God's love equals that of any other in the Old Testament, said:

"Behold the day of the Lord cometh cruel, both with wrath and fierce anger to lay the land desolate. And he shall destroy the sinners thereof out of it ... Therefore I will shake the heavens, and the earth shall move out of her place in the wrath of the Lord of hosts and in the day of his fierce anger" (Isaiah 13:9,13).

B. Hosea has been hailed as the greatest preacher of God's love in the Old Testament, but read Hosea 9 for as terrible a denunciation as any to be found in the Bible.

C. Paul's love knew no boundaries or limits; and he could say, "I could wish myself anathema from Christ for my brethren according to the flesh" (Romans 9:3); but he, more than any other apostle, thundered the message of the wrath of God.

"For the wrath of God is revealed from heaven against all ungodliness and unrighteousness of men who hold the truth in unrighteousness" (Romans 1:18). "But after thy hardness and impenitent heart, thou treasurest up unto thyself wrath against the day of wrath and revelation of the righteous judgment of God who will render to every man according to his deeds" (Romans 2:5,6). "Because of these things (the works of the flesh) the wrath of God cometh upon the children of disobedience" (Ephesians 5:6).

D. John, whose writings abound with such admonitions as "love one another," and who identified God Himself as love, also spoke most eloquently of God's wrath:

"And the kings of the earth, and the great men and the rich men, and the chief captains, and the mighty men, and every bondman, and every free man, hid themselves in the dens and in the rocks of the mountains; and said to the mountains and rocks, Fall on us, and hide us from the face of him that sitteth upon the throne, and from the wrath of the Lamb; for the great day of his wrath has come; and who shall be able to stand?" (Revelation 6:16,17).

E. When we come to the words of Jesus, we must remember that he made love perfect; he gave his life for all men; he loved us before we loved him. Yet he said:

"He that believeth on the Son hath everlasting life; and he that obeyeth not the Son shall not see life, but the wrath of God abideth upon him. To the hypocrites he said, O generation of vipers who hath warned you to flee from the wrath to come?" (Matthew 23:7).

Thus, from the lives and messages of the great disciples of love in both testaments, as well as from those of Life and Love incarnated, we have the solemn and eloquent assurance that God's wrath will certainly and eventually break forth against the wicked.

II. The object of God's wrath is sin. All sin is against God. When Joseph was tempted to sin with the wife of Potiphar, he said, "How can I do this great wickedness and sin against God?" (Genesis 39:9). When the prodigal son came to himself, he said, "I will arise and go to my father and say, I have sinned against heaven and in thy sight" (Luke 15:18). This profound truth should temper the indignation of men against the wrath of God. The righteousness of the universe, the very justice that underlies creation and undergirds all things is the basic reason for the wrath of God. God's holiness is utterly and eternally opposed to sin. God and sin are as irreconcilable as light and darkness, truth and falsehood, good and evil; and this is the basis of strong confidence on the part of men. All men of good will rejoice that the time will come when God shall rise in righteous wrath and cast evil out of his universe.

People become objects of God's wrath only when they reject the benign and peaceful government of the Creator and choose to become servants of the Devil. That man is capable of making such a choice derives from the inherent gift of God, the freedom of the will; and it is in man's highest self-interest that he should face up to the fact that, free as he is to choose, he cannot escape the ultimate consequences of whatever choice he makes.

People should read again, and again, Matthew 25 in which Christ divided all mankind into just two classes, those on the left who make the wrong choice, and those on the right who chose wisely. No more terrible words were ever written; and yet they were spoken by the loving Saviour himself.

III. All people are, by nature, the children of wrath. Such an indictment was made by Paul when he said:

"We all had lived in times past in the lusts of the flesh, fulfilling the desires of the flesh and of the mind; and were by nature the children of wrath even as others" (Ephesians 2:3).

This does not teach total hereditary depravity, but it surely fingers something that resembles it. A striking fact of man's religious history reveals his invariable tendency to evil. Adam did not sin gradually, but all at once. Noah had scarcely left the ark until he was drunk and dishonored by a grandson. Israel had hardly escaped Egypt before they murmured against God and joined themselves to the Baalim at Baal-Peor. After God gave the Decalogue, the first recorded event thereafter was the breaking of the tablets of stone on which the Law was written. The redeemed of all ages have had sin very much with them. Only through constant love and adoration of the saving Christ is it possible for men to find the strength to overcome temptation.

Satan is the primary cause of sin; but he has strong allies in the pride, lusts, appetites and ambitions of men; and to the extent that men do not avail themselves of the redemption "in Christ" they become easy prey to the destructive influences of the evil one. When one thinks of all the sorrow, frustrations, defeats, violence, bloodshed, and savage wickedness engulfing mankind because of their service of "the god of this world" it should become understandable enough that God's wrath should abide upon the Cause of all mankind's wretched unhappiness and misery. It should always be remembered that God's wrath is ever against sin, evil, and Satan, and not against men. Hell itself was not prepared for men, but for Satan and those who choose to serve the evil one (Matthew 25:41).

These solemn considerations show the disparity between practical and theoretical religion and the utter impossibility of any man's ever deserving salvation. The great and indescribable mystery is the manner in which God through Christ has achieved salvation for fallen humanity; and despite all human failings and shortcomings, God is able to do so in full harmony with the principles of eternal justice. The Divine wrath is indeed tempered with mercy, enshrined as the central truth of the Word of God; but that is incapable of excusing any man who persists in the service of Satan and will most certainly share in the evil one's ultimate destruction.

True righteousness is now available unto all men through "the faith of Christ"; but what shall be thought of that person who neglects or rejects heaven's proffered mercy? Is there anything that should be expected except the fullness of Divine wrath? The answer is negative.

ILLUSTRATION: Today, all people are in the same position as that of queen Esther who went unbidden before the king, and who would have been summarily destroyed if the king had not extended to her his golden scepter. Who could describe such a folly as hers would have been if she had refused to touch? In a similar way, all men are sold under sins, condemned to eternal death, but God, through Christ, holds down to us the golden scepter of his love and righteousness; and men, through the gospel may touch and LIVE! And what of him who will not?

"For if we sin willfully, after we have received the knowledge of the truth, there remaineth no more a sacrifice for sins; but a fearful looking for of judgment and fiery indignation that shall devour the adversaries" (Hebrews 10:26,27).

IV. The time of God's wrath is "the day of the Lord," the final Judgment of the great day when all men shall be judged simultaneously (Matthew 25). However, there are, throughout history, many tokens of that day evident in the summary judgments executed upon wicked men and nations, as recorded in the Bible. These are of two kinds: (1) great natural disasters such as the great Deluge, and many lesser things recurring at frequent intervals throughout time, and (2) overwhelming destruction executed upon wicked cities, nations, or cultures by divine commandment, such as Sodom, Gomorrah, Tyre, Sidon, Assyria, Nineveh, Babylon, Jerusalem, Rome, etc. Even the minor catastrophes such as floods, earthquakes, etc., are part of God's plan, and are to be identified with God's cursing the ground for Adam's sake, having the benign purpose of making it easier for men to repent. The minor prophets frequently, and Nahum in this very chapter, make bold and unequivocal reference to such things.

This study of the wrath of God reveals that Nahum was not a case of "arrested" spiritual growth, as alleged by some, but that he was in line with the teachings of the most perfectly developed spiritual giants of the ages.

Another criticism of Nahum was written by Graham to the effect that, "He failed to apply to himself and to his people the standards by which he measured others!"[2] That of course, was based upon the fact that Nahum made no mention of Judah's sins during the warning to Nineveh; and this is a classical example of the unfairness of Biblical critics. It will be remembered that in our studies of Amos, the occasional pointed and stern warnings addressed by Amos to Judah were edited out of the sacred text on the basis that "they did not fit." Well, Nahum left them out of his prophecy; but they faulted him anyway! Such handling of the Sacred Scriptures is its own refutation.

Verse 3
"Jehovah is slow to anger, and great in power, and will by no means clear the guilty: Jehovah hath his way in the whirlwind and in the storm, and the clouds are the dust of his feet."
No matter how strong men may feel, nor how abundant their power and resources, God is able to put down the mighty from their seats.

