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00 Introduction 

THE ACTS OF THE APOSTLES
BY PROFESSOR ALLAN MENZIES

THE title of the book is to be regarded as a label prefixed to it when a collection of Christian writings was being formed. Marcion (c. A.D. 145) adopted the third Gospel for his followers, but did not take Ac. into his collections: the Muratorian Canon, which gives a list of the Christian Scriptures accepted at Rome about A.D. 175, counts among them "the Acts of all the Apostles," and names Luke the physician as its author. The book forms a continuation of the third Gospel, being dedicated to the same person (Luke 1:3, Acts 1:1), and is proved by careful analysis of its vocabulary and style to be from the same hand. Cf. Hawkins, Horœ Synopticœ2, pp. 174-193.

Sources.—The third Gospel introduces itself as a new attempt, in addition to many earlier ones, to set forth in order the facts of the origin of Christianity. Ac. makes no such claim; the writer addresses himself to an undertaking not formerly attempted. Lk. professes to be compiled from sources; and we have in our hands two of the sources on which it is based (Mk. and Q see article on The Synoptic Problem). In Ac. it is natural to think that the writer followed the same plan, and used such sources as he was able to discover. The source which most clearly reveals itself is that which forms the thread of the account of Paul's travels in Acts 16-28, a journal kept by a companion of the apostle. Can any written sources be traced in 1-15? Many points and features undoubtedly appear, which show the writer to be bringing materials together and skilfully weaving them into one narrative. The statements of time are vague (Acts 1:15, Acts 3:1, Acts 6:1); stories end in general statements which are very similar to each other (Acts 2:47, Acts 4:31, Acts 5:42, Acts 12:24); incidents occur so similar as to arouse suspicion that they were originally but one (cf. Acts 4:19 and Acts 5:29; Acts 8:4 and Acts 11:19). The account of the Ascension given in Acts 1 differs markedly from that in Luke 24, and is manifestly due to a later growth of tradition. The impression produced by the whole of the earlier part is that of a paucity of materials. Apart from the speeches the contents fall into two categories: (a) miraculous narratives, of which the writer is evidently fond, and (b) short and matter-of-fact historical statements such as Acts 6, Acts 11:19-30, parts of Acts 13 f. (On this and the following paragraphs see pp. 605, 742).

The speeches are a notable feature; and those in the earlier chapters have every appearance of representing a doctrine which once was customary in the Church. They need not be regarded as verbatim reports of what was said on the various occasions, but they correspond in a remarkable way with what must have been said in the earliest controversy with Judaism, and the teaching they contain no doubt went on for a long time on Jewish soil, and could still be heard in the latter part of the first century. The information that could still be gathered from tradition about the early days of the Church provided the openings which were required for the sermons of the apostles, which are probably in this way historical; and in the stories of the election of the Seven, the scattering of the believers from Jerusalem, the spreading mission in Samaria and Syria and the first Gentile converts, in chs. 6, 8, and 11, there is good information. In the story of Paul's conversion and his subsequent journeys (Acts 9) and that of Peter and Cornelius (Acts 10), the later growths appear, as also in the account of the meeting at Jerusalem (Acts 15). In the Commentary it is held that that meeting ought to have stood before the journey of Paul and Barnabas (Acts 13 f.), in which many critics find an independent Barnabas source.

There is thus good reason to suppose that the writer found ready to his hand various sources, of unequal historical value, written or oral, for a narrative of the early Church of Jerusalem and of the early diffusion of the Gospel in and beyond Palestine, and that he made them with great skill into a connected story, and supplied the speeches from preaching with which he was familiar. Further than this it is hazardous to go. Many attempts have been made to define the sources exactly, and to point out how far each of them extends. But we must be content with a less degree of knowledge.

When we come to ch. 16, the case is different. In the account of Paul's travels we find four passages (commonly known as the "We-sections") in which the narrative is in the 1st person plura l— Acts 16:10-18, Acts 20:5-16, Acts 21:1-16, Acts 27:1 to Acts 28:15. In these passages, which are in a somewhat dry and matter-of-fact style, and are confined to the external circumstances of travel, all are agreed that we have before us a contemporary record kept by a companion of the apostle. And it appears certain that the same hand must have written much of the matter that is not in the 1st person plural but in the 3rd person, e.g. the story of the prison at Philippi, that of the uproar in the Temple (Acts 21), and the various stages of the trial of Paul at Jerusalem and Cæsarea. E. Norden in his book, Agnôstos Theos (The Unknown God), shows that the person changes in many Jewish historical works (e.g. Neh., Tob.), so that this form was familiar and could easily be adopted. The result is that in this part the narrative is arranged upon a document contemporary with Paul. There were great lacunæ in this document; the writer does not appear to have been with Paul at Athens, Corinth, or Ephesus; and he shows no appreciation of Paul's distinctive teaching as found in his epistles. His account of Paul is occasional and cold; still for the positive information he supplies we must be most thankful to him.

Author.—The opinion of Sir John Hawkins, Horœ Syn.2, pp. 182ff., and of Harnack, Luke the Physician (1907), based on careful analysis of the words used, that the writer of the travel document and the writer of Ac. are the same person, cannot be withstood; there is no important difference between the language and style of the "We" pieces and those of the other parts of the work. The identity of the writer of the journal is all but known to us. There is less difficulty in supposing Luke to be its writer than any other of the companions of Paul. Not much weight need be placed on the medical terms of Acts (cf. Colossians 4:14). In many, perhaps most, cases it would be difficult for any writer to use other terms than those used in this book which are said to betray special medical knowledge; but they certainly prove nothing against the medical character of the writer. Much more important than that character in the author are the views of the recorded history which, as editor of the book, he spreads over the Pauline parts of Acts and indeed the whole. His ignorance of the Pauline Epistles makes him a very inadequate biographer of the apostle (p. 858). Not only that Paul's doctrine does not appear in Ac.; it had disappeared, as first put forward, from the Church as a whole when this book was written. But important parts of Paul's life are unmentioned, and what is mentioned appears frequently in a false light. Nothing is told of the Galatian conflict or of that at Corinth; the contribution from the Macedonian and Greek churches for the saints at Jerusalem is not spoken of when the opportunity occurs for presenting it (Acts 21:15 ff.). In the epistles Paul is called and acts as apostle of the Gentiles; in Ac. he always goes first to the Jews, and only when they refuse his message, to the Gentiles. He has changed his character, to satisfy the theory that the apostles always acted as one, and that Jerusalem was the centre of all authority.

Other features which there is reason for putting down to the editor rather than accepting as historical are the treatment of the Resurrection as the central doctrine of the preaching not only of Peter, with whom this is no doubt correct, but also of Paul, who at Athens, at Jerusalem, at Csarea, and at Rome, represents himself as persecuted on account of it. In the epistles he ascribes his persecution to the Cross of Christ, not the Resurrection. In Ac. there is little about the Cross; to this writer Christianity is mainly the preaching of the Resurrection, a doctrine as yet strange to the world. Another feature is the way in which the teaching of Christianity is generally described as the doctrine about the Kingdom; a phrase which frequently occurs in it but is never explained (Acts 1:3, Acts 8:12, Acts 19:8, Acts 20:25, Acts 28:23; Acts 28:31).

These characteristics prove the book to have been written at a considerable distance in time from the facts it records.

The Date must be such as to allow of these changes of view. Sir John Hawkins tells us that while the language of Lk. and of Ac. shows the two books to proceed from the same hand, there is difference enough to show that they were not written at the same time. Now Lk. was written about ten years after Mk. which is a source for it; the date of Mk. is generally taken to be A.D. 69. If the date of Lk. is 80—it cannot be earlier, it may be a good deal later—Ac. can scarcely have been written before 85. If the writer knew the Antiquities of Josephus, which appeared in 93, since he speaks of Theudas and Judas in the same (wrong) order (Acts 5:36 f.), and almost in the same terms, we have to bring Ac. a decade later down, and the writer, if a companion of Paul, must have been not less than seventy years of age when he completed it. But cf. p. 742.

Text.—It will be noticed that in this, more than in the other books of the NT, variants are quoted which are not the result of careless copying, but must be otherwise accounted for. The variants occur in Cod. D (pp. 599-601) but also in early Latin copies and in the Syriac versions. A few Greek minuscules also contain such variations. Blass, the great German philologist, sought to account for the discrepancy, which goes all through the book, by the theory that the writer had himself issued his work in two forms, one of which was incorporated in the great MSS, while the other passed into the Western text, presented in the above-mentioned authorities. Scholarship is still occupied with this question. It is recognised by most that on the whole the Western readings are to be regarded as changes made on the text of the great MSS, rather than as themselves original. Many of the changes, however, are recognised as having been made by one well acquainted with the local circumstances and with the course of the history. They deserve attention, and some of them may be right.

Literature.—Commentaries: (a) Lumby (CB), Bartlet (Cent.B), Rackham (West.C), Andrews (WNT), Forbes (IH), Furneaux; (b) Knowling (EGT), Rendall, Page, Burnside; (c) *Zeller, De Wette-Overbeck, Wendt (Mey.), Holtzmann (HC), Blass, Knopf (SNT), Preuschen (HNT). Other Literature: Harnack, Luke the Physician, The Acts of the Apostles, The Date of the Acts and the Synoptic Gospels; Norden, Agnôstos Theos; Harnack, Ist die Rede des Paulus in Athen ein ursprünglicher Bestandteil der Apostelgeschichte? Ramsay, St. Paul the Traveller and the Roman Citizen, Pauline and Other Studies, The Bearing of Recent Discovery on the Trustworthiness of the NT Chase, The Credibility of the Acts of the Apostles; P. Gardner, The Speeches of St. Paul in Acts in Cambridge Biblical Essays; Hobart, The Medical Language of St. Luke; Walker, The Gift of Tongues; Articles in Dictionaries and Introductions; also the books mentioned in the Bibliography to the articles on the Apostolic Age and the Life of Paul.

BY THE REV. C. W. EMMET

BY the apostolic age we mean the period, starting from the Ascension, covered by the lifetime of the apostles, i.e. c. A.D. 30-100, though reasons of space compel us to confine our present survey to events more or less directly connected with the NT, omitting any reference to such writings as the Didach, the Epistle of Clement; or the Odes of Solomon, which may well fall chronologically within these limits. Such writings are indeed often called sub-apostolic, the fact being that the apostolic and the sub-apostolic ages to some extent overlap.

It must be admitted at once that our knowledge of the period is disappointingly vague. We begin with a certain number of data with regard to the rise of the Church, data of which the historical value is disputed; we then reach comparatively firm ground in the career of Paul and the founding of the Pauline churches, only to find ourselves from c. A.D. 60 onwards once more almost entirely in the dark, except for one or two isolated figures and events. Considering the supreme importance of this period for the study of Christianity, this lack of definite information is unfortunate, but it is at least a gain to recognise the limitations of our material and avoid the claim to a knowledge which does not exist.

The central feature of the period is the development of the new religion from its original character as little more than a sect of Judaism, centring in Jerusalem, till it was well on the way to become a world-religion, assimilating many elements from the Grco-Roman world, and showing itself in organisation, though not in doctrine, independent of the Judaism from which it had sprung. As factors in this development come the struggle between Jew and Gentile within the Church, the growing influence of Paul, rather than of the original Twelve, and the territorial expansion of Christianity over the greater part of the Roman Empire. This indeed is what we see when we look at the surface; when we attempt to probe deeper to the hidden forces at work we trace a gradual unfolding of what was implicit in the teaching of Christ and a continued activity of the same power which had been manifested in His life. The third gospel, like the others, tells us all that Jesus "began both to do and to teach" (Acts 1:1); the inference is that throughout the apostolic age and indeed the whole subsequent history of the Church the real agent and teacher is still in some sense the same Jesus. Acts is indeed "the Gospel of the Holy Ghost."

Of even greater importance is the difficulty which arises from the growing numbers of the Church, indicating that the experiment in socialism is ill adapted to a large and permanent community. In view of what is to follow it is noteworthy that there is already friction between the homeborn Jews and the Hellenists, i.e. the Greek-speaking Jews who belong to the Dispersion. For the significance of the appointment of the Seven see p. 783. But at the moment the chief direct result was the activity of Stephen and Philip, not as administrators but as preachers of the Gospel, working side by side with the apostles and even striking out an independent line of their own.

The space devoted in Acts to the short career of Stephen (pp. 639f., 783ff.), is by no means disproportioned, in view of the part he played in the development of Christianity. He was a Hellenist, and perhaps on this account was able to approach the question from a fresh standpoint, with some conception of the actual needs of the outside world. At any rate he seems to have been the first to realise the true inwardness of Christ's teaching, as implying in the end the passing of Judaism. In essence the charges brought against him were true. We need not be surprised that under the provocation of his preaching the more or less neutral policy of Gamaliel is exchanged for one of active hostility. Heretofore the Sanhedrin has been content to try such weapons as threats and beating; it now recurs to the policy which it had been forced to adopt against Jesus Himself. On the whole, the execution of Stephen is best explained as an example of mob-law, winked at by the Roman authorities. It can hardly have been a judicial sentence, since no reference is made to the Roman governor. Here the story is in sharp contrast to the narrative of the Crucifixion, though in other respects there is a striking parallel between the two. The immediate result of Stephen's murder is the outbreak of a general persecution, accentuating the real divergence between the old and the new religions. It also involves the scattering of the Church, and on that very account the wider spread of Christianity. According to Acts 4:4 the Church had some time before come to number no less than five thousand (this figure includes the "three thousand" of Acts 2:41; see RV in Acts 4:4), but the fact that the brethren can still be assembled together in Jerusalem (Acts 6:2) suggests that there may be some exaggeration in the figures. It is evident from the story of Barnabas, as well as from Acts 6:7, that the converts were by no means all drawn from the poorer classes. Probably the impression made by Stephen's teaching and behaviour was one of the influences which led to the conversion of Paul (p. 768).

The story now becomes more complicated; the scene is no longer confined to Jerusalem, but there are other centres of interest, Antioch soon becoming one of the most important. Luke has to pass from one to the other in his narrative, and this causes some overlapping and uncertainty as to the chronology and sequence of events. The fact that missionary activity is no longer confined to the Twelve is at once illustrated by the activity of Philip, who is responsible for the spread of the Gospel to Samaria, though the authority of the apostles is still emphasized in their supervision of his work and in the laying on of hands. Of the direct results of the conversion of the Ethiopian eunuch we know nothing; but the narrative, though isolated, is intended to mark a fresh stage in the catholicity of Christianity. He was clearly a Godfearer (pp. 625, 770), but he could not be circumcised, and belonged to a class which was by law excluded from the Jewish Church (Deuteronomy 23:1; but cf. Isaiah 56:4). Passing over for the moment the conversion of Paul, we have evidence of an interval of peace and quiet expansion (Acts 9:31), during which we must suppose that the Church spread throughout the greater part of Palestine; we find Christians at Damascus, Lydda, and Joppa (Acts 9:32 ff.). With the Cornelius episode we pass to Csarea. This again marks a decisive stage in development, and on this occasion it is the leader of the Twelve who is taught to adopt the more liberal policy. Peter himself is convinced by a series of Divine signs (the vision and its sequel, together with the outpouring of the Spirit) that an uncircumcised Gentile may look for admission to the kingdom. Though the precedent is not officially followed up at the time, at a later period it has great weight (Acts 15). The questions as to the position of Gentiles are not indeed finally settled, since the case of Cornelius might be regarded as exceptional rather than normal, whilst the relation of the baptized Gentile to the Law was still undecided. Ought he subsequently to submit to circumcision and become subject to the Mosaic law? If not, will he not remain on a lower level than those who are both Jews and Christians, and in particular will not his ceremonial uncleanness prevent the strict Jew from entering into social intercourse with him? The complaint of Acts 11:3 shows that this was in fact the crux of the matter, and the later episode at Antioch (Galatians 2:11 ff.) proves that even Peter did not always act consistently in the spirit of the liberal attitude which Luke ascribes to him.

It is indeed again significant that just as the first impulses to a more liberal view are associated not with the Twelve but with Stephen and Philip, so the actual development of the principle implied in the acceptance of Cornelius is left to unnamed and unofficial missionaries (Acts 11:19 ff.; this verse is really the sequel of Acts 8:4). In Acts 11:20* we must read with RV "Greeks," not "Grecian Jews" as RVm, this being one of the few cases in Acts where the reading of WH cannot be followed. There would have been nothing specially worthy of remark in preaching to Greek-speaking Jews, since according to Acts 2 (cf. also Acts 6) this had been freely done from the first. It is these missionaries who bring the Gospel to Antioch, which almost at once becomes the centre of Gentile Christianity, as Jerusalem is of Judaic. The new centre is indeed of such importance that Barnabas is sent to report—a mission which shows that the two centres are in close touch, and that the Twelve exercise their power of supervision here also (for the result and sequel of the mission see below, p. 769). The title or nickname of "Christian" (Acts 11:26*), first given here, indicates that the young community was now important enough and sufficiently distinct from Judaism to attract the attention of Gentile outsiders. The name must have been given by them and not by Jews, since the latter would hardly have allowed to their rivals a monopoly of the Christ, or Messiah.

As we have seen, Jewish hostility had subsided for a time after the removal of Saul, its chief instigator, from the scene (Acts 9:31); but in A.D. 41 Claudius became emperor, and at once made his favourite, Herod Agrippa, king of Juda (p. 610); the latter proved himself eager in every way to conciliate the good-will of the Jews, and it is not surprising that he should do this at the expense of the Christians. The death of James, the first apostolic martyr, and the arrest of Peter, may be placed in 44, the year of Herod's death. But the narrative of Acts 12 comes in as an episode, and it is impossible to be sure of its exact chronological relation to the events of ch. 11; this point becomes of importance when we have to discuss the date of Paul's second visit to Jerusalem and its relation to the narrative of Galatians 2.

We now pass to the Pauline period, but before discussing this we must first retrace our steps a little and say something of the early years of Paul himself. He was born at Tarsus, the capital of Cilicia, somewhere about the beginning of the century. His parents were Pharisees (Philippians 3:5, Acts 2:36), evidently of a strict type, while he himself had all the eager, if somewhat narrow, enthusiasm often found among young men devoted to a type of religion which is also something of a party cry (Galatians 1:14). According to Acts he was educated at Jerusalem in the school of Gamaliel (Acts 22:3, Acts 26:4), and it is generally held that he was also more or less in touch with the University of Tarsus. At any rate Jewish and Greek influences met in him in a way they did not in the Galilean disciples (p. 805), while to these was added the possession of Roman citizenship (Acts 16:37; Acts 22:5). We may note that it was his Roman citizenship which made possible the appeal to Csar; to it also was probably due the possession of the Latin name Paulus, which is uniformly used after he begins to appeal to the Grco-Roman world (Acts 13:9); it is in no way probable that this name was first adopted by him in Cyprus out of compliment to Sergius Paulus. He seems to have been of good social position and to have received an excellent education; no argument to the contrary can be drawn from the fact of his trade as a tentmaker, since all Jewish boys were taught some trade; we find him more or less dependent on this during his travels (Acts 18:3; Acts 20:34, 1 Corinthians 9:12 ff., etc.). It was quite natural that his family should have disowned him, though as he seems to be in possession of funds at the time of the appeal to Csar they may have received him into favour later on (p. 772).

In the Acts of Paul and Thecla the apostle is described as "of moderate stature, with curly hair, bow-legged, with blue eyes and meeting eyebrows, and long nose, full of grace, for at times he looked like a man, and at times he had the face of an angel": cf. 2 Corinthians 10:10, and Acts 14:13 where Barnabas, not Paul, is taken for Zeus, evidently as being the more imposing figure.

Paul first meets us at the death of Stephen (Acts 7:58; Acts 8:1); he may well have been previously one of his Cilician opponents (Acts 6:9). He is the principal figure in the campaign of persecution which ensues (cf. 1 Corinthians 15:8, Galatians 1:12), and he is sent on a mission to Damascus after the manner of Jewish apostles, who were often sent by the Sanhedrin to the towns of the Dispersion as its official representatives. Of the conversion itself there are three accounts (Acts 9, 22, Acts 26:12 ff.; cf. 1 Corinthians 15:8, Galatians 1:12), which differ only in comparatively minor details. The important question is whether the appearance of Jesus was "subjective" or "objective"; was it merely the result of the working of the apostle's own mind, or was it due to the personal action of the living Jesus, through whatever channel? Paul himself would have had no hesitation as to the answer, since he puts it on a level with the appearances after the Resurrection, which he certainly regarded as objective, though probably not as material. But this does not preclude a psychological explanation of the event, and, though scholars differ on the point, we may fairly connect it with the death of Stephen. The martyr's defence and prayer, the shining of his face, and above all, his claim to see the Son of Man, the Crucified One, alive and glorified, may well have made a deep impression on the young man. This is not inconsistent with his subsequent persecution of Stephen's companions; the advocate is most violent, whether in word or action, when he feels that his cause is weakest. So Paul was but "kicking against the pricks"; the way for the vision was prepared by a long period partly of sub-conscious incubation, partly of realised doubts, when the questions whether Stephen was right after all, and whether Jesus indeed lived, refused any longer to be ignored. No doubt this is to fill in the picture, but in the absence of definite data some use of the imagination is inevitable if we are to understand what happened. The mission of Ananias would seem to indicate that not even in an exceptional case such as this could the normal means of instruction and baptism be altogether dispensed with; though Paul himself rather minimises what he owed to the teaching of others (Galatians 1), there can be no doubt from his epistles that he was in fact baptized. It is not quite clear how soon the conviction that his special work was the conversion of the Gentile world took definite shape in his mind. In Acts 9:15; Acts 26:17 it is connected directly with the conversion (cf. Galatians 1:15 f.), while Acts 22:21 refers it to a later vision in Jerusalem. There is always a tendency in the light of after events to regard a decision as definitely formed and realised at a period when it was in fact only implicit and tentative. (On the subject of this paragraph see p. 806 and notes on Acts 9:1-19 a, Galatians 1:11-17.)

From Jerusalem Paul goes to Tarsus, whence after an interval, which must remain quite undetermined, he is brought by Barnabas to Antioch (Acts 11:25 ff. should be connected with Acts 9:30); Galatians 1:23 implies active work at Tarsus; Syria may be mentioned first as the more important. In Acts 11:30 we have the second visit to Jerusalem; this is probably to be identified with that of Galatians 2 (see below, p. 770); if so, we see that the Gentile question was now discussed in certain of its phases. If the identification is rejected it becomes very probable that the visit as recorded in Acts is either misplaced or altogether unhistorical, since it is difficult to suppose that Paul can have entirely ignored it in his review.

If we accept the former hypothesis we see in the First Missionary Journey the direct result of the arrangement just arrived at that Paul and Barnabas should "go to the Gentiles." At the same time the immediate impulse by which the arrangement becomes operative starts from the Church acting under the inspiration of the Holy Ghost; we see once more how uniformly Luke regards the history of the early Church as in very fact the working of the Spirit which is the Spirit of Jesus. We may note too that Paul does not start on the great mission which did so much to decide the future of Christianity until after a long period of at least twelve years spent in quiet and uneventful work; even "the chosen vessel" must be shaped by ordinary human means in order that it may be fit for the purposes of God.

For a detailed discussion of the various journeys reference must be made once for all to the commentary on Acts. Only the main principles of Paul's work can be mentioned. In Cyprus we find him appealing for the first time to the Roman official world in the person of the proconsul, while at the same time we see how Christianity at once comes into conflict with the superstitions of the age and the vested interests which live by them (so in Acts 16:16 ff; Acts 19:23 ff.). Again, both here and subsequently at Antioch in Pisidia, stress is laid on Paul's habit of addressing himself first to the Jews. This does not, as has sometimes been said, really contradict Paul's own account of his attitude. He urges that salvation is "to the Jew first," and he always retained his patriotic desire for the conversion of his own nation; see especially Romans 9 ff. Further it was in the synagogues that the Godfearers, the Gentiles already attracted to Judaism, were to be most easily found, and it was here that Paul met with the readiest response to his teaching. In the full notes of his speech at Pisidian Antioch (Acts 13:16 ff.) we have a typical example of his method of appealing to Jews, while the speech at Lystra (Acts 14:15 ff.) shows the very different mode of address adopted in face of a comparatively uncultivated audience. Later on at Athens Luke gives us a speech suited to an educated Gentile audience (Acts 17:22 ff.).

The vexed question arises whether the churches of Antioch, Iconium, Lystra, and Derbe founded on this journey are in fact the churches of Galatia, addressed in the epistle (p. 857). If, as the present writer believes, they are, it appears that Paul was ill at the time he visited them (Galatians 4:13), and there is much to be said for Ramsay's suggestion that the illness referred to in this passage as well as in 1 Corinthians 2:3, 2 Corinthians 12:7 (the "thorn," or stake, "in the flesh") was some form of recurrent malaria such as might easily be contracted in the low-lying districts of the coasts. Paul changed his plans in consequence of the attack, and went to the more healthy highlands of the interior; it is possible that this change of plan may have been the reason of Mark's defection (Acts 13:13). It is at any rate clear that Paul was subject to some painful and disabling illness (hence probably his close association with Luke the physician at a later time), and on the whole, malaria fits the facts as we know them better than epilepsy or ophthalmia, which have also been suggested. [On the theory that Paul was an epileptic, see Ramsay, The Teaching of Paul, pp. 306-328.—A. S. P.]

At the close of the first tour the difficulties connected with the position of Gentiles in the Church, of which we have already had hints, come to a head. The account in Acts is fairly clear as it stands. The trouble arises from the attitude of the strict Jews, who regarded Christianity merely as a development of Judaism, in no way superseding it. Gentiles could become Christians and hope for admission into the Messianic kingdom; so much was admitted; but they must also become Jews and keep the whole Law. Jerusalem is the headquarters of this party, just as Antioch has been from the first the stronghold of the more liberal section. The startling successes of Paul and Barnabas made it impossible to defer the decision any longer, and on the decision rested the whole future of Christianity. The world might become Christian, it would certainly never become Jewish. The whole question was referred to a Council at Jerusalem, including the Twelve, James the brother of the Lord, Paul, Barnabas, the elders, and the whole Church. The main verdict was unanimously in favour of the Pauline or liberal party, freeing Gentile converts from any obligation to be circumcised or to keep the Law as a whole; this is the essential point, and with regard to it there is no doubt. But a question arises with regard to the exceptions (Acts 15:20; *Acts 15:29), which are sometimes very misleadingly referred to as though they constituted the main decisions of the Council. According to the ordinary text certain restrictions are imposed: these were not so much concessions made to the Jewish party, still less did they lay down a minimum of Law necessary to salvation—a position to which Paul could never have consented; they embodied a practical arrangement intended to facilitate social intercourse between Jewish and Gentile members of the Church. The Jewish Christian still considered himself obliged to abstain from the eating of unclean food, and especially food from which the blood had not been properly drained, or which had been offered in sacrifice to idols and afterwards sold, and therefore there could be no free intercourse between the two sections of the Church unless the Gentile members voluntarily adopted some such restrictions as these (for examples of the difficulty, see Acts 11:3, Galatians 2:10 ff.). Possibly "Godfearers" among the Jews of the Dispersion had already adopted some such rules; if so the Council merely extended them to the Christian Church.

Such, at any rate, is the best explanation of the ordinary text. But the combination of fornication with ceremonial rules, though just intelligible from the connexion of prostitution with heathen rites, is strange, and it is difficult to see why Paul makes no reference to the decree in 1 Corinthians 8 ff. when he is dealing with the eating of meats offered to idols (pp. 650f.). Hence there is much to be said for the "Western reading" adopted by G. Resch, Harnack, and others; this omits "things strangled," and it then becomes possible to interpret the other injunctions as referring to moral requirements (idolatry and idol feasts, fornication, and murder; cf. Revelation 22:15). The decree then contains a warning against gross sins to which Gentile converts were especially liable.

A more important question is raised as to the relation between Acts 15 and Galatians 2. It is generally supposed that the two accounts refer to the same visit. The objections are: (a) The omission of the visit of Acts 11; it is not true that this was unimportant for the purposes of Paul's argument, since he is concerned to show that he had had no opportunity in the past of being influenced to any extent by the Jerusalem Church, and therefore to omit any visit to that city was to give a handle to his opponents; (b) the two accounts do not really agree: to say nothing of minor differences, Paul speaks only of a private conference between himself and the "pillars," leading to an acknowledgment of his gospel and a separation of spheres of labour, while he nowhere hints that the Church as a whole had formally and definitely agreed to the very point for which he is contending throughout the epistle, by deciding that circumcision was not necessary for Gentile converts. It seems better, therefore, to identify the visits of Acts 11 and Galatians 2, and further to suppose that the epistle itself was written before the Council. It was addressed to the churches of the Roman province of Galatia, founded on the first journey. On this view alone can we explain why Paul does not definitely refer to its decisions. For it will be understood that even if we identify Acts 11 and Galatians 2 we must account for the omission of any reference to the Council itself if it had already taken place. The difficulty is, in fact, so grave that if we reject the early date of the epistle we are almost compelled to follow the large number of critics who find something seriously wrong in the narrative of Acts 15, supposing either that it is altogether unhistorical, or that it is a misplaced record of a later decision in which Paul himself had no share (cf. Acts 21:25).

