《Unabridged Commentary Critical and Explanatory on 1 John》(Robert Jamieson)
Commentator

At a time when the theological winds seem to change direction on a daily basis, the Commentary Critical and Explanatory on the Whole Bible is a welcome breath of fresh air from conservative and orthodox teachers of the Christian faith. This commentary has been a bestseller since its original publication in 1871 due to its scholarly rigor and devotional value. Robert Jamieson (1802-1880), Andrew Robert Fausset, and David Brown(1803-1897) have crafted a detailed, yet not overly technical, commentary of the Bible that holds to the historic teachings of orthodox Christianity. Commentary Critical and Explanatory on the Whole Bible is based on a detailed exegesis of the scriptures in the original languages and is a "must have" for those who are interested in a deeper appreciation of the Biblical text

Published in 1878, this is the unabridged version of Jamieson, Fausset, and Brown's Commentary. This version includes the Greek and Hebrew words, along with double the content of the abridged version. Most online versions of JFB are abridged and include only a fraction of what the authors said!

It is worth noting that in the printed version, errors in spelling, punctuation, numbering, cross references have followed throughout the printing history of this one-volume edition of the Commentary. This electronic edition, then, may represent the first corrected edition.

00 Introduction 

AUTHORSHIP.--POLYCARP, the disciple of John [Epistle to the Philippians, 7], quotes 1 John 4:3 EUSEBIUS [Ecclesiastical History, 3.39] says of PAPIAS, a hearer of John, and a friend of POLYCARP, "He used testimonies from the First Epistle of John." IREN
01 Chapter 1 

Verse 1
That which was from the beginning, which we have heard, which we have seen with our eyes, which we have looked upon, and our hands have handled, of the Word of life;

Instead of a focal, John adopts a virtual, address (cf. 1 John 1:4). To wish joy to the reader was the ancient address. The sentence begun, 1 John 1:1, is broken off by the parenthetic 1 John 1:2, and is resumed at 1 John 1:3, with the repetition of words from 1 John 1:1.

That which was - essentially (not 'began to be') [ een (Greek #2258), not egeneto (Greek #1096)]; before He was manifested (1 John 1:2): answering to "Him that is from the beginning" (1 John 2:13); so John's gospel, John 1:1; Proverbs 8:23.

We - apostles.

Heard ... seen ... looked upon ... handled. A gradation. Seeing is a more convincing proof than hearing of; handling, than even seeing. "Have heard ... have seen" [ Heoorakamen (Greek #3708)] (perfects), as a possession still abiding with us; but [ etheasametha (Greek #2300)] "looked upon" (without "have:" not perfect, as of a continuing thing, but aorist, past time), while Christ the incarnate Word was still with us. "Seen," namely, His glory, as revealed in the transfiguration and in His miracles; and His passion and death, in a real body of flesh and blood. "Looked upon" as a wondrous spectacle, stedfastly, deeply, contemplatively. Appropriate to John's contemplative character. "Hands have handled" [ epseelafeesan (Greek #5584)] - Thomas and the other disciples, on distinct occasion, after the resurrection. John himself had leant on Jesus' breast at the last supper. Contrast the wisest of the pagan feeling after (the same Greek, Acts 17:27 : cf. Romans 10:8-9), groping after WITH THE HANDS, if haply they might find God. This proves against Socinians; he is speaking of the personal incarnate Word, not of Christ's teaching, from the beginning of His official life.

Of , [ peri (Greek #4012)] - 'concerning;' following "heard." "Heard" is the verb most applying to the purpose of the letter-namely, the truth which John had heard concerning the Word of life; i:e., (Christ) the Word who is the life-namely, from Christ Himself; all Christ's teachings about Himself. Therefore he puts 'concerning' before "the Word of life," which is inapplicable to any of the verbs except "heard;" also "heard" is the only verb which he resumes at 1 John 1:5. 

Verse 2
(For the life was manifested, and we have seen it, and bear witness, and shew unto you that eternal life, which was with the Father, and was manifested unto us;)

The life - Jesus, "the Word of life." 

Was manifested - previously having been "with the Father."
Show , [ apangellomen (Greek #518)] - as 1 John 1:3, "declare" (cf. 1 John 1:5). The general term: write in the particular (1 John 1:4).

That eternal life , [ teen (Greek #3588) zooeen (Greek #2222) teen (Greek #3588) aioonion (Greek #166)] - 'the life which is eternal.' As the letter begins, so it ends with "eternal life," which we shall ever enjoy with, and in, Him, 'the eternal life.'

Which , [ heetis (Greek #3748)] - 'the which;' inasmuch as it was with the Father "from the beginning" (cf. 1 John 1:1; John 1:1). This proves the distinctness of the First and Second Persons. 

Verse 3
That which we have seen and heard declare we unto you, that ye also may have fellowship with us: and truly our fellowship is with the Father, and with his Son Jesus Christ.

That which we have seen and heard - resumed from 1 John 1:1, where the sentence was interrupted by 1 John 1:2, a parenthesis.

Declare we unto you. 'Aleph (') A B C add also: unto you also who have not seen or heard Him.

That ye also may have fellowship with us - that ye also who have not seen, may have the fellowship with us which we who have seen enjoy. What that fellowship consists in he states: "Our fellowship is with the Father and with His Son." Faith realizes the unseen as spiritually visible. Not until by faith we too have seen, do we know all the excellency of the true Solomon (1 Kings 10:6-7). We are "partakers of the divine nature" (2 Peter 1:4). We know God only by fellowship with Him. He may thus be known, but not comprehended. The repetition of "with" [ meta (Greek #3326)] before the "Son" distinguishes the persons, while the fellowship with both Father and Son implies their unity. It is not added, 'and with the Holy Spirit;' for it is by the Holy Spirit of the Father and Son in us that we have fellowship with the Father and Son (cf. 1 John 3:24). Believers enjoy the fellowship OF, but not WITH, the Holy Spirit. 'Through Christ God closes up the chasm that separated Him from the human race, and imparts Himself to them in the communion of the divine life' (Neander). 

Verse 4
And these things write we unto you, that your joy may be full.

These things - and none other: this whole letter. Write me unto you. 'Aleph (') B have [ heemeis (Greek #2249)] "we" for [ humin (Greek #5213)] "unto you." Thus the antithesis is between "we" (apostles and eyewitnesses) and "your" (A C). We write thus, that your joy may be full. But B 'Aleph ('), Vulgate, read 'OUR joy.' In this case, for antithesis' sake, I prefer "unto you," in the former clause. 'We write unto YOU that OUR joy over you may be filled full' [ pepleeroomenee (Greek #4137)], by your being brought into fellowship with the Father and the Son. (Compare John 4:36, end; Philippians 2:2; Philippians 2:16; Philippians 4:1; 2 John 1:8.) John 15:11; John 16:24, make "YOUR" the probable reading; for John often repeats the language of his beloved Lord. So 2 John 1:12, "your" in most of oldest manuscripts. Christ Himself is the source, object, and center of His people's joy (cf. 1 John 1:3, end). It is in fellowship with Him that we have joy, the fruit of faith (Romans 5:11). 

Verse 5
This then is the message which we have heard of him, and declare unto you, that God is light, and in him is no darkness at all.

First division of the body of the letter (cf. 'Introduction').

Declare , [ anangellomen (Greek #312)] - 'announce;' report in turn: different from 1 John 1:3. As the Son announced the message heard from the Father as His apostle (John 15:15; Hebrews 3:1), so the Son's apostles announce what they have heard from the Son. John nowhere uses 'gospel;' but the witness or testimony, the word, the truth: here the message.

God is light. What light is in the natural world, that God, the source of even material light, is in the spiritual-the fountain of wisdom, purity, beauty, joy, and glory. As all material life and growth depend on light, so all spiritual life and growth depend on GOD. As God here, so Christ, in 1 John 2:8, is called "the true light."
No darkness at all. Strong negation [ skotia (Greek #4653) ouk (Greek #3756) estin (Greek #2076) oudemia (Greek #3762): 'no, not even one speck of darkness']; no ignorance, error, untruthfulness, sin, death. John heard this from Christ, not only in express, but in acted words-namely, His whole manifestation in the flesh as "the brightness of the Father's glory." Christ Himself was the embodiment of "the message" representing fully in all His sayings, doings, and sufferings, Him who is LIGHT. 

Verse 6
If we say that we have fellowship with him, and walk in darkness, we lie, and do not the truth:

Have fellowship with him (1 John 1:3) - the essence of the Christian life.

Walk in inward and outward action Walk - in inward and outward action.

In darkness (Greek, 'in the darkness') - opposed to "the light" (cf. 1 John 2:8; 1 John 2:11).

Lie - (1 John 2:4.)

Do not - in practice, whatever we say.

The truth - (Ephesians 4:21; John 3:21.) 

Verse 7
But if we walk in the light, as he is in the light, we have fellowship one with another, and the blood of Jesus Christ his Son cleanseth us from all sin.

We walk. (Ephesians 5:8; Ephesians 5:11-14) 'God IS (essentially, in His very nature, as "light," 1 John 1:5) in the light.' WALKING in the light, the element in which God IS, is the test of fellowship with Him. Christ, like us, walked in the light (1 John 2:6). Alford, 'Walking in the light, as He is in the light, is no mere imitation of God, but an identity in the essential element of our daily walk with the essential element of God's being.'

We have fellowship one with another - and of course with God (understood from 1 John 1:6), without having fellowship with whom there can be no Christian fellowship one with another (cf. 1 John 1:3). To believe, with John, is eternal life; to love, is blessedness; to serve, is usefulness.

And - as the result of 'walking in the light, as He is in the light.'

The blood of Jesus ... cleanseth us from all sin - daily contracted through the weakness of the flesh, and the power of Satan and the world. He is speaking, not of justification through His blood once for all, but of present sanctification ("cleanseth"), which the believer, walking in the light, and having fellowship with God and the saints, enjoys as his privilege. Compare John 13:10, 'He that has been bathed [ leloumenos (Greek #3068)] needeth not save to wash [ nipsasthai (Greek #3538)] his feet, but is clean every whit.' Compare 1 John 1:9, "cleanse us from all unrighteousness:" a further step besides 'forgiving us our sins.' Christ's blood is the mean whereby, being already justified, and in fellowship with God, we become gradually clean from all sin which would mar fellowship with God. Faith applies the cleansing, purifying blood. 'Aleph (') B C omit "Christ;" A retains it. 

Verse 8
If we say that we have no sin, we deceive ourselves, and the truth is not in us. Confession of sins flows from 'walking in the light' (1 John 1:7). 'If thou shall confess thyself a sinner, the truth is in thee; for the truth is light. Not yet has thy life become perfectly light, as sins are still in thee; yet thou hast already begun to be illuminated, because there is in thee confession of sins' (Augustine).

That we have no sin. "HAVE," not 'have had,' must refer, not to the past life while unconverted, but to the present state, wherein believers have sin even still. "Sin" is singular; "(confess our) sins," 1 John 1:9, plural. Sin means the corruption of the old man still in us, and the stain created by actual sins flowing from that old nature. To confess our need of cleansing from present sin is essential to 'walking in the light;' so far is the presence of sin incompatible with our in the main 'walking in light.' But the believer hates, confesses, and longs to be delivered from all sin, which is darkness. 'They who defend their sins will see in the great day whether their sins can defend them.'

Deceive ourselves - not God (Galatians 6:7): we only make ourselves to err.

The truth - (1 John 2:4.) True faith. 'The truth respecting God's holiness and our sinfulness, the first spark of light in us, has no place in us' (Alford). 

Verse 9
If we confess our sins, he is faithful and just to forgive us our sins, and to cleanse us from all unrighteousness.

Confess - with the lips, from a contrite heart; involving confession to our fellow-men of offences against them.

He - God.

Faithful - to His own promises: 'true' to His word.

Just. Not merely the mercy, but the justice of God is set forth in the redemption of the penitent believer in Christ. God's promises of mercy, to which lie is faithful, harmonize with His justice (Romans 3:25-26).

To , [ hina (Greek #2443)] - 'in order that.' His forgiving us our sins and cleansing us from, etc., further the ends of His eternal faithfulness and justice.

Forgive - remitting the guilt.

Cleanse - purify from filthiness. Henceforth we more and more become free from the presence of sin through the Spirit of sanctification (cf. Hebrews 9:14; above, note, 1 John 1:7).

Unrighteousness - offensive to Him who 'is just.' Called "sin," 1 John 1:7, because "sin is the transgression of the law," and the law is the expression of God's righteousness; so sin is unrighteousness. 

Verse 10
If we say that we have not sinned, we make him a liar, and his word is not in us.

Parallel to 1 John 1:8.

We have not sinned - commission of actual sins, even after regeneration and conversion; whereas in 1 John 1:8, "we have no sin," refers to present GUILT, remaining (until cleansed) from actual sins committed, and to the SIN of our old nature still adhering to us. The perfect "have ... sinned" brings down the commission of sins to the present time: not merely sins before, but since, conversion.

We make him a liar - a gradation: 1 John 1:6, "we lie;" 1 John 1:8, "we deceive ourselves;" worst of all, "we make Him a liar," by denying His Word that all are sinners (cf. 1 John 5:10).

His word is not in us. "His word," "the truth" (1 John 1:8), accuses us truly; by denying it we drive it from our hearts (cf. John 5:38). Our rejection of it, as to our being sinners, involves our rejection of His word and will revealed in the Law and Gospel as a whole; for these throughout rest on the fact that we have sinned, and have sin. 

