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Philip Schaff (January 1, 1819 - October 20, 1893), was a Swiss-born, German-educated Protestant theologian and a Church historian who spent most of his adult life living and teaching in the United States.

Schaff was born in Chur, Switzerland and educated at the gymnasium of Stuttgart. At the universities of Tün, Halle and Berlin, he was successively influenced by Baur and Schmid, by Tholuck and Julius Mü by David Strauss and, above all, Neander. At Berlin, in 1841, he took the degree of Bachelor of Divinity and passed examinations for a professorship. He then traveled through Italy and Sicily as tutor to Baron Krischer. In 1842, he was Privatdozent in the University of Berlin, where he lectured on exegesis and church history. In 1843, he was called to become Professor of Church History and Biblical Literature in the German Reformed Theological Seminary of Mercersburg, Pennsylvania, then the only seminary of that church in America.

Schaff's broad views strongly influenced the German Reformed Church, through his teaching at Mercersburg, through his championship of English in German Reformed churches and schools in America, through his hymnal (1859), through his labours as chairman of the committee which prepared a new liturgy, and by his edition (1863) of the Heidelberg Catechism. His History of the Apostolic Church (in German, 1851; in English, 1853) and his History of the Christian Church (7 vols., 1858-1890), opened a new period in American study of ecclesiastical history.

Schaff became a professor at Union Theological Seminary, New York City in 1870 holding first the chair of theological encyclopedia and Christian symbolism till 1873, of Hebrew and the cognate languages till 1874, of sacred literature till 1887, and finally of church history, until his death. He also served as president of the committee that translated the American Standard Version of the Bible, though he died before it was published in 1901.

00 Introduction 

[See also the Book Comments for 1 Thessalonians]

INTRODUCTION TO THE SECOND EPISTLE OF PAUL TO THE THESSALONIANS.
IN the Introduction to the First Epistle it has been already shown that the Second was written towards the close of the apostle’s stay in Corinth. There is additional evidence of this in certain allusions in the Epistle itself. In chap. 2 Thessalonians 3:1-2, Paul speaks of serious opposition to his work, which agrees with what is related of the latter part of his stay in Corinth (Acts 18:9; Acts 18:12). In chap. 2 Thessalonians 3:4 his language implies that already the Gospel had been preached and received not only in Corinth, but in the surrounding district. The writer seems also to allude to the First Epistle in chap. 2 Thessalonians 2:15; and the main object of his now writing seems to be to correct misapprehensions regarding the Second Advent which had arisen from a misconstruction of his former communication. It has been supposed by Ewald that this, which we call the Second Epistle, preceded that which has now the first place; but so obviously does the second presuppose the first and fit into it as its supplement, that this is not at all likely to become a prevalent opinion. Many such objections to the received opinion regarding the order, and still more regarding the genuineness of the Epistles, are perpetuated solely by being answered. In themselves they have no claim to republication.

This Second Epistle was addressed to the Thessalonians for the purpose of removing the misunderstanding about the Second Advent which had been created by the First Epistle, and of putting an end to the somewhat scandalous practical conclusions which some members of the Church had drawn from it. From the manner in which Paul had spoken of the second coming of Christ, the impression had been produced that this great event was close at hand, so close that it was useless to engage in business. Paul was learning how extremely difficult it is to convey one’s meaning precisely to any other mind, how many people there are in the world who cannot see the truth that lies broadly on the whole of what is said, but who always run away with a single phrase, lifting it out of its connection, pushing it to one of its literal meanings, and shutting their eyes to everything else. Paul had used the phrase, ‘we who are alive and remain unto the coming of the Lord,’ and he has now to write another letter to explain that he did not mean that the world was to last only another month or two. Mortifying, no doubt, it must have been to Paul to be obliged to explain words which to himself seemed so intelligible; yet he shows no sign of irritation, but opens this Second Epistle with as much polite, and gracious, and gentle kindliness, as sincere and delicate compliment, as warm and paternal an affection as he had uttered in his First Epistle.

01 Chapter 1 

Verses 1-12
Salutation—Thanksgiving for the Faith of the Thessalonian Church under Persecution, Assurance of Compensation, and Prayer for the perfecting of their Faith.
Paul informs the Thessalonians of the emotions of gratitude and righteous pride which the increase of their faith and love had stirred in him. He promises, and shows that their faithful sufferings themselves promise, a glorious recompense at Christ’s coming; and prays that their faith and character generally may be perfected and made fit for this glorious destiny.

2 Thessalonians 1:1-2, see notes on the First Epistle.

Verse 3
2 Thessalonians 1:3. Paul mentioned in his First Epistle (1 Thessalonians 3:9-13) that he ceaselessly prayed for the Thessalonians; he now acknowledges that his prayers were answered. We are as much bound to thank God for answering our prayers, as we are to make known to Him our requests. Here we have an instance of the value and efficacy of intercessory prayer; of the aid we may render our friends when we are by circumstances, or by their condition, precluded from rendering any more direct assistance.

That your faith groweth exceedingly. This was cause of thankfulness in the case of the Thessalonians, because their circumstances were such as severely to try their faith, and it might have been expected to show symptoms of giving way. It is in every case subject of thankfulness, because as faith grows or decays, so grows or decays the whole spiritual life. It is to the inner life what the digestive organs are to the body. And it has laws of growth to which if we attend, it infallibly increases. If it be not increasing, it is decaying. For where there is immature life there must be growth. But ‘every being in nature, even every man and every people, reaches on the natural side a highest point, and then declines and goes towards death, whereas by Christ and His Holy Spirit is implanted in the individual and in humanity a germ of imperishable life, that does not decay.’

Toward each other. Their love was not an unpractical sentiment, a vague desire for the welfare of persons they had never seen, but it was a genuine and generous affection, a hearty and kindly and helpful goodwill towards the people of their own church, society, and households. The church to which an apostle can bear such testimony is to be congratulated.

Verse 4
2 Thessalonians 1:4. So that we ourselves. The growth of the Thessalonians was not a benefit which terminated with themselves; but the apostle also shared in the advantage which accrued from it. Their growth was a commendation of his work. In them, he himself could and did boast.

In the churches of God. It is at all times right and profitable that the vigour and prosperity of one church should be known in all, both for their rebuke and for their encouragement; but it was eminently so in primitive times, when churches situated amidst a heathen population must have felt isolated and forlorn.

Your patience end faith. ‘The Thessalonians evinced faith, in its proper and usual sense, in bearing up in their tribulations and believing on Him while bearing His cross’ (Ellicott).

Verse 5
2 Thessalonians 1:5. A token of the righteous Judgment of God. The just judgment of God here referred to is that future and final allotment of rewards and punishments which is to take place at the second coming of Christ, as described in the following verses. And the present sufferings of the Thessalonians were a proof of this judgment to come: because they made it obvious that in this world men do not receive their deserts, and therefore demanded a future judgment which should harmonize condition and character. The success of falsehood and fraud, the prosperity of the wrong-doer, the sufferings of good men; in a word, the disorder of this present state has always most powerfully brought home to men’s convictions the idea of a judgment to come. ‘If we hold this principle of faith, that God is the just judge of the world, and that it is His office to reward every one according to his work, this other principle must beyond dispute follow, that the present disorder is proof that there will be a judgment which does not yet appear’ (Calvin).