It is not difficult, on the view taken above, to form an intelligible picture of the development and settlement of the Gentile question in the Church. We have, first of all, the hints in the preaching of Stephen that Christianity implies the passing of Judaism. We then have sporadic cases of the conversion of Gentile God-fearers, or uncircumcised proselytes, by Philip, Peter (in the Cornelius episode), and unnamed preachers. The threads of the new development become concentrated at Antioch; Barnabas is sent there by the Jerusalem Church to investigate; he returns after some time with Paul, who has also been preaching, and there follows the private interview of Galatians 2. The apostles informally accept their position and leave them free to evangelise the Gentiles. But it is still an open question (a) how far the two sections can live together (hence the dispute of Galatians 2:10, which is to be placed about the beginning of the events recorded in Acts 15:1 ff.); (b) whether Gentiles after being baptized should be, if not compelled, at least strongly urged to go on to perfection by being circumcised. This is the question discussed in Gal. and at the Council, where a final decision is reached, placing the Gentile convert on an equality with the Jew and facilitating social intercourse. There is room both for Galatians 2 and for Acts 15.

We pass to the Second Journey, which had such momentous consequences for the extension of Christianity. Its primary purpose was to visit the churches founded on the previous journey (Acts 15:36). Paul was always solicitous with regard to the progress of his converts, and in this case, if the view adopted above of the outbreak of trouble in the Galatian churches is correct, there was a special reason why he should follow up his letter by a personal visit. We are expressly told that the result of the Council was communicated to these churches (Acts 16:4*), though the letter of the Jerusalem church was only actually addressed to the churches of Syria and Cilicia. The quarrel with Barnabas leads to the selection of Silas—the Silvanus of the epistles—while the place of Mark is soon filled by Timothy. The statement in Acts 16:3* is sometimes said to be unhistorical, as being inconsistent with the attitude Paul adopts in his epistles. But Timothy was partly of Jewish blood, so that this was a borderline case where the principle of avoiding needless offence would apply. Neither Paul nor anyone else had yet reached the position that circumcision was abolished for Jewish Christians. The first part of Paul's route lay through the Cilician Gates; then, according to the South Galatian theory, after visiting the cities of the first journey in the reverse order, he turns northward from Antioch in Pisidia, skirting the eastern border of the province of Asia, until after a turn to the west he finds himself at Troas. On the other hand, according to the older North Galatian theory, which, it must be remembered, is still held by many scholars, we have to suppose a long detour through the centre of Asia Minor into the old Kingdom of Galatia where churches are founded. Of these churches nothing is known beyond the notice in this passage and the similar passage (Acts 18:23), and what can be gathered from the Epistle to the Galatians, which on this view is written to them.

Throughout the first part of this journey Luke emphasizes even more than usual the Divine guidance of Paul's movements. His intention was to evangelise Ephesus and the important province of Asia, but in various ways of which we do not know the details he was prevented from doing this, until finally, after his arrival at Troas, he realised that the obstacles he had met were, in fact, an indication from God that he was to make the supreme venture of carrying the Gospel to Europe. Ramsay makes the fascinating suggestion that "the man of Macedonia" (Acts 16:9*) seen in the vision was Luke himself. Paul may well have met him, perhaps consulting him as a doctor with regard to his illness (p. 769), and entered into conversations with regard to possible openings in Europe. His suggestions echo themselves in a dream, which Paul rightly interprets as a Divine sign. At any rate, the decisive step is taken, and the immediate result is the founding of the flourishing churches of Macedonia. At Philippi, Thessalonica, and Berœa Paul is shown in collision with the Roman authorities, but Luke is careful to emphasize that he is never condemned by them. At Philippi the assertion of his Roman citizenship enables him to depart in triumph while in the other two towns the case is never decided. We may note that, according to 1 and 2 Th., Paul's stay at Thessalonica was longer than might appear from Acts 17:1-9.

The stay at Athens was short and without important results, though the account is of special interest, as showing us Paul's mode of appeal to the philosophical world. The eighteen months' stay at Corinth bore more definite fruit, and the success was all the more noteworthy since Paul clearly experienced one of those moods of depression which come at times to all highly-strung spirits (cf. Elijah in 1 Kings 19). He found himself alone and in bad health (1 Corinthians 2:3); he was full of anxiety about his Thessalonian converts, depressed at his comparative failure at Athens, and perhaps inclined to think that the whole venture of the mission to Europe had been a mistake. Hence the special vision of Acts 18:9. As a reward of his perseverance a flourishing church was founded, and the trial before Gallio led to an important vindication of Christianity in the eyes of the Roman authorities (on the important chronological question, see p. 655). At this period Paul made the acquaintance of Prisca and Aquila, who proved such faithful allies, and the Epistles to the Thessalonians were written from Corinth. Paul leaves with a vow (Acts 18:18*), probably for his safe return, and after a short visit to Ephesus, where he meets with a very favourable reception and a warm invitation to return, he hurries on. The words of AV in Acts 18:21, "I must by all means keep this feast that cometh in Jerusalem," though a gloss (RV omits), are probably correct in meaning, and "went up" in Acts 18:22* seems to imply a visit to Jerusalem. We note that all along he is anxious to keep in touch with the mother church.

The Third Journey begins with Acts 18:23, and again we have a visit either to the churches of the first journey or else to the unnamed towns of Northern Galatia (see above, p. 770). His objective is Ephesus, where he has left Prisca and Aquila, and in this context Luke introduces two very suggestive notes with regard to disciples of the Baptist. The first brings Apollos on the stage (cf. 1 Corinthians 1:12, etc.); his precise position is not quite clear, but apparently he has accepted Jesus as the Messiah, perhaps with no knowledge of His death or resurrection. His fuller enlightenment is due to Prisca and Aquila, but Paul himself on his arrival at Ephesus finds twelve others in very much the same position; they receive both baptism and the laying on of hands, stress being laid on the gift of the Holy Ghost as the essential mark of the Christian. We may probably conclude from these narratives that there were in the first generation a not inconsiderable number of half-Christians, who had either been partially instructed by the Baptist or else had come for a short time into touch with Jesus Himself and had had no opportunity of realising the later developments of Christianity. From the stress laid on these narratives it would also appear that, at the time when Luke wrote, it was still necessary to convince them that their position was not satisfactory. At Ephesus itself the incidents illustrate the familiar principles of the collision of the new religion with the superstition of the age, and with vested interests, while its innocent character is once more vindicated by the representatives of Rome. Ephesus became one of the most important centres of Christianity in the first and following centuries, and the influence of Paul's preaching spread at once through the whole province (Acts 19:10); the beginning of the churches of Laodicea and Coloss, though they were not founded by Paul himself, must date from this period (Colossians 2:1; Colossians 4:16). 1 Cor. was written during the stay at Ephesus, and 2 Cor. during the subsequent journey through Macedonia; a visit to Corinth is to be placed somewhere between the two; see Introd. to and Comm. on 2 Cor. The visit to Macedonia (Acts 20:1) must have included Philippi and Thessalonica, while the three months in Greece were presumably spent at Corinth. Romans was written from here, while if earlier dates for Gal. are rejected it also must be dated somewhere during this third journey.

At this time Paul had definitely in his mind the idea of a visit to Rome (Romans 15:23), but for a reason which will appear immediately he wished first to return to Jerusalem. A plot against his life caused him to change his route (Acts 20:3); it is probable that he had intended to travel by a pilgrim ship, and that advantage was to be taken of the crowd of fanatics on board to murder him. Hence he goes by a longer route, the route and incidents of the voyage being described in some detail by Luke, who accompanied him. Besides the Eutychus incident at Troas, we have the farewell to the elders of Ephesus at Miletus, a speech which illustrates Paul's close and affectionate relations with his churches. Towards the close of the journey the sense of impending disaster is heightened by the frequent warnings he receives (Acts 20:38; Acts 21:4; Acts 21:11 ff.). These, however, only emphasize his determination. It is evident from Romans (see Romans 9 ff.) that he entertained at this time a special desire and hope of bringing about the conversion of the Jews as a whole. One means to this end was the Collection for the Saints, which, though intended primarily for Jewish Christians, might yet be expected to do something towards winning the confidence of his countrymen in general. The references to this collection form an interesting example of cross-correspondence between the Acts and the epistles. It figures prominently in the letters of the period (Romans 15:25, 1 Corinthians 16:1, 2 Corinthians 8 f.), and the references show clearly the importance Paul attached to making the contributions as representative as possible. On the other hand it is not directly mentioned in Acts as a main reason of Paul's visit until the incidental remark in Acts 24:17; in the light, however, of the other references we need have no hesitation in seeing in the names of Paul's companions mentioned so prominently in Acts 20:4 the list of the delegates from the various churches chosen to bring the contributions from each (cf. 1 Corinthians 16:3 f.), Luke himself being probably the representative of Achaia (2 Corinthians 8:18; cf. "we" in Acts 20:6).

Paul, on his arrival at Jerusalem, is ready to go to great lengths in his desire to play a conciliatory rle, and takes a share in the performance of a Nazirito vow. This action, like others attributed to him in Acts, is sometimes regarded as inconsistent with his attitude to the Law in his epistles. But the incident need not be unhistorical; Paul had not taken up the position that the Jew was to abandon the Law, and in practice he himself observed it where possible, at any rate when in the society of Jews (1 Corinthians 9:20). It was not a question of acting so as to suggest that the Law was in any way necessary to salvation, but of rebutting the charge that he was teaching Jews to abandon its observance (Acts 21:21). But Paul's whole attempt was doomed to failure by the fierce hatred of the Jews themselves, a hatred all the more noticeable when we remember that the Church in Jerusalem itself was at this time apparently not interfered with in any way. The instinct of the Jews was perfectly correct; the real danger to Judaism was not to be found in the stay-at-home, compromising section of the Church, but in those who like Paul, were making the new religion a world-wide force, and so, almost without realising it, were digging the grave of Judaism proper. Each incident which follows serves to bring into strong relief the fanatical fury of the nationalist element; there is the sudden riot of Acts 21:27, when the attempt is evidently made to dispose of a difficult question by mob law, without the risks of an uncertain trial; the same feature is seen in the desperate plot of Acts 23:12 ff., when the trial before the Sanhedrin has shown that Paul can reckon on a certain amount of support. The account of his trials and defences at this time is given in some detail, and in the whole story at Jerusalem, and Csarea, with the trials before Felix, Festus, and Agrippa, emphasis is laid both on his admitted innocence of any offence against Roman law and on the comparatively favourable attitude of the Roman authorities towards him. It is indeed remarkable that Paul seems to have had a peculiar power of winning the confidence of Roman officials, and the fact has an important bearing on the history of Christianity in the first century, since it was one of the elements which went to secure for it a period of more or less peaceful development before the outbreak of the great persecutions. Paul was, of course, specially helped by his possession of Roman citizenship (Acts 22:25), which made possible the appeal to Csar (Acts 25:11). Probably he must also at this time have had access to pecuniary help, since the appeal to Rome, though technically open to any citizen, was as much a matter of money as an appeal to the House of Lords at the present time. Ramsay has pointed out that some at least of his family are now on his side (Acts 23:16), and they may have been ready to supply him with funds. Felix, too, believes that he is in a position to raise a substantial bribe.

Paul's long-planned visit to Rome therefore at last takes place, though under circumstances very different from those he had hoped for. With the narrative of the shipwreck and the arrival at Rome our definite knowledge of his career comes to a close. Acts ends abruptly with the notice of a two years' confinement, during which the Gospel is triumphantly preached in the imperial city without hindrance. We may perhaps fill in the picture with data drawn from the "Epistles of the Captivity" (Phil., Col., Phm., Eph.) which were probably written from Rome, though some scholars place some or all of them during the two years at Csarea. In all he appears as a prisoner, and we note not only his quiet courage but the tone of dignity and authority with which he speaks. His position has been secured by the sufferings he has undergone, and it is no longer seriously attacked. We hear of some opposition in Phil., but, at any rate in ch. 1, his attitude towards it is very different from that found in Gal. The same epistle seems to look forward to a release (Galatians 1:22 ff.), and the vexed question arises as to the result of the appeal to Rome. It is often argued that this, in fact, ended in Paul's condemnation, but on the whole the evidence is against this view. (a) It is not really supported by the silence of Acts; as we have seen, Luke has laid great stress upon the successive vindications of Paul by the Roman authorities; these are obviously neutralised if the appeal itself ended in his condemnation. There is much to be said for the view of Lake and others that the mention of the "two years" in Acts 28:30 implies his acquittal, there being some evidence for the belief, which is quite reasonable in itself, that if the accusers in a case did not put in an appearance before the expiration of two years the charge dropped automatically. On the other hand, it is, of course, possible that Acts was written before the result was known, or else that for some reason it was left unfinished. (b) As we have seen, Paul himself looks for his release in Philippians 1:22; Philippians 2:24, Philemon 1:22, and this at least balances the despondent tone of Acts 20:25. (c) The Pastoral Epistles, even if they be rejected as not genuine, are at least evidence of an early belief in a later activity on the part of Paul, since all attempts to fit them in to earlier parts of his life are very artificial. The same holds good if we see in them fragments of genuine Pauline letters worked up by a later hand. With this evidence agrees the early notices of a visit paid by Paul to the West or Spain, found in Clement of Rome and the Muratorian Fragment; cf. Romans 15:28. If, however, the first imprisonment ended in his release it is still impossible to reconstruct the rest of the story in any detail. The Pastoral Epistles seem to imply visits to Ephesus or the neighbourhood (1 Timothy 3:14), Macedonia (1 Timothy 1:3), Crete (Titus 1:5), and Epirus, if the intention of Titus 3:12 was carried out. From 2 Tim. we learn of visits to Troas (2 Timothy 4:13), Miletus, and probably to Corinth (2 Timothy 4:20). This epistle suggests a sudden arrest, and is written from Rome in expectation of martyrdom. An unbroken tradition from Clement of Rome onwards asserts that he did, in fact, suffer in Rome, whether at the time of the persecution of A.D. 64 (p. 774) or towards the close of Nero's reign, i.e. before A.D. 68, but though legend has been busy with the story we really know nothing about the details of his death.

Some may raise the perfectly reasonable question whether the position and work of Paul may not have been generally over-emphasized. Half of Acts is concerned with his career, and the majority of NT letters come from his hand, or are at least attributed to him. May not this be more or less of an accident, and may it not have led the Church to ascribe to him a slightly exaggerated importance? May not Peter, or John, or some other of the apostles have really been equally prominent, only that the complete record of their activity has not chanced to come down to us? We may reply that the interest taken in Paul's work and writings at the time when the Canon of the NT was in formation proves that he was from early times regarded as the supremely important figure. And further the story itself shows the unique character of his work in tracing the lines on which Christianity was to develop. No doubt other preachers of the Gospel were equally energetic and self-sacrificing, but Paul had a plan. He followed the great roads, the main arteries of traffic and intercourse, concentrated on the most important centres, and steadily made Rome his objective. He felt the call of the Gentile world, and realised that the Jewish Law supplemented by Christianity could never meet its needs. The new religion must remorselessly cut itself adrift from the old, if it was to win the Greek. He conceived of a Church on the analogy of the Roman Empire itself, transcending social and racial distinctions, and, guided by his own deep religious experience, he sketched the lines of a theology which has ever since been recognised as the foundation of the best Christian thinking.

We pass to the relation between Christianity and the Roman Empire. (See further on this subject pp. 616, 631.) As we have seen, Acts is at pains to emphasize the comparatively favourable, or at worst neutral, attitude of the Roman officials towards Christianity as represented by Paul. It is even probable that the book itself was intended in some measure as a defence of Christianity at a time when this attitude had changed, and that it is, in fact, the earliest Christian Apologia, In the same way we find that Paul in his epistles nowhere takes up a position of opposition or of hostility towards the imperial power. His insistence on a whole-hearted loyalty in Romans 13 is typical, and, according to the most probable interpretation of 2 Thessalonians 2:3 ff.*, an interpretation as old as Tertullian, the power which restrains or delays Antichrist is the strong arm and the liberal policy of the Roman Empire. In 1 Timothy 2:1, a much later passage, prayer is enjoined for the secular authority. In the same way in 1 P., though there are references to persecution, the general standpoint is one of respect and loyalty (1 Peter 2:13-17). [Other NT writings reveal a desire to clear Christianity from the charge of disloyalty to the Empire. There is an evident tendency to represent Pilate as entirely convinced that Jesus was innocent of treasonable designs, and to throw the real blame for His crucifixion on the Jews, who played on the reluctant procurator's fears and forced him to become the instrument of their hate. John 18:36 explicitly affirms that Christ's kingdom is not of this world. Romans 13:1-7 is specially significant because it occurs in a letter addressed to Rome. The conditions in that city were such as to occasion anxiety. There was the Jewish population, impatient of restraint, hating the Government, cherishing Messianic hopes of its speedy overthrow. The Christians were not too clearly discriminated from the Jews, and their emphasis on Messianic doctrine rendered them peculiarly liable to suspicion; all the more that they identified the Messiah with a man who had been executed by the Roman authorities, whose resurrection they affirmed, whose imminent return in glory to bring in the Kingdom of God they eagerly and confidently anticipated. Paul realised that the conduct of the Christians in the capital might prove momentous for the Church as a whole. He was anxious that its progress should not be hindered by entanglements with revolutionary projects. It must go quietly on its way, avoiding collision with the Government or its suspicion. The Roman Church had a special responsibility not to give, by any imprudence, the supreme authority a false impression. By scrupulous submission to the Divinely appointed secular powers they might divest their religion of its suspicious political appearance and carry out their mission under the favourable conditions afforded by the Roman Government.—A. S. P.] In Rev., however, which in its present form seems to date from the end of the century, we find a startling change. Rome is now Babylon, the embodiment of the world-power which is essentially hostile to God and His kingdom; she is drunk with the blood of the saints (Revelation 17:6; Revelation 18:24; cf. Revelation 2:13; Revelation 6:9), and her emperors are the heads or horns of the Beast who is Antichrist. [This remains true even if some of these passages were of Jewish origin. It is not unlikely, indeed, that some of the sections in which the most ferocious hatred of Rome is expressed were Jewish rather than Christian, and that the Rome drunk with the blood of the saints was, in the first instance, the Rome which had destroyed Jerusalem and inflicted on the Jewish people one of the bloodiest punishments ever meted out to a vanquished nation. But the author of Rev. in its present form, if he did not write these passages, at least made them his own and gave them a Christian application.—A. S. P.]

The probability, therefore, is that we are right in placing the second great persecution towards the end of the century in the reign of Domitian. The Apocalypse belongs to this period, and Flavius Clemens and his wife Domitilla were among the victims at Rome (Suet. Dom. 15; Dio Cassius, Hist. Rom., lxvii. 14, 1), while Melito, Bishop of Sardis (Eus. H.E., iv. 26) seems to confirm the evidence of Rev. that it extended also to Asia Minor, though it must be admitted with Hort that there is, in fact, very little direct proof beyond the doubtful allusions of the NT itself for any extensive persecution either in Nero's or in Domitian's reign outside Rome. The reminder may be useful as a warning against exaggerations, but there are good reasons to believe that a change of attitude on the part of Rome was inevitable towards the end of the century. The point of collision between Christianity and the imperial power was bound to be found in the attitude of the latter to the growing worship of the Emperor. This had, of course, already begun under the early Csars, but it received a great impetus under Domitian, who called himself "Dominus et deus noster," "our Lord and God" (Suet. Dom. 13). Further, this worship was especially popular in Asia Minor, where Pergamum, Ephesus, and Smyrna vied with one another in their blasphemous servility. This fact explains much of the language of Rev., especially in ch. 13, where the second Beast seems to be the priesthood devoted to the imperial cult and employing the magical arts for which Ephesus and Asia Minor generally were famous. The worship of the first Beast, by which alone safety can be secured, may well be some form of the worship of the emperor. It was treason to refuse to recognise the emperor as god, and yet no Christian could for a moment consent to do so. Here then we reach the point where the profession of Christianity has become practically, though not yet technically, a capital crime. This last stage is reached early in the second century, where with Trajan's Rescript to Pliny it is enough if a man avows himself a Christian. At the close of the apostolic age, therefore, Christianity is face to face with the declared hostility, not only of Judaism, but also of the secular power, but it is at that very time that the sublime faith of the Apocalypse can declare the certainty of the fall of Babylon and the triumph of the kingdom of the Lamb.

[From its own point of view the Roman Government could plead much justification. As a religion Christianity could hardly seem more than a crazy superstition. But, while intellectually beneath contempt, it was not negligible if it became politically dangerous, or inimical to social welfare. Judaism was a licensed religion, and for a time the daughter religion was sheltered by the protection accorded to the mother. But, as its distinctiveness was recognised, it took the position of an unlicensed religion, and its dangerous qualities came into the foreground. It inherited the hatred felt for the Jews; while its Messianic hopes, its lurid predictions of catastrophe, its refusal to participate in many social usages, because of the taint of idolatry attaching to them, its meetings in secret which made the wildest rumours of incest and cannibalism seem credible to a greedily credulous populace, its apparent atheism and the calamities with which the gods seemed to punish toleration of it, its obstinate refusal to accept the crucial test of loyalty—all combined to convince the authorities that such a religion was dangerous to the Government and a centre of moral corruption.—A. S. P.]

The chronology of the apostolic age and of Paul's life is dealt with elsewhere (see pp. 654-656).
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01 Chapter 1 

Verses 1-5
Acts 1:1-5. Introduction.—The writer refers to his former treatise, intimating rather than stating that he is beginning a second. The Ascension is his present starting-point, but instead of simply referring to the account already given (Luke 24:50-53), he narrates it again, and in a way which shows that the tradition had grown considerably in the interval. The apostles appear as a fixed number, with definite functions. The text reads more simply without Acts 1:3; "the things concerning the kingdom of God" is the writer's summary of the contents of Christian preaching; cf. Acts 8:12, Acts 19:8, Acts 28:23; Acts 28:30. It is nowhere explained. The "forty days" are heard of only here in NT: they provide room for the growing tradition of a life of Christ on earth after the Resurrection.

Acts 1:2 seems to place the choice of the apostles in this period, as well as the instructions which Jesus gave them through the Holy Spirit, but there is no real conflict with Luke 6:13.

Acts 1:4. The writer silently glides into the narrative of the "second treatise." We are told of a meeting or a meal (mg., see Field, Notes on Trans. of NT, p. 110) of Jesus with the disciples, at which He prescribed their future policy. They are to stay at Jerusalem till the promise of the Father (Luke 24:49) is fulfilled and the Spirit comes to them. (In the Acts of Peter their stay is fixed at twelve years.) The prediction of John the Baptist was that Jesus Himself would baptize with Holy Spirit; here the imparting of the Spirit is made to mean the speedy clothing of the disciples with power (Acts 1:8; cf. Acts 2:6-11).

Verses 6-11
Acts 1:6-11. Programme of the Mission: the Ascension.
Acts 1:6. The opening words suggest a religious meeting; the occurrences of Acts 1:9-11 are in the open air; cf. the tryst made in Mark 16:7=Matthew 28:16. Here the disciples are not thinking of the promise of the Spirit, but of supremacy to be restored to Israel. Jesus' answer does not notice this limited view, and forbids speculation as to the date (Mark 13:32); Acts 1:8 states the writer's view, worked out in the whole book, as to the development of the cause, only a part of which these men were to realise. The statement of Acts 1:4 is repeated. "Witnesses," i.e. of the Resurrection (see Acts 1:22, Acts 2:32, etc.). The Saviour is removed on a cloud, the ascent of which the disciples are following with their eyes, when two celestial beings, as their dress denotes (Mark 9:3), appear beside them and recall them to the earth, or rather state the expectation which is henceforth to fill their minds. Jesus is to come again from heaven, as they have seen Him go up to it, i.e. on clouds, as the Messiah was expected to come (Daniel 7:13, Mark 14:62, Revelation 1:7, 1 Thessalonians 4:17, etc.).

Verses 12-14
Acts 1:12-14. The Community at Jerusalem.—The scene of the Ascension was not mentioned before; we hear of it now. Luke 24:50 puts it at Bethany which is (John 11:18) fifteen stades (about 1¾ miles) from Jerusalem; the Mount of Olives (here expressed in one word Elaion, hence, EV properly, Olivet), is less than half that distance. (For the tradition that the Messiah was to appear first on the Mount of Olives, see Ezekiel 11:23, Zechariah 14:4, and cf. Mark 11:1-10*.) The account is written for people unacquainted with Jerusalem.

Acts 1:13. The upper chamber is probably in a private house; the believers could not be abiding in the Temple. The religious life of the little community is described in phrases which repeatedly occur: "with one accord"—there is complete unanimity among them—"they continue steadfastly in prayer"; they are directed to one object and know how it is to be secured; only so could the little band prevail who were responsible for the new truth. "The women" may be the wives of the apostles; D adds "and the children," which would point in this direction. Mary, mother of Jesus, was last heard of in Luke 8:19 (but cf. John 19:25-27), and His brothers also. Of them James is heard of afterwards (Galatians 1:19).

Verses 15-26
Acts 1:15-26. Election of a Twelfth Apostle.—"In those days" (cf. Mark 1:9; a vague expression) Peter comes forward as leader. 1 Corinthians 15:6* speaks of 500 brethren at once. The first to whom the risen Lord appeared was naturally their leader; though Ac. does not mention this, Lk. does (Luke 24:24-34). We have here the first example in Ac. of the application of OT passages to Christian things. Two passages from Ps. are applied to Judas, whose place is now to be filled. It is assumed that there is a fixed number of apostles, and that the number is to be kept up. Judas (Acts 1:17) was one of the twelve; Psalms 69:25 proves that there is a vacancy in their number, and Psalms 109:8 that the vacancy must be filled. It is necessary that these prophecies should be fulfilled. The account of Judas' death differs from that in Matthew 27:5-7*. There the high priests buy the field, or claypit, with Judas' money after his death: here he buys a field himself and dies the death of Antiochus Epiphanes (2 Maccabees 9:7 ff.). The name Aceldama is probably historical; the story explains the name which existed already. The election of a successor is to be by lot; the Lord is to decide. The qualifications of suitable candidates are first set forth. They must have been familiar with the ministry of Jesus, which began with John the Baptist (Mark 1:1-4, Luke 3:2), and they must have been present in these last days up to the Ascension. An apostle is elected by the Church (2 Corinthians 3:1) as well as by God; this the name, which means "sent" or "messenger," implies. It is not the Eleven who put the candidates forward, but the whole meeting, addressed by Peter and invited to act with him. The Lord who knows the heart is invoked; He must know best which of the two is the more sincere (Jeremiah 17:10) and will make the better apostle. The office is one of ministry; not of tables only, but of the Word (Acts 6:2-4). Neither candidate is heard of afterwards. Acts 1:26 identifies the apostles with the Twelve. In 1 Corinthians 15 the Twelve are spoken of first, then the apostles as a larger body. Apostles would come into existence when there were several communities of Christians to be kept in touch with each other; the use of the word in the Gospels, in which Luke goes much the furthest, is an anachronism (p. 646, Harnack, Mission and Expansion2, i. 319ff.).

Acts 1:15. Cf. Mishna (Sanh. Acts 1:6), which says a town must have 120 inhabitants to have a council, and the officers must be one-tenth of the whole.

02 Chapter 2 
Verses 1-4
Acts 2:1-4. The Promise of the Spirit is Fulfilled to the Disciples.
Acts 2:1. Fifty days after Easter, ten days after the Ascension, the promise of Acts 1:4; Acts 1:8 is fulfilled and the Church starts into action. The statements of time, however, appear to be independent of each other, and are not to be construed strictly. The place is not mentioned, only that all were together in a house (cf. Acts 5:12). The situation is that of Acts 1:14; at one of the meetings this sound, this sight, occurred; the sound like that of a great rushing wind filling the whole house, the sight, visible to all, of tongues like flames dividing, so that each person received a share, and it settled on each of them. The winds are in the Psalms God's messengers; the tongues point to an utterance that is to take place, under His authority; the whole might be a telling expression of the fact that the message is ready, that the hearts of the messengers are so full of it that they are finding words to declare it. In the writer's view, the promise is thus fulfilled. The Holy Spirit now takes up His dwelling in the believers, each and all, and expresses Himself in manifold ways (cf. 1 Corinthians 12). Christian baptism has now come about, the baptism of the Spirit which in later cases accompanies the baptism with water; here, it comes independently. The immediate result, in this case, is the gift of tongues (pp. 647f.); "speaking in other tongues," i.e. not in ordinary speech, but so that people of other languages than theirs understand them. See further on the significance of the Day of Pentecost and the baptism of the Spirit, pp. 638f., 641-644.