"He who divides the storm-darkened skies with spears of lightning and cracks the rocks is an awful adversary. No matter how strong men may be or how many helpers they have, God will inflict upon them a death-blow."[3]
The purpose of this and following verses is to identify God as the real adversary of Nineveh, and thus the Lord used the most superlative terminology that men knew in order to demonstrate the impossibility of escape by the enemy.

"He will by no means clear the guilty ..." It was not an indiscriminate judgment that God pronounced against Nineveh, This prophecy cites exactly the instances and dimensions of Nineveh's guilt:

"The guilty" (Nahum 1:3) are the ones God knows to be guilty.

"God's enemies" (Nahum 1:8) are those who have revolted from him.

"Plotters of evil" (Nahum 1:9,11) are those who plan and execute evil.

"The vile" (Nahum 1:14) are they who have sunken into bestiality.

"The wicked" (Nahum 1:15) are the vicious and reprobate.

"The plunderers" (Nahum 2:2) are the cruel, heartless spoilers.

"The dishonest" (Nahum 3:1) are the covenant breakers and thieves.

"The rapacious" (Nahum 3:1) are destroyers and exploiters of the innocent.

"The insatiable seekers of gain" (Nahum 3:1) are grabbers and graspers.

"The harlots" (Nahum 3:4) are the pagans, the sensualists, those who will prostitute anything for wicked purposes.

"The betrayers of weaker nations" (Nahum 3:4) are the traitors, double-crossers, and deceitful liars.

"The despicable" (Nahum 3:5ff) are all of those mentioned above, plus any others of similar character.

"The presumptuous" (Nahum 3:8) are they who revel in the conceit that God will not punish them.

"The disseminators of evil" (Nahum 3:19) are all of those who form a part of the cancer of wickedness eating at the vitals of the human race.

God's justice required that such evil be punished; and it still does! The above list of "the double sevens" of Nineveh's reprobacy indicates forcefully the fullness of their sins, They had indeed filled up the full measure of their iniquity.

"Slow to anger ..." Dreadful and overwhelming as the removal of Nineveh from the earth was here revealed to be it was not a hasty decision on God's part. Jonah had preached to them; and, for awhile, the king himself led the people in repentance; but they had returned without restraint to their pursuit of shame.

Verse 4
"He rebuketh the sea, and maketh it dry, and drieth up all the rivers: Bashan languisheth, and Carmel; and the flower of Lebanon languisheth."
"He rebuketh the sea ... maketh it dry ..." Many great cities of the earth are today built where once the waters of the ocean rolled; and this is especially true of Houston, Texas, where a few miles farther inland, near Hempstead, one may still discern "The Old Ocean Shore Line." God who did such things in the past still has the power to do such things now. Valleys that are now arid deserts once supported civilizations; and in Arizona one may see the "Petrified Forest!" Who but God could have been responsible for such changes?

"Bashan ... Carmel ... Lebanon ..." These names are associated with the richest and most-favored dwelling places of antiquity; and they were mentioned here to show that no place on earth is beyond the judgment of God when the sins of its inhabitants require their punishment. The Tigris valley, where Nineveh lay, was another of the garden spots of the earth; but there is nothing there now!

Barnes pointed out that God's making the sea dry "was exactly what he had done in delivering his people from Pharaoh, a type of all subsequent oppressors";[4] and that fact was well known to all the nations of antiquity. The harlot on the walls of Jericho stated forty years after the event that, "The fear of God had fallen upon all of them" because of it.

Verse 5
"The mountains quake at him, and the hills melt; and the earth is upheaved at his presence, yea, the world, and all that dwell therein."
This is a continued reference to the physical disturbances of the earth's environment. "The great physical changes and convulsions in the world are tokens of God's wrath on sinful nations."[5] Deane is undoubtedly correct in this, for so all the prophets of God understood them. (See more of this in my commentary on the minor prophets, vol. 1, pp. 10,11.) Some have difficulty in appreciating this, because of the obvious fact that many physical disturbances are predictable, and all of them apparently derive from the operation of definite and orderly laws of physics; but it must be remembered that God is the author of such laws, and that upon the occasion of the primeval sin of Adam and Eve, "he cursed the ground for Adam's sake" (Genesis 3:17), that being exactly the occasion when the great Lawgiver structured the laws of man's physical dwelling place in such a manner as to produce throughout the current dispensation the very type of disasters indicated in this paragraph. It should also be remembered that God's purpose in all of this was benign. "He cursed the ground for Adam's sake," therein providing endless reminders of human sin and promptings for men to repent and turn to God. The subject is one of very great interest, making up the principal theme of the trumpet judgments of Revelation 8ff. (See my commentary on the Book of Revelation, p. 184ff.) The very environment of the sin-cursed earth is inhospitable and antagonistic to rebellious and sinful humanity. Earthquakes and volcanoes are prominent in this verse.

Verse 6
"Who can stand before his indignation? and who can abide in the fierceness of his anger? his wrath is poured out like fire, and the rocks are broken asunder by him."
"Storm, tempest, cloud, drought, earthquake, and fire are the word-colors which Nahum uses to paint his picture of the day of God's wrath (against Nineveh) ... the nature of the calamity is to be, not political, but cosmical, due to miraculous, divine intervention, and not by armed forces."[6]
While only partly correct, Graham's comment is interesting, because the implication of Nahum's prophecy certainly does indicate that a great natural disturbance would be the ruin of Nineveh, but still did not rule out the element of military defeat. In the fulfillment, the calamity indeed was primarily the physical disturbance of the environment. Without the great and totally unexpected flood that demolished the city wall and opened it up to the invader, it was exceedingly unlikely that the siege of Nineveh would have been successful. Melting snows sent the Tigris and its tributaries into an extraordinarily high flood stage; that was the real ruin of Nineveh, and it was totally of God.

Verse 7
"Jehovah is good, a stronghold in the day of trouble; and he knoweth them that take refuge in him."
It is a characteristic of all God's prophets that, in the very midst of the most terrible announcements of doom and punishment, there always appears the word of hope, encouragement, solace, or reassurance for God's true people. He never forgets them. Whatever disasters may overwhelm humanity, God will look after those who love him and see to it that they will be spared from any type of disaster that could remove them from the earth; but that appears to be a policy regarding particularly the whole body of the redeemed, and not necessarily applicable to each instance of righteousness and service to God. When Herod Agrippa II threatened to exterminate the infant church, God struck him to death at Caesarea; when Jerusalem fell to the Romans, not a Christian lost his life. Forewarned by Christ himself, they fled to Pella. Christ promised to be with his church "always, even unto the end of the world" (Matthew 28:20), echoing exactly the same sentiment expressed here.

Three profound affirmations of the character of God appear in this single verse:

"First, he is inately and inherently good, and can never be associated with the opposite attributes. Secondly, he is the incomparable refuge for his own in times of their distress, "A Bulwark Never Failing," as Luther put it; and third, he knows, in the sense of loving, covenant care, all who have reposed their faith in him."[7]
Verse 8
"But with an over-running flood he will make a full end of her place, and will pursue his enemies into darkness."
"With an over-running flood ..." It is not necessary at all to designate this as "a metaphor" for military conquest. The background for Nineveh's destruction by some providential interference over and beyond the ordinary course of nature had already been abundantly provided by the paragraph immediately preceding, where, as already indicated, Graham accurately discerned the prophet's expectation, not of a mere military defeat, but of a providential overthrow. Therefore, the scholars who move quickly to dismiss this as a mere metaphor are wrong. It was literally by an overrunning flood that Nineveh fell.

THE FALL OF NINEVEH
"The Assyrian and Babylonian records are silent with regard to the fall of the city,"[8] a very instructive fact in its own right. Why should their records have stressed the God-ordered ruin of the great pagan city that, at the time, had been standing nearly as many centuries as have now elapsed since the birth of Christ? In a similar way, those records also omitted any reference to the repentance of Nineveh under the preaching of Jonah.