That ye may be counted worthy. The sufferings of the Thessalonians served another purpose; they were not only suggestive of the judgment to come, they were also disciplinary. They tended to make those who endured them meet for the inheritance of the saints. ‘Their sufferings were a token that they were worthy or meet to be accounted Christians indeed, seeing they could suffer for Christianity. And the truth is, religion, if it is worth anything, is worth everything; and those have no religion or none worth having, or know not how to value it, who cannot find in their hearts to suffer for it. We cannot by all our sufferings, any more than by our services, merit heaven as a debt; but by our patience under sufferings, we are prepared for the joy promised to patient sufferers in the cause of God.’

For which ye also suffer. Not as if they expected to obtain the kingdom by their suffering, but they suffered for its sake, as a man willingly suffers for a cause he believes in and advocates.

Verse 6
2 Thessalonians 1:6. If indeed it is a righteous thing with God. The confirmation of what has been said is put hypothetically to suggest the impossibility of the contrary supposition, and so present the truth of the reason in the most convincing form. The reference is specially to the words ‘righteous judgment’ of 2 Thessalonians 1:5.

To recompense tribulation to them that trouble you. This is the jus talionis, the law of retaliation, of meting to a man according to his own measure. ‘With what measure ye mete, it shall be measured to you again;’ this is the inviolable Divine order. And just as many instances of the punishment of sin in life startle us by the exactness of the retribution, so here Paul by the words he chooses designs to indicate pointedly that this exactness will characterize the final judgment. It is the doctrine also of James (2 Thessalonians 2:13), ‘He shall have judgment without mercy, that hath showed no mercy.’

Verse 7
2 Thessalonians 1:7. Best. To those suffering persecution no promise could present greater attraction. ‘Their rest is not the rest of a stone, cold and lifeless, but of wearied humanity. They rest from their labours; they have no more persecution, nor stoning, nor scourging, nor crucifying; no more martyrdoms by fire, or the wheel, or barbed shafts; they have no more false witness, nor cutting tongues; no more bitterness of heart, nor iron entering into the soul; no more burdens of wrong, nor amazement, nor perplexity. Never again shall they weep for unkindness, and disappointment, and withered hopes, and desolation of heart. All is over now. . . Their last sickness is over. They shall never again bear the tokens of coming dissolution, no more the hollow eye, and the sharp lines of distress, and the hues of fading loveliness. Now is their weariness changed into refreshment, their weakness into excellence of strength, their wasting into a spirit ever new, their broken words into the perfection of praise, their weeping into a chant of bliss’ (Manning).

With us. The persons who urge you to endure, and who have ourselves been afflicted and persecuted. Possibly there is also intended a contrast between the company the Thessalonians would then enjoy, and that to which at present they were subjected.

When the Lord Jesus shall be revealed. Paul does not present death to them as their release, but the second coming of Christ; which indicates that he considered it possible, if not even probable, that this would occur during their lifetime. See note on 1 Thessalonians 4:15.

From heaven, as the centre of authority and power.

With the angels of his power, i.e. the angels who are the manifestation and instruments of His power.

Verse 8
2 Thessalonians 1:8. In flaming fire. This accompaniment of the revelation of Jesus Christ is the same which under the Old Testament symbolized the majesty and holiness of God. See the references. The fire is not viewed primarily as the instrument of vengeance, but as the natural symbol of perfect purity and unapproachable majesty.

Them that know not God. The first class who will be the objects of this vengeance spoken of: those who ‘did not like to retain God in their knowledge,’ and who were therefore given over to a reprobate mind. To this first class belong the Gentiles, whose conduct and doom is described by Paul in the first chapter of the Epistle to the Romans.

Them that obey not the gospel. This second class includes the Jews, who had rejected Christ, and to whom the persecutions of the Christians were mainly due. To obey the Gospel is to yield oneself to its influence; to accept its light, to think of God as He is revealed in it, and to give ourselves to the life to which it prompts.

Verse 9
2 Thessalonians 1:9. Eternal destruction. This is the penalty to be paid by those who reject the Gospel and will not know God—a destruction which is to be rendered permanent by the severance of those who suffer it from the source of all good desire and endeavour. ‘A testimony, this, to the eternity of future punishment that is not easy to be explained away’ (Ellicott).

From the presence of the Lord. The preposition ‘from’ is here not only either causal or local, but both. The destruction is caused by the presence of the Lord; that very thing which is the hope and stay of all blessedness, becoming now the source of destruction. How are men to be reclaimed if the very presence on which all holy desire and life depend, becomes destruction to them? This meaning is determined by the passages in Isaiah, from which the phraseology is derived. See Isaiah 2:10; Isaiah 2:19; Isaiah 2:21. But the destruction also consists in banishment from the Lord. The doom of the cursed is, ‘Depart from me’ (Matthew 25:41). As to be ‘ever with the Lord’ was used in the First Epistle as the sum and security of all blessedness, so here to be driven from the Lord is complete destruction.

From the glory of his power. Those to whom His power is unfriendly, and who have no expectation that it will be exerted in their behalf, will flee from its glory. Those glorious appearances which shall somehow convey to men the idea that the power of Christ is almighty, will terrify and destroy those who have hated or rejected Him.

Verse 10
2 Thessalonians 1:10. To be glorified in his saints. The saints are ‘the risen and glorified company of believers,’ in whose glorified bodies and perfected spirits the influence of Christ becomes visible. Christ will be glorified in His saints when His power and goodness become apparent through them. As a teacher is glorified in his successful pupils, a commanding officer in his well-disciplined and serviceable troops, so Christ is glorified in those who are renewed by His Spirit and redeemed by His grace. In the last day there will be an assemblage and exhibition of the fruits of Christ’s work which may be very difficult to conceive beforehand, but which will be to all a true revelation of Him. It will show irresistibly to all what He truly is, and will manifest all that has been silently and secretly working from the seed sown in His first coining.

To be admired in all them that believe. If this clause be a strict parallelism in thought as it is in expression to the preceding, then it declares that Christ will be admired or wondered at, because of those who have believed in Him. Their numbers may be so great, their attainments so considerable, their fidelity so well-tried and constant, their belief itself so unlikely, as to reflect admiration cm the object of their faith. The person who has been able to evoke from characters so various a faith which no worldly force has been able to subdue, cannot but be an object of amazement to all who witness this faith. The men who might seem most competent, men of masculine character, of lofty intellect, of rare natural purity, men of genius and of extensive influence, have all needed to lean upon this one Person; and it needs only to be recognised that He is supporting the faith of the greatest as of the least of men, and admiration and amazement possess us.

Because our testimony to you was believed. This clause is inserted that the Thessalonians may more distinctly connect themselves with the company of believers, and feel the personal reference of the preceding prediction.

Verse 11
2 Thessalonians 1:11. To which end. An expression equivalent to, and with a view to this glorious consummation.

We also pray. We not only give you these assurances regarding this great future event, but in our prayers it is present to our thoughts, showing us more distinctly what you need to make you partakers of its glory.

That our God would count you worthy of this calling. This is the matter of his prayer, but blended, as Ellicott remarks, with the purpose of making it. The calling to which Paul refers is that destiny of the saints which he has just been describing. ‘Calling’ is here used, as it so commonly is in our familiar use of the word, for that to which a person is called, precisely as ‘hope’ is used not only of the sentiment within us, but also of the object which excites it. Of course no man is, strictly speaking, worthy of such a destiny. Had it been a mare matter of justice, such a prayer as this of Paul’s would have been inappropriate if not impertinent. But while it is by God’s grace any one is counted worthy, there is a corresponding conduct looked for and required in those who are visited by this grace. There is a ‘walking worthy of this vocation.’ Our Lord warns us (Luke 21:36) that watching and praying are needed if we are to be counted worthy; and we know that by a law of His kingdom, increased grace is given only to those who have rightly used what has already been bestowed. All this work, however, in and by the Christian is, as Paul here reminds us, ‘according to the grace of our God and the Lord Jesus Christ.’