Verses 5-13
Acts 2:5-13. The Effect on Outsiders.—The visitation has taken place in a house, but the noise is heard, not the speaking with tongues, all over the town; a crowd collects, made up of pious and thoughtful men, Jews of various lands, now dwelling at Jerusalem. Guided to the spot they stayed there in wonder, because each of them heard these Galileans, men of rude dialect, speaking the language of the country to which he belonged. The following catalogue of countries or of peoples goes round the map from the east to Judæa, then to Rome by Asia Minor and by Egypt and North Africa, then come Jews again, but as the counterpart of proselytes, not as a nation; at the end Cretes and Arabians. Not counting the Jews, nor the Cretes and Arabians, who might be put in afterwards for completeness, there are twelve kinds of foreigners; and they all hear the Christians speaking in their own language. If the linguist inquires how many languages were necessary that each of these might hear his own, the reply is that Greek was understood by the educated all over the Empire; if the people in question were all Jews (Acts 2:5) Greek was enough for them all. The gift of tongues as set before us in 1 Corinthians 1:4* has nothing to do with different languages, and the speech of Peter which follows says nothing of this. The narrative is accordingly symbolical; it conveys the idea that the Gospel, now preached for the first time, was destined for all nations, and that the Spirit was able to make all nations hear and understand it. Another opinion expressed in the crowd of wondering hearers, was that the phenomenon was due to intoxication. Paul (1 Corinthians 14:27 f.) tells us that the person who exercised the gift of tongues was generally unintelligible and unedifying, and therefore should have an interpreter. The above verdict might naturally occur to unsympathetic hearers, and the early Christians might often hear it, in connexion with these ecstatic utterances (p. 648).

Verses 14-36
Acts 2:14-36. Peter Explains the Occurrence.—Peter is, as before, the mouthpiece of the community. His speech is not addressed to foreigners but to the people of Jerusalem, and shows us, as his other speeches do, the style of argument used by Christians in their first great controversy, that with their Jewish neighbours. This address falls into three parts: (a) Acts 2:14-21, the phenomena are not due to intoxication but show that prophecy of the Last Things is being fulfilled, and that further fulfilment is at hand; (b) Acts 2:22-32, the Resurrection of Jesus proves His Messiahship; (c) Acts 2:33-36, appeal to the Jews to recognise Him accordingly.

Acts 2:14-21. Intoxication is not an affair of the early morning; it is not yet the time for morning prayer, and the Jew did not eat nor drink before that hour. The lively utterances of the believers are due to the direct inspiration of God according to His promise in Joel (Joel 2:28-32; LXX with slight differences). The passage predicts what is to precede the final deliverance, and Peter suggests that as the earlier part is being realised in the inspiration of the Christian community both in its older and younger members, the later parts, the heavenly portents and the day of judgment, may be expected forthwith. To escape therefrom they must "call on the name of the Lord" (Joel 2:32); and by "the Lord" the writer understands Peter to point to Jesus as Kurios; in Acts 2:36 he expressly so names Him.

Acts 2:22-32. That Jesus is Lord and is to be called upon is proved by the fact of His resurrection. The doctrine of Christ set forth in Acts 2:22-24 is very simple. His human life is appealed to: Jesus the Nazorean, as He is called, is spoken of as a man, but a man whom God approves to the Jews by the wonderful works He did through Him, "powers" and "wonders" and "signs"; powers, as showing the energy which dwelt in Him; wonders, from their arresting character; and signs from what they proved about Him (2 Corinthians 12:12). In spite of all this it was God's deliberate counsel—for nothing happened to Jesus that God did not know beforehand and arrange for—that He should be delivered to His enemies and done to death by the Jews. They were the real authors of the crime, though in the act of His execution wicked hands, the hands of men outside the Law, were employed. The speaker passes lightly on from the death of Jesus to His Resurrection; he has no doctrine of the virtue of Christ's death, but hurries on to the act by which that fearful crime was redressed and turned to its opposite. God raised Him up, having loosed the pangs (so LXX, Psalms 18:5, Psalms 116:3; Heb. "bonds") of death. He could not be held of it; it was inconsistent rather with the Divine plan than with the inherent nature of Jesus, just described as "a man."

Psalms 16, from which a quotation follows, is originally an utterance of the Jewish community, expressing its faith in God and in touching phrases its confidence that He will not suffer death or destruction to approach it. In the Gospels and Ac. all the Pss. are regarded as the work of David and as speaking of his fortunes. Psalms 16 records his view of his own death, and expresses the conviction that he will arise out of it and not be left in the place to which all souls went at death. But this was clearly not fulfilled in the person of David. Peter appeals to the Jews, whom he now addresses as "brethren," in a bond of faith and hope with him, to allow that David died and that they know his tomb (mentioned Nehemiah 3:16 and several times in Josephus); what then do his words mean? He was a prophet, and the words must have a fulfilment. David knew of the descendant, in whom his throne was to be established for ever (2 Samuel 7:12 f., Psalms 132:11), and it was of Him he spoke in Psalms 16. It was actually true of Christ that God raised Him up; that is the fact of which all the apostles are witnesses (Acts 1:3; Acts 1:8; Acts 1:22) and of which David spoke.

Acts 2:22. "Jesus the Nazorean": the origin of this expression is obscure; Burkitt in RTP, ix. 714, discussing the term Nazorean, which occurs seven times in Ac., and Nasarean found in Mk. and Lk., does not profess to have solved the difficulty. He warns us against basing the explanation on the name of Nazara, where the Lord was brought up. The name Nosri was applied to Christ, as Matthew 2:23 informs us, and may mean watchman, tower-dweller, pagan, according to 2 Kings 17:9. As a term of reproach His followers would be called Nazoraioi after Him. The sect of Nazoreans was more ancient; Epiphanius speaks of them, and the name may mean "rebels."

Acts 2:33-36. Conclusion.—The inference is that Jesus is the cause of the ecstatic speech, Jesus raised by God's right hand, Jesus exalted. It is He who has obtained from the Father the promised Holy Spirit, and has poured out what is seen and heard in His followers. There is no reference to the gift as one of languages, nor to the fact that Jesus already was full of the Holy Spirit in His lifetime. Another Ps. quotation follows (Acts 2:34), of frequent occurrence in NT (Matthew 22:44, 1 Corinthians 15:25, Hebrews 11:3) but not elsewhere used just as it is here. In Mt., Psalms 110 proves that the Jews were mistaken in their view of the Messiah; He was a greater than David, not less; in 1 Cor. it proves a point as to the future development of Christ's power; here, that the exaltation is true of Jesus alone, who is therefore to be regarded as Lord and Messiah. David was buried and lies in his tomb (Acts 2:29), he never rose to heaven; but Jesus has sent down the Spirit from heaven to His followers (Acts 2:33). In Him, then, the prophecy is fulfilled; God, as the whole house of Israel is to recognise, has made Jesus both Lord and Messiah.

Verses 37-41
Acts 2:37-41. Effect of the Sermon.—A rapid and lively narrative succeeds. The hearers feel the sting of their position, and say (cf. Luke 3:10-14), "What shall we do?" Peter's requirements are repentance and baptism, the first being the original requirement of the Gospel (Mark 1:4; Mark 1:15). The reason is still the same, that the Day of the Lord, with which the Kingdom was to open, is at hand. Baptism (pp. 638f.) is, as in the Gospels, connected with repentance and with a view to the forgiveness of sins. It is to be in the name, or as it should be rendered "upon the name," i.e. on the authority of Jesus Christ (Mark 9:39). The formula of baptism does not appear from this passage; but forgiveness of sins was to accompany it, and so was the gift of the Holy Spirit; this is stated in most of the oases in Ac. in which baptism is administered. The promise of Acts 2:39 is that found at the close of the passage from Joel quoted in Acts 2:21; it is addressed to the Jews and to their children, and to these at a distance, which would point to the Gentile mission or to those at a later time. Finally (Acts 2:40), the hearers are urgently warned to separate themselves from the perverse multitude around them and from their fate. That believers are called to this separation is a frequent note in the epistles (Galatians 1:4, 2 Corinthians 6:17), and is implied in the "call" spoken of in the Gospels.

Acts 2:41. The baptism of so many might have been dwelt on, and some details given, but only the bare fact is stated, and the number is approximate (cf. Acts 1:15, "about 120").

Verses 42-47
Acts 2:42-47. The Religious Life of the Brethren.—The four items in Acts 2:42 should be taken in two pairs; (a) the believers adhered steadfastly to the apostles as their teachers and to their common life with each other, the formal manifestations of which were (b) their common meals and their common prayers (Acts 1:14); this is further shown in Acts 2:46. The "fear" of Acts 2:43 did not drive the people from the Church, but marked its authority, as did the wonders and signs wrought by the apostles. Paul speaks of "the signs of an apostle" (2 Corinthians 12:12) which he himself had furnished sufficiently; our author attests the same of the older apostles, though the instances he gives are few. The common life (Acts 2:42) is further described in Acts 2:44. The believers all held together, and even regarded their property as common, selling their possessions and their movables to meet the needs of the poorer members. This is enlarged on in Acts 4:34 f.* (cf. p. 767). They visited diligently the Temple, the place of prayer of their race (Luke 18:10; Luke 19:45 f.), and held religious meals in one house and another. Thus their meals were sacraments to them, held without guile. They were full of God's praises, and afforded an attractive spectacle to the Jews round them. Those who joined their company they regarded as saved, and the Lord added such daily to their number. On early Christian worship, see pp. 638, 641, 643, 647f.

Acts 2:46. The kata in kat' oikon would have no meaning if it did not refer to domestic meetings at which the breaking of bread was reminiscent of the Master's practice (Luke 24:35).

03 Chapter 3 
Verses 1-10
Acts 3:1-10. Example of the Works of the Apostles.—The cure of lame persons is frequently spoken of in the Synoptic Gospels, as a mark of the Messianic age; but no such cure is there recorded. Paul deals with a similar case at Lystra (Acts 14:8). The apostles generally, but not invariably, go in pairs, as Luke 10:1 prescribes. So Peter and John here (cf. Acts 8:14) go for their devotions to the Temple at 3 P.M., the hour of the evening sacrifice. In the following narrative it is Peter only who acts and speaks. At the gate called Beautiful, possibly the same as Nicanor's gate on the E. side of the Temple, and the favourite entrance, they find a man congenitally lame. He asks alms: they ask his whole attention, which he gives them. Peter cannot give him money but has a greater gift for him. "In the name of Jesus Christ the Nazorean" (as if the full title had to be used for such a work; cf. Actus Petri cum Simone, xi. 13, 16)—"walk." The power of the Name (Genesis 32:29*, 1 Corinthians 5:3-5*) at once appears; as Jesus takes the hand of Peter's wife's mother to help her to rise (Mark 1:31), so Peter takes the lame man's right hand, and the cure is accomplished. The man leaps up and enters the Temple with the apostles, not merely walking but leaping (Isaiah 35:6) and praising God. The effect on the crowd is an example of the fear spoken of in Acts 2:43.

Verse 11
Acts 3:11. There is an interesting variant in D: "But when Peter and John were going out, he went with them holding them, and they stood astonished in the porch which is called Solomon's." The scribe who wrote this knew that Solomon's Porch was outside the Temple, the writer of the text translated in RV was unaware of the fact; he makes the apostles enter the Temple with the lame man and here places them in Solomon's Porch without saying that they had left the Temple. We shall meet with other instances of the local knowledge of the scribe of D.
Verses 12-26
Acts 3:12-26. Speech of Peter.
Acts 3:12-16. The Facts.—The idea and arrangement of the speech closely resemble that of Acts 2:14-36; it exhibits the style of controversy with the Jews. The hearers are addressed as "men of Israel"; appeal is made to their history and beliefs as such. The apostles have not performed the cure by any power of their own nor merited it by their piety; the cure is due to the new act of God which has taken place in the old religion. God is spoken of by an elaborate title (Exodus 3:6, 1 Kings 18:36, Mark 12:26); it was through Abraham and Isaac and Jacob that He declared His mercy to the Jewish race, and it is the same merciful God who has given glory (John 17:1) to His Servant (Isaiah 42:1; Isaiah 52:13, Matthew 12:18, Acts 4:27) and so caused a new stream of blessings to descend on the world (Acts 2:33). The guilt of Christ's death is charged, as in Acts 2:23, against the Jews; Pilate would not of himself have sentenced Him to death (Luke 23:4; Luke 23:6 f., Luke 23:20-23). "Holy and Righteous"—"murderers"—"killed the Prince of Life"—"whom God raised from the dead"—is an effective series of terms; but the Resurrection is more adequately dealt with in Acts 2:24 ff. It is what the apostles stand to witness. The cure is due to faith, but in the first place the faith of the apostles, whose faith in the name of Christ is its primary condition. It is the name that has effected the cure, through the apostles' belief in its efficiency. The faith spoken of in Acts 3:16 b may be the faith of the person cured, and be reminiscent of the phrases, "Thy faith hath cured thee" and "Lord, I believe." "Through him" must mean that Christ is the inspirer of this faith as well as its rewarder. That is how the man's recovery has come about.

Acts 3:17-26. The Appeal.—Though Christ's death is charged against the Jews the speaker is appealing to the Jews and must in some way approach them. They acted in ignorance; and God used their ignorance that the prediction made by all the prophets (on the "all" see Luke 24:25, Revelation 1:2, etc.; it is Pauline doctrine) of Messiah's suffering might be fulfilled. If they will recognise that their blindness has proved the instrument of a higher good, they will the more readily listen to the appeal now made, i.e. repent and turn, to the obliteration of their sins. Baptism is not mentioned, nor is the suffering of Messiah said to be the means of the obliteration of sins; but His sufferings prove Him to be the person spoken of in the prophets; and the sin of ignorance is one which may be more readily forgiven. What will happen if the Jews repent is that their sins will no longer stand against them, and the Lord (here=God) will cause times of refreshing, i.e. relief after the pangs endured, to come to them; and He will send the Christ appointed for them, i.e. Jesus, who cannot appear as Christ but must remain in heaven till the times of restoration arrive (cf. Matthew 19:28, Acts 1:6, Mark 9:12), the full restoration, the details of which are predicted by the holy prophets from ancient times (so Luke 1:70). The Scripture proof begins with Moses (Acts 3:22), most ancient of all; the quotation (Deuteronomy 18:15) appears also in the speech of Stephen (Acts 7:37) and may be alluded to in John 1:21. Leviticus 23:29 is added to reinforce the call to repentance. Samuel is the father of the prophets (Hebrews 11:32); all of them had before their eyes the days of the speaker (1 Corinthians 10:11). The audience are the children of the prophets (Acts 3:25), since the prophecies are addressed to them (cf. "children of the kingdom," Matthew 8:12), and of the covenant, which directly concerns them. Genesis 22:18 is quoted also in Galatians 3:8; cf. Galatians 3:16; cf. Galatians 3:29. The promise is not to the Jews only, but it is to them first (Acts 2:39; Romans 1:16). They are the first to know the blessings God causes to descend through His Servant whom He has raised up.

04 Chapter 4 
Verses 1-4
Acts 4:1-22. Proceedings before the Sanhedrin.
Acts 4:1-4. Peter's speech seems to have reached its conclusion, but Acts 4:1 says it was interrupted by the arrival of persons representing the Sanhedrin and exercising its summary powers. "The captain of the Temple" is mentioned only by Lk. (Mt. and Mk. speak of the high priests and elders); he has to maintain order in the Temple, and ranks next to the high priest in the Sanhedrin. The presence of the Sadducees (pp. 624, 637) is set down to their antipathy to the doctrine of the Resurrection (Mark 12:18), of which Jesus is preached as an eminent example. The speakers are at once arrested; as it is evening, their trial cannot take place that day. The second speech of Peter is as effective as the first; many professing their belief, and the number of male adherents rising to about 5000.

Verses 5-12
Acts 4:5-12. A full meeting of the Sanhedrin takes place in the morning. Annas and Caiaphas are known to us; the former was high priest, A.D. 6-15; Caiaphas, his son-in-law, A.D. 18-34. John and Alexander are otherwise unknown. These and the other high-priestly aristocrats belonged by tradition to the Sadducees (Schrer, ii. 1:178). The court sits in a semicircle, the accused stand in the middle. The interrogation (Acts 4:7) shows that no serious charge is brought against them; it is the same that was put to Jesus (Mark 11:28, Luke 20:2) over the Temple cleansing. The name in which they acted was notorious; as to the power by which they had made the lame man walk, Mark 3:22 shows what views might prevail as to the origin of cures; the men who ask were not unconnected with that shameful charge. But the question serves to introduce the speech of Peter (Acts 4:8-12). The Holy Spirit descends on him (Matthew 10:19 f., Acts 1:8; Acts 2:3 f.); he speaks before rulers. He is being examined as to the means by which the impotent man has been restored to health. The means is the name of Jesus Christ the Nazorean (full style of the name as in Acts 3:6*); here also the Jews are charged with the guilt of Christ's death, and the benefits which accrue from His Resurrection and Ascension are pointed out. Thus strikingly is the text (Psalms 118:22) fulfilled which speaks of the rejection by the builders of the stone which God has raised to honour (Mark 12:10, 1 Peter 2:7). Jesus, Peter asserts, is that stone. From the declaration that the cure was wrought by means of the name of Christ he advances (Acts 4:12) to the general assertion that this name is the only instrument given to men for accomplishing such cures or generally for saving men from any ill.

Verses 13-22
Acts 4:13-22. Dilemma of the Rulers: their Verdict.—The promise of Luke 21:15 is at once literally fulfilled, and the reasoning is given by which the judges felt themselves overborne. It is that Peter and John are certain of their case, and show no hesitation though they possess no literary training and are generally uncultured, and that the man they cured stood beside them, a living corroboration. The recognition of the apostles as having been with Jesus is regarded by many as irrelevant. but if Jesus was still active, He would act most naturally through His former intimates. The apostles are ordered to withdraw while the members of the court deliberate; yet we have a full account of their discussion, an account which has an appearance of probability. It is not based on the discussion of the Sanhedrists on John the Baptist (Mark 11:27-33); the matter is different. The priests and elders know nothing about faith healing; if a beneficent act has been done of which no agent is visible, it shows to their thinking that a power or a name has been at work which it only remains to identify. The apostles attribute it to the agency of Jesus, but this was to the court an intolerable thought. The name of Jesus must be suppressed; the apostles must be forbidden to base any claim upon it. They are therefore enjoined not to make any declaration nor teach any doctrine in connexion with Jesus (Acts 4:18). It was natural that the Jews should aim at the suppression of that memory and that cause. Peter and John reply (Acts 4:19) by appealing to what is a commonplace in ancient philosophy. Socrates, e.g., says to his judges, "I shall obey God rather than you" (Apology, 29); the judges are to decide if the opposite course can be right for the apostles. They cannot be silent about what they have seen and heard. Nothing follows on this declaration, and conflicting reasons are given for this; that no ground appeared for punishing them, and that the rulers were afraid of the people, though the arrest had taken place in their presence (Acts 4:2-4).

Verses 23-31
Acts 4:23-31. Return of the Apostles to their Own People.—The Christians are spoken of as if they lived together (cf. Acts 1:14, Acts 2:44-47) or at least had a hall where they could all meet. The prayer (Acts 4:24-30) does not thank God directly for the deliverance of His servants but rather for the fulfilment of His promises as seen in the proceedings of their enemies; what is asked is that the cause may develop still further in the same direction. The opening sentence shows the beginning of the Christian liturgy, and is to be compared with the prayers in the Didaché (p. 641) and in 1 Clement. The praise for the creation is composed of various OT phrases (cf. especially Isaiah 37:16). An exact and detailed account is found in Psalms 2 of the proceedings leading to the Crucifixion and continued in the late meeting of the Sanhedrin. The Gentiles of Psalms 2 are the Roman power; the peoples are the Jews, the kings Herod, the rulers Pilate. They all conspired against God and His Servant Jesus whom God has anointed Messiah (cf. Luke 23:1-12). But they all served a higher purpose. It was God's counsel that they were realising; and the literal fulfilment of the psalm shows that the Divine purpose is maturing and that the end is not far off. The petition (Acts 4:29 f.) is that these threatenings to which the believers are still exposed in the Sanhedrin may not avail; that God's servants may continue their even course of bold preaching, and that He may aid them by the healings, signs, and wonders He enables them to do (Acts 2:22; Acts 2:43, Mark 16:20) in the name of His holy Servant Jesus. The answer follows promptly (Acts 4:31) in the shaking of the place of meeting. There are many examples in profane writers of a tremor of the earth being taken to indicate Divine presence (cf. also Isaiah 6:4, Acts 16:26). [An interesting parallel may be found in George Fox's Journal (Bicentenary Ed., vol. i. p. 24): "After this I went again to Mansfield, where was a great meeting of professors and people; here I was moved to pray; and the Lord's power was so great that the house seemed to be shaken. When I had done, some of the professors said it was now as in the days of the apostles, when the house was shaken where they were."—A. S. P.] What was prayed for is granted. All receive an access of the Holy Spirit and go on boldly delivering the message.

Verses 32-35
Acts 4:32-35. The State of the Church (cf. Acts 2:42-44).—The expression "the multitude of the believers (about 5000 according to Acts 4:4) was one heart and soul," is proverbial for entire harmony. None took a selfish view of his property; all was common. The apostles fulfilled their commission of bearing witness to the Resurrection of Jesus (Acts 1:22, Acts 2:32) with great emphasis, and the community afforded an attractive spectacle. The prophecy of Deuteronomy 15:4 was fulfilled to them; this was the secret of their attractiveness; it was attained by the voluntary generosity of the rich members (Acts 2:44 f.), who sold their goods and made over to the apostles the price obtained, they dividing the proceeds to the needy.

Verse 36
Acts 4:36 to Acts 5:11. Community of Goods among the First Christians.
Acts 4:36 f. The Case of Joses Barnabas.—Joses is not again heard of in the NT under this name, but always under his other name, Barnabas, a translation of which is offered, but one with which scholars are not satisfied. It connects him with prophetic functions (Nabi, a prophet) and consolation is one of these. He is Paul's companion in his first journey, but Paul excels him as a speaker (Acts 14:12); and he is a person whom the Galatians and Corinthians know well (Galatians 2:13, 1 Corinthians 9:6). To his connexion with Cyprus the direction of Paul's first journey was due. He has property, whether in his native country of Cyprus or elsewhere we know not; he afterwards worked for his living (1 Corinthians 9:6), and may have parted with all his property at this time.

05 Chapter 5 

Verses 1-11
Acts 5:1-11. Ananias and Sapphira.—Barnabas' unworthy counterpart is Ananias, who, in league with his wife, was unwilling to part with all his property, but anxious to appear to have done so. Their crime was that they tried to deceive the Church and God by keeping back part of what was dedicated and belonged to God, and so insulting and wronging the Church. Peter feels the attack as directed against the Spirit, therefore a monstrous one which could only proceed from Satan, the first liar. No compulsion, he says, was applied to anyone to part with his property, nor, when it was sold, with the price of it; this shows the statements of Acts 2:45; Acts 4:32 to be exaggerated; but to pretend to dedicate a property to the community and to keep back part of the price, that was to lie to God who dwelt in the community. The death of Ananias takes place forthwith, whether from a violent convulsion of feeling, or in consequence of a deliberate exercise of the power spoken of by Paul in 1 Corinthians 5:5, we need not decide. The inviolability of the Church is thus placed beyond question (Acts 2:43). Not only its members felt it but all who heard of the occurrence. No customary rites, no elaborate mourning were bestowed on Ananias; his family was not summoned. The younger men (not here the description of an office but a plain statement of fact) disposed of his body as quickly and simply as possible. The second act of this judgment required that Sapphira should not know her husband's fate. The young men have scarcely returned from their dreadful errand; when they come in they find the wife also dead, and do the same to her as to her husband. The impression produced on the Church and on those outside is again dwelt on.

Verses 12-16
Acts 5:12-16. Apostolic Signs and Cures.—In the AV Acts 5:12 b - Acts 5:14 are rightly bracketed; the verses are an editorial addition. Acts 5:12 a connects with Acts 5:15. In Acts 2:43 we read that many wonders and signs were wrought by the apostles, but only two have been placed before us in detail. The statement is here repeated and introduces a picture of the healing activity, especially of Peter, touches in which remind us of the Gospels (Mark 2:1-4; Mark 6:54-56; cf. also the balancing statement about Paul, Acts 19:11 f.). In Acts 5:12 b - Acts 5:14 the Church has given up meeting in private houses and makes Solomon's Porch its headquarters. The two views of the Church as inviolable and feared, and as attractive and making many converts, stand side by side, as in Acts 2:43-47. It is among the Jews that the healing ministry is carried on which rouses such enthusiasm. Matthew 5:13-16 gives the teaching of Christ on which the Jewish mission proceeds.

Verses 17-42
Acts 5:17-42. A Hostile Encounter with the Jewish Authorities.—This account closely resembles that in ch. 4; the imprisonment is at the hands of the same men, extends over one night, and Peter's two declarations (Acts 4:19, Acts 5:29) are very similar. In spite of a few added touches, Gamaliel and his historical reminiscences, we cannot but feel the paucity of materials that were at the author's disposal for this part of his history. As in Acts 4, the attack comes from the Sadducees. If so the motive could only be political. The Resurrection is not mentioned to explain their action; they were filled with jealousy. They could not wish the new sect to become important; a real Messiah would be the end of their power. Here, as in Acts 4, no ground is given for the arrest. Not only Peter and John are arrested but the apostles generally. The opening of the prison (Acts 5:19) occurs again twice in Ac. (Acts 12, 16); here it is told very shortly. "The words of this life" (Acts 5:20) is a phrase for which it is difficult to find a parallel in NT. It means the message of Jesus' Resurrection and the new life descending on the world from Him. The gates of the Temple were locked at night; only at daybreak could the angel's order be obeyed. The high priest and those with him (Acts 5:17) call a meeting in the morning of "the Sanhedrin and all the eldership." In OT "the elders of the people" is a common phrase; our writer may be thinking of the Roman Senate. In Jewish practice of Gospel times the elders are a part of the Sanhedrin, and the phrase, making them separate from it, shows imperfect knowledge of Jewish affairs. The story of the empty prison, the perplexed judges, the captain of the Temple, the high priests (plural, cf. Acts 4:1*, Acts 4:6), the message that the men who had been imprisoned are preaching in the Temple, is admirably told. The rearrested apostles have to be brought with courtesy, on account of the people (Acts 4:21); the priestly party was prepared to act differently. The high priest appeals to the prohibition (Acts 4:18) of any teaching based on "this name," which he will not pronounce. The apostles have disregarded it entirely, expressly declaring the leaders of the people to be chargeable with the blood of "this man." The passage in which the leaders formally undertook before Pilate for themselves and their children the responsibility for the blood of Jesus, is not in Lk. but in Mt. (Matthew 27:25), but the guilt has been repeatedly charged to them in Ac., and they have shown marked aversion to the "name." Peter's reply (Acts 5:29-32) is a repetition of his former one (Acts 4:19), and he goes on, though the circumstances call for less, to repeat his favourite statement as to the Resurrection of Christ in spite of all the Jews did to Him. It is the "God of our fathers" (Acts 3:13) who raised up Jesus, ill-treated by the Jews, who by His right hand exalted Him as a Prince and a Saviour; in Acts 4:12* this word is used in a wide sense of deliverance from physical or any other ills. All His mission is for Israel, that repentance may be granted to Israel and forgiveness of sins (Acts 2:38, Acts 3:19, Luke 24:47). The whole picture is within Judaism. Of these matters the apostles are witnesses and the Holy Spirit (Acts 2:4, Acts 4:31, etc.) which all those have who obey God.
Acts 5:33. cut to the heart: lit. "sawn asunder," of a painful mental shock.—they were minded to slay them: they had no power legally to do so; in the case of Stephen it is done in passion.

Acts 5:34-42. Intervention of Gamaliel.—In Lk. there are various instances of friendly feeling towards Jesus on the part of Pharisees, not given in the other gospels. Of this Gamaliel (Acts 22:3*) not much is known. He is an open-minded man, and his authority is readily acknowledged. Again (Acts 5:34) we have the exclusion of the apostles from the meeting, and the report of the proceedings after they were excluded (cf. Acts 4:15-17). Gamaliel counsels caution, and appeals to history, at least what here appears as such. Theudas (Acts 5:36) figured as a prophet in the procuratorship of Cuspius Fadus (A.D. 44) and could not be used as an instance by Gamaliel speaking some years earlier. The details agree with those given by Josephus (Ant. xx. 5). There might be other insurrectionaries of the same name, but probably our author here makes a mistake. The revolt of Judas of Galilee (Acts 5:37) took place in the days of the enrolment or census under Quirinius, A.D. 7 (Josephus, Ant. XVIII. i. 1-6; XX. Acts 5:2; Wars, II. viii. 1). The party of Zealots (pp. 609f. Mark 3:18*) originated from this revolt [this is the usual view, but Lake argues (Harvard Theological Review, Jan. Acts 19:17) that the party did not originate till shortly before the Fall of Jerusalem.—A. S. P.]; but no corroboration can be found of Gamaliel's statement as to the fate of Judas. His practical conclusion is the same as that in Acts 4:15-19, but is based on another reason than the fear of the people. His policy is that of "wait and see" piously expressed. The apostles are beaten and forbidden as before to speak in the name of Jesus, but released. They find the beatitude on the persecuted (Matthew 5:10) fulfilled in their case; the Name is a power for which they can never do too much, to suffer for which they count great honour. The meetings go on as before, both in the Temple and at home (as Acts 2:42; Acts 2:46); they preach the Messiah, namely Jesus.