02 Chapter 2 
Verse 1
My little children, these things write I unto you, that ye sin not. And if any man sin, we have an advocate with the Father, Jesus Christ the righteous:

- (1 John 5:18.)

My little children , [ Teknia (Greek #5040)] - the diminutive expresses the tender affection of an aged pastor and spiritual father. My own dear children, i:e., sons and daughters (note, 1 John 2:12).

These things - (1 John 1:6-10.) My purpose in writing so is, not that you should abuse them as a license to sin; on the contrary, 'in order that ye may not sin at all' (the aorist [ hamarteete (Greek #264)] implying the absence, not only of the habit, but of single acts of sin, Alford). To "walk in the light" (1 John 1:5-7), the first step is confession of sin (1 John 1:9), the next (1 John 2:1), that we should forsake all sin. The divine purpose aims either to prevent the commission of, or to destroy, sin (Bengel).

And - Furthermore, "if any man sin," let him, while loathing and condemning it, not fear to go at once to God, the Judge, confessing it; for "we have an Advocate with Him." He is speaking of a BELIEVER'S occasional sins of infirmity through Satan's fraud. The "we" immediately afar implies that we all are liable, though not necessarily constrained, to sin. We have an advocate - God's family blessing: other blessings He grants to good and bad alike; but justification, sanctification, continued intercession (contrast Luke 23:34, for enemies), and peace, He grants to His children alone.

Advocate , [ parakleeton (Greek #3875)] - the same term as is applied to the Holy Spirit, the 'other Comforter:' showing the unity of the Second and Third Persons. Christ is the Intercessor for us above; in His absence, here below, the Holy Spirit is the 'other' Intercessor in as (Romans 8:26). Christ's advocacy is inseparable from the Holy Spirit's working in us, as the spirit of intercessory prayer.

Righteous - as our "Advocate" is not a mere suppliant. He pleads for us on the ground of justice, as well as mercy. Though He can say nothing good of us, He can say much for us. On His righteousness, obedience to the law, and endurance of its full penury for us, He grounds His claim for our acquittal. The sense is, 'in that He is righteous:' in contrast to our sin ("if any man sin"). The Father, by raising Him from the dead, and setting Him at His own right hand, has once for all accepted Christ's claim for us. Therefore, the accuser's charges against God's children are vain (Psalms 109:6; Psalms 109:31; Revelation 12:10). 'The righteousness of Christ stands on our side; for God's righteousness is, in Christ, ours,' (Luther) (Zechariah 3:1, etc.) 

Verse 2
And he is the propitiation for our sins: and not for ours only, but also for the sins of the whole world.

And he , [ Autos (Greek #846)] - 'And Himself.' He is our all-prevailing Advocate, because He is Himself 'the propitiation:' abstract, as in 1 Corinthians 1:30 : He is to us all that is needed for 'propitiation in behalf of [ hilasmos (Greek #2434) peri (Greek #4012)] our sins:' the propitiatory sacrifice, provided by the Father's love, removing the estrangement, appeasing God's righteous wrath against the sinner. 'There is no incongruity that a father should be offended with that son whom he loveth, and at that time offended with him, when he loveth him' (Dr. Pearson). [The only other New Testament passage where hilasmos (Greek #2434) occurs, is 1 John 4:10 : it answers in Septuagint to Hebrew kaapar (Hebrew #3722), to effect an atonement or reconciliation with God; in Ezekiel 44:27, to the sin-offering; in Romans 3:25 ( hilasteerion (Greek #2435)), it is a "propitiatory" - i:e., the mercy-seat, or lid of the ark whereon God, represented by the Shekinah glory above it, met His people, represented by the high priest who sprinkled the blood of the sacrifice on it.]

And , [ de (Greek #1161)] - 'yet.'

Ours - believers: not Jews, in contrast to Gentiles; for he is not writing to Jews (1 John 5:21).

Also for the sins of the whole world. Christ's advocacy is limited to believers (1 John 2:1; 1 John 1:7): His propitiation extends as widely as sin: note, 2 Peter 2:1, "the whole world" cannot be restricted to the believing portion (cf. 1 John 4:14 and 1 John 5:19). 'Thou, too, art part of the world: thine heart cannot think, The Lord died for Peter and Paul, but not for me' (Luther). 

Verse 3
And hereby we do know that we know him, if we keep his commandments.

Hereby , [ en (Greek #1722) touto (Greek #5124)] - 'in this.' 'It is herein only that we know (present) that we have knowledge of (perfect: once-for-all obtained and continuing knowledge of) Him' (1 John 2:4; 1 John 2:13-14). Tokens whereby to discern grace are frequent in this letter. The Gnostics, by the Spirit's prescient forewarning, are refuted, who boasted of knowledge, but set aside obedience. "Know Him," namely, as "the righteous" (1 John 2:1; 1 John 2:29): our "Advocate and Intercessor."

Keep - John's favourite word, instead of do [ teeroomen (Greek #5083)], to guard, and keep safe as a precious thing; observing so as to keep. So Christ Himself (John 15:10). Not faultless conformity, but hearty acceptance of, and willing subjection to, God's whole revealed will.

Commandments , [ entolas (Greek #1785)] - injunctions of faith, love, and obedience. John uses 'the law' to express, not the rule of Christian obedience, but the Mosaic law. 

Verse 4
He that saith, I know him, and keepeth not his commandments, is a liar, and the truth is not in him.

I know - `I have knowledge of (perfect) Him' (cf. 1 John 1:8). 

Verse 5
But whoso keepeth his word, in him verily is the love of God perfected: hereby know we that we are in him.

Not merely repeating the proposition, 1 John 2:3, or asserting the opposite alternative to 1 John 2:4, but expanding the "know Him" of 1 John 2:3 into "in Him verily (not vain boasting) is the love of (i:e., toward) God perfected," and "we are in Him." Love here answers to knowledge in 1 John 2:3. In proportion as we love God, we know Him: until our love and knowledge shall attain their full maturity of perfection.

His word. His word is one (note, 1 John 1:5), comprising His "commandments," which are many (1 John 2:3). 

Hereby - in our progressing to wards this ideal of perfected love and obedience. There is a gradation: 1 John 2:3, "know Him;" 1 John 2:5, "we are in Him;" 1 John 2:6, "abideth in Him:" respectively, knowledge, fellowship, abiding constancy (Bengel). 

Verse 6
He that saith he abideth in him ought himself also so to walk, even as he walked.

Abideth - a condition lasting, without intermission and end.

He that saith ... ought. So that his deeds may be consistent with his words.

Even as he. Believers readily supply the name, their hearts being full of Him (cf. John 20:15). "Even as He walked" when on earth, especially as to love. John delights in referring to Christ as the model man: "even as He," etc. 'It is not Christ's walking on the sea, but His ordinary walk, we are called on to imitate' (Luther). 

Verse 7
Brethren, I write no new commandment unto you, but an old commandment which ye had from the beginning. The old commandment is the word which ye have heard from the beginning.

Brethren. 'Aleph (') A B C, Vulgate, read 'Beloved,' appropriate to the subject, love.

No new commandment - love, the principle of walking as Christ walked (1 John 2:6), and that commandment, of which exemplification is given, 1 John 2:9-10, the love of brethren.

Ye had from the beginning - from the time ye first heard the Gospel word. 

Verse 8
Again, a new commandment I write unto you, which thing is true in him and in you: because the darkness is past, and the true light now shineth.

A new commandment. It was "old," in that Christians as such had heard it from the first; but "new" [ kainee (Greek #2537), not nea: new and different from the old legal precept], in that it was first clearly promulgated with Christianity: though the inner spirit of the law was love even to enemies, yet it was enveloped in some bitter precepts, which caused it to be temporarily almost unrecognized. Christianity first put love to brethren on the new and highest MOTIVE, instinctive love to Him who first loved us, constraining us to love all, even enemies, thereby walking in the steps of Him who loved us when enemies. So Jesus calls it "new," John 13:34-35 : "Love one another, as I have loved you" (the new motive), John 15:12.

Which thing is true in him and in you. 'In Christ all things are always true, and were so from the beginning; but in Christ and in us conjointly the commandment (the love of brethren) is then true when we acknowledge the truth which is in Him, and have the same flourishing in us' (Bengel, Alford). Which thing (the fact that the commandment is a new one) is true in the case of Him and of you, because the darkness is passing away in the case of you, and the true light is now shining, and began to shine ever since He came into the world, bringing this commandment. I prefer, The new commandment finds its truth in its practical realization in the walk of Christians in union with Christ. Compare "verily," 1 John 2:5; John 4:42; John 6:55, "indeed." The repetition, "in Him and in you," not "in Him and you," implies that the love-commandment finds its realization separately: first "in Him," and then "in us," in so far as we now "also walk even as He walked;" yet it finds its realization also conjointly, by the two being united in one sentence, even as it is by the love-commandment having been first fulfilled in Him, that it is also now fulfilled in us, through His Spirit in us: cf. a similar case, John 20:17, "My Father and your Father:" by virtue of His being "My Father," He is also your Father.

Darkness is past - rather, as 1 John 2:17, 'is passing away.' It shall not be wholly "past" until "the Sun of righteousness" shall arise visibly: "the light is shining" already, though partially until the day bursts forth. 

Verse 9
He that saith he is in the light, and hateth his brother, is in darkness even until now.

There is no mean between light and darkness, love and hatred, life and death, God and the world: wherever spiritual life is, however weak, there darkness and death up longer reign, love supplants hatred. Luke 9:50 holds good: wherever life is not, there death, darkness, the flesh, the world, and hatred, however hidden from man's observation, prevail. Luke 11:23 holds good: 'where love is not, there hatred is; for the heart cannot remain a void' (Bengel).

In the light - as his proper element.

His brother - his neighbour, especially the Christian brotherhood. The title brother is a reason why love should be exercised.

Even until now - notwithstanding that 'the true light already has begun to shine' (1 John 2:8). 

Verse 10
He that loveth his brother abideth in the light, and there is none occasion of stumbling in him. He that loveth his brother abideth in the light, and there is none occasion of stumbling in him.

Abiding in love is abiding in the light; for Gospel light not only illumines the understanding, but warms the heart.

None occasion of stumbling - in contrast to 1 John 2:11.

'In him who loves there is neither blindness nor occasion of stumbling (to himself): in him who does not love, there in both. He who hates his brother stumbles against himself and everything within and without: he who loves has an unimpeded path' (Bengel). John has in mind Jesus' words, John 11:9-10. 'The light and the darkness are within; admitted into us by the eye, whose singleness fills the whole body with light' (Alford). 

Verse 11
But he that hateth his brother is in darkness, and walketh in darkness, and knoweth not whither he goeth, because that darkness hath blinded his eyes.

Is in darkness, and walketh. "Is" marks his continuing STATE: he has never come our of 'the darkness:' "walketh" marks his OUTWARD COURSE.

Whither , [ pou (Greek #4226)] - 'where:' including not only the destination to which, but the way whereby.

Hath blinded - aorist, "blinded" of old. Darkness not only surrounds, but blinds him, and that a blindness of long standing. 

Verse 12
I write unto you, little children, because your sins are forgiven you for his name's sake.

Little children , [ teknia (Greek #5040)] - 'little sons;' 'dear sons and daughters:' not the same as 1 John 2:13 [ paidia (Greek #3813)], "little children," 'infants' (in age and standing). He calls ALL to whom he writes, 'little sons' (1 John 2:1, Greek; 1 John 2:28; 1 John 3:18; 1 John 4:4; 1 John 5:21); but only in 1 John 2:13; 1 John 2:18 he uses "little children." Our Lord, whose spirit John so deeply drank into, used to His disciples (John 13:33), 'little sons'-dear sons and daughters; but in John 21:5, "little children." It is an undesigned coincidence with the letter, that in John's gospel similarly the classification, 'lambs, sheep, sheep' [in A C, not 'Aleph (') B D, arnia (Greek #721) probata (Greek #4263) probatia (Greek #4263)] occurs.

Are forgiven , [ afeoontai (Greek #863)] - 'have been, and are forgiven you.' ALL God's sons and daughters [ teknia (Greek #5040), not merely the paidia (Greek #3813)] enjoy this privilege. 

Verse 13-14
I write unto you, fathers, because ye have known him that is from the beginning. I write unto you, young men, because ye have overcome the wicked one. I write unto you, little children, because ye have known the Father.

All three classes are first addressed in the present, "I write;" then in the aorist [ egrapsa (Greek #1125)], 'I wrote.' Moreover, in 'Aleph (') A B C, in the end of 1 John 2:13, 'I wrote,' not "I write." Two classes, "fathers" and "young men," are addressed with the same words each time (except that the address to the young men has an addition, expressing the source of their victory); but the 'little sons' and "little children" are differently addressed, as 'little sons' includes all three classes.

Have known - and do know: so the perfect means. The 'I wrote' refers not to a former letter, but to this. It was an idiom to put the past, regarding the time from the reader's point of view: when he should receive the letter the writing would be past. When he uses "I write," he speaks from his own point of view.

Him that is from the beginning - Christ: 'that which was from the beginning.'