Fulfil all the good pleasure of goodness and the work of faith. As the second member of this double petition certainly refers to the faith of the Thessalonians, it is probable that the first member of it likewise refers to the goodness of the Thessalonians. And this is confirmed by the circumstance that the word here translated ‘goodness’ is never used of the goodness of God, but always of that of men. The word rendered ‘good pleasure’ is that which Paul uses when he says, ‘My heart’s desire for Israel is, that they may be saved,’ and is commonly used for desire, especially (though not always) when the desire is a benevolent one. The prayer of Paul therefore is, that God would powerfully bring to complete and satisfactory result every desire or purpose which their goodness of heart engendered, or more probably would so increase their goodness as to make these desires themselves perfect, irrespective of their results, and would enable them to maintain and perfect that activity and endurance to which faith had prompted them. His mind still dwells on the two grand graces which the Thessalonians had displayed, their ‘work of faith and labour of love’ (1 Thessalonians 1:3), and for these two graces he now begs completion.

With power, i.e. powerfully.

Verse 12
2 Thessalonians 1:12. That the name of our Lord Jesus Christ may be glorified in you. This declares the purpose to be served by the fulfilment of his prayer for them. The meaning of the words has been explained above. New Christ may be glorified in us by obedience and patience, then by the results of these, perfected righteousness, ‘glory, honour, and immortality.’ He is glorified now in all who manifest how firmly they believe His word, how highly they esteem the holiness He exemplified, how profoundly they love Him. And they do so when they suffer without repining, and obey with alacrity and self-sacrifice.

02 Chapter 2 
Verse 1
2 Thessalonians 2:1. Concerning the coming. The preposition used by Paul means perhaps something more than ‘concerning,’ and is equivalent to ‘in explanation or defence of.’ The coming of Christ had been misrepresented; Paul now does it justice by setting it in a clearer light.

Our gathering together. That is, the gathering together of all Christians to be for ever with Christ, spoken of in the First Epistle, 1 Thessalonians 4:17.

Verses 1-12
Instruction regarding the Coming of the Man of Sin, his Power, Falsneness, and Destruction.
In order to remove the misunderstanding and allay the anxieties regarding our Lord’s coming which had arisen from the First Epistle, Paul proceeds now to explain that previous to that great event certain others must occur. Especially he reminds the Thessalonians that the apostasy must first be developed, and that time must be allowed for the mystery of lawlessness to mature until it should finally culminate in the appearance of the Lawless One. The manner of his appearance is described and the destruction that awaits him foretold.

Verse 2
2 Thessalonians 2:2. That ye be not soon shaken out of your mind. Evidently Paul had heard that they had been excited by false impressions about the nearness of the Lord’s coming, and had acted as men who had lost their senses, giving up their ordinary occupations and scandalizing sober-minded people. The word ‘shaken’ ‘marks that agitated and disquieted state of mind, which, in the present case, was due to wild spiritual anticipations’ (Ellicott). This state of mind had been ‘soon’ brought about, i.e. without due consideration, and as soon as any one said to them, ‘Lo, here is Christ,’ or ‘Lo, there.’ To prevent this instability and a disorder so prejudicial to the cause, Paul now again writes to them.

Nor yet be troubled. It is the Lord’s own advice. ‘See that ye be not troubled,’ or panic-stricken. Matthew 24:6.

Neither by spirit. The first Christian congregations were often left by their founders in a state of ignorance of all but the fundamental truths. Persecution or openings in other places quickly forced the apostles to pass on and leave the young churches to themselves. To compensate for their loss and for the want of our chief means of knowledge—the New Testament canon—a prophetic order was raised up among them. Apparently in every Christian congregation the descent of the Spirit of Christ was signalized by the supernatural endowment of a number of teachers. That it was so in Thessalonica we see from 1 Thessalonians 5:19-20; and that Paul refers to such teachers in the words ‘by Spirit’ is probable, comp. 1 John 4:1.

Nor by word, nor by letter, as if by us. Word and letter, i.e. oral and written communications, comprise Paul’s methods of instructing his churches. See 2 Thessalonians 2:15. The words ‘by letter as if by us’ are generally, though not literally, rendered as in the English Version, ‘by letter as from us,’ implying that a forged letter purporting to be from Paul, and affirming that the day of the Lord was already come or immediately imminent, had been circulated among the Thessalonians. The strongest argument in favour of this view is the circumstance that at the close of this Epistle Paul draws attention to his signature as the test by which the genuineness of any of his Epistles might be ascertained. The weight of authority is decidedly in favour of this interpretation. But the reasons on the other side seem more conclusive.

1. The words in question, when literally rendered ‘as if by us,’ give a perfectly intelligible and strictly relevant meaning. ‘Be not troubled by letter, as if we had said that the day of the Lord,’ etc.: Be not disturbed by anything I have said or written, as if in my teaching there were ground for the impression you have received. The whole remonstrance amounts to this: Let no spirit be quoted to uphold this disturbing idea, nor let word or letter of mine be quoted, as if I had given ground for your disturbance.

2. Had Paul meant ‘a letter purporting to be from us,’ he would in all-probability have used another preposition more distinctly expressing the source from which anything emanates.

3. It is difficult to believe that he would have spoken so cursorily of so alarming a symptom in the church as a forged Epistle.

4. It is in itself an improbable thing, that while Paul was within easy reach and could be at once appealed to, so daring and profitless a forgery would be attempted.

5. It was natural that in this Second Epistle, which might seem to contradict what he had taught in the First, he should draw attention to his signature as evidence that both Epistles were from himself.

At hand. The word here used indicates the closest proximity or presence; but whether Paul means that the day of the Lord had been represented as having already begun or as being immediately imminent, it is difficult to say. The arguments Paul uses, and other general considerations, favour the latter view. From his former letter the Thessalonians had conceived the idea that the Lord’s return was to be immediate. As the most effectual means of convincing them that this is an erroneous impression, he proceeds to recount what must first of all transpire.

Verse 3
2 Thessalonians 2:3. Let no man deceive you by any means, either by professing superior enlightenment as if a spirit spoke through him, or by interpreting my words as if I had meant what he affirms.

The apostasy, of which Paul had spoken while at Thessalonica, and which our Lord predicted in Matthew 24:12 as a characteristic of the last days. Comp. also the concluding words of the parable of the importunate widow, ‘When the Son of man cometh, shall He find faith on the earth.’ This general ‘going out from us’ of those who ‘were not of us,’ this widespread falling away from faith in Christ, will apparently be produced by distressing outward circumstances, the perplexed and disturbed state of nations, and calamities of the kind most difficult to be borne. So that when our Lord speaks of this apostasy, pity rather than surprise or reproach is the pre-dominating sentiment in His mind.

The man of sin. This title might appropriately be used of an element existing in many men, as Paul elsewhere speaks in that sense of ‘the old man;’ or it might be used as the designation of a class of men rather than of an individual, as we speak of ‘the intemperate man;’ but when we read on and find that all the expressions Paul uses regarding ‘the man of sin’ and his coming are not only personal but individual, we cannot but think he expected that the final outburst of evil would be headed by a personal Antichrist

Be revealed. Before Christ is revealed, Antichrist must first be revealed. The same term is used of both; strengthening the supposition that Paul speaks of a personal, individual Antichrist. Paul speaks of the revelation of the man of sin in contrast with the hidden working of iniquity which had already begun, 2 Thessalonians 2:7. ‘Even as Christ is now spiritually present in His Church, to be personally revealed more gloriously hereafter, even so the power of Antichrist is now secretly at work, but will hereafter be made manifest in a definite and distinctive bodily personality’ (Ellicott).