06 Chapter 6 

Verses 1-6
Acts 6:1-6. Choice of the Seven.—A division shows itself in the Church. The Hellenists (mg.), the members who spoke Greek, having been brought up in Greek-speaking countries, murmur against the Hebrews, those who spoke Aramaic. This happens "in these days" (cf. Acts 1:15); we are not told the month or the year, only there is a transition in the narrative. The Church is growing; the existence of different elements in it is felt. A daily dole, probably financial, takes place (Acts 4:35) under supervision of the Hebrew element; the widows of the Hellenist section find cause to complain. The Twelve call a general meeting and propose a cure of the mischief which they cannot personally rectify. Prayer and preaching and teaching is their task (Acts 5:42); they cannot turn from this to financial business. They propose the election of seven men to take it in charge, while the apostles devote themselves to their spiritual functions. The qualifications, however, are not those wanted for "serving tables"; the seven are to be of good report, but are also to be full of the Spirit and of wisdom; speaking is to be their task. In the later constitution there are seven deacons in a church (Euseb., H.E., VI. xliii. 11), and they fulfil practical functions of a subordinate nature; see also 1 Timothy 3:8-10. In Philippians 1:1, they are mentioned with bishops who, we see from 1 Timothy 3:1, have charge of the practical business; in the Didaché, xv. 1, bishops and deacons are similarly spoken of together; they may take part in preaching, but that is not their principal office. The seven here chosen are from their qualifications, and from what we afterwards hear of them, preachers not stewards. They are not called deacons, but the story is the account given in Ac. of the institution of that order. The seven have all Gr. not Aram. names; Nicolas is a proselyte of Antioch, the city of which so much is to be heard; the others are born Jews; only Stephen and Philip (was he both one of the Twelve and one of the Seven?) the two first, are afterwards heard of. The community elects and presents them, the apostles after prayer institute them in their office, by laying their hands on them.

Verse 7
Acts 6:7. No number is stated here. The closing statement is without corroboration. The demand made in Acts 15:5 need not have been made by priests.

Verses 8-15
Acts 6:8-15. Attack on Stephen.—This Hellenist Christian draws upon himself the attention of the people. He was full of grace; the inspiration which gave him his power led to disturbance from a synagogue or synagogues of foreign Jews from various countries settled at Jerusalem. Hellenistic Jews could be as narrow as those at Jerusalem (cf. 2 Corinthians 10-13). To the statement that they could not resist him D adds: "because they were boldly confuted by him and could not face the truth." These disputes not yielding any matter for a charge, they got others to come forward and accuse him of attacking Moses and God, and thus stirred up the people, till now so favourable to the believers. The elders and scribes are also worked upon; Stephen is brought before the Sanhedrin. The charges are, to some extent, borne out by the following speech (Acts 7:48), as the charge against Jesus (Mark 14:58) was by His words (Mark 13:2). To a Christian writer they are false charges, because directed against Christ. Cf. the charge made against Paul by Jews of Asia (Acts 21:28). Acts 6:14 enables us to understand the tendency of Stephen's teaching up to this point, as well as the change of popular feeling, at least towards Stephen's section of the Church. Paul's doctrine completes the theme announced by Stephen. It is "Jesus, this Nazorean" (Acts 2:22*) who is to destroy the Temple and change the ritual ("customs," cf. Acts 15:1, Acts 16:21, Acts 21:21, Acts 26:3, Acts 28:17). The illumination of the face of the martyr who saw the Divine glory is mentioned in several early martyrdoms.

[Acts 6:9. Libertines: i.e. freedmen. But probably we should read "Libyans" (i.e. Libustinôn for Libertinon. This emendation is as old as Œcumenius. It was proposed in modern times by Beza, in the first and second editions of his Annotations, and subsequently withdrawn. Wetstein retains "Libertines," but explains it as equivalent to "Libystines" (Libyans). In his Philology of the Gospels (pp. 69f.), on the basis of "Libyans" read by Armenian versions of the Acts and commentaries, Blass suggested Libustinon, in complete ignorance that it had been suggested before, though a glance at Wetstein, or even at Meyer, would have shown him that he had been anticipated. It suits geographically the combination with Cyrenians and Alexandrians. No synagogue of the Libertines is known in Jerusalem, though there may have been one in Pompeii. The emendation has been accepted by several scholars. Preuschen reads "Libyans." See further Rendel Harris, Sidelights on NT Research, pp. 181f.—A. S. P.]

07 Chapter 7 

Introduction
Acts 7. Speech of Stephen.—The speech of Stephen stands after the introduction of the Hellenists, and in the course of the attack on them which led to their persecution and withdrawal from Jerusalem. This explains its tenor. It is an impeachment of the Jews based on their history; they are the true rebels against God and contemners of His will; the true believers in Christ must leave them alone. There are many discrepancies between the speech and the OT narrative, some due to the use of the LXX instead of the Heb., many to the growth of the Haggadah or OT legend in the period after the Exile. Additional difficulty arises from the lack of divisions in the speech, the aim of which is never stated, and which flows on in historical sequence and reveals its point only towards the end.

Verses 1-16
Acts 7:1-16. Abraham and the Patriarchs.—The High Priest invites Stephen to plead to the charge. Addressing his audience in the style used by Paul (Acts 22:1), Stephen speaks of the theophany to Abraham, placing it, as Philo does, in Mesopotamia before the move to Haran (contrast Genesis 11:31; Genesis 12:1). The Divine injunction and promise (Acts 7:3) are those of Genesis 12:1 spoken in Haran. That not a foot-breadth was given Abraham in the land of promise, is taken from Deuteronomy 2:5, where another country is in question. The promise (Acts 7:5) is from a number of passages (Genesis 12, 13, 17), and that introduced in Acts 7:6 is a quotation from Genesis 15:13-19, Exodus 2:22; Exodus 12:40; "a stranger in a strange land" (Exodus 2:22) of Gershom. "They shall serve me in this place" (Exodus 3:12, "this mountain"). The phrase "covenant of circumcision" is composed of Genesis 17:10 and Genesis 17:13; Paul has it in Romans 4:11. For the circumcision of Isaac, see Genesis 21:4. The speaker passes quickly on to Joseph, his sale into Egypt and his rise there (cf. Genesis 37-41), with the migration of Jacob and the patriarchs.

Acts 7:14. LXX gives the number as 75; Heb. says 70 (Genesis 46:27, Deuteronomy 10:22).

Acts 7:16. In Genesis 49:30; Genesis 50:13, Jacob is buried at Machpelah, not in Shechem.

Verses 17-44
Acts 7:17-44. Moses.—Stephen describes the growth of the people, the change of ruler and his oppression, as in Exodus 1.

Acts 7:20. fair unto God (mg.): from Exodus 2:2; Philo and Josephus speak of the beauty of Moses.

Acts 7:21. Cf. Exodus 2:3; Exodus 2:10. The papyri show that the exposure of infants was still common in Egypt in Christian times. The OT says nothing of Moses' education or learning; Philo knows much more of it than is here stated.

Acts 7:23. forty years old: according to Deuteronomy 34:7 Moses is 120 years old when he dies, and this speech, after a rabbinic tradition, gives him three periods of forty years: (a) till the visit to his brethren; (b) to his return to Egypt from Midian (Acts 7:30); (c) to the end of his life.

Acts 7:24. Following Exodus 2:11, somewhat carelessly expressed and presupposing in the audience a knowledge of the facts.

Acts 7:25. Stephen's own comment; Moses wished to appear as a deliverer not a murderer, but he, like others afterwards, had to do with a race slow to recognise its saviours. The rest of the story is slightly altered from Ex., and brings out more strongly Moses' anxiety to help his brethren. He also appears here as fleeing from Egypt on account of his own people rather than for fear of the king. They distrust him and resist him always.

Acts 7:30. The second forty years' period opens in the wilderness of Sinai; in Acts 7:32 God Himself speaks to him in the bush as in Ex.

Acts 7:31-34. The theophany is narrated as in Exodus 3. Note that the holy ground here spoken of is not in Palestine, but far from it.

Acts 7:35. The emphatic repetition of the pronouns with which Acts 7:35-38 all begin in the original—"this," "this," "this"—is lost in EV. Moses is placed as strongly as possible before the hearers of the speech; his rejection by his fellow-countrymen; his mission by God; the angel his companion and helper; his signs and wonders in Egypt and in the wilderness for forty years (Numbers 14:33, Amos 5:25, Psalms 95:10).

Acts 7:37. The prediction by Moses of the true prophet (Deuteronomy 18:15) is repeated from Acts 3:22 and seems somewhat out of place here, introducing Christ too soon for the argument.

Acts 7:38. church: the word has been used once only (Acts 5:11) up to this point; it will now occur more frequently. It is the LXX equivalent of qahal (Matthew 16:18*), which is an assembly for business transactions, not for worship. It could be taken from the phrase "day of assembly," used in Dt. for the day of the Lawgiving.—living oracles: Philo compares the Law with the living power of seed (Galatians 3:21 f.). Stephen's utterance swells from this point onwards with fullness of ideas as well as with passion.

Acts 7:39. The Israelites receive the Law unwillingly; their hearts turn back to Egypt, not to its fleshpots but to its idols, as Exodus 32 is taken to mean.

Acts 7:41. The sacrifice to the golden calf and its accompanying sports (Exodus 32:5 f.).

Acts 7:42. As a punishment God gives up the people to strange rites (cf. Romans 1:25 f., where God gives up the Gentiles to unnatural vices, as a punishment for their blindness to His glory in creation); they serve the host of heaven as the prophets, the second part of the Jewish Scriptures, testify. Jeremiah (Jeremiah 7:18, Jeremiah 19:13) describes the idolatrous worship in Palestine at the time of the Exile (see also 2 Kings 17:9-17), and Amos (Amos 5:26 f.) that of an earlier date. For Remphan Amos has Chiun as the god served by Israel, as well as Moloch. The name is spelt in many different ways in the MSS it has been regarded as the Egyptian name for Saturn, and Cheyne (EBi, 4032) shows how easily in Heb. writing Chiun could be altered into Remphan. Stephen's auditors could readily reply that this idolatry belonged to the infancy of their race, and that they had nothing to do with it. For Babylon, Amos has Damascus; the change is easily intelligible.

Verses 44-50
Acts 7:44-50. The speech comes nearer the charge it is to refute. The Temple itself is wrong. Moses acted on direct Divine injunction as to the tabernacle of witness which he made according to the pattern showed him and which the fathers carried with them in the wilderness (Exodus 25; especially Exodus 25:9; Exodus 25:40). This Tabernacle is contrasted on the one hand with the tent of Moloch, on the other with the Temple of Solomon. While the fathers carried it, they were successful. Joshua (Gr. Jesus) thrust out the nations before them from the promised land, which they possessed and occupied till the times of David. David asked that he might find a habitation for the God of Jacob. Instead of this the Temple was built by Solomon, who was less favoured by God than David; and the Temple was not a tabernacle, such as David would have built, but a house. The sentiment of Acts 7:48 occurs again in Paul's speech at Athens, and was, no doubt, a commonplace in the thought of Hellenists who dwelt at a distance from the Temple; Isaiah 66:1, now quoted, forced it into their mouth. Our Lord quotes it (Matthew 5:34 f.), with a somewhat different purpose, it is true, but His view of the Temple (Mark 13:2; Mark 14:58, John 4:21-24) is that of Stephen and Paul: it is not necessary for true religion.

Acts 7:51-53. The Speech Summed up.—The phrases in which the audience is characterised often occur in OT. Their whole history has been a series of recalcitrancies against the Holy Spirit, and the present generation are following their fathers. The question of Acts 7:52 gives intensity to the charge that the Jews killed those who were sent to them. It is found in more detailed form in Mark 12:1-9, Matthew 23:30 ff., Hebrews 11:37. The "righteous" probably from Isaiah 53:11; the phrase might not at once be understood, but becomes clear in the latter part of the sentence. The end of the speech (Acts 7:53) contains a sting; the legislation of Sinai took place in splendid pomp, with thousands of attending angels (Deuteronomy 33:2, Psalms 68:17 f.), and the Jews rightly look back on it as the greatest event in the world's history; but they have not kept the Law, and so all their pride in it is turned to foolishness. They have always disobeyed the Giver of the Law, they have worshipped other gods, they have confined Him in a stone temple, they have killed His messengers and now His final messenger of whom all the prophets spoke.

[A few words may be added on the speech as a masterly handling of a difficult situation. Stephen desires to do two things: (a) to prove that religion is independent of place, and thus vindicate his attitude to the Temple, and (b) to bring home the ingrained rebelliousness of the Jewish people, and thus exhibit the rejection of Jesus as quite in keeping with their character. Such home truths were too unpalatable to be patiently received; if Stephen was to gain a hearing it could only be by giving an exposition to which no exception could be taken. His speech looks at first like a string of irrelevant incidents; but they are drawn from the OT, thus he secures himself against interruption; and they are skilfully chosen to illustrate his two main themes. Revelation comes in Mesopotamia and Haran, in Egypt and at Sinai. In Canaan Abraham has no possession, the tomb he purchases is in Shechem; Moses treads "holy ground" and the angel appears to him in Midian; the Hebrews had the Law given, and the Tabernacle, after a heavenly model, in the wilderness; with it they conquered Canaan, and were content with it till the time of David. Scripture itself proclaimed that no Temple could serve as God's dwelling. Again, the treatment of Joseph by his brethren, the rejection of Moses by the Hebrews in bondage, their disobedience in the making of the golden calf, the persecution of the prophets, all found their appropriate climax in the betrayal and murder of Jesus. Thus with consummate skill the speaker unfolds and illustrates his theses, saying all the while what none can controvert. Only when the case is complete on these lines, does history pass into invective, naturally to the immediate sealing of his doom, which, however, with such views would presumably have been inevitable.—A. S. P.] See further on Stephen, pp. 639f., 767.

Verses 54-56
Acts 7:54 to Acts 8:1 a. Death of Stephen.—The speech of Stephen cuts the hearers to the quick. It is not said that they interrupted him; the speech is complete, but their apparent and vehement anger showed him that the last had come; they were no longer masters of themselves. We have no longer a judicial investigation before us but a tumultuous attack. Stephen, filled with the Holy Spirit, sees a vision (Acts 7:55), as is recorded of many martyrs. He sees the glory of God (cf. Acts 7:2) and Jesus standing (? to receive His servant; generally sitting, Mark 14:62, Matthew 26:64, Luke 22:69, Mark 16:19). At this their anger broke out, and they are hurried into a violent and illegal action. The punishment inflicted is that for blasphemy; in decreeing it they forget all forms of law, but in the execution of it they observe the precept of Leviticus 24:14, and hurry the condemned person outside the town. Saul is introduced (Acts 7:58) as sharing the responsibility of the act. In Acts 7:59-60, the story is narrated over again for the sake of the words of the martyr (cf. Luke 23:34; Luke 23:46), and another account of his death is given, ending with the statement of Saul's complicity.

Acts 7:54. gnashed: Psalms 35:16; Psalms 112:10.

Acts 7:56. Son of man: i.e. Jesus as judge (Mark 14:62).

08 Chapter 8 

Verses 1-4
Acts 8:1 b - Acts 8:4. Persecution and Dispersion.—There has been no great persecution of the believers as yet. A night's imprisonment and beating was all they had to suffer. Now we are told that on the day of Stephen's death, a great persecution arose against the Church at Jerusalem, as if the passion that brought about the death of Stephen had sought further satisfaction. Such a persecution would be aimed specially at the Hellenistic side of the Church, not at those who went to the Temple and upheld the customs. The Jewish side of the Church suffered less; the apostles remained at Jerusalem, where we find them seated and recognised as the central authority (Acts 8:14, Acts 9:26 f., Acts 11:1, Acts 11:27-30, Acts 15:1 f.), and retaining with them many members who did not feel the persecution to be aimed at them. The all of :1 must be understood with this qualification; see Well-hausen, Noten zur Apostelgeschichte, pp. 9ff. Eusebius (H.E. V. xviii. 14) tells us of a tradition that Christ had enjoined on the apostles not to depart from Jerusalem for twelve years (Acts 1:4*), and the injunction (Matthew 10:5 f.) would act in the same way. The scattered members are found in the regions of Judæa and Samaria.

There is a discrepancy between Acts 8:1 and Acts 8:2; Acts 8:1 reporting the flight of all the believers but the apostles, so that no one else was left to bury Stephen; and they evidently are not meant. Acts 8:1 is continued at Acts 8:4; Acts 8:3 is also detached. Was the persecution Saul undoubtedly carried on (Galatians 1:13) directed against Jewish Christians at Jerusalem, or against those of Stephen's way of thinking in the provinces (Acts 9:1*)? The persecution by Saul is said to have been severe, embracing domestic inquisition, and summary imprisonment. The same statement as to the scattering of the believers at the death of Stephen is found in Acts 11:19, whore the story of these missionaries is taken up again. An example of their activity is given here in the mission of Philip to Samaria.

Verses 5-8
Acts 8:5-8. Philip at Samaria.—Philip's activity is given here beside that of Stephen. He belongs to the Seven, not to the Twelve, who remain at Jerusalem except when specially called elsewhere (Acts 6:1-6*). More is heard of him in Acts 21:8. Samaria presented a very open field for every kind of doctrine, lying as it did on two great trade routes, and visited by people from all countries. The Samaritans had an attenuated Judaism, receiving the books of Moses only, and carrying on a worship like that of Jerusalem (p. 79). What Philip preached there is said to have been Christ, the fact that Messiah had appeared, an announcement the Samaritans, like the Jews, readily understood. The populace accepted it; both what they heard from Philip and what they saw him do helped to that result. The scenes which took place in Chorazin and Bethsaida in the ministry of Christ were repeated at Samaria; and great joy prevailed.

Verses 9-13
Acts 8:9-13. Simon Magus.—This man had been for some time at Samaria. This is the only account of him in NT but in the early Fathers and in Christian legend he occupies much space, and he has been the occasion during the last century of voluminous controversy; see Baur, Church History, i. 91-98, Schmiedel in EBi., Headlam in HDB. Justin Martyr, who was a native of Samaria, tells us that he was born at Gitta, three miles W. of Samaria, and that evil spirits acted in him and enabled him to perform magical works; also that his followers made great use of exorcisms, incantations, philtres, etc. More is known of him by later writers. In the Pseudo-Clementine writings he is surrounded by a rich growth of legend (ANF, vol. xvii.); he had contests with Peter in Palestine and later at Rome; he injured himself in an attempt to fly across the Tiber; and he appears as a caricature of Paul, using some of his expressions and imitating some of his acts. He was regarded by some of the Fathers as the source of Gnostic heresy; on the other hand his existence has been denied. We assume his historical reality, but some of the details about him in this passage are scarcely transparent to us. When Philip came, and preached about the Kingdom of God—this was the theme on which Jesus bade His followers preach, but we have not heard of it up to this point since Acts 1:3—and the name of Jesus Messiah, the instrument on which they relied for their works of power, the Samaritans turned away from Simon and accepted baptism. Simon himself became a convert, was baptized, and attached himself to Philip, wondering at his signs and great acts of power.

Verses 14-24
Verse 25
Acts 8:25. Return of Peter and John to Jerusalem.—The Church founded by Philip at Samaria is further strengthened by the apostles, who also preached in many villages of the Samaritans, whether before they arrived at Jerusalem or afterwards is scarcely clear. It is not likely that Philip is to be understood as returning with them.

Verses 26-40
Acts 8:26-40. Philip and the Ethiopian Eunuch.—Philip appears again; we are not told where, but the instruction given him by the angel shows that he was not at Jerusalem; he is to go southward (mg. "at noon"; not suitable for a long journey) to the Jerusalem-Gaza road. That the road was forsaken was in its favour in this instance. Arrived at the junction of the two roads, from Tyre and from Jerusalem, Philip sees a chariot; it contains an Ethiopian eunuch, the treasurer at an African court under Candace (a dynastic title rather than a name). He is returning home from Jerusalem, where he had gone to worship; whether he was a Jew or a proselyte we are not told. An angel suggested Philip's journey; the Spirit now bids him approach the chariot. He hears the eunuch reading aloud from Isaiah words which have recently received a new interpretation among followers of Jesus. The eunuch is a modest man; he cannot understand without guidance what he is reading, and he invites Philip to sit beside him. In the Church the passage, here quoted from the LXX, had been applied to Jesus (Acts 3:13, "his Servant"; Acts 3:18, Luke 24:25-27). The doctrine of atonement through Christ was absent from the preaching of Peter, but 1 Corinthians 15:3 shows that a beginning was early made with it, no doubt connected with Isaiah 53. The eunuch's question (Acts 8:34) was a natural one; it is still asked, and answered in various ways. Philip makes the passage his text for a sermon about Jesus, which proves convincing; and the baptism follows. Philip is carried northward and found at Azotus, i.e. Ashdod (p. 28). He continues his missionary activity in the west of Palestine, and his journey ends at Cæsarea (p. 28), where it may have begun. Cæsarea was a new town built by Herod and supplied with a good harbour. It was the residence of the Roman procurator, and the most important town of Palestine.

Acts 8:37. Only mg. gives this verse, in which Philip asks for a confession of faith before baptizing, and a very short one is made. This verse was known to Irenus and Cyprian, but the MSS are against it, and it could easily be inserted, while it would not readily be removed, once there.

09 Chapter 9 

Introduction
Acts 9:32 to Acts 11:18. A Collection of Peter Stories.—Lydda and Joppa (p. 28) belonged at this time to Judæa, and had a predominantly Jewish population, and Peter's activity is of a peaceful, quiet nature. Peter, who appears here alone, is carrying on a mission outside Jerusalem, to which, however, he always returns as he did in Acts 8:25 (see also Acts 12:3). The first two stories are of the same type as those in the Gospels; the third is in broader style, and gives rise to more questions.

Acts 10. The Conversion of Cornelius.—This incident is parallel to the conversion of the Ethiopian by Philip; both show the extension of the Gospel beyond the Jews, and prepare for the story of the Pauline mission. On the opening vision cf. Acts 8:26, Acts 16:9, Galatians 2:2. See also p. 767.

Verses 1-25
Acts 9:1-25. Paul's Conversion.—This belongs geographically to the field of the Hellenist mission, which was announced in Acts 8:4, and occupied that whole chapter. We heard of that mission at Samaria and Cæsarea, now we hear of people at Damascus who belong to "the Way." Saul's persecuting zeal (Acts 8:3) was not aimed at the apostles, but sought to protect the Jewish communities of the Dispersion from the poison of the Gospel. He is said to have applied to the High Priest for letters to the synagogues accrediting him as a special inquisitor. The High Priest had no authority over the synagogues of foreign towns, and under the Roman procurators the powers of the Sanhedrin were also much restricted (Schürer, II. i. 185); the Roman Government would have defended a believer who appealed to it from the designs here imputed to Paul, and we do not hear of any actual cases. We have his own statement (Galatians 1:13) that he did lay waste the Church, but any punishment he brought about must have been inflicted by the local synagogues. The conversion is narrated thrice in Ac. (Acts 9, 22, 26) with agreement in the main but differences in details. With these accounts of the outward occurrence, we can compare Paul's account of it as an inner event in his life (Galatians 1:15 f., 2 Corinthians 4:5 f., Philippians 3:7-10). Our accounts agree that it took place near Damascus, that the first act was the shining of a bright light, and as to the words addressed to him.

Acts 9:3. It is only a light that he sees, not a form; so in all three accounts; cf. 2 Corinthians 4:4.

Acts 9:4. fell upon the earth: so Daniel (Daniel 8:17), and Ezekiel (Ezekiel 1:28); the voice uses the Heb. and Aram. name of Saul; in ch. 26 it is said to have spoken Hebrew. It is impossible to argue from this passage that Paul recognised the Lord and must have seen him before (2 Corinthians 5:16*); he has to ask who is speaking to him.

Acts 9:6. Paul is not addressed as a blind man.

Acts 9:7. The companions are now spoken of; they are speechless, unable to understand what has happened, since they heard the voice but saw not the speaker. In ch. 26 they saw the light but heard not the voice.

Acts 9:8. Two Latin MSS read, "And he said to them, Lift me up from the ground; and Saul arose from the ground," etc. In the text he raises himself, but on opening his eyes sees nothing.

Acts 9:9. Does the fasting proceed from his mood or is it a preparation for baptism such as is prescribed in Didach, vii. 4, "Tell the person to be baptized to fast one or two days"? Baptism is called in early Church writers "enlightenment," and the blindness keeps Saul in a state for it.

Acts 9:10. A vision is often the means of introducing a new action or development (see Galatians 1:16, Acts 10:3; Acts 11:5; Acts 16:9; Acts 27:23). It is the Lord, i.e. Jesus, who speaks to him, and to whom he speaks (Acts 9:13; Acts 9:15). Ananias is to go to Straight Street, which still exists in Damascus (Darb-al-Mostakim), though not in the old splendour, and to ask in the house of Judas for Saul of Tarsus.

Acts 9:12 is omitted, to the improvement of the passage, in a Latin MS. In this vision Ananias is told of a vision which Saul had, and his answer of Acts 9:13 f. is rendered obscure.

Acts 9:13. thy saints: the believers at Jerusalem are "saints"; those elsewhere are "those who call on thy name." Ananias knows (how?) that Saul is accredited by the High Priest to Damascus to put the brethren in bonds; that is the story of Ac. on the subject, as to which there is, as we saw, grave doubt. The answer contains a view of Paul's mission somewhat different from his own. He is a "vessel of election" (cf. "vessel of wrath," Romans 9:22), a vessel chosen to bear the name of Jesus before Gentiles and kings and the children of Israel. Paul regarded himself as chosen to preach Christ to the Gentiles (Galatians 1:16, Romans 1:5), and confesses himself debtor to all classes of men among them, but not to the Jews (Romans 1:14, but cf. 1 Corinthians 9:20), though he did address them as occasion offered.

Acts 9:16. His destined career is said to be one of suffering, yet it was also one of great and fruitful activity (Romans 15:18-21).

Acts 9:17. laying his hands on him: cf. Acts 9:12. Jesus in Mark 1:41 heals the leper by a touch (cf. Mark 5:23; Mark 7:32; Mark 8:25).—the Lord, in this chapter, is the ordinary title for Jesus; in the earlier chapters He has others; Saul is to know that this is His title (cf. Acts 9:10). Ananias is sent not only to give Saul his sight, but to see that he is filled with the Holy Spirit, as all the believers were at their baptism.

Acts 9:18. fell from his eyes as it were scales: a medical man would express himself thus (Hobart, p. 81) but so might another; and the physical blindness is symbolic of Paul's spiritual blindness when he entered the Church and was "enlightened" in baptism.

Acts 9:19 f. It is hypercritical to compare the statement that on his recovery he was certain days with the disciples at Damascus, with his own assurance in Galatians 1:16. But could he say that straightway he "conferred not with flesh and blood" if, as is here said, he was engaged in preaching in the synagogues in Damascus? That preaching might, no doubt, be uncontroversial, but what became of the High Priest's letters? [Galatians 1:16 b seems to mean "I did not consult any of my fellow-Christians as to the significance of the Gospel." This does not exclude preaching in the synagogues to unconverted Jews. It frequently happens after a catastrophic conversion that one of the first things the new convert does is to start preaching to his old associates. Paul may conceivably have delivered the High Priest's letters, but this is very unlikely; they were not letters which it would have been a breach of trust to withhold, but letters of authorisation for a commission he could no longer fulfil.—A. S. P.] It seems unlikely that he preached to the Jews what he is said to have done, that Jesus was the Son of God. That insight made him the missionary to the Gentiles, but could it be developed so early? [If, as is not improbable, Galatians 1:16 a, "to reveal his Son in me," expresses what Paul at the time of his conversion realised Jesus to be, then Ac. may be quite right in representing Paul as using the designation "Son of God," all the more as it never represents his predecessors as using it.—A. S. P.] Only here does Ac. represent him as preaching it (see Introduction to Menzies' Commentary on 2 Cor.). In Acts 9:22 his theme at this time is said to have been that Jesus was Messiah, much more likely for a beginner.

Acts 9:21. Everyone is acquainted with the story, already known to Ananias before he was sent to Saul (Acts 9:13 f.), and is naturally surprised at his conduct.

Acts 9:22. His increase in strength is not merely physical as in Acts 9:19; some MSS add "in the message," i.e. his confidence increased. He goes on with his demonstration to the Jews that Jesus is Messiah.

Acts 9:23. A plot of the Jews brings his activity at Damascus to a sudden conclusion. In 2 Corinthians 11:32 f. Paul tells us how he left Damascus, and the only important difference between the two accounts is that he represents the attempt on him as proceeding from the ethnarch of Aretas (p. 655) the king, while here it is due to the Jews in the city (pp. 768f.).—his disciples: better "the disciples" (AV), since no collection of disciples by him has been reported. Both readings are well supported.—basket: a different word from that in 2 Corinthians 11:33.

Verses 26-30
Acts 9:26-30. Paul at Jerusalem.—This visit is understood to have taken place very shortly after Saul's conversion; the brethren there have not heard of his conversion, nor of his preaching in Damascus. Barnabas has to tell them of it. He associates freely with them, and preaches freely as a disciple of Jesus ("in the name of the Lord"); he also took the step, repeated again and again, of discussing, like Stephen (Acts 6:9), with Hellenists (mg.) instead of addressing himself, as the apostles did, to the Jews. They, far from being conciliated, lay their plans for his destruction, and the brethren rescue him as had been done at Damascus; he is sent to Tarsus, his native city.