Overcome. The fathers, appropriately to their age, are characterized by knowledge. The young men, appropriately to theirs, by activity in conflict. The fathers, too, have conquered; but now their active service is past, and they and the children alike are characterized by knowing (the fathers know Christ, 'Him that was from the beginning;' the children know the Father). The first thing that the little children realize is that God is their Father; corresponding in the parallel clause to 'little sons ... your sins are forgiven you for His name's sake'-the universal privilege of all those really dear sons of God. Thus this latter includes all, whereas the former refers to these especially in the first stage of spiritual life, "little children." Of course these can only know the Father as theirs through the Son (Matthew 11:27). It is beautiful to see how the fathers are characterized as reverting to the first great truth of spiritual childhood, the ripest fruit of advanced experience, the knowledge of him that was from the beginning (twice, 1 John 2:13-14). Many of them had probably known Jesus in person, as well as by faith.

Young men ... strong - made so out of natural weakness, hence, enabled to overcome 'the strong man armed,' through Him that is 'stronger' (Hebrews 11:34). Faith is the victory that overcomes the world. "Overcome" is peculiarly John's term, adopted from his loved Lord (John 16:33). It occurs sixteen times in the Apocalypse, six times in the first letter, only thrice in the rest of the New Testament. In order to overcome the world on the ground of the blood of the Saviour, we must be willing, like Christ, to pert with whatever of the world belongs to us: whence immediately after 'ye have overcome (and are overcoming: perfect) the wicked one (the prince of the world),' it is added, "Love not the world, neither the things ... in the world."

And ... - the secret of the young men's strength: the Gospel word clothed with living power by the Spirit who abideth permanently in them. This is "the sword of the Spirit" wielded in prayerful waiting on God. Contrast the mere physical strength of young men, Isaiah 40:30-31. Oral teaching prepared them for the profitable use of the word when written. 'Antichrist cannot endanger you (1 John 2:18), nor Satan tear from you the word of God.' 

The wicked one - who, as "prince of this world," enthralls it (1 John 2:15-17; 1 John 5:19, Greek, "the wicked one"), especially the young. Christ came to destroy him (1 John 3:8). Believers achieve the first conquest over him when they pass from darkness to light; but afterward they need to maintain a continual keeping of themselves from his assaults, looking to God, by whom alone they are kept safe. Bengel thinks John refers to the remarkable constancy exhibited by youths in Domitian's persecution. Also to the young man whom John, after his return from Patmos, led, with loving persuasion, to repentance. This youth had been commended by John, in one of his apostolic tours, as a promising disciple to the overseers of the Church: he had been, therefore, carefully watched up to baptism. But afterward, relying too much on baptismal grace, he joined evil associates, and fell from step to step down, until he became a captain of robbers. When John, some years after, revisited that church, and heard of it, he hastened to the retreat of the robbers, suffered himself to be seized, and taken into the captain's presence. The youth, stung by conscience, fled away from the venerable apostle. Full of love, the aged father ran after him, called on him to take courage, and announced to him forgiveness of his sins in the name of Christ. The youth was recovered to Christianity, and induced many of his bad associates to repent and believe (Clemens Alexandrinus, 'Quis dives salvus?' 100: 4:, 2). 

Verse 15
Love not the world, neither the things that are in the world. If any man love the world, the love of the Father is not in him.

Love not the world - that lieth in the wicked one (1 John 5:19), whom ye young men have overcome. Having once for all, through faith, overcome the world (1 John 4:4; 1 John 5:4), keep your conquest by not loving "the world" in its state as fallen from God. "God loved (with compassion) the world." We should feel the same love for the fallen world; but we are not to love the world with congeniality and sympathy in its alienation from God. We cannot have this love for the God-estranged world, and yet have also "the love of the Father" in us.

Neither , [ meede (Greek #3366)] - 'nor yet.' A man might deny in general that he loved the world, while keenly following THE THINGS IN IT-its riches, honours, or pleasures; this clause prevents him escaping conviction.

Any man. Therefore the warning, though primarily addressed to the young, applies to all.

Love of - i:e., toward "the Father." The two, God and the (sinful) world, are so opposed, that both cannot be congenially loved at once. 

Verse 16
For all that is in the world, the lust of the flesh, and the lust of the eyes, and the pride of life, is not of the Father, but is of the world. 

All that is in the world - can be closed under one or other of the three.

Lust of the flesh - i:e., which has its seat in our lower animal nature. Satan tried this temptation first on Christ (Luke 4:3). Youth is especially liable to fleshly lusts.

Lust of the eyes - the avenue through which outward things of the world, riches, pomp, and beauty, inflame us. Satan tried this temptation on Christ when he showed Him the kingdoms of the world in a moment. By lust of the eyes David (2 Samuel 11:2) and Achan fell (Joshua 7:21). Compare Psalms 119:37; Job's resolve, Job 31:1; Matthew 5:28. The only good of riches to the possessor is beholding them with the eyes. Compare Luke 14:18, "I must go and SEE it."
Pride of life , [ alazoneia (Greek #212)] - arrogant assumption: vain-glorious display. Pride was that whereby Satan fell, and forms the link between the two foes, the world (answering to the lust of the eyes) and the devil (the lust of the flesh is the third foe). Satan tried this temptation against Christ on the temple-pinnacle that in spiritual presumption, on the ground of His Father's care, He should cast Himself down. The same three foes appear in the three classes of soil on which the divine seed falls: The wayside hearers, the Devil; the thorns, the world; the rocky under soil, the flesh. The world's anti-Trinity, the "lust of the flesh, the lust of the eyes, and the pride of life," similarly is presented in Satan's temptation of Eve: 'When she saw that the tree was good for food, pleasant to the eyes, and a tree to be desired to make one wise' (one manifestation of "the pride of life," desire to know above what God has revealed, Colossians 2:8; pride of unsanctified knowledge).

Of - does not spring from "the Father" (as the "little children," 1 John 2:13). He who is born of God alone turns to God; be who is of the world turns to the world: the sources of love to God and love to the world are irreconcilably distinct. 

Verse 17
And the world passeth away, and the lust thereof: but he that doeth the will of God abideth for ever.

The world - with all who are of the world worldly.

Passeth away , [ paragetai (Greek #3855)] - 'is passing away' even now.

The lust thereof - in its threefold manifestation (1 John 2:16).

He that doeth the will of God - not his own fleshly will, or that of the world, but that of God (1 John 2:3-6), especially as to love.

Abideth forever - `even as God abideth forever' (with whom the godly is one, cf. Psalms 55:19): a true comment, which Cyprian and Lucifer added to the text without support of Greek manuscripts. In contrast to the three passing lusts of the world, the doer of God's will has three abiding goods, "riches, honour, and life" (Proverbs 22:4). 

Verse 18
Little children, it is the last time: and as ye have heard that antichrist shall come, even now are there many antichrists; whereby we know that it is the last time.

Little children - in age. Same Greek as 1 John 2:13. After the fathers and young men were gone, "the last time" with its "many Antichrists" was about to come suddenly on the children. 'In this last hour we all still live.' Each successive age has had some signs of "the last time" which precedes Christ's coming, in order to keep the Church in continual waiting for the Lord. 1 Corinthians 10:11, "the ends of the world" - i:e., the last dispensation. The connection with 1 John 2:15-17 is, There are coming those seducers who are of the world (1 John 4:5), and would tempt you to go out from us (1 John 2:19) and deny Christ (1 John 2:22).

As ye have heard - from the apostles (e.g., 2 Thessalonians 2:3-10; and in the reign of Ephesus, Acts 20:29-30).

Shall come - `cometh' out of his own place. Antichrist is interpreted as:

(1) a false Christ (Matthew 24:5; Matthew 24:24); a vice-Christ, 'instead of Christ;'

(2) an adversary of Christ, 'against Christ.'

As John never uses pseudo-Christ for Antichrist, he probably means an adversary of Christ, claiming what belongs to Christ, wishing to substitute himself for Christ as the supreme object of worship. He denies the Son, not merely acts in the name of the Son. 2 Thessalonians 2:4, "Who opposeth himself [ANTIkeimenos] [to] all that is called God." For God's great truth, 'God is man,' he substitutes his owe lie, 'man is God' (Trench).

Are there , [ gegonasin (Greek #1096)] - 'there have begun to be.' These "many Antichrists" answer to "the mystery of lawlessness doth already work" (2 Thessalonians 2:7). The anti-Christian principle appeared then, as now, in evil men, teachings, and writings; still "THE Antichrist" means a hostile person, even as 'THE Christ' is a personal Saviour. As "cometh" is used of Christ, so of Antichrist, the embodiment of all the anti-Christian features of those "many Antichrists" which have been his forerunners. John uses the singular of him. No other New Testament writer uses the term. He answers to "the little horn having the eyes of a man, and speaking great things" (Daniel 7:8; Daniel 7:20); "the man of sin, son of perdition" (2 Thessalonians 2:1-17); "the beast ascending out of the bottomless pit," i:e., the beast healed of its deadly wound (Revelation 11:7; Revelation 17:8), rather, "the false prophet," the same as "the second beast coming up out of the earth" (Revelation 13:3; Revelation 13:11-18; Revelation 16:13). 

Verse 19
They went out from us, but they were not of us; for if they had been of us, they would no doubt have continued with us: but they went out, that they might be made manifest that they were not all of us.

Out from us from our Christian communion Not necessarily a formal secession; thus Rome has spiritually Out from us - from our Christian communion. Not necessarily a formal secession; thus Rome has spiritually gone out, though formally still of the Christian Church.

Not of us - by spiritual fellowship (1 John 1:3): 'like bad humours in the body of Christ: when they are vomited out, the body is relieved; it is still under treatment, and has not yet attained the perfect soundness which it shall have only at the resurrection' (Augustine, 'Ep. John, Tract,' 3,4).

They would ... have continued - implying the indefectibility of grace in the elect. 'Where God's call is effectual, there will be sure perseverance' (Calvin). No fatal, but a 'voluntary necessity' (Didymus), causes men to remain, or else go from the body of Christ. 'We are among the members, or else among the bad humours. It is of his own will that each is either an Antichrist, or in Christ' (Augustine). God's eternal election harmonizes in a way inexplicable to us, with man's free agency. It is men's own evil will that chooses hell; it is God's sovereign grace that draws anyone to heaven. To God the latter shall ascribe wholly their salvation; the former shall reproach themselves alone, not God's decree, with their condemnation (1 John 3:9; 1 John 5:18). 

That they were set all of us. This would imply that some of the Antichrists are of us! Translate, "That all (who are among us) ARE not of us." Compare 1 Corinthians 11:19. Such occasions test who are, and who are not, the Lord's people. 

Verse 20
But ye have an unction from the Holy One, and ye know all things.

But - Greek, 'And.' He states the means which believers have to withstand Antichrists (1 John 2:18), namely, the chrism [ chrisma (Greek #5545): a play upon similar sounds], or 'anointing unguent,' the Holy Spirit (plainly mentioned further on, in John's style, 1 John 3:24; 1 John 4:13; 1 John 5:6), which they ("ye," in contrast to those apostates, 1 John 2:19) have from Christ (John 1:33; John 3:34; John 15:26; John 16:14): "the righteous" (1 John 2:1), "pure" (1 John 3:3), "the Holy One" (Acts 3:14) "of God" (Mark 1:24). Those anointed of God in Christ alone can resist those anointed with Satan's spirit, Antichrists, who would sever them from the Father and the Son. Believers have the anointing Spirit from the Father, as well as from the Son; even as the Son is anointed therewith by the Father. Hence, the Spirit is the token that we are in the Father and in the Son; without it one is none of Christ's. The material unguent of costliest ingredients, poured on the head of priests and kings, typified this spiritual unguent, derived from Christ, the Head, to us, His members. We have no share in Jesus, except we become truly Christians, being in Christ, anointed with that unction from the Holy One. The Spirit poured on the Head is by Him diffused through the members. 'We all are the body of Christ, because we all are anointed; we all in Him are both Christ's and Christ, because in some measure the whole Christ is Head and body.'

And - therefore.

Ye know all things - needful for acting against Antichrist's seductions, and for Christian life. In whatever measure one hath the Spirit (no more and no less), he knows all needful things. 

Verse 21
I have not written unto you because ye know not the truth, but because ye know it, and that no lie is of the truth.

Because ye know it, and that ... Ye not only know the truth (concerning the Son and the Father, 1 John 2:13), but else can detect a lie as opposed to the truth. For right is index of itself and of what is crooked (Estius). Alford, 'Because ye know it, and because no he is of the truth' ('every lie excluded from being of the truth'), I therefore wrote (in this letter) to point out the lie and the liars. 

Verse 22
Who is a liar but he that denieth that Jesus is the Christ? He is antichrist, that denieth the Father and the Son. 

A. 'Who is the [ ho (Greek #3588)] liar?' guilty of the lie just mentioned (1 John 2:21).

That Jesus is the Christ - the central truth.

He is Antichrist - `the Antichrist:' not, however, here personal; the ideal of Antichrist is he "that denieth the Father and the Son." To deny the latter is virtually to deny the former. Again, to deny that Jesus is the Christ, or that He is the Son of God, or that He came in the flesh, invalidates the whole (Matthew 11:27). 

Verse 23
Whosoever denieth the Son, the same hath not the Father: (but) he that acknowledgeth the Son hath the Father also.

'Everyone who denieth the Son, hath not the Father either' (1 John 4:2-3); 'inasmuch as God hath given Himself to us wholly to be enjoyed in Christ' (Calvin).