Despite the reluctance of those chiefly concerned in it to give any account whatever of it, others have supplied many of the most impressive details of the final end of Nineveh. "Alexander Polyhistor, Abydenus, and Syncellus all speak of it."[9] Diodorus Sicullus is credited with the best account. The siege had been in progress for over two years, the third assault against the city having been repulsed with great jubilation by the king of Assyria who supposed that victory belonged to him. He ordered a great feast which became a drunken orgy. That night, the Kohsr (a Tigris tributary), swollen by phenomenal rains and melting snows "carried away a huge section of the great rampart surrounding the city,"[11] The best that evil men can do is to dismiss such historical references as "mere tradition"; but such are the only records of it that pagan history affords! Furthermore, if those very same "traditions," as they are called, contradicted in any manner the prophetic announcement of Nineveh's doom as given through Nahum, they would be trumpeted as gospel truth! Nahum's prophecy proves that the "traditions" in this case are indeed true.

"A full end of her place ..." It is unusual that God's enemy here should be addressed as "her." Watts thought that the feminine was used to indicate not only Nineveh; "But it may also point to her patron goddess, Ishtar."[12] There will be other uses of the feminine in this manner, as in Nahum 2:5-7.

"Pursue his enemies into darkness ..." Watts thought the "darkness" here to be, "the darkness of the underworld, the world of death and demons where they belong."[13] We believe it stands for the removal of Nineveh from any historical continuity upon the earth, the darkness of the grave, and of oblivion.

Verse 9
"What do ye devise against Jehovah? he will make a full end; affliction shall not rise up the second time."
"Shall not rise up the second time ..." It will not be necessary for God to destroy his enemies twice; once will be far more than sufficient! Assyria, and all of the great military powers, were engaged in nothing else except strengthening themselves; and, in all such preparations, the essential hostility of those powers against God and against God's people upon earth was abundantly evident. The word here, is that no preparation, of a physical and military nature, against the execution of the wrath of God could be effective. The only adequate response to that eventuality must ever be a penitent and contrite heart, turning to God for forgiveness. Nineveh had done that once before, in the days of Jonah; but they had, in Nahum's time, decided to "do it their way." "There is a close connection between these verses and those that precede."[14] Indeed, this entire first chapter, and all of the prophecy, is a skillfully written treatise remarkable for unity, logic, and dramatic clarity of the meaning.

The warning of this passage should not be restricted to Assyria, nor should it be denied to them on the basis of its being addressed to Judah. As Hailey said, "In all probability it is addressed to both."[15] As a matter of fact, it is addressed to all humanity intent upon forgetting God and building their civilizations without regard to his divine will. "God's great war on cosmic and supernatural evil,"[16] is the conflict in view.

Verse 10
"For entangled like thorns, and drunken as with their drink, they are consumed utterly as dry stubble."
"Entangled like thorns ..." Formidable as a hedge of thorns might appear, when the Lord is ready to remove it, it shall prove to be no obstacle, but itself shall provide the fuel of its own consuming fire.

"Drunken as with their drink ..." most commentators understand this as a metaphor of nations being drunk upon their own power and intoxicated with their own boasting. Certainly the expression is so used by Jeremiah (Jeremiah 13:9,13-14) and by Habakkuk (Habakkuk 2:5, margin ASV); but it ought not to be overlooked that both literal drunkenness and literal fire entered into the fall of Nineveh. The king had ordered a celebration of what was supposed to be the victory; and it became a drunken orgy. In the midst of it, the flood came; the enemies repulsed previously, entered to destroy, to loot, and to burn the city. The king, recognizing that all was lost and that Nahum's prophecy was indeed fulfilled before his eyes, burned the palaces and his wives, and servants, and concubines, along with himself. Truly God spoke his own words by the mouth of Nahum.

Verse 11
"There is one gone forth out of thee, that deviseth evil against Jehovah, that counselleth wickedness."
Some would apply this to Sennacherib, whom it fits well enough; but it is better to understand this as a personification of the whole spirit of Nineveh:

"Nineveh is addressed; and we need not refer the words entirely to Sennacherib and his impious threats, but may take them generally as expressing the arrogant impiety of the Assyrians and their attitude toward Jehovah."[17]
"That counselleth wickedness ...." often rendered, "a wicked counsellor," is literally, "A counsellor of Belial."[18] Belial was sometimes used by the sacred writers as a synonym for "Satan"; and this shows that Satan was completely in charge of the affairs of the city of Nineveh. These verses state the reasons for God's execution of his wrath upon them.

Verse 12
"Thus saith Jehovah: Though they be in full strength, and likewise many, even so shall they be cut down, and he shall pass away. Though I have afflicted thee, I will afflict thee no more."
"They" and "he" are used here to include the population of the city as well as the personification of the Devil that guides them, in this case, their arrogant and confident king. Note that the fall of Nineveh was not to be at the end of their strength, but in the midst of it. How often has the judgment of God fallen upon wicked cities and nations, not after their "decline," but at the zenith of their power and wickedness. So it was with Nineveh.

"Though I have afflicted thee ..." Hailey pointed out that the same thought of Nahum 1:9, "affliction shall not rise up the second time," is repeated here. "I will afflict thee no more," carries the meaning that, "Judah will never again experience affliction from that source."[19]
Verse 13
"And now will I break his yoke from off thee, and will burst thy bonds in sunder."
This is a continuation of the promise of deliverance to Judah promised in Nahum 1:9, and again in Nahum 1:12. Graham's criticism that Nahum possessed an inferior attitude in all this is groundless.

"Nationalistic prejudice has led him to assume in Jehovah a special, unmoral interest in his own people. Sympathy with his people had led him to conclude that Assyria's downfall meant Judah's happiness."[20]
Apparently Graham failed to appreciate the fierce denunciation of specific acts of wickedness which were enumerated under Nahum 1:3, above, and which recur continually throughout the prophecy, nor is there any indication whatever that Nahum did not apply those denunciations to similar sins of Israel and Judah. That he did not specifically state that fact in Nahum is no proof of the contrary. Nahum had announced his subject in the first line of the prophecy, "The Burden of Nineveh"; and it was altogether proper and appropriate that he should have stayed with his subject throughout.

Verse 14
"And Jehovah hath given commandment concerning thee, that no more of thy name be sown: out of the house of thy 'gods will I cut off the graven image and the molten image; I will make thy grave; for thou art vile."
"I will cut off the graven image and the molten image ..." Assyria had repeatedly robbed the gods of other nations from temples and carried them as booty to Nineveh; but the promise here was that Assyria's gods would suffer a like fate. Hailey listed the gods of Assyria as: "Ashur, Nabu, Anu, Adad, the goddess, Ishtar, and others."[21] 'Jamieson added Nisroch to the list, translating the passage here as, "I will make the house of thy gods thy grave!"[22] Sennacherib was slain in the house of his god; and when the whole city fell, the pagan temples became the hecatomb of the people, literally fulfilling the prophecy.

"For thou art vile ..." See under Nahum 1:3, above for summary of similar teachings in Nahum.

Verse 15
"Behold, upon the mountains the feet of him that bringeth good tidings, that publisheth peace! Keep thy feasts, O Judah, perform thy vows; for the wicked one shall no more pass through thee; he is utterly cut off."
This verse is similar to Isaiah 52:7 and is definitely Messianic, as indicated by "The wicked one shall no more pass through thee." "This is a reference to the "holy Jerusalem" of Joel 3:17 (See in my commentary on the minor prophets, Vol. 1, p. 64). The whole passage looks forward to the "spiritual Israel" yet in the future, in which the good tidings of peace should be proclaimed to all men.

Any good news of the fall of Nineveh would have been loudly proclaimed by those coming over the mountains and approaching Jerusalem; and it is probable that the immediate fulfillment of this prophecy occurred in just such a manner. However, the passage has overtones of something far more wonderful.