The account in Galatians 1* is very different. After his conversion he held no converse with men but went to Arabia. From there he returned to Damascus, and after three years he went, for the first time after the conversion, to Jerusalem, a visit which lasted a fortnight and made him acquainted with Peter and James, the Lord's brother, only; then he went on to Syria and Cilicia. The places are the same, but the times are completely altered, and the motive of the visit to Jerusalem is omitted; it is not till he has gone to Tarsus that the churches of Juda, personally unacquainted with him, realise the fact of his conversion and of his being now a Christian missionary (p. 858).

Verse 31
Acts 9:31 is an editorial note between the story of Paul and the set of stories about Peter, now to follow. There is much early evidence for the reading of the AV, "the churches," instead of "the church." The same remark occurs at Acts 16:5 in that form.

Verses 32-35
Acts 9:32-35. Æneas.—His name shows him to have been probably a Hellenist. This story is modelled on that of the paralytic in Mark 2:1-12. Many of the words are the same; the case is similar, and only the command to the patient is different. He is told that Jesus is curing him, and that he is to rise and manage his bed himself, which others had hitherto done for him. The use of "the Name" (Acts 3:6*) is effective; and the result is seen by all the inhabitants of Lydda and in the plain of Sharon; a general conversion to the Lord follows.

Verses 36-43
Acts 9:36-43. Dorcas.—This story is like that of the raising of Jairus' daughter (Mark 5:22-24; Mark 5:35-43, Luke 8:41 f., Luke 8:49-56). Tabitha (in Gr. Dorcas, Eng. Gazelle; though the Gr. equivalent for the name is given, the woman was called Tabitha by Peter (Acts 9:40) and was a disciple); the nature of some of her good deeds and alms appears in the sequel. Her burial does not follow hard on her death as with Ananias and Sapphira (Acts 5:6; Acts 5:10). The object of the urgent message (Acts 9:38) is not stated; contrast Mark 5:23. As in Jairus' house a great mourning is going on in the upper room where the body lay. The widows are here carrying out the rites; or was it their connexion with Dorcas that brought them? The widows of Acts 6:1 have no connexion with this scene; the Church order of widows (1 Timothy 5:9 f.) may already have been present in germ. They are wearing clothes that Dorcas had given them; this is more likely than that the garments were hanging or lying about the room; they pointed to them and said, "She made us this garment; she abounded in such kind deeds." Peter puts them all out (cf. Mark 5:40) and addresses the motionless figure in words strangely similar to those of his Master, reported in Mk. not in Lk. He must have used the Name (Acts 2:38, Acts 3:6*) also; his words are not given fully, and would resemble those of Jesus less closely than now appears. Peter gives the patient his hand after she has sat up of herself. The widows are mentioned along with the saints to whom the revived person is presented. Conversions naturally follow. Simon the tanner" (Acts 9:43) is a person known to the church.

10 Chapter 10 

Introduction
Acts 9:32 to Acts 11:18. A Collection of Peter Stories.—Lydda and Joppa (p. 28) belonged at this time to Judæa, and had a predominantly Jewish population, and Peter's activity is of a peaceful, quiet nature. Peter, who appears here alone, is carrying on a mission outside Jerusalem, to which, however, he always returns as he did in Acts 8:25 (see also Acts 12:3). The first two stories are of the same type as those in the Gospels; the third is in broader style, and gives rise to more questions.

Acts 10. The Conversion of Cornelius.—This incident is parallel to the conversion of the Ethiopian by Philip; both show the extension of the Gospel beyond the Jews, and prepare for the story of the Pauline mission. On the opening vision cf. Acts 8:26, Acts 16:9, Galatians 2:2. See also p. 767.

Verses 1-7
Acts 10. The Conversion of Cornelius.—This incident is parallel to the conversion of the Ethiopian by Philip; both show the extension of the Gospel beyond the Jews, and prepare for the story of the Pauline mission. On the opening vision cf. Acts 8:26, Acts 16:9, Galatians 2:2. See also p. 767.

Acts 10:1. The Italian Band has been much discussed. The points are stated by Schmiedel (EBi. 908). Mommsen considers that the Italian band cannot be identified. Cornelius is introduced as a Gentile adherent of the Jewish religion. "Devout" is to be taken in the Jewish sense; "fearing the Lord," he reverenced the God of Judaism by attending the synagogue. Psalms 115:9-13 gives the threefold division of the congregation of the Temple; priests, Jewish members, Godfearers; in the synagogue the priests were wanting.

Acts 10:3. in a vision and openly contradict each other.

Acts 10:4. Cf. Sirach 35:7.—memorial before God: used of a particular sacrifice (Leviticus 2:2; Leviticus 2:9).

Acts 10:5. The distance is thirty miles.

Acts 10:7. devout soldier: cf. Matthew 8:9 and the whole account of the two centurions.

Verses 9-17
Acts 10:9. the housetop to pray: cf. 2 Kings 23:12, Jeremiah 19:13, Daniel 6:10.—sixth hour: an hour of prayer (cf. Acts 2:15). No food was ordinarily eaten by the Jews before midday.

Acts 10:10. Peter is in a house where there are people to prepare his meal.—a trance: cf. Genesis 15:12, 2 Corinthians 12:2.

Acts 10:11. The oldest Fathers and VSS differ much as to what Peter saw coming down to him. According to the Perpignan Latin it was a great box suspended from heaven at the corners.

Acts 10:12. beasts: as in Genesis 1:24; on clean and unclean beasts, see Leviticus 11. The coney, the pig, and the hare were forbidden to the Jew for food, with many inhabitants of the water and of the air. This made the Jews peculiar in the ancient world; with what tenacity they stuck to the dietary rules the example of Daniel tells us (Daniel 1:8 ff.), and many others are known, e.g. 1 Maccabees 1:62 f., Tobit 1:10-12, Judith 12:1 f., Ad. Est. 14:17.

Acts 10:13. The voice tells Peter that the food rules he has observed are to be cast aside, that he may eat what Gentiles eat and join them at their meals. His objection is put aside as not according to God's will; the distinctions he wishes to keep up about clean and unclean foods are not from God but upheld by men against God. The threefold repetition removes all doubt as to the lesson; the vessel is withdrawn, the lesson is taught.

Acts 10:17. before the gate: the house has a gateway leading into the inner court, from which the rooms were entered.

Verses 19-33
Acts 10. The Conversion of Cornelius.—This incident is parallel to the conversion of the Ethiopian by Philip; both show the extension of the Gospel beyond the Jews, and prepare for the story of the Pauline mission. On the opening vision cf. Acts 8:26, Acts 16:9, Galatians 2:2. See also p. 767.

Acts 10:19. Peter on the roof would hear their voices calling for him. He did not need the Spirit to tell him their errand, only to help him to make the decision.

Acts 10:20. nothing doubting: cf. James 1:6.

Acts 10:23. brethren from Joppa: an apostle has a retinue, and this is an important occasion.

Acts 10:24. Cornelius has allowed two days for the journey each way, and has made preparations to receive Peter with dignity.

Acts 10:25. D and other MSS add further touches: "when Peter approached Csarea, one of the servants ran before and announced his arrival, and Cornelius rushed out," etc. That a Roman officer could act as the text says is sufficiently surprising. The centurion of Luke 7:6 is evidently influencing his confrre.

Acts 10:26. Cf. Acts 14:15, Revelation 19:10.

Acts 10:28. Peter finds himself in a new situation, in a Gentile house, expected to address a company of Gentiles; and he acknowledges what all present must have known, that he is breaking through a custom of his race (Philip had not gone so far); he appeals to his vision for justification, and asks why he was sent for; Cornelius repeats the substance of Acts 10:3-8, and invites Peter to speak.

Verses 34-43
Acts 10:34-43. Peter's Speech.
Acts 10:34 f. declares that Peter regards the persons before him, though not Jews, as fit to enter the Church and share in the promises. The word for "respecter of persons" is a new one; for the notion, see Luke 20:21, Romans 2:11, Galatians 2:6, James 2:1. God does not judge of men by their outward appearance (1 Samuel 16:7), and their nationality belongs to the outward part of them which God disregards. It is implied that those before Peter belong to a nation which ordinary Jewish sentiment regards as not acceptable to God: but he has learned differently, and agrees with Paul (Romans 2) that it is doing righteousness that counts with God and not circumcision.

Acts 10:36 f. The sentence is difficult as it stands. It is necessary to take the "word" in Acts 10:36 and the "saying" or rather the matter or event in Acts 10:37 as denoting the same thing, and both governed by the verb you know. It was to the children of Israel that the word was sent in Jesus Christ. The hearers know what it was; then follows a description of Christ's ministry. It began after John's baptism (Acts 1:22), its scene was Galilee and Juda, where Jesus of Nazareth, anointed by God with the Holy Spirit and with power, fulfilled His wonderful career. All this the hearers know; of all this Peter and his fellows are witnesses. The crucifixion is mentioned without any doctrine being based on it, as in Acts 2:23, Acts 3:15, etc. The resurrection on the third day followed and redressed it, vouched for by the intercourse with Jesus of the chosen witnesses (Acts 1:22). The speech ends (Acts 10:42 f.) with a statement of what the Saviour ordered His apostles to preach (Acts 1:8); it resembles the creed of 1 Timothy 3:16 and 1 Peter 4:5. They are to preach Him as judge of the living and the dead. The passages thought of, where all the prophets witness to Him, will be specially those which speak of forgiveness of sins, of the gathering of the flock to their own pasture, of restoration and redemption.

Verses 44-48
Acts 10:44-48. Result of the Sermon.—The Holy Spirit comes as a rule at baptism, but here, before anything is said about baptism, Peter's speech is interrupted by the descent of the Spirit. Those who had come with Peter from Joppa knew at once what had happened when they heard the Gentile hearers break out into speaking with tongues and praising God. They were surprised that this should happen to Gentiles; Jews alone till now had had these visitations. Peter's reply to their exclamations was that one part of baptism had already taken place with these people, so that God Himself had solved the question of their reception into the Church. Could anyone refuse them the other part of baptism, the water? They are at once baptized; the Church is opened by Peter's means to the Gentiles.
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Introduction
Acts 9:32 to Acts 11:18. A Collection of Peter Stories.—Lydda and Joppa (p. 28) belonged at this time to Judæa, and had a predominantly Jewish population, and Peter's activity is of a peaceful, quiet nature. Peter, who appears here alone, is carrying on a mission outside Jerusalem, to which, however, he always returns as he did in Acts 8:25 (see also Acts 12:3). The first two stories are of the same type as those in the Gospels; the third is in broader style, and gives rise to more questions.

Acts 10. The Conversion of Cornelius.—This incident is parallel to the conversion of the Ethiopian by Philip; both show the extension of the Gospel beyond the Jews, and prepare for the story of the Pauline mission. On the opening vision cf. Acts 8:26, Acts 16:9, Galatians 2:2. See also p. 767.

Verses 1-18
Acts 11:1-18. Peter Defends his Action at Jerusalem.—As Philip's action at Samaria (Acts 8:14), so here Peter's doings at Cæsarea are reported at Jerusalem. The Samaritans were, in many respects, Jews, but Cornelius and his friends were not. Would the Mother Church agree to the offering of the Gospel to Gentiles? A variant in Acts 11:2 puts quite a different colour on the course of events. D, with ancient Syriac and Latin versions, reads: "Now Peter wished for a considerable time to go to Jerusalem, and he called the brethren to him and confirmed them, speaking at length and teaching them from district to district, and he met them and announced to them the grace of God (cf. Acts 11:23) and the brethren of the circumcision disputed with him, etc." According to this text Peter had given up living at Jerusalem, but conceived a desire to go there; he did what he could for the new churches before he left them, and when he met certain people on his way told them how matters stood in the province. The place of the following discussion is changed to one not named, where the meeting took place; and it is made plain that those who disputed with Peter were not people outside but Christians of the Jewish sort. EV really points to the same conclusion. It was intolerable to the Jews in the Church that the chief of the apostles should treat the Jewish position of separateness so lightly, that he should enter the houses of Gentiles and share their food (Acts 10:28). Peter tells the story of his vision.

Acts 11:15. as on us at the beginning (i.e. Acts 11:21 ff.): in Cornelius there is a new beginning of the Gospel.

Acts 11:16. the word of the Lord: contrasting the baptism of John with the Christian rite, is quoted (Acts 1:5*).

Acts 11:18. For repentance as a Divine gift cf. Acts 5:31.

Verses 19-26
Acts 11:19-26. Another Account of the Early Gentile Mission. Antioch.—This connects with Acts 8:2. It was the Hellenists at Jerusalem, whose mouthpiece Stephen was, who were driven away at his death. There, they were scattered over Judæa and Samaria; here, they go further, to Cyprus and Antioch, but preach to Jews only. Some of them, however, men of Cyprus, as Barnabas was, and of Cyrene in N. Africa (cf. "Lucius of Cyrene," Acts 13:1) took the further step, when they came to Antioch, of addressing the Greeks, not the Hellenists as in AV (Græcians, cf. RVm "Grecian Jews"), which would mean the Greek-speaking Jews, but the Greeks who were not Jews (p. 768). To them they preached the Lord Jesus. The title "Lord" is used here with accuracy. It is not much used in Ac. where the history is on Jewish ground; other titles were there thought of for Jesus; "Christ," the "Servant," and once the "Son of God." The title which offered itself most readily for Him in Gentile lands was "Lord." The Roman emperor is Lord, as Oriental monarchs had been, and no title expressed more readily the entire devotion that was due to Jesus. (See RTP, x. 313; Morgan, Religion and Theology of Paul, pp. 46ff.)

Antioch, the capital of Syria, was the third city of the empire, a centre of art and science, and had a large Jewish population. Now it becomes the capital of Gentile Christianity.

Acts 11:21. The growth of the Church is noted as elsewhere (Acts 5:14, Acts 8:6; Acts 8:12); here it means not only that the number grew larger but that converts of a new order were added.

Acts 11:22. The Mother Church hears of the new step, (Acts 8:14, Acts 11:1) and sends an envoy to the spot. Barnabas is chosen for this; a Cyprian, he was interested in the doings of Cyprians (Acts 11:20) and he stood well at Jerusalem; the apostles had given him his new name (Acts 4:36). He saw nothing to disapprove of; his counsel to all, Jewish Christians and Gentile Christians alike, was that they should uphold their common cause, "cleave to the Lord."

Acts 11:24. a good man: i.e. thorough, efficient; cf. the character of Joseph (Luke 23:50), and of Stephen (Acts 6:8).—much people: lit. a considerable number; they might be Jews or Gentiles.

Acts 11:25. D and other early authorities read: "and hearing that Saul is at Tarsus he went out to seek for him; and on meeting him he urged him to come to Antioch."—Tarsus: for the geographical position of Tarsus, its connexion with the interior of Asia Minor, and its changeful history, see Ramsay, Cities of St. Paul, also pp. 768, 805. Tarsus had a notable school of philosophy, and if Paul had attended its lectures he would have heard Stoicism ably set forth. Nor could he fail to be acquainted with the orgiastic cults which formed the living religion of Asia Minor. But he would devote himself to the studies of his own race while he lived at home. Cf. Böhlig, Die Geisteskultur von Tarsos im augusteischen Zeitalter, 1913.

Acts 11:26. At Antioch Barnabas and Saul went to the church meetings. The name "Christian" may have come into use first at Antioch, at a somewhat later time. The word does not occur otherwise in NT except in Acts 26:28 and 1 P. (1 Peter 4:16), which is a post-Pauline work. The followers of Christ would at first be confounded with the Jews, with whom they had so much in common; the name "Christians" would be applied to them by the Gentiles when their difference from the Jews became clearly apparent; it is regularly formed like the names of sects or parties, Herodians, Csarians, Valentinians, etc.

Verses 27-30
Acts 11:27-30. Prophecy of Agabus. Mission to Jerusalem of Barnabas and Saul. Prophets from Jerusalem (cf. Acts 15:32*).—Vague dating, "in those days." The story fixes its own date. Agabus appears again in Acts 21:10; he put forward strong statements dramatically. Here he prophesies a world-wide famine; such a famine did take place in A.D. 46; but the prophecy is uttered before the reign of Claudius, A.D. 41. A famine afflicted Judæa early in his reign and suits our passage better (p. 654). The prophecy gives rise to a measure of help for the brethren in Judæa, which occasions a journey to Judæa of Barnabas and Saul. The sum collected is sent to the elders at Jerusalem, a body of whom we have not heard before. This second journey of Saul to Jerusalem will be the same as that spoken of in Galatians 2:1 ff. [This view is generally combined with the view that Acts 15 relates Paul's third visit (see p. 858), but Dr. Menzies holds with several scholars that the visit in Acts 11:30 is to be identified with that in Acts 15. Another view is that the two visits in Ac. are to be distinguished, but that the visit in Galatians 2 is to be identified with neither but with an earlier visit unrecorded in Ac. The generally accepted opinion that the visits in Acts 11:30 and Acts 15 are to be distinguished and that the latter is to be identified with that in Galatians 2 seems preferable to any of these theories.—A. S. P.] It is from Antioch, and is made by Paul and Barnabas; it has reference to a collection for the poor at Jerusalem. The ingredients are the same, though differently placed with reference to each other; and the confusion as to the famine and as to the collection made before the reason for it has taken place, shakes our faith in the historical nature of this section. Barnabas and Saul are mentioned in this order down to Acts 15:12.

Acts 11:27. D and some Latin MSS add: "and there was great rejoicing. But when we were returning (or gathered together) one of them called Agabus said"—a narrative in first person plural, such as occurs in apocryphal Acts, Gospel of Peter, and later in Ac. (cf. Introd. p. 776).
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Verses 1-17
Acts 12:1-17. Persecution of the Church by Herod Agrippa. Peter's Escape from Prison.—On Agrippa, see p. 610. His persecution of the Christians was according to his general policy. The persecutions of the faithful have been hitherto from the Jews acting through their local courts or the Sanhedrin. Now there is a civil ruler, also a Jew, minded to injure them, and persecution becomes more deadly.

Acts 12:3. Peter, like his Master, is not to be put to death during the festival, but is arrested before it.

Acts 12:4. four quaternions, each taking three hours on guard.

Acts 12:6. A chain connecting him with each of the two guards. Each touch tells in the narrative; the king's intention, the strength of the guard, Peter's quiet sleep.

Acts 12:7. Literature has many instances of such deliverance of the faithful from prison by their deity; cf. Acts 5:19; Acts 16:26 (see Wettstein and Preuschen).

Acts 12:8. The escape is not too hurried.

Acts 12:9. true: better "real."

Acts 12:10. The first and the second guard, with the two chained to the prisoner, make up the quaternion of this watch. The prison will be in the Antonia; the Roman barrack overlooking the Temple to which Paul was carried (see Acts 22:24). D adds to the detail of the place that after passing through the iron gate to the town "they went down the seven steps."

Acts 12:11 answers to Acts 12:9; it is a reality, not a vision, that has happened to him; he has got out of Herod's hand, and the Jews will not have their will of him.

Acts 12:12. considered: rather "when he was clear about it."—house of Mary: identified since the fourth century with the Cenaculum, the house where the Lord's Supper is said to have been instituted.—mother of John: on the relation between this Mary and John, and the Mary and John of the Fourth Gospel (Acts 19:26 f.), see J. Weiss, Das älteste Evangelium, pp. 409ff. On this John-Mark and his connexion with Peter and Paul and then with Peter again, see Acts 13:13 f.*, also Menzies, The Earliest Gospel, pp. 40ff.

Acts 12:13. Rhoda: Rose, a common slave name. The house is a large one with a gateway (cf. Acts 10:17), where a domestic church could meet.

Acts 12:15. It is his angel: Matthew 2:1-12*, Matthew 18:10*

Acts 12:17. James, brother of the Lord, is the leader of the church; he is not present but is to be told.—to another place: Roman Catholic writers suggest Rome. So also Edmundson, The Church in Rome in the First Century, pp. 29, 44-58; cf. Lake, Earlier Epistles of St. Paul, pp. 375-9. Wellhausen, with more likelihood, suggests Antioch, where Peter is found in Galatians 2:11. The place is really unknown.

[The association of the two gods Zeus and Hermes was familiar in the region round Lystra, see Ramsay, The Bearing of Recent Discovery, pp. 47ff.—A. J. G.]

Verses 18-25
Acts 12:18-23. Fate of the Soldiers and of Herod.—For the soldiers, cf. Acts 5:21 ff. Here they are led away to be put to death. The story of Herod's glorification and end is told by Josephus in a similar way; but our version is at some points defective. Herod's displeasure with Tyre dates from an earlier period; no disagreement with Sidon is reported. As king of Judæa he had a hold on the two towns which depended on importation for their corn, and they might seek to work on him through Blastus, the Master of his Bedchamber; he was a good-natured man—they could get round him.

Acts 12:21 b requires some such clause as is found in D, "on his being reconciled to the Tyrians." His decision was evidently to be given at a splendid court ceremony. The scene is described by Josephus (Ant. XIX. viii. 2) who speaks of a robe made entirely of silver, which shone brilliantly in the morning sun and prompted the broad flattery, not unheard of in these days, that his voice was that of a god rather than of a man. His death was that of Antiochus (2 Maccabees 9:3 ff.), Sulla, and other presumptuous characters of antiquity.

Acts 12:24 f. Return of Barnabas and Saul to Antioch.
Acts 12:24. A very vague and general statement; to what region does it refer?

Acts 12:25 continues Acts 11:30. The reading in mg. is quite inconsistent with the narrative.

13 Chapter 13 

Verses 1-3
Acts 13:1-3. The Church at Antioch: the Sending out of Barnabas and Saul.—Prophets and teachers are mentioned by Paul (1 Corinthians 12:28) after apostles; at Antioch there are no apostles, the prophets and teachers act as the instrument of the Spirit. Barnabas has remained at Antioch (Galatians 2:13), interested in the Gentile mission (Acts 11:19-26). For Lucius of Cyrene, cf. Acts 11:20*.—Manaen, foster-brother, or playmate, of Herod Antipas, must have been brought up at Rome (Josephus, Ant. XVII. i. 3). Saul comes last; he is not a young man at this time, but would be about forty-four years old. The ministry of prophets and teachers is spoken of in Didaché xv. Fasting is a preparation for communication of the Spirit. The separation of Barnabas and Saul takes place after a regular form, with fasting, prayer, and laying on of hands by the body of which they are themselves members and to which they may themselves have suggested it. There is no inconsistency between this passage and Paul's assertion (Galatians 1:1) that he is an apostle not from men nor through men.

Verses 4-12
Acts 13:4-12. Successes in Cyprus.
Acts 13:4. went down: the usual phrase in connexion with a seaport.—Seleucia is the port of Antioch, about sixteen miles from it.

Acts 13:5. Salamis is the eastern port of Cyprus.—in the synagogues: this was the natural procedure for a Jew with a message bearing on the faith and on the salvation of his race. Ac. develops later a theory as to Paul's practice in addressing Jew and Gentile; the fact as told here may be accepted. What was Mark's function as their attendant? The synagogue was fully supplied with officials, and no services elsewhere are spoken of.

Acts 13:6. Paphos is at the W. end of the island, and there Paul, like Peter on his first mission among Gentiles (Acts 8:18-24), has an encounter with a sorcerer. He has attached himself to the proconsul Sergius Paulus (whose name has been found on an inscription in Cyprus), and tries to prejudice him against Paul's preaching. A proconsul might be interested in the various cults and prophets of the population.

Acts 13:9. The apostle receives the name Paul, by which he is afterwards known, but the statement implies that he had that name already, and it is not necessary to connect it with that of the proconsul. He was born a Roman citizen, and in his mission among the Gentiles it was suitable that he should use his Roman name.

Acts 13:10 f. The denunciation and the threats may be traced in OT (e.g., Hosea 14:9, Exodus 9, 1 Samuel 5:5-7); Paul himself had been struck with blindness when opposing the Lord, and had to be led. The threat is at once fulfilled; the achlys or mist which spread over his eyes is a term used by medical writers of cataract or of the invasion of the eye by matter from a neighbouring swelling (Hobart, p. 44). It is better not to define the term too closely here. The faith of the proconsul is attributed to what he has seen, not what he has heard (cf. Acts 4:16, Acts 8:13). The teaching of the Lord appears to him a teaching with power (Mark 1:27), being accompanied by such wonders.

Verse 13
Acts 13:13 f. From Cyprus to Pamphylia and Pisidia.—The seaport Attalia at the mouth of the Cestrus is not mentioned. Perga is on the river about eight miles from the sea; it is mentioned because there John-Mark left the party to return to Jerusalem, an act which Paul resented, though Mark's uncle, Barnabas, bore him no grudge for it (Acts 15:37-39), and Paul himself afterwards reinstated him (Colossians 4:10, 2 Timothy 4:11). For speculations as to Mark's reasons, cf. Ramsay's St. Paul the Traveller, pp. 89ff. Barnabas and Paul go northward from Perga, and cross the great chain of the Taurus, arriving after a journey of 110 miles at Antioch in Pisidia. They are said to have passed through on their journey, not to have preached; Pisidia was infested by robbers, and there was many a ravine and torrent to be crossed. Throughout his travels Paul makes the towns his mark, and towns in which there was a population of Jews. Paul's reason for visiting these towns in the centre of Asia Minor may have been that he knew some members of the Jewish populations, and that he counted on their sympathy. If, as will be suggested later this journey and that of Acts 15:36 to Acts 16:5 are the same, here told at length, afterwards more briefly, motives of a more far-reaching kind may also have determined him. These towns had been distinguished by Augustus and put on the way to prosperity especially by a new system of roads. Pisidian Antioch was the military centre of the district, and had a large population of Jews from the time of its foundation, about 300 B.C.

Verses 15-41
Acts 13:15-41. The Sermon at Pisidian Antioch.—This is a specimen of Paul's missionary practice. In external matters it is true to the facts, yet the sermon is on the one hand so like the sermon of Peter (ch. 2) and of Stephen (ch. 7), and on the other so different from the evidence of Paul's epistles as to what he did say when he broke new ground on such occasions (1 Thessalonians 1:9, Galatians 3:1, 1 Corinthians 2:2), that we can scarcely accept it. The texts quoted are not such as Paul relied on, nor the motives appealed to such as he kept in view. His preaching may not have been the same all through his career; but it must have had a style of its own. [It should be observed, however, that there is considerable difference between this speech and that of Stephen. The motif is quite different, the scope almost wholly different; there is, it is true, a historical section in both, but it is brief in Paul's speech while almost co-extensive with that of Stephen. The points mentioned differ for the most part, and the last nineteen verses of Paul's speech (much the greater part of it) are without any parallel in that of Stephen. None of Paul's letters let us see what he said to Jewish congregations; 1 Th., Gal., 1 Cor., are all addressed to Gentile churches; indeed, we have lamentably little information about his mission preaching in the epistles. And there is a striking degree of variation in the range of texts employed in the epistles.—A. S. P.] To Paul the synagogue on the Sabbath was a familiar scene; the service was the same all the world over, and he had attended it at Tarsus. It began with the recital of the Shema or creed (Deuteronomy 6:4-9; Deuteronomy 11:13-21, Numbers 15:37-41), then prayer was said, then the lesson from the Law was read, then that from the Prophets, each with translation into the vernacular, then an address, and lastly the blessing. Barnabas and Paul are asked to give the address after the reading.

Acts 13:16-18. Paul's address is directed to two sets of people, the Israelites, or born Jews, sitting there, and the God-fearers, the Gentiles who attended the service. The distinction made at the outset does not afterwards appear except in Acts 13:26. Jew and Gentile worshippers are taken as one body and spoken of as "we," "our." The historical introduction (cf. ch. 7) begins with the Exodus and passes rapidly over the time in the wilderness, where God is said to have "borne the manners" (Acts 13:18) of the people for forty years. Mg., "he bore them as a nursing father," differs from the text by one letter (etrophophoresen for etropophoresen).
Acts 13:20 f. The Period of the Judges (according to a current Jewish tradition, 450 years) to Samuel and Saul. The forty years allotted to Saul are not found in OT.

Acts 13:22 f. David is brought in as the ancestor of Jesus and because his words in the Psalms refer to Jesus.

Acts 13:24. In the account of John the Baptist we have the tradition present in the Fourth Gospel, mingled with that of the Synoptists; with his figure the ministry of Jesus begins (Acts 1:22, Acts 10:37).

Acts 13:26. The two classes in the audience are again named, and pointed to the salvation which is in Jesus. It is sent "to us," i.e. to the mixed communities of the Dispersion with which Paul identifies himself, because the Jews of Jerusalem and their rulers have cut themselves off from it by their treatment of the Messiah. This appears to be the logic of Acts 13:27, and there are echoes of the thought in Paul's epistles (1 Corinthians 2:7 f., 1 Thessalonians 2:14-16). As in former speeches there is here no doctrine of the virtue of Messiah's sufferings; they are according to God's will, and God speedily replaced them by the Resurrection. Paul does not here count himself among the witnesses of the risen Christ; he is not one of those who accompanied Jesus from Galilee to Jerusalem, nor does he refer to his own vision; it is difficult to understand how he could speak in this way. The passage quoted in Acts 13:33 from Psalms 2 is spoken in Luke 3:22 (D) to Jesus by the heavenly voice at His baptism; here it is applied to the Resurrection, as if He then became fully God's Son (see Romans 1:4).