(He that acknowledgeth the Son hath the Father also.) These words ought not to be in italics, for 'Aleph (') A B C, Vulgate, Origen, Cyprian, Hilary, have them.

Hath - in abiding possession as his 'portion;' by personal 'fellowship.'

Acknowledgeth - by open confession Acknowledgeth - by open confession. 

Verse 24
Let that therefore abide in you, which ye have heard from the beginning. If that which ye have heard from the beginning shall remain in you, ye also shall continue in the Son, and in the Father.

Let that - truth respecting he Father and the Son, as a seed not merely dropped in, but having taken root (1 John 3:9).

Ye - standing emphatically at the beginning of the Greek sentence. YE, therefore, acknowledge the Son, so shall ye have the Father also (1 John 2:23).

From the beginning - of the Gospel being preached to you.

Remain - `abide.'

Ye also - in your turn: distinguished from 'that which ye have heard,' the seed abiding in you. Compare 1 John 2:27, "the anointing ... abideth in you ... ye shall abide in Him." Having taken into us the living seed of truth concerning the Father and the Son, we become transformed into the likeness of Him whose seed we have. 

Verse 25
And this is the promise that he hath promised us, even eternal life.

This is the promise. Eternal life shall be the permanent consummation of abiding in the Son and in the Father (1 John 2:24).

He , [ autos (Greek #846)] - 'Himself,' "the Son" (cf. 1 John 1:1).

Promised - (John 3:15; John 3:36; John 6:40; John 6:47; John 6:57; John 17:2-3.) 

Verse 26
These things have I written unto you concerning them that seduce you.

These things - (1 John 2:18-25.)

Have I written - resumed from 1 John 2:21; 1 John 2:14.

Seduce you - try to lead you into error. 

Verse 27
But the anointing which ye have received of him abideth in you, and ye need not that any man teach you: but as the same anointing teacheth you of all things, and is truth, and is no lie, and even as it hath taught you, ye shall abide in him.

But - Greek, 'And you (contrasting believers with the seducers: and you stands prominent, the construction of the sentence following being altered, no verb agreeing with "and you" until "need not") ... the anointing,' etc. (resumed from 1 John 2:20).

Received of him - (John 1:16.) So 2 Corinthians 2:15.

Abideth in you. He tacitly admonishes them to say to seducers, 'The anointing abideth in us: we do not need a teacher (for we have the Holy Spirit as our teacher, Jeremiah 31:34; John 6:45; John 16:13): it teaches us the truth: in it we will abide' (Bengel).

And - and therefore. God sufficient for those taught of Him: they are independent of others, though, of course, not declining the counsel of faithful ministers. 'Mutual communication is not set aside, but approved of, in the case of partakers of the anointing in one body' (Bengel).

The same anointing - which ye once for all received, and which still abides in you.

Of - `concerning.'

All things - essential salvation: the point under discussion. Not that the believer is infallible; for none here receive the Spirit in its fullness, but only the measure needful for keeping him from soul-destroying error. So the Church, though having the Spirit in her, is not infallible (for fallible members can never make one infallible whole), but is kept from ever wholly losing everywhere the saving truth.

No lie - as anti-Christian teaching.

Ye shall abide in him (1 John 2:24, end) - even as 'the anointing abideth in you.' The oldest manuscripts read the imperative, 'abide in Him.' 

Verse 28
And now, little children, abide in him; that, when he shall appear, we may have confidence, and not be ashamed before him at his coming.

Little children , [ teknia (Greek #5040)] - 'little sons,' as 1 John 2:12 : believers of every stage.

Abide in him - Christ. John, as a loving father, repeats his monition.

When , [ ean (Greek #1437)] - 'if.' The uncertainty is not as to the fact, but the time.

Appear - `be manifested.'

We - both writer and readers.

Ashamed before him , [ apo (Greek #575)] - 'from Him,' shrink from Him ashamed. Contrast "boldness in the day of judgment," 1 John 4:17 : cf. 1 John 3:21; 1 John 5:14. In the Apocalypse (written subsequently) Christ's coming appears at a greater distance. 

Verse 29
If ye know that he is righteous, ye know that every one that doeth righteousness is born of him.

Heading of the second division of the letter: 'God is righteous, therefore everyone that doeth righteousness is born of Him.' Love is the grand principle of "righteousness" selected for discussion, 1 John 2:29; 1 John 3:1-3.

If ye know ... ye know , [ Eideete (Greek #1492) - ginooskete (Greek #1097)] - 'If ye are aware (are in possession of the knowledge) ... ye discern also that,' etc. Ye are aware that God (both "the Father," of whom the believer is born, end of this verse, and 1 John 3:1; and "the Son," 1 John 2:1; 1 John 2:23) is righteous; ye must thereby perceive also the consequence of that truth-namely, 'that everyone that doeth righteousness (and he alone: the righteousness such as the righteous God approves) is born of Him.' The righteous begetteth the righteous. We are never said to be born again of Christ, but of God, with whom Christ is one. Hollaz in Alford defines the righteousness of God: 'The divine energy by whose power God wills and does all things conformable to His eternal law, prescribes suitable laws to His creatures, fulfils His promises to men, rewards the good, and punishes the ungodly.'

Doeth. 'For the graces are practical, and have their being in being exercised: for when they have ceased to act, or are only about to act, they have not even being' (OEcumenius). 'God is righteous, therefore the source of righteousness: when a man doeth righteousness, we know that he has acquired by new birth that righteousness which he had not by nature. We argue from his doing righteousness to his being born of God. The error of Pelagians is to conclude that doing righteousness is a condition of becoming a child of God' (Alford). Compare Luke 7:47; Luke 7:50 : her much love evinced that her sins were already forgiven; not, were the condition of her sins being forgiven. 

03 Chapter 3 
Verse 1
Behold, what manner of love the Father hath bestowed upon us, that we should be called the sons of God: therefore the world knoweth us not, because it knew him not.

Behold - calling attention to something wonderful, little as the world sees to admire. This verse is connected with 1 John 2:29. All our doing of righteousness is a mere sign that God, of His matchless love, has adopted us as children: it does not save us, but indicates that we are saved of His grace.

What manner of - how surpassingly gracious on His part, how precious to us!

Love ... bestowed. He does not say that God hath given us some gift, but love itself, the fountain of all blessings; not for our works, but of His grace (Luther).

That , [ hina (Greek #2443)] - resulting in. The effect aimed at in the bestowal of His love is, 'that we should be called children of God.'

Should be called - should have such a glorious title (imaginary as it seems to the world), along with the glorious reality. With God to call is to make really. Who so great as God? What nearer relationship than that of sons? 'Aleph (') A B C, Vulgate, add, 'And we ARE so' really.

Therefore - because 'we are (really) so.

Us - the children, like the Father.

It knew him not - namely, the Father. 'If they who regard not God hold thee in any account, feel alarmed about thy state' (Bengel). Contrast 1 John 5:1. The world's whole course is one great act of non-recognition of God. 

Verse 2
Beloved, now are we the sons of God, and it doth not yet appear what we shall be: but we know that, when he shall appear, we shall be like him; for we shall see him as he is.

Beloved by the Father therefore by me Beloved - by the Father, therefore by me.

Now - in contrast to "not yet." We already are sons, though unrecognized as such by the world, and (as the consequence) we look for the manifestation of our sonship, which not yet has taken place.

Doth not yet appear , [ efaneroothee (Greek #5319)] - 'it hath not yet (at any time, aorist) been manifested what we shall be,' what glory we shall attain by virtue of our sonship. "What" suggests a something inconceivably glorious.

But - omitted in 'Aleph (') A B. Its insertion gives a wrong antithesis. Not, 'We do not yet know manifestly what, etc., but we know,' etc. Rather, the manifestation to the world of what we shall be has not yet taken place. We know (in general, with well-assured knowledge) [ oidamen (Greek #1492)] that when [ ean (Greek #1437)] ('if' expressing no doubt of the fact, but only as to the time: also implying that on the coming preliminary fact the consequence follows, Malachi 1:6; John 14:3) He (not 'it,' namely, that which is not yet manifested, Alford) shall be manifested (1 John 3:5; 1 John 2:28), we shall be like Him (Christ: sons substantially resemble their father: Christ, whom we shall be like, is 'the express image of the Father's person:' so in resembling Christ we shall resemble the Father). We wait for the manifestation (Romans 8:19, the apocalypse: applied also to Christ's own manifestation) of the sons of God.

After natural birth, the new birth into the life of grace is needed; to be followed by the new birth into the life of glory: the two alike are 'the regeneration' (Matthew 19:28). The resurrection of our bodies is a coming out of the womb of the earth: being born into another life. Our first temptation was that we should be like God in knowledge: by that we fell: but raised by Christ, we become truly like Him, by knowing Him as we are known, and seeing Him as He is (Pearson, 'Creed'). As the first immortality, which Adam lost, was to be able not to die, so the last shall be not to be able to die. As man's first free choice was to be able not to sin, so our last shall be not to be able to sin (Augustine, 'Civit. Dei,' b. 22:, 100: 30). The devil fell by aspiring to God's power; man, by aspiring to His knowledge; but aspiring after God's goodness, we shall ever grow in His likeness. The transition from God to "He," "Him," referring to Christ (who alone is said in Scripture, to be manifested, not the Father, John 1:18), implies the unity of the Father and the Son.

For ... Continual beholding generates likeness, (2 Corinthians 3:18); as the face of the moon, being always turned toward the sun, reflects its glory.

See him - not in His innermost Godhead, but as manifested in Christ. None but the pure can see the infinitely Pure One (Matthew 5:8; Hebrews 12:14; Revelation 1:7; Revelation 22:4). In all these passages [ opsomai (Greek #3700)], not the action of seeing: but the state of him to whose eye or mind the object is presented; hence, the verb is always in the middle, or reflexive voice, to perceive, inwardly appreciate (Tittmann). Our spiritual bodies will recognize spiritual beings hereafter, as our natural bodies do natural objects. 

Verse 3
And every man that hath this hope in him purifieth himself, even as he is pure.

This hope - of being hereafter "like Him." Answering to "we know" (1 John 3:2); so far from it being a vague, uncertain hope. Faith, love, and hope, concur (1 John 3:11; 1 John 3:23). In , [ epi (Greek #1909)] - 'resting upon Him:' on His promises.

Purifieth himself - by Christ's Spirit in him (John 15:3; John 15:5, end). One's justification through faith is presupposed (Acts 15:9).

As he is pure , [ hagnos (Greek #53)] - unsullied with uncleanness. The Second Person, by whom both the Law and Gospel were given.

Sin is incompatible with birth from God (1 John 3:1-3). John often sets forth the truth negatively, which he before set forth positively. He had shown birth from God involves self-purification; he now shows where sin - i:e., absence of self-purification-is, there is no birth from God. 

Verse 4
Whosoever committeth sin transgresseth also the law: for sin is the transgression of the law.

Whosoever , [ Pas (Greek #3956) ho (Greek #3588)] - 'Everyone who,' etc.

Committeth sin - in contrast to 1 John 3:3, "every man that hath this hope in him purifieth himself" (cf. 1 John 3:7).

Transgresseth also the law , [ poiei (Greek #4160) teen (Greek #3588) anomian (Greek #458)] - 'committeth transgression of law.' God's law of purity; so shows he has no such hope of being hereafter pure as God is pure; therefore, that he is not born of God.

For , [ kai (Greek #2532)] - 'and.'

Sin is the transgression of the law - definition of sin. The Greek ('Aleph (') A C but B [ hamartia (Greek #266)], without he) having the article to both, implies they are convertible terms. "Sin" [ hamartia (Greek #266)] is a missing of the mark, God's will to be ever aimed at. (Romans 3:20, "By the law as the knowledge of sin.") The crookedness of a line is shown by juxtaposition with a straight ruler. 

Verse 5
And ye know that he was manifested to take away our sins; and in him is no sin.

Additional proof of the incompatibility of sin and sonship: the very object of Christ's manifestation in the flesh was to take away (by one act) entirely [aorist, aree (Greek #142)] all sins, as the scapegoat did typically. And - another proof.

In him is no sin - not 'was,' but "is," as 1 John 3:7, "He is righteous," and 1 John 3:3. Therefore we are to be so. 

Verse 6
Whosoever abideth in him sinneth not: whosoever sinneth hath not seen him, neither known him.

Christ's entire separation from sin implies that those in Him must also be separate from it.

Abideth in him - as the branch in the vine, by vital union, living by His life.

Sinneth not. So far as he abides in Christ, he is free from all sin. The ideal of the Christian. The life of sin and the life of God exclude one another, as darkness and light. In matter of fact, believers do fall into sins (1 John 1:8; 1 John 1:10; 1 John 2:1-2); but all sins are alien from the life of God, and need Christ's cleansing blood, without application to which the life of God could not be maintained. He sinneth not so long as he abideth in Christ. He that falls into sin is a man: he that boasts of sin is a devil: he that grieves at sin is a saint (Fuller).

Whosoever sinneth hath not seen him , [ heooraken (Greek #3708)] - 'has not seen, and does not see Him.' The ideal of Christian intuitive knowledge is presented, John 10:4. All sin is at variance with the notion of one regenerated. Not 'whosoever is betrayed into sins has never seen, nor known' God; but in so far as sin exists, in that degree spiritual intuition of God doth not exist in him.

Neither - `not even.' To see spiritually is a further step than to know; for by knowing we come to seeing by vivid, experimental realization. 