"It would serve as a type of the far more glorious spiritual deliverance of God's people from Satan by the Messiah, heralded by ministers of the gospel, Paul himself applying these words thus, "How beautiful are the feet of them that bring glad tidings of the good things!" (Romans 10:15)."[23]
"Keep thy feasts, perform thy vows ..." The cultivation of God's holy and righteous religion was indicated by these commandments. If Israel would really participate in the ultimate deliverance that God will give to his people, let them not seek to do so apart from the sacred commandments God has given. It is the utmost blindness not to see these commandments given here as a form of a synecdoche for "ALL" that God had commanded his people to perform, both of ceremonial and ethical and moral qualities. To receive these words as an intimation that Nahum had no regard for anything other than the outward ceremonies of the law of Moses is no more than blindness to what is said. Fidelity to the law of God in its most comprehensive and detailed particulars is the thing Nahum commanded. The holy prophets referred to that Law sometimes as "doing righteously," and at other times as "keeping the feasts and performing the vows"; but it is the whole law that is meant in all such abbreviated references to it. One must therefore constantly guard against being misled by critical destroyers of the Word who, in the instance of Amos' stressing moral values, affirm that he repudiated the idea of sacrifice, and, in the instance of Nahum's mentioning the ceremonial requirements, accuse of him of caring nothing for the moral values. Such views are in no sense "exegesis" of the sacred text, but they are an amazing blindness to what it says and what it clearly means.

02 Chapter 2 
Verse 1
Chapter one was a prelude-summary in which the overthrow of Nineveh was announced. The identity and character of the overthrower (Jehovah) were stressed, and that an "over-running flood" would contribute to the overthrow, that it would be the "final end" of the city, and that the forthcoming destruction was absolutely necessary in God's sight, "Who will by no means clear the guilty." As Fraser noted, "The overthrow of Nineveh was given in relation to the justice of God and to the oppressed people of Judah."[1] As a prelude should do, the first chapter briefly introduced a number of elements that would receive more extensive treatment later. "In the remaining two chapters, he turns to his subject in particular and in detail, setting forth its accomplishment in word-pictures of battle, unrivalled in Hebrew literature."[2]
The terrible destruction of this chapter must not be viewed as capricious or impulsive, but as the inevitable and ultimate achievement of the justice of God. "It was not Israel's pride that was at stake, but God's honor; and it was not even the redemption of his people that was primary, but the vindication of their God."[3] Assyria deserved destruction and death; and the Righteous One executed it upon them. However, there is more in Nahum than the destruction of an ancient, wicked city. It relates to a much larger and more extensive drama reaching from Eden to the Judgment.

"It is not the product of mere national hatred, or even of a desire for vengeance, but a hymn to that Nemesis (against all evil) at once ethical and divine, which inexorably realizes itself in history ... we should interpret it eschatologically."[4]
The seven great, monolithic, worldwide, persecuting powers that throughout history deployed themselves against God and which hated and oppressed his people, the same seven which appear in the prophecy of Daniel and in the Book of Revelation are: EGYPT; ASSYRIA; BABYLON; MEDO-PERSIA; GREECE; ROME; BABYLON THE GREAT (another ROME with a spiritual nature, and "diverse from the others," but also identified with the sixth), the Seven Heads of the Sea-Beast (Revelation 13:1-11). God's people had already witnessed the overthrow of the first head (EGYPT) in the Red Sea; and, in Nahum, the second head (ASSYRIA) perished in the ruin of its capitol city; and yet the Sea-Beast would not die throughout history, each mortal wound in the destruction of one head would lead only to the elevation of another. Egypt was succeeded by Assyria; and soon it would be succeeded by Babylon, etc.; but Nahum in this marvelous prophecy revealed God's unchanging hatred and opposition to human states as organized in their rebellion against God. "I am against thee, saith Jehovah of hosts" (Nahum 2:13; 3:5). No end of this sad succession of God-opposed "heads" of the Beast appears in prophecy until Revelation 19:19-21, where is revealed their ultimate overthrow in the "lake of fire." It is the significant relationship which Nahum has to that larger drama which endows it with an importance utterly lost to many through their failure to discern it. It is particularly in this context that "Nahum is essentially though not explicitly Messianic."[5] "The testimony of Jesus is the spirit of prophecy" (Revelation 19:10); "Yea, all the prophets from Samuel and them that followed after ... told of these days" (Acts 3:24). Thus there is definitely a witness of Christ in Nahum, indirect as it is. Nahum saw that the kingdom of darkness must fall before, "The kingdom of the world is become the kingdom of our Lord, and of his Christ: and he shall reign forever and ever" (Revelation 11:15). "Such a message has a value for all time, as long as there remains aught in which the spirit of Nineveh survives."[6]
Nahum 2:1
"He that dasheth in pieces is come up against thee: keep the fortress, watch the way, make thy loins strong, fortify thy power mightily."
"He that dasheth in pieces ..." is the Lord of hosts; the instrument by which his will would be executed upon Nineveh was Babylon. The fourfold warning of "keep... watch ... make strong ... fortify" is irony. Who can stand against the Almighty ? What human strength could avail against the Lord ?

"The Besieger of the world is at last besieged; every cruelty that he has inflicted upon men is now to be turned upon himself."[7] Some have labored to produce a list of the military forces arrayed against Nineveh; but, while interesting enough, those forces, composed largely of the Babylonians, were not identified as "He that dasheth in pieces." Jeremiah 51:20 identified both the Dasher and the instrument thus:

"Thou art my battle-ax (to the destroyer of Babylon) and weapons of war; and with thee will I break in pieces the nations; and with thee will I destroy kingdoms, and with thee will I break in pieces the horse and his rider, etc. (Jeremiah 51:20,21)."

Although applicable to another situation, Jeremiah's understanding that God was the Executioner and that the armies of men were merely his instruments certainly sheds light upon the similar situation here. Jamieson also identified God as the Breaker, and the armies as his "battle-ax."[8]
Verse 2
"For Jehovah restoreth the excellency of Jacob, as the excellency of Israel; for the emptiers have emptied them out, and destroyed their vine-branches."
Dalglish thought this referred to "the restoration of both Judah and the Ten Northern tribes, and to their restoration under a Davidic monarch."[9] However, nothing like that is in the passage. "Jacob" is used here, not Judah; and Jacob necessarily included all of Israel, northern and southern; and, besides that, it is the spiritual Israel which comes into view here, and not the fortunes of the Jewish secular state, either north or south. The excellency of Jacob will be restored in the glorious privileges of all men under the New Covenant of God in Christ. All of this is evident in the use of two different names for Israel: Jacob, which is identified with the poverty and humility of Israel at first, and Israel, meaning "Prince of God," and identified with the glories that came to him later. This verse is therefore Messianic and is similar in thought to Nahum 1:15, to which it is joined in the New English Bible and by many commentators.[10] However, such fiddling around with Biblical verses by re-grouping them is not at all necessary, and sometimes is very harmful. The verse, as it stands, is logically related to the greater drama of God's conflict with evil mentioned in the chapter introduction. The preference for connecting the verse with Nahum 1:15 was clearly stated by Blaiklock, "It is assumed that Jacob means the northern kingdom, and Israel means the southern kingdom."[11] Of course, that is an error, both words as used here having reference to the whole of Israel. As Keil accurately discerned:

"Both names stand here for the whole of Israel (of the twelve tribes); and as Cyril has shown, the distinction is this: Jacob is the natural name which the people inherited from their forefather, and Israel the spiritual name which they received from God."[12]
Therefore, it is evident that New English Bible's removing the verse and joining it in another place is not a manuscript decision, but an interpretive one; and the interpretation is wrong.

The proper interpretation of the use of two names here was cited thus by Barnes: "It means the afflicted people (Jacob) shall be restored to its utmost glory as Israel."[13] But such a promise is clearly Messianic and has nothing whatever to do with restoring the old northern kingdom, of which God had already made a summary end forever. Furthermore, before the ultimate glory indicated in this verse would appear, Judah also (the southern kingdom) would be destroyed and its people carried into captivity. Only a remnant would return; and the glory promised here would be achieved in the kingdom of our Lord Jesus Christ.

"For the emptiers have emptied them out ..." The great world military powers, perpetually the enemies of God, had seduced the heart of Israel (all of it); and they had rejected God and elevated a king and proceeded to build another worldly kingdom, becoming thereby themselves also enemies of God, which necessitated their being "emptied," before the true "glory of Israel" could appear. That is exactly why that emptying was mentioned here in this verse.