Acts 13:34 is perhaps better translated, "but that he raised him from the dead . . . he said thus, I will give you the sure mercies of David" (Isaiah 55:3). The prophecy in Acts 13:35 (Psalms 16:10) is fulfilled in the Resurrection; the sure mercies of David guarantee it.

Acts 13:36 f. accordingly unfolds the argument of Peter (Acts 22:7-30) that the prediction of resurrection, not fulfilled to David, must have been spoken of one who actually was raised up, as was Jesus. David served his own generation and is dead; Jesus served and will serve many.

Acts 13:38. The practical conclusion follows in a couple of sentences, that forgiveness of sins is proclaimed to the hearers through Jesus, and that the believer in Him is justified from guilt for which the Law provided no justification. This implies that the Law did justify to a certain extent, a conclusion from which the Paul of the epistles dissents strongly (Galatians 2:16-18, Romans 3:20, Philippians 3:9), and that faith in Christ might be regarded as a means for completing one's justification, which the Law left incomplete. The passage from Habakkuk 1:5 is taken from the LXX. Its threatenings were little calculated to win the hearers; but all the preachers in this book deal in threats of doom.

Verses 42-52
Acts 13:42-52. The Result: the Missionaries leave Antioch.
Acts 13:42 reads as if the congregation as a whole invited the preachers to speak to them again on the following Sabbath, but a meeting or meetings at once took place at the instance of many Jews and proselytes in some place not mentioned. The first statement is followed up in Acts 13:44; to account for the crowded synagogue, D and a few other authorities add to Acts 13:43, "and it came to pass that the word of God passed through the whole city." There is something awkward in the statement; in the synagogue the Jews need not have allowed the missionaries to speak at all; the scene was possibly elsewhere. The speech which follows is an apology for the Gentile mission which occurs repeatedly in the following narrative, and appears to suggest that the apostles would not have spoken to the Gentiles at all if the Jews had listened to them better. Paul does appear to have spoken to Jews (1 Corinthians 9:20, Galatians 5:11), but in his epistles he never speaks of his preaching to the Gentiles as an ungrateful necessity.

Acts 13:46. unworthy of eternal life: i.e. the life of the coming age; by rejecting the Gospel they declare themselves, before God, unworthy to live in that age. Isaiah 49:6 is represented by the preachers as directly addressed by God to them (cf. Matthew 5:14).

Acts 13:48. ordained to eternal life: cf. Acts 24:7.

Acts 13:50. The women are spoken of before the men; the author tends to bring women forward (cf. Acts 17:4; Acts 17:12; Acts 17:34), and not only in the case of believers. The apostles are compelled to leave Antioch, but they have planted a church there (Acts 14:21 f.).

14 Chapter 14 

Verses 1-7
Acts 14:1-7. Iconium.—From Antioch to Iconium was a journey of about thirty hours, mostly on a new Roman road. It was the frontier city of Phrygia, but was now incorporated in the Roman province of Galatia. Its magistrates are local, not Roman.

Acts 14:1. The mission proceeds in Iconium just as at Antioch; the synagogue, with its mixture of elements, is the scene, and the result is the attachment to the cause of many of each nationality.

Acts 14:2. disobedient: AV unbelieving; either will do: cf. Romans 1:5, "obedience of faith."

Acts 14:3. the word of his grace: cf. Acts 20:32.—signs and wonders: cf. Mark 16:20.

Acts 14:4 f. Society in the town is divided. The native authorities declare against the incomers, and a hostile movement causes the apostles to leave the town. 2 Corinthians 11:25 speaks of one stoning only in Paul's experience, and it may be identified with that of Acts 14:19. They go south, cross the border into Lycaonia, and carry on their activity in Lystra and Derbe, though they know that the same thing will happen to them there. Nothing daunts them.

Verses 8-20
Acts 14:8-20. Lystra.—Lystra, 25 miles SW. of Iconium, 10 miles off the trade route, in a secluded glen. Lystra and Derbe were the two cities of the Lycaonian region of Galatia; Roman influence was strong there, and Lystra was a Roman colony.

The cure of a lame man in connexion with the preaching leads to serious consequences. The incident reminds us forcibly of Acts 3:2-8; in both cases the lameness is congenital, and the man leaps. In this case, however, faith plays the part it does in the Gospels; it is awakened apparently by Paul's preaching. Of the language of Lycaonia nothing is now known; the mention of it is like a mist over the whole story. It is not asserted that Paul and Barnabas understood that language; but we know that Greek was currently spoken in the district. The recognition of the missionaries as divine beings (cf. Acts 28:6) and the preparations for sacrifice could, it is true, be understood apart from the language, but not the identification of them with special deities.[*] Barnabas appears to have been the more imposing figure, Paul to have been the speaker of the party. For a description of Paul, see the Acts of Paul and Thecla, which perhaps originated at Iconium (cf. p. 768).

[*] The association of the two gods Zeus and Hermes was familiar in the region around Lystra, see Ramsay, The Bearing of Recent Discovery, pp. 47ff.—A. J. G.1

Acts 14:13. Jupiter . . . before the city: it was usual for the temple of Jupiter to be outside the town; discovery has not yet found such a temple at Lystra. The priest prepares a sacrifice, and brings forward the victims with their wreaths, probably at the gates of the temple, where the crowd follows. The apostles are in the town, but on hearing what is on foot they rush out to hinder the sacrilege. The speech which follows contains the germ of the speech before the Areopagus (Acts 17:22 ff.), in which the main ideas of it are further worked out. It is (in the words of Paul, 1 Thessalonians 1:9) an appeal to abandon idolatry, and turn to the living God. This is the message with which the preachers, evidently human beings (James 5:17), have come to Lystra. The idea of God's longsuffering (Acts 14:16) is found in Romans 2:4; Romans 3:25, and is in Paul's speech at Athens, as is the idea that God leaves not Himself without a witness, though the witness here is found, as in OT and in Stoic thought, in the unfailing liberality of nature, not in the human desire for God.

Acts 14:18. The sacrifice is stopped, but the stay of the missionaries at Lystra soon comes to an end. The Jews of Antioch and Iconium grudge them their success and wreak their hatred on Paul, not apparently on Barnabas, by the Jewish method of stoning (cf. 2 Corinthians 11:25), a case of mob law in the streets of a Roman military colony. The changes of popular mood at Lystra are sudden, and the whole section (Acts 14:8-18) is not free from suspicion; Acts 14:19 reads quite well after Acts 14:7; and Acts 14:8-18 is possibly from a Barnabas source.

Acts 14:20. Derbe: a few miles from Lystra, Lycaonian by population, and belonging to the province of Galatia. No persecution takes place here.

Verses 21-28
Acts 14:21-28. Close of the First Tour.—The places already visited are now taken in the reverse order, but no further information is given about them.

Acts 14:23. An appointment of elders is made (cf. Titus 1:5) in each church; the institution takes place in each case with prayer and fasting. The word translated "appointed" (AV "ordained") denotes strictly a popular election by voting (cf. 2 Corinthians 8:19; Didach, xv. 1), though it may also be used of cases where there is no popular vote. The elder is in Titus also called bishop: he is a local functionary, with no duties except to his own church. In Acts 11:30 the elders at Jerusalem are those presiding over the church there.

Acts 14:24. The journey is retraced but Cyprus is not visited again: from Attalia, the port of Perga, they sail to Antioch or rather to Seleucia, its port.

Acts 14:27. The importance of the journey is that it proves that the gate of faith is opened by God to the Gentiles.

15 Chapter 15 

Verses 1-5
Acts 15:1-5. The Question of Circumcision at Antioch and at Jerusalem.—If. The custom of Moses (cf. Acts 6:14) is the law of Moses as practised. Circumcision was no doubt the most important question to be settled; to exact it would have prevented the spread of the Church among the Gentiles; but there were other points.

Acts 15:2. After with them Codex D reads: "for Paul said that they should remain as they were when they believed, and was vehement to this effect, but those who had come from Jerusalem enjoined them, Paul and Barnabas and some others, to go up." The church at any rate resolved that this should be done.

Acts 15:3 speaks of a leisurely and indirect journey, as if the envoys had no urgent commission to discharge at the capital, and the reception on the way of their tidings of the conversion of the Gentiles does not point to any urgency. The same is the case at Jerusalem, where their report of their successes is in the same words as are used in Acts 14:27. But this peaceful state of matters is interrupted by certain Pharisees, who raise the question of circumcision and adherence to the Law, as if it had not been raised before. In Galatians 2 Paul says he and Barnabas went to Jerusalem by revelation, taking Titus with them, who is not mentioned here, and the "false brethren" (Galatians 2:4*) may well be the Pharisees of our passage.

Verses 6-12
Acts 15:6-12. The Deliberation.—The meeting is a public one (see Acts 15:12 and Acts 15:22). In Galatians 2 Paul says he laid his manner of preaching before those of reputation, in private. Peter comes forward (D says, "in the Spirit") in the character of apostle of the Uncircumcision, rehearsing the facts given in chs. 10f. But in Galatians 2, Peter accepts the character of apostle of the Circumcision, leaving the Gentiles to Paul's province. God's giving them the Spirit is narrated in Acts 11:15.

Acts 15:10. Why tempt ye God? i.e. ask for a further miracle? Peter speaks of the Law, as if he had studied under Paul (cf. Galatians 3:23-25; Galatians 5:2-6); see Acts 15:11, and cf. especially Galatians 2:16. The report of Barnabas and Paul in Acts 15:12 had been made already in Acts 15:4, and is given here in terms which it is difficult to realise. Nothing is said of the commission laid on them by the church of Antioch (Acts 13:1-3). [Observe that Paul and Barnabas do not discuss the principle at stake. To have done so would not have been tactful, when the Jerusalem leaders were prepared to undertake this delicate task. They recount the facts, feeling that their mission is its own best apologetic.—A. S. P.]

Verses 13-21
Acts 15:13-21. Speech of James.—Who is this James? In Galatians 2:9 Paul tells us of the agreement he made with James and Cephas and John. James and John in this account are prima facie to be taken as the two sons of Zebedee; when Paul refers to the other James he calls him the brother of the Lord (Galatians 1:19). In Acts 1:22 we were told of the murder of James, the brother of John. But the James here will be the same person, if Acts 15 is in the wrong place, and ought to stand before Acts 15:12. His being the first martyr of the apostles proves his importance. [On the other hand see Acts 12:1*. The importance of James the son of Zebedee is also rendered probable by the fact that he was one of the three disciples specially chosen by Jesus to be with Him on momentous occasions. Nevertheless in Ac. he has no prominence at all; we hear nothing of him but that he was martyred, and the fact is stated in the curtest way (how different from Stephen's martyrdom!). Moreover, he is simply James the brother of John (Acts 12:2).—A. S. P.] In his speech here he says nothing about Paul and Barnabas nor about the church at Antioch; he goes back to the statement of Peter, here called by his Aramaic name of Simeon (in chs. 10f. we have several times "Simon who is surnamed Peter," here only the Aramaic name), and accepts his story of how first the conversion of the Gentiles began, and finds in Amos 9:11 f. an explicit prediction that the dispersed of Israel should be gathered again, and not only they but the Gentiles also on whom His name is called. In Galatians 2:9-12 James also is and remains an apostle of the Circumcision. His sentence is that no unnecessary trouble is to be put in the way of the Gentiles who enter the Church, but that a letter should be written setting forth the conditions on which they are received. There are some things they must give up: (a) Pollution of idols, i.e. participation in the sacrificial meals of the heathen; (b) Fornication; i.e. perhaps the impure acts done in the name of religion in idolatrous temples; but the word may cover impurity generally, which to the Gentile was no serious sin, but in the Church was entirely forbidden; (c) "What is strangled," and "blood," mean the same thing. The Jew might cat no meat from which the blood had not been drained away (Genesis 9:4*). The synagogue still has its own butcher. Many witnesses (including D), omit "things strangled"; an omission which might point to a moral rather than a ritual interpretation of the decree. These prohibitions are to be a wall separating the life of the Church from Gentile life.

Acts 15:21 probably means that it is unnecessary to say anything to the Jewish Christians about these points, which are familiar to them from their early life. D, with Latin copies, and some versions, give an addition to the decree, which is found also in Irenus; "and what they would not have done to themselves, not to do to others," which is not a ritual but a moral injunction and suggests the moralising of the others also (p. 651). But the three members of the decree are more likely ritual; "pollution of idols" is a technical term (Malachi 1:7-12).

Verses 22-29
Acts 15:22-29. The Letter is Sent.—The apostles and elders have never in this chapter acted alone (see Acts 15:6); the action is that of the whole Church. Silas does not stand for Silvanus, but is a Semitic name, the Aramaic form of Saul (Schmiedel in EBi. 4519); in Ac. he is the companion of Paul. Judas and Silas are leading men in the Jerusalem church; in Acts 15:32 they are prophets, men holding official position. The letter they carry is addressed to Gentile believers in Antioch and Syria and Cilicia. Why not also in Pisidia and Lycaonia, the regions visited by Paul and Barnabas in chs. 13f.? This verse is the strongest, though as we have seen not the only, evidence, that the Jerusalem meeting is in Acts misplaced. Its historical position is before Acts 13 f., when, as Paul tells us (Galatians 1:21), he had carried on his mission in Syria and Cilicia only.—greeting: the ordinary salutation at the beginning of a Greek letter. In Paul's epistles it is always expanded.

Acts 15:24-26 may be compared with Luke 1:1-4; this reveals the editor, as does the repetition of the doubtful story in Acts 15:1 f., that the discussion began not in Jerusalem but in the northern churches.

Acts 15:27. Judas and Silas are to confirm by their voice the contents of the letter. There follows what was proposed by James, D again adding the Golden Rule in its negative form, and, after the words "Ye shall do well," "being borne along in the Holy Spirit," words known to Irenus and Tertullian, and favouring a spiritual interpretation of the rescript. The word translated "Fare ye well" is the ordinary conclusion of a Greek letter.

Verses 30-35
Acts 15:30-35. Events at Antioch.—At Antioch on the arrival of the party, everything is quiet and decorous: there is no mention of the disturbers of Acts 15:1; the impression is given that the authority of the Mother Church was decisive to all. They rejoiced apparently on account of the freedom given from unnecessary restrictions to the Gentile members. The prophets held long discourses, as prophets were expected to do (Didaché, 10:7, 11, 1 Thessalonians 5:19 f.). The prophets are sent back to Jerusalem; D and other authorities in Acts 15:34 (omitted in RV) account for the inconsistency with Acts 15:40 by saying that Silas chose to stay there and that only Judas made the journey. That the peace which prevailed at Antioch was soon broken by Peter and James (Galatians 2:11 ff.) is not mentioned. The church pursues its course (cf. Acts 11:19 f.). The journey of Paul and Barnabas detailed in chs. 13f. must have taken place at this point, and a journey is given. But the author has little left to say on it, as he has narrated it already.

Verses 36-41
Acts 15:36 to Acts 16:5. Shorter Account of Paul's Journey In Asia Minor.—The editor's hand is apparent throughout this section. We know from Galatians 2:13 the real reason of Paul's difference with Barnabas, which was one of principle; here it is reduced to a personal matter. Instead of Titus, who (Galatians 2:3) was not compelled to be circumcised, we have Timothy, who was circumcised by Paul (Acts 16:1-3). In Acts 16:4 Paul acts as a delegate of the Jerusalem church, handing to the faithful, city by city, the judgments of that church, to which in his epistles he pays no regard. In Acts 16:5 the result of the journey is summed up in a general statement such as that at Acts 12:24; cf. Acts 9:31, Acts 11:21; and at Acts 16:6 we find we are in the substantial and authentic narrative of the "Travel-document," which thenceforward supplies the thread of the story.

Acts 15:36. The statement of time is vague; the object stated for the new journey keeps up the continuity of the narrative; Paul may be supposed to have had larger ideas. The difference with Barnabas and that with Mark were afterwards forgotten (Acts 13:13*); here the Gr. states, with an emphasis lost in RV, that Paul had a very strong objection to Mark as a companion; he would take anyone but him. He chose Silas, the Jerusalem prophet and leading man, who was his close companion up to Corinth, took part in founding the church there (2 Corinthians 1:19), and is associated with Paul as fellow-writer of 1 and 2 Th., after which he appears no more with Paul, but with Peter (1 Peter 5:12). Of the journey the account is meagre; it has been told already. The land route is chosen this time, Barnabas taking Mark by the former sea route. Cilicia is traversed, but there is no mention of Tarsus. Derbe, the last stage of the former journey, is now the first, Lycaonia being entered from the south. Companions of travel are enlisted on the way, in particular Timothy (see Moffatt, EBi. 5074). He is a native of Lystra (but see Acts 20:4*), and is favourably known among believers there and at Iconium. Paul's circumcising him is contrary to the principle stated in Galatians 5:2, and is thought by many eminent scholars to be an invention of the editor to counteract what is said about Titus in Galatians 2:3. It is more credible, however, that the circumcision did take place, Timothy being half a Jew by birth, as Titus was not, and Paul seeking to avoid offence to the Jews among whom he was to travel. Acts 16:4 belongs to the editor's scheme and is scarcely historical. The phrases are those used to describe imperial rescripts (cf. Luke 2:1); the apostles and elders as a supreme authority have ordained them.

16 Chapter 16 

Verses 1-5
Acts 15:36 to Acts 16:5. Shorter Account of Paul's Journey In Asia Minor.—The editor's hand is apparent throughout this section. We know from Galatians 2:13 the real reason of Paul's difference with Barnabas, which was one of principle; here it is reduced to a personal matter. Instead of Titus, who (Galatians 2:3) was not compelled to be circumcised, we have Timothy, who was circumcised by Paul (Acts 16:1-3). In Acts 16:4 Paul acts as a delegate of the Jerusalem church, handing to the faithful, city by city, the judgments of that church, to which in his epistles he pays no regard. In Acts 16:5 the result of the journey is summed up in a general statement such as that at Acts 12:24; cf. Acts 9:31, Acts 11:21; and at Acts 16:6 we find we are in the substantial and authentic narrative of the "Travel-document," which thenceforward supplies the thread of the story.

Acts 15:36. The statement of time is vague; the object stated for the new journey keeps up the continuity of the narrative; Paul may be supposed to have had larger ideas. The difference with Barnabas and that with Mark were afterwards forgotten (Acts 13:13*); here the Gr. states, with an emphasis lost in RV, that Paul had a very strong objection to Mark as a companion; he would take anyone but him. He chose Silas, the Jerusalem prophet and leading man, who was his close companion up to Corinth, took part in founding the church there (2 Corinthians 1:19), and is associated with Paul as fellow-writer of 1 and 2 Th., after which he appears no more with Paul, but with Peter (1 Peter 5:12). Of the journey the account is meagre; it has been told already. The land route is chosen this time, Barnabas taking Mark by the former sea route. Cilicia is traversed, but there is no mention of Tarsus. Derbe, the last stage of the former journey, is now the first, Lycaonia being entered from the south. Companions of travel are enlisted on the way, in particular Timothy (see Moffatt, EBi. 5074). He is a native of Lystra (but see Acts 20:4*), and is favourably known among believers there and at Iconium. Paul's circumcising him is contrary to the principle stated in Galatians 5:2, and is thought by many eminent scholars to be an invention of the editor to counteract what is said about Titus in Galatians 2:3. It is more credible, however, that the circumcision did take place, Timothy being half a Jew by birth, as Titus was not, and Paul seeking to avoid offence to the Jews among whom he was to travel. Acts 16:4 belongs to the editor's scheme and is scarcely historical. The phrases are those used to describe imperial rescripts (cf. Luke 2:1); the apostles and elders as a supreme authority have ordained them.

Verses 6-10
Acts 16:6-10. Journey through Asia Minor to Macedonia.—Here we come to the "Travel-document," which is followed henceforward. It was till recently the custom to speak of the "We-Passages," which are found in Acts 16:10-18, Acts 20:5-16, Acts 21:1-18, Acts 27:1 to Acts 28:16, and to ascribe to these the highest degree of authenticity. The pieces in the third person lying among these were thought to have been written later by the diarist himself when he came to make up his book, or to have been taken from other sources. But see Introd., p. 776. The speeches are to be ascribed to the editor, who also fills up lacunæ in his source, but he employs a more considerable and authentic source than hitherto. The style is short and dry; the writer has a curious power of ignoring what is most interesting in the Pauline churches and in Paul's thought.

What comes first in time in the sentence in Acts 16:6 f. is that the party was prevented, by the higher power that directed their journey, from preaching in Asia, i.e. Ephesus and the W. parts of Asia Minor, including the islands. This, it is plainly intimated, was the intention with which Paul set out on this journey; but when it was frustrated they "went through" Phrygia and Galatia, a phrase which does not exclude preaching (Acts 9:32, Acts 14:24). But of Paul's experience in Galatia, and of the Galatian churches, should they be in the north, as the present writer believes they were (see on the other hand, pp. 857, 769), the editor is quite silent. The much-debated phrase, "the Phrygian and Galatian land" conveys no clear impression. Probably the writer is summing up in brief phrases things which had taken place before he joined the party. After passing through Phrygia and Galatia they found themselves near Mysia and tried to go northwards into Bithynia, another land lying on the sea, but this also the guiding power would not allow. Straight west apparently it directed them to go, through Mysia, without lingering in it, to Troas. The district probably is meant, not the town of Alexandria-Troas, which lay on the coast, opposite Tenedos. Paul tells us (2 Corinthians 2:12 f.) of a fruitful mission there a few years later.

Acts 16:9. Who is the person who appears to Paul and brings him finally to the step which the foregoing geographical statement shows to have attracted and yet daunted him? Ramsay thinks it was Luke, already known to Paul, and the reading of the Peshitta, "Come over and help me," would agree with that view (p. 770). But a letter would have served the purpose in that case. The party is now complete, diarist and all; "As soon as he saw the vision we . . ."

Verses 11-15
Acts 16:11-15. Philippi. Lydia.—The voyage from Troas to Samothrace was past Tenedos and Imbros, and Samothrace was about halfway. The voyage back took five days (Acts 20:6); this voyage only two, the wind being favourable. Neapolis on the Strymonian gulf had wharves and gold mines and lay in a fertile district. Philippi was 8 miles N. of Neapolis. How it could be called the "first of the district" is not clear; Thessalonica was the capital of Macedonia, Amphipolis of the district which embraced Philippi. Philippi (p. 872) was made a "colony" by Augustus; for its government, see below. Paul was happy in his Macedonian converts, to whom three of his extant epistles are addressed; their frankness and affection, with their freedom from conceit, made them fit for the Gospel.

Acts 16:13. It is Paul's custom to open his mission in a new place among the Jewish community. Philippi had not a large Jewish population the place of prayer was by the riverside, outside the town, perhaps in the open air, as in other cases; the persons Paul finds there are women only. The teaching is of an informal nature. Lydia (a Roman name; her name at Thyatira (Revelation 2:18*), which is in the district called Lydia, would be different) is a Gentile devoted to the Jewish religion who has a house at Philippi; the industry in purple was carried on both at Thyatira and at Philippi and required capital. She becomes, instead of a sebomen (God-fearer, p. 625), a believer in the Lord, is baptized with all her house, and prevails on Paul and his party to stay with her. Many such women, affluent and devout, do we find in the second part of Ac. and in Paul's epistles (Acts 13:50*, Romans 1:6, Philippians 4:2).

Verses 16-18
Acts 16:16-18. Exorcism of a Possessed Girl.—The walk to the place of prayer is made frequently, and the party comes to be known. A girl who carried on a trade in the fortune-telling of these days notes them; a girl believed to be possessed by a python, a spirit which could on being consulted foretell or warn, possibly a ventriloquist. She attaches herself to the party and gives her version, to be taken as inspired, of what they are. The treatment for possession is applied to her successfully by Paul, who is wearied of hearing her, and her gift ceases at once (cf. Mark 1:23 ff; Mark 3:11 f.).

Verses 19-34
Acts 16:19-34. Imprisonment of Paul and Silas. The Prison Broken.—The "rulers" (Acts 16:19) are the heads of police; they are afterwards called Strategi, which answers to the Roman Prœtores. Philippi was a colony, its magistrates were Roman, duoviri, and had the fasces, the Roman rods, showing their power to order a beating. The missionaries are accused of making a disturbance in the city, being Jews (Jews are generally unpopular, and at Philippi they are not strong), and of introducing strange customs, i.e. a religion which was not an allowed one, in the Roman community. The populace takes the side of the accusers; a beating on the bare body is at once inflicted (cf. 2 Corinthians 11:25). The inner prison into which they were put was, to judge by other known cases, a place totally dark and underground. (Cf. Passion of Perpetua, 3; Euseb., Eccl. Hist., V. i. 31.) The opening of the doors by the earthquake is quite possible, but not the loosening of the chains; this happens to Peter also (see Acts 12:7). Acts 12:19 shows what happened to the gaoler whose prisoners escaped. This one is about to commit suicide. The doors being open, there is some light in the inner cell; Paul can assure the gaoler that his prisoners are all safe. The reporter of the scene is not present. The gaoler brings out Paul and Silas (D says he first secured the other prisoners); and in his alarm, having heard no doubt of the nature of their mission in the town (Acts 16:17), he addresses them respectfully and asks them to direct him for his salvation. The rest of the story speaks best for itself.

Verses 35-40
Acts 16:35-40. Reckoning with the Magistrates.—The legal proceedings are to go no further. But Paul has two grievances to clear up with the magistrates before he will leave the prison. The proceedings of the former day had no form of law; the accused were not properly tried; and the magistrates had no power to beat a Roman citizen. Many scholars infer that Silas also held this rank, but if one of the two held it the contention was justified. The magistrates have to come themselves and to make a personal appeal to the missionaries and request them to leave the town; it is not an expulsion, but the request could not be disregarded.
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Verses 1-9
Acts 17:1-9. Thessalonica (cf. 1 Thessalonians 2:2).—From Philippi to Amphipolis is a distance of 30 miles, from Amphipolis to Apollonia 29, from Apollonia to Thessalonica 35 miles, all on the Via Egnatia which connected the Adriatic and the Hellespont. Why there was no preaching at Amphipolis and Apollonia, we cannot tell; probably there was no synagogue at either place.

Thessalonica (p. 876), on the Thermaic Gulf, made the capital of Macedonia by the Romans 146 B.C., and a free city after the Second Civil War, had a parliament ("the people"; demos, Acts 17:5) and magistrates (politarchs, 6) of its own. That it had a Jewish population the text shows. Salonika is still a populous city. [Since this was written it has again become famous.—A. S. P.]

Acts 17:2. Sabbaths: read "weeks" (mg.). Paul's own description (1 Thessalonians 1:5 to 1 Thessalonians 2:12) points to a longer stay, and shows him labouring with his hands to support himself amid the manifold efforts and cares the budding church imposed on him. The account here given of his preaching (read "he preached to them from the Scriptures," i.e. the OT) is inadequate, as 1 Th. shows. There is no advance on Peter's sermon in ch. 2. His success (Acts 17:4) is immediate, but only "some" Jews adhered to him; of the Greek frequenters of the synagogue, on the contrary, a large number, and not a few of the leading women. The change to Acts 17:5 is abrupt; nothing is said of the withdrawal of the believers from the synagogue or of the first members of the church. It is the Jews, members of the synagogue where the preaching began, who set up an attack on the missionaries, enlisting a body of loafers and producing an uproar. Paul and others of the preachers are in the house of Jason, and an attempt is made to get them out and place them before the assembly of the citizens. Failing in this they turn to the magistrates; Jason and some of the brethren are produced to them with a vague accusation that they go about the world creating disturbance and that they had another king—Jesus. The latter charge was true; the Christians did refuse to call the Emperor their "Lord." The charge that they do contrary to the decrees of Cæsar means this. It is this that appeals to the minds of the magistrates, and makes them take bail from Jason and the others before letting the missionaries go.

Verses 10-15
Acts 17:10-15. Through Berœa to Athens.—Berœa was a populous place but off the main route. Paul and Silas at once go to the synagogue; by this time we should think they could scarcely look to the synagogue with hopeful eyes. The Berœan Jews, however, were "more noble," i.e. better-behaved, than their brethren at Thessalonica; they did not close their minds to the message, but applied themselves with interest to testing it by Scripture. The new church at Berœa is composed, like that at Thessalonica, of Jews, Greek ladies of position, and men, i.e. Greeks. We hear of Sopater of Berœa in Acts 20:4. The Jews of Thessalonica follow Paul with their hostility and he has to leave Berœa also. As to Silas and Timothy there is a little difficulty. In Acts 18:5 they do not join Paul at Athens as he expected, but at Corinth. But in 1 Thessalonians 3 we read of Timothy having been with Paul at Athens, and having been sent by him from there to Thessalonica. According to 2 Corinthians 1:19 Silas and Timothy acted along with Paul in the early days of the Corinthian church. We are not fully informed as to these movements.