Verse 7
Little children, let no man deceive you: he that doeth righteousness is righteous, even as he is righteous.

The same truth, with the addition that he who sins is, so far as he sins, "of the devil."
Let no man deceive you - as antimonians would.

Righteousness - `the righteousness' of Christ or God.

He that doeth ... is righteous. Not his doing makes him righteous, but his being righteous (justified by the He that doeth ... is righteous. Not his doing makes him righteous, but his being righteous (justified by the righteousness of God in Christ, Romans 10:3-10) makes him to do righteousness: an inversion common in familiar language, logical in reality, though not in form, as an Luke 7:47; John 8:47. Works do not justify, but the justified man works. We infer from his doing righteousness that he is already righteous (i:e., has the true and only principle of doing righteousness-namely, faith), and is therefore born of God (1 John 3:9); just as we say, The tree that bears good fruit is a good tree, and has a living root: not that the fruit makes the tree and its root good, but shows that they are so.

He - Christ. 

Verse 8
He that committeth sin is of the devil; for the devil sinneth from the beginning. For this purpose the Son of God was manifested, that he might destroy the works of the devil.

He that committeth sin is of the devil - in contrast to "he that doeth righteousness" (1 John 3:7). He is a son of the devil (1 John 3:10; John 8:44). John does not say, 'born of the devil,' as he does "born of God;" for 'the devil neither creates nor begets; but whoever imitates the devil becomes his child by imitation, not by proper birth' (Augustine, 'Tract.,' 4: 10). From the devil there is not generation, but corruption (Bengel).

Sinneth from the beginning - from the time that sin began; that he became what he is, the Devil. He kept his first estate only a short time after his creation (Bengel). Since the fall of man (at the beginning of our world) the devil is (ever) sinning (he has sinned from the beginning, is the cause of all sins, and still goes on sinning). As author of sin, and prince of this world, he has never ceased go seduce man to sin (Luecke).

Destroy , [ lusee (Greek #3089)] - break up and do away with: bruising and crushing the serpent's head.

Works of the devil - sin, and its awful consequences. Christians cannot do that which Christ came to destroy. 

Verse 9
Whosoever is born of God doth not commit sin; for his seed remaineth in him: and he cannot sin, because he is born of God.

Whosoever is born of God - `everyone that is begotten of God.'

Doth not commit sin - his higher nature, as begotten of God, doth not sin. To be begotten of God, and to sin, are states mutually excluding each other. In so far as one sins, he makes it doubtful whether he be born of God. His seed - God's living Word, made by the Holy Spirit the seed in us of a new life: the continual mean of sanctification.

Remaineth - abideth in Him (note, 1 John 3:6; John 5:38). Not contradictory to 1 John 1:8-9 : The regenerate show the utter incompatibility of sin with regeneration, by at once cleansing away every sin into which their old nature betrays them, in the blood of Christ.

Cannot sin, because he is born of God - `because it is of God that he is born' (cf. the Greek order with that of the same words in the beginning of the verse): not 'because he was born of God' [ gegenneetai (Greek #1080), perfect; present in meaning, not aorist]: not, Because a man was once for all born of God he never afterward can sin; but, Because he is born of God, the seed abiding now an Him, he cannot sin; so long as it energetically abides, sin can have no place. Compare Genesis 39:9, Joseph, "How CAN I do this great ... sin against God?" The principle within is at utter variance with sin, and gives a hatred for all sin, and an unceasing desire to resist it. 'The child of God receives wounds daily, and never throws away his arms, or makes peace with his deadly foe' (Luther). The exceptional sins of the regenerate are owing to the new life being suffered to lie dormant, and to the sword of the Spirit not being drawn instantly. Sin is ever active, but no longer reigns. The believer's normal direction is against sin; the law of God after the inward man is the ruling principle of his true self, though the old nature, not yet fully deadened, rebels. Contrast 1 John 5:18 with John 8:34 : cf. Psalms 18:22-23; Psalms 32:2; Psalms 119:113; Psalms 119:176. The magnetic needle, the nature of which is always to point to the pole, is easily turned aside, but always re-seeks it.

Children of the devil - (note, 1 John 3:8; Acts 13:10.) There is no middle class between them and the children of God.

Doeth not righteousness. Contrast 1 John 2:29.

He that loveth not his brother (1 John 4:8) - a particular instance of love, which is the sum of all righteousness, and the token (not loud professions, and even seemingly good works) that distinguishes God's children from the devil's. 

Verse 10
In this the children of God are manifest, and the children of the devil: whosoever doeth not righteousness is not of God, neither he that loveth not his brother.

No JFB commentary on this verse. 

Verse 11
For this is the message that ye heard from the beginning, that we should love one another.

The message , [ angelia (Greek #31)] - 'announcement,' as of something good; not a mere command, as the law. The Gospel message of Him who loved us, announced by His servants, is, that we love-not here all mankind, but our brethren in Christ, children of the same family of God, of whom we have been born anew. 

Verse 12
Not as Cain, who was of that wicked one, and slew his brother. And wherefore slew he him? Because his own works were evil, and his brother's righteous.

Who - not in the Greek.

Of that wicked one - `evil one:' corresponding to "because his own works were evil." Compare 1 John 3:8, "of the devil," in contrast to "of God," 1 John 3:10.

Slew he him? because his own works were evil, and his brother's righteous - through every and hatred of his brother's piety, for which God accepted Abel's, but rejected Cain's offering. Enmity from the first existed between the seed the woman and that of the serpent. 

Verse 13
Marvel not, my brethren, if the world hate you.

Marvel not. The marvel would be if the world loved you.

The world - whom Cain represents (1 John 3:12).

Hate you - as Cain hated his own brother, to the extent of murdering him. The world feels its bad works tacitly reproved by good works. 

Verse 14
We know that we have passed from death unto life, because we love the brethren. He that loveth not his We know that we have passed from death unto life, because we love the brethren. He that loveth not his brother abideth in death.

We - emphatic: hated as we are by the world, we know (as an assured fact) what it knows not.

Passed , [ metabebeekamen (Greek #3327)] - changed our state. (Colossians 1:13).

From death unto life , [ ek (Greek #1537) tou (Greek #3588) ... eis (Greek #1519) teen (Greek #3588)] - 'out of the death (which enthrals the unregenerate) into the life' (of the regenerate). A palpable coincidence, the beloved disciple adopting his Lord's words (John 5:24, end).

Because we love the brethren - the ground, not of passing over out of death into life, but of our knowing that we have. Love is the evidence of our justification and regeneration, not the cause. 'Let each go to his own heart: if he find there love to the brethren, let him feel assured he has passed from death unto life. Let him not mind that his glory is only hidden: when the Lord shall come he shall appear in glory. He has vital energy, but it is still winter: the root has vigour, but the branches are dry: within there is vigorous marrow, within are leaves, within fruits; but they must wait for summer' (Augustine).

He that loveth not. 'Aleph (') A B, Vulgate, omit "his brother" (C), which makes the statement general.

Abideth - still.

In death - `in the (spiritual) death' (ending in eternal death), the state of all by nature. His want of love evidences that no saving change has passed over him. 

Verse 15
Whosoever hateth his brother is a murderer: and ye know that no murderer hath eternal life abiding in him.

Hateth - "loveth not," 1 John 3:14 : there is no medium. 'Love and hatred, like light and darkness, life and death, necessarily replace, as well as exclude, one another' (Alford).

Is a murderer - because indulging that passion, which, if followed to its natural consequences, would make him one. '1 John 3:16 desires us to lay down our lives for the brethren; duels require one (awful to say!) to risk his own life, rather than not deprive another of life' (Bengel). God regards the inward disposition as tantamount to the outward act which would flow from it. Whomsoever one hates, one wishes dead.

Hath - such a one still "abideth in death." Not his future state, but his present is refuted to. He who hates (i:e., loveth not) his brother (1 John 3:14) cannot, in his present state, have eternal life abiding in him. 

Verse 16
Hereby perceive we the love of God, because he laid down his life for us: and we ought to lay down our lives for the brethren.

What true love to the brethren is, is illustrated by Christ's to us.

Hereby - `herein.'

The love of God. "Of God" is not in the original. Translate, 'We arrive at the knowledge of LOVE' we apprehend what true love is.

He - Christ.

And we - on our part, if necessary for the glory of God, the good of the Church, or the salvation of a brother.

Lives. Christ laid down His one life for us all: we ought to lay down our lives severally for the lives of the brethren: if not actually, at least virtually, by giving our time, care, prayers, substance: 'Non nobis, sed omnibus.' Our life ought not to be dearer to us than God's own Son was to Him. The apostles and martyrs acted on this principle. 

Verse 17
But whoso hath this world's good, and seeth his brother have need, and shutteth up his bowels of compassion from him, how dwelleth the love of God in him?

This world's good , [ bion (Greek #979)] - 'livelihood' or substance. If we ought to lay down our lives for the brethren (1 John 3:16), how ranch more our substance?

Seeth - not casually, but deliberately contemplates as a spectator [ theooree (Greek #2334)].

Shutteth up his bowels of compassion - momentarily opened by the spectacle of his brother's need. 'The bowels' mean the inward parts, the seat of compassion.

How. How is it possible that "the love of (i:e., to) God dwelleth (abideth) in him?" Our superfluities should yield to the necessities-our comforts, and even necessaries, in some measure, to the extreme wants-of our brethren. 'Faith gives Christ to me; love flowing from faith gives me to my neighbour.' 

Verse 18
My little children, let us not love in word, neither in tongue; but in deed and in truth.

When the venerable John could no longer walk to the meetings of the Church, but was borne there by his disciples, he always uttered the same address; that one commandment which he received from Christ, comprising all the rest, the distinctive feature of the new covenant, "My little children, love one another." When the brethren asked why he always repeated the same thing, he replied, 'Because it is the commandment of the Lord, and if this one be attained, it is enough' (Jerome).

In word - `with word ... with tongue, but in deed and truth.' 

Verse 19
And hereby we know that we are of the truth, and shall assure our hearts before him.

Hereby - `herein;' in loving in deed and truth (1 John 3:18).

We know. 'Aleph (') A B C have 'we shall know,' namely, if we fulfill the command (1 John 3:18).

Of the truth - real disciples of, belonging to, the truth, as it is in Jesus: begotten of God with the word of truth (James 1:18). Having the truth radically, we shall not love merely in word and tongue (1 John 3:18).

Assure - persuade, so as to cease to condemn us; satisfy the doubts of our consciences as to whether we be accepted before God or not (cf. Acts 12:20, "having made Blastus ... their friend," 'persuaded'). The "heart," the seat of the feelings, is our inward judge; the conscience, as witness, acts either as our justifying advocate, or our condemning accuser, even now. John nowhere (except John 8:9, rejected by the oldest manuscript) uses conscience. Peter and Paul alone use it.

Before him - in the sight of Him, the omniscient Searcher of hearts. Assurance is the designed experience and privilege of the believer. 

Verse 20
For if our heart condemn us, God is greater than our heart, and knoweth all things.

Bengel takes this as consoling the believer whom his heart condemns; who therefore, like Peter, appeals from Bengel takes this as consoling the believer whom his heart condemns; who therefore, like Peter, appeals from conscience to Him who is greater than conscience, "Lord, thou knowest all things: thou knowest that I love thee." Peter's conscience, though condemning him of his denial of the Lord, assured him of His love; but fearing the possibility, owing to his fall, of deceiving himself, he appeals to the all-knowing God (John 21:17): so Paul, 1 Corinthians 4:3-4). So, if our heart condemn us of sin in general, yet if we have the one sign of sonship, love, we may still assure our hearts, knowing that God is greater than our heart, and knoweth all things. But Alford objects, Thus hoti is translated 'because' in the beginning, and '(we know) that' in the middle of the verse. If the verse were consolatory, it probably would have been, 'Because EVEN if our heart condemn us,' etc. Translate, 'Because (the reason why it was stated in 1 John 3:19 to be so important to "assure our hearts before Him") if our heart condemn [kataginoskee] ('know [anything] against us:' in contrast to 'we shall know that we are of the truth') us (it is) because God is greater than our heart, and knoweth all things.' If our heart judges us unfavourably, we may be sure that He, knowing more than our heart knows, judges us more unfavourably still (Alford).

Compare the ellipsis, 1 Corinthians 14:27; 2 Corinthians 1:6; 2 Corinthians 8:23. The condemning testimony of conscience is not alone, but is the echo of the voice of Him who is greater, and knoweth all things. Our hypocrisy in loving by word and tongue, not in deed and truth, does not escape even conscience, though knowing but little, how much less God who knows all things? I prefer the consolatory view. For [ peisomen (Greek #3982)] 'we shall assure our hearts' (note, 1 John 3:19), is gain over, so as to be stilled, implying a previous self-condemnation by the heart (1 John 3:20), which is got over by the consolatory thought, 'God is greater than my heart,' which condemns (knows against) me: God 'knows all things' [ ginooskei (Greek #1097), not kataginooskei, 'condemns'], therefore knows my love and desire to serve Him; knows my frame, so as to pity my weakness (Psalms 103:13-14). This gaining over of the heart to peace is not so advanced experience as having CONFIDENCE toward God, which flows from a heart condemning us not. The first 'because' applies to the two alternatives (1 John 3:20-21), giving the ground of saying, that having love we shall gain over, or assure our minds before Him (1 John 3:19): the second 'because' applies to the first alone-namely, if our heart condemn us. When he reaches the second alternative (1 John 3:21), he states it independently of the former 'because,' which connected it with 1 John 3:19, inasmuch as CONFIDENCE toward God is a further stage than persuading our hearts, though always preceded by it. 