But Nahum would next describe prophetically the doom of Nineveh, as a judgment against the godless state, a doom that would continue to fall repeatedly throughout history upon all similar examples of the kingdom of man founded upon the rejection of God and rebellion against him. Is this pertinent now? Of course it is!

Verse 3
"The shield of his mighty men is made red, the valiant men are in scarlet: the chariots flash with steel in the day of his preparation, and the cypress spears are brandished."
This verse, and through verse ten, is as powerful and brilliant a description of the siege and fall of a city as any ever written. No, it exceeds all others. "No other, of all the prophets, except Isaiah, can be said even to equal Nahum in boldness, ardor, and sublimity."[14] The words of this description tumble forth like hot rocks from a volcano. In one clause, the besiegers are in focus; and in the next, the besieged are seen. The doomed city is referred to as "she," "they" and "he"; substantives appear without verbs; the staccato thunder of the wrath of God could not be contained in the arbitrary rules of rhetoric and grammar. The weapons of attackers and defenders alike are mentioned indiscriminately. It is the most remarkable montage ever produced, presenting with the most dramatic impact the burned palaces, the flood, the slaughter, the fleeing inhabitants, the battering rams and engines of warfare, the horses, chariots, and spears, the fevered anxiety, the drunken walk of the nobles, the looting of treasures, and the heartbreak of defeat! There were miles of walls and buildings in Nineveh covered with friezes depicting captives from all the nations tortured and destroyed by Nineveh, the most cruel and heartless of all nations. There were the lines of captives, led by chains in their lips or ears; there were the brutal slaughter of whole populations, the slave-masters with their whips, and the burden-bearers with intolerable loads; there were the treasures of palaces and temples, and the arrogant king receiving tribute from humbled kings in the act of kissing his feet! The life of the city was built upon such things; but now it was happening to them!

The efforts of modern Biblical critics to convert large sections of the holy Bible into "poetry" is in a great many instances foolishly impious. The Jews preserved the books as they were written; and while it may be true enough that some of our critics are pretty fair poets, their changing such a passage as the one before us into poetry requires altogether too much unlawful tampering with the sacred text to enable it to be received as a valid translation, which it is not! J. M. Powis Smith cites just a few of the problems confronted in making a poem out of this chapter:

"The meter of this section is rough and irregular. (In other words, it is in no sense "poetry"... J.B.C.). Hexamaters are frequent ... tetrameters are common; while a few pentameters appear. Uniformity can be attained only by taking unwarranted liberties with the text![15]
We have stressed this because some are tempted to receive such man-made poems imposed upon the sacred text as "translations." Nevertheless, some of the poems are valuable as commentary; and herewith we present this passage (Nahum 2:3-10) as it appears in the New English Bible. Translation it is not; but as commentary it certainly conveys a strong impression in general line with what the prophet wrote:

The shield of the mighty man is red,

his soldiers are clothed in scarlet.

The chariots flash like flame

when mustered in array;

the chargers prance.

The chariots rage in the streets,

they rush to and fro through the squares;

they gleam like torches

they dart like lighting.

The officers are summoned,

they stumble as they go,

they hasten to the wall,

the mantelet is set up.

The river gates are opened,

the palace is in dismay,

its mistress is stripped, she is carried off,

her maidens lamenting,

moaning like doves,

and beating their breasts.

Nineveh is like a pool

whose waters run away.

"Halt! Halt!" they cry;

but none turns back.

Plunder the silver,

plunder the gold!

There is no end of treasure,

or wealth of every precious thing.

Desolate! Desolation and ruin!

Hearts faint, and knees tremble,

anguish is on all loins,

all faces grow pale.

We shall leave the discernment of whether or not the above is "poetry" in any sense up to the individual. To us it appears as only the best that a good typesetter could do to convert masterful prose into weak poetry. How remarkable that anyone could hail the above effort as an improvement over what Nahum wrote!

"Scarlet ... red ..." Fraser and others point out that this color identified the attackers as, "The fighting men of Media. Their shield are red, as are their cloaks. It was their favorite color."[16] While true enough, we believe there is another identification intended. Babylon which pressed the attack against Nineveh here was itself the third head of the seven-headed Scarlet Sea-Beast which the apostle John saw coming up out of the sea (Revelation 13:1ff). Thus, it was a powerful suggestion that the ruin of Assyria would not mean the end of human oppression and wickedness, but only the emergence of another great world-power that would oppose God and oppress his people.

Verse 4
"The chariots rage in the streets; they rush to and fro in the broad ways: the appearance of them is like torches; they run like lightnings."
A number of commentators mention the fact that some very fanciful interpretations have been imposed upon this verse.

"Were it not so common a view, who could believe that sober men would attempt to see in words like these references to railroads, electric cars, and automobiles ? ... It is an instance of the careless way in which men read Scripture."[17]
What is meant, of course, is the war chariots of the victorious besiegers, glistening brightly in the sun from their polished metal weapons or ornaments, or perhaps carrying torches at night for the incineration of buildings in the ruined city. No actual description of such things was given, only a dramatic impression of swift and invincible destruction. It is not clear whether the chariots here belong to the defenders or the attackers; scholars may be cited as advocating either view.

Verse 5
"He remembereth his nobles: they stumble in their march; they make haste to the wall thereof, and the mantelet is prepared."
Like this whole passage, Nahum 2:5 is impressionistic: "remembereth his nobles" shows the king's hasty call for battle as the flood descended upon them and the attack was renewed; "stumble in their walk" appears to be a description of the drunken state of those who should have been able to defend the city. "Half-drunken, they totter and stumble as they hasten to the walls of the city."[18]
"The mantelet is prepared ..." Scholars do not agree on what the mantelet was, perhaps a "battering ram" if the reference is to an engine of the attackers, or "some defensive device" if the besieged prepared it. The thought is starkly clear. The great engines of warfare are brought into action. "Whether mantelet (on the side of the besiegers), or bulwark (on the side of the besieged) is uncertain."[19]
Verse 6
"The gates of the rivers are opened, and the palace is dissolved."
"The gates of the rivers are opened ..." Many gates and multiple rivers are in view. Some sudden disaster had left the city defenseless. Although many have tried it, none has ever succeeded in devising a convincing record of just how such a disaster occurred. It is foolish to trust in any of the wild and complicated schemes alleged as the battle plan by which the Babylonians captured Nineveh. It was of the Lord, and not of the Babylonians alone. We do not certainly know how many rivers flooded, or why, nor how many gates were opened, nor how it could have taken Nineveh so completely by surprise.

"The palace is dissolved ..." Since the palace was built upon a high eminence within the city, it would appear that the flood could not have destroyed it. Therefore, it must have been dissolved by fire; but at just what juncture in the siege that occurred is not known.

Verse 7
"And it is decreed: she is uncovered, she is carried away; and her handmaids moan as with the voice of doves, beating upon their breasts."
The text in a number of places here is not certain; and scholars are much perplexed as to the identity of the feminine person "uncovered" or "stripped" and "carried away" to the accompaniment of the weeping handmaidens. Some see it as a personification of Nineveh; the New English Bible makes it to be the queen; and others see it as a reference to the patron goddess of Assyria, Ishtar, humbled, and bemoaned by her regiments of sacred prostitutes. There is really no good reason to suppose that any such disasters did not occur. The ruin of Nineveh was complete, let the details be filled in anyway one chooses!

J. M.P. Smith has this interesting comment:

"The probability that the goddess of Nineveh is referred to here is certainly greater than that it is the queen. The latter played no conspicuous part in Assyrian history, but the goddess occupied a very large part in the minds of Assyrian monarchs. If it is the goddess, the maidens are probably the female devotees of Ishtar (the sacred prostitutes)."[20]
Our own view is that the passage means any or all of the things suggested, because of the impressionistic nature of the description.