Verses 16-21
Acts 17:16-21. Paul at Athens.—Athens was at this time no longer the intellectual centre of the world, nor the best of the leading schools of philosophy; but the fame of the city drew many to it, and a visit to Athens gave finish to the education of a Roman. With no great seriousness, all matters were discussed there, and it offered no promising soil for the Gospel. See Renan's chapter on Athens in his St. Paul.
Acts 17:16. The images of Athens were multitudinous; the pillaging of Greek masterpieces by Roman magistrates was not yet far advanced, and what Paul saw might have suggested reflections on the magnificent achievements of Greek art. But to his Jewish eye they were the aberrations of men who did not see God in His works but tried to make representations of Him to worship; he would consider they were all there for that purpose (Romans 1:23, 1 Thessalonians 1:9).

Acts 17:17. reasoned: or preached. The Jews and God-fearers in the synagogue did not need to be convinced of the true nature of idols; he had as usual begun with them, but he also preached in the market-place, in the low ground N. of the Acropolis; to those he met with, where all the life of the city, intellectual and otherwise, had its centre.

Acts 17:18. It was a matter of course that he would meet with philosophers there; Epicureans and Stoics (pp. 633ff.) were by no means the only schools in Athens, though they were the oldest, and there is nothing characteristic in their questions and replies (cf. Acts 2:12 f.).—babbler: lit. "seed picker," then of one picking up crumbs of wisdom and applying them without skill. Ramsay renders "bounder" (St. Paul the Traveller, pp. 243ff.).—a setter forth of strange gods: this was the charge brought against Socrates. "He does not count those gods whom the city counts such, but introduces new demons." The new gods Paul introduced were Jesus and Anastasis, i.e. Resurrection; how this was picked from his words we cannot tell, but the resurrection is treated throughout Ac. as Paul's principal doctrine (see Acts 23:6, p. 777). He is taken to the court, not the hill, Areopagus; the court could meet elsewhere, and it also had charge in Roman times of matters of religion and education (p. 614). What follows is not a criminal proceeding but an inquiry. The speech is not calculated for philosophers; it is a popular discourse against idolatry with a Christian conclusion. It is the apparent newness of his doctrine that arouses interest; it is aptly remarked how eagerly new things were sought after at Athens.

Verses 22-31
Acts 17:22-31. Paul's Speech to the Areopagus.—He opens with a compliment to the religiosity of the Athenians. He has walked up and down the city and marked the many objects of worship; he has also found an altar with the inscription "To the Unknown God" (the argument that follows calls for the definite article). There are various instances in antiquity of such an inscription; though always, it is true, in the plural, not the singular number. Jerome says the inscription in the text must have run "To the unknown and foreign gods," and in Pausanias, Philostratus, and other ancient writers such inscriptions are spoken of. In Deissmann's St. Paul (p. 261) an inscription is described which has recently been unearthed at Pergamum, also in the plural. That in our text is the only example in antiquity of the inscription in the singular, and Paul's argument is based on it in that form. It would dedicate the altar on which it appeared to a god of whose name and title the founder was not sure, but whom he took to be a real being. Paul uses the inscription in an opposite sense and makes it refer to the one Supreme God, Maker of the world.

Acts 17:25. That God needs nothing is a commonplace in ancient philosophy and literature.—made of one: AV of one blood, according to an old reading, might refer to the ancient belief, excluded by Genesis, in the autochthonous origin of man. God has settled the order in which each people is to come and the territory it is to occupy; the purpose of the whole is that they should seek for Him; He is not hard to find.—your own poets: the quotation (cf. Titus 1:12) is from a Stoic poet Aratus (Phaenom. 5). Cleanthes, also a Stoic, has a similar sentiment: "For we are his (Zeus's) race." Paul had no need to be familiar with Greek poetry in order to quote a line no doubt well known to every one. In Acts 17:29 he comes back to the images. Athens had many artificers of such things, but if man is of God's race, no human figure in whatever precious metal can express the Divine to which he is kindred. A sentence should follow, condemning the view of God which lies behind idolatry: but the speech hurries to its conclusion. God might have visited earlier the mistaken worship of Him in idolatry (Romans 2:4) but He has not done so. Now, however, the day of judgment is at hand (Psalms 9:8); men are called to repent; the Judge is known, He whom God raised from the dead.

Acts 17:32. Nothing indicates judicial proceedings; the scene ends abruptly with the moderate success secured by Paul. One male convert is named, Dionysius, a member of the court of Areopagus, and one woman, Damaris; and there were others. Of the church of Athens we hear no more; it is perhaps included in 1 Corinthians 1:2.
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Verses 1-11
Acts 18:1-11. Paul at Corinth.—Corinth (p. 832), the seat of the Roman proconsul, was to the Christian missionary as good a field as Athens was the opposite. A great seaport, it was much addicted to vice and luxury, and had a very mixed population, as the Corinthian epistles show us, of rich people and poor, of tradesmen and would-be philosophers.

Acts 18:4 is an editorial insertion, as Acts 18:5 (read with AV, "Paul was pressed in spirit") tells us that the effective synagogue preaching did not begin till Silas and Timothy joined him. The tenor of the preaching is different from that at Athens, but Paul's preaching was more than this (1 Corinthians 2:2). It is addressed to the Jews in the synagogue, and sets up vehement opposition on their part; Paul then acts according to the principle stated in Acts 13:46, and turns to the Gentiles. From 1 Cor. we see that the Corinthian church contained a Jewish element (Acts 7:18), but was predominantly Gentile (Acts 12:2).

Acts 18:7. The opposition decided Paul to change his lodgings; he left the house of Aquila the Jew and went to that of Titus Justus, a Gentile by birth, who had frequented the synagogue. That this house was close to the synagogue would make the breach more marked; the Christian meeting probably took place there. Crispus is mentioned in 1 Corinthians 1:14 as an early convert whom Paul himself baptized.

Acts 18:9. This promise explains Paul's long residence at Corinth. The attack (Acts 18:12-17) did not take place at once. The chronological data in Ac. are satisfactory.

Verses 12-17
Acts 18:12-17. Gallio and Paul.—Gallio's proconsulship is fixed by an inscription at Delphi which came to light in 1905; and gives an absolute date in Pauline chronology (p. 655). He had not been proconsul when Paul came to Corinth (Acts 18:12); his arrival in Achaia is found to have been after midsummer (A.D. 51), while Paul came there early in 50. Gallio was the brother of the philosopher Seneca, who describes him as "sweet" (dulcis), and was a man of the highest culture. After his arrival the Jews brought Paul before him on the same charge as that made at Philippi (Acts 16:21) and at Thessalonica (Acts 17:7), that he preached an illegal religion. Gallio at once decides that as no punishable act is alleged, he will not enter on discussion as to a doctrine and a controversy about persons and the Jewish Law, and so dismisses the case. The attack made by the Jews drew down the wrath of the populace (D has "all the Greeks"). Sosthenes (not he of 1 Corinthians 1:1) has to suffer for it; Gallio continues in his attitude of indifference to such squabbles.

From 1818 to 1920 we have a set of anecdotes mostly connected with Ephesus and hanging loosely together.

Verses 18-23
Acts 18:18-23. Journey to Syria.—No special object, is stated; the facts are placed before us abruptly, and some are hard to understand. An apostle is by his office a traveller who does not give himself to any one church, and Paul had been the best part of two years at Corinth when he bade the brethren there farewell and sailed for Syria. It was Aquila, not Paul, who had a vow and terminated it at Cenchreæ. For the hair sacrifice, see *Numbers 6, , ; cf. Numbers 21:24 below; it would refer here to an escape from some danger of which we know nothing

Acts 18:19. At Ephesus Paul addresses, as elsewhere, the Jews in the synagogue, and is well received, but he will not stay there. With a promise to return he sets off on the voyage. He lands at Csarea, and goes up and greets the church. Jerusalem is not mentioned, nor any errand which would take him there, and, so far as the words show, the church may have been that at Csarea. The D text of Acts 19:1 denies that Paul went to Jerusalem at this time. The phrase "went down to Antioch" does not imply that he went there from Jerusalem (cf. Acts 8:5). He would reach Antioch in late autumn and spend the winter there, and go westwards when the roads were open in spring. The route is the same as that of Acts 16:6.

Verses 24-28
Acts 18:24-28. Apollos at Ephesus.—Apollos is well known to us from 1 Cor.; his name was adopted by one of the Corinthian parties as their standard (1 Corinthians 1:12*). Here we learn more about him, that he was at Ephesus in Paul's absence, and that Aquila and Priscilla were of use to him as teachers. He is a cultivated Alexandrian with a good grasp of Scripture, and he has also had instruction (cf. mg.) in the way of the Lord; i.e. probably in the duties and observances of the new religion. He has the gifts of a teacher, enthusiasm for the subject, information, conviction (the word translated "carefully" conveys more probably this meaning); one thing he lacks. There seems to have been at Ephesus a set of followers of John the Baptist with his water baptism without the Spirit (p. 771). Priscilla and Aquila fill up what is wanting to Apollos' equipment as a Christian missionary and he goes to Corinth (in Paul's absence from both places) recommended by the brethren at Ephesus. D explains the matter thus: "There were some Corinthians living at Ephesus, and when they heard him they urged him to go with them to their city, and on his agreeing the Ephesians wrote to the brethren at Corinth to receive the man." There he used his gift ("grace" seems a better reading; cf. mg.) effectually to help the believers. That his doctrine was different from Paul's, if only in style, appears from 1 Cor., but not from Ac.
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Verses 1-7
Verses 8-10
Acts 19:8-10. Paul at Ephesus.—After three months in the synagogue (Acts 18:19-21, Acts 18:26) Paul finds it necessary, as in other places, to leave it, and takes his followers to the lecture room of Tyrannus, where he preaches to them. D and other authorities add, "from the fifth to the tenth hour," which corresponds to the time after the conclusion of business.

Verses 11-20
Acts 19:11-20. Miracles, Exorcisms, Burning of Books of Magic.—Peter's shadow cured the sick (Acts 5:15); Paul's minor articles of clothing do the same, according to the widespread belief of antiquity in the indirect communication of personal influence. The belief in possession is best known to us from the Gospels in Palestine; but Greek magical literature shows that it flourished vigorously in other countries also. A humorous story follows, about some wandering Jews who used the name of Jesus as an instrument of exorcism (cf. Acts 8:19).

Acts 19:13. I adjure you: i.e. "to come out of him." Sceva must be intended as a Jewish high priest, but there is none of such a name.

Acts 19:16. both: should be "all" (see Moulton, Prolegomena, p. 80).

Acts 19:17. The name of the Lord Jesus is the power by which such things come to pass (Acts 3:6*).

Acts 19:18. The deeds confessed might be such as we read of in magical papyri.

Acts 19:19. curious arts: a euphemism for magic (mg.). These would be books of formulæ for compelling the assistance of spiritual beings, or securing the affections of a beloved, or for inflicting pain and spiritual torment. Ephesian charms had a special reputation.— 50,000 pieces of silver: say £2000, but we do not know the rate at which such books were sold.

Verse 21
Acts 19:21 f. Paul's Plan of Travel.—The plan here stated (for "in the spirit," "in his spirit," or "in spirit" may suffice) is that intimated in 1 Corinthians 16:5, which he says in 2 Corinthians 11:5 f. that he changed, and which eventually he carried out as far as to Corinth (2 Corinthians 2:12). His desire to visit Rome was an old one; see Romans 1:13-16; Romans 15:24. In Ac. the shadow of this journey has already been felt (Acts 18:21; Acts 19:1, Cod. D). Timothy's journey to Corinth is also spoken of; in 1 Corinthians 16:10 he is to return to Paul before the latter sets out. The name Erastus occurs in Romans 16:23 and 2 Timothy 4:20, but it may be doubted whether one, two, or three persons are spoken of in the three passages (see Headlam, art. "Erastus" in HDB).

Verses 23-41
Acts 19:23-41. Tumult at Ephesus.—A change of religion (for "the Way," cf. Acts 9:2) bears hardly on certain trades. In ch. 16 the Gospel interfered with the trade of soothsaying; here the art of the silversmith suffers. This opens a large chapter in the early history of Christianity (cf. Tertullian, On the Public Games; The Soldier's Crown). Demetrius, to judge from his speech, is rather an employer than a craftsman. His business has been falling off, or he fears it may do so. The silver shrines would be used as mementoes of travel, but people would not purchase them if they ceased to believe in Artemis, and this was the evident outcome of Paul's teaching. The silversmiths and allied trades are therefore called together, and it is pointed out that not only the trade but the goddess herself must suffer if the preaching goes on. The audience fully agrees, works itself up, and vents its feelings in the cry or invocation, "Great Artemis of the Ephesians" (cf. D). The feeling overflows the city; the population flocks to a meeting in the theatre. Two of Paul's companions are hurried there. Aristarchus is of Thessalonica (Acts 20:4); Gaius is called a Macedonian (cf. 1 Corinthians 1:14, Romans 16:23), but in Acts 20:4* is perhaps said to be of Derbe. Paul is kept by his friends from going to the theatre; so this was not the deadly peril of which he speaks in 2 Corinthians 1:8; 2 Corinthians 4:9. Some of the Asiarchs also (imperial functionaries with certain religious duties connected with the temples and service of the Emperor in Asia) dissuade him from going to the meeting; he has thus attained an influential position at Ephesus. The meeting is graphically described, the shouts, the confusion, the want of purpose. A Jew named Alexander is put forward by his fellow-countrymen to speak; he no doubt was ready to disown the Christians and denounce them as the source of unrest, but the crowd refuse to listen to a Jew, and set up again the shout "Great Artemis!" "Great Artemis!" which goes on for two hours. Then the town-clerk, who doubtless has seen such outbreaks before, comes forward and with a little flattery quiets the people down. All know, he says, that Ephesus is the Warden of great Artemis and of the image which fell down from heaven (not a pretty image if it was like the known representations of the goddess; Demetrius dealt more in temple-models, which might be more artistic). Robbing of temples (Acts 19:37) was an offence with which Jews were liable to be charged (see Romans 2:22); the town-clerk vouches for those against whom this tumult has been got up, that they could do nothing of that sort, nor yet blaspheme the goddess. Demetrius is to proceed regularly in the courts if he has any lawful grievance, and any public question is to be settled in the regular meeting of the citizens. The town has gravely exposed itself by the tumult.
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Verses 1-6
Acts 20:1-6. To Greece; Return to Troas.—The journey sketched in Acts 19:21, 1 Corinthians 16:5-9, is entered on; for what happened at Troas and in Macedonia on the way cf. 2 Corinthians 2:12 f., 2 Corinthians 7:5; but of all that intense experience there is little echo in Acts. The sketches of the journey did not fix what route was to be followed from Greece to Jerusalem; here (3) we find that the intention was to go by sea. The plan is changed on account of a Jewish plot. Accordingly Paul sets out to Macedonia with a part only of his companions, the others remaining behind in Greece and overtaking the party by sea. Light is shed on this journey by the epistles; cf. Romans 15:22-33, 1 Corinthians 16:1-4, and especially 2 Corinthians 8 f., where Paul explains the arrangements for carrying to Jerusalem the money collected in Macedonia and Greece for the poor of Judæa, and introduces the envoys chosen by the Macedonian churches who are to go with him. The land party accompanying Paul embraces Sopater of Berœa, son of Pyrrhus, Aristarchus and Secundus of Thessalonica (cf. 2 Corinthians 8:18 and 2 Corinthians 8:22; these would see their friends on the way), and Gaius and three men from Asia Minor. In Acts 19:29 Gaius is named with Aristarchus as a Macedonian. The insertion of a colon after Gaius in the Gr. would give "and Timothy of Derbe." For Tychicus, cf. Colossians 4:7; for Trophimus, Acts 21:29, 2 Timothy 4:20. The date of the sailing of the others (Acts 20:6) is given by the Jewish calendar; they reach Troas in less than five days (Acts 16:11*), and the united party spend a week there.

Verses 7-12
Acts 20:7-12. Story of Eutychus.—Paul speaks of the first day of the week in 1 Corinthians 16:2, but not of a breaking of bread on that day, which appears here as an established usage (cf. Acts 24:2). It is Paul's last interview with these people, and he makes the most of it. The lights may be mentioned because of the accusation in early days that the Lord's Supper was partaken of in darkness and was accompanied by excesses. Eutychus (Acts 20:9) is a common name. The treatment is like that by Elijah (1 Kings 17:21), but the incident may be quite natural: it is reported by an eyewitness. It does not interrupt the proceedings nor, except for a short time, Paul's preaching, which goes on till dawn, after the bread is broken.

Verses 13-16
Acts 20:13-16. Troas to Miletus.—In the Armenian Catena we read: "But Luke and those with me came on the vessel"; words which, if we were sure of their really being in the journal, would show that Luke was not its author. Preuschen thinks the original text was, "But I, Luke, and those with me," the present text being grammatically impossible, and the emendation in the Armenian easy.

Acts 20:13. Assos, about twelve miles from Troas by land, on a hilly road. A ship has to round Cape Lekton. The Gr. does not compel us to think that Paul walked the distance; he may have ridden.

Acts 20:14. Mitylene, the capital of Lesbos, is not far from Assos. For Chios and Samos, see EBi, HDB.

Acts 20:15. The call at Trogyllium is omitted in the corrected text. The voyage of four days was made with the N. wind, which blows at that season early in the day and dies away later. The ship seems to have been at the command of the party. Acts 20:16 speaks of haste at the beginning of the journey; it appears to have been unnecessary later (cf. Acts 21:4), and the reason for avoiding Ephesus may have lain in the circumstances of Paul's leaving that place.

Acts 20:16. From the days of unleavened bread (Acts 20:6) to Pentecost is a period of six weeks, and Paul seems to have reached Jerusalem at the time of a festival (Acts 21:26).

Verses 17-35
Acts 20:17-35. Paul's Speech to the Elders of Ephesus at Miletus.—See Ramsay, art. "Miletus" in HDB, as to the difficulties of the journey at that period from Miletus to Ephesus; one had to sail to Priene and make from there a journey of 25 miles across the mountains to Ephesus. The elders or presbyters (mg.), afterwards called "bishops" or "overseers" (Acts 20:28), make the toilsome journey, and Paul addresses them. We have had Paul addressing Jews (ch. 13) and Gentiles (ch. 17); here he addresses Christian office-bearers at a solemn point of his life. This speech hardly stood as we have it in the source; still there are things in it which do belong to this situation and to no other; some heads of it might be in the source, which have been worked up later with hints from Paul's epistles and other writings, and with reference, as we shall see, to later circumstances in the Church. The whole is in a fine style and in a warm tone of sentiment. There is an entire absence of specific Pauline ideas, but there is much in it that Paul could say and did say (cf. Cambridge Biblical Essays, pp. 401ff.).

Verses 18-27
Acts 20:18-27. Pathetic Appeal to Paul's Past Work at Ephesus and to his Present Position.
Acts 20:18. after what manner I was with you: cf. 1 Thessalonians 2:1.

Acts 20:19. serving the Lord: cf. Romans 1:1, Philippians 1:1.—tears: cf. 1 Corinthians 2:3.—trials: from the Jews; these are not specified in the narrative.

Acts 20:20. in houses: e.g. of Aquila.

Acts 20:21. repentance . . . Jesus: cf. 1 Thessalonians 1:9 f.—bound . . . to Jerusalem: Romans 15:30
Acts 20:32 shows the same mood.

Acts 20:23. These intimations come afterwards (Acts 21:10 f.).

Acts 20:24. ministry . . . Jesus: somewhat different from Paul's usual statement on the subject.

Acts 20:25. How is he so sure he will never be at Ephesus again? Jewish hostility did not usually keep him from revisiting his churches, and he is indulging, at the period this chapter refers to, in plans of a journey to Spain (see Romans 15:24).

Verses 28-30
Acts 20:28-30. Duties of the Elders: Coming Dangers.—They are to be as free from blame as he is. The Holy Ghost has made them episcopoi of the flock, lit. overseers; if we remember what the word means we may translate "bishops"; they are the same persons as the elders (Acts 20:17). The office is local in early Church life; Paul mentions it only in Philippians 1:1; he generally speaks of "those who are over you and admonish you"; see Romans 12:8, 1 Thessalonians 5:12. The earliest bishops have to do with the stores and the hospitality of a Church (see 1 Timothy 3, 1 Timothy 5:17-20, Titus 1:5-9, Didaché xv.); those spoken of here have to do with teaching (cf. 1 Peter 5:2).

Acts 20:28. The end is strange. WH propose to read "the blood of His own son."

Acts 20:29 f. Who the adversaries are, is hard to tell; there are predictions all through the NT of persecutions without and of strange doctrines arising within (1 John 2:19, Revelation 2:14). The mention of bishops and the forecast of heresies are probably both marks of a somewhat later time for the redaction of this speech.

Verses 32-35
Acts 20:32-35. Conclusion.
Acts 20:32. Read mg.
Acts 20:33. Cf. 2 Corinthians 12:14 f., 1 Corinthians 4:12, 1 Thessalonians 2:9
Acts 20:35. the words of the Lord Jesus, which are in none of our Gospels (see Sirach 4:31; Sirach 4:1 Clem. 2:1), make a very effective conclusion of the affecting speech.
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Verses 1-6
Acts 21:1-6. From Miletus to Tyre.—The sailing is by day, with a following wind (cf. Acts 20:15). After "Patara" D adds "and Myra," where Paul touched on his journey to Rome (see Acts 27:5). Vessels from the East for Rome made for Myra and coasted from there. The vessel from Assos in which Paul was, whether or not chartered for the party, probably went no further than Patara or Myra; he had to tranship, and the rest of his voyage was on the open sea, past the SW. corner of Cyprus, which was sighted. At Tyre there was an enforced delay for the discharge of cargo (cf. "accomplished the days," Acts 21:5). The Christians in the large city had to be looked for, but they took an interest in Paul and warned him that it was dangerous for him to go to Jerusalem. Paul was himself aware of the danger (Romans 15:30 f.). The scene on the beach shows that the church at Tyre was not a large one; the fragrance of it is still sweet to us.

Verses 7-14
Acts 21:7-14. To Cæsarea.—From Tyre to Ptolemais (p. 28) is 20 miles. The stay there is brief; the journey from Ptolemais to Cæsarea, about 30 miles, was probably by land. Philip arrived at Cæsarea after his meeting with the eunuch (Acts 8:40); he still lived there and he received the party. None of the prophecies of his daughters on this occasion are given; the visit lasted some days, and if Philip was one of the Twelve as well as one of the Seven of Acts 6, much would be said that we should like to know. The third Gospel, according to some scholars, was largely indebted to this meeting. Agabus (Acts 11:28) is here introduced to us afresh, and symbolises with Paul's girdle the bonds and imprisonment which in Acts 20:23 Paul said were everywhere foretold to him. Yet his resolution is not shaken.

Verse 15
Acts 21:15 f. To Jerusalem.—"We packed up" is probably nearer the original than either AV or RV (see mg.). The arrangement of quarters at Jerusalem for the party is interesting; but D and the Philox. Syriac read: "when we came to a certain village we found quarters with Mnason." The journey was 65 miles; they would be more than one night on the way.

Verses 17-26
Acts 21:17-26. Arrival at Jerusalem: Paul's Nazirite Vow.
Acts 21:17 gives the general impression on both sides when Paul arrived; in Acts 21:18 he presents himself to James with his retinue, and finds the elders, i.e. the governing body of the Church (Acts 11:30), assembled to receive them. His report to them is given as in Acts 14:27, Acts 15:4. Nothing is said of the subvention from the churches of Macedonia and Greece. The elders have already been considering Paul's arrival, the painful impressions which prevail about him and doubtless occasioned the warnings received on the journey, and possible means of removing them. They represent multitudes of Jews who believe in Christ and yet are upholders of the Law and the customs. These Christian Jews have been told that Paul encourages all the Jews who live among Gentiles to desert Moses, to give up circumcising their children and all their distinctive practices. This must place the Jewish Christians in a painful position. Paul should consider this. The elders have thought of a plan to remove these misconceptions and establish his reputation as a law-abiding Jew. He is to associate himself with four men who have a Nazirite vow (Numbers 6*) to discharge, himself coming under the same vow and paying the expenses of the whole party. The person taking the vow let his hair grow and abstained from every form of wine and defiling contact, and, when the vow matured, presented offerings at the Temple (Numbers 6:13-17), and then shaved his head and put the hair in the fire of the sacrifice. Paul, having just arrived at Jerusalem, could not fully discharge such a vow, which took time (at least thirty days); but the considerable expense of the party of five, two lambs and a ram each, with additions, would show his sincerity as a supporter of the Temple and its rites. This on his part, and on the part of the Gentile Christians the careful observance of the rescript of ch. 15. will secure the position of the Law for all parties. Paul agrees; he goes next day to the Temple and adds his vow to theirs; it is to be for seven days (Acts 21:27).

Verses 27-36
Acts 21:27-36. Outburst of Jewish Fury against Paul in the Temple: his Arrest.—A week later Paul is in the Temple to discharge his vow; whether it was discharged or not is uncertain. The sight of him there infuriates certain Jews from Asia (Ephesus was the metropolis of that province), who at once begin shouting, as they lay their hands on Paul, that he teaches everywhere a doctrine subversive of all that the Jew held dear; and that he had violated the Temple by taking a Gentile into the inner court. An inscription on the railings (Revelation 11:2*, cf. Ephesians 2:14*) denounced the penalty of death against any Gentile found there. It was a suspicion merely; Trophimus (Acts 20:4) had been seen with Paul on the streets but not in the Temple. Paul is dragged at once out of the Temple, which he is accused of defiling and which must at once be cleared. The Roman garrison at Jerusalem was a cohort (600 men) with some cavalry, under a tribune (Acts 21:31 mg.); it was lodged in the Antonia Tower at the NW. corner of the Temple area and connected with the Temple by two flights of steps. The tribune, thinking he has before him a dangerous character, orders him (Acts 21:33) to be heavily chained (cf. Acts 12:6), and to ascertain the merits of the case takes him up to the barracks (Acts 21:34).

Acts 21:36. Away with him: cf. Luke 23:18.

Verses 37-40
Acts 21:37-40. Conversation on the Steps: Paul Addresses the Jews.—Josephus (Wars, II. xiii. 5, Ant. XX. viii. 6) tells us of an Egyptian Jew who, under Felix, led 30,000 men to the Mount of Olives with promises of the Messianic kingdom. He escaped when his followers were killed and dispersed; the tribune here supposes the Jews to be taking vengeance on him. He is surprised to hear Paul speak Greek: what language he expected the Egyptian to use, is not clear. The assassins are the Sicarii, dagger-men, who were the extreme Jewish party and spread terror in Judæa in the days of Felix (p. 610). That Paul after his rough usage should be anxious to address the excited crowd at his feet, seems unlikely, as also is his being allowed by the tribune to do so. But this is the last opportunity for Paul to address the Jewish people; the stairs give the position, and he is exhibited once more as enjoying the favour of a Roman official (cf. Acts 13:7, Acts 18:12 ff.).

22 Chapter 22 

Verses 1-21
Acts 22:1-21. Paul's Speech to the Jews.—The opening of the speech is like that of Stephen (Acts 7:2). In 2 Corinthians 11:22 Paul attests his full membership of the Jewish people, and having lived many years in Palestine he could no doubt speak Aramaic, though his countrymen did not expect it of him.

Acts 22:3. at the feet of Gamaliel: Jewish boys sat on the floor at their lessons.—Gamaliel: cf. Acts 5:34. Some scholars are strongly inclined to put Paul down as a pure Hellenist in his schooling. If he did study with Gamaliel, it was probably immediately before his conversion (Acts 11:25*).—zealous for God: cf. Galatians 1:14.

Acts 22:4. this Way: cf. Acts 9:2, Galatians 1:13; on the High Priest's letters cf. Acts 9:2. The following narrative has curious differences from that in ch. 9; it was an oft-told tale.

Acts 22:6. about noon is a new touch here.

Acts 22:7 f. as in ch. 9.

Acts 22:9 differs from Acts 9:7.

Acts 22:14. The knowledge of his vocation, which Paul himself (Galatians 1:16) ascribes to Divine revelation, is here communicated to him by Ananias. In Acts 9 Ananias has it imparted to him; here he imparts it to Paul.—know his will: cf. Luke 12:47, Romans 2:18.—the righteous one: cf. Acts 3:14.

Acts 22:15. In Acts 1:8; Acts 1:22 the believers are to be witnesses of the Resurrection; what Paul has seen and heard qualifies him to be so too.

Acts 22:16. calling on his name: cf. Acts 2:21, Acts 9:14.

Acts 22:17-21. Paul's call to the Gentile mission is here represented as taking place not as, in Acts 9:15 and Acts 26:17, at his conversion, but some time after it at Jerusalem. This is not consistent with his own statements in Galatians 1, where his first visit to Jerusalem had no such importance for him; but explains how his call came to be different from that of the first apostles.