Verse 21
Beloved, if our heart condemn us not, then have we confidence toward God.

Beloved. There is no But contrasting the two cases, 1 John 3:20-21, because "Beloved" sufficiently marks the transition to the case of walking in full confidence of love (1 John 3:18). The two results of being able to "assure our hearts before Him" (1 John 3:19), and of 'our heart condemning us not' (of insincerity as to the truth in general, and LOVE in particular), are:

(1) confidence toward God;

(2) a sure answer to prayer.

John does not mean that all whose heart does not condemn them are therefore safe before God; for some have their conscience seared, others are ignorant of the truth: it is not sincerity, but sincerity in the truth, which saves men. Christians are meant: knowing Christ's precepts, and testing themselves by them. 

Verse 22
And whatsoever we ask, we receive of him, because we keep his commandments, and do those things that are pleasing in his sight.

We receive - according to His promise (Matthew 7:8). Believers, as such, ask what is in accordance with God's will; or if they ask what God wills not, they bow their will to God's; so God grants them either their request or something better.

Because we keep his commandments - (cf. Psalms 34:15; Psalms 66:18; Psalms 145:18-19.) Not that our merits earn a hearing, but our works of faith being the fruit of His Spirit in us, are 'pleasing in God's sight; and our prayers being the voice of the same Spirit in us (Romans 8:26), necessarily are answered by Him. 

Verse 23
And this is his commandment, That we should believe on the name of his Son Jesus Christ, and love one another, as he gave us commandment.

God's commandments summed up in the one Gospel commandment.

This is his commandment - singular: for faith and love are not separate commandments, but indissolubly one. We cannot truly love one another without faith in Christ, nor truly believe in Him without love.

Believe - once for all [aorist, pisteusoomen (Greek #4100), B but 'Aleph (') A C, pisteuoomen, 'continually believe].

On the name of his Son - all that is revealed in the Gospel concerning Him, and on Himself, in His person, offices, and atoning work.

As he - Jesus. 

Verse 24
And he that keepeth his commandments dwelleth in him, and he in him. And hereby we know that he abideth in us, by the Spirit which he hath given us.

Dwelleth in him. The Believer dwelleth in Christ.

And he in him - Christ in the believer. Reciprocity. 'The key-note of the letter, abide in Him, with which the former part concluded' (1 John 2:28) (Alford).

Hereby - `herein we (believers) know that He abideth in us, namely, from (the presence in us of) the Spirit.' This prepares, by mention of the true Spirit, for the transition to false "spirits," 1 John 4:1-6; after which he returns again to love. 

04 Chapter 4 
Verse 1
Beloved, believe not every spirit, but try the spirits whether they are of God: because many false prophets are gone out into the world.

Beloved - the affectionate address wherewith he calls attention to an important subject.

Every spirit - in the person of a prophet. The Spirit of truth, and that of error, speak by men's spirits as their organs. There is but one Spirit of truth, and one of Antichrist.

Try - by the tests (1 John 4:2-3). All are to do so: not merely ecclesiastics. Even an angel's message should be tested by the Word of God; much more men's teachings, however holy the teachers seem (Galatians 1:8).

Because ... - reason why we must test the spirits.

Many false prophets - not in the sense 'foretellers,' but organs of the spirit that inspires them, teaching error: 'many Antichrists.'

Are gone out - as if from God.

Into the world - said alike of good and bad prophets (2 John 1:7). The world is easily seduced (1 John 4:4-5). 

Verse 2
Hereby know ye the Spirit of God: Every spirit that confesseth that Jesus Christ is come in the flesh is of God: 

Hereby know ... Spirit of God - whether He be or not in those professing to be moved by Him Hereby know ... Spirit of God - whether He be, or not, in those professing to be moved by Him.

Every spirit - i:e., Every teacher claiming inspiration by THE HOLY SPIRIT.

Confesseth - the truth is taken for granted. Man is required to confess it openly, as in teaching.

Jesus Christ is come in the flesh - a twofold truth confessed: that Jesus is the Christ; and that He is come [ eleeluthota (Greek #2064), perfect; not a mere past historical fact, but present, and continuing in its blessed effects] in the flesh ('invested with flesh;' not with a seeming humanity, as the Docetae afterward taught). He therefore was previously something far above flesh. His flesh implies His death for us; for only by assuming flesh could He die (as God He could not, Hebrews 2:9; Hebrews 2:16), and His death implies His LOVE for us (John 15:13). To deny the reality of His flesh is to deny His love, and so cast away the root which produces true love on the believer's part (1 John 4:9-11; 1 John 4:19). Rome, by the doctrine of the Virgin's immaculate conception, denies Christ's proper humanity. 

Verse 3
And every spirit that confesseth not that Jesus Christ is come in the flesh is not of God: and this is that spirit of antichrist, whereof ye have heard that it should come; and even now already is it in the world.

Confesseth not that Jesus Christ is come in the flesh. So 'Aleph ('), Cyprian, Polycarp, Irenaeus (3: 8). Lucifer, Irenaeus, Origen, on Mark , and Vulgate, read, 'Every spirit which destroys (sets aside, or does away with) Jesus Christ.' A B read only, 'Every spirit that confesseth not (i:e., refuses to confess) Jesus' (in His person, His offices, and divinity).

Ye have heard - from your Christian teachers.

Already is it in the world - in the person of false prophets (1 John 4:1). 

Verse 4
Ye are of God, little children, and have overcome them: because greater is he that is in you, than he that is in the world.

Ye - emphatic. YE who confess Jesus: in contrast to 'them,' the false teachers.

Overcome (1 John 5:4-5) - instead of being 'overcome, and brought into (spiritual) bondage' by them (John 10:5; John 10:8; 2 Peter 2:19).

He that is in you God of whom ye are He that is in you - God, of whom ye are.

He that is in the world - the spirit of Antichrist, Satan, "the prince of this world." 

Verse 5
They are of the world: therefore speak they of the world, and the world heareth them.

Of the world - they derive their spirit and teaching from the world: 'unregenerate bureau nature, ruled over and possessed by Satan' (Alford).

Speak they of the world - they drew their convocation from the life, opinions, and feelings of the world.

The world heareth them - (John 15:18-19.) The world loves its own. 

Verse 6
We are of God: he that knoweth God heareth us; he that is not of God heareth not us. Hereby know we the spirit of truth, and the spirit of error.

We - true teachers of Christ; in contrast to them.

Are of God - and therefore speak of God; in contrast to 'speak of the world,' 1 John 4:5.

Knoweth God - as his Father, being a child "of God" (1 John 2:13).

Heareth us - (cf. John 18:37.)

Hereby (1 John 4:2-6) - by their confessing, or not confessing, Jesus: by the reception given us respectively by those who know God, and by those who are of the world, and not of God.

Spirit of truth - the Spirit coming from God and teaching truth.

Spirit of error - the spirit coming from Satan, and seducing into error. 

Verse 7
Beloved, let us love one another: for love is of God; and every one that loveth is born of God, and knoweth God. 

Resumption of the main theme (1 John 2:29). Love, the sum of righteousness, is the test of being born of God. Love flows from a sense of God's love. 1 John 4:9 resumes 1 John 3:16; 1 John 5:13 resumes 1 John 3:24. At the same time, 1 John 4:7-21 are connected with the preceding context, 1 John 4:2 setting forth Christ's incarnation, the great proof of God's love (1 John 4:10).

Beloved - appropriate to his subject, "love."
Love. All love is from God, its fountain; especially its great embodiment, God manifest in the flesh. The Father also is love (1 John 4:8). The Holy Spirit sheds love as its first-fruit abroad in the heart (Romans 5:5).

Knoweth God - spiritually, experimentally, habitually. 

Verse 8
He that loveth not knoweth not God; for God is love.

Knoweth not , [ egnoo (Greek #1097), aorist] - not only knoweth not now, but never has once for all known God.

God is love. There is no article to love, but to God; therefore we cannot translate, Love is God. God is essentially LOVE: not merely loving; for then John's argument would fall: for the conclusion from the premises then would be, This man is not loving; God is; therefore he knoweth not God IN SO FAR AS GOD IS LOVING: still he might know Him in His other attributes. But when we take love as God's essence, the argument holds: This man doth not love; therefore knows not love: God is essentially love; therefore he knows not God. 

Verse 9
In this was manifested the love of God toward us, because that God sent his only begotten Son into the world, that we might live through him.

Toward us , [ en (Greek #1722) heemin (Greek #2254)] - 'in our case.'

Sent , [ apestalken (Greek #649)] - 'hath sent.' Into the world - therefore the Son existed before. Otherwise, too, He could not have been our life (1 John 4:9), our "propitiation" (1 John 4:10), our "Saviour" (1 John 4:14). It is the grand proof of God's love, His having sent His only-begotten Son that we might live through Him, the Life, who has redeemed our forfeited life: it is also the grand motive to our mutual love. 

Verse 10
Herein is love, not that we loved God, but that he loved us, and sent his Son to be the propitiation for our sins.

Herein is love - love in the abstract, in its highest ideal, is herein. The love was all on God's side, none on ours.

Not that we loved God - though so altogether worthy of love.

He loved us - though so altogether unworthy of love. [ Eegapeesamen (Greek #25), the aorist, Not that we did any act of love at any time to God, but that He did the act of love to us in sending Christ.] 

Verse 11
Beloved, if God so loved us, we ought also to love one another.

God's love to us the grand motive for love to one another (1 John 3:16).

If - as we all admit.

We ought also - as born of God, and therefore resembling our Father, who is love. In proportion as we appreciate God's love to us, we love Him and also the brethren, children (by regeneration) of the same Father, representatives of the unseen God. 

Verse 12
No man hath seen God at any time. If we love one another, God dwelleth in us, and his love is perfected in us. God, whom no man hath seen at any time, appoints His children the visible recipients of our outward kindness, flowing from love to Himself, 'whom not having seen, we love' (1 Peter 1:8 : cf. note, 1 John 4:11; 1 John 4:19-20). Thus, 1 John 4:12 explains why, instead (in 1 John 4:11) of saying, 'If God so loved us, we ought also to love God,' he said, "We ought also to love one another."
If we love one another, God dwelleth in us - for God is love. It must have been from Him dwelling in us that we drew the love we bear to the brethren (1 John 4:8; 1 John 4:16 : discussed, 1 John 4:13-16).

His love - rather, 'love of (i:e., to) Him,' evinced by love to His representatives, our brethren.

Is perfected in us. (Discussed, 1 John 4:17-19.) Compare 1 John 2:5, "Is perfected;" i:e., attains its maturity. 

Verse 13
Hereby know we that we dwell in him, and he in us, because he hath given us of his Spirit.

'Herein.' The token vouchsafed to us of God's dwelling (abiding) in us, though we see Him not, is that He hath given us "of His Spirit" (1 John 3:24). Where the Spirit is, there God is. ONE Spirit dwells in the Church: each believer receives a measure "of" that Spirit in the proportion God thinks fit (1 Corinthians 12:11). Love is His first-fruit (Galatians 5:22). In Jesus alone the Spirit dwells without measure (John 3:34). 

Verse 14
And we have seen and do testify that the Father sent the Son to be the Saviour of the world.

And we - primarily, we apostles, Christ's appointed eye-witnesses to testify to the facts concerning Him. The internal evidence of the indwelling Spirit (1 John 4:13) is corroborated by external evidence of the eye-witnesses to the fact of the Father having "sent the Son to be the Saviour of the world."
Seen , [ tetheametha (Greek #2300)] - 'contemplated;' 'attentively beheld' (note, 1 John 1:1).

Sent - `hath sent:' not entirely past (aorist), but one of which the effects continue (perfect). 

Verse 15
Whosoever shall confess that Jesus is the Son of God, God dwelleth in him, and he in God.

Shall confess - once for all (aorist).

That Jesus is the Son of God - and therefore "the Saviour of the world" (1 John 4:14). 

Verse 16
And we have known and believed the love that God hath to us. God is love; and he that dwelleth in love dwelleth in God, and God in him.

And we - John and his readers (not as 1 John 4:14, the apostles only).

Known and believed. True faith is a faith of knowledge and experience: true knowledge is a knowledge of faith (Luecke).

To us , [ en (Greek #1722) heemin (Greek #2254)] - 'in our case' (note, 1 John 4:9).

Dwelleth - `abideth' (cf. 1 John 4:7). 

Verse 17
Herein is our love made perfect, that we may have boldness in the day of judgment: because as he is, so are we in this world.

(Compare 1 John 3:19-21.)

Our love , [ hee (Greek #3588) agapee (Greek #26) meth' (Greek #3326) heemoon (Greek #2257)]. 'LOVE is made perfect (in its relations) with us.' Love dwelling in us advances to its consummation 'with us;' i:e., as it is concerned with us (Luke 1:58, "showed great mercy upon (with) her:" 2 John 1:2.)

Boldness - `confidence' [ parreesian (Greek #3954)]: parallel to 1 John 3:21; opposite to "fear," 1 John 4:18. Herein is love perfected, namely, in God dwelling in us, and our dwelling in God (1 John 4:16) involving as is result, 'that we can have confidence (boldness) in the day of judgment' (so terrible to other men, Acts 24:25).