The son of perdition. The term applied to Judas, and signifying the most intimate connection of the person with perdition.

Verses 3-12
EXCURSUS ON MAN OF SIN. 
2 Thessalonians 2:3-12.

The obscurity of this passage arises partly from its prophetic character, partly from the circumstance that Paul is merely referring to what he had already explained by word of mouth. He does not feel himself called upon to repeat explanations which he bad previously given. What is to us obscure was intelligible to his original readers; and ten words from Paul’s mouth would give us certainty where now there is much that is dubious.

The elements of which this prediction is composed are also found in the prophecies of Daniel, the last discourses of our Lord, the Apocalypse, and the Epistles of John. Daniel speaks of one who ‘shall speak great words against the Most High, and shall wear out the saints of the Most High;’ of one ‘who shall magnify himself above every god, and shall speak marvellous things against the God of gods, and shall prosper till the indignation be accomplished.’ John’s prediction is similar: ‘There was given unto him a mouth speaking great things and blasphemies; and power was given unto him to continue forty and two months. And he opened his mouth in blasphemy against God, to blaspheme His name and His tabernacle, and them that dwell in heaven.’ Our Lord, in His survey of the course which events would take, predicts that in the last times, ‘because iniquity shall abound, the love of many shall wax cold;’ and indicates that when the Son of man cometh, faith shall be rare upon earth. This unbelief and heartlessness, the general falling away of the Church from faith in Christ which is to indicate the nearness of Christ’s second coming, will be produced by distressing outward circumstances and by delusive representations which are to mislead all but the elect. The end of this world is not spoken of as a fixed date at which the present order of things must abruptly close. It is not spoken of as a point of time arbitrarily chosen as the termination, irrespective of the moral condition and prospects of the world, but it is spoken of as conditioned by certain features in the world’s history which make the termination fitting if not necessary. The coming of Christ is to occur at that juncture when apparently nothing short of this could save the world from universal apostasy and the total extinction of Christianity. This final apostasy Paul represents as culminating in the revelation of the Man of Sin, the Son of Perdition, that wicked (or lawless) one. These expressions naturally lead us to suppose that a person is indicated. This view, though disputed by some interpreters, is confirmed by the definition of Antichrist given in 1 John 2:22 : ‘He is Antichrist, that denieth the Father and the Son,’ a definition which applies to a person, not to a system. It is also confirmed by the fact that the similar predictions uttered by Daniel were fulfilled by a person, Antiochus Epiphanes. And weight must also be given to the observation of Alford, that ‘almost all great movements for good or for ill have been gathered to a head by one central agency.’

But the question, Who is the person thus ominously designated? divides interpreters still more seriously. There are some who solve the difficulty by supposing that the prophecy was a merely human anticipation engendered by Judaistic views of the end of all things, and that it has no fulfilment in fact. But of those who believe it to be a true prediction, some suppose its fulfilment still lies in the future; others, interpreting the ‘coming of Christ’ of some great historical catastrophe such as the destruction of Jerusalem, believe that it has long since been fulfilled.

Of these latter, or praterist interpretations, there may be said to be three classes. 1st. There are those who, with Grotius, Wetstein, and Döllinger, find the Man of Sin in one or other of the Roman emperors.(1) Much plausibility is lent to these interpretations by the manner of the prediction itself, which would seem to speak of a near and imminent catastrophe. And it cannot be wondered at, that when the Church was suffering severely at the hands of any individual, she should suppose that here at last was the Man of Sin revealed. Some confirmation has also been given to this view by the discovery, made simultaneously by four Biblical scholars, that the number of the beast in the Apocalypse corresponds with the name Nero. Godet has, however, shown that this decipherment, though supported by world-renowned names, is open to the gravest doubt. But the most conclusive argument against this application of the prophecy lies in the nature of prophecy itself, which would lead us to expect a ‘springing and germinant’ fulfilment along the whole line of history. This expectation is deepened when we find that however applicable one or two particulars of the prophecy are to one or other of the Roman emperors, there is always an unfulfilled margin, room left for some grander and more complete fulfilment.

n the same grounds the second class of interpretations must be rejected. This class refers the coming of Christ to the destruction of Jerusalem, and finds the Apostasy and the Man of Sin in the previous condition either of the whole Jewish nation (Whitby) or of a portion of it, such as the Pharisees or Rabbis (Schöttgen), or of an individual like Simon Magus (Hammond).

The third class has always been the most largely represented, and consists of those interpretations which find the Man of Sin in some misleading system of doctrine or worship, or some antichristian creed. In the Middle Ages, Mohammed was frequently branded as Antichrist. The Protestants have with much plausibility sought to demonstrate that the Pope is the Man of Sin; and the Papists have naturally retaliated by exhibiting the similarity between Luther and Antichrist.(2) And certainly there are many striking points of resemblance between some of the worst Popes, or even between the system of Popery itself, and the description here given by Paul. The points chiefly insisted on are the notorious profligacy and ambition of some of the occupants of the Papal See, the assumption of the title ‘our Lord God the Pope,’ the session of the newly-elected Pope on the high altar in St. Peter’s and his adoration by the cardinals, the lying wonders performed by the relics of saints, by images, and by officiating priests. It is also remarkable that this interpretation first arose not among Protestants, but long before the Reformation among Romanists themselves. Dr. Eadie (p. 340) cites a number of writers who adhered to the Church of Rome, and who yet with greater or less explicitness pointed to the Pope as fulfilling this prediction. ‘Gregory I., toward the end of the 6th century, had foreshadowed the opinion in asserting theoretically that any one possessing the kind and amount of power, which the Pope claimed soon after his time, would be the forerunner of Antichrist. His words are:—‘I confidently assert, that whoever calls himself or seeks to be called Universal Priest, is by his self-exaltation the forerunner of Antichrist, inasmuch as he proudly sets himself above others.’

This, however, seems to be the most that can be said, that the Pope or Popery is in some respects a forerunner of the Man of Sin. For in other respects the identification fails. It cannot, e.g., be said that the Pope ‘opposeth and exalteth himself above all that is called God.’ On the contrary, the creed of Rome has constantly affirmed Trinitarian doctrine, and the Church of Rome is still the refuge of those who thirst for God and are yet unable to prove His existence to the satisfaction of their own intellect. It might more plausibly be affirmed that Positivism is the Man of Sin, because it is in principle Atheistic or at best Agnostic, and it does fulfil the terms of the prediction by setting humanity in the place of God. But however much any system may prepare for the manifestation of Antichrist, and what-ever share it may therefore have in that ‘mystery of iniquity’ which ‘doth already work,’ this is a guilt which is probably not peculiar to it, and which does not justify us in identifying it with that yet unrevealed monstrosity of blasphemy and atheistic pride which Paul leads us to look for not in a system but in an individual.

The Man of Sin who is to be destroyed by the brightness of the Lord’s coming has not yet appeared. In persecutions which have crushed voting churches out of existence; in heretics who have seduced men from Christianity with arguments so plausible as to deceive, if it were possible, the elect themselves; in false religions or corrupted forms of the true religion, in misleading philosophies, in all these we find some of the characteristics of Antichrist, but in none do we find every feature which is here set down. In these iniquity is working in a mystery, in a hidden manner, the evil is rooting itself and growing and gaining ground. Revolution, war, social disorder, unbelief, these things and the causes of them are ever seething together, combining in forms we cannot always analyze, striving as it were to manifest themselves and bring all things to ruin. The forerunners of Antichrist are to be distinguished from him who is himself alone Antichrist. John says that even in his day there were many Antichrists.