Verses 22-29
Acts 22:22-29. After the Speech, in the Barracks.—Like Stephen, Paul is interrupted, and threatened with stoning. The throwing dust into the air is probably to be understood as an expression of blind fury (cf. 2 Maccabees 4:41). But the tribune takes him into the barracks and proceeds himself to deal with him. The story is taken up from Acts 21:38. If Paul is a leader of sedition, the case must be dealt with instantly. The examination was to be with scourging, as was customary with slaves and persons not citizens (see Luke 23:16). The apostle is being stretched out "for" (mg.) the scourging with leather thongs, when he remonstrates with the centurion in charge (as at Philippi, Acts 16:37) that he is a Roman who must not be subjected to such usage, and that there has been no trial. The tribune comes to inquire into the first point: he is a Roman himself, by purchase, and knows he has gone too far. It was a crime to bind a Roman citizen (Cic. in Verrem, ii. 5). On Paul's citizenship, which he inherited from his father, as he perhaps from his, see Ramsay, Cities of Paul: Tarsus.

Verse 30
Acts 22:30 to Acts 23:10. Paul Before the Sanhedrin.—This is a difficult section, and does not advance the action. Unless the proceedings took place in Greek, the tribune would scarcely secure his object of learning the charge against Paul; it is strange that he should have called a meeting of the Sanhedrin for this purpose, which could be reached otherwise. Paul is released from his chains and faces the court without them, and without the presence of military. He begins a speech which was to explain his position, but is rudely interrupted; he has not been asked to speak, and might be regarded as treating the court without respect. He retorts with applying an abusive epithet to the High Priest who had ordered the interruption. The "and" before his question (Acts 23:3 b) expresses surprise or indignation. Ananias, son of Nedebæus, was High Priest from about A.D. 47; Paul might not have seen him before, but he was presiding at the meeting, "judging" him, Paul says. There is a screw loose in the narrative, and the appeal (Acts 22:5) to Exodus 22:28 does not make it tight. Paul, however, is not silenced; he calls out aloud the subject of difference between the two great parties, which they no doubt ignored at their meetings, thus playing the enfant terrible among those grave and reverend men. It is on account of the hope and the resurrection of the dead that he is being judged, he says. He was not being judged at all (Acts 22:30), and if he was, the charge against him was not that he believed in the Resurrection, but that he subverted the authority of Moses among the Jews of the Dispersion (Acts 21:21). The diversion, however, is very successful; the meeting is at once in an uproar. Some of the Pharisees actually defend Paul; they find the story he tells (ch. 22) of his vision credible. He may have been visited by a spirit or an angel, and then—the conclusion is left to be imagined. The tribune fears that in spite of this Paul will be torn in pieces; the military are to come and remove him. The author does not state his conclusion as to the charge here, but see Acts 22:29.
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Verses 1-10
Acts 22:30 to Acts 23:10. Paul Before the Sanhedrin.—This is a difficult section, and does not advance the action. Unless the proceedings took place in Greek, the tribune would scarcely secure his object of learning the charge against Paul; it is strange that he should have called a meeting of the Sanhedrin for this purpose, which could be reached otherwise. Paul is released from his chains and faces the court without them, and without the presence of military. He begins a speech which was to explain his position, but is rudely interrupted; he has not been asked to speak, and might be regarded as treating the court without respect. He retorts with applying an abusive epithet to the High Priest who had ordered the interruption. The "and" before his question (Acts 23:3 b) expresses surprise or indignation. Ananias, son of Nedebæus, was High Priest from about A.D. 47; Paul might not have seen him before, but he was presiding at the meeting, "judging" him, Paul says. There is a screw loose in the narrative, and the appeal (Acts 22:5) to Exodus 22:28 does not make it tight. Paul, however, is not silenced; he calls out aloud the subject of difference between the two great parties, which they no doubt ignored at their meetings, thus playing the enfant terrible among those grave and reverend men. It is on account of the hope and the resurrection of the dead that he is being judged, he says. He was not being judged at all (Acts 22:30), and if he was, the charge against him was not that he believed in the Resurrection, but that he subverted the authority of Moses among the Jews of the Dispersion (Acts 21:21). The diversion, however, is very successful; the meeting is at once in an uproar. Some of the Pharisees actually defend Paul; they find the story he tells (ch. 22) of his vision credible. He may have been visited by a spirit or an angel, and then—the conclusion is left to be imagined. The tribune fears that in spite of this Paul will be torn in pieces; the military are to come and remove him. The author does not state his conclusion as to the charge here, but see Acts 22:29.

Verse 11
Acts 23:11. The Lord Appears to Paul.—This section is independent of the preceding scene; the testifying spoken of is in ch. 22, and the vision would stand quite well after Acts 22:29. The idea of Rome was in his mind (see Acts 19:21); the Lord makes his imprisonment appear as a road there, which it was.

Verses 12-24
Acts 23:26-30. Letter of Claudius Lysias to Felix.—Felix is addressed as "most excellent" (so Luke 1:3, Acts 26:25), a title of courtesy applied to proconsuls, officers of rank, and private persons. Lysias allows himself to say that he had assisted Paul because he had heard he was a Roman, and that he had done nothing worthy of bonds (cf. the two chains, Acts 21:33, Acts 22:30). An official sending a prisoner to a higher court might specify the charge (cf. Acts 25:27); and Lysias takes credit for having investigated the point, and for having found that the charge involved no legal offence. This, even if true, does not prove that the Sanhedrin scene (Acts 22:30 to Acts 23:10) had really taken place; Lysias had other means of satisfying himself.

Verses 31-35
Acts 23:31-35. Arrival at Cæsarea.—Antipatris (p. 28), a Greek town even the name of which has disappeared, was where Ras-el-Ain is now, on the road from Lydda to Cæsarea, 40 miles from Jerusalem, 25 from Cæsarea. 40 miles are more than a night's march for infantry. The procurator asks the necessary question as to the province of the prisoner (cf. Luke 23:6 f.), and undertakes to hear the case when the prosecutors arrive. Of the prætorium (mg.) of Herod at Cæsarea nothing is known.
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Verses 1-9
Acts 24:1-9. Hearing before Felix: Speech for the Prosecution.—It would take five days (1) for the summons of Lysias (Acts 23:30) to be acted on, and the prosecutors to travel down. The High Priest and some elders appear, to sustain a judgment they have not yet passed (cf. Acts 24:6-8 mg., which may well be the true text) with an orator acquainted with the practice of Roman courts. Information is laid against Paul; Paul is called before the court, or the case is called in court (Acts 24:2), and counsel appears for the prosecution. His speech is given in short; his compliments to the procurator (who had in truth done much to suppress piracy; what other evils we do not know), his desire to be brief, then the charge and the suggestion that the facts will come out in the examination of Paul himself. The charge is that of sedition, disturbance of order, and an offence against the Temple. He is a pest; he has created disorder all over the world; he is a ringleader of the sect of the Nazoreans.

Verses 10-21
Acts 24:10-21. Paul's Speech.—Paul does not speak till the procurator invites him to do so, according to the necessary order of all judicial proceedings. His speech is not quite so "fine" as that of Tertullus, yet while strictly to the point, as was necessary in the circumstances, it is full of elegant turns which have to some extent confused the scribes, so that the text is at some points uncertain. Felix has been for many years procurator; no further compliment is paid him.

The twelve days of Acts 24:11 are apparently the sum of the seven days of Acts 21:27, and the five of Acts 24:1. But a few more must be added (Acts 21:17-18; Acts 21:26, Acts 23:11). Paul's visit to Jerusalem was made from a religious motive, and he was not involved in any disturbance or debate there, in Temple or synagogue or street. The accusations are denied, as incapable of proof; except that which charges him with belonging to a sect. He calls it "the Way," the method, and claims that it does not prevent him from being a good Jew, nor from believing all that is contained in the Law and the Prophets, nor from the belief of the Pharisees, who are accusing him, in the coming resurrection of just and unjust. His principles are those of all good Jews, and he has striven to act up to them (Acts 24:16). He then speaks (Acts 24:17) of the errand which after an absence of years brought him to Jerusalem, of which in all the exciting days there no mention was made. Having come to Jerusalem with alms and offerings for his people, he was quietly discharging in the Temple, in the course of that undertaking, a vow of purification; here the grammar breaks down; he thinks of the Jews of Asia (Acts 21:27) who raised the outcry against him, and they are left without a verb to say what they did; they should have been present before Felix to substantiate the charges they made. The Pharisees who appear as his accusers were not present, but they had him before them in the Sanhedrin. Can they bring any charge against him on the ground of what took place there? On one point perhaps they can; the apostle apologises for having said he was being tried for believing in the resurrection (Acts 23:6), which shows the artificial nature of this speech and of the part of the narrative on which it is based.

Verses 10-22
Acts 24:22 f. Felix Adjourns the Case.—The clause "having more exact knowledge concerning the Way" may be due to the editor, who tends to exhibit Roman officials as favourable to the cause (Preuschen). It was necessary, of course, that the tribune should be heard on the matter.

Verses 24-27
Acts 24:24-27. Paul and Felix.—Drusilla was the third daughter of Agrippa (Acts 12:1); and Felix had taken her from her husband Azizus of Emesa. She was his third wife, and all three were queens. The marriage was still recent, and Paul's preaching of temperance and judgment would touch them. Other hearings took place; but the delay in the case is set down to another motive than interest in the preaching. The trial of Paul seems to be the date from which the two years (Acts 24:27) are reckoned; two reasons being given for the long delay. Felix's last thought on leaving is to win favour from the Jews; which he much needed. The Syriac gives an additional motive for leaving Paul in prison; it was done on account of Drusilla.
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Verses 1-12
Acts 25:1-12. Trial before Festus.—Of Festus little is known, but nothing unfavourable. Here he appears as a conscientious magistrate, who keeps everyone in his proper place and does not allow the course of justice to be unduly delayed. Mommsen in ZNTW, 1901, p. 81, finds the account of Paul's trials before Felix and Festus, in spite of some editorial touches, to be quite in accordance with Roman legal form, and says that in this report alone is a case of appeal to the Emperor placed before us in living reality. The new procurator having entered on his office (Acts 25:1 mg.) there is an end of the long delay. The animosity of the Jews against Paul is unabated after the two years. To their application (Acts 25:3) Festus replies by pointing out their proper legal course; "those who are of power" (Acts 25:5) means those who had a right to appear at Cæsarea. This takes place without delay, the Jews from Jerusalem standing round Paul and making their charges. If the nature of these can be inferred from Paul's answer in Acts 25:8, they were identical with those made in the Temple (Acts 21:28), together with a general one of disloyalty. The Asiatic Jews of the Temple being absent, there was a want of evidence for all this, and Paul denies their statements. Festus then puts to him what the Jews asked for. Will he agree to a trial at Jerusalem at which he. the procurator, will preside? Paul is aware (they have no doubt made it plain) that it is his death and nothing less that the Jews desire; and that to take him to Jerusalem is virtually to hand him over to those who have already sentenced him. He does not seek to escape from death if he deserves it, but if their charges are without substance, he pleads, no one is entitled to make a present of him to them, as they asked (Acts 25:3). He insists on his rights as a Roman citizen to be tried in the Emperor's court. The appeal to Cæsar is formally made, and after Festus has consulted with his assessors (Acts 25:23*), is formally allowed.

Verses 13-22
Acts 25:13-22. Agrippa and Bernice: Interest of Agrippa in Paul.—Agrippa was seventeen years old when his father died (Acts 12:23). He obtained from Claudius and Nero certain territories in the N. of Palestine, but he had little power of action. He built largely at Cæsarea Philippi and at Berytus (Aleppo), and was not much interested in religious matters. Bernice was his sister, the sister also of Drusilla. After living many years with her brother she excited the admiration of Titus and lived with him at Rome. The private conversation of Festus and Agrippa (Acts 25:14-22) was probably given by the writer of the source, who was acquainted with the principles of Roman law, and made it up very correctly. Festus gives his view of the case publicly in Acts 25:23-27. In Acts 25:3 the Jews asked that Paul might be sent to Jerusalem; here, that sentence of condemnation might be given against him. The maxim of Acts 25:16 is to be found in the Roman Digests, xlviii. 171. Festus' account (Acts 25:17 ff.) shows that there was no delay on his part; the charges which he reports are not those against which Paul protests in Acts 25:8 but rather those of the Sanhedrin meeting in Acts 23:1-9.

Acts 25:20. Translate: "and as I knew little about such disputes."

Acts 25:21. Note mg.
Verses 23-27
Acts 25:23-27. Paul Placed before Agrippa.—Festus probably lived in Herod's palace at Cæsarea, which would contain a large court-room for judicial proceedings, the "place of hearing." The officers of rank and the leading people of Cæsarea are taken by Mommsen to make up the council which Festus consulted (Acts 25:12), and Agrippa is also allowed to be connected with that body. Festus states the case again, but shortly: he confesses himself to be at a loss how to write the letter with which a prisoner appealing to a higher court had to be accompanied (Digests, xlix. 6).

Acts 25:26. my lord (Kyrios): the emperors from Caligula downwards accept the title by which Oriental monarchs were addressed, and which Augustus and Tiberius had refused. The words "after examination had" (Acts 25:26) represent the following scene as a quasi-judicial inquiry, not merely the diversion of a court. But the hearing of Paul by Agrippa may have been found existing by itself and adopted by our author in spite of the fact that the same matter has been given twice already in his book.
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Verses 1-23
Acts 26:1-23. Paul Speaks before Agrippa.—It is Agrippa the vassal king, not Festus the representative of the sovereign power, who calls on Paul to speak, and to whom Paul addresses himself throughout, even after the intervention of Festus (Acts 26:24-26). In Acts 9:15 it was predicted that Paul would speak before kings, and he now does so. The speech is in elegant Greek, and abounds in classical turns and expressions, suited for such an audience. The king is not called a Jew, but complimented on his familiarity with Jewish ways and questions. Expressions are piled up to indicate that all the Jews, both in his own nation (i.e. at Tarsus) and at Jerusalem know that from his earliest days Paul was never anything but a Pharisee. To the Jewish king this might be a recommendation. He repeats that it is for believing in the Resurrection that he is prosecuted (see Acts 23:6-9), which will not bear scrutiny, since the Pharisees generally believed in it. He was prosecuted for the consequences he inferred from the resurrection of Christ, viz. that the Law was not essential to salvation. The question in Acts 8 is therefore irrelevant, though it throws light on early controversies in which the Christians may have sought to shelter their belief behind that of the Pharisees. On the story of Paul's conversion (Acts 26:9-18), see Acts 9:2 ff*. The words "gave my vote against them" (Acts 26:10) are not to be taken strictly; he no doubt did what he could in local synagogues to secure their punishment, but he could have no vote there nor in the Sanhedrin. He also "strove to make them blaspheme," i.e. to abjure Jesus (cf. 1 Corinthians 1:23). On the power he may have had from the high priests (Acts 26:12), see Acts 9:2*. The slight changes from the earlier versions of the story: that the whole party fell down; that the voice went on, in the proverbial expression, "It is hard . . . pricks"; that the message conveyed in ch. 9 through Ananias is here spoken by the Lord Himself; all show how much the story was repeated and how it varied in repetition. The principal facts and words are in all three versions. Paul's witness (Acts 26:16) is to be both of what is revealed to him in his first vision and of what will be revealed to him of Christ in visions yet to come, and he is (to be?) delivered (this word may also mean "chosen") from Jew and Gentile alike, to be sent to both alike, to fulfil to them prophetic predictions (Jeremiah 1:7, Isaiah 35:5). Passages of later Pauline epistles are also echoed here; cf. Ephesians 2:2, Colossians 1:13. In his own account, the Gentiles are his mark; see Galatians 1:16. Agrippa is personally called on (Acts 26:19) to recognise that Paul was faithful to this charge. The statement (Acts 26:20) that he preached at Damascus and at Jerusalem and throughout all Judæa, agrees with Acts 26:9, but can with difficulty be reconciled with Galatians 1:16 f.* That his preaching to the Jews and Gentiles was the reason of the attack made on him by the Jews in the Temple (Acts 26:21) is not the whole truth (see Acts 21:27-30). The help by which he was freed from that peril (Acts 26:22) and enabled to continue his testimony, was brought to him by Lysias, whom he is here made to recognise as an instrument of God. What he states as his Gospel is what in Luke 24:44-47 the risen Lord Himself puts in the mouths of His followers, that the prophets and Moses are fulfilled in Him, that the Christ is not only a Conqueror but a Sufferer; but special weight is laid here on the Resurrection. Christ as the first risen from the dead is the great proclaimer of light to Jew and Gentile. A parallel to this will scarcely be found in the Pauline writings (cf. 1 Peter 2:9, John 1:4; John 8:12).

Verses 24-29
Verses 30-32
Acts 26:30-32. Result of the Hearing.
Acts 26:30 scarcely suggests the deliberations of a court after the hearing.

27 Chapter 27 

Verses 1-8
Acts 27:1-8. To Crete.—Hero we again reach the Travel-document, which accompanies us to Acts 28:16. There is evidence of an Augustan cohort in Syria. A coasting vessel is taken for the first part of the voyage. For Aristarchus, see Acts 19:29, Acts 20:4. The voyage eastwards (Acts 21:3) passed to the S. of Cyprus; this time the northern route is taken, on account of the W. wind which prevails in the Levant in summer. On reaching the coast of Asia Minor local land breezes carried the ship more slowly westward, the voyage to Myra (Acts 21:1*) is said in various MSS to have taken 15 days. The W. wind would enable the corn ship (Acts 27:38), in which the voyage was continued, to cross the Mediterranean from Alexandria direct to Myra, and it would coast from there along Asia Minor; this was the normal voyage in those days. Progress was slow from Myra to the longitude of Cnidus, the wind being still from the W., and from there the shelter of the S. of Crete was sought, as that wind allowed. Salmone is the NE. point of Crete, on rounding which it was possible, though not easy, to coast along westwards. Fair Havens is a bay sheltered from the W. and the N. winds, and the last shelter in this voyage from the W. wind.

Verses 9-26
Acts 27:9-26. To Malta.—The Fast of the great Day of Atonement fell on the 10th of Tishri (Sept.-Oct.). The season for shipping ended November 11, and opened again March 5; but voyages were counted dangerous after the middle of September. Paul speaks as an experienced traveller, and one who has been thrice shipwrecked (2 Corinthians 11:25). He is against setting sail again (Acts 27:21). The centurion, who had authority to control the navigation since the corn ship was a government vessel (Ramsay, St. Paul, p. 321), does not listen to him; quite rightly he is guided by the experts who are responsible for the navigation, the master of the ship and the owner. The experts agreed with Paul so far that they did not wish to leave the shelter of Crete (Acts 27:12); they considered Fair Havens unsuitable for wintering, and were for holding along the S. shore of Crete till they came to a harbour suitable for that purpose. Phoenix, the best harbour of Crete (now Lutro), has an island at its mouth and looks, it is said, down the SW. and the NW. wind (mg.), i.e. affords shelter from these winds; it is 40 miles from Fair Havens, over open water. (Acts 27:12 would, as Wellhausen points out (Acts, p. 17), read better after Acts 27:8.) The hurricane which came down from the mountains of Crete is called in the old text Euroclydon, "SE.," which may mean East-billower; in the text followed by RV it is Euraquilo, "NE.," which answers well to the circumstances. The bow of the ship could not be brought up to this wind, so they let her away and drove before it. The little island Cauda, or Clauda, gave so much shelter, that the boat the ship had been towing behind her could, though with great difficulty, be hauled on board. The operation next described, "they used helps (Ramsay, ‘attempts to ease the ship') undergirding the ship," is no longer practised since ships are built of iron, but was frequently carried out on wooden ships even in the nineteenth century; the timbers were to be prevented from opening, through the straining of the mast under the great sail, by passing cables round her waist. Acts 27:17 b has been explained in different ways. The ship is now in the open sea, and the NE. wind would of itself drive her upon the Syrtis, the great sands on the N. coast of Africa. To prevent this the rate of drifting might be reduced; most German commentators consider that this was the intention, and that a sea-anchor of something heavy was lowered from the stern. The Gr. words might be used of such an apparatus. But the ship drifted westwards, to Malta, and the operation, if we take "the gear" to be the yard and sail, was aimed at that result. Sail was shortened, so that the ship could lie to and not be carried to the S. but drift W. This would increase the rolling of the ship, and let the waves wash more freely over her; lightening operations were therefore resorted to, so that she might rise in the water; a beginning was made with the cargo, though enough was left to act as ballast (Acts 27:38), and the day after, the deck lumber (Smith thinks the great yard) was thrown out. (The AV gives this in the first person; the passengers had to help.) The sun and stars (Acts 27:20) were the mariner's compass in these days; without seeing them he could not tell in what direction he was going; and the wind still blew strong. But Paul, who had been shipwrecked thrice before, and had a fixed conviction that he was yet to see great things, did not yield to the despair that had fallen on the ship's company (Acts 27:21). He is sure all who are in the ship will be saved; he has had a message to that effect; God's designs with him will have that consequence. An island will receive them.

Verses 27-44
Acts 27:27-44. Landing on Malta.—"Adria" was not then what is now called the Adriatic, but was a general name for the sea between Malta, Italy, Greece, and Crete. After a fortnight's tossing on this sea there were signs that "some land was approaching." This took place at night when nothing could be seen; distant breakers probably were heard. The surmise was confirmed by the use of the lead, and lest she should go upon the rocks in the dark, the ship was anchored, but in such a way that her bow pointed to the shore. When day broke they would know what kind of a shore it was. The crew may not have wished to desert the ship (Acts 27:30), but the safety of the party required that they should remain on board, and on Paul's initiative, the soldiers secured that they should do so. The exact translation of the first clause of Acts 27:33 is: "But till it should come to be day," indicating that the time of waiting was filled up by the action of Paul, which is narrated, and which needs little comment. There was nothing to be done, and the people were hungry (Acts 27:21); food is hard to come by, and apt to be forgotten, in a storm, and provisions get spoiled. The meal put them in better heart for the efforts still to be made. As for the number (Acts 27:37), Josephus tells us of a voyage he made to Rome with 600 on board. The discharge of the cargo (Acts 27:38) would help the ship when run aground to move higher up the beach. The bay with a sandy beach (Acts 27:39) is identified with St. Paul's Bay in the NE. of Malta. For a description, see Smith. The anchors, accordingly, were slipped and left in the sea (Acts 27:40); the two great oars, one on each side of the stern, by which the ship was steered and which were tied up while she was at anchor, were released from their fastenings; the foresail, the smaller sail, was hoisted to give her steering way, and they made for the beach. The "place where two seas met" (Acts 27:41) is probably at the inner side of the island Salmonetta, which lies at the mouth of St. Paul's Bay. There is a stiff, muddy bottom, good for anchoring, or for holding fast a ship that runs aground on it. If the ship drew 18 feet, there would be a good deal of rough water between her and the land.

[Acts 27:38. In spite of the opening words, "the wheat" must be the cargo of grain which they were taking to Rome, not the provisions for crew and passengers; to have thrown these overboard would have been improvident and of little use. Naber (Mnemosyne, 1881, pp. 293f.) conjectures histon for siton, "throwing out the mast." This involves merely the transposition of two letters. He thinks the mast" is not the main-mast, but a smaller mast in the bows to which the foresail could be attached. The main-mast, ho supposes, may have been cut away several days previously. His discussion is reproduced in Baljon's edition of the NT, pp. 421f. It rests on the (probably incorrect) view that "the wheat" means the supplies for the voyage; and the emendation cannot be pronounced more than tempting and ingenious.—A. S. P.]

28 Chapter 28 

Verses 1-6
Acts 28:1-6. The Inhabitants of Malta.—The inhabitants of Malta were of Phoenician extraction; they are called barbarians in Acts 28:2, as they spoke another language than Greek; inscriptions in two languages are found in the island. The date of the landing was before the middle of November (Acts 27:9; Acts 27:27), and the weather was cold, a miserable situation but for the kindness of the inhabitants. For Paul's sentiments on such an occasion, see 2 Corinthians 1:4 and that epistle generally, written about a year before this. But all that is told us of him is that he gathered some sticks, and what came out of them (cf. Mark 16:18). Ramsay (Luke the Physician, pp. 63-65) identifies the snake as Coronella Austriaca, a constrictor without poison fangs, similar in size and appearance to the viper. It was not the first time that Paul had been taken for a god; cf. Acts 14:11 f.

Verses 7-10
Acts 28:7-10. Visit to Publius.—The "chief" man of the island is in the Gr. the "first" man, an official title, found on inscriptions in Malta (p. 614). The cure of his father by Paul is effected by prayer and imposition of hands (cf. Acts 9:12; Acts 9:17). Paul believed in his own power to do such things (2 Corinthians 12:12), and in the gift of healing given to other believers (1 Corinthians 12:9); see also James 5:14. It is not necessary to suppose that there was a physician in the party.

Verses 11-15
Acts 28:11-15. Journey from Malta to Rome.—"Three months" brings us to the middle of February, which is before the opening of navigation. They had doubtless seen the Dioscuri, Heavenly Twins, a ship like that in which they were wrecked, and making the same voyage from Alexandria to Italy. A day's sail would bring them to Syracuse. From Syracuse to Rhegium they had not a S. wind, and if the text is correct they had to tack. The mg., "they east loose," adopted by WH, is too trivial a statement. After a day at Rhegium (now Reggio), the wind sprang up which they wanted, and they sailed in a day to Puteoli, where the passengers landed.

The journey is not like that of a prisoner on his way to trial, as Preuschen remarks, but like that of a missionary whose time is at his own disposal. The centurion has disappeared out of the story, and only comes forward again in Acts 28:16 (mg.). Paul is twice said to have come to Rome (Acts 28:14 and Acts 28:16). Ramsay suggests that the first time it is to the "Ager Romanus" that he comes, the Roman territory, marked, no doubt, in some way at its border. But Acts 28:15 is against this; the brethren did not come from the Roman territory to meet Paul, but from Rome itself, we must presume. The writer seems to be working from two sources, the one telling of Paul's coming to Rome as Acts 28:14 f. does, and the other which presents him as a prisoner in Acts 28:16. Appii Forum on the Appian Road is 40 miles, "Three Taverns" 30 miles, from Rome. We may suppose Paul to have been glad to meet some of those he had lately addressed in the greatest of his letters, but the narrative is abbreviated. We find the centurion again (Acts 28:16), who in some codices (mg.) hands over his prisoners to the stratopedarch, i.e. not the commander of the prtorian guard but the officer in charge of the communications between the legions of the provinces and headquarters. Paul's confinement is easy; he must have been in command of resources (p. 772). He lives in a lodging of his own, chained, no doubt to the soldier who guarded him.

Verses 17-21
Acts 28:17-21. Interview with the Jews at Rome.
Acts 28:30 is continuous with Acts 28:16. In Acts 28:17-29 the programme ascribed to Paul in Ac., that he addresses the Jews first, the Gentiles when the Jews have proved unbelieving, is exhibited in a conspicuous instance. The relations of Paul with the Christians at Rome (Acts 28:15) are not mentioned again. On his arrival he at once (Acts 28:17) summons the principal Jews and defends himself to them as he had done in Acts 24:12 against the charge of attacking the Law. The end of Acts 28:17 is a perversion of the facts as placed before us in ch. 21; the Jews are represented as arresting Paul at Jerusalem and handing him over to the Romans at some other place. Claudius Lysias is quite forgotten. The verdict of the Roman officials on his case is correctly reflected in Acts 28:18, and his appeal to Csar is stated as in Acts 25:11. Speaking to Jews he forgets the plot made against him (Acts 25:2 f.). Acts 28:20 repeats the claim (Acts 23:6, Acts 24:15, Acts 26:7) that it is for believing in the Resurrection that he is a prisoner. Cf. p. 777.

The reply of the Jews in Acts 28:21 is curious in view of the charges made by Jews since the beginning of his European mission (Acts 17:6 f., Acts 21:20 f., Acts 21:28, Acts 24:5) against which he constantly defends himself. Their politeness must have put a strain on their conscience if they spoke as here reported; or is it the writer of Ac. who thus prepares the scene which is to exhibit them as deliberately rejecting the Gospel? Though they have heard no evil of Paul, they have heard of his sect, but for Paul's sake they are willing to listen to its doctrine.

Verses 23-28
Acts 28:23-28. The Jews are Hardened.—It was a numerous meeting; we can scarcely understand the words to mean that more came the second time than the first. "The kingdom of God" is a wide phrase for the Christian doctrine which began with the announcement of the nearness of God's rule (cf. Acts 1:3). The doctrine about Jesus, supported by texts from the Law and the Prophets, is appropriate to the audience, and sums up what the writer considered to be the essence of Christian preaching (cf. Luke 24:44). But they must have heard it all before; the occasion could not have such tragic importance for them as Paul's quotation of Isaiah 6:9 f. (LXX) suggests. The passage appears in the Gospels in controversy with the Jews; see Mark 4:12*, John 12:40; also 1 Clem. 3:3, Justin, Dial. 12 and 28. The words added in mg. (Acts 28:29) are a repetition of Acts 28:24 f., and are out of place after the verdict on the Jews given in the quotation. In Romans 1:14 Paul does not profess himself debtor to the Jews; the word "first" in Romans 1:16 is given by WH in brackets.

Verse 30
Acts 28:30 f. Conclusion.—These verses take up Acts 28:16 and show us Paul carrying on his mission in Rome undisturbed, preaching as in Acts 28:23. Here the book ends: if the writer has information about the trial and the death of Paul, he does not enter upon it. If Ac. appeared in the reign of Domitian, the closing words are very effective. Cf. p. 772.

(See also Supplement)