Because ... The ground of our 'confidence' is, 'because even as He (Christ) is, we also are in this world' (He will not, in that day, condemn those like Himself; we are righteous as He is righteous, especially in that which is the sum of righteousness, love (1 John 3:14). Christ IS righteous, and love itself, in heaven: so are we, His members still "in this world." Our oneness with Him even now in His exaltation (Ephesians 2:6), so that all that belongs to Him of righteousness etc., belongs to us by perfect imputation, and progressive impartation, is the ground of our love being perfected, so that we can have confidence in the day of judgment. We are in, not of, this world. 

Verse 18
There is no fear in love; but perfect love casteth out fear: because fear hath torment. He that feareth is not made perfect in love.

Fear has no place in love. Bold confidence (1 John 4:17), based on love, cannot co-exist with fear. Love, which, when perfected, gives bold confidence, casts out fear (cf. Hebrews 2:14-15). Christ's propitiatory death was designed to deliver from this bondage of fear.

But , [ alla (Greek #235)] - 'on the contrary.'

Fear hath torment , [ kolasin (Greek #2851)] - punishment. Fear is always revolving the punishment deserved; and, by anticipation (through consciousness of deserving it), has even now its foretaste. Perfect love is incompatible with self-punishing fear. Fear of offending God differs from slavish fear of consciously-deserved punishment: the latter is natural to us all, until love casts it out. 'Men's states vary: one is without fear and love; another, with fear without love; another, with fear and love; another, without fear with love' (Bengel). 

Verse 19
We love him, because he first loved us.

Him. Omitted in A B: 'Aleph (') has 'God.' 'We (emphatic, on our part) love (in general, Him, the brethren, and our fellowmen), because He (emphatic: answering to 'WE' because it was He who) first loved us, in sending His Son (aorist of a definite act at one time). He was the first to love us: this thought ought to create in us love casting out fear (1 John 4:18). 

Verse 20
If a man say, I love God, and hateth his brother, he is a liar: for he that loveth not his brother whom he hath seen, how can he love God whom he hath not seen? Loveth not his brother whom he hath seen, how can he love God whom he hath not seen? It is easier for us, influenced as we are by sense, to love one within the range of our sense, than One unseen, appreciable only by faith. 'Nature is prior to grace: we by, nature love things seen before things unseen' (Estius). The eyes are our leaders in love. 'Seeing is its incentive' (OEcumenius). If we do not love the brethren, God's visible representatives, how can we love the invisible One, whose children they are? Man's true ideal (as made in God's image), lost in Adam, is realized in Christ, in whom God is revealed as He is, and man as he ought to be. Until Christ came we had lost the knowledge of MAN as well as of GOD. Thus, by faith in Christ, we learn to love both the true God and the true man: so to love the brethren as bearing His image. "Hath seen:" and continually sees. 

Verse 21
And this commandment have we from him, That he who loveth God love his brother also.

Besides the argument (1 John 4:20) from men's common feeling, he adds a stronger from God's express commandment (Matthew 22:39). He who loves will do what the object of His love wishes.

He who loveth God - he who wishes to be regarded as loving Him. 

05 Chapter 5 

Verse 1
Whosoever believeth that Jesus is the Christ is born of God: and every one that loveth him that begat loveth him also that is begotten of him.

Why our "brother" (1 John 4:21) is entitled to such love, namely, because he is 'begotten of God:' so, if we want to show love to God, we must show it to God's representative.

Whosoever , [ Pas (Greek #3956) ho (Greek #3588)] - 'Everyone that.' He could not be our "Jesus" (God-Saviour) unless He were "the Christ;" for He could not reveal the way of salvation except He were a prophet: He could not work it out except He were a priest: He could not confer it upon us except He were a king. He could not be prophet, priest, and king, except He were the Christ (Pearson 'On the Creed').

Born - "begotten," as in end of the verse. Christ is the "only-begotten Son" by generation: we become begotten sons of God by regeneration and adoption. Parallel to John 3:3; John 3:5.

Everyone that loveth him that begat - sincerely; not in mere profession (1 John 4:20).

Loveth him also that is begotten - `his brethren' (1 John 4:21). 

Verse 2
By this we know that we love the children of God, when we love God, and keep his commandments.

By - `IN this.' As love to the brethren is the test of our love to God, so love to God (tested by 'keeping His commandments') is, conversely, the only basis of real love to our brother.

We know. John means not the outward criteria of genuine brotherly love, but the inward criteria, consciousness of love to God, manifested in heartily keeping His commandments. When we have this inwardly-and-outwardly-confirmed love to God, we know that we truly love the children of God. 'Love to one's brother is prior in the order of nature (note, 1 John 4:20); love to God is so in the order of grace (1 John 5:2). At one time the former is more known, at another the latter, according as the mind is more occupied with human relations, or with what concerns the divine honour' (Estius). True love is referred to God as its first object. Previously John urged the effect; now he urges the cause. For he wishes us so to cultivate mutual love, as that God should always be placed first (Calvin). 

Verse 3
For this is the love of God, that we keep his commandments: and his commandments are not grievous.

This is - the love of God consists in this.

Not grievous - as many think them. It is 'the way of the transgressor' that "is hard" (Proverbs 13:15). What makes them to the regenerate "not grievous" is faith (1 John 5:4). In proportion as faith is strong, the grievousness of God's commandments to the rebellious flesh is 'overcome.' The reason why believers feel any irksomeness in God's commandments is, they do not realize fully by faith their spiritual privileges. 

Verse 4
For whatsoever is born of God overcometh the world: and this is the victory that overcometh the world, even our faith.

For - (note, 1 John 5:3.) Reason why "His commandments are not grievous." Though there is a conflict in keeping them, the issue for all and each of the regenerate is victory over every opposing influence: meanwhile present joy in keeping them makes them "not grievous" (Psalms 119:77; Psalms 119:92; Psalms 119:111; Psalms 119:174). Whatsoever , [ pan (Greek #3956) to (Greek #3588)] - 'all that is begotten of God.' The neuter expresses the universal whole, or aggregate of the regenerate, regarded as one body (John 3:6; John 6:37; John 6:39). Bengal remarks, that in Jesus discourses, what the Father has given Him is called, in the singular neuter, all whatsoever; those who come to the Son are described in the masculine plural, they all, or singular, everyone. The Father has gives the whole mass to the Son, that all may be one whole: that universal whole the Son singly evolves, in execution of the divine plan.

Overcometh - habitually.

The world - all that is opposed to keeping God's commandments, or draws us off from God, in this world, including our flesh, on which the world's blandishments or threats act; also including Satan, the prince of this world.

This is the victory that overcometh , [aorist, nikeesasa (Greek #3528)] - 'that overcomes (has once for all overcome) the world:' the victory (where faith is) is already obtained (1 John 2:13; 1 John 4:4). 

Verse 5
Who is he that overcometh the world, but he that believeth that Jesus is the Son of God?

Who - else, "but he that believeth that Jesus is the Son of God:" "the Christ" (1 John 5:1)? Confirming, by a question defying contradiction, 1 John 5:4, that the victory which overcomes the world is faith (Romans 8:33-35). For it is by believing that we are made one with Jesus the Son of God, partaking of His victory over the world, and having in us One greater than he who is in the world (1 John 4:4). 'Survey the world, and show me even one of whom it can be affirmed that he overcomes the world, who is not a Christian' (Episcopius in Alford). 

Verse 6
This is he that came by water and blood, even Jesus Christ; not by water only, but by water and blood. And it is the Spirit that beareth witness, because the Spirit is truth.

This - the Person mentioned, 1 John 5:5 : Jesus.

He that came by water and blood - "by water," when His ministry was inaugurated by baptism in Jordan, and He received the Father's testimony to His Messiahship and divine Sonship. Compare 1 John 5:5, with John 1:33-34, and 1 John 5:8, below. Corresponding is the baptism of water and the Spirit, which He instituted as a standing seal of initiatory incorporation with Him (John 3:5). "And blood" He came by "the blood of His cross" (so "by," Hebrews 9:12; Hebrews 9:1 :e., with) - a fact seen and solemnly witnessed to by John. 'These two past facts in the Lord's life are this abiding testimony to us, by the permanent application to us of their cleansing and atoning power' (Alford).

Jesus Christ - not a mere appellation, but a solemn assertion of the Lord's Person and Messiahship.

Not by. [Greek, 'not IN the water only, but IN the water and IN (B but 'Aleph (') omits) the blood.'] As "by" [ dia (Greek #1223)] implies the mean through, or with, which He came, so 'in,' the element in which He came. 'The' implies their being the well-known symbols. John Baptist came only baptizing with water; therefore was not the Messiah. Jesus came first to undergo Himself the double baptism of water and blood, then to baptize us with the Spirit-cleansing, of which water is the sacramental seal, and with His atoning blood, the efficacy of which, once-for-all shed, is perpetual; and therefore is the Messiah. It was His shed blood which gave water-baptism its spiritual significancy. We are baptized into His death: the grand point of union between us and Him, and, through Him, between us and God.

It is the Spirit ... The Holy Spirit is an additional witness (1 John 5:7), besides the water and the blood, to Jesus' Sonship and Messiahship. The Spirit attested these at Jesus' baptism, by descending on Him, and throughout His ministry, by enabling Him to speak and do what man never could have spoken or done. It is the abiding Spirit that beareth witness of Christ-in the inspired New Testament, and in the hearts of believers, and in the spiritual reception of baptism and the Lord's Supper.

Because the Spirit is truth. It is His essential truth which gives His witness such infallible authority. 

Verse 7
For there are three that bear record in heaven, the Father, the Word, and the Holy Ghost: and these three are one.

Three. Two or three witnesses were required by law to constitute adequate testimony. The only Greek manuscripts, in any form, which support the words, "in heaven, the Father, the Word, and the Holy Spirit, and these three are one: and there are three that bear witness in earth," are the Montfortianus of Dublin, copied from the modern Latin Vulgate; the Revianus, copied from the Complutensian Polyglot; a manuscript at Naples, with the words added in the margin by a recent hand; Ottobonianus, 298, of the fifteenth century, the Greek of which is a translation of the accompanying Latin. All the old versions omit the words. The oldest manuscripts of the Vulgate omit them, the earliest Vulgate manuscript which has them being Wizanburgensis, 99. of the eighth century. A Scholium quoted in Matthaei shows that the words did not arise from fraud; for all Greek manuscripts ("there are three that bear record"), the Scholiast notices, have "three," masculine, because the three things (the Spirit, the water, and the blood) are SYMBOLS OF THE TRINITY. To this Cyprian, 196, refers: 'Of the Father, Son, and Holy Spirit, it is written, "And these three are one" ' (a unity).

There must be some mystical truth implied in "three" [ hoi (Greek #3588) treis (Greek #5140)] twice in the masculine, though the antecedents, 'Spirit, water, and blood,' are neuter. That THE TRINITY was meant is a natural inference: the triad specified pointing to a still higher Trinity; as is plain also from 1 John 5:9, "the witness of God," referring to the Trinity, alluded to in 'the Spirit, water, and blood.' It was therefore first written as a marginal comment to complete the sense; then, as early, at least, as the eighth century, was introduced into the text of the Latin Vulgate. The testimony, however, could only be borne on earth to men, not in heaven. The marginal comment that inserted "in heaven" was inappropriate. It is on earth that the context requires the witness of the three-the Spirit, the water, and the blood-to be borne: mystically setting forth the divine triune witnesses-the Father, the Spirit, and the Son. Luecke notices as internal evidence against the words, John never uses "the Father" and "the Word" as correlates, but, like other New Testament writers, associated 'the Son' with "the Father," and always refers "the Word" to 'God' as its correlate, not "the Father." Vigilius, at the end of the fifth century, first quotes the disputed words as in the text. The term 'Trinity' occurs first in the third century in Tertullian, 'adversus Praxean,' 3. 

Verse 8
And there are three that bear witness in earth, the spirit, and the water, and the blood: and these three agree in one.

Agree in one , [ eis (Greek #1519) to (Greek #3588) hen (Greek #1520) eisin (Greek #1526)] - 'tend unto one result:' their agreeing testimony to Jesus' Sonship and Messiahship they give by the sacramental grace in water-baptism, received by the penitent believer through His atoning blood, and through His inwardly witnessing Spirit (1 John 5:10); answering to the testimony given to Jesus' Sonship and Messiahship by His baptism, His crucifixion, and the Spirit's manifestations in Him (note, 1 John 5:6). It was by coming by water (i:e., His baptism in Jordan) that Jesus was solemnly inaugurated in office, and revealed as Messiah. This must have been peculiarly important in John's estimation, since he was first led to Christ by John the Baptist's testimony. By Christ's baptism then, by His redeeming blood-shedding, and by what the Spirit of God, whose witness is infallible, effected, and still effects, by Him, the Spirit the water, and the blood unite, as the threefold witness, to verify His divine Messiahship (Neander). 

Verse 9
If we receive the witness of men, the witness of God is greater: for this is the witness of God which he hath testified of his Son.

If ... We do accept (and rightly) the witness of veracious men, fallible though they be; much more ought we to accept the infallible witness of God (the Father). 'The testimony of the Father is the basis of that of the Word and of the Holy Spirit; just as the testimony of the Spirit is the basis of the testimony of the water and the blood' (Bengel).

For. This principle applies in the present case, FOR, etc.