Watts also took the same view of this as did Smith:

"Ishtar's temple was destroyed, her image broken, and the base taken away as booty. The slave-girls, or maidens, are the sacred harlots who were an important part of the Ishtar cult. Normally, they would dance in the temple; but now they marched away with gestures of grief."[21]
Verse 8
"But Nineveh hath been from of old like a pool of water; yet they flee away. Stand, stand, they cry; but none looketh back."
Nineveh was like a pool of water fed by many streams, in that her citizens came from every land, being drawn to the city, not for patriotic or benign purposes, but solely for commercial greed and the pursuit of wealth. None of the peoples, or at least very few of them, felt any loyalty whatever to the city. When sudden destruction came, every man fled. The whole population deserted the defenses. Fear of the central tyranny had formed out of them a cohesive unity; and when that was destroyed, the city fragmented into a thousand fleeing groups of people.

Verse 9
"Take ye the spoil of the silver, take the spoil of gold, for there is no end of the store, the glory of all goodly furniture."
It is idle to speculate on the obscure clause regarding, "the glory of all goodly furniture." The meaning is clear enough, no matter what the particular shade of meaning might have been. Looting is the same in all ages and countries. The looting of Assyria is taking place in this verse; and no people who ever lived on earth knew any more about looting than the Assyrians; but now it was their turn to be the looted! What a fat city Assyria was! It was the grand central warehouse of looted treasures of the whole ancient world. Descriptions of the wealth of Assyria break down with superlatives. There was nothing else like it on earth; and yet all that wealth was carried away, leaving nothing but a mound of ruins forever!

Verse 10
"She is empty, and void, and waste; and the heart melteth, and the knees smite together, and anguish is in all loins, and the faces of them all are waxed pale."
In the next chapter, Nahum added the thought that, "there is no assuaging of thy hurt," (Nahum 3:19), concluding his prophecy with that word. Those commentators who try to make Nahum merely a poetic celebration of a past event neglect to tell us how "the poet" knew that Assyrian Nineveh would lay desolate for 25 centuries!

"Empty ... void ... waste ... no healing of thy bruise ..." No more powerful or impressive prophecy was ever uttered; and it came at the very zenith of Assyria's power and glory. It would have been impossible for even the Babylonian allies to take it, unless they had been providentially aided at exactly the right time. The city was stripped naked of all defenses; its gates were opened to a mighty army still present (although thrice defeated) and ready to take advantage of their opportunity, an Opportunity that was totally unexpected, either by the besieged or the besiegers.

Verse 11
"Where is the den of the lions, and the feeding place of the young lions, where the lion and the lioness walked, the lion's whelp, and none made them afraid?"
"The lion's den, the cave, represents Nineveh; the predatory raids suggested the multiplied spoils seized from the conquered nations; the abundant prey stored in the lair suggests the insatiableness of Assyria; the lion and whelps point to Assyria's nobles and citizens."[22]
"Where is the den ... etc." Long a center of terror for the whole world, where was it when the blow fell? Where were the powers dreaded all over the earth? Where was the mighty king? Where was the rapacious army, red with the blood of all peoples? Where was it? Where is it now? Where has it ever been since "the day of the wrath of the Lord"?

Verse 12
"The lion did tear in pieces enough for his whelps, and strangled for his lioness, and filled his caves with prey, and his dens with ravin."
Due to the remains of animals killed for prey, with leftovers decaying as new prey is brought in, a lion's den is positively the foulest and most detestable place on earth, an apt figure indeed of the Assyrian capitol.

Another view of the persons intended by this metaphor was that of Ironside, which seems preferable: "The lion is the king, and the lions and lionesses are his household who perished with him amid the flames of his palace."[23]
Verse 13
"Behold, I am against thee, saith Jehovah of hosts, and I will burn her chariots in the smoke, and the sword shall devour thy young lions; and I will cut off thy prey from the earth, and the voice of thy messengers shall no more be heard."
The dilemma of Assyria's destruction is evident in this extended figure of the lion's dens.

"How is it that with the strength and devastating power of a lion with a den unmolested and uncontested, with mate and offspring, and with unlimited prey to seize with impunity, the lair is utterly abandoned?"[24]
The enigma is answered in the first clause, one of the most important in the prophecy and the one repeated in Nahum 3:5, "I am against thee, saith the Lord of hosts!"

This verse identifies the Dasher in pieces of Nahum 2:1; it is God who overthrew Nineveh. He had instruments of course, but the decision for the execution of wrath upon that bloody city was not made in the counsels of men, but at the throne of God.

"I will burn ... I will cut off ..." "Of all the empires, Nineveh was the one most unashamedly founded upon force and cruelty."[25] How appropriate, therefore, was the execution of the wrath of God upon them. Thus is concluded this second chapter which forms a unit prophesying Nineveh's destruction. The whole story is in this chapter; but Nahum proceeded then to emphasis it with another similar announcement of the true word of Jehovah, providing something of a recapitulation with the addition, of other significant and pertinent details in the final chapter.

03 Chapter 3 
Verse 1
The reason for the destruction of Nineveh lay in their unmitigated wickedness. "This imperial city had brought such a fate upon itself by its sin and crimes (Nahum 3:1-7), and will no more be able to avert it than was the Egyptian No-Amon (Nahum 3:8-13)."[1] A terrible end will come to the city despite all of their wealth, power, and resources (Nahum 3:14-19). As Augustine said (as quoted by Barnes):

"Two sorts of love have made two sorts of cities; the earthly love of self even to contempt of God; the heavenly love of God even to contempt of self ... There are but two kinds of human society, which we may call two cities. One is of such as will live only for the flesh; the other of such as will live after the Spirit."[2]
Of this city of the evil world, Nineveh is a type. We have already observed in Nahum 2 that Nineveh is particularly important because of its status as the second head of the Scarlet Beast of Revelation 13:1ff; this significance of its destruction will appear in even more bold relief under Nahum 3:8 below.

Nahum 3:1
"Woe to the bloody city! it is all full of lies and rapine; the prey departeth not."
"Woe to the bloody city ..." In the Bible, such an expression as "woe" is occasionally associated with a lament (Jeremiah 22:18); "But it appears here to be clearly related in nuance to a malediction ..." "This would suggest a rendition of `Woe be ...' rather than `Alas.'"[3]
"The bloody city ..." or "city of bloods" as rendered by some. Instances of the remarkable and sadistic cruelty of Nineveh have already been cited; but in this connection, we shall return again briefly to that horrible subject:

"On their monuments, we may see prisoners impaled alive, flayed, beheaded, dragged to death with ropes passed through rings in their lips, blinded by the king's own hand, hung up by hands or feet to die in slow torture. Others had their brains beaten out, their tongues torn out by the roots, while the bleeding heads of the slain were tied round the necks of the living who were reserved for further torture. The royal inscriptions boast with exultation of the number of enemies slain, and of captives carried away, and of cities leveled with the ground."[4]
How amazing it is that any scholar would consider Nahum's description of such a city as in any manner unjustified. Smith wrote, "It is doubtful whether the cruelty of Nineveh exceeded that of other oriental peoples who had like power and opportunity!"[5]
Verse 2
"The noise of the whip, and the noise of the rattling of wheels, and prancing horses, and bounding chariots."
The prophet envisioned the attack upon Nineveh here.

"This and Nahum 3:3 are a superlative example of Nahum's powers of description, and form one of the most vivid battle scenes in Hebrew literature. There are the confusion and noise as the chariots and horsemen attack, the glint of sun on armor and weapons, and the huddled dead, lying in heaps about the streets."[6]
Verse 3
"The horsemen mounting, and the flashing sword, and the glittering spear, and a multitude of slain, and a great heap of corpses, and there is no end of the bodies; they stumble upon their bodies."
This is a continuation of the description of the attack, beginning at once after the utterance of doom in Nahum 3:1 - "Woe to the bloody city!" The numbers of the dead were so great as to impede the free movement of the attackers.

"Such a ghastly scene overwhelms the imagination. Again and again, in brief staccato clauses, harsh-sounding, almost incoherent in their imagery, these two long verses of battle sounds and sighs, end strikingly with a thrice repeated `corpses ... corpses ... corpses.'"[7]
The words of the prophet leave no doubt whatever that it was the will of God that such destruction should occur; but why? The answer was given at once.