It seems then idle to speculate in what precise form the Man of Sin will appear. It is possible that as in Paul’s day the Jews were the most bitter antagonists of the Gospel, so it is reserved for them to exhibit wickedness and opposition to the truth in the most aggravated form possible to man. This view has won many supporters. If we are to be guided by the name Antichrist, as signifying a counter-Christ or pseudo-Messiah, it is to Judaism we must look for this development. And those who have most closely studied this people will be the last to affirm that they are not destined yet to play a leading part in the last act of this world’s drama.

But what is it which prevents this mystery of iniquity which already works from reaching its full development? There is a very general consensus of interpreters that what Paul had in view when he spoke of ‘he that withholdeth’ or ‘that which now letteth,’ was the Roman power. It was the armed strength of Rome and their strict administration that prevented the Jews from exterminating the Christian Church, if not everywhere, in many places, and especially in Thessalonica. It was the Roman legions which kept down that restless ambition of the Jewish people, and which nipped in the bud every effort at revolt and establishment of a worldly Messianic kingdom. That particular form of the ‘withholder’ is gone, but the terms of the prophecy have still been fulfilled in one form or another of civil government, which for its own sake has kept down lawlessness and those outbursts of godlessness which seem from time to time to threaten the destruction of all civil arrangements and institutions as well as of all things sacred.

Any who wish to pursue this subject will find abundant material for doing so in the following books, in which references to others are given:—Encyclopedia Brit., s.v. Antichrist (by Dr. Sam. Davidson); Eadie on Thesslonians; Baring-Gould’s Myths of the Middle Ages; Bleeps Lectures on the Apocalypse; Renan’s L’ Antechrist (chapters on the Apocalypse); Reuss’ History of Apostolic Age; Godet’s New Test. Studies; Newman’s Essays Crit. and Hist., vol. ii., and his Discussions and Arguments. Bishop Wordsworth’s identification of Antichrist with the Papacy is certainly very worthy of consideration; see his pamphlet, Is the Papacy predicted by St. Paul? Farrar’s article in the Expositor for May 1881, or his Appendix to the Life of St. Paul. may be consulted for an opposite view.

Verse 4
2 Thessalonians 2:4. Who opposeth—who is the adversary of God and all that is good. The phrase will best be understood by referring to Daniel 11.

And exalteth himself against all that is called God or that is worshipped. The prediction of Daniel (Daniel 11:36, etc.) is couched in terms almost identical, and found partial fulfilment in the impious arrogance of Antiochus Epiphanes. If in our own day we look for a type of Antichrist which may help us to understand what the final form may be, we see at least this characteristic fulfilled in the Positivist worship of humanity. All that men have hitherto called God and worshipped is put aside with contempt, and man takes the place of God,

Sitteth in the temple of God. ‘The use of this image may have been suggested by the recent attempt of Caligula to place his statue in the Temple, as well as by the common practice of deifying the Roman Emperors’ (Jowett). More probably, however, it was suggested by the prediction in Daniel, which colours the whole of this passage, and in which it was announced as a sign of the end that ‘they shall pollute the sanctuary and shall place the abomination that maketh desolate.’ Comp. Matthew 24:15. In the ultimate fulfilment of the prophecy it may not be the temple of Jerusalem which is thus desecrated; the terms of the prediction will be satisfied if the homage due to God is drawn aside to something human.

Verse 5
2 Thessalonians 2:5. This verse is inserted with a slight accent of surprise not altogether unmingled with reproach that they should have made so little of the instruction he had orally given them.

Verse 6
2 Thessalonians 2:6. And now. These words may either mark the present time in contrast with the time when Paul was with them, alluded to in the preceding verse; or may mark the slight transition to a different aspect of the subject.

Ye know what withholdeth. They knew because Paul had told them; we have not that advantage, and can but surmise what it is which from Paul’s time till now has exercised the restraining influence on wickedness. If we turn to our Lord’s discourse, the only thing to which such power is ascribed is the purpose of God that the Gospel should first be preached for a witness unto all nations, before the end come (Matthew 24:14). Until this be accomplished the fit time for the revelation of the man of sin has not arrived, and he is therefore held in check. By this interpretation, ‘he who withholdeth’ (2 Thessalonians 2:7) must be God Himself, and interpreters have generally refused to accept this reference, because the words ‘until he be taken out of the way’ could not be used of God. It is to be observed, however,’ that the expression so rendered in the Authorised Version is equally applicable to a voluntary withdrawal; indeed, it was not an unusual expression among the Greeks for declining battle. This interpretation might therefore appeal to the history of the world before the flood, in which God for a time kept down the wickedness, but when the time for judgment came pronounced the final word, ‘My Spirit shall not always strive with man.’ The interpretation which most modern writers agree in accepting is that which understands ‘that which withholdeth’ to be ‘the restraining power of well-ordered human rule, the principles of legality as opposed to those of lawlessness, of which the Roman Empire was the then embodiment and manifestation.’ This is corroborated by Paul’s own experience of the protection afforded by the Roman government, and also by the prophecy of Daniel already cited. In conformity with this, ‘he who withholdeth’ is understood to be the Emperor or other person in whom for the time being such government resides, or (as in Daniel 10:5; Daniel 10:13; Daniel 10:20) the good spirit (or angel) who aids the cause of God and His people by aiding human governments in the repression of those outbursts of godless lawlessness which threaten the destruction of all civil arrangements and institutions. Obviously, whatever the words signify, they must mean something which has existed from Paul’s day to our own, something which during that whole period has had the effect of restraining wickedness.

That he might be revealed in his own time. The purpose contemplated by God in thus restraining the man of sin was that he might not be revealed before his appointed time (comp. Daniel 11:36).

Verse 7
2 Thessalonians 2:7. For the mystery of lawlessness doth already work. The wickedness which is finally to culminate in an individual, and in an open undisguised manner, already works in a hidden, mysterious way. In Paul’s own day ‘there were shadows and forebodings, earnests, and operating elements, of that which was one day to come in its fulness. Just as the types of Christ went before Christ, so the shadows of Antichrist precede him. In truth, every event of this world is a type of those that follow, history proceeding forward as a circle ever enlarging’ (Newman, Discussions, p. 49). Similarly the Apostle John says (1 John 2:18; 1 John 4:3), ‘Even new are there many antichrists;’ ‘This is that spirit of antichrist, whereof ye have heard that it should come; and even now already is it in the world.’

Only he who now withholdeth will withhold. The latent iniquity would quickly appear in a fully developed form were it not for this restraining influence, here ascribed to a person, or at least personified.

Verse 8
2 Thessalonians 2:8. And then. As soon as the restraining influence is removed.

The lawless one. That is, the Man of Sin above spoken of.

Whom the Lord Jesus shall destroy. ‘Before describing his appearance, the apostle, as it were by way of consolation to the Church, anticipates his destruction’ (Jowett).

With the breath of his month. An expression denoting the ease with which omnipotence accomplishes its object. In Psalms 33:6 it is used of creative power, the hosts of heaven were made ‘by the breath of His mouth.’ Comp. also Isaiah 11:4, ‘With the breath of His lips shall He slay the wicked.’