Which. In 'Aleph (') A B, Vulgate, 'Because He hath given testimony concerning His Son.' What that testimony is, we find in 1 John 5:1; 1 John 5:5; 1 John 5:10-11. 

Verse 10
He that believeth on the Son of God hath the witness in himself: he that believeth not God hath made him a liar; because he believeth not the record that God gave of his Son.

Hath the witness - of God; which [ Theou (Greek #2316)] A, Vulgate, have; but 'Aleph (') B omit; by His Spirit (1 John 5:8).

In himself - God's Spirit dwelling in him; witnessing that "Jesus is the Lord" (1 Corinthians 12:3), "the Christ," "the Son of God" (1 John 5:1; 1 John 5:5). The Spirit's witness in the believer himself to his Sonship is not expressed, but follows from his believing the witness of God to Jesus' divine Sonship.

Believeth not God , [ pisteuoon (Greek #4100) too (Greek #3588) Theoo (Greek #2316)] - credits not His witness. So B 'Aleph ('); but Lambda, Vulgate [ huioo (Greek #5207)], 'the Son.'

Made him a liar - a consequence which virtual and even avowed unbelievers may well startle back from as fearful blasphemy (1 John 1:10).

Believeth not the record , [ eis (Greek #1519) teen (Greek #3588) marturian (Greek #3141)] - 'IN the witness.' Refusal to credit God's testimony is involved in refusing to believe IN (to rest one's trust in) Jesus Christ (1 John 5:10) [ eis (Greek #1519) ton (Greek #3588) huion (Greek #5207)], the object of it. 'Divine faith is an assent to something as credible upon God's testimony. This is the highest faith; because the object hath the highest credibility, because grounded upon God's testimony, which is infallible' (Pearson 'On Creed').

Gave - `hath testified, and now testifies.'

Of - concerning. 

Verse 11
And this is the record, that God hath given to us eternal life, and this life is in his Son.

Hath given - aorist, 'gave,' once for all. Not only 'promised' it.

Life is in his Son - essentially (John 1:4; John 11:25; John 14:6); bodily (Colossians 2:9); operatively (2 Timothy 1:10) (Lange). It is in the second Adam, the Son of God, that this life is secured to us, which, if left to depend on us, we should lose, like the first Adam. 

Verse 12
He that hath the Son hath life; and he that hath not the Son of God hath not life.

The Son hath life - `THE life.' Bengel, The verse has two clauses: in the former the Son is mentioned without "of God," for believers know the Son; in the second, the addition "of God" is made, that unbelievers may know what a serious thing it is not to have Him. In the former, "has" bears the emphasis; in the second, life. To have the Son is to be able to say as the bride, "I am my Beloved's, and my Beloved is mine." By faith the regenerate HAVE Christ as a present possession, and in Him have life in its germ now, and shall have life in its fully developed manifestation hereafter. Eternal life here is:

(1) initial; an earnest of that which is to follow; in the intermediate state

(2) partial, belonging but to a part of man, though his nobler part, the soul separated from the body; at the resurrection

(3) perfectional.

This life is not only natural, consisting of union of soul and body (as that of the reprobate in eternal pain, which is rather death eternal, not life), but also spiritual, the union of the soul to God, and supremely blessed forever (for life implies happiness) (Pearson 'On Creed'). 

Verse 13
These things have I written unto you that believe on the name of the Son of God; that ye may know that ye have eternal life, and that ye may believe on the name of the Son of God.

These things - this letter. He, in closing his gospel (John 20:30-31), wrote similarly, stating his purpose in having written. In 1 John 1:4, he states the object of this letter "that your joy may be full." To "know that we have eternal life" is the sure way to 'joy in God.' A B 'Aleph ('), Vulgate, read, 'These things have I written unto you (omitting that believe on the name of the Son of God) that ye may know that ye have eternal life (cf. 1 John 5:11), THOSE (of you I mean) WHO believe (not, and that ye may believe) on the name of the Son of God.' [B 'Aleph (') read tois (Greek #3588) pisteuousin (Greek #4100); but A C, Vulgate, hoi (Greek #3588) pisteuontes (Greek #4100).] The English version means, 'that ye may continue to believe,' etc. (cf. 1 John 5:12). 

Verse 14
And this is the confidence that we have in him, that, if we ask any thing according to his will, he heareth And this is the confidence that we have in him, that, if we ask any thing according to his will, he heareth us:

The confidence , [ parreesia (Greek #3954)] - "boldness" (1 John 4:17) in prayer, from bowing that we have eternal life (1 John 5:13; 1 John 3:19-22).

According to his will - which is the believer's will, and therefore no restraint to his prayers. In so far as God's will is not ours, we are not abiding in faith, and our prayers are not accepted. Alford, If we knew God's will, and submitted to it heartily, it would be impossible for us to ask anything for the spirit or the body which He should not perform: it is this ideal state which the apostle has in view. It is the Spirit who teaches us inwardly, and Himself in us asks according to the will of God. 

Verse 15
And if we know that he hear us, whatsoever we ask, we know that we have the petitions that we desired of him.

Hear - `that He heareth us.'

We have the petitions that we desired of him - as present possessions, each thing whatsoever we ask from Him. Not one of our past prayers offered in faith, according to His will, is lost. Like Hannah, we can rejoice over them as granted even beforehand; and recognize the event when it comes to pass, as not from chance, but obtained by past prayers (1 Samuel 1:18; 1 Samuel 1:27). Compare Jehoshaphat's confidence in the issue of his prayers, so much so that he appointed singers to praise the Lord beforehand (2 Chronicles 20:21-22). 

Verse 16
If any man see his brother sin a sin which is not unto death, he shall ask, and he shall give him life for them that sin not unto death. There is a sin unto death: I do not say that he shall pray for it.

If any man see - on any particular occasion [ ide (Greek #2396), aorist].

His brother - a fellow-Christian.

Sin - in the act, and continuing in the sin: present.

Not unto death - provided it is not unto death.

He shall give. The asker shall be the means, by intercessory prayer, of God giving life to the sinning brother. Kindly reproof ought to accompany intercessions. Life was being forfeited by the sinning brother, when the believer's intercession obtained its restoration.

For them ... Resuming the proviso, 'shall give life,' I say, to - i:e., obtain life 'for (in the case of) them that sin not unto death.'

I do not say that he shall pray for it. [ Erooteesee (Greek #2065), "pray," means a REQUEST as of one on an equality, or at least on terms of familiarity, with him from whom the favour is sought.] 'The Christian intercessor shall not assume the authority which would be implied in making request for a sinner who has sinned the sin unto death (1 Samuel 15:35; 1 Samuel 16:1; Mark 3:29), that it might be forgiven him' (Trench, 'Synonyms of the New Testament'). Compare Deuteronomy 3:26. [ Aiteoo (Greek #154), 'ask,' implies the humble petition of an inferior: our Lord never uses it, but always uses erootaoo (Greek #2065), 'request.'] Martha, from ignorance, once uses "ask" in His case (John 11:22). 'Asking,' for a brother sinner not unto death, is a humble petition in consonance with God's will. To 'request' for a sin unto death (intercede authoritatively for it, as though we were more merciful than God) savours of presumption; prescribing to God in what lies out of the bounds of brotherly yearning (because one sinning unto death is thereby demonstrated not to be truly a brother, 1 John 2:19), how He shall inflict and withhold His righteous judgments. Jesus Himself intercedes, not for the world which hardens itself in unbelief, but for those given to Him out of the world (John 17:9). 

Verse 17
All unrighteousness is sin: and there is a sin not unto death.

Every "unrighteousness (even that of believers, cf. 1 John 1:9; 1 John 3:4 : coming short of right) is sin;" (but) not every sin is that unto death.

There is a sin not unto death - in the case of which believers may intercede. Death and life stand in correlative opposition (1 John 5:11-13). The sin unto death must be one tending 'toward' [ pros (Greek #4314)], so resulting in, death. Alford makes it an appreciable ACT, the denying Jesus to be the Christ, the Son of God (in contrast to confessing it, 1 John 5:1; 1 John 5:5; 1 John 2:19; 1 John 2:22; 1 John 4:2-3; 1 John 5:10). Such willful deniers of Christ are not to be received into one's house, or wished "God speed" (2 John 1:10-11). Still, the state of apostasy accompanying the act is included-a 'state of soul in which faith, love, and hope the new life, is extinguished. The chief commandment is faith and love, which imply life. Therefore, the chief sin is that by which faith and love are destroyed, death. As long as it is not evident ("see," 1 John 5:16) that it is a sin unto death, it in lawful to pray. But when it is a palpable rejection of grace, and the man puts from him life, how can others procure for him life?' Contrast James 5:14-18. Compare Matthew 12:31-32, as to the obstinate rejection of the Holy Spirit's plain testimony to the Divine Messiah. Jesus, on the Cross, pleaded only for those who KNEW NOT what they were doing in crucifying Him; not for those willfully resisting grace (Luke 23:34). If we pray for the impenitent, it must be with humble submission to God's will; not with the intercessory request which we should offer for a brother when erring. 

Verse 18
We know that whosoever is born of God sinneth not; but he that is begotten of God keepeth himself, and that wicked one toucheth him not.

(See 1 John 3:9.)

We know. Thrice repeated (1 John 5:19-20), to enforce the three truths which the words preface, as matters of the brethren's joint experimental knowledge. This 1 John 5:18 warns against abusing 1 John 5:16-17, as warranting carnal security.

Whosoever - `everyone who,' etc. Not only advanced believers, but everyone who is born again, "sinneth not."
He that is begotten , [ genneetheis (Greek #1080), aorist] - was (once for all) "begotten of God;" in the beginning it is perfect, "is begotten" [ gegenneemenos (Greek #1080)], as a continuing state.

Keepeth himself. Vulgate, 'The having been begotten of God [Latin: generatio Dei] keepeth HIM' so B [ auton (Greek #846)]: 'He having been begotten of God, it (the divine generation implied in the nominative pendent) keepeth him.' So 1 John 3:9, "his seed remaineth in him." But 'Aleph (') A read [ heauton (Greek #1438)] 'himself,' as the English version. God's working by His Spirit, and man's working under that Spirit as a responsible agent, often occurs. That God must keep us, if we are to keep ourselves from evil, is certain. Compare John 17:15; 1 Peter 1:5.

That wicked one toucheth him not - so as to hurt him. In so far as he realizes his regeneration-life, the prince of this world hath nothing in him to fasten his deadly temptations on, as in Christ's case (John 14:30). His divine regeneration severed once for all his connection with the prince of this world. 

Verse 19
And we know that we are of God, and the whole world lieth in wickedness.

World lieth in wickedness , [ en (Greek #1722) too (Greek #3588) poneeroo (Greek #4190)] - rather, 'lieth in the wicked one,' as 1 John 5:18; 1 John 2:13-14 : cf. 1 John 4:4; John 17:14-15; John 1:1-51 :e., in the power of, and abiding in, the wicked one, as its lord and resting-place. Compare "abideth in death," 1 John 3:14 : contrast 1 John 5:20, "we are in Him that is true." The believer is delivered out of his power; the whole world lieth helpless still in it, including the wise, great, respectable-all who are not by vital union in Christ. 

Verse 20
And we know that the Son of God is come, and hath given us an understanding, that we may know him that is true, and we are in him that is true, even in his Son Jesus Christ. This is the true God, and eternal life.

Summary of our Christian privileges.

Is come , [ heekei (Greek #2240)] - is present, having come. 'HE IS HERE-all is full of Him-His incarnation, work, abiding presence, is to us a living fact' (Alford).

Given us an understanding. Christ's office is to give the spiritual understanding to discern the things of God.

That we way know. 'Aleph (') A read [ ginooskomen (Greek #1097) for ginooskoomen (Greek #1097)], '(So) that we know.'

Him that is true - God, as opposed to every idol (1 John 5:21). Jesus, by his oneness with God, is also 'He that is true' (Revelation 3:7).

Even - `we are in the true' God, by virtue of being "in His Son Jesus Christ."
This is the true God. 'This Jesus Christ (the last-named Person) is the true God' (identifying Him with the Father in being the only true God," John 17:3).

And eternal life - predicated of the Son of God; Alford, wrongly, 'He was the life; but not eternal life.' The Father is eternal life as its source; the Son also is that eternal life manifested, as the very passage (1 John 1:2) which Alford quotes proves against him (cf. 1 John 5:11; 1 John 5:13). It is as Mediator of ETERNAL LIFE to us that Christ is here contemplated. 'The true God and eternal life is this' Jesus Christ; i:e., in believing in Him, we believe in the true God, and have eternal life. This prepares the way for warning against false gods (1 John 5:21). Jesus Christ is the only 'express image of God's person' sanctioned, the only true manifestation of God. All other representations of God are forbidden as idols. Thus the letter closes as it began (1 John 1:1-2). 

Verse 21
Affectionate parting caution.

From idols - Christians were everywhere surrounded by idolaters with whom it was impossible to avoid some contact. Hence, the need of being on their guard against an indirect compromise or communion with idolatry. Some at Pergamos, in the region whence John wrote, fell into the snare of eating things sacrificed to idols (Revelation 2:14). The moment we cease to abide "in Him that is true (by abiding) in Jesus Christ," we become part of 'the world that lieth in the wicked one,' given up to spiritual, if not in all places literal, idolatry (Ephesians 5:5; Colossians 3:5). 