Verse 4
"Because of the multitude of the whoredoms of the well-favored harlot, the mistress of witchcrafts, that selleth nations through her whoredoms, and families through her witchcrafts."
"Whoredoms" is primarily the word for pagan idolatry, a kind of "code word" focused upon the shameful and licentious "worship" (as they called it) of idol gods. It identified idolatry by its principal and distinguishing characteristic. The term was usually applied as "harlotry" to the defection and apostasy of God's own people; and some scholars seem surprised that a pagan city is here called a harlot. However, even in the case of Nineveh it was an apostasy. The entire city, under the preaching of the prophet Jonah had indeed repented and turned to the worship of the true God, a phenomenon in which the king himself with all of his nobles humbled themselves before God, forsook the violence that was in their hands, clothed themselves with sackcloth, and engaged in fasting, praying for God to avert the doom of Jonah's prophetic announcement. Thus, as usually in the Bible, the term "harlot" applied to a falling away from the truth. That the term was applied now and then to pagan nations cannot indicate any change or variation in this essential meaning of it.

The notion that pagan Gentile nations generally were any less apostates from God than were the apostate Israelites is false. Contrary to the thesis that monotheism evolved out of polytheism, all men at one time knew God. "Knowing God, they glorified him not as God" (Romans 1:21). How did they know God? "God manifested it unto them" (Romans 1:19). Jonah had quite recently (in Nahum's time) manifested God to the Ninevites; and the very terminology of this verse is a witness to the actuality and success of Jonah's mission. (See additional studies on the subject of apostasy under the figure of a harlot in my commentary on Revelation, p. 386, and also on the state of paganism being a falling away, or an apostasy, from the knowledge of the true God even on the part of the pre-Christian Gentile nations, in my commentary on Romans, pp. 30-34.) Therefore, we must reject the view that Nineveh was an apostate (harlot) merely because "theirs was a willful ignoring of the light of nature and natural religion."[8]
The application of the term "harlot" to Nineveh has provoked a number of different opinions:

Watts thought is was because, "Ishtar, her patroness, was a goddess of sex and war, and her temples were furnished with sacred prostitutes."[9] Barnes applied it only to those who "having been taken by God for his own, forsake him for false gods."[10] Keil said it meant, "the treacherous friendship and crafty politics with which the coquette ensnared smaller nations."[11] "Though commonly designations of idolatrous practices, there is evidently nothing of that kind in Nahum's use of the terms here."[12] We believe all such views are founded in the failure to see in Nineveh a city sinning against the light, a real apostate from God whom they knew in the preaching of Jonah. There is absolutely no good reason for setting aside the basic meaning of this symbol in the Old Testament. "It is correct that the figure of a harlot is a standard symbol of the Old Testament, and it usually means apostasy from Jehovah on the part of his people."[13] But Nineveh was not "God's people !" No ? The vast majority of the whole city were "God's people" after they repented and the Lord turned aside their destruction.

"Well-favored harlot ..." This refers to the strategic situation of the city astride the ancient trade-routes, and to the wealth and power that flowed unto her as a result.

Verse 5
"Behold, I am against thee, saith Jehovah of hosts, and I will uncover thy skirts upon thy face; and I will show the nations thy nakedness, and the kingdoms thy shame."
"Uncover thy skirts ..." "This seems to have been a part of the punishment for fornication and adultery (Jeremiah 13:22,26f; Ezekiel 16:36; and Hosea 2:8,9)."[14] Also, based upon Assyrian inscriptions and monuments, Billerbeck and Jeremias' conclusion was that, "It was an Assyrian method of treating female captives."[15] The execution of this terrible punishment "is carried out still further in literal terms in Nahum 3:6,7."[16] Taylor and others reject as totally un-Christian any idea of shameful and humiliating punishment like that in view here. "The statement of what this Deity does is poles removed from the New Testament account of God's character, e.g., in 1John."[17] Such views are not merely inaccurate, they are founded in a remarkable blindness to what Christian teaching actually is. Taylor cited the apostle John, but apparently did not know that the apostle John also detailed in the most extravagant language the judgment of the "Great Whore" in Revelation (Revelation 17-18), and then depicted the saints of all ages rejoicing in her overthrow:

"Hallelujah; for the Lord our God, the Almighty, reigneth. Let us rejoice and be exceeding glad, and let us give the glory unto him ... True and righteous are his judgments; for he hath judged the great harlot, her that corrupted the earth with her fornication, and he has avenged the blood of his servants at her hand" (Revelation 19:6,7,2).

"Nineveh, the well-favored harlot will be exposed for what she is, a filthy vagrant, without beauty, virtue, or friend; and such will give rise to a taunting lament by the spectators."[18]SIZE>

Verse 6
"And I will cast abominable filth upon thee, and make thee vile, and will set thee as a gazing stock, And it shall come to pass that all they that shall look upon thee shall flee from thee, and say, Nineveh is laid waste: who will bemoan her? whence shall I seek comforters for thee?"
These two verses merely draw out the description of the punishment indicated in Nahum 3:5.

"Cast abominable filth upon thee ..." This was probably what witnesses of such punishment usually did to the victims of it. Why such terrible punishment? "Because, like a beautiful wanton, an image John repeats of Rome in Revelation, Nineveh had lured the nations to their death."[19]
"Nineveh is laid waste ..." "That `waste' was to be so complete that for centuries, indeed for over 2,000 years, men would not even know with certainty where it had been situated."[20]
"Who will bemoan her ... ?" As Smith put it, "Nineveh gave rise to no utterance of national passions, but to the outraged conscience of mankind."[21]
Verse 8
"Art thou better than No-amon, that was situate among the rivers, that had the waters round about her; whose rampart was the sea, and her wall was the sea?"
In a number of ways No-Amon (capitalizing Amon stresses the name of their false god) was the greatest and most influential city of the pre-Assyrian world. "Here are the mightiest ruins of ancient civilization to be found anywhere on earth.[22] It came into prominence about 2,100 years B.C.; "From that time it held a leading place in Egypt."[23] It was long the capital of Egypt and was nicknamed, "The city of a hundred gates; it was the cult center of the triad of Amon, Mut and Khonsu. 'Amon' indicated the relationship between the city and its principal god."[24] The expression No-Amon is found only in this verse, indicating that Nahum connected the place with the larger drama of the Scarlet Sea-Beast already in the world for a long time; but which would be more adequately identified in later times by Daniel and the apostle John. No-Amon bore exactly the same relationship to EGYPT the first head of the Seven Headed Sea-Beast, that Nineveh bore to Assyria the second head.

As to the identity of No-Amon, it was most certainly Thebes. The verse before us might appear at first glance to indicate a delta city such as Alexandria, but the Nile was called "the sea" poetically, "as in Job 41:31, and Isaiah 18:2; and with that difficulty removed, there is no doubt that the place is Thebes."[25] "The Arabs still call the Nile the sea."[26] "No had been an earlier, another Nineveh,"[27] as we have seen, the great first head of the Sea-Beast; but in Nahum's time Ashurbanipal (663 B.C.) had captured No-Amon, giving a mortal wound to the first head, but becoming itself the second head of the great, monolithic organization of men against God which has dominated the whole history of the human race, and even now, under the eighth manifestation of the 'horns," which also were part of the beast, multiple governments all over the world are the modern (and perhaps final) successors to the power and authority of the Sea-Beast. Thus, there are eschatological overtones in Nahum of the very greatest significance, as some scholars have discerned.

Those who date Nahum prior to 663 B.C. view these words as a prophecy of No-Amon's destruction; but we believe that event was past when Nahum wrote, the prophet's discernment of Nineveh's usurpation of the former status of Thebes being evident in the very denunciations uttered by the prophet. "He holds up No-Amon as an example to Nineveh of the fate that awaited them."[28]
Verse 9
"Ethiopia and Egypt were her strength, and it was infinite; Put and Lubim were thy helpers."
Some have viewed this as Nahum's warning to Nineveh that No-Amon was a lot better off regarding her defences than was Nineveh, for No-Amon (Thebes) was supported by powerful allies on all sides, whereas Nineveh had antagonized and alienated all of her political neighbors.