With the manifestation of his coming. The word translated in the Authorised Version ‘brightness’ means simply manifestation or appearance, as of an enemy’s fleet coming in sight, or of gods making themselves visible to their worshippers, and points here therefore to the visible coming of Christ: His mere appearing will be sufficient to destroy His enemies.

Verse 9
2 Thessalonians 2:9. Whose coming. Having by anticipation described the destruction of Antichrist, Paul now gives the characteristics of his coming.

According to the working of Satan. The coming of the Man of Sin will be accompanied with such manifestations of power as are peculiar to Satan, viz.

in all power, and signs and wonders of falsehood. The qualifying addition, ‘of falsehood,’ refers to all three preceding nouns; and signifies that the power, signs, and wonders were all used in the service of falsehood, and had rather the appearance than the reality of true miracles.

Verse 10
2 Thessalonians 2:10. And in all deceitfulness of unrighteousness. This more comprehensive expression is added to complete the description of the deceitfulness of the Man of Sin; he will come and win acceptance not only by doing wonders which seem miraculous, but by every kind of deceit which unscrupulous wickedness can suggest.

In them that perish. This expression specifies the class of person in whom this deceit of the Man of Sin will take effect, and thus affords a tacit consolation to Christians, involving, as it does, the assurance that in their case the Satanic power shall not deceive them. Those who are deceived have prepared themselves for such deception and destruction.

Because they received not the love of the truth, that they might be saved. Disinclination to learn the truth of course predisposes men to believe a lie, and gradually incapacitates them from discerning between the true and the false. For various reasons men seek to avoid the truth, to shut their eyes to it for the present, to live as if it were not true, and so doing they become darkened in their minds; they have their wish and cannot see the truth. On the words ‘that they might be saved’ Ellicott remarks that they denote the ‘object that would have been naturally contemplated in their reception of it; and which was negatived and disregarded by the contrary course.

God doth send. ‘The words are definite and significant; they point to that “judicial infatuation” into which, in the development of His just government of the world, God causes evil and error to be unfolded, and which He brings into punitive agency in the case of all obstinate and truth-hating rejection of His offers and calls of mercy’ (Ellicott). ‘Of all the fatal effects of sin, none looks so dreadfully, none strikes so just an horror into considering minds, as that every sinful action a man does naturally disposes him to another; and that it is hardly possible for him to do anything so ill, but that it proves a preparative and introduction to the doing of something worse’ (South).

A working of delusion. This is the Satanic and delusive ‘working’ of the Man of Sin already referred to. Unbelief tends to become superstition. The Jews who rejected the true Christ were led away by false Christs. Newman (Patristical Idea of Antichrist, p. 70) illustrates this state of mind by a reference to the French rejection of God, and worship of liberty and Reason. ‘It would almost be incredible, that men who had flung off all religion should be at the pains to assume a new and senseless worship of their own devising, whether in superstition or in mockery, were not events so recent and so notorious. . . Men may oppose every existing worship, true and false, and yet take up a worship of their own from pride, wantonness, policy, superstition, fanaticism, or other reasons.’

A lie. We adhere to the Authorised Version, although many of the best interpreters prefer to translate these words ‘the lie,’ referring to the falsehood implied in the deceitful coming of the Man of Sin. But this does not afford so precise a contrast to ‘the truth’ in the succeeding clause, which evidently means truth in general.

Verse 12
2 Thessalonians 2:12. That they may all be judged. Ellicott says: ‘It need scarcely be said that κριθῶσιν is not per se “might be damned,” but simply “might be judged,” the further idea of an unfavourable judgment being supplied by the context.’ However, the familiar use of the word ‘judgment’ to denote the judicial punishment of men by God, shows that the fact that in the majority of cases judgment results in punishment has told upon terminology.

Took pleasure in unrighteousness. This was the reason of their rejecting the love of truth from their minds; they loved the darkness because their deeds were evil.

Verse 13
2 Thessalonians 2:13. But we are bound to give thanks. The awful destiny of those who have not believed to the saving of their souls suggests to the apostle the value of faith and salvation; and this leads him to thank God for conferring those blessings on his much-loved Thessalonians.

From the beginning chose you. In this compact passage we get the whole series of ideas essential to the Gospel; the eternal (‘from the beginning’) election of God, the call of God through the preaching of the Gospel, the belief of the truth and the sanctification of the believer by the Holy Spirit, and the consequent obtaining of salvation or fellowship in Christ’s glory. All this results from God’s election of them to it, and therefore Paul gives God thanks for it all, and specially for the election. Antinomianism, which is said to result from believing in election, is precluded by the ‘sanctification of the Spirit,’ which is here introduced as the essential link between election and salvation. It is to be observed that in pursuance of the idea, with which Paul has been occupied, that wicked hatred of the truth is at the root of unbelief, he now speaks of sanctification of the Spirit as if it preceded belief in the truth. A man cannot believe till the Spirit has wrought in him a humble and holy willingness to receive the truth.

Verses 13-17
Exhortation suitable to those whom God has saved from Unbelief and Unrighteousness
Paul contrasts the condition and prospects of the believing Thessalonians with those persons of whom he has been speaking, who being habituated to untruth should fall victims to the deceit of the Man of Sin. He thanks God for them, exhorts them to stedfastness, and commends them to God the Father and the Lord Jesus Christ.

Verse 14
2 Thessalonians 2:14. Whereunto. That is, to salvation through sanctification and faith.

He called you by our gospel. ‘Calling, in the phraseology of Paul, is not a mere invitation or exhortation addressed in the name of God to an individual, through the medium of an apostle or other messenger, and to which the man may or may not yield himself according to the feeling of the moment. ... To this outward invitation there is added, as an invariable and essential element, a corresponding inward feeling produced directly by the contact of the soul with God. Calling, in Paul’s sense, cannot fail or remain barren. In truth, calling and election are one and the same thing, with the one exception of the different epochs to which man—always obliged to apply the measure of time to the operations of God—necessarily assigns the two acts in question (Reuss, Theol. Chretienne, ii. 120).

The glory of our Lord Jesus Christ. That is, the glory which our Lord now enjoys, and of which all His people are to partake (see John 17:22-24).

Verse 15
2 Thessalonians 2:15. Therefore, brethren, stand fast. ‘It might seem as if, when election is spoken of, God had already done all, and nothing was left for man to do. The opposite inference is that of the apostle’ (Jowett). But the inference expressed in the word ‘therefore’ is not from the immediately preceding assurance, but from the whole account he has been giving of the future; and his meaning is: ‘Since these other events must precede the coming of Christ, be not shaken and troubled (2 Thessalonians 2:2) as if this coming were imminent, but stand fast; and that you may do so, do not listen to what every one says, but keep clearly in mind what I have communicated to you, and maintain your faith in that.’

Verse 16
2 Thessalonians 2:16. But may our Lord Jesus Christ himself. As all the instruction we can give you may fail to comfort and establish you, may the Lord Himself effect these blessed results in you, inwardly enabling you to accept the consolation and hope which are really within your reach.

Who loved us. This apparently refers only to ‘God our Father,’ but see below on the word ‘comfort.’

Verse 17
2 Thessalonians 2:17. Everlasting consolation. Everlasting, in contrast to all other comforts which are liable to come to an end, to be confronted with emergencies for which they are insufficient. The word ‘consolation’ here indicates not so much the act of consoling as the ground of comfort.

Good hope. ‘Good, because of the pre-eminent excellence of the object of it, the impregnable basis on which it rests, and the purifying influence which it exerts in the heart and life’ (Lillie).

Through grace. Added to denote the manner of God’s giving: equivalent to ‘who graciously gave us,’ etc.