Verse 10
"Yet was she carried away, she went into captivity; her young children also were dashed in pieces at the head of the streets; and they cast lots for her honorable men, and all her great men were bound in chains."
This fate of Thebes, although executed by Assyria, was nevertheless itself a prophecy of the fate of Nineveh. "Nahum did not interpret the fall of Thebes as a sign of Assyrian power, but as a symbol of what must happen to any nation that is against God."[29]
This description of the destruction of No-Amon, coming from Nahum who was almost if not actually a contemporary of the event, indicates that it was altogether as bloody and terrible as the fate that came to Nineveh.

Verse 11
"Thou shalt be drunken; thou shalt be hid; thou also shall seek a stronghold because of the enemy."
"Thou also shalt be drunken ..." There may be several meanings here, the one usually discerned being that Assyria, like Thebes, shall be drunken with the pride and conceit of their own power, or made drunken upon drinking the cup of the wrath of God. There is also the possibility that the drunkenness of the defenders at a key moment in the assault of the Assyrians contributed to their overthrow. It was surely the latter that was included in the condition of Assyria.

"Thou shalt be hid ..." These words are uncertain in the text; and Smith rendered them thus: "Thou too wilt take refuge from the foe, an unaccustomed role for Assyrian armies."[30]
Verse 12
"All thy fortresses ,shall be like fig-trees with the first-ripe figs: if they be shaken, they fall into the mouth of the eater."
"Thy fortresses ..." "These were the strongholds on the borders of Assyria, protecting the approaches to Nineveh."[31]
"Like ... first-ripe figs ..."
"First-ripe figs, when at full maturity, fall from the tree with the least shake; so at the first shake or consternation, all the fortresses of Nineveh were abandoned; and the king, in despair, burnt himself and household in his own palace."[32]
The ring of outer fortresses protecting the approaches to Nineveh were "certain mountain passes, called by Strabo `the Caspian gates,' and others cited by Xenophon as `the gates of Cilicia and Syria.'"[33]
Verse 13
""Behold thy people in the midst of thee are women; the gates of thy land are set wide open unto thine enemies; the fire hath devoured thy bars. Draw thee water for the siege; strengthen thy fortresses; go into the clay, and tread the mortar; make strong the brickkiln."
These verses are a taunting announcement of doom.

"Thy people ... are women ..." What was meant is that the strongest and most valiant of their soldiers would be as ineffective against the foe coming upon them, as a company of untrained women, frightened and fleeing from the enemy.

"Draw water ... go into clay ... tread the mortar ... etc." has the thought that, "All your frenzied preparations are useless, the doom of the city is already sealed." All of this was bitter irony, for it was far too late to make preparations. "Such terror will be upon the defenders of Nineveh that they will be unable to act the part of men."[34]
Verse 15
"There shall the fire devour thee; the sword shall cut thee off; it shall devour thee like the cankerworm; make thyself many as the cankerworm, make thyself many as the locust."
It is a feature of Hebrew prophecy that sometimes a figure of speech (as the simile here) is used with multiple meanings. In the first part of this verse, the sword of vengeance is compared to the locust plague; but in the second half of Nahum 3:15, and in Nahum 3:16, the Assyrians themselves are likened to locusts. "Having already applied it to the ravages of the invading army (Nahum 3:15a), he then uses it (Nahum 3:15-16) to describe the number of Nineveh's citizens."[35]
Verse 16
"Thou hast multiplied thy merchants above the stars of heaven: the cankerworm ravageth, and fleeth away."
"Above the stars of heaven ..." Nothing but a great swarm of locusts, or the stars of heaven, could be compared to the teeming population of Nineveh.

"The cankerworm ravageth, and fleeth away ..." This did not mean that the conquering army would ravage Nineveh and then go away, but that the locust-population of Nineveh itself, so long the ravaging power on the earth, would disappear, after the manner of all great locust plagues which come ultimately to their end.

Verse 17
"Thy princes are as the locusts, and thy marshals as the swarms of grasshoppers, which encamp in the hedges in the cold day, but when the sun ariseth they flee away, and their place is not known where they are."
The fleeing away of the princes and merchants here is not an indication of their escaping from the invading enemy.

It just means that, like all locusts, their time was limited, and that they would soon be gone, forever. "This passage does not promise deliverance from danger by flight, but threatens destruction."[36]
Verse 18
"Thy shepherds slumber, O king of Assyria; thy nobles are at rest; thy people are scattered upon the mountains, and there is none to gather them."
"Slumber ... rest ..." The mighty men of Assyria are dead. The judgment of God has fallen upon them. The thought that, "they slumber and take their ease"[37] is not in the passage. "Sleep" here "must be taken in the sense of death."[38]
"Scattered upon the mountains ..." Nineveh was shut in on the north by very rugged, impassable mountains. "None to gather them" shows the finality of their doom and the impossibility of their resurgence at some later period.

Verse 19
"There is no assuaging of thy hurt; thy wound is grievous: all that hear the report of thee clap their hands over thee; for upon whom hath not thy wickedness passed continually?"
"There is no assuaging of thy hurt ..." is sometimes rendered "no healing of thy bruise." The finality and permanence of the destruction of Nineveh appears repeatedly through the prophecy. Note the following:

I will make thy grave, for thou art vile (Nahum 1:14).

The wicked one shall no more pass through thee; he is utterly cut off (Nahum 1:15).

She is carried away (Nahum 2:7).

She is empty, and void, and waste (Nahum 2:10).

Where is the den of lions? (Nahum 2:11).

The voice of thy messengers shall no more be heard (Nahum 2:13).

I will set thee as a gazing-stock (Nahum 3:6).

Nineveh is laid waste (Nahum 3:7).

Thou shalt be hid (Nahum 3:11).

Fire shall devour thee (Nahum 3:15).

The sword shall cut thee off (Nahum 3:15).

Their place is not known where they are (Nahum 3:17).

There is no assuaging of thy hurt (Nahum 3:19).

"So exactly was all this fulfilled, that for ages the very site of Nineveh was lost, until in the 19th century, A.D., Layard and Robinson made excavations and discoveries that brought to light the ruins of a metropolis so vast that none could longer doubt the declarations of Jonah and Nahum in regard to its splendor and magnificence."[39]
"The striking fulfillment of Nahum's prophecy in the disappearance of Nineveh from the face of the earth is a seal upon the abiding truth of his message. Here is no mere piece of antiquity, but a confirmed Word of God."[40]
"The reader should keep in mind the perspective of the book. Nineveh is no ordinary city ... nor is Assyria just another degenerating civilization. They stand for the ultimate supernatural evil that frustrates and suppresses the purposes and people of God. Their defeat is a sign of the victory of God and the basis of hope that his power and justice will ultimately conquer all evil."[41]
"In the overthrow of this kingdom, there is a prophecy of the destruction of all anti-Christian powers."[42]SIZE>

We have cited these quotations as examples of the vivid and startling impression this prophecy makes upon one who reads and studies it. One who understands Nahum knows that supernatural prophecy is a fact and that we have here an incontrovertible example of it.

Commentators, ancient and modern alike, have, at the end of their studies of Nahum, paused to contemplate the eternal power and majesty of God. We cite one other example:

What probability was there that the capital city of a great kingdom, a city sixty miles in compass, a city with so vast a population, a city with walls a hundred feet high, and so thick that three chariots could drive abreast upon them, and which had fifteen hundred towers, of two hundred feet in height ... what probability was there that such a city should ever be totally destroyed?[43]
And not merely destroyed, but lost and hidden from all the peoples of the earth for over two thousand years! We cannot leave this without observing that the author of this prophecy spoke the true Word of God, and that such a fact is obvious. Fiddling around with the date of the prophecy and attempting to make it a pretended oracle after the events prophesied had already occurred are absolutely frustrated by the addition of Nahum 3:19, "There is no assuaging of thy hurt." This most singular and overwhelming aspect of the whole prophecy was a prophetic Word of God and could not have been otherwise, no matter what date might be assigned to Nahum's life and writing. This is also the pledge and seal that all of the prophecy is bona fide, a true revelation of future events, by the prophetic inspiration of the prophet through the power of God.