2 Thessalonians 2:17. Comfort. It is very worthy of remark, that both here and in the parallel instance (1 Thessalonians 3:11) the two persons, ‘the Lord Jesus and God the Father,’ are followed by a verb in the singular number. No reason can apparently be given for this except the unity of the Father and Son.

Stablish you. Comfort should result not only in the feeling of personal security, but in an unanxious and unselfish diligence in every good word and work. The energies which were frittered away in vain speculations and gloomy forebodings should now, when our future is provided for, be concentrated on the duty of the hour.

03 Chapter 3 
Verse 1
2 Thessalonians 3:1. Pray for us. Paul knew how to magnify his office, when occasion required: but in the apostle he never ceased to be a humble, natural, Christian man. He not only prays for his ‘children’ in Christ, but begs them to pray for him. But in another sense the man is absorbed in the apostle; if he seeks blessing for himself; it is to the end that the word of the Lord may have free course. ‘It is after the manner of the apostle to put that as a wish for himself, which was a wish for the furtherance of the Gospel’ (Jowett). Paul felt his need of courage to race those who opposed the preaching of the Gospel, of constancy to avail himself of every opportunity to introduce it into new audiences, and again and again (see references) appealed to the churches to pray for him in connection with this matter. His joy in imprisonment was that the word of God was ‘not bound’ (2 Timothy 2:9); his desire, while he himself is threatened and opposed, is that the word may have free circulation (lit may run), may not be checked in its onward race, may extend everywhere

And be glorified, even as it is with you. The word was glorified among the Thessalonians by their receiving it as the word of God and trusting it, as described in the beginning of the First Epistle. It was glorified by the manifest influence it had on their conduct, by the work of their faith and by their patience. Paul desires that it may elsewhere be similarly glorified, attaining its rightful position in men’s minds.

Verses 1-5
Paul requests their Prayers, and exhorts them to Stedfastness
In view of the opposition of spiteful and unbelieving men, Paul requests the Thessalonians to pray for him that he may be enabled to continue his work, and that nothing may avail to prevent the Gospel being preached and accepted. He reassures himself also by the consideration that though he cannot count all men his allies, the Lord is on His side; and on Him be relies for the furtherance of the Gospel, and for the edification of those in Thessalonica who already believe.

Verse 2
2 Thessalonians 3:2. That we may be delivered from unreasonable and wicked men. Ellicott says that ‘to find here [as Jowett does] a mere shrinking of the flesh on the part of the apostle from the dangers that awaited him, is to assign to the apostle a character that never belonged to him.’ But when Paul himself expressly requests the Ephesians and Colossians to pray that he may have boldness; and when God, on the very occasion of which the apostle is now speaking, sees it needful to address him in the words, ‘Be not afraid, but speak and hold not thy peace; for I am with thee, and no man shall set on thee to hurt thee,’ we need not scruple to ascribe to the apostle so much apprehension of danger as would prompt him to ask the Thessalonians to pray far his deliverance. The actual circumstances in which he was, and what the dangers were, and who the mischievous and wicked men were, will be learned from Acts 18; this Epistle having probably been written during the latter part of the residence in Corinth, which is there described. This verse gives us one of those ‘undesigned coincidences between the Epistles and the narrative of the Acts, which afford one of the strongest proofs of their genuineness.

For not all have faith. Wherever the Gospel is preached, it meets with such opposition as Paul speaks of, for not all accept it. It always sifts a community, and marks off a remnant, large or small, who do not believe, the perverse and wicked men.

Verse 3
2 Thessalonians 3:3. But faithful is the Lord. The contrast between the mischievous opposition of wicked men and the protecting care of Christ, is sharpened by the slight and easy play on the word: men are faithless, but faithful is the Lord. Their faithlessness prompts them to hostility; but His faithfulness will alike prevent your faith from failing, and their efforts from being destructive.

Who shall stablish you and keep you from evil. Paul’s thoughts do not long dwell on his own dangers, but quickly pass to those which threatened his friends in Thessalonica. These dangers were twofold, as in all persecution. There was the inward danger of their faith failing under persecution, and there was the outward danger of injury to life and property. Against the first of these the Lord would protect them by ‘stablishing’ them; against the second, by ‘keeping them from the evil.’

Verse 4
2 Thessalonians 3:4. This verse farther expresses the confidence which Paul felt that, by the faithfulness of the Lord, the Thessalonians would not be moved by persecution, but would boldly continue in the life to which he had introduced them, not fearing to carry out any of the commands he had laid upon them.

We have confidence in the Lord. ‘Here, as elsewhere, the apostle speaks of believing, hoping, doing all things in Christ. We lead an ordinary life, as well as a religious one; but with the apostle his ordinary life is his religious one, and hence he uses religious expressions in reference to all he says and does’ (Jowett).

That ye both do and will do. Under this expression of confidence, an injunction to further diligence is insinuated. It has been noted as characteristic of Paul, that he admonishes under the form of praise.

Verse 5
2 Thessalonians 3:5. May the Lord direct, i.e. may Christ, who is faithful (2 Thessalonians 3:3), direct.

Into the love of God. To love God is to have in the heart the root of all activity and endurance, the spring of duty, and the fountain of all virtue.

And into the stedfastness of Christ. The apostle desires they may be enabled to exhibit under trial the same patient endurance which Christ Himself exhibited.

Verse 6
2 Thessalonians 3:6. Now we command you. ‘In what follows, the exhortations of the former Epistle (chap. 1 Thessalonians 4:11-12, 1 Thessalonians 5:14) are repeated and expanded with more studied distinctness of language, it being probable that the evils previously alluded to had advanced among some members of this church to a still more perilous height’ (Ellicott).

Brethren. The injunction to withdraw or separate is given not to the presbyters or office-bearers, but to the whole church; and this not only because in these days excommunication was the act of the congregation (see 1 Corinthians 5), but because the social and individual treatment of the offender is as present to Paul’s mind as the ecclesiastical.

That walketh disorderly. This is further defined in the 11th verse as a condition of fussy, noisy idleness. There were some in Thessalonica who had merely caught the new phrases,—the kingdom of Christ, His speedy coming, universal brotherhood, citizenship of heaven,—and being carried away by some vague idea of an immediate termination not only of the old life of sin, but of the whole existing order of things, they abandoned their own ordinary employments, and lived upon the kindness of their brethren.

Verses 6-18
Exhortations to Industry, and Directions regarding the Treatment of Idle and Disorderly Persons.
In this concluding paragraph of his Epistle, Paul warns the Thessalonians against neglecting their worldly occupations, and by idleness becoming dependent on others for a livelihood. He bids them also not only practise industry themselves, but enforce it upon all the members of the Church. He had heard that some of their number, probably through a misconception as to the nearness of Christ’s coming, had abandoned their ordinary work, and were disturbing the peace and hindering the welfare of the community. He authoritatively commands that such persons be first exhorted to quietness and industry, and if they should neglect such counsel, be suspended from church fellowship. Jowett observes that the paragraph is important, as bearing on the degree and manner of the authority which the apostle exercised over the churches.

Verse 7
2 Thessalonians 3:7. On this and the following verse, see notes on the First Epistle, chap. 2.

Verse 9
2 Thessalonians 3:9. Not because we have not power. This is the idea which Paul expands in his First Epistle to the Corinthians, chap. 9; where he shows at large the reasonableness of ministerial work being paid for, proves that the principle on which ministers claim support is found both in nature and in revelation, and asserts his own right to claim maintenance at the hand of those for whom he laboured in things spiritual. His reasons for declining to receive regular assistance, while he thus strongly asserted his right to it, were these:—1st. That he might preserve his independence, and preclude the possibility of misconstruction. 2d. That he might be an ensample of industry. 3d. That he might have means of charity (Acts 20:34). And there are still laymen who use the profits of their industry for the welfare of others, as well as clergymen who give much more than they receive. This is especially desirable in countries where the Gospel is preached for the first time, and Mr. Bowen of Bombay may be cited as an illustration of the conduct of the apostle: ‘His labours among the heathen are abundant, and they are emphatically labours of love, unrequited and unacknowledged by any earthly society, since he prefers to give his services without fee or reward; living upon a few rupees a month, and thereby removing one argument from the mouth of the heathen, who are slow to allow the disinterestedness of their religious teachers.’

Verse 10
2 Thessalonians 3:10. If any would not work, neither should he eat. This seems to have been a proverbial expression among the Jews, and the idea was inculcated by the Rabbis, sometimes in the very words used by Paul. It was the fundamental law of labour, early impressed on the Jewish mind by the necessity of daily gathering the manna. And it is the law which condemns gambling and every mode of acquiring a livelihood without producing or doing anything for the good of the community. There is perhaps a touch of irony in the expression, insinuating that if a man claims exemption from ordinary worldly conditions, he should be consistent and thorough in doing so; if he is so new a creature, so heavenly and spiritual as to be above earthly labour, he should also be superior to all need of earthly nourishment.

Verse 11
2 Thessalonians 3:11. For. Paul gives his reason for introducing this subject at all. And he further defines ‘walking disorderly.’ He leaves no doubt as to the persons about whom he speaks. They were those who were excitedly busy, but doing no useful work; running hither and thither, meddling with every one’s business but their own, striving to bring others into the same state of excitement as themselves, and declining all ordinary, steady, profitable, obscure labour.

Verse 12
2 Thessalonians 3:12. With quietness they work, and eat their own bread. One of the Jewish Rabbis says: ‘When a man eats his own bread, he has quietness and composure of mind; but when he eats the bread of his parents or of his children—not to speak of the bread of strangers—he loses this quietness of mind.’ But the quietness Paul refers to is opposed to the restless, meddlesome life some of the Thessalonians were leading. He strongly condemns this excitement and love of notoriety. ‘If there be anything true, it is this: that, for the greater part of men, the most favourable discipline of holiness will be found exactly to coincide with the ordinary path of duty; and that it will be most surely promoted by repressing the wanderings of imagination, in which we frame to ourselves states of life and habits of devotion remote from our actual lot, and by spending all our strength in those things, great or small, pleasing or unpalatable, which belong to our calling and position’ (Manning).

Verse 13
2 Thessalonians 3:13. But ye, brethren. Ye on whom I rely (2 Thessalonians 3:4), and who have not ceased to labour.

Be not weary in well-doing. Do not be tempted to imitate the fanatical idleness of those around you—do not weary of ‘the trivial round, the common task,’

do not crave for some great thing to do, be content that it is a good thing. In thus addressing them, Paul tacitly approves what they were already doing, and their diligence in it. For an admonition ‘not to weary can only be addressed to those who are working. And thus in so far as this injunction applies to all Christians, it takes for granted that they are so engaged in active Christian well-doing as to be in some danger of fatigue. The temptation to weary is the same now as it was in the early Thessalonian church; those who are actively engaged are tempted to say, Why should we do all, while so many do nothing; why must we compensate for their neglect? In the parallel passage in Galatians, Paul has in view the other great cause of weariness, viz. that the results of labour are often not immediately seen. And therefore he adds, ‘In due time ye shall reap, if ye faint not.’

Verse 14
2 Thessalonians 3:14. If any man obey not our word. Paul had just (2 Thessalonians 3:12) laid his command, in Christ’s name, on the idle busybodies; but he viewed it as a possible thing that they might disregard this command. Already he had learned that his authority was not by all parties willingly acknowledged and submitted to. He proceeds, therefore, to give instructions as to further dealings with recalcitrant, obstinate offenders.

Note that man. This does not mean, set a mark upon that man; but merely, take note of him in your own minds. The first step was to discriminate between those who obeyed and those who did not; the second was to brand the disobedient

Have no company with him. This is a repetition of the counsel given in 2 Thessalonians 3:6. At first sight the term employed might seem to indicate only the avoidance of intercourse in business and social life with the offender, and not the extreme ecclesiastical censure of excommunication. It might seem to be advice given rather to guide individuals in their treatment of the offender, than to guide the church. But the similar passage in 1 Corinthians 5, where the same expression is used, proves that exclusion from church fellowship is meant; suspension, if not excommunication. If they were not to hold intercourse on worldly matters, nor enter into secular contracts with such a man, much less were they to sit with him at the Lord’s table, and hold that fellowship which implied and signified the closest possible union. But they were not to give him up as lost; they were to watch for the good results of this treatment.

Verse 15
2 Thessalonians 3:15. Count him not as an enemy. Though deprived, as we say, of church privileges, and shut out from fellowship with the members of the church, he was not to be counted hopeless. This discipline was to be expected to terminate in his repentance and reclamation. And for this end, he was to be admonished as a brother.

Verse 16
2 Thessalonians 3:16. The Lord of peace. That God the Father is here meant may be argued from the use of the expression in Romans 15:33; Romans 16:20, and especially in the First Epistle to the Thessalonians, 1 Thessalonians 5:23. That Jesus Christ is meant may be argued from the common application to Him of the title ‘Lord,’ and from the fact that ‘peace’ was emphasized by Himself as that which He would specially bestow. The title is selected as suitable to the gift Paul desires in their behalf; and the desirableness of this gift itself is suggested by the circumstances of persecution without and dissension within in which the church at Thessalonica was. The Lord of peace signifies not only that He can bestow peace, but also and primarily that it is His own attribute. He has peace, because He sees the end from the beginning, and is unassailable in His righteousness and sovereignty. He gives His own peace by enabling men to rely upon Him, to accept His will,—that will which shall certainly be accomplished,—and by thus lifting them up above anxiety into His own security.

The Lord be with you all. He leaving them, leaves the Lord with them. It is the ‘farewell’ which rises naturally to the lip of him who must now lose sight of those he loves, but would fain leave them with all and far more than all the protection and blessing which he would himself have striven to provide them with.

Verse 17
2 Thessalonians 3:17. The salutation of Paul with mine own hand.’ These words apparently form the commencement of the autograph salutation with which the apostle attests the genuineness and authenticity of the Epistle, the two verses (2 Thessalonians 3:17-18) having apparently both been written by the apostle’ (Ellicott). The preceding part of the Epistle was, of course, dictated; now Paul takes the pen in his own hand to authenticate the whole. And this proves that, however Paul might associate others with himself in sending his Epistles (as in this one he associates Silas and Timothy), and however the penman might occasionally insert a message of his own (as Tertius does in Romans 16:22), he yet distinctly ‘regarded himself and desired the churches to regard him as the sole author of his Epistles.’

Which is the token in every Epistle. Only in other two Epistles, the first to the Corinthians and that to the Colossians, does Paul sign his name. It was not the name or signature but the autograph salutation which was the ‘token.’

So I write. Some have thought that these words indicate that there was inserted here some monogram difficult of imitation. But this was not the ancient custom, and the words seem to imply no more than an invitation to his readers to observe the distinctive characteristics of his handwriting.

Verse 18
2 Thessalonians 3:18. All. Possibly this word is added to the benediction with which the First Epistle was closed, that even those who had been censured might feel that they were sharers in it.

